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ÁÎYj»A ÅÀYj»A É¼»A ÁnI

±mÌÍ ÑiÌm
−
−
Surah
Yusuf
−
−
−
−
In Majma', 'Allamah
Tibrisi
writes: (Surah
Yusuf)
is a Makkan Surah
. al-Mu'addil said, on the
±
− "Except for four verses (which) descended in Medinah three from its
authority of Ibn 'Abbas:
−
beginning and the fourth: "Certainly in Yusuf
and his brothers there are signs for the inquirers."
(verse 7). The number of its verses are one hundred and eleven (111) based on a consensus." 1
− ± Makarem,
−
− a
−
Nasir
in his Tafsir al-Amthal, says that the name Yusuf
is mentioned in the Quran
−
total of twenty-seven times, twenty-five of which are found in this Surah.
Appropriately, then, this
−
Surah
takes the name of this prophet whose narrative is given therein.

å

å å);
− the name Yusuf
−
−
According to the linguist al-Farai,
is found with three variations: Yusuf
(±mÌÍ
å

å

ä å) and Yusif
−
−
−
Yusaf
(±mÌÍ
(±mÌÍ
. He also suggests that it can be
ê å), more commonly written as Yusef

æ
− it is pronounced
found with Hamzah, as in: (±mÛÍå).2 In Hebrew, the language of the Taurah,

Yosef, meaning to add or increase. The English equivalent is Joseph.

:BÈ¼z¯
−
Regarding the virtue of this Surah,
Abu− Ibn Ka'b reported from the Messenger of Allah (S):
±
−
−
"Teach your servants Surah
Yusuf.
Surely whenever a Muslim recites it and teaches it to his
family and that which his right hand possesses, Allah, the Exalted, will ease for him the throes of
death and grant him strength that he will not harbor jealously toward another Muslim."
− as-Sadiq
−
−
Abu− Baseer
narrates on the authority of Imam
(AS): "Whomever recites Surah
Yusuf
±
± ±−
every day or every night, Allah will raise him on the day of judgement and grant him beauty like
−
the beauty of Yusuf.
He will not be afflicted with terror on the day of judgement and he will be
among the select of the righteous servants of Allah. In it indeed is that which was written in the
3
−
Taurah."
−
−
'Ali Ibn Abi Talib
Yusuf
nor let
± − (AS) is reported to have said: "Do not teach your women Surah
−
− because there are
them recite it because there are temptations in it. Teach them Surah
Nur
4
spiritual advices in it ."

:BÈ»ËlÃ
−
Quranic
scholars are generally in agreement regarding the circumstances of the revelation of
−
this Surah.
Jewish scholars posed two questions to Prophet Muhammad
(S)
±
± as a test of his
− : "Their
claim of prophethood. A report representative of this event is taken from Kanz ad-Daqaiq
scholars said to the leaders of the Mushrikeen (idol-worshippers): Ask Muhammad:
When did
±
− move from Syria to Egypt and (ask him about) the narrative of Yusuf.
−
the family of Ya'qub
Then,
5
−
(the Surah)
was revealed."
As these questions were posed by the Jewish scholars in an attempt to diminish the Prophet's
−
authority and appeal, God Almighty revealed this Surah
as a definitive answer and proof for
Jews. Likewise, the failure of the Jews to tarnish the Prophet's claim of prophethood only added
to idol-worshipping Makkan's sense of frustration in isolating and minimizing Muhammad
(S).
±
±
−
In this Surah's
revelation, God Almighty validated the Prophet Muhammad
(S)
±
± as the recipient of
−
divine communication and divine grace. Furthermore, it validated the divine nature of the Quran
as it's verses were essentially the same in meaning as the verses the Rabbis found in their
− (Refer to the appendix for the Old Testament version). The Prophet Muhammad
Taurah.
(S)
±
± is
not known to have any specific education in the Jewish or Christian faiths. Nor did he exhibit any
particular knowledge about these faiths except knowledge which had been given to him through
divine revelation.
−
This Surah
went beyond answering the two questions from the Jewish scholars, it gave a
−
detailed account of the life of Yusuf
(AS) from childhood to the pinnacle of his life as an official of
Egyptian royalty. It chronicles the sorrowful and agony-filled lives of two of God's righteous
− (AS) and Yusuf
−
servants, Ya'qub
(AS) in painfully human expressions and symbolism.
Muhammad
(S),
±
± suffering his own hardships at the hands of the idol-worshippers of Makkah, no
doubt found solace and strength in this narrative as it chronicled that the forbearance and
patience of the two prophets mentioned therein was rewarded despite the great betrayals,
−
disappointments and sorrow they both endured. God Almighty saved Yusuf
(AS) from a well
where his brothers had placed him in order to remove him from their father's affection. The
Prophet Muhammad
would be soon saved by God Almighty from his bed where the leaders of
±
−
the various clans of Makkah intended to slay him. He would go to another city and, like Yusuf,
be
raised to a position of unimagined strength, power and leadership, by God's Grace.

ÁÎYj»A ÅÀYj»A É¼»A ÁnI
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å ä¹¼Mæ ê j»A}
å
ê
{ÅÎJÀ»A
LBN¸»A
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− Ra.
− These are the verses of the Book that makes (things) manifest."
"Alif Lam
−
[Yusuf
12:1]
−
Quranic
commentaries have put forth many divergent theories regarding these disjoined letters
− For the sake of brevity,
(j»A) and others found in the beginning of some chapters of the Quran.
−
however, we will mention one interesting point in Majma' wherein 'Allamah
Tibrisi
lists a number
±
−
of opinions regarding the disjoined letters in the beginning of Surah
al-Baqarah. In this list, he
−
gives one opinion which has an interesting connection to this Surah.
It is narrated from Sa'eed
Ibn Jubair:

ì ä æ åä ä ä å æ ä ì å ä æ ä æ ä ç ä ä ä æ ä Ð ä ä ì å æ ä ì
ä ä æä êÉ¼»A
ê êpBÄ»A ÅnYC Ì» Ò¨ñ´Ä¿ Ó»B¨M êÉ¼»A ÕFÀmC BÈÃG$
,Á¤§ÞA
ÁmA AÌÀ¼¨» BÈ°Î»DM
ê
å åä
å å ä ä ,Æ Ëä ÁY Ëä j»A :¾Ì´M
ä Ð æ ì ÆÌ¸Î¯
#ÅÀYj»A

"They (the letters) are the names of God, the Exalted, disjoined. If the best of men were its
ä æä ì å æ
compiler, surely they knew the Greatest name of God (åÁ¤§ÞA
êÉ¼»A ÁmGê), you say: Æ Ë ÁYË j»A. Then, it
becomes (ÅÀYj»A) ar-Rahman
± − (the Beneficent)."
−
−
−
The (j»A) are the disjoined letters beginning Surah
Yusuf,
(ÁY) begins Surah
al-Fussalat
(41) and
±±
−
(Æ) begins Surah
al-Qalam (68).

ä æ

Commentaries offer different perspectives on the meaning of the demonstrative noun (¹¼Mê),
meaning: these, and what this demonstrative noun signifies. Some say that it refers to the
−
−
verses which follow as a method of raising expectations, or that it points to Surah
Yusuf
as
verses that makes things manifest. Others say that it refers to that which has been mentioned in
− regarding Prophet Yusuf
−
the Taurah
(AS).6
−
−
Mujahid
and Qutadah
indicate that the meaning of Mubeen is that it makes the lawful and
7
unlawful manifest. Meaning that these are verses of the Book which makes the lawful and
unlawful manifest.
−
−
−
−
In al-Mizan,
'Allamah
Tabatabai
Yunus
"Alif, Lam,
± − ± − compares this verse to the first verse of Surah
−
−
Ra. These are the verses of wise Book." Noting the distinction that Surah
Yusuf
was revealed
− and explanation of that narrative. Thus, it describes the
as a narrative of the family of Ya'qub
book as that which makes things manifest as opposed to being described as a wise Book as
−
−
found in Surah
Yunus
(êÁÎ¸Z»A
ê ä LBN¸»A
ê ê ). K

å æ ä æ å ì ä ä ç é ä ä ç æ å å æä æä ì
ä
ê Á¸¼¨» BÎIj§
{ÆÌ¼´¨M
ê BÃEj³ ÊBÄ»lÃC FÃG}
ê
"Surely We have revealed it-an 'Arabic Quran-that you may understand."
−
[Yusuf
12:2]
− interprets this verse as meaning that this particular Surah
−
−
az-Zajaj
about Yusuf
(AS) and his
story was revealed in response to Jewish scholars and leaders of the idol-worshippers (i.e. the
Quraish) who posed the question to Muhammad
(S):
when did the family of
±
±
± "Ask Muhammad
− recited this
− migrate from Syria to Egypt and (ask him) about the story of Yusuf."
−
Ya'qub
az-Zajaj
verse and said that it was revealed upon the current of language of the 'Arab in dialog with the
Jews.8
−
− mentions the following: "In it (this verse) are a number
In Mufateeh
al-Ghayb, Fakhruddeen Razi
of issues: Issue one: It is narrated that the scholars of the Jews said to the leaders of the
− move from Syria to Egypt and (ask)
Mushrikeen: Ask Muhammad
when did the family of Ya'qub
±
−
about the particulars of the narrative of Yusuf.
Then, Allah revealed this verse. It mentions in it
that the Exalted expresses this narrative in the words of 'Arabic so that they may have mastery
of its understanding and the capability of achieving God-consciousness by means of it. The
−
estimation (of its meaning is): We have revealed this book wherein is the narrative of Yusuf
− A portion of the Quran
− is (also) called Quran
− because the name Quran
−
being an 'Arabic Quran.
is a collective noun applied upon the whole or the part.
− ½ advances this verse as an argument that the Quran
− is composed of
The second issue: al-Jabai
three perspectives: First, the saying: 'Surely We have revealed it,' indicates this because The
Eternal is not permitted to be descended or revealed or changed from one state to another.
Second, the Exalted described it being 'Arabic and eternal, not 'Arabic nor French. Third, when it
− indicates that the Exalted is capable of
is said: Surely We have revealed it-an 'Arabic Quran,
revealing it as non-'Arabic and that indicates upon its state (of existence)."
− is still uniquely capable of conveying even the
Fifteen centuries later, the 'Arabic of the Quran
most complex ideas with great subtlety and brevity. Today, many westerners feel that English is
a language of great potential and flexibility. English has proven to be an excellent universal
language for the technical, legal and scientific communities. However, most English translations
− are themselves evidence of English's inadequacy in faithfully conveying the subtleties
of Quran
−
and beauty of Quranic
'Arabic.
− in any language, attempt to capture and convey all that is signified in
Translations of Quran,
'Arabic by a nearly word for word rendition. The subtleties of 'Arabic and the depth of the text,
being largely cerebral, are lost in such attempts.

−
People of knowledge agree: the best appreciation of the Quran's
meaning is obtained from its
original language rather than a translation, no matter how good the translation may be. Until our
present times, in the fields of linguistics, jurisprudence, theology, ethics, philosophy and other
fields, classical 'Arabic is the language of preference for instruction, discourse and publication.
− as-Sadiq
In al-Khisal,
(AS) who said:
±− Shaikh as-Saduq
± ± − mentions the advice of Imam
± ±−

ì ä ä ì ì å ä åìä ä ä ì ä ä åì ä ä
å ä æ ä êÉI äÁ¼¸M
ê êÉ¼»A ÂÝ· ÉÃD¯ ÒÎIj¨»A
#É´¼a
Ðh»A
ê
ê AÌÀ¼¨M$

"Learn 'Arabic for it is the language of Allah (through) which He speaks to his creation."
From another perspective, the significance of 'Arabic can be appreciated from a narration on the
− who quotes the Messenger (S)
authority of Ibn 'Abbas
± as saying:

å
å æ å Ëä ÏIj§
ì ä åÂÝ·ä Ëä ÏIj§
ä ä ä KYC$
ðäê :TÝR»
äê ä êÒÄV»A
äê ä ÆEj´»A
äê ä ÏÃÞ
ë ä ê Lj¨»A
ê
#ÏIj§
í

− is 'Arabic and the language of
"I love the 'Arab for three things: because I am 'Arabic, the Quran
paradise is 'Arabic." 9 K
_______________

ä æ ä æ ä æ å æ ä ä æ å Ð ä æ ä æ ä æä
ä ä ä æ ä ä æ ä ä åä å æ ä
ä
ä
ä
ê ê ÅÀ»ê êÉ¼J³
ê Å¿ê OÄ· ÆGê Ëó ÆEj´»A AhÇ ¹Î»Gê FÄÎYËC FÀIê êwv´»A ÅnYC ¹Î¼§ íw´Ã ÅZÃ}
{ÅÎ¼¯B¬»A
− though before this
"We narrate to you the best of narratives, by Our revealing to you this Quran,
−
you were certainly one of those who did not know." [Yusuf
12:3]
−
As seen in some traditions, the word Qasas
± ± (a narrative) is used here to describe the Quran.
− ± Makarem
−
Nasir
makes this point in al-Amthal with traditions reported from the Messenger (S)
±
− 'Ali (AS).10 Also, Nasir
− ± Makarem
−
and Imam
makes the point that it is possible that two meanings
− in general, is the best of narratives or this
may be understood from this verse: the Quran,
−
particular Surah
is the best of narratives.
He also raises the perspective that perhaps some will say that because this Qasas
± ± involves
themes of jealousy and passion, perhaps the designation of this Qasas
± ± being the best of Qasas
± ±
−
may not be appropriate. He counters, however, that this Surah
is not about man's lower desires
−
and base behavior as mankind is usually depicted. To the contrary, this Surah
is about two of
God's beloved servants who are tested with great misfortunes and difficult circumstances, yet
both remained steadfast in faith and worship.

The lessons derived from these calamities and hardships benefited more than these two
−
beloved servants as the lives of many of Yusuf's
brothers were altered by the events narrated in
− (AS)
this Qasas.
± ± Indeed, the benefit of these lessons go even beyond the children of Ya'qub
and remain as lessons for all mankind. Perhaps it is this aspect of this Qasas
± ± that has made its
appeal timeless. Adding to its value is the fact that this is a Qasas
± ± confirming the history of a
previous nation or Ummah.
At the end of this commentary, verses from the Bible will be presented in order to compare the
−
−
two narratives of Prophet Yusuf
(AS). By conservative estimates, the Prophet Yusuf
(AS) lived
− yet the concordance of the
two thousand years before these verses were revealed in the Quran,
two texts are incredible.
Shaikh Tusi
ê æ ä),
± − mentions that the preposition (Lê ) in: (BÀIê) has the meaning of Tab'eed± (|Î¨JM
− is but one
meaning to divide into parts. As a result he interprets it as meaning that the Quran
type of Qasas
± ± as other Qasas
± ± have become known by various means.
This Qasas,
± ± delivered by way of revelation, is the most authentic of Qasas
± ± as well. Many of the
− and the Bible have been severely questioned by their own
Qasas
± ± contained in the Taurah
−
scholars with regard to their accuracy. The revelation of this Surah
serves as confirmation of the
−
story of Yusuf
(AS) as narrated in previous scriptures.
As this verse is apparently addressed to the Messenger (S)
± himself, he is described as one who
−
previously was unaware of the history of Yusuf
(AS) before its revelation. This also gives some
− and others who says this Surah
−
currency to the tradition of az-Zajaj
was revealed due to Jewish
−
Rabbis posing questions about the Qasas
(AS) to the Messenger (S).
±
± ± of Yusuf
− is reported to have the opinion that Qasas
In Majma', az-Zajaj
± ± is used here in the meaning of
å
ä ) or explanation, as in: I am explaining to you with the best of explanations. K
− (ÆBÎJ»A
Bayan
_______________

ç ä æ ä ä ä ä ä ä ä å æä ä ð ää Ð ä å åæ å ä æ
ä ä Ëä äoÀr»A
æ ì Ëä BJ·Ì·
äjÀ´»A
ê êÉÎIÞ
jr§ fYC OÍCi ÏÃGê ÏNID_Í
êê ±mÌÍ ¾B³ gG}
ê
ä
åå æ ä
ä ê ê Ï»ê æÁÈNÍCi
{ÅÍfUBm
−
"Yusuf
said to his father: O my father! Surely I saw eleven stars and the sun and the moon-I saw
−
them making obeisance to me." [Yusuf
12:4]

−
−
− Ibn Ishaq
− (AS) was also known as
Yusuf's
(AS) father was Ya'qub
(AS). Ya'qub
± − (AS) Ibn Ibrahim
− (AS) is the father of the twelve tribes
Israel which is said to mean: pure servant of God. Ya'qub
of the Bani Israel (Children of Israel) as each tribe was headed by one of his sons.
−
− (AS) and
'Allamah
Tibrisi
interprets the Sun and Moon as representing his parents, Ya'qub
±
− as-Sadiq
Raheel.
Imam
(AS) is related to have said that the interpretation of this vision is that he
±
± ±−
−
(Yusuf)
would come to possess Egypt and his father and brothers would come before him. He
says that the Sun represents the mother and the Moon the father. The eleven stars were his
eleven brothers. When they would later come before him (in Egypt), they prostrated together out
of thanks to God (for what they were witnessing).
− ± Makarem
−
In al-Amthal, Nasir
makes a subtle point which can help us appreciate that the
−
analogy is indeed about the family of Yusuf
(AS). He refers to the pronoun (æÁÇå) meaning them in
åå æä ä), which is used in reference to the stars, the sun and
−
Yusuf's
(AS) saying: I saw them (æÁÈNÍCi
moon. It is the pronoun of the masculine plural.
The masculine plural is used in 'Arabic for animate objects while the feminine plural (and
è ä æ ä ), sun (åoÀr»A
æ ì ) and
sometimes singular) are used for the inanimate. While the words: stars (K·Ì·
ä ä ) are all feminine, the pronoun which refers back to them is masculine. Likewise, the
moon (åjÀ´»A
word for prostrating (äÅÍfUBm
ê ê ) is also a masculine plural. In addition, he notes that prostrating is not
an action commonly associated with celestial bodies. Numerous commentaries have even
mentioned traditions in which each of these stars were named.11
− says that this vision occurred on a
In the same book, there is a tradition in which Ibn 'Abbas
− ± Makarem
−
−
Friday night which also coincided with Lailatul-Qadr. Nasir
also says that Yusuf
(AS)
was nine years old at the time of these visions, although there are other reports saying that he
−
was either seven or twelve. He also states that the dream of Yusuf
(AS) was realized some forty
years later in Egypt. K
_______________

ç æ ä ä ä å ä ä ä ä æ ä ä ä æ å æ å æ ä äå ä
ä æ ì ÆGì AfÎ·
ê ê ÐÓ¼§ ºBÍÕi wv´M Ü ìÏÄJ_ÍÐ ¾B³}
ê ¹MÌaG
ÆBñÎr»A
¹» AËfÎ¸Î¯
ê
åä æ ê
è å Ëf§
{ÅÎJ¿
ê ê
ê ï ÆBnÃã»
¢

"He said: O my son! Do not relate your vision to your brothers, lest they devise a plan against
−
you; surely Shaitan
12:5]
±− is an open enemy to man." [Yusuf

−
−
One of the important underlying moral lessons in Surah
Yusuf
is regarding jealousy or Hasad
±
è
ä
ä
− (AS), in his wisdom, recognized the meaning of the vision and the inherent danger
(fnY). Ya'qub
−
−
−
it posed to Yusuf
(AS) whose brothers were well aware of Ya'qub's
(AS) deep love for Yusuf
−
−
(AS). This love was a source of jealousy for Yusuf's
(AS) brothers. Ya'qub's
(AS) love was so
−
deep, they realized that nothing short of removing Yusuf
(AS) would allow any of them to have a
similar position with their father.
Although Hasad
is generally translated as jealousy, its meaning should be clarified as it
±
encompasses a more intense nature than what we may intend with term jealousy in English. In
English, we use jealousy in the meaning of being envious, on one extreme, which may be
harmless. We also use jealously to describe those afflicted with uncontrollable passion as in a
jealous lover, at the other extreme.
− define Hasad
Scholars of Islamic ethics or Akhlaq
as one of the great diseases of the soul. It is
±
that type of passionate feeling which compels someone to act against whomever they may be
jealous of.
− ± Makarem
−
In al-Amthal, Nasir
relates a tradition of the Prophet (S)
± in which he states: "Certainly
Allah forbade Musa from jealousy, saying to him: The jealous person is displeased with my
blessings (Ni'mah) and turns away from my allotment (Qism) which I distribute among my
servants." 12
− 'Ali (AS) described Hasad
Imam
as: "The worst of illnesses." He also said: "Hasad
is a
±
±
debilitating disease which does not cease except with the destruction of the jealous person or
the death of the person whom they were jealous of." 13
−
This is the type of jealousy which afflicted the brothers of Yusuf
(AS). They viewed their father's
−
−
love of Yusuf
(AS) to be so deep and powerful that they felt compelled to remove Yusuf
for their
own good and success. Whether their perception was actually accurate or not, their jealousy
−
was the motivation which compelled them to seek Yusuf's
demise.
−
As a Prophet himself, Ya'qub's
(AS) warning that Shaitan
± − is an open enemy was said out of
knowledge that Shaitan
± − would certainly come in between the brothers and take advantage of
−
their feelings of jealousy toward Yusuf
(AS). K
_______________
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"And thus will your Lord choose you and teach you the interpretation of sayings and make His
− as He made it complete before to your
favor complete to you and to the children of Ya'qub,
−
fathers, Ibrahim
and Ishaq;
±− surely your Lord is Knowing, Wise."
−
[Yusuf
12:6]
−
The vision of Yusuf
(AS) was not just for the sake of honoring him, it also signified his selection
−
by God Almighty Who selects whomever He pleases for His mission. Thus, Yusuf's
(AS) vision
was a part of his divine guidance and the interpretation was not symbolic. Rather, he was given
insight into the outcome of his own affairs and that of his family.
−
Some say the meaning of completing the favor upon Yusuf
(AS) was that God Almighty
−
bestowed prophethood upon him as a favor, as 'Allamah Tibrisi
indicates, that Prophethood is
±
the height of favors in this world.
− (AS) the end affairs of his
Others say that it means that God Almighty taught Ya'qub
prophethood and gave him Wahyi
± (revelation) that he may know the outcome of these affairs, as
a miracle, before they existed. While others say that it refers to the fact that God Almighty has
− ± which is something that only can be
promised to keep him within guidance and purity (Ikhlas)
− (AS)
sought from God Almighty. The favor which is to be bestowed upon the children of Ya'qub
−
was proper faith and prophethood after being tested due to Yusuf
(AS). There is a lengthy
−
− Zain al-'Abideen (AS) that explains the causes of the calamities
narration reported from Imam
− and his sons.14
that befell Ya'qub
−
Tibrisi
also mentions that Ibrahim
(AS) and Ishaq
±
± − (AS) are mentioned as each were also saved
−
by God Almighty. Ibrahim
(AS) was saved from the fire and Ishaq
± − (AS) was ransomed from his
è ê ä è\Igæ ê) according to 'Akramah. Some say that Ishaq
own sacrifice for a great sacrifice (ÁÎ¤§
± − (AS) is
− (AS), Yusuf
−
mentioned here because Ya'qub
(AS) and his brothers are all descendants of Ishaq
±−
(AS). K
_______________
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å
æ
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−
−
"Certainly in Yusuf
and his brothers there are signs for the inquirers." [Yusuf
12:7]

−
−
Undoubtedly, in the story of Yusuf
are many lessons for those who contemplate the Surah's
−
meaning and events. Shaikh Tusi,
± − in defining the difference in meaning between a sign or Ayah
and proof or Hujjah
, he mentions that Hujjah
is dependent upon evidence or Bayyinah which
±
±
− , however, is related in meaning to
requires reliability in the correctness of its meaning. An Ayah
−
something amazing ('Ajubah).
− Shaikh Tusi
In at-Tibyan,
± − mentions that the Jews of Medinah were the inquirers referred to in
this verse, as it was something amazing to them that Muhammad
(S),
±
± who was mentioned in the
− and Yusuf
−
second verse as one who was previously unaware of the history of Ya'qub
(AS),
produced a detailed reply to their inquiries.
−
In Majma', Tibrisi
mentions that in the story of Yusuf
(AS) and his brothers, the inquirer can learn
±
the lesson about them and their amazing (story). Of these (amazing stories) is that they
intended him harm and planned to kill him (although) they (later formed a consensus) to throw
−
him into a well due to their jealousy while they were children of a prophet. Yusuf
(AS) forgave
them when God gave him the position (to do so) and he did good toward them and did not blame
them for whatever (negativity) emanating from them. This is unusual and it is a consideration for
he who seeks to learn about the benefit of faith and (about) relief after distress and benevolence
after misfortune.
− (AS) had twelve sons. The oldest was Rubeel
Also, in Majma', it is mentioned that Ya'qub
− (Levi), Yahuda
− − (Zebulan) and Yashja'
− (Simeon), Lawi
−
(Rueben), then Sham'un
(Judah), Riyalun
− She was the daughter of Ya'qub's
−
(Issachar). Their mother was named Liya− (Leah) Bint Liyan.
− (AS) married her sister Raheel
maternal aunt. She died and Ya'qub
(Rachel) who gave birth to
±
−
−
Yusuf
(AS) and Benyameen
(Benjamin). Two other wives (or concubines), Zilfah and Bilhah,
−
− Naftali,
− Had
gave birth to four sons: Dan,
± − (Gad) and Ashir (Ashe), respectively. Refer to the
−
following graphic of Ya'qub's
family tree:

¢
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−
"When they said: Certainly Yusuf
and his brother are dearer to our father than we, though we
−
are a (stronger) company; most surely our father is in manifest error." [Yusuf
12:8]
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−
"Slay Yusuf
or cast him (forth) into some land, so that your father's regard may be exclusively for
−
you, and after that you may be a righteous people." [Yusuf
12:9]
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−
"A speaker from among them said: Do not slay Yusuf,
and cast him down into the bottom of the
−
pit if you must do (it), (so that) some of the travelers may pick him up." [Yusuf
12:10]
−
−
Ya'qub's
(AS) love for Yusuf
(AS) was not a concealed matter. Each of his sons was well aware
−
−
−
of his love and devotion to Yusuf
(AS). Both Yusuf
(AS) and his brother, Benyameen,
are
− (AS) than the remaining brothers, all of whom were
mentioned as being more beloved to Ya'qub
born to different mothers. The sons countered that they were indeed a stronger group than
−
−
Yusuf
(AS) and Benyameen,
and therefore, their father was of the wrong opinion regarding
− (AS) being in manifest error was, of course, not a reference to
them. Their mentioning of Ya'qub
his faith, but rather a reference to his family affairs.
−
The brothers plotted against Yusuf
(AS) first intending to kill him or exile him to some other land.
−
After removing Yusuf
(AS), the brothers believed that all would become normal and they would
become a righteous people again, meaning that things would revert to what they believed the
righteous way should be, meaning that their father would love and honor them equally and not
−
favor Yusuf
(AS) and his brother above them.
− ± Makarem
−
Nasir
suggests that it indicates that they, themselves being knowledgeable of faith,
knew of the gravity of their affair but perhaps they thought that they could seek forgiveness,
afterward, and become righteous again.

−
In at-Tibyan,
Shaikh Tusi
quotes al-Hasan
as being of the opinion that their idea of
±−
±
righteousness was in worldly matters as they did not intend matters of faith here. It is due to their
−
apparent willingness to engage in such behavior that some scholars doubt that all of Yusuf's
(AS) brothers were themselves prophets as prophets do not engage in such abhorrent acts. The
majority of scholars are, however, of the opinion that they all were all prophets.15 Tibrisi
mentions
±
−
that Sayyid Murtada
(AS),
± was of the opinion that there was no proof that the brothers of Yusuf
− ± (tribes)
who did whatever they did, were prophets and there is nothing preventing that the Asbat
−
in which there were indeed prophets are other than these brothers that had did to Yusuf
(AS)
what God Almighty has narrated about them. Another opinion is that the brothers were not yet
mature and, as such, were not deemed accountable for their misdeeds.
− as-Sadiq
Tibrisi
also reports a tradition from Imam
(AS) in which he was specifically asked
±
± ±−
− replied in the negative.
−
whether Yusuf's
(AS) brothers were prophets to which the Imam
−
−
−
al-'Ayyashi
indicates that it was Lawi
or Levi who rejected the murder of Yusuf
(AS) and
suggested that they conceal him in a well instead, thus removing him from their father's view
−
without staining their hands with his blood. This is also mentioned in the Tafsir of 'Ali Ibn Ibrahim
−
(al-Qummi). Other commentaries suggest that it was either Rubeen or Yahuda.
Without killing
−
him, their hope was that a caravan would stop at the well, find Yusuf
(AS) and take him away to
−
−
another land. Once out of Ya'qub's
(AS) sight, they hoped that his love for Yusuf
(AS) would
fade.
−
Regarding the well itself, Tibrisi
reports that Qutadah
says that the well was in Quds
±
(Jerusalem). Wahab says that it was in Jordan. Ka'b says it was between Madyan and Egypt.
− says that it was a short distance (3 Farasikh)
−
− (AS). K
Muqatil
from the house of Ya'qub
_______________

ä å
ä å ä é ä ä åæ å ä ä é ä æ ä ä ä
ä
å
ê É» BÃGê Ë ±mÌÍ ÐÓ¼§ BÄ¿DM Ü ¹» B¿ BÃBID_ÍÐ AÌ»B³}
{ÆÌZuBÄ»
−
"They said: O our father! What reason have you that you do not trust in us with respect to Yusuf?
−
And most surely we are his sincere well-wishers." [Yusuf
12:11]
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"Send him with us tomorrow that he may enjoy himself and sport, and surely we will guard him
−
well." [Yusuf
12:12]
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"He said: Surely it grieves me that you should take him off, and I fear lest the wolf devour him
−
while you are heedless of him." [Yusuf
12:13]
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"They said: Surely if the wolf should devour him notwithstanding that we are a (strong) company,
−
we should then certainly be losers." [Yusuf
12:14]
−
After Yusuf's
(AS) brothers conspired to remove him from their father's view, they moved to the
− (AS) to entrust them with caring for Yusuf
−
next stage of their plot: which was to convince Ya'qub
− (AS) expressed his reservation at their taking Yusuf
−
(AS). Ya'qub
(AS) away but perhaps he did
−
not want to re-enforce their feelings that he indeed preferred Yusuf
(AS) over them. Or perhaps
−
Yusuf
(AS), himself only a child, was attracted to the idea of play and sport with his brothers in
the desert. In addition, the brothers asserted that they were a strong group and that their father
should not fear that they would be overcome by a wolf or any other danger. If such a terrible
thing would happen to their brother, they seem to argue, how could they face people?
− ± Makarem
−
−
Nasir
makes the point that their were two issues affecting Ya'qub's
(AS) heart. One
−
was his natural reluctance to be separated from his beloved Yusuf
(AS). This is understood in
his saying: "it grieves me that you should take him off." This is only natural in matters of love
− (AS) feared the wolves which roamed freely in
and affection. The second matter was that Ya'qub
the desert might seize the opportunity to attack a child if left unattended even momentarily.
− (AS) also realized that eventually Yusuf
−
Perhaps Ya'qub
(AS) needed to grow and perfect
himself and he could not do so if he remained under his constant watch and care, just as a plant
− (AS) relented. K
cannot grow fully in the shade of a tree. Whatever the reason, Ya'qub
_______________
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"So when they had gone off with him and agreed that they should put him down at the bottom of
the pit, and We revealed to him: You will most certainly inform them of this their affair while they
−
do not perceive." [Yusuf
12:15]
−
The commentaries indicate that Yusuf
(AS) was placed at a landing near the bottom of the well
while others say he was actually placed in the well's water but he was able to take refuge on a
−
rock. Some commentaries indicated that he was given food by one of his brothers (Yahuda)
−
while others say that God Almighty dispatched an angel to guard and feed Yusuf
(AS) until he
was rescued.
−
Tibrisi
says that the brothers removed Yusuf's
(AS) shirt (Qamees) and left him naked in the
±
− as-Sadiq
−
well. He reports a tradition from Imam
(AS) that the Prophet Ibrahim
(AS) was thrown
± ±−
−
into the fire naked and that Jibraeel
presented him with a shirt of silk taken from paradise. This
−
shirt was with Ibrahim
(AS) when he died and his son Ishaq
± − (AS) inherited it from him. When
−
− (AS) inherited from him. When Yusuf
−
Ishaq
(AS) became a youth (Shabab),
± − (AS) died, Ya'qub
è æä
− (AS) gave this same shirt to Yusuf
−
Ya'qub
(AS) and made it into amulet or Ta'weezh (hÍÌ¨M
ê ) and
−
put it around his neck. Yusuf
(AS) never separated from this amulet and when he was placed in
−
the well, Jibraeel
came to him and removed this same shirt from that amulet and clothed him in
this shirt.
− as-Sadiq
al-Qummi relates another tradition from Imam
(AS) in his Tafsir:
± ±−
−
−
−
"When the brothers of Yusuf
threw Yusuf
in the well, Jibraeel
entered the well and said: O child!
−
Who has put you in this well. Yusuf
said to him: My brothers, due to my position with my father,
−
they were jealous of me and for that they put me in the well. He (Jibraeel
said: Would you like to
−
−
−
come out from it? Yusuf
said to him: That is up to the God of Ibrahim,
Ishaq
±− and Ya'qub.
−
−
− are saying for you to say: 'O Allah, surely I
(Jibraeel)
said: The God of Ibrahim,
Ishaq
±− and Ya'qub
ask of you, for surely the Praise is Yours, all of it, there is no god except You, the
Compassionate, the Benefactor, Creator of the heavens and the earth, possessor of Glory and
Honor, give blessings upon Muhammad
and the family of Muhammad.
And make (for me) relief
±
±
and escape, grant me sustenance from where it is reckoned and from where it is not reckoned.'
He prayed to his Lord and Allah gave him an escape from the well and a way out from the
schemes of women." 16

Tibrisi
mentions that the meaning of "...while they do not perceive" is that they did not perceive
±
−
that Yusuf
(AS) was receiving revelation from God Almighty informing him of his affair by means
−
−
−
− , Shaikh Tusi
of the angel Jibraeel,
according to Mujahid
and Qutadah.
In at-Tibyan
± − mentions that
−
al-Hasan
says that Yusuf
(AS) attained prophethood at this time. Tibrisi
carries the same
±
±
−
−
− Zain al-Abideen
−
statement. In a narration in Tafsir al-Burhan,
Imam
indicates that Yusuf
was
nine years old at this time.K
______________
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"And they came to their father at nightfall weeping." [Yusuf
12:16]
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"They said: O our father! surely we went off racing and left Yusuf
by our goods, so the wolf
devoured him, and you will not believe us though we are truthful."
−
[Yusuf
12:17]
−
−
Shaikh Tusi
(AS) intense love for Yusuf
(AS), knew that his
± − says that the sons, aware of Ya'qub's
− (AS) who had
soul would not be at peace with this tragic news. Especially since it was Ya'qub
warned them of such a danger in the first place. K
________________

ä ä
ì ä è ä è æ ä ä ç æ ä æ å å åæ ä æ å ä æ ä ì ä æ ä ä
äÐ ää å ä
åÉ¼»A
ê
ê
ê
Ë ½ÎÀU
jJv¯
Aj¿C
Á¸n°ÃC
Á¸»
O»Ìm
½I
¾B³
Lh·
ÂfI
ÉvÎÀ³
ê
ë ë ê ê Ó¼§ ËÕFU Ë}
ääå äæå
ä å ê ä B¿ ÐÓ¼§
{ÆÌ°vM
ÆB¨NnÀ»A
¢

¢

¢

"And they brought his shirt with false blood upon it. He said: Nay, your souls have made the
matter light for you, but patience is good and Allah is He Whose help is sought for against what
−
you describe." [Yusuf
12:18]
− as-Sadiq
−
al-Qummi mentions that Imam
(AS) has related that Yusuf's
(AS) brothers slaughtered
± ±−
a goat on his shirt in order to complete their deception. This is why it is labeled as Dam Kazhib
or false blood in the verse.

−
'Allamah
Tibrisi
relates that ash-Sha'bi narrates that there were three signs related to the shirt of
±
−
Yusuf
(AS): First, when it was ripped from behind (later, he was deemed truthful), when it was
put on the face of his father, he reverted to seeing and when it came before his father with false
− (AS) that if the wolf had eaten him, it would have torn apart the
blood on it, it informed Ya'qub
shirt as well.
− (AS) says to them: "Nay, your souls have
After seeing this shirt with false blood on it, Ya'qub
made the matter light for you." Meaning that your souls have seduced you in this matter making
−
its good outcome appear plausible. In fact, the brothers of Yusuf
(AS) were not all convinced of
−
−
its outcome. In Tafsir al-Burhan,
it mentions a narration from the Tafsir of 'Ali Ibn Ibrahim
(al-Qummi):
−
"(Yusuf's)
brothers returned, then they said: 'We will proceed to his shirt, then smear it with
− (Levi) said to
blood and we will say to our father that the wolf ate him.' When they did that, Lawi
− the pure servant of Allah, son of Ishaq,
them: 'O people! Are we not the children of Ya'qub,
±−
−
children of Allah, son of Ibrahim,
the friend of Allah? Then, do you think that Allah would conceal
−
this news from His prophets?' They said: 'What is to be done?' He (Lawi)
said: 'We should rise,
wash and pray, in congregation, and plead to Allah, the Exalted, that He conceal that from His
prophets, for certainly He is Magnanimous,Generous.'
−
−
"Then, they stood, washed. As they were (performing) the custom of Ibrahim,
Ishaq
±− and Ya'qub,
they did not pray in congregation until they reached (the number) of eleven men. Then, one of
them is the leader and ten pray behind him. They said: 'How can we do it and we don't have a
−
leader?' Lawi
said: 'We will make Allah our leader.' So they prayed and pleaded (to Allah) and
cried and said: 'O Our Lord! Conceal this for us.' Then, they went to their father in the evening
crying and with them was the shirt smeared with blood. They said: 'We left playing, meaning
−
running, and we left Yusuf
with our goods. Then, the wolf ate him while you will not believe us,
17
although we are truthful."
− (AS) was patient. Tibrisi
However, Ya'qub
mentions the comment of Sayyid al-Murtada
± that the
è ± ä èæ ä ä
type of patience described here (½ÎÀU
ê jJv¯) is that in which one intends the pleasure of God
Almighty and he acts accordingly with that which is obligatory. When patience, in this situation,
occurs in seeking the Beloved's pleasure, then, it is proper to describe it (accurately as true)
patience.
−
− (AS) actually had a dream in
'Allamah
Tibrisi
says that some commentators mention that Ya'qub
±
−
−
which he saw ten wolves surround Yusuf
(AS). Then, it was as if the earth split open and Yusuf
−
(AS) fell down in between. Makarem
also makes the same point and another as well. Some
−
commentators believe that the reference to wolves was only an allusion (Kinayah)
to the
−
− (AS) regarded with great suspicion due to their jealousy of
brothers of Yusuf
(AS) whom Ya'qub
−
Yusuf
(AS).

− says that it would be forty years before Ya'qub
− (AS) would see
As mentioned before, Ibn 'Abbas
− (AS) remained patient believing that
his beloved son again. During these forty years, Ya'qub
−
Yusuf
(AS) was not, in fact, dead as the brothers had informed him.
− (AS) in his old age and Yusuf
−
Tibrisi
also mentions that this calamity afflicted Ya'qub
(AS) in his
±
− (AS) became engrossed in his sorrow
youth without any of them having committed a sin. Ya'qub
−
−
(for his loss of Yusuf)
and Yusuf
(AS) was sold into slavery. Each one was tested by these
circumstances until they were given a way out. K
______________
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"And there came travelers and they sent their water-drawer and he let down his bucket; He
said: O good news! this is a youth; and they concealed him as an article of merchandise, and
−
Allah knew what they did." [Yusuf
12:19]
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"And they sold him for a small price, a few pieces of silver, and they showed no desire for him."
−
[Yusuf
12:20]
−
'Allamah
Tibrisi
says that the caravan of travelers were headed to Egypt. The well was located in
±
− (in Palestine). Some narrations say that the caravan
the desert some distance from 'Imran
strayed from the road and came across the well. While other reports say that the well was
situated near the road and was used by shepherds and travelers. The water was alternately
sweet and salty.
− Ibn Za'r to draw some water. When he started
It is said that they dispatched a man named Malik
to draw some water from the well, he felt a heaviness on the rope and when he looked down he
−
−
−
saw Yusuf
(AS).When he pulled Yusuf
(AS) from the well he was struck with Yusuf's
beauty as
he was the most beautiful of youth. Some commentators, like Tibrisi
and Shaikh Tusi
±
± − indicate
−
that Bushra was actually the name of Malik's
companion whom he called out to.
−
Yusuf
(AS) was said to have curly hair, large eyes, medium build, white color and thick
(muscular) arms and legs. When he smiled you would see light in his laughter. It was not
possible to describe him (thoroughly) as his beauty was like the light of day at night time. He is
said to have resembled Adam (AS) on the day on which Allah created him (as opposed to the
day in which he was removed from paradise). It is said that his beauty was inherited from Sarah,
−
the wife of prophet Ibrahim
(AS).

−
Shaikh Saduq
(AS) from the well hid him from others in
± − indicates that the man who pulled Yusuf
the caravan among other slaves for sale fearing that they would like to take control of him or
take a share in the profit of his sale. While Tibrisi
mentions this opinion, he indicates that the
±
−
majority of commentators believe that the brothers of Yusuf
(AS) actually sold him to someone
in the caravan. This view seems more likely considering the meaning of the end of the verse
which says that Allah is aware of what they did.
−
− Zain al-Abideen
−
A narration of Imam
(AS) indicates that it was indeed the brothers of Yusuf
(AS)
who sold him into slavery, he (AS) said:
−
"When they awoke, they said: Depart with us until we are able to see what is the state of Yusuf
(is he) dead or alive? When they came to the well, they found a caravan had already arrived at
the well. One of their arrivals lowered his bucket, then he pulled his bucket when (suddenly) a
child was attached to his bucket. He said to his companion: 'O good news! This is a child.'
−
When he removed him, the brothers of Yusuf
approached him. Then, they said: 'This is our
servant he slipped away from us last evening into this well. We came today in order to remove
him." Then they pulled him from their hands and moved with him to the side.
Then they said to him: "Either you agree with us that you are our slave, then we will sell you to
−
some of the people from this caravan or we will kill you. Yusuf
said to them: 'No, don't kill me! Do
whatever you desire.' They approached the caravan with him and said: 'Is there anyone among
you willing to buy this servant from us? A man among them purchased him for twenty Dirham
−
while (Yusuf's)
brothers showed no desire for him. Those who purchased him traveled with him
until they entered Egypt. Then he who purchased him from the Bedouins sold him to the king of
Egypt. That is the saying of Allah. He said: 'He who purchased him in Egypt said to his wife: Give
him a honorable abode, maybe he will be useful to us, or we may adopt him as a son." 18
−
Shaikh Saduq
(AS) from the well hid him from others in
± − indicates that the man who pulled Yusuf
the caravan as merchandise for sale fearing that they would like to take control of him or take a
share in the profit of his sale. While Tibrisi
mentions this opinion, he indicates that the majority of
±
−
commentators believe that the brothers of Yusuf
(AS) actually sold him to someone in the
caravan.
− and Mujahid,
−
−
−
According to Ibn 'Abbas
Yahuda
stayed behind and when he saw that the Malik
− and he
−
had pulled Yusuf
(AS) from the well, he informed his brothers who approached Malik
−
purchased Yusuf
(AS) from them. al-Asim
± says that the man who pulled him from the well sold
him to others in the Egypt-bound caravan.
Tibrisi
says the view that the brothers sold him is the most correct citing a narration of Abu−
±
− which states that Malik
− Ibn Za'r and his companions were familiar with
Hamzah
ath-Thamali
±
Allah and felt that their travels would not go well unless they rescued this child.

−
−
Yusuf
(AS) moved the heart of Malik
and he asked the child who he was, but he did not
− was said to be a man who was unable to father a child. He
recognize him (by his name). Malik
−
asked Yusuf
(AS) to pray that he would have a child. It was said that afterwards, he made twelve
− showed no interest in Yusuf
−
women pregnant and each had twins. At the time, however, Malik
(AS) except to make a profit.
The portion of the verse in which God Almighty indicates that He was aware of what they did,
also gives some credence to this view, meaning that God Almighty was aware of the schemes of
−
K
brothers of Yusuf.
________________
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"And the Egyptian who bought him said to his wife: Give him a honorable abode, maybe he will
−
be useful to us, or we may adopt him as a son. And thus did We establish Yusuf
in the land and
that We might teach him the interpretation of sayings; and Allah is the master of His affair, but
−
most people do not know." [Yusuf
12:21]
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"And when he had attained his maturity, We gave him wisdom and knowledge: and thus do We
−
reward those who do good." [Yusuf
12:22]
_______________

−
−
'Allamah
Tibrisi
mentions that Yusuf
(AS) was sold to the treasurer of the Pharaoh of Egypt, who
±
was also his successor and the commander of his army. His name was Qatfeer.
It is also said
±
−
his name was Azfeer
and he had the Laqab of al-'Azeez. His wife's name was Ra'eel
and her
±
− says that Malik
− Ibn Za'r sold him for forty Dinar,
− a pair of
Laqab was Zulaykhah. Ibn 'Abbas
sandals and two white garments.
− says that al-'Azeez was actually the king of Egypt. This view is also confirmed in the
Ibn 'Abbas
−
− Zain al-'Abideen
−
aforementioned tradition of Imam
(AS). Eventually the king followed Yusuf
(AS)
− Ibn Mas'ab, refused to accept Yusuf's
−
in his faith and died a believer. The next king, Qabus
(AS)
faith.

Being raised as the son of the King of Egypt (or the son of al-'Azeez), God Almighty established
−
Yusuf
(AS) in Egypt with power and authority. It was due to this position that his brothers were
humbled before him as foretold by his vision of the eleven stars, the sun and the moon
−
prostrating before him. Most people, however, were unaware that Yusuf's
(AS) position was a
matter of God Almighty's decree.
After he attained maturity, God Almighty endowed him with knowledge and wisdom that would
further guide him and keep him secure on the path of salvation. K
________________
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"And she in whose house he was sought to make himself yield (to her), and she made fast the
doors and said: Come forward. He said: I seek Allah's refuge, surely my Lord made good my
abode: Surely the unjust do not prosper."
−
[Yusuf
12:23]
−
Due to Yusuf's
(AS) extraordinary beauty, women who came into contact with him were amazed.
His beauty has been described as being as radiant as the moon on the night of a full-moon or
−
Badr. The wife of al-'Azeez, Zulaykhah, was no exception. When Yusuf
(AS) became mature,
she could no longer restrain her desire for him, although he was her servant.
She locked the doors to the house, preventing anyone from entering at that time and also
−
preventing Yusuf's
(AS) escape. The form of the verb signifies the meaning to lock while also
−±
implying excess or exaggeration, meaning that she locked numerous doors in the house. Nasir
−
Makarem
suggests that there were seven doors locked. In locking each door, the two become
more secluded within the interior of the house. He also says that the act of locking the doors
−
itself suggested to Yusuf
(AS) that something secretive was about to occur which she intended
−
for no one to witness nor for Yusuf
(AS) to intimate to anyone else. When the house was
−
secured, she turned her attention toward Yusuf
(AS).
−
When she summoned Yusuf
(AS), he apparently understood her intentions completely. The verb
æ
å
ä
used, namely (ÉMeËAi) signifies to entice or seduce someone or to seek to make someone yield to
−
their advances. Yusuf
could see no way out for himself except to call upon his Lord in seeking
protection from the evil schemes of Zulaykhah.
ì ä
The phrase (êÉ¼»A gB¿) implies: I seek refuge in God (from the evil of the accursed Shaitan).
This
±−
−
was Yusuf's
(AS) reaction and a rebuke to her illicit advances.

−
−½ interpret Yusuf's
−
Shaikh Tusi
Ibn Ishaq,
saying:
± − mentions that Mujahid,
± − as-Sadi and Jubai
−
"Surely my Lord made good my abode..." is a reference to al-'Azeez who took Yusuf
(AS) into
his home, educated him, honored him and raised his position from that of a lowly slave. The
−
import of this was that Yusuf
(AS) was unwilling to act treacherously toward her husband,
−
al-'Azeez who had bestowed upon him a good life and respectful position. Yusuf's
use of the
ð ) is indicative of his respect for al-'Azeez.
honorific title My Lord (ÏIi
Tibrisi
agrees with this interpretation and mentions that the majority of commentators also agree
±
− ± Makarem
−
with it. Nasir
affirms this view and points to verses 41 and 42 wherein the word 'Rabb'
is again used in a respectful manner in reference to al-'Azeez.
−
Lastly, Yusuf
(AS) says that those who are unjust, meaning unjust to their own souls in
−
committing sins and indecencies, will never prosper. Likewise, Yusuf
(AS) himself would not
prosper in this life if he acted in a treacherous manner toward al-'Azeez nor would he prosper in
the next life if he were to commit such a grave sin as adultery. K
______________
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"And certainly she made for him, and he would have made for her, were it not that he had seen
the manifest evidence of his Lord, thus (it was) that We might turn away from him evil and
−
indecency, surely he was one of Our sincere servants." [Yusuf
12:24]
If we take the apparent meaning of this verse, it appears that the wife of al-'Azeez was
−
determined to advance herself toward Yusuf
(AS) and that he also would have done so had it
not been for the evidence of his Lord. What does this actually mean? Commentators differ in its
interpretation.
−
Can we infer from its apparent meaning that Yusuf
(AS), a prophet, had also intended to commit
a sin as did Zulaykhah, the wife of al-'Azeez? Particularly when it is said that to resolve to
commit a sin is a sin itself! This is according to Shaikh Tusi
± − who gives the reference of two
verses. The first being:
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"When two parties from among you had determined that they should show cowardice, and Allah
− 'Imran
− 3:122]
was the guardian of them both..." [Ali

This refers to the battle of Badr when two persons from the Prophet's camp had decided to flee
the battlefield. Meaning that they had committed themselves to this course of action. He argues
æ ä). Then, he puts forth
that the meaning of being determined here is a firm resolve or 'Azm (èÂl§
another verse citing that fleeing from the battle is an act deserving of God's wrath:
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"And whoever shall turn his back to them on that day-unless he turn aside for the sake of fighting
or withdraws to a company-then he, indeed, becomes deserving of Allah's wrath, and his abode
is hell; and an evil destination shall it be."
− 8:16]
[al-Anfal
He makes the point that the desire to commit a sin is a resolution to do so and resolution to
commit a sin is a sin itself, just as resolution of disbelief is disbelief. Meaning that those (in the
first verse) who resolved to flee from the battlefield were liable for God's wrath as promised in
the second verse. They did not appreciate that God Almighty was their guardian on the
− (a
battlefield and otherwise. Shaikh Tusi
± − also mentions the poetry of Abu− Aswad ad-Duali
− 'Ali AS):
disciple of Imam

å
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"When, at once, your right hand decides (a matter)....
for the sake of doing good, your left hand will follow (the right)"
Can it be, then, that a prophet of God could resolve to commit a sin? It obviously contradicts our
èä æ
belief in the Ismah
(ÒÀv§
ê) or infallibility of prophets which implies that God Himself protects a
±
prophet from both misguidance and sin.
−
Shaikh Tusi
(AS) decision as a determination to commit a
± − does not, however, interpret Yusuf's
sin. He says that each of their resolve must be viewed separately according to their situation.
−
The intentions of Zulaykhah are obvious as she was completely enthralled by Yusuf's
(AS)
−
charm and beauty. She intended to commit adultery or Zina.
−
Yusuf's
(AS) intention is not as obvious from the verse's apparent meaning. However,
considering that his situation is that of a prophet, it would be improper to assume that they both
had similar intentions.

−
Shaikh Tusi
(AS) had resolved was to defend himself from the
± − suggests that what Yusuf
advances of Zulaykhah, even if it meant striking her. God Almighty revealed to him evidence or
− that if he did such a thing, her people would likely kill him while Zulaykhah would allege
Burhan
−
that it was Yusuf
(AS) who desired her and made advances toward her. In this manner God
−
Almighty turned Yusuf
(AS) away from evil ( both of his own murder) and indecency (adultery).
− , there is a narration from Imam
− ar-Rida
− al-Akhbar
In the book 'Uyun
± − (AS) who was questioned
− the 'Abbasi ruler:
by Mamun,
−
"O son of the Messenger of Allah! Is it not your saying that prophets are infallible (Ma'sum)?
He
−
(AS) said: Yes. (Mamun)
said: Then, inform me about the saying of God, the Exalted: "And
certainly she made for him, and he would have made for her, were it not that he had seen the
manifest evidence of his Lord." He (AS) said: She made for him and had he not seen the
−
manifest evidence of his Lord, he would have made for her, but he was infallible (Ma'sum)
and
the infallible does not resolve (to commit) a sin nor does he commit (a sin). My father has
reported to me from as-Sadiq
(AS): She resolved that she would perform (a sinful act) while he
± ±−
19
resolved that he would not."
Unfortunately, some commentaries have narrated dubious reports in the interpretation of this
verse that contradict the concept of infallibility and, thus, cast negative aspersions upon such a
−
divine personality. One such report suggests that Yusuf
(AS) was at the point of loosening his
− upon his finger warning him not to commit such
pants when he saw a vision of his father Ya'qub
20
−
an act. Certainly this would clearly indicate that Yusuf
(AS) intended to commit a sin but was
−
saved by this vision of his father. It would also contradict Yusuf's
(AS) saying (in verse 23)
wherein he indicated his unwillingness to act treacherously toward al-'Azeez who had honored
him, educated him and gave him status in that society.
− ± Makarem
−
−
Shaikh Tusi
also mention verse 51 from this same Surah
wherein the King
± − and Nasir
−
inquired of townswomen who were so overcome by Yusuf's
(AS) beauty that they cut their
hands with knives that they were holding. They indicated that, although they behaved as such,
−
−
they knew of no evil from Yusuf
(AS). Then, Zulaykhah herself affirms that Yusuf
(AS) never
intended to commit any sinful act:
−
"He said: How was your affair when you sought Yusuf
to yield himself (to you)? They said:
Remote is Allah (from imperfection), we knew of no evil on his part. The chief's wife said: Now
has the truth become established: I sought him to yield himself (to me), and he is most surely of
−
the truthful ones." [Yusuf
12:51]
−
This verse gives the strongest support to the view that Yusuf
(AS) never had the intention to
commit a sin.

Commentators also have differing opinions regarding the meaning of the manifest evidence or
− . In Nur
− as-Sadiq
− ath-Thaqalain, a report is mentioned on the authority of Imam
Burhan
(AS) who
± ±−
asked someone:
"What are people saying regarding the words of Allah, the Mighty and Majestic?: Were it not that
− displayed on
he had seen the manifest evidence of his Lord" I said: They say that he saw Ya'qub
his finger. He (AS) said: No. It is not as they say. I said: Then, what did he see? He (AS) said:
When she made for him and he for her, she stood before an idol with her in the house, then, she
−
put a cloth over it. Yusuf
said to her: What are you doing? She said: I'm throwing a cloth over it,
−
I'm embarrassed that it may see us. Yusuf
said: You are embarrassed before your idol and it
does not hear nor see and I am not embarrassed before my Lord?" 21
− :
Tibrisi
mentions a number of opinions regarding the meaning of Burhan
±
−½ believe that the evidence is the evidence of God Almighty in
1) Muhammad
Ibn Ka'b and Jubai
±
− and knowledge of the punishment that the adulterer is
the prohibition of adultery (Zina)
deserving of.
−
2) Abu− Muslim says that it is that which God Almighty gave Yusuf
from the etiquette of prophets
− in modesty and the protection of the soul from impurity.
and pure ethics (Akhlaq)
−
3) Imam
as-Sadiq
(AS) is reported to have said that prophethood itself prevents the
± ±−
performance of sinful acts and wisdom turns a prophet away from sin.
−
− Zain al-'Abideen
4) From Imam
(AS) he reports the narration mentioned above regarding
−
Zulaykhah covering the idol out of embarrassment. He reports that Yusuf
(AS) said: I am more
ä å
é
entitled to be embarrassed before the One, the Subduer (iBÈ´»A fYAÌ»A
ê ).
In his understanding of God Almighty's manifest evidence (in whichever meaning you select),
−
Yusuf
(AS) was turned away from evil and indecency. This is God Almighty's Grace which He
bestows upon His select among mankind.
−
In the end, Yusuf
(AS) is described by God Almighty as one of His sincere servants. Describing
−
−
Yusuf
(AS) as such is in itself evidence that Yusuf
never gave into temptation. Could it be proper
for God Almighty to describe him as such if he had intended to commit such a grave sin as
adultery? K
_________________

ä ä å ä æä ä åå æ å ä ä æ ì ä ä ä
ä æä ä ä æ ä å ä æ ä
ä
ä ä æ Ë}
ð BÎ°»C Ë jIe
ê ê eAiC Å¿ ÕElU B¿ O»B³ LBJ»A
¹¼ÇDI
ê Pf³ Ë LBJ»A B´JNmA
ë Å¿ê ÉvÎÀ³
ê ä Af» BÇfÎm
ä ä æå æä ì ç å
ä
è
æ
è
{ÁÎ»Cê LAh§ ËC ÅVnÍ
ê ÆC àGê AÕÌm
¢

"And they both hastened to the door, and she rent his shirt from behind and they met her
husband at the door. She said: What is the punishment of him who intends evil to your wife
except imprisonment or a painful chastisement?"
−
[Yusuf
12:25]
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"He said: She sought to make me yield (to her): and a witness of her own family bore witness: If
−
his shirt is rent from front, she speaks the truth and he is one of the liars:" [Yusuf
12:26]
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"And if his shirt is rent from behind, she tells a lie and he is one of the truthful."
−
[Yusuf
12:27]
−
Yusuf
(AS), realizing the gravity of Zulaykhah's intentions, bolted for the door. Commentators
ä ä æ ) is a race or competition between two or more
have noted that the meaning of the verb (B¸JNmG
ê
ää å
−
(Ò´IBn¿). So they both ran for the door, Zulaykhah hoping to cut Yusuf
(AS) off at the door.
− ± Makarem
−
−
Zulaykhah tore the shirt of Yusuf
(AS) from the rear. Shaikh Tusi,
and others
± − Nasir
å
ì
have made the point that the verb used here to signify tearing (f³) means to tear lengthwise, not
widthwise.
Unexpectedly, they both met al-'Azeez at the door. al-'Azeez is referred to here as her Sayyid
ä ð ä). Zulaykhah puts forth puts forth an allegation against Yusuf
−
(BÇfÎm
(AS) to cover her indecency.
She also suggests that someone guilty of committing an evil act against his family should face
imprisonment or a painful chastisement, most likely meaning death.
−
Yusuf
(AS) defends himself but it was someone from the family of al-'Azeez who witnesses the
−
situation that proposes a solution for unlocking the truth: Yusuf's
(AS) shirt itself could give
−
evidence of his truthfulness or lack of truthfulness. Tibrisi
relates that Qutadah
and 'Akramah
±
have said that the witness was a wise man from the family of Zulaykhah. as-Sadi indicates that
he was Zulaykhah's cousin. K
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"So when he saw his shirt rent from behind, he said: Surely it is a guile of you women; surely
−
your guile is great." [Yusuf
12:28]
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−
"O Yusuf!
Turn aside from this; and (O my wife)! Ask forgiveness for your faults, surely you are
−
one of the wrong-doers." [Yusuf
12:29]
−
− (AS) knew his
This was the second sign regarding Yusuf's
(AS) shirt. The first being that Ya'qub
son had not been eaten by wolves when the blood-stained shirt was presented to him intact.
−
Now, the torn shirt of Yusuf
(AS) gives evidence of his innocence and virtue.
− ± Makarem
−
Nasir
and others make the point that there was more at stake for al-'Azeez than just
the virtue of his wife, he had to also think about his own reputation and position as ruler (or
−
future ruler) of Egypt. Whether Yusuf's
(AS) shirt was torn from the front or rear, it posed a
−
challenge to al-'Azeez and his rule. If his wife were truthful, Yusuf
(AS) would have to be
−
punished severely. Not only would Yusuf
(AS) be guilty of a grave sin but also guilty of the
betrayal of al-'Azeez who raised him in a position of honor, although he had been purchased as
−
a slave. There's no doubt that al-'Azeez also had a strong paternal attachment to Yusuf
(AS) as
well.
−
On the other hand, if it were al-'Azeez's wife who sought after Yusuf
(AS), it would be
scandalous. The wife of al-'Azeez seducing a young servant was as scandalous as matters
could get. Undoubtedly, the issues of class and perhaps even race could come to the forefront in
such a scandal. Women can often be forgiven for their indiscretions when these indiscretions
occur within one's own clan and social class. However, the idea of the wife of al-'Azeez seducing
a young servant was potentially detrimental to the honor of al-'Azeez.
al-'Azeez chastised his wife: "...Surely it is a guile of you women; surely your guile is great."
Commentators have made a point to note that the pronoun in this phrase, namely (åÉÃGìê) refers
−
back to the evil (ÕÌn»A
(AS). Meaning that which you have
í ) which Zulaykhah alleged against Yusuf
−
alleged against Yusuf
(AS) is the guile of you women.
å
å æä
Many also make note of the fact that the use of the pronoun 'Your' (ìÅ·) in (ìÅ·fÎ·
ê ) here is in the
feminine plural, apparently meaning that he attributes this guile to women, in general, not only to
æ
Zulaykhah. This can be further appreciated by the use of the words (ê¹ÃGìê ,Ðj°¬NmG
ê ê ê æ ê) in the feminine
singular in the next verse wherein he told her to seek forgiveness for own individual faults.

−
Following his chastisement of his wife, al-'Azeez turned his attention to Yusuf
(AS), realizing his
−
innocence, he says: "O Yusuf!
Turn aside from this..." Many commentators have understood
this in the meaning of: Don't speak of this or: It should be as if it never happened. Undoubtedly,
this view can be easily acceptable considering that the status and reputation of al-'Azeez himself
was at stake. The matter did not remain unspoken and secret however. A few commentators
−
have said that Yusuf
himself did not keep the matter secret. 22 K
________________
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"And women in the city said: The chief's wife seeks her slave to yield himself (to her), surely he
−
has affected her deeply with (his) love; most surely we see her in manifest error." [Yusuf
12:30]
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"So when she heard of their sly talk she sent for them and prepared for them a repast, and gave
−
each of them a knife, and said (to Yusuf):
come forth to them. So when they saw him, they
deemed him great, and cut their hands (in amazement), and said: Remote is Allah (from
−
imperfection); this is not a mortal; this is but a noble angel." [Yusuf
12:31]
−
The news of Zulaykhah's attempt at seducing Yusuf
(AS) became the talk of the town. People
speculated that she must have been deeply affected by her love of him in order to have
committed such an offense against al-'Azeez. How could it be possible for a woman in her
position, to fall in love with her servant? The phraseology used by these women to describe her
ää ä æ ä
−
situation implies that she was passionately affected by Yusuf
(AS). Regarding the phrase BÈ°¬q f³}
çé å
− as-Sadiq
{BJY
, Imam
(AS) says: "His love had veiled her from people, then she could not think of
± ±−
anyone other than him. The veil is ardent passion and ardent passion is a veil upon the heart." 23
As such, women of the town deemed her to be misguided and in manifest error.

Hearing the gossip of the town, Zulaykhah invited a group of women to a repast, meaning a
meal. Most likely, these women were her peers with whom she would have liked to prove her
case, although al-Kalabi indicates there four women present; a woman who provided drink; a
woman who baked bread; a woman who provided for (al-'Azeez's) animals and a woman who
− has added a fifth: a woman who manages the Purdah or curtains (of
cared for prisoners. Muqatil
privacy in the king's palace).24
Having invited the women to a meal, Zulaykhah gave each of them a knife, some say to cut fruit.
−
−
Then, she summoned Yusuf
(AS) to come into the room. When the women saw Yusuf
(AS) they
were all stunned by his extraordinary beauty. They were so overwhelmed that they cut their
−
hands with those knives without realizing it. So beautiful was Yusuf
(AS) that they claimed that
he must be an angel, meaning that he was too perfect to be a mere mortal. Shaikh Tusi
± − reports
− said that Yusuf
−
that 'Akramah, Ibn Ishaq,
(AS) was granted half of (all)
± − Ibn Zaid and Dahhak
±
beauty (by God Almighty) while its other half was given to the remainder of mankind.
Tibrisi
offers a narration from Abu− Sa'eed al-Khudri who says: "I heard the Messenger of Allah
±
−
(S)
when he had seen him in the second heaven, saying I saw a
± while he was describing Yusuf
man, his face was (like) the face of the moon on the night of a full-moon (Badr). I said: O
25
−
−
K
Jibraeel!
Who is this? He said: This is your brother Yusuf."
_______________
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"She said: This is he with respect to whom you blamed me, and certainly I sought his yielding
himself (to me), but he abstained, and if he does not do what I bid him, he shall certainly be
−
imprisoned, and he shall certainly be of those who are in a state of ignominy." [Yusuf
12:32]
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"He said: My Lord! The prison house is dearer to me than that to which they invite me; and if
Thou turn not their device from me, I will yearn towards them and become (one) of the ignorant."
−
[Yusuf
12:33]
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"Thereupon his Lord accepted his prayer and turned away their guile from him; surely He is the
−
Hearing, the Knowing." [Yusuf
12:34]

−
Zulaykhah's own words are the best evidence that she had let her passion for Yusuf
(AS)
overcome her sensibilities and self-respect. Undoubtedly, she hoped that the women of the town
could better relate to her situation now that they too had witnessed his extraordinary beauty. No
doubt his beauty was such that many of the women had also become attracted to him as well.
−
Her words (...But he abstained...) also exonerates Yusuf
(AS) himself. Her statement affirms that
−
it was her desire of Yusuf
(AS) alone which motivated her attempt to seduce him while he did
−
nothing to facilitate her attraction. In fact, commentators report that Yusuf
(AS) treated
Zulaykhah with the same regard and respect that one would have for his natural mother.
−
Herein is the second moral lesson to be understood from the Qasas
(AS). The first was
± ± of Yusuf
a lesson regarding the evils of jealousy or Hasad.
The lesson here is a warning about the
±
æ
è
trappings of passion or 'Ishq (µr§ê).
Generally, 'Arabs use the word Hubb
(ïKYå) to signify love or fondness. 'Ishq is the Hubb
or love
±
±
which has grown to an extreme. It is generally agreed upon that passion or 'Ishq is a serious
defect when it comes to love for another person. As in the case of Zulaykhah, her passion had
developed to the point of inciting her to commit a brazen and condemnable act. Her situation
−
was that of passion out of control. Even Yusuf's
(AS) non-involvement did not dampen
Zulaykhah's passion.
As previously mentioned, Zulaykhah's passion veiled her to such an extent that she lost sight of
her marriage, status and reputation among people. This strong passion itself became a veil
upon her heart. Since the heart is symbolic of the mind, a veil on the heart signifies a barrier
upon her reasoning.
The women of the town sensed that Zulaykhah was in great error. Zulaykhah herself, was
unaware of the vulnerability of her own situation due to the veil of her own passion. One would
think she would have summoned these women together to put an end to the town's gossip. To
−
the contrary, she boldly and openly proclaims her desire for Yusuf
(AS) and threatens him with
prison if he does not submit himself to her. Indeed, she had lost control of herself due to her
ardent passion.
− ± Makarem
−
In al-Amthal, Nasir
reports a narration that enumerates the levels of love and passion.
ä
ä ) or affection. Its meaning is an inclination (toward something). Then,
The first level is Hawa (ÐÔÌÈ»A
ä
ä
ä ) or attachment. It is a persistent love in the heart. Afterward is Kalif (å±¼¸»A
−
there is 'Alaqah
(Ò³Ý¨»A
ê ),
it is an intense love.

æ
å æì
Then, there is 'Ishq (åµr¨»A
) with the letter 'Ayn. It is the state
ê ) or passion. After 'Ishq is Sha'f (±¨r»A
åäí
−
in which love burns in the heart and one senses enjoyment in this state. After it is Lu'ah
(Ò§Ì¼»A
) or
å äì
lovesickness. Then, there is Shaghaf (±¬r»A) or ardent passion. It is the stage in which passion
ää
permeates every corner of the heart. Then, there is Walah (åÉ»Ì»A
) or amorous rapture. It is the
stage wherein the reasoning of man is wrested away from him due to passion. The final stage is
− (åÂBÎÈ»A
Hiyam
ê ). It is the stage wherein the passionate person is perplexed (by their extreme love)
and is drawn to each direction (he may take) involuntarily. 26
If Zulaykhah was at the stage of Shaghaf or ardent passion, this passion had overcome her
heart entirely. Meaning her reasoning was driven by passion entirely. Shaghaf may also imply
sensual desire as is evident in this story. Of course, sensual desire at this stage would definitely
incite sensuous behavior as well.
−
Also note that Zulaykhah's passion is independent of Yusuf's
(AS) acknowledgement or
−
acceptance. Whether Yusuf
(AS) was aware or unaware, approving or disapproving, it had no
effect on Zulaykhah's passion. His refusal, therefore, was of no consequence to her. Her sole
−
aim was to have Yusuf
(AS) as the object of her desire.
− philosophers and poets have written extensively about love and passion,
Scholars of 'Irfan,
− who was madly in love with Laila.
Hubb
and 'Ishq. We all know the infamous story of Majnun
±
Often, the person afflicted with these upper stages of passion is depicted as being a madman or
being drunk with passion. Indicating, in most cases, that the person has been overcome or
possessed by his or her own passion.
Our mystics would say that only the person who has passion in the love of God, the Mighty and
Majestic, is saved from these trappings. They say that if the love of God, the Exalted, permeates
every corner of a person's heart, his heart will not become veiled, rather the veils will be
removed from his heart. Then, he is on the path to rapture and salvation by means of his
passion for God, the Mighty and Majestic.
A person who loves God Almighty at that level, sees only what his Almighty wants him to see. He
acts strictly in accordance to what his Almighty wants. His life and death lie in the Decision and
Decree of his Beloved, God Almighty. And he is pleased with whatever the Decision and Decree
may be. Yet, man's nature leaves him always vulnerable to temptation.
−
−
Yusuf
(AS) again rejects Zulaykhah, preferring prison over indecency. Yet Yusuf
(AS) has to call
upon His Beloved Almighty for Divine assistance in his refusal to yield to her. He realizes that the
serious problem on the path to salvation is Shaitan.
±−

His prayer is a prayer of fear. He realizes that had he not been guided he could not turn away
from such serious guile. He acknowledges that if he should give in, then he would become one
of the ignorant. Meaning that after being rightly guided, he would not have benefited from his
guidance as if he were one of the ignorant.
As a lover of God Almighty, being imprisoned while innocent is not a blemish upon his soul. It is
one of the many trials that he must endure in order to gain God Almighty's pleasure. On the
other hand, becoming ignorant after being rightly guided is a grave problem for a soul. The true
lover of God Almighty has only one real choice in such a situation.
God Almighty always hears the prayers of those who love Him sincerely and replies accordingly.
−
Thus, Yusuf
was saved by the Grace of God Almighty from worldly temptations. This would be
only one of his many tests in life. K
_______________
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"Then it occurred to them after they had seen the signs that they should imprison him till a time."
−
[Yusuf
12:35]
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"And two youths entered the prison with him. One of them said: I saw myself pressing wine. And
the other said: I saw myself carrying bread on my head, of which birds ate. Inform us of its
interpretation; surely we see you to be of the doers of good."
−

[Yusuf 12:36]
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"He said: There shall not come to you the food with which you are fed, but I will inform you both
of its interpretation before it comes to you; this is of what my Lord has taught me; surely I have
forsaken the religion of a people who do not believe in Allah, and they are deniers of the
−
hereafter." [Yusuf
12:37]
From the first two words in the verse, commentators have drawn a few conclusions. First, the
å
word (ìÁQ) indicates a passage of some time. Second, the word (AfIä) indicates that this was an idea
which had come about spontaneously. When it says that the idea had occurred to them, it refers
ä
to al-'Azeez, his wife and others. This being interpreted from the plural pronoun in: (æÁÈ»å ).

What were the signs which they saw that caused them to conclude that they should imprison
−
Yusuf
(AS)? Commentators give various interpretations. Some say that the signs were actually
−
the signs of Yusuf's
(AS) innocence: his torn shirt, al-'Azeez's hearing the struggle between
−
Yusuf
(AS) and his wife and the fact that many women had cut their hands while being amazed
−
at Yusuf's
(AS) beauty.
−
Why would these facts bring them to the conclusion that Yusuf
(AS) should be imprisoned? Most
commentators indicate that the result of Zulaykhah's meeting with the town's women was that
the scandal moved beyond the household of al-'Azeez to every corner of Egypt.
−
al-'Ayyashi
suggests that some of these same women also tried to make their own clandestine
−
liaisons with Yusuf
(AS). When all these factors were narrated to al-'Azeez, it became clear to
−
him that Yusuf
(AS) should be removed from people's view until the scandal fades from the
minds of people. Thus, the phrase that: "they should imprison him till a time." The subject of the
sentence (they) suggests that it was not al-'Azeez alone who made this decision to imprison
−
Yusuf
(AS).
−
As previous verses indicate, al-'Azeez was apparently convinced of Yusuf's
(AS) innocence and
−
his wife's duplicity. Therefore, it cannot be said that Yusuf
(AS) was guilty of any offense except
being outspoken regarding Zulaykhah's advances toward him, as some commentators have
suggested.
−
Reading between the lines, Yusuf
(AS) was imprisoned along with two servants, referred to as
− . Shaikh Tusi
− who says that servants were referred to as
Fatayan
± − mentions the saying of az-Zajaj
−
Fata whether they were young or old. Both Shaikh Tusi
Tibrisi
mention the report of
± − and 'Allamah
±
−
Qutadah
and as-Sadi who both say that the two were servants of the king, the older being
entrusted to serve the king wine and the younger entrusted to serve him food. It had been
intimated to the king that the younger of the two intended to poison him and the king assumed
that the other was assisting him.
−
− al-Baqir
−
In Tafsir al-Burhan,
a narration from the Tafsir of al-Qummi on the authority of Imam
−
−
(AS) says: "The king entrusted Yusuf
to two men to watch over him. When (Yusuf)
entered the
−
prison, they said: What is your craft? (Yusuf)
said: I interpret dreams. Then, one of the guardians
saw in his dream as he had said squeezing (grapes) into wine."
−
"(Yusuf)
said: You will be released and you will become the giver of wine to the king and your
position with him will be raised. The other said: Surely, I was shown that I carried bread above
−
my head while birds were eating from it, while he had not seen that. Yusuf
said to him: You will
be killed and crucified and the birds will eat from your head (from your brain). The man then
−
laughed and he said: I had not seen that. Then, Yusuf
said, as Allah had narrated: 'O my two
mates of the prison, as for one of you he shall give his lord to drink wine. As for the other, he
shall be crucified so that the birds shall eat from his head; the matter is decreed concerning
which you inquired." 27

−
−½ are all
− Mujahid
Tibrisi
mentions similar narrations while indicating that Ibn Mas'ud,
and al-Jubai
±
−
of the opinion that both fabricated their dreams as a test for Yusuf
(AS). A few commentators
indicate that both actually had these dreams.
−
Tibrisi
also mentions that the provider of the king's wine said to Yusuf
(AS) that he saw a vine on
±
which there were three bunches of grapes which he picked and squeezed into the cup of the
king. He also mentions that people used to call whatever was squeezed from grapes wine even
if it had not yet fermented. Similarly, in the bible we see this same type of usage of the word
wine.
The caretaker of the king's food said that he saw three baskets above his head from which birds
−
were eating. They asked Yusuf
(AS) to give them the interpretation of their dreams, saying that
they viewed him as one of the doers of good or Muhsineen.
Most commentators regard this to
±
be related to his ability to interpret dreams.
Others say it relates to doing good deeds like helping the oppressed and visiting the sick which
−
some say are deeds Yusuf
(AS) was known to perform. Many commentators mention the saying
of Ameer al-Mumineen (AS) who said: "The value of every person is in what he does well,"
meaning in that which a person is knowledgeable of. 28
−
'Allamah
Tibrisi
says that this is an indication that the matter of having visions and interpreting
±
them is correct and that it continues in subsequent nations. In addition, he says that visions or
− are one part of the fourty-six parts of prophethood and that a prophet's interpretation
Ruya
informs people of what will happen (in the future).
−
Yusuf
(AS) then informs his two prison companions: "There shall not come to you the food with
which you are fed, but I will inform you both of its interpretation before it comes to you..." Tibrisi
±
−
says that the reason for this expression was that Yusuf
(AS) had bad news for the one who said
his dream involved birds eating from his head. He did not want to give good news to one and
−
catastrophic news to the other. So, Yusuf
(AS) informs them that before each of them are to
receive the food which they saw in their dreams, he would inform them of the interpretation of
their respective dreams.
−
−
In al-Kashif,
Shaikh Mughniyyah points out that Yusuf
(AS) answered them by informing them
about the unseen taking advantage of this opportunity to establish that he was a Messenger
from God Almighty and his knowledge of the unseen was an indication of that. He also indicates
− 'Imran:
−
−
that Jesus also gave similar proof, as in Surah
Ali
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"I inform you of what you should eat and what you should store in your houses; most surely
− 'Imran
− 3:49]
there is a sign in this for you, if you are believers." [Ali

−
Yusuf
(AS) also informs them that this knowledge is from God, not himself. Meaning that he was
not a soothsayer or fortune-teller. Tibrisi
suggests that this was said in response to their asking
±
−
Yusuf
(AS) how he knew of these things. This was a subtle acknowledgement that God Almighty
conveyed this interpretation by means of revelation.
He goes on to explain that he had turned away from the religion of the people of Egypt who deny
God Almighty and the hereafter. It also gives some indication that he had not attained such an
honorable position nor acquired such knowledge except for his belief in God Almighty and the
hereafter. K
_______________

ä ì å æ äì ä
ì ä æå æä ä ä
ä æ Ëä äÁÎÇAjIG
ä å æ ä Ëä ¶BZmG
æÅ¿ê ä¹»gê Ð Õë 6æÏqä æÅ¿ê É¼»BI
æ
ê
ê O¨JMA Ë}
ê ê ºjrÃ
ê
ÆC
FÄ»
ÆB·
B¿
LÌ´¨Í
ÏÖFIE
Ò¼¿
ê
ê
ê
ä
ä æ ì Ð ä ì Ð ä ä ä æä ä ì æ ä
ä å å æ ä Ü pBÄ»A
ì jR·C
ä
ê Ë êpBÄ»A Ó¼§ Ë BÄÎ¼§ É¼»A
ê ê½z¯
{ÆËj¸rÍ
Å¸_»
ê
X

¢

−
− it beseems us not that we
"And I follow the religion of my fathers, Ibrahim
and Ishaq
±− and Ya'qub;
should associated aught with Allah; this is by Allah's grace upon us and on mankind, but most
−
people do not give thanks." [Yusuf
12:38]
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"O my two mates of the prison! Are sundry lords better or Allah the One, the Supreme?"
−
[Yusuf
12:39]
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"You do not serve besides Him but names which you have named, you and your fathers; Allah
has not sent down any authority for them; judgment is only Allah's; He has commanded that you
shall not serve aught but Him; this is the right religion but most people do not know."
−
[Yusuf
12:40]
− ± Makarem
−
−
Nasir
points out that perhaps this is the first time in which Yusuf
(AS) defines himself
to the inmates of the prison in order that they may know that he is among the descendants of
those who received divine revelation and prophethood. He also makes a reference to his own
−
− (AS) was his father and Ishaq
lineage as Ya'qub
(AS)
± − (AS) was Ya'qub's (AS) father and Ibrahim
was Ishaq's
(AS) father.
±−
−
Yusuf
(AS) points out that it is improper for any one to associate partners with God Almighty.
Implicit in this statement is also the denial that he or his forefathers had committed such an
offense. History informs us that the followers of the faiths of all nations have fallen into various
forms of deviation from this ideal.

Indeed one of the many blessings of God Almighty is that through prophets and messengers,
He has given mankind the means and way to turn away from such transgressions as associating
partners with God Almighty and attributing children to God.
Some Jews claimed that 'Uzair was the son of God Almighty, some of the followers of the
Prophet Moses (AS) reverted to the idol-worship of their overlords when faced with adversity
and Christians made claims of Jesus' (AS) divinity. Monotheism, then, has been set aside by
nearly every nation or Ummah despite its clear proofs and the teachings of scores of prophets
and messengers. As the verse mentions, most of mankind is unappreciative of the favors of God
Almighty which has turned mankind away from such abhorrent beliefs, thereby averting them
from a severe punishment in the hereafter.
−
As the words of Yusuf
(AS) indicate, it's God's Grace upon him, his forefathers and all mankind
− , Ibn 'Abbas
− is
that God Almighty has turned them away from corruption in faith. In at-Tibyan
quoted as saying: 'The words: on mankind...indicates that God has made His Grace general for
all of His creation (as well as) His guidance for them toward Tauheed
and faith.' Despite such
±
Grace, most of mankind gives little thanks.
−
Then, Yusuf
(AS) turns toward his two prison companions who were products of the Egyptian
society which worshipped idols and he questions the logic of believing in such lords. He did not
afford these idols any important status in referring to them as God. Rather, he referred to his
God as the One, the Supreme and referred to the idols as sundry lords, meaning various or
miscellaneous lords.
−
In verse 37, Yusuf
(AS) had addressed his two prison companions, as indicated by the usage of
å æä å æä
åå æ ä ÜCä ,ÆËfJ¨M}
ä åå æ ä
the dual form of pronouns {BÀ¸ÎMDÍ
ê ,BÀ¸ÎMDM}
ê . In verse 40, his subject is in the plural, {AËfJ¨M
indicating that this message included the two inmates but was not limited to them alone.
These idols that people worshipped were just the names passed down through generations
without knowledge of the true God and without any authority from God Almighty. God, the
Mighty and Majestic, has established that the proper faith was to worship only Him and none
other. In the end, God Almighty will be the judge of faith and religion and it mentions that
judgement is only for God Almighty in this regard.
The people of Egypt had been ruled by dynasties of rulers who imposed their false faiths on their
subjects. Some worshipped idols, other rulers obliged their subjects to worship them as a diety.
Perhaps this is the reason that it says in this verse that the worship of One God is the right faith,
but most people do not know. Certainly the people of Egypt had no apparent tradition of
monotheist faith. K
________________
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"O my two mates of the prison! As for one of you, he shall give his lord to drink wine; and as for
the other, he shall be crucified, so that the birds shall eat from his head; the matter is decreed
−
concerning which you inquired." [Yusuf
12:41]
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"And he said to him whom he knew would be delivered of the two: Remember me with your lord;
but the Shaitan
±− caused him to forget mentioning (it) to his lord, so he remained in the prison a
−
few years." [Yusuf
12:42]
−
Yusuf
(AS) turns his attention toward his two companions with the interpretation of their dreams.
−
As previously mentioned (verses 36-37), the two companions decided to test Yusuf
(AS) by
requesting his interpretation of their dreams, although some commentators believe that one (the
− or the preparer
preparer of bread) did not actually have a dream but made up his story. The Saqi
−
−
of drinks, was informed that he would be saved. 'Allamah
Tibrisi
narrates that Yusuf
(AS)
±
informed him that the three bunches of grapes he saw in his dream represented that he would
only remain imprisoned for three days and then released on the fourth to resume his service
with the king.
The other prisoner, the preparer of food, was given the message of his impending death. The
interpretation of his dream was that the three baskets that he saw above his head represented
the three days that he would remained imprisoned after which he would taken and crucified.
Birds would then eat from his head or brain after his death.
−
The prisoner complained that he had not seen this dream in reality. Yusuf
(AS) replied that the
matter was decreed by God Almighty and his prophecy was a reply to what had been asked of
−
him. The statement of Yusuf
(AS) indicates that he was informed of the unseen by God Almighty
with regard to both inmates' future.
−
Yusuf
(AS) requested of the prisoner who would be saved that he should mention him to his
lord, meaning the king. Some commentators mention that what is intended here is that the king
−
should be reminded that Yusuf
(AS) was languishing in prison unjustly. Shaitan,
± − however,
− to forget Yusuf
−
caused the Saqi
(AS) completely and he remained imprisoned a number of
−
−
years. According to 'Allamah
Tibrisi,
Yusuf
(AS) remained imprisoned seven years according to
±
−
reports from 'Ali Ibn al-Husain
(AS), Ja'far as-Sadiq
(AS) and Ibn 'Abbas.
±
± ±−

−
Tibrisi
also mentions a narration from the Holy Prophet (S):
(AS)
±
± I'm amazed at my brother Yusuf
29
how he could seek help from the creation not the Creator!
In Majma' and al-Amthal, a
− as-Sadiq
narration from Imam
(AS) makes a similar point:
± ±−
−
−
−
"Jibraeel
came (to Yusuf
AS) and said: O Yusuf!
Who has made you the best of man? He said:
My Lord. Who endeared you to your father to the exclusion of your brothers? He said: My Lord.
Who steered the caravan towards you? He said: My Lord. Who diverted stones away from you?
He said: My Lord. Who saved you from the well? He said: My Lord. Who turned away from you
the schemes of women? He said: My Lord. Surely your Lord is saying: Is not your prayer that
your need should descend from creation aside from Me? Remain in prison a number of years for
that which you have said." 30
−
−
'Allamah
Tibrisi
says that upon hearing these words, Yusuf
(AS) cried for an entire day so
±
−
intensely that other inmates were disturbed by his crying. al-'Ayyashi
narrates a report from
− as-Sadiq
Imam
(AS):
± ±−
−
−
− as-Sadiq
Hashim
Ibn Salim
reported that Imam
(AS) said: "No one has cried (like) the crying of
± ±−
−
− I said: What has been conveyed about their crying? He said:
three: Adam, Yusuf
and Daud.
Regarding Adam, he cried when he was removed from paradise. His head was on one of the
gates of the heaven. He cried until he annoyed the inhabitants of heaven. They complained
− he
about that to Allah, then he was sent down from his established (place). Regarding Daud,
cried until grass sprouted up from his tears. He sighed a (great) sigh, then whatever had grown
−
− while he was in
by his tears was burned. Regarding Yusuf,
he cried about his father Ya'qub
31
prison. Then, he annoyed the inmates of prison with it..."
− as-Sadiq
−
−
A narration on the authority of Imam
(AS) says that Jibraeel
(AS) taught Yusuf
the
± ±−
following prayer commanding him to say it following every obligatory prayer: "O God! make for
me relief (from suffering) and an escape. Grant me sustenance in as much as I may reckon it
and in as much as I may not reckon it." 32
−
Did Yusuf
(AS) actually commit an offense by seeking his needs from God's creation rather from
God Almighty Himself? Tibrisi
points out that it is permitted just as our Prophet (S)
±
± sought
−
−
assistance from the Ansar
in his mission. He suggests that what Yusuf
(AS)
± − and the Muhajireen
was rebuked for was abandoning his custom of patience and total reliance upon God Almighty in
−
all of his affairs, particularly at a time of intense calamity. We can see that Yusuf
(AS) was put
through a number of tests in life. These tests were not punitive in their nature, rather they were
instructive for later stages in his life.
− ± Makarem
−
−
Nasir
says that Yusuf
(AS) spent his time in prison wisely guiding prisoners, attending
to the sick and comforting those who were suffering. K
_______________
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"And the king said: Surely I see seven fat kine which seven lean ones devoured; and seven
green ears and (seven) others dry; O chiefs! Explain to me my dream, if you can interpret the
−
dream." [Yusuf
12:43]
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−
"They said: Confused dreams, and we do not know the interpretation of dreams." [Yusuf
12:44]

å æ ä æ ä æ å å äå ä ë ìå ä æ ä ä ä ì ä å æ ä ì ä ä
ð BÃC Ò¿C f¨I j·eA Ë BÀÈÄ¿ê BVÃ Ðh»A
ê ê ê Á¸×JÃC
ê ¾B³ Ë}
{ÆÌ¼miB¯
ê ê êÉ¼ÍËDNI
"And of the two (prisoners) he who had found deliverance and remembered after a long time
−
said: I will inform you of its interpretation, so let me go." [Yusuf
12:45]
−
After Yusuf
(AS) had languished many years in prison, some say seven years, 33 the king had a
vision himself. He challenged his advisors to give him an interpretation of these dreams.
−
'Allamah
Tibrisi
indicates that these advisors were his court magicians and fortune-tellers. This
±
seems appropriate as he would likely ask those whose specialty was the interpretation of
dreams.
Apparently, this dream had elements which they were unfamiliar with and they were perplexed
by such a strange and complex dream and declined to give an interpretation. Rather, they
labeled the dreams as confused.
−
−
−
The Saqi,
whom Yusuf
(AS) had foretold his release and salvation, remembered Yusuf
(AS)
after a long passage of time and requested permission to seek an interpretation of the king's
−
dream from Yusuf.
− requested permission to visit Yusuf
−
What is unwritten but understood is that the Saqi
(AS) whom
− did not let the king know from
al-'Azeez had imprisoned. Most commentators agree that the Saqi
whom he would seek the interpretation his dreams. K
_____________
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−
"Yusuf!
O truthful one! Explain to us seven fat kline which seven lean ones devoured, and seven
green ears and (seven) others dry, that I may go back to the people so that they may know."
−
[Yusuf
12:46]
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"He said: You shall sow for seven years continuously, then what you reap leave it in its ear
−
except a little of which you eat." [Yusuf
12:47]
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"Then there shall come after that seven years of hardship which shall eat away all that you have
beforehand laid up in store for them, except a little of what you shall have preserved."
−
[Yusuf
12:48]

æ å
å å è ä Ð æä æ
ä å ê æ ä ÉÎ¯
ì TB¬Í
ê ä ìÁQ}
ê ê Ëä åpBÄ»A
ê ê ÂB§ ¹»gê f¨I
ê Å¿ê ÏMDÍ
{ÆËjv¨Í
ÉÎ¯
"Then there will come after that a year in which people shall have rain and in which they shall
−
press (grapes)." [Yusuf
12:49]
− addressed Yusuf
−
Upon reaching the prison, the Saqi
(AS) with words of endearment: "O truthful
−
One!" He gave Yusuf
(AS) the dream that he should interpret, apparently not informing him that
−
it was the dream of the king. Yusuf's
(AS) interpretation was that there would be seven
continuous years of normal or above normal harvests. During that time, they were warned that
the excess of harvest should be left without separating it from its husks. Commentators suggest
that it was less susceptible to ruin in this state.
These seven years of fertility will be followed by seven years of drought and hardship in which
they will only be able to survive by eating that which had been stored in the previous seven
years. These seven years of hardship and drought will be followed by a year in which there
would be plentiful rain. In this year they shall again press grapes as they were accustomed to.
−
According to 'Allamah
Tibrisi,
it means that they would have grapes, oil and sesame, according
±
− Qutadah
−
−
to Ibn 'Abbas,
and Mujahid.
Practically speaking, fruits are only plentiful and healthy
with abundant rain.
− ± Makarem
−
Nasir
suggests that in the ancient legends, the fattened cow represented good times
or blessings. The greens ears (of corn or perhaps wheat) represented a year. Thus the seven
lean cows would survive by devouring the blessings of the previous years. Seven green ears
represents seven fertile years and seven dry ears represent seven dry years or years of
drought.

−
With this interpretation, Yusuf
(AS) indicated his superiority over the fortunetellers of the king's
−
court who were perplexed by this strange dream. As previously mentioned, 'Allamah
Tibrisi
has
±
said that the interpretation of dreams was one of the forty-six parts of prophethood. The
− from prison was testimony to Yusuf's
−
emancipation of the Saqi
(AS) ability in this regard.
Likewise, the crucifixion of the other inmate added to his credibility as well. Although it may not
have been appreciated by those benefitting from his knowledge, it also indicates to us his
knowledge of the unseen was the grace of God Almighty. K
________________
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"And the king said: Bring him to me. So when the messenger came to him, he said: Go back to
your lord and ask him, what is the case of the women who cut their hands; surely my Lord
−
knows their guile." [Yusuf
12:50]
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−
"He said: How was your affair when you sought Yusuf
to yield himself (to you)? They said:
Remote is Allah (from imperfection), we knew of no evil on his part. The chief's wife said: Now
has the truth become established: I sought him to yield himself (to me), and he is most surely of
−
the truthful ones." [Yusuf
12:51]
−
−
When the king heard of Yusuf's
(AS) interpretation of his dream, he ordered that Yusuf
(AS) be
−
brought before him. Yusuf
(AS), however, desired that the king realize his innocence before
leaving prison. He asked the messenger to return to the king and ask what was the situation of
the women who had cut their hands. His statement: "Surely my Lord knows their guile" has two
interpretations. The first is that God Almighty knows the guile of those women and second being
that the king knows of their guile. Most commentators agree with the first interpretation,
according to Shaikh Tusi.
±−
−
In the Tafsir al-'Ayyashi,
there is a narration from the Messenger of Allah (S):
±
−
"Had I been in the situation of Yusuf
at the time when the king asked him about his dream, I
would not have spoken of it until making it conditional upon him that he release me from prison. I
am amazed at his patience in the affair of the wife of the king until (such a time that) Allah
manifested his absolution." 34

The king summoned those women who were guests of al-'Azeez's wife whom had cut their
−
hands while gazing in amazement at Yusuf
(AS). He also summoned his wife although she not
−
been specifically mentioned by Yusuf
AS). Apparently, some of these women had also sought
−
Yusuf
(AS) for themselves just as al-'Azeez's wife had did before them. No one testified that
−
Yusuf
(AS) was guilty of any offense.
The most important testimony, of course, was that of Zulaykhah herself who admitted that she
−
−
sought after Yusuf
(AS) with desire. Likewise, she completely exonerated Yusuf
(AS) with hers
words: "And he most surely is of the truthful ones."
−
The testimony of these women completely exonerates Yusuf
(AS) in such a manner that he
could emerge from prison without any stain upon his noble character. The society into which he
was returning would also be made aware that he had been imprisoned unjustly and patiently
awaited his absolution. Indeed, he could hold his head high due to his character, patience and
faith in God, the Mighty and Majestic. K
_____________
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"This is that he might know that I have not been unfaithful to him in secret and that Allah does
−
not guide the device of the unfaithful." [Yusuf
12:52]
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"And I do not declare myself free, most surely (man's) self is wont to command (him to do) evil,
except such as my Lord has had mercy on, surely my Lord is Forgiving, Merciful."
−
[Yusuf
12:53]
−
Yusuf
(AS) reveals his motive and wisdom in remaining in prison while putting his question
before the king, saying: "This is that he might know that I have not been unfaithful to him in
secret..." The testimony of these women indeed confirmed that he showed no treachery, deceit
or disloyalty to the king despite what the king may have previously thought. Also, he indicates
that God Almighty would not have guided him aright if he had indeed been one who engaged in
treachery and deceit.
−
Then, Yusuf
(AS) reveals his own fallibility in that he admits that the soul, in general, incites man
towards base behavior, except when God Almighty has mercy upon that soul. Meaning except
when God Almighty intervenes to save a soul from spiritual calamity. In that meaning, he makes
no distinction between his soul, the soul of a prophet, and any other soul. In the end, he says
that God, the Mighty and Majestic, is Merciful and Forgiving. Implicit in that is the meaning that
any soul may hope for God's mercy and forgiveness, not only the souls of God's select servants,
like himself.

− ± Makarem
−
In al-Amthal, Nasir
has an interesting discourse on the three stages of the soul or
Nafs. He mentions that the mind and faith are not capable, at this first stage, to overcome the
soul and man's natural disposition which incites man toward evil. At this level in his spiritual
development, man has not gained sufficient mastery over his soul to suppress his lower desires
and lust, particularly when those desires and lusts are excessive or out of control.35
The saying of Ameer al-Mumineen (AS) in this regard is: "Surely the soul incites (man) toward
evil and indecency. Then, he who entrusts (his soul), it will betray him. He who complies with it, it
will destroy him. He who is pleased with it, he will arrive at the worst of destinations." 36
−
After hearing these admissions, the king summoned Yusuf
(AS) after realizing that he had been
−
−
imprisoned unjustly. 'Allamah
Tibrisi
says that when the king's messenger returned to Yusuf
(AS)
±
−
he said: 'Raise up the king is summoning you.' He gave him new clothing. Yusuf
(AS) accepted
them, cleansed himself and emerged from the prison a free man. He was thirty years old at this
time having served seven years in prison.
−
Tibrisi
reports from Wahab that when Yusuf
(AS) came to the king, he paused at the gate of the
±
king's palace and prayed: "My Lord suffices me in my world and my Lord suffices for me from
His creation, mighty is His refuge and glorious is His praise and there is no god except He."
When he gazed upon the king he prayed: "O Allah! Surely I ask You for your goodness from his
goodness. I seek refuge in You from his evil and the evil of other than he." 37 He greeted the king
with a salutation in 'Arabic. The king, who was reported to be fluent in numerous languages,
− . Then he
asked him: What is this language? He replied: This is the language of my uncle Isma'il
−
prayed in Hebrew. The king asked him: What language is this? To which Yusuf
(AS) replied: This
−
is the language of my fathers. The king spoke to him in numerous languages and Yusuf
(AS)
answered him in each language.
He and the king further discussed the interpretation of his dream. Apparently in his discussion,
−
the king found Yusuf's
(AS) knowledge, reasoning and character to be virtuous. No doubt he
−
was also impressed that Yusuf
(AS) was not a practitioner of magic nor a fortune-teller, like his
own advisors.
−
Undoubtedly, there is another lesson to be taken from the narrative of Yusuf
(AS). Imprisoned
unjustly in a penal system historically known for its injustice and brutality, he took his
imprisonment as an opportunity to serve his fellow man. It is reported that he tended to the sick
and worked to raise the consciousness of his fellow inmates with respect to God Almighty.
When finally freed, he bore no ill-will towards the king (as the owner of the prison) nor towards
the individuals who caused his long imprisonment, meaning Zulaykhah. His character bears
witness to his faith in God, the Mighty and Majestic. K
______________
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"And the king said: Bring him to me, I will choose him for myself. So when he had spoken with
−
him, he said: Surely you are in our presence today an honorable, a faithful one." [Yusuf
12:54]
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"He said: Place me (in authority) over the treasures of the land, surely I am a good keeper,
−
knowing well." [Yusuf
12:55]
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−
"And thus did We give to Yusuf
power in the land-he had mastery in it wherever he liked; We
send down Our mercy on whom We please, and We do not waste the reward of those who do
−
good." [Yusuf
12:56]
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"And certainly the reward of the hereafter is much better for those who believe and guard
−
(against evil)." [Yusuf
12:57]
−
−
The king offered Yusuf
(AS) an honorable position in his service. Yusuf
(AS) requested that he
be put in charge of the king's treasures. Commentators say that this post gave him control over
Egypt's natural wealth and food. Having foretold of upcoming hard times and drought, becoming
the manager of such resources was certainly a key position to aspire to.
−
He assured the king that he was a good keeper and well-knowing. In al-Kashif,
Shaikh
−
Mughniyyah says that it means that Yusuf
(AS) knew well the rights of man and intended to
preserve the rights of the down-trodden and oppressed, particularly in the times of drought and
famine. He knew if he were not the keeper of Egypt's treasures, the rights of people, particularly
the poor and powerless, would be lost during the times of calamity and difficulty. Tibrisi
says that
±
it implies that he was knowledgeable of the times of famine, according to al-Kalabi.
−
al-Qummi reports that Yusuf
(AS) ordered that grain silos be erected from stone and clay and
plastered with lime. He cultivated lands throughout Egypt, distributing food and storing the
excess in its husks. This was done for seven years. During the drought, it was his duty to sell the
wheat (or corn) as he saw fit.

− says that the meaning of the verse: "And thus did We give to Yusuf
−
Tibrisi
reports that Ibn 'Abbas
±
−
power in the land-he had mastery in it wherever he liked..." was that the king made Yusuf's
(AS)
−
authority in his kingdom like his own authority. Thus did God Almighty elevate Yusuf
(AS) from a
common prisoner to a position of great power and resources. The verse reassures that God
Almighty is capable of bestowing His favors upon whomever He desires and that the good works
of those who strive in His way are never wasted.
Although those who do good are given great rewards in this life, their rewards in the next life are
even greater and more superior than whatever we will be rewarded in this life. As such, those
who recognize this point will always prefer the rewards of the hereafter to the rewards of this life.
−
Commentators raise an important point with regard to these verses. Is it correct for Yusuf
(AS), a
prophet of God Almighty, to seek a position with the king of Egypt, a worldly tyrant and assist
− ± Makarem
−
him in his rule? Nasir
notes that as the keeper of the treasures of Egypt, he protected
those treasures for the people of Egypt and they would ultimately reap its benefits. Particularly
in difficult times, the rights of the poor and powerless are often disregarded and their lives are
the first to be sacrificed. He seized the opportunity that the position afforded him would be for
the benefit of all of the people of Egypt, not for his own benefit nor that of the king. Shaikh Tusi
±−
agrees that it is proper provided that it is possible to convey the rights of man to those who are
deserving.
−
'Allamah
Tibrisi
reports that those who believe that al-'Azeez was not the king, indicate that
±
−
Yusuf
(AS) was put in the position which al-'Azeez occupied. He removed al-'Azeez from his
−
house and placed Yusuf
in it. He also reports that al-'Azeez died within these nights (although
not mentioning how he died), as reported in the Tafsir of al-Qummi.
− ar-Rida
−
Tibrisi
relates narration from Imam
(AS) managed his
±
± − (AS), which indicates how Yusuf
position and turned the king and the nation of Egypt toward his faith:
− says: "I heard ar-Rida
−
"al-Hasan
Ibn 'Ali Ibn Bint Ilyas
embarked on collecting
±
±− (AS) saying: Yusuf
the food. In the seven fertile years he preserved the food in the stores. Then when these years
−
passed and the drought approached, Yusuf
engaged in selling food. In the first year, he sold
− until there did not remain in Egypt nor around Egypt a Dirham
them food for Dirham and Dinar
− except that it came under the control of Yusuf.
−
nor a Dinar
In the second year, he sold (food) for jewelry and gems until there did not remain in Egypt nor
around Egypt any jewelry or gems except that it came under his control. In the third year, he sold
them food for horses and livestock until there did not remain in Egypt nor around Egypt a horse
or livestock except that it came under his control.
In the fourth year, he sold them food for (male) servants and (female) servants until there did not
remain in Egypt nor around Egypt a (male) or (female) servant except that they came under his
control.

In the fifth year, he sold them food for houses and real estate until there did not remain in Egypt
nor around Egypt a house or property except it came under his control. In the sixth year, he sold
them food for farms and rivers until there did not remain in Egypt nor around Egypt a farm or
river except that it came under his control. In the seventh year, he sold them food for their slaves
until there did not remain in Egypt nor around Egypt a slave nor free person except that they
−
became a slave of Yusuf.
Then, he gained control of their free (persons), their slaves and their
properties.
The people said: We have not seen nor have we heard of a king that God has given him in
−
possessions what this king has been given in rule, knowledge and economy. Then, Yusuf
said to
the king: O king! Do you not see in what my Lord has bestowed upon me from the property of
Egypt and its people is more evil for us in your opinion? Surely I have not made them prosper in
order that I ruin them. I did not save them from calamity in order that I be a calamity for them, but
God, the Exalted, saved them by my hand.
−
The king said to him: My view is your view. Yusuf
said: Surely I bear witness to God and I bear
witness to you O king, surely the people of Egypt have believed, all of them. I (will) return to
them their properties and their servants. I (will) return to you, O king, your ring, your throne and
your crown in order that you travel only in my way and do not rule except with my ruling. The
kind said to him: Surely that is my adornment and my pride that I not travel except in your way
nor rule except with your ruling.
Had it not been for you, I would not have power over them nor would I have been guided.
Certainly, you have made the authority powerful while not having desire (for it). I bear witness
that there is no god except Allah, He is One and has no partners and (I bear witness) that you
are his Messenger. Stay firm upon that which you have ruled over. Surely you are in our
presence an honorable and truthful one.
−
It is said that Yusuf
(AS) was not filled to satisfaction with food in these days of drought. It was
said to him: You are hungry while in your hand are the treasures of the land? He said: I fear that
(when) I become satiated, then I will forget the famished." 38
−
There are reports from Tibrisi
that the king married Zulaykhah to Yusuf
(AS) after her husband's
±
−
demise. This report says that Yusuf
(AS) found her to be a virgin and she bore him two children,
−
−
−
Afraim and Meesha. It is also said that Yusuf
(AS) was also given the title al-'Azeez as it was the
proper title for his position. Evidence of this can be seen in verse 88. Tibrisi
also mentions
±
−
another report that Yusuf
(AS) did not marry her.
−
−
Shaikh Mughniyyah, in al-Kashif,
says some narrations mention that Zulaykhah came to Yusuf
(AS) during the time of the drought seeking food from him. Her husband had died. When he saw
her, he said to her: What is it that has taken you to (the state) that I am seeing. She said: Praise
be to God who makes kings slaves through disobedience and makes slaves kings through
obedience.

−
Many commentaries mention that due to her unfortunate position, Yusuf
(AS) had compassion
for her and maintained her as one of his dependents until she died. However, he did not marry
her.
− reports on the authority of the Messenger of Allah (S)
Tibrisi
also mentions that Ibn 'Abbas
±
± that
−
Yusuf
(AS) asked her what her needs were, she asked him to pray to God Almighty to return her
−
youth to her. He prayed as such and her youth was restored and Yusuf
(AS) married her as a
−
virgin. This is one aspect of Yusuf's
(AS) life which has not been completely clarified by history
nor commentaries. K
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"And Yusuf's
brothers came and went in to him, and he knew them, while they did not recognize
−
him." [Yusuf
12:58]

å ä æ æ å ä ä å æÔ æ
äÆËjM
åä ì ä BÀ»ì ä Ë}
ä ê æÁÇlÈU
ä
æ ä ä ÜCä ô æÁ¸ÎIC
ê
ê
ÏÃÌNÖA
¾B³
ÁÇkBÈVI
ê
ê Å¿ê Á¸» dDI
ê
ë
å ðä
ä ä ää æä
æ
ä
æ
å
æ
å
êê jÎa BÃC Ë ½Î¸»A Ï¯ËC
ê ÏÃC
{ÅÎ»lÄÀ»A

"And when he furnished them with their provision, he said: Bring to me a brother of yours from
your father; do you not see that I give full measure and that I am the best of hosts?"
−
[Yusuf
12:59]
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"But if you do not bring him to me, you shall have no measure of (of corn) from me, nor shall you
−
come near me." [Yusuf
12:60]
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"They said: We will strive to make his father yield in respect of him, and we are sure to do it."
−
[Yusuf
12:61]
− ± Makarem
−
Nasir
narrates that during the seven fertile years, there was plenty of rain as well as
−
irrigation from the Nile. Yusuf
(AS) was responsible for the treasures of Egypt and its outlying
areas. He built grain silos for storage throughout Egypt and compelled people to sell their
excess grain to the government.

As such, these storage facilities became filled with the nation's surplus agriculture. After the
−
seven years of fertility, the times of drought arrived. People from all over Egypt came to Yusuf
(AS) to buy their food. He treated all people with compassion and equity. He also distributed
food to the people on the periphery of Egypt, like Canaan and Palestine, home to his family and
forefathers.
− (AS) found it necessary to send his
The drought had continued to such an extent that Ya'qub
sons, all of them, to Egypt to buy the family's food from the king. The journey took them eighteen
− ± Makarem
−
days by foot. Nasir
mentions that historical sources indicate that upon their arrival,
−
their names and towns were registered with Egyptian officials. When Yusuf
(AS) was notified of
a caravan from Palestine, he recognized the names of his brothers in the registry and ordered
that they be brought before him.
−
Many commentators have noted that Yusuf
(AS) did not personally recognize his brothers
personally, rather he learned of their identity by other means.
Nearly forty years had passed from the time when his brothers placed him in the well until this
−
time. Perhaps Yusuf
(AS) would not have recognized them due to such a long passage of time.
It is apparent that his brothers did not recognize him. How could they even begin to imagine that
their own brother has become al-'Azeez of Egypt! They were treated with honor as his special
guests.
Each person who purchased food was given a quantity to fill whatever container they would
bring with them. As many traveled by camel, they would be given food for each camel to carry.
The reference in the verse to Kail is a reference to this type of measurement which is a
measurement of volume as opposed to weight or number.
−
− al-Baqir
−
−
al-'Ayyashi
relates a report from Imam
(AS) who narrates the story of Yusuf's
(AS)
brothers trips to Egypt. The report is narrated from Abu− Baseer:
±
− Ja'far (AS) speaking, he said: When Ya'qub
− failed to find Yusuf,
−
"I heard Abu
his sorrow became
intense upon him and he cried until his eyes became white due to sorrow. He had severe need
and his situation changed. He had to provide food for his family from Egypt twice each year, in
the winter and summer. He sent a number of his sons with some merchandise to Egypt with a
−
group leaving. When they entered upon Yusuf,
and that was after his appointment as al-'Azeez
−
of Egypt, Yusuf
recognized them but his brothers did not recognize him due to the awe of the
king and his power.
He said: Place your merchandise in groups. Then he said to his servants: Hasten in these
measurements and give them (what all they deserve). Then, when you finish, put their
merchandise in their baggage and do not inform them of that. Then, they did (as ordered).

−
Then, Yusuf
said to them: It has become known to me that you have two others brothers for your
father, what do they do? They said: Regarding the eldest of the two, a wolf ate him and as far as
the younger, we left him with his father (who) is consumed with grief and he is compassionate
toward him.
−
He (Yusuf)
said: I would like you to bring him with you when you come for your provisions. "But if
you do not bring him to me, you shall have no measure of (of corn) from me, nor shall you come
near me. They said: We will strive to make his father yield in respect of him, and we are sure to
do it."
When they returned to their father, they opened their luggage and found their merchandise in it,
they said: O our father! What (more) can we desire? This is our property returned to us! The
measure for us is a measure of the camel's load. Therefore send with us our brother, (so that)
we may get the measure, and we will most surely guard him...He said: I cannot trust in you with
respect to him, except as I trusted in you with respect to his brother before.
− sent them and sent with them a
Then, after six months when they needed provisions, Ya'qub
− made them take a solemn covenant with
little merchandise and Benyameen. Due to that, Ya'qub
Allah that they would bring him back unless they were all encircled. So, they left with the group
−
until they came to Yusuf.
−
Then, he (Yusuf)
said to them: Is Benyameen with you? They said: Yes, he is at the camp. He
said: Bring him to me, they brought (Benyameen) to him while he was in the house of the king.
−
He said: Let him enter alone and they sent him (into the room). Yusuf
took him to himself and
−
cried. He said to him: I am your brother Yusuf.
Do not be dismayed at what you will see me do
and conceal whatever I am informing you. Do not grieve and do not be afraid. Then, he went out
to them (his brothers). Then, he ordered his servant to take their goods and prepare their
allotment (of food). (He said:) When they have finished, place a (measuring) cup in the baggage
of Benyameen. They did that as such. People set out with the group and they left.
−
Yusuf
caught up with them and his servants called out to them: O caravan! You are most surely
thieves. They said while they were facing them: What is it that you miss? They said: We miss the
king's drinking cup, and he who shall bring it shall have a camel-load and I am responsible. They
said: By Allah! You know for certain that we have not come to make mischief in the land, and we
are not thieves. They said: But what shall be the requital of this, if you are liars? They said: The
requital of this is that the person in whose bag it is found shall himself be (held for) the
satisfaction thereof...So he began with their sacks before the sack of his brother, then he
−
brought it out from his brother's sack. Thus did We plan for the sake of Yusuf;
it was not (lawful)
that he should take his brother under the king's law unless Allah pleased; We raise the degrees
of whomsoever We please, and above every one possessed of knowledge is the All-knowing
One.

−
Yusuf
said: Depart from our land! "They said: O chief! He has a father, a very old man..." and he
has taken a covenant from Allah that we must return (his son) to him. The oldest of them said: I
would not like to remain in this land until my father gives me permission (to leave) or until Allah
decides (my fate) for me.
−
− (Ya'qub)
−
The brothers of Yusuf
continued until they reached Ya'qub.
said to them: Where is
Benyameen? They said: Benyameen stole the cup of the king and the king seized him for his
thievery and confined him with him. Ask the people of the town and the caravan until they inform
− withdrew and cried. His sorrow became so intense that it bent his back." 39
you. (Ya'qub)
−
al-Qummi reports in his Tafsir that after Yusuf
(AS) gave them a very generous quantity of food,
−
he initiated the following conversation with his brothers. Who are you? Yusuf
(AS) asked. One of
−
−
− Ibn Ishaq
his brothers replied: We are from the children of Ya'qub
± Ibn Ibrahim, Khalilu-llah whom
Nimrod had thrown into a fire while he did burn but Allah kept him cool and safe.
−
−
What does your father do? Yusuf
(AS) asked. He is an old man, his brother replied. Yusuf
(AS)
asked: Do you have brothers other than yourselves? Yes, we have another brother from our
−
father but not our mother, they replied. Yusuf
(AS) then said: "Bring to me a brother of yours
from your father; do you not see that I give full measure and that I am the best of hosts?" To
−
make the matter perfectly clear, Yusuf
(AS) said the following: "But if you do not bring him to me,
you shall have no measure of (of corn) from me, nor shall you come near me." Meaning that
they would be cut off from returning to acquire food.
After being honored by the treasurer of Egypt and given a generous quantity of provisions,
−
Yusuf's
(AS) brothers are given the ultimatum to bring their brother or face being blacklisted.
During the drought, people generally came to the treasury in the spring and winter to stock up on
−
enough provisions to survive until the next season. Yusuf
(AS), therefore, knew that the drought
would compel his brothers to return to him for provisions of the next season.
His brothers assured him that they would try earnestly to convince their father to release their
− (AS) and
brother into their care when they would return to Egypt. They now have to go to Ya'qub
ask for his second most beloved child, Benyameen. No doubt, the advantage which the brothers
− (AS) to part
have at this time is the fact that forty years have passed, making it easier for Ya'qub
−
with Benyameen than it was for him to part with Yusuf
(AS) while he was a child. K
_______________
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"And he said to his servants: Put their money into their bags that they may recognize it when
−
they go back to their family, so that they may come back." [Yusuf
12:62]
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"So when they returned to their father, they said: O our father, the measure is withheld from us,
therefore send with us our brother, (so that) we may get the measure, and we will most surely
−
guard him." [Yusuf
12:63]
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"He said: I cannot trust in you with respect to him, except as I trusted in you with respect to his
brother before; but Allah is the best Keeper, and He is the most Merciful of the merciful ones."
−
[Yusuf
12:64]
−
Yusuf
(AS) did not leave it to chance alone that his brothers would return with Benyameen. He
ordered his servants to put the property that they had given to purchase their food back into their
−
luggage. Yusuf's
(AS) plan was that when they would open their luggage upon their return they
would discover that their money had been returned to them. Thinking that the money was
−
returned mistakenly, Yusuf
(AS) calculated that they would return with the money, as a gesture
−
of nobility, to curry favor with the king, perhaps even lifting Yusuf's
(AS) request for Benyameen.
− (AS):
Here, we will mention another report about the sons return to Ya'qub
− (AS) and greeted him with a weak salutation.
"It is said that when (the sons) came upon Ya'qub
− (AS) said: My sons, why are you greeting me with such a weak salutation? Why am I not
Ya'qub
− They said, O our father, we come to you from the presence of the
hearing the sound of Sham'un.
greatest of man, as a king. People have not seen a king like him in wisdom, knowledge, humility,
serenity and sobriety. If you had a double, he is your double.
However, we the Ahlul-Bayt were created for calamity. He (the king) had made it an important
matter and claimed that he would not affirm us unless you would send Benyameen with us with
a letter from you to him informing him of your sorrow and that which has caused your sorrow.
(Inform him of) your quickly graying and the loss of your vision. His saying is that he will prevent
from us the measure." 40

− (AS) expressed that his heart was uneasy with handing over Benyameen to his sons,
Ya'qub
−
just as he had been uneasy with turning over Yusuf
(AS) forty years before. However, as a man
− (AS) realized that all matters are in God's hands, the Mighty and Majestic. If God
of God, Ya'qub
Almighty protects Benyameen, then no one can harm him. It is only God Almighty who can
shield Benyameen against the power of Egypt. God Almighty is the most merciful of the merciful
ones, in that God Almighty does not withhold His mercy as do others who show mercy. His
mercy is without limits and bounds. It is only this, meaning his knowledge of God Almighty, that
− (AS) any reassurance in sending Benyameen to Egypt. K
gives Ya'qub
_____________
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"And when they opened their goods, they found their money returned to them. They said: O our
father! What (more) can we desire? This is our property returned to us, and we will bring corn for
our family and guard our brother, and will have in addition the measure of a camel-load; this is
−
an easy measure." [Yusuf
12:65]
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"He said: I will by no means send him with you until you give me a firm covenant in Allah's name
that you will most certainly bring him back to me, unless you are completely surrounded. And
when they gave him their covenant, he said: Allah is the One in Whom trust is placed as regards
−
what we say:" [Yusuf
12:66]
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"And he said: O my sons! Do not (all) enter by one gate and enter by different gates and I cannot
avail you aught against Allah; judgment is only Allah's; on Him do I rely, and on Him let those
−
who are reliant rely." [Yusuf
12:67]
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"And when they had entered as their father had bidden them, it did not avail them aught against
− which he satisfied; and surely he was
Allah, but (it was only) a desire in the soul of Ya'qub
possessed of knowledge because We had given him knowledge, but most people do not know."
−
[Yusuf
12:68]
−
The brothers of Yusuf
(AS) found their merchandise that was taken to purchase food in Egypt
returned to them in their luggage. They said to their father: O our father! What (more) can we
desire?
Shaikh Tusi
± − says that there are two ways of interpreting this sentence. One interpretation is that
it is an interrogative expression in the meaning: what more is it that we are seeking? This is the
−
view of Qutadah.
The other view is that they said it as a confirmation of what they had told
− indicate that both interpretations are
− (AS) about the king of Egypt. al-Fara− and az-Zajaj
Ya'qub
permissible.

ää

ä

ä "...and we will bring corn for our family ..." according to Shaikh Tusi,
The phrase: {BÄ¼ÇCæ åjÎÀÃ
ê Ë}
± − has

ä ê ) or provisions taken from city to
the meaning that they will obtain what is known as Meerah (ÑjÎÀ»A

city. Also, with the good graces of the king, they would protect their brother and bring an addition
camel-load of food home from Egypt. As it was the practice to give each person a camel-load of
food for their commodities, they would enjoy an extra camel-load with Benyameen
accompanying them on their next trip to Egypt. This is why it is referred to as an easy measure.
− ± Makarem
−
Nasir
mentions that they intended to return immediately with their newly discovered
money along with their brother and bring back a second caravan of food.
− (AS) made his sons take a solemn oath
Before conceding to send Benyameen to Egypt, Ya'qub
to God Almighty that they would do everything within their power to return Benyameen to him
−
unless they were completely overpowered, according to Qutadah
or until they were all killed,
41
−
− (AS), the wise servant of
according to Mujahid.
The sons took the oath as he required. Ya'qub
God Almighty said afterward: Allah is the One in Whom trust is placed as regards to what we
say. Meaning that we should rely only on God Almighty and entrust our affairs only to Him.
−
−
'Allamah
Tibrisi
makes the point that Yusuf's
(AS) brothers had shown some remorse for their
±
− (AS) felt more at
prior misdeeds and after taking a solemn oath in God Almighty's name, Ya'qub
ease to send Benyameen to Egypt. He knew that each of their conscience would exhort them to
be vigilant and determined with regard to protecting Benyameen.

− (AS) advises his sons to enter into the city by various gates when
In his parting advices, Ya'qub
they return to Egypt. It is said that those instructions were due to the fact that they were
handsome men of good form and perfection and they would attract the (evil) eye of people. It is
also said that he feared people's jealousy due to his son's special treatment by the ruler of
Egypt.42
Regarding the ideal of the evil eye, our scholars reject this, at least in the manner in which the
common person understands the matter. The common belief is that whomever is under the 'evil
eye' will soon suffer a major calamity like death, illness or poverty.
Commentators have referred to reports from the Messenger of God (S)
± wherein he confirms that
the evil eye is fact. Other reports mention that Ameer al-Mumineen (AS) taught the following
Ta'weezh or invocation to his sons, al-Hasan
and al-Husain
(AS): "I seek refuge for you (two),
±
±
− of God, from every Shaitan,
as with the totality of the words (Kalamat)
±− from (every) vermin and
" 43
from every evil eye.
−
−
'Allamah
Tibrisi
provides some clarification in the words of Sayyid ar-Radi
He says
±
± al-Musawi.
that God, the Exalted, performs that which is beneficial to His servants based upon what He
knows is goodness for them in the action which he performs. It is not prevented that He change
the blessings (Ni'mah) of Zaid as a benefit for 'Amr.
When He knows from the state of 'Amr that if He did not deny Zaid his blessings, he would fall
upon the earth with his face and move away from the Hereafter by his inclination. When He
negates the blessings of Zaid for the reasons that we have mentioned, He exchanges it and
gives him an alternate immediately or after some time.
Then, it is possible that (Ameer al-Mumineen's) interpretation of the evil is true from this
perspective in that it has been related from him that which indicates that something, when it
becomes great in the heart of a servant, God lessens its value and diminishes his affair. And
when a matter is like this, then, there is no refusal of changing the state of some things when
some onlookers gaze upon him and approve of him. It (could) magnify himself in his heart and
his stature in his eyes.44 As such, perhaps God Almighty might change a person's state to save
him from himself.
− (AS) then warns them: "I cannot avail you aught against Allah; judgment is only Allah's;
Ya'qub
on Him do I rely, and on Him let those who are reliant rely" Meaning that whatever God Almighty
has decreed for them, he nor anyone else could prevent it from being fulfilled. God Almighty's
ruling or judgment in the affairs of His creation is His affair alone and no one can alter it. As a
− (AS) resigns himself to entrust his affairs to God Almighty and,
man of faith, however, Ya'qub
thus, advises his sons to be reliant upon God Almighty as well.

The sons returned to Egypt (with Benyameen), they entered Egypt as prescribed by their father.
Tibrisi
says that there were four gates through which one could enter into Egypt. As mentioned,
±
− (AS) knew nothing could prevail them against the will of God Almighty, but it satisfied a
Ya'qub
need he felt due to the heaviness of his heart.
−
Finally, God Almighty attests to Ya'qub's
knowledge and that his knowledge was granted from
− (AS) had some insight into these affairs in which his sons
Himself. It also indicates that Ya'qub
were involved. This insight was due to his communication with God Almighty Who established
his knowledge.
− says: "But most people do not know..." refers to the idol-worshippers who were
Ibn 'Abbas
−½ indicates
unaware that God Almighty communicates and inspires his beloved servants. al-Jubai
− (AS).45 K
that it means that most people were unaware of the rank of Ya'qub
______________
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"And when they went in to Yusuf,
he lodged his brother with himself, saying: I am your brother,
−
therefore grieve not at what they do." [Yusuf
12:69]
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"So when he furnished them with their provisions, (someone) placed the drinking cup in his
brother's bag. Then a crier cried out: O caravan! You are most surely thieves."
−
[Yusuf
12:70]
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"They said while they were facing them: What is it that you miss?" [Yusuf
12:71]
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"They said: We miss the king's drinking cup, and he who shall bring it shall have a camel-load
−
and I am responsible." [Yusuf
12:72]

ä
ì ä å
æ B¿ æÁNÀ¼§
å æ ê ä f´»
ä ê æ åê BÄ×U
æ ä ä êÉ¼»BM
ìå B¿ Ëä ~iÞA
ä ê ê BÄ·
æ
ê
{ÅÎ³iBm
Ï¯
fn°Ä»
AÌ»B³}
ê
ê
"They said: By Allah! You know for certain that we have not come to make mischief in the land,
−
and we are not thieves." [Yusuf
12:73]

−
Of the many accounts of the second meeting between Yusuf
(AS) and his brothers, we will
−
mention two. al-'Ayyashi
relates the following tradition in his Tafsir:
− Abdillah (as-Sadiq
−
"On the authority of Abu
AS), he said:(Yusuf)
invited (his brothers) to have
± ±−
−
food. When they arrived before him, Yusuf
said: Every son of (your) mother, sit at the table. They
−
sat while Benyameen remained standing. Yusuf
said to him: Why aren't you sitting? Benyameen
said: Because you said that every son of (their) mother sit at the table. I am not a son of their
mother.
−
−
Yusuf
said: Do you have a brother of (your) mother? He said: Yes. Yusuf
said: Then, what
−
happened? Benyameen said: These (brothers) claim that a wolf ate him. Yusuf
said: To what
extent is your sorrow for him? He said:I have fathered eleven children, for each I have derived a
−
name from his name. Yusuf
said: I recognized that you had intimacy with women and have you
(enjoyed the fragrance) of a child afterward? He said: Surely I have a righteous father, he said:
marry so that perhaps God will bring forth from you an offspring who will weigh the earth down
with praise (Tasbeeh).
±
−
−
Yusuf
said: Come, sit with me at my table. The brothers of Yusuf
said: God has shown
−
preference for Yusuf
and his brother to (such an extent) that the king had seated (Benyameen)
with himself at his table." 46
− ± Makarem:
−
The other account is given by Nasir
−
"Regarding Yusuf,
he met them with a friendly reception and considerable honors. He invited
them to have a meal at his table. He ordered that each two (brothers) sit at a plate of food. They
did (as such) and each one sat beside his brother for food. Benyameen remained alone. He
−
pained due to his being alone. He cried and said: If only my brother Yusuf
were alive to have
some compassion for me and (for me) to be seated besides him at the table because we are
−
brothers from one father and one mother. Speaking to (the brothers) Yusuf
said: Your brother
remains alone, I will seat him by my side at the table and we will eat the meal as equals.
−
After that, Yusuf
ordered that rooms be prepared for them to rest and sleep in. Once again Ben
−
−
Yameen
remained alone. Yusuf
summoned him to his room. He spread a bed for him at his side.
However, he was not good in hiding in his face the sadness and pain while hearing him mention
his lost brother." 47
−
−
In al-Kashif,
Shaikh Mughniyyah says that once alone with his brother, Yusuf
(AS) asked him:
"Would you like it if I were your brother? Benyameen said: Who could have a brother like you?
− did not father you nor (did) Raheel
−
However, Ya'qub
(birth you). Yusuf
(AS) hugged him and
±
− and Raheel
said: Well, Ya'qub
did give birth to me, surely I am your brother. Don't fret regarding
±
what your brother have done toward me and you. Benyameen became delighted at the secret
surprise."

−
This time before the brothers were to leave again, the king's cup or Saqayah
was placed in the
−
baggage of Benyameen. It is said that this Saqayah
was a gold cup belonging to the king that
−
had come to be used as a measuring cup or Mikyal for determining the amount (Kail) of grain or
−
corn given. Then, one of Yusuf's
servants cried out: "O caravan! You are most surely thieves."
Regarding this, Shaikh Tusi
± − mentions three points. The first, the opinion of his companions, is
−
that Yusuf
(AS) did not order the servant to do this nor was he aware of it. He only ordered that
the cup be placed in Benyameen's baggage. Then, when the servant discovered the cup
−½ The second is that
missing, he responded as such. He says this is the preferred view of al-Jubai.
they called out as such based on the apparent situation and whatever assumptions were made.
−
Yusuf
(AS), all the while, knew they would react as such. The third is that its meaning is that the
−
brothers stole Yusuf
(AS) from his father when they threw him into the well. So their being called
thieves was an allusion to that past deed not a reference to the cup missing on that day.48
From the caravan, one of the brothers asked: "What is it that you miss?" The servant said: "We
miss the king's drinking cup, and he who shall bring it shall have a camel-load and I am
− in the same meaning as a measuring cup as
responsible." Here the cup is referred to as Suwa'
49
the word's root (ªBu) is a measure of volume. Then, the servant offers a reward of a camel-load
of food for whoever will return, noting that he was responsible for it.
Shaikh Mughniyyah analyzes the servant's statement from the perspective of the Shari'ah. First,
ä
−
−
−
the servant offers a reward or Ju'alah
(Ò»B¨Uå). Ju'alah
is a type of binding transaction (Mu'amalah)
wherein a specific reward will be offered as an incentive for someone to accomplish a specific
task. Here, a camel-load of food is being offered as the reward for the return of the cup. Then,
the servant states that he is responsible, meaning he is the guarantee of the reward. Taking
− (ÆBÀyä), meaning that the
responsibility or assuming liability of something is referred to as Daman
±
servant, due to his position, has guaranteed the reward as his own liability.

ì ä

Invoking the name of God,50 the Mighty and Majestic, {É¼»BM}
the brothers confidently refute the
ê
allegation of theft: "You know for certain that we have not come to make mischief in the land,
and we are not thieves."
−
Shaikh Mughniyyah (in al-Kashif)
says: "Many commentators are of the view that when the
− (AS) found their merchandise in their luggage upon their return to their people
children of Ya'qub
in the first journey, they thought that it had been put there mistakenly. They did not regard it to be
lawful for themselves, rather, they took it from their country [Palestine] to Egypt. This matter had
become well known regarding them until they were known as righteous people who preserved a
−
trust (Amanah)."
The Shaikh agrees that this view is not unlikely.
In reality, none of the brothers had stolen the cup. It would be natural, therefore, for an innocent
person to confidently defend himself/herself against a false allegation.

Perhaps, it is proper to raise an important question that undoubtedly will be raised at some point
−
or another. How could Yusuf
(AS) regard it proper to put the king's cup in his brother's
(Benyameen) luggage and, then allow a charge of theft to be pronounced against him while
knowing he was innocent?
Shaikh Mughniyyah gives a very clear and concise summary of responses to this question in his
Tafsir. "First, he says, this is a special event which has its special circumstances and
justifications. It is not permitted to draw analogies based upon it nor refute (the event).
−
Secondly, the original intent of implicating thievery was Benyameen, Yusuf's
(AS) brother from
−
his mother and father. Yusuf
(AS) had already received his permission for this (refer to v. 69) and
he agreed with his wisdom in concluding the matter. In this era, it did not contradict any principle
of the Shari'ah like making the unlawful lawful or making the lawful unlawful. The deception of
− upon their father in order to remove his son Yusuf
−
the sons of Ya'qub
from him and the betrayal
− and, then, throwing him into the well with the intention of murder in its ugliest form of (Ya'qub)
this is theft and (even) more."
−
"The second question: How did Yusuf
think it proper to come between his brother and his father
− one hardship after another? The answer is that whatever Yusuf
−
and increase upon (Ya'qub)
did
was for the benefit of this brother and his father and he was sure that his father will affirm him,
rather, even thank him when he perceives the reality.
That (reality) had come to be by action. It is intuitive that analogies are to be made regarding the
outcomes of matters not its methodology (in achieving those outcomes). In other situations,
then, prophets certainly do not make (such) allegations while being on the side of truth." 51 K
______________
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"They said: But what shall be the requital of this, if you are liars?" [Yusuf
12:74]
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"They said: The requital of this is that the person in whose bag it is found shall himself be (held
−
for) the satisfaction thereof; thus do we punish the wrongdoers." [Yusuf
12:75]

ä
ä åæ ä
å ä ä æä ä ä ä ä
ä åæ å æ ä Ð ä
ä ä æ ä æ ìÁQå êÉÎaCê ä ÕF§Ë
ê BÃf·ê ¹»h·
ê ÉÎaC
ê ê ÕF§Ë
haDÎ»ä ê ÆB·
B¿ ±mÌÎ»
ê ê æÅ¿ê BÈUjbNmA
ê ê ½J³æ æÁÈNÎ§ËDI
ê ê ê ê äCfJ¯}
ä
æ
äæ ä åì ä ä æ ì ä
ä æ ä Ë åÕFrÃä æÅ¿ä PBUie
ð½·å ¶Ì¯
ä Á¼§
ä ä ä å©¯jÃ
ë
ê
ê êÅÍeê Ï¯ê åÊBaC
ê
{ÁÎ¼§
Ðg
É¼»A ÕFrÍ ÆC àGê ê¹¼À»A
ê
ë ë
¢

¢

¢

¢

"So he began with their sacks before the sack of his brother, then he brought it out from his
−
brother's sack. Thus did We plan for the sake of Yusuf;
it was not (lawful) that he should take his
brother under the king's law unless Allah pleased; We raise the degrees of whomsoever We
−
please, and above every one possessed of knowledge is the All-knowing One." [Yusuf
12:76]
−
Yusuf's
(AS) servants asked them: "But what shall be the requital of this, if you are liars?,"
meaning that if you are found to be liars, what punishment do you expect? To this, his brothers
replied that whomever is found with the stolen cup should himself be taken into custody as a
punishment.
Many commentators have made an important point regarding this exchange. In being asked
what the punishment would be for stealing, the brothers gave witness that the punishment for
−
−
stealing was to surrender the thief as a punishment. 'Allamah
Tibrisi
says that Yusuf
(AS) asked
±
them what was the punishment of stealing with them, meaning in their tradition. According to the
Shari'ah of the Bani Israel, theft was punishable by enslavement, if the value warranted it.52
Confidently, they acknowledged that if one of them were found to be a thief, he could become a
slave of the king.
The Shari'ah of Bani Israel, however, was not the law of Egypt where the punishment was
−
beatings and financial liability.53 In this manner Yusuf
(AS) established the judgment against
them according to their own tradition rather than the law of Egypt.
The search began with the luggage of Benyameen's brothers. When Benyameen's luggage was
searched, they recovered the king's cup. The brothers turned to Benyameen and said: "You
have shamed us and blackened our faces when you took this cup.' Benyameen replied: The
−
(one who) placed this cup in my luggage is he who placed the Dirahim
(silver coins) in your
" 54
luggage.

−
With that, the justification was established for Yusuf
(AS) to take his brother into his own
−
custody. The verse acknowledges that it was God Almighty's strategy with Yusuf
(AS) that his
own brothers would provide for him the means to secure his brother's custody while under
Egyptian law, it would not have been lawful for him to do so.
God Almighty raises His servants in degrees as He sees fit. Degrees of knowledge, degrees of
wisdom, degrees of piety and degrees of God-Conscienceness (Ma'rifah). However high one's
rank may be due to knowledge, the All-Knowing God remains exalted above all who possess
knowledge. K
_______________
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"They said: If he steal, a brother of his did indeed steal before; but Yusuf
kept it secret in his
heart and did not disclose it to them. He said: You are in an evil condition and Allah knows best
−
what you state." [Yusuf
12:77]
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"They said: O chief! He has a father, a very old man, therefore retain one of us in his stead;
−
surely we see you to be of the doers of good." [Yusuf
12:78]
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"He said: Allah protect us that we should seize other than him with whom we found our property,
−
for then most certainly we would be unjust." [Yusuf
12:79]
−
There are differences of opinion regarding the statement of Yusuf's
(AS) brothers. Shaikh Tusi
±−
−
−
reports that Qutadah
and others say that, as a child, Yusuf
(AS) took an idol belonging to his
grandfather, the father of his mother Raheel
(Rachel), broke it and threw it in the road. He also
±
−
reports that Ibn Ishaq
(AS) found a belt belonging to his grandfather Ishaq
± − says that Yusuf
± − (AS)
and decided to keep it due to its status with Ishaq
± − (AS).
−
Tibrisi
reports that after the death of his mother, Yusuf
(AS) was being taken care of by his aunt
±
− (AS) decided to seek his return (from the
who loved him dearly. After growing up some, Ya'qub
aunt). She was the oldest child of Ishaq
± − (AS) and she had a belt belonging to Ishaq
± − (AS) which
−
she had inherited being the eldest. She tied the belt around the waist of Yusuf
(AS) and accused
him of stealing it.

−
As it was their custom to enslave a thief, she took Yusuf
(AS) based on this claim of theft.55 In
−
−
another report, it is said that Yusuf
(AS) took an chicken (or some say) an egg from Ya'qub's
56
(AS) house and gave it to a beggar. He was then rebuked for that.
− ar-Rida
A tradition from Imam
± − (AS) alludes to this event. He (AS) says that a jailer once told
−
−
Yusuf
(AS): "Surely, I love you! Yusuf
(AS) said: Do not say you love me! My aunt loved me,
then, she stole me; my father loved me and my brothers became jealous of me and they sold
me. The wife of al-'Azeez, she loved me and I was imprisoned." 57
− ± Makarem
−
−
Nasir
says that Yusuf
(AS) was deeply affected by this point being raised by his
brothers. They attempted to distance themselves from Benyameen by insinuating that he was
−
like his full-brother who, according to them, also stole in the past. Yusuf
(AS) ignored their
comment knowing that it would betray his identity to know of such a matter from their youth. His
heart, however, pained at their jealousy toward he and his brother, Benyameen.
−
Yusuf
(AS) said to his brothers: "You are in an evil condition..." Due to theft, they were in serious
−
peril. Commentators differ with regard to which theft Yusuf
(AS) alludes to: his own theft from his
father or the theft of the cup. It's permissible that he intended his own theft from his father while
citing the obvious theft as the cause of their perilous situation.
−
Also, Yusuf
(AS) warns them about their attribution of thievery: "And Allah knows best what you
state." Meaning that God Almighty knows best whether what you attribute to others is true or
−
not. Certainly, there is no proof that God Almighty had faulted Yusuf
(AS) for those events which
occurred in his youth.
After seeing that their brother is being taken into custody as a thief, the brothers attempted to
−
appeal to Yusuf's
(AS) sense of mercy and compassion. They offered that another brother
should stand in Benyameen's place out of sympathy for their elderly father: "O chief! He has a
father, a very old man, therefore retain one of us in his stead."
The motivation of this exchange was not love of Benyameen, rather, they were mindful of the
covenant that they made with their father to return Benyameen to him. No doubt, they were also
−
conscious of their previous disappointment of their father with regard to Yusuf
(AS).
−
The brothers acknowledged Yusuf's
(AS) virtues in their saying: "Surely we see you to be of the
doers of good." After all, as common subjects of Egypt, they had been honored by al-'Azeez,
Egypt's second most powerful authority. They had been well-received, fed and hosted with great
generosity and graciousness. Those honors were in addition to the generous measure of food
that they had received during both visits.
−
However, Yusuf
(AS) rejected their exchange with firmness saying: "Allah protect us that we
should seize other than him with whom we found our property, for then most certainly we would
be unjust."

With this, his brothers' options had run their course. They had to now face the prospect of
returning to their father without his dear son Benyameen. Also, they have to convey the bad
news that he has been enslaved in Egypt. K
_______________
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"Then when they despaired of him, they retired, conferring privately together. The eldest of them
said: Do you not know that you father took from you a covenant in Allah's name, and how you
−
fell short of your duty with respect to Yusuf
before? Therefore I will by no means depart from this
land until my father permits me or Allah decides for me, and He is the best of the judges."
−
[Yusuf
12:80]
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"Go back to your father and say: O, our father! Surely your son committed theft and we do not
bear witness except to what we have known, and we could not keep watch over the unseen."
−
[Yusuf
12:81]
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"And inquire in the town in which we were and the caravan with which we proceeded, and most
−
surely we are truthful." [Yusuf
12:82]
After failing to secure the release of Benyameen, the brothers conferred among themselves
çé ä å ä ä
− ± Makarem
−
privately to assess their situation. Nasir
points out that the phrase: {BÎVÃ
ê AÌv¼a} is
regarded by commentators to be one of the more eloquent and beautiful expressions found in
− With two words, God Almighty explains many matters which require a number of
the Quran.
åå
− ± (xÌ¼a) meaning to separate
sentences to explain.58 The first word (Khalasu)
± − its root is Khulus
one matter from another, as when you separate gold from its impurities in order to purify it. It
signifies that the brothers withdrew from others until they were alone.

ç ä

ä

ä æ ) meaning to be raised as a hill is raised above
The next word:(BÎVÃ
ê ) is derived from the word (ÑÌVÃ

−
level ground. From this root, we also derive the word (ÑBUBÄ¿å) Munajah,
meaning to speak

privately or secretly. The brothers, then, withdrew until they were alone and spoke privately
among themselves regarding their affair.
The eldest of the brothers expressed his remorse for the agony that this situation would visit
− (AS) released him from this vow or
upon his father. He vowed to remain in Egypt until Ya'qub
until God Almighty would give him another way out.
−
Shaikh Tusi
and Ibn
± − reports that the speaker was Rubeel (Rueben), according to Qutadah
−
− who was the most mature in
Ishaq,
says that it was Sham'un
± − who was the eldest in age. Mujahid
reasoning and knowledge.
− al-Hadi
− (AS), Lawi
− (Levi) is mentioned as the
However, in a narration on the authority of Imam
− who spoke up when his
person making this vow. The report also suggests that it was Lawi
−
brothers wanted to kill Yusuf
(AS) and he suggested that he be placed in a well instead (v. 10).
Due to these two events, the narration suggests, prophethood was granted to the descendants
− 59
of Lawi.
The brother commands the others to return to their father saying: "Go back to your father and
say: O our father! Surely your son committed theft and we do not bear witness except to what
we have known, and we could not keep watch over the unseen." He implored them to tell their
father the truth, as they were aware of it: apparently Benyameen had stolen a cup belonging to
the king of Egypt, it was found in his luggage, as they all had witnessed. Whether it was placed
there by Benyameen or someone else, they could not bear witness to what was unseen.

ä

ä ä) with Dammah
− read the verb to steal (¶jm
Commentators have noted that some reciters of Quran
±
ä

ð å) giving it the meaning that he was accused by someone of stealing something
and Shaddah (¶jm

instead of meaning that he had actually stolen something.60
− (AS) would be unwilling to believe that Benyameen had committed a theft,
Knowing that Ya'qub
he further advised them: "And inquire in the town in which we were and the caravan with which
we proceeded, and most surely we are truthful." His expression gives us the impression that
perhaps the matter of the stolen cup had become widely known in the town in Egypt and among
the travelers in the caravan. K
______________
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− said: Nay, your souls have made a matter light for you, so patience is good; maybe
"He (Ya'qub)
−
Allah will bring them all together to me; surely He is the Knowing, the Wise." [Yusuf
12:83]
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"And he turned away from them, and said: O my sorrow for Yusuf!
and his eyes became white
−
on account of the grief, and he was a repressor (of grief)." [Yusuf
12:84]
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"The said: By Allah! you will not cease to remember Yusuf
until you are a prey to constant
−
disease or (until) you are of those who perish." [Yusuf
12:85]
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"He said: I only complain of my grief and sorrow to Allah, and I know from Allah what you do not
−
know." [Yusuf
12:86]
− (AS) said: "Nay, your souls have made a matter light for
After hearing his son's account, Ya'qub
you, so patience is good" meaning, your devilish desires are that which has seduced you and
−±
you have embellished the matter for yourselves in this form that you describe, according to Nasir
äì ä
æ
−
Makarem.
Shaikh Tusi
± − says that the verb (O»Ìm) implies to surrender the soul to that which it
hopes for. Another reason might be that they related to al-'Azeez that their punishment for
−
thievery was enslavement. Shaikh Makarem
is not of the belief that this was actually part of the
− (AS) but a custom of the people of Palestine and Canaan. The last is that
Shar'iah of Yu'qub
perhaps he felt that they humbled themselves before al-'Azeez and hurriedly returned home
when they should have taken a strong stand as the one son did who remained in Egypt.
− ± Makarem
−
− might have criticized his sons as
Shaikh Nasir
mentions a few reasons that Ya'qub
such. One was that they surrendered themselves to al-'Azeez simply on the basis of the
discovery of the king's cup while that alone is not necessary a certain proof of theft.
− (AS) expresses his course of action: "so patience is good." There are
Thereafter, Ya'qub
differing opinions regarding the meaning of this expression and its grammatical construction. In
the translation that is used here, it is interpreted as a sentence, meaning a noun (patience) and
its predicate (good).

−
− ± Makarem,
−
Many scholars, including Shaikh Tusi,
Tibrisi
and Shaikh Nasir
interpret it as
± − 'Allamah
±
being the predicate for a part of the sentence which is unwritten, meaning, for example: My affair
is good patience. In this view, Jameel is a adjective modifying the word Sabr.
±
−
What, then, would be the meaning of this good patience? In al-'Ayyashi's
Tafsir, he relates a
− al-Baqir
−
tradition in which Imam
(AS) says: That is patience in which there is no complaining to
61
people. Meaning that one should only complain to God, the Mighty and Majestic.
− (AS) expresses his hope: "Maybe Allah will bring them all together to me; surely
Then, Ya'qub
He is the Knowing, the Wise." Meaning that perhaps God will reunite him with all of his sons,
−
Yusuf
(AS), Benyameen and his eldest son (Levi or Rueben) who remained in Egypt. God
Almighty is All-Knowing regarding His creation and Wise in managing their affairs.
− (AS), despite his hope, could not contain his sorrow for the one whom he loved most
Ya'qub
−
dearly: O my sorrow for Yusuf!
He cried to such an extent that his eyes became white. Most
−
commentators interpret that as an indication of blindness. 'Allamah
Tibrisi,
on the other hand
±
mentions that his eyesight was diminished to such an extent that he could barely see anything,
but he was not blind.

ä

− (AS) is described as Kazeem
Ya'qub
(èÁÎ¤·
ê ), meaning that although he was full of sorrow and
±
pain, he complained to no one nor did his tongue manifest what was in his heart. Here, Kazeem
±
− ± (èÁ£B·
−
−
−
has a similar meaning as Kazim
),
as
in
the
Laqab
of
Imam
Musa
al-Kazim.
Tibrisi
says
it
ê
±
±
æ
å å ä åÂÌÀ¬À»A
å æ ä ), according to Ibn 'Abbas.
−
means that he was saddened and distressed (LËj¸À»A
−
−
Ya'qub's
(AS) expression of love and sorrow toward Yusuf
(AS) drew a sharp response from his
−
sons: By Allah! you will not cease to remember Yusuf
until you are a prey to constant disease or
(until) you are of those who perish." Tibrisi
says that the meaning is that the remembrance of
±
− According to
−
Yusuf
(AS) will make you ill and of diminished reasoning, according to Ibn 'Abbas.
−
−
Ibn Ishaq.
says that it means until you are near death. According to Qutadah
and
± − Mujahid
− until you become senile.
ad-Dahhak,
± ±
−
Ya'qub's
(AS) reply: "I only complain of my grief and sorrow to Allah..." As we had mentioned in
the discussion regarding the meaning Sabr
Jameel (good patience), the proper way is to
±
complain only to God Almighty and not to man (refer to footnote 61).
Regarding his statement:"And I know from Allah what you do not know," some commentators
− (AS) had been informed by God Almighty that Yusuf
−
have the view that Ya'qub
(AS) was alive
−
and his other son, Benyameen, was well. 'Allamah
Tibrisi
mentions a report from the Messenger
±
62
of Allah reflecting that view.

Shaikh Tusi
± − says that it has two possible meanings. One is that God Almighty knew best that the
−
−
−
vision of Yusuf
(AS) was true and that he would prostrate before Yusuf,
according to Ibn 'Abbas.
Second, that he knew that God's goodness toward him requires him to have the best opinion
(Husn-e-Zann)
regarding God, the Mighty and Majestic. K
±
±
_____________
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−
"O my sons! Go and inquire respecting Yusuf
and his brother, and despair not of Allah's mercy;
surely none despairs of Allah's mercy except the unbelieving people."
−
[Yusuf
12:87]
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"So when they came in to him, they said: O Chief! distress has afflicted us and our family and we
have brought scanty money, so give us full measure and be charitable to us; surely Allah
−
rewards the charitable." [Yusuf
12:88]
−
− ordered his sons to return to Egypt after praying
'Allamah
Tibrisi
(and others) says that Ya'qub
±
63
−
for God to send the Angel of Death to him and inquiring from the Angel about the soul of Yusuf.
− (AS) also warns them not to despair of God's mercy as it is not among the characteristics
Ya'qub
− ± Makarem
−
of a believer. Shaikh Nasir
mentions that he advised them as such due to their
−
amazement at his statement to go and inquire of Yusuf
(AS). As the sons were convinced of
−
Yusuf's
(AS) demise, it was a strange type of advice for them hear from their father.
−
Upon returning to Yusuf
(AS) the third time, they informed him that their family has suffered from
the drought and that which they have brought in exchange for food is deficient. There are
ë æ å Ò§BzI}
ë ä ê ). According to Ibn 'Abbas
− and
differing opinions regarding the meaning of the phrase (ÑBUl¿
−½ it means a deteriorated product which can only be sold at a discount. According to
al-Jubai,
−
−
al-Hasan,
Mujahid,
Qutadah,
Ibn Zaid and Abu− Muslim, it is something in a small quantity.64
±
− it means a commodity of little market value.65
According to ad-Dahhak
± ±

−
Also, there are numerous opinions regarding what the commodity may have been. Ibn 'Abbas
says that it was counterfeit Dirham (silver coins) which were below par in value. 'Abdullah Ibn
− says it was pine and green
al-Harth
says that it was wool and animal fat. al-Kalabi and Muqatil
±
− says that it was sandals and animal skins.66
seeds. al-Hasan
says it was cheese. ad-Dahhak
±
± ±
Their plea was to give the same measure of food as before in the same spirit of generosity as
had been shown in their two previous trips. They requested that al-'Azeez be charitable with
them, as God Almighty loves those who are charitable.
−
− (AS) carried with them a letter from their
'Allamah
Tibrisi
also mentions that the sons of Ya'qub
±
father addressed to al-'Azeez:
"In the name of Allah, the Beneficent, the Merciful. To the chief ('Azeez) of Egypt, the
− son of Ishaq,
manifestation of justice and the one who fulfills the measure (Kail). From Ya'qub,
±−
−
− who gathered the fire in order
son of Ibrahim
friend of the Most Merciful and associate of Nimrud
to burn him in it. Allah made the fire cool and safe and saved him from it.
I inform you, O 'Azeez, that we are the Ahl al-Bait whom calamities continue to come to us
quickly from Allah in order to try us at times of happiness and distress. (I inform you) that
misfortunes have followed me for twenty years.
−
The first of the misfortunes was that I had a son that I named Yusuf.
He was my delight among
my children, the coolness of my eye and the fruit of my heart. His brothers, from other than his
mother, asked me that I send him with them to graze (our animals) and play. Then, I sent him
with them one morning and they returned in the evening crying and they produced his shirt with
false blood and claimed that a wolf had eaten him. Due to his absence, my sorrow became
intense and my crying due to his separation become copious until my eyes turned white from
sorrow.
He has a brother whom I am proud of and he was a close friend for me. Whenever I
−
remembered Yusuf,
I would press him against my breast and, then, become at peace afterward
with whatever I found in my heart.
His brothers mentioned that you had asked them of him and ordered them to they bring him to
you and if they did not bring him to you, you would deny them provisions. So, I sent him with
them in order that they could acquire provisions of wheat for us. They returned to me and he
was not with them. They mentioned that he had stolen the measuring cup of the king while we
are the Ahl al-bait and we do not steal.
You have detained him from me and brought misery upon me. Due to his separation (from me)
my sorrow has intensified until my back has become bowed by that. It has magnified my
misfortune along with (the other) misfortunes following me.

Then, be gracious to me by clearing his path and releasing him from your detainment. Make the
wheat easy for us, forgive for us the cost (due upon us) and fulfill for us the measure. Expedite
67
−
the release of the family of Ibrahim."
K
_____________
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"He said: Do you know how your treated Yusuf
and his brother when you were ignorant?"
−
[Yusuf
12:89]
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−
−
"They said: Are you indeed Yusuf?
He said: I am Yusuf
and this is my brother; Allah has indeed
been gracious to us; surely he who guards (against evil) and is patient (is rewarded) for surely
Allah does not waste the reward of those who do good."
−
[Yusuf
12:90]
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"They said: by Allah! now has Allah certainly chosen you over us, and we were certainly
−
sinners." [Yusuf
12:91]
−
−
'Allamah
Tibrisi
says that when Yusuf
(AS) read the letter, he kissed it, placed it on his eyes
±
crying and wailing until his tears wet the shirt he was wearing. Then, he addressed his brothers:
−
"Do you know how your treated Yusuf
and his brother when you were ignorant?"
Meaning his humiliation, his separation from his father at a young age, putting him into the well,
conspiring to kill him and selling him as a slave for a paltry price. Then, their isolation of
− ± Makarem
−
Benyameen until he became despised and rejected among his brothers. Shaikh Nasir
−
makes a subtle point that first Yusuf
(AS) informs them of their sins and, then, clarifies for them
the path of forgiveness by adding: when you were ignorant.
− this ignorance is the ignorance of childhood.68 Of course, this stage of
According to Ibn 'Abbas,
ignorance being different than the ignorance of those who have sinned while being mature and
− or ethics deem the latter to be ignorance of one's soul and its
accountable. Scholars of Akhlaq
relationship to the Almighty.

−
Shaikh Mughniyyah says that in Yusuf's
(AS) saying what he had said, they recognized the
features of his face, the inflection of his voice and his manner of indicating with his hands and
−
−
they said: Are you indeed Yusuf?
To which he replied in the affirmative. 'Allamah
Tibrisi
says
±
−
that they recognized Yusuf
(AS) when he removed the crown from his head, according to Ibn
−
'Abbas.
−
Then, Yusuf
alludes to the path which he and his brother have taken, the path of piety and
patience which is eternally rewarded by God Almighty. Reminding them that whatever one does
for the sake of goodness and piety, they will never be denied their reward as God Almighty never
−
wastes the reward of those who do good. As with Yusuf
(AS) and his brother, their worldly
rewards have come after many years of suffering the pain of separation and suffering the
ill-effects of their sibling's jealousy. Even as they will soon enjoy the results of years of patience
and prayer, what God Almighty has in store for them in the hereafter, in terms of rewards, cannot
be compared with the wordly rewards, no matter how sweet and gratifying they may be.
Realizing that they have come full-circle and are now standing before their brother who they
conspired to rid themselves of, they are awe-struck. If that alone was not sufficient to humiliate
them, their brother is now one of the most powerful men in the world, or at least their world. They
−
acknowledged that God Almighty has shown Yusuf
(AS) and his brother to be exalted over them
in forbearance, knowledge, reasoning and goodness. With remorse, they said: "And we were
certainly sinners." Literally, they were mistaken in choosing the path of action which they
followed in their youth. K
________________
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"He said: (There shall be) no reproof against you this day; Allah may forgive you, and He is the
−
most Merciful of the Merciful." [Yusuf
12:92]

å æä å ä ô ç ä æ ä ä æ ä ä ä å åæä ä Ð
ä åäæ
ä ê ä æ ä æÁ¸¼ÇDI
ê ê ÏÃÌMA
ê Ë AjÎvI
ê PDÍ
ê ÐÓ¼§ ÊÌ´»D¯ AhÇ ÏvÎÀ´I
ê ê ê AÌJÇgG}
ê ÏICê ÉUË
{ÅÎ¨ÀUC
ê
"Take this my shirt and cast it on my father's face; he will (again) be able to see, and come to me
−
with all your families." [Yusuf
12:93]
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"And when the caravan had departed, their father said: Most surely I perceive the greatness of
−
−
Yusuf,
unless you pronounce me to be weak in judgement." [Yusuf
12:94]
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−
"They said: By Allah, you are most surely in your old error." [Yusuf
12:95]
−
Yusuf
(AS), a prophet and the son of a prophet, shows the gracious and forgiving character that
history has repeatedly recorded of countless prophets and men/women of God. On the occasion
of the victory of Makkah, our prophet (S)
± used similar words in forgiving those members of
Quraish who forced him into exile and waged war against him.69
−
Then, Yusuf
(AS) prays for their forgiveness to the most Merciful of the Merciful Who forgives
−
the sins of those who repent. Apparently, when Yusuf
(AS) was informed about the condition of
−
his father, that he had lost his sight due to his excessive crying, Yusuf
(AS) gives them his shirt
saying: "Take this my shirt and cast it on my father's face; he will (again) be able to see." This is
−
the third event connected with the shirt of Yusuf
(AS) and the most astounding.70 This was the
shirt taken from the amulet (Ta'weezh) given to him by his father.
−
−
'Allamah
Tibrisi
mentions that Yusuf
(AS) said: "Only he who took my shirt to him the first time
±
−
−
should take it (to Ya'qub).
Yahuda
said: I am the one who took it to him and it was me who
−
smeared it with blood. Then I informed him that a wolf had eaten him. Yusuf
(AS) said: Take this
also and inform him that I am alive."
Another manifestation of his generosity is his invitation to his brothers that they should return
with their father and all of their families to Egypt.
− as-Sadiq
− (AS) sensed
Imam
(AS) narrates that when the caravan departed from Egypt, Ya'qub
± ±−
−
the fragrance of Yusuf's
(AS) shirt while he was still in Palestine, a journey of ten nights. Ibn
− is of the view that it was eight nights. al-Hasan
'Abbas
says that it was the distance was eighty
±
Farsakh while al-'Asim
says that it was a month's journey.71 Commentators and poets have
±
− the east wind, requested God Almighty's permission to carry the fragrance
written that as-Saba,
±
−
− before the bearer of good news would arrive with the shirt.
of Yusuf's
shirt to Ya'qub
− (AS) says to his sons or family which remained in Palestine with him: "Most surely I
Ya'qub
−
−
perceive the greatness of Yusuf"
Certainly, the translator here (Shakir)
misses this point and
−
translates it as 'greatness' while commentators have indicated that it was Yusuf's
(AS) fragrance
that he sensed. Then he adds to this statement: "Unless you pronounce me to be weak in
− and Mujahid.
−
judgement." Meaning, unless you deem me to be foolish, according to Ibn 'Abbas
72
−
Or deem me to be senile, according to Qutadah
and al-Hasan.
±

Being unaware of the events in Egypt, his sons dismissed his perception as the same old
−
sentiments which he always displayed toward Yusuf
(AS) over the many years of his absence by
saying: "By Allah, you are most surely in your old error." In verse 8, the sons also referred to
−
−
Ya'qub's
(AS) love of Yusuf
(AS) as manifest error. K
_____________
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"So when the bearer of good news came he cast it on his face, so forthwith he regained his
−
sight. He said: Did I not say to you that I know from Allah what you do not know?" [Yusuf
12:96]
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"They said: O our father! ask forgiveness of our faults for us, surely we were sinners."
−
[Yusuf
12:97]
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"He said: I will ask for you forgiveness from my Lord; surely He is the Forgiving, the Merciful."
−
[Yusuf
12:98]
− (AS), Yahuda,
−
When the caravan returned to Ya'qub
referred to here as the bearer of good
−
news, placed the shirt of Yusuf
(AS) over his father's face and his vision was instantly restored.
− more than his vision was restored. He says that his vision returned
According to ad-Dahhak,
± ±
after blindness, his strength returned after weakness, his youth returned after senility and his
− said to Yahuda
−
happiness returned after sadness. After which Ya'qub
I don't know what I can
− al-Mawt).73
reward you for it. May Allah ease for you the agony of death (Sakrat
−
It was a rare that Ya'qub's
family found him in a state of happiness since his separation from
−
Yusuf
(AS). They were now seeing light in the same eyes which had become white and
weakened by tears of sorrow and pain. He could now savor the beauty of the world a new and
his heart finally came to rest after decades of anxiety and pain.
He reminds his sons: "Did I not say to you that I know from Allah what you do not know?"
Reminding them that his love and devotion was not in vain (refer to verse 86) because he knew
−
in his heart that Yusuf
(AS) was alive and his vision was true, although it did not lessen for him
his sorrow at being separated from him.

−
Indeed, his children had witnessed astounding events: Yusuf
(AS), whom they had presumed to
be dead, was not only alive but he was flourishing as the 'Azeez of Egypt, the second most
−
powerful man in the land. Their father's vision had been miraculously restored by Yusuf's
shirt.
−
−
No doubt it brought to mind Ya'qub's
(AS) demise into a life of sadness after seeing Yusuf's
(AS)
blood-stained shirt many years before. Two amazing transformations indeed.
−
Realizing their own culpability in the matter of Yusuf's
(AS) disappearance and their father's
agony thereafter, they asked their father to intercede for them with God Almighty and seek their
forgiveness for their past sins. Implicit in this request is their understanding of their father's
station with regard to God Almighty. Otherwise, they could have requested God's forgiveness
individually without any intermediary, as God Almighty is Forgiving and Merciful and hears (and
answers) the prayers of all those who turn toward him in sincere repentance.
− as-Sadiq
− and Shaikh Tawus,
− (AS) did
According to reports from Imam
(AS), Ibn 'Abbas
± − − Ya'qub
± ±−
not immediately pray for their forgiveness. Rather, he delayed seeking their forgiveness until the
early hours of Friday as this time was more suitable for having prayers answered, according to
− 74
Ibn Mas'ud.
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There is an indication of this in the wording of his reply to their plea: {ÏIi
for you forgiveness from my Lord." Wherein the particle 'Sawfa' indicates that the action,
− had
meaning to seek forgiveness, will occur in the future. Other reports indicate that Ya'qub
−
prayed for their forgiveness every Friday night for twenty years and that Jibraeel
taught him the
−
following Du'a:
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"O hope of the believers! Do not dash my hopes. O helper of the believers! Come to my aid. O
Supporter of the believers! Give me support . O beloved of the repentant! Turn toward me
(mercifully) and answer (this prayer) for them! " 75 K
_______________
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"Then when they came in to Yusuf,
he took his parents to lodge with him and said: Enter safe
−
into Egypt, if Allah please." [Yusuf
12:99]
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"And he raised his parents upon the throne and they fell down in prostration before him, and he
said: O my father! this is the significance of my vision of old; my Lord has indeed made it to be
true; and He was indeed kind to me when He brought me forth from the prison and brought you
from the desert after the Shaitan
±− had sown dissensions between me and my brothers, surely my
−
Lord is benignant to whom He pleases; surely He is the Knowing, the Wise." [Yusuf
12:100]
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"My Lord! Thou hast given me of the kingdom and taught me of the interpretation of sayings:
Originator of the heavens and the earth! Thou art my guardian in this world and the hereafter;
−
make me die a Muslim and join me with the good." [Yusuf
12:101]
− (AS), his family and the families of his eleven sons migrated to Egypt at the invitation of
Ya'qub
−
−
Yusuf
(AS). This was the fulfillment of Ya'qub's
lifelong desire: to be reunited with his beloved
−
son Yusuf
(AS).
Although he knew he was alive all of these years, it never diminished his sadness and misery at
− (AS), though elderly, will have
their separation. Now their separation will be behind them. Ya'qub
a new life with his family and loved ones in a new land.
− as-Sadiq
− (AS) said to his sons: "Load up
One report attributed to Imam
(AS) says that Ya'qub
± ±−
−
−
and go to Yusuf
this your (very same) day with all your families. They traveled and with Ya'qub
−
was the aunt of Yusuf,
Umm Yameen. They quickened the journey, in happiness and joy
−
(arriving) in Egypt after nine days. When they came upon Yusuf,
he was in the house of the king.
He hugged his father, kissed him and cried. He raised his father and aunt upon the throne of the
king.

Then, he entered his house and applied Kuhl
± (to his eyes) and oil (to his hair) and put on the
distinguished dress of the treasure and king. When (his family) saw him, they fell prostrate in
awe of his greatness and in thanks to God Almighty for that (stature given him). In these twenty
−
years, Yusuf
did not oil (his hair) nor apply Kuhl
± (to his eyes) nor perfume himself until God
76
would unite him and his father and brothers."
−
The verse refers to Yusuf's
(AS) aunt as a parent, as was customary in the usage of language.
−
− as his father (6:74). It is
In this same usage, Ibrahim's (AS) uncle was mentioned in Quran
−
mentioned in many narrations that the mother of Yusuf
(AS) and Benyameen, Raheel
(Rachel)
±
−
− married her sister, referred to as Umm Yameen in the narration. 'Allamah
had died and Ya'qub
− (AS) and his family numbered seventy three persons.
Tibrisi
says that Ya'qub
±
−
There are some narration which indicate that God Almighty was displeased with Yusuf's
(AS)
77
reception for his father and gave him a punishment for that.
−
Tibrisi
also mentions that the reason that Yusuf
(AS) prayed for their safety in Egypt, in saying:
±
− and his family had of
"Enter safe into Egypt, if Allah please." It was due to the fear which Ya'qub
the king of Egypt, the pharaoh. One had to seek his permission to enter into this land. This king
had the same reputation, at least in the past, for which all pharaohs were well known: they were
−
absolute and brutal rulers over the subjects. Yusuf's
(AS) position and authority in Egypt,
however, gave them strong cover from the king's power.
− (AS), his wife and sons saw Yusuf
−
As the narration suggests, when Ya'qub
(AS) in the full dress
−
of the 'Azeez (some say the king's dress), they all fell prostrate before Yusuf
(AS).
Commentators have discussed the nature of this prostration: was it a prostration of thankfulness
æ åä æ
or Sajdah ash-Shukr (j¸r»A
ê í ÑfVmä) or some other type of prostration.

ç ì å åä ä ä
Regarding the expression: {AfVm
É» AËja
í Ë} "And they fell down in prostration before him..." Shaikh
ä
Mughniyyah presents a clear argument in his saying that in the pronoun in (åÉ») refers back to

−
Yusuf
(AS), meaning they fell prostrate to him. He argues that this is also consistent with the
−
verse (v.4) wherein the vision of Yusuf
(AS) is mentioned saying that his parents and brothers
would prostrate to him.
Shaikh Mughniyyah (and other scholars) have pointed out that this bowing had a different
connotation at that time because it was also used as a manner of greeting and saluting
someone of rank and importance. Therefore, it would not have been unusual for them to make
−
such a prostration before Yusuf
(AS). Shaikh Tusi
± − also notes the point that the origin of
prostration is related to humility (¾g), in other words, not related to worship.

Also, there was nothing in their law or practice which prevented such acts. As such, there's no
need to look deeper into this act because it was not a spiritual act per se. Likewise, it can also
be accepted that they also prostrated out of thanks to God Almighty after seeing that God
−
Almighty had given Yusuf
(AS) great authority in Egypt and he was a man of great wisdom and
nobility.
The majority of commentators have interpreted the same pronoun as referring to God Almighty,
−
meaning that they prostrated out of thanks to God Almighty. 'Allamah
Tibrisi
mentions that this is
±
− He also carries a tradition narrated regarding Imam
− 'Ali an-Naqi− (AS) who
the view of Ibn 'Abbas.
− and his sons for Yusuf
−
was asked: "Inform me, was the prostration of Ya'qub
while they were (in
− ±
− and his sons, it
fact) prophets? Abul-Hasan
(AS) replied: Regarding the prostration of Ya'qub
−
was not for Yusuf.
That was only (done) by them out of obedience to God and a salutation for
−
Yusuf
just as the prostration of the angels for Adam was an obedience to God and a salutation to
− his sons and Yusuf
−
Adam. So, Ya'qub,
along with them, prostrated out of thanks to Allah for
gathering them together. Did you not see (what he was) saying in (God's) thanks at that time?
"My Lord! Thou hast given me of the kingdom..." 78
−
Now, the interpretation of vision of Yusuf's
(AS) has been realized by all: "O my father! this is the
significance of my vision of old; my Lord has indeed made it to be true..." Scholars are of
−
differing opinions regarding the duration of time between the vision and its fulfillment. Salman
al-Farsi is reported to have said it was forty years. The longest term was eighty years, according
79
to al-Hasan,
while the shortest term was eighteen, according to Ibn Ishaq.
±
±−
−
Yusuf
(AS) also says: "And He was indeed kind to me when He brought me forth from the prison
and brought you from the desert after the Shaitan
±− had sown dissensions between me and my
brothers..."
It was the same divine gift (of interpreting dreams) that re-united his family that also gave him
−
his freedom from prison and favor with the king of Egypt. That God Almighty brought Ya'qub
− (AS)
(AS) out of the desert was also a blessing for him. Many scholars have written that Ya'qub
and his family faced difficult times during the years of drought. They were hearders and most of
their livestock had perished due to the drought. As such, they were compelled to go to Egypt to
seek food for their families.
−
By virtue of his patience, God Almighty gave Yusuf
(AS) a clear victory over his brothers by
−
granting him knowledge, wisdom and authority. Yusuf
(AS), through his wisdom and foresight,
dealt graciously with his brothers by which they realized their faults and sought God Almighty's
− (AS) was patient as well, although he suffered greatly. Ultimately, it is God,
forgiveness. Ya'qub
the Mighty and Majestic, Who manages the affairs of his servants. Armed and protected with this
knowledge alone, these two servants placed their faith and reliance totally in God Almighty and
− (AS) himself had said: "On Him do I rely, and on Him let those who are
His plan. As Ya'qub
reliant rely." [ v.67]

−
In the end, Yusuf
(AS) says: "Surely my Lord is benignant to whom He pleases; surely He is the
è ä
Knowing, the Wise." Benignant is the translation given for the 'Arabic word Lateef
(±Îñ»
ê ), it is a
±
difficult word to properly translate with an English term. al-Azhari says: al-Lateef
is one of the
±
names of Allah, Glorified is He. It means (that Allah is) friendly (Rafeeq) toward His servants (like
ç æå å è å ä ä ä
saying:) So-and-so is kindhearted toward so-and-so (B°ñ» ÆÝ°I
ë ê ÆÝ¯ ±ñ»). It is also said that it means
to be knowledgeable of details of matters.80
Either meaning would suffice but the second seems more appropriate within the context of
−
−
Yusuf's
(AS) story. His story cannot be separated from Ya'qub's
story and vice versa. Both had
been tested by calamitous events, separation and personal trials. Neither knew how their story
would end nor how they would come together again. Both resolved to be patient while God
Almighty's plan was revealed before them. At the time of their separation, neither could have
envisioned how their lives would end nor where they would die. While the knowledge of their
past, present and future was readily known to God Almighty. He re-united these two prophets to
−
the satisfaction of their own hearts and as a lesson for the families of the children of Ya'qub
(AS).
−
− (AS) and his family have
Now Yusuf
(AS) is an authority in the land of Egypt and Ya'qub
migrated there in order to establish themselves as a party of faith in a new land. God Almighty's
wisdom and understanding of His servant's affairs is flawless and His guidance, due to that
knowledge and understanding, is also flawless.
−
Yusuf
(AS) gives his witness to God's Majesty: "My Lord! Thou hast given me of the kingdom
and taught me of the interpretation of sayings: Originator of the heavens and the earth! Thou art
my guardian in this world and the hereafter; make me die a muslim and join me with the good."
Commentators have made a point of noting that the phrase: Thou hast given me of the
kingdom," has the meaning: You have given me some of the kingdom. Here, the particle (æÅ¿ê)

è

−
has the meaning of (|¨Iæ ä) or part, some. Indeed, Yusuf
(AS) had been given heavenly and
worldly authority. His authority was incomplete, however. He was an authority in Egypt but he
was al-'Azeez, the treasurer and second in power. Likewise, with regard to his spiritual authority,
although he was a prophet, his father was also a prophet but of greater distinction.
− al-Baqir
−
− or
Imam
(AS) was asked once: "Who was Allah's Proof (Hujjah)
on the earth Ya'qub
±
81
−
− was the Hujjah
−
Here, then, it is
Yusuf?
He said: Ya'qub
and the kingship was for Yusuf."
±
−
interesting to give some thought to the aim of Yusuf's
(AS) prophetic mission. Was it only for the
benefit of his brothers or was there a greater mission?
−
Yusuf
(AS) calls out to his Lord:"Originator of the heavens and the earth! Meaning, O Originator
− ± means one
of the heavens...(the vocative particle Ya− (BÍ) being unwritten). It is said that Fatir
who creates without a likeness from which to model his creation.82

"Thou art my guardian in this world and the hereafter; make me die a muslim and join me with
the good." He acknowledges God Almighty as his guardian in both worlds and prays that God
makes him to die as a Muslim, meaning keeping him upon the path of faith until death and grace
him, in death, with being a Muslim. Some commentators say that he was praying for immediate
death. He prayed for connection, after death, with those who are good, meaning his forefathers
−
Ishaq
peace be upon both of them.
± − and Ibrahim,
− as-Sadiq
Abu− Hamzah,
one of the companions of Imam
(AS) said: "It has reached us that
±
± ±−
− lived one forty seven years (147). He entered Egypt with Yusuf
−
Ya'qub
while he was one
83
−
−
hundred thirty (130) and spent seventeen (17) with Yusuf
in Egypt." Ibn Ishaq
± − reports: "Ya'qub
stayed in Egypt twenty-four (24) years, died and was buried in Syria (Sham)." Sa'eed Ibn Jubair
− was transferred to Bait al-Muqaddas (Jerusalem) in a coffin made of teak. That
said: "Ya'qub
day coincided with the death of Esau (his twin brother) and they were buried in one grave.
− transferred their dead to Bait al-Muqaddas. Ya'qub
− and Esau were birthed in
Afterward, Yahud
one stomach and buried in one grave. Their age was one hundred forty seven (147) . (Refer to
− (AS).84
this footnote for a brief history of Ya'qub
−
Then, Yusuf
returned back to Egypt after burying his father in Bait al-Muqaddas, according to his
−
will (Wasiyah)
to him. He lived for twenty-three (23) years after his father. (Yusuf)
was the first
±
prophet of the children of Israel. Then, he died and willed that he be buried at the grave of his
father."
It is (also) said that he was buried in Egypt, then Musa (AS) removed his bones and took them to
−
be buried at his father's (grave). It is said prophethood was attained by Rubeel
(Rueben) after
85
−
−
−
(Yusuf),
then to Yahuzha
(Yahuda).
−
There are a number of commentators who are of the view that Yusuf
(AS) lived to be 120 years
86
−
old. Ibn Ishaq
(AS) fathered three children by the (former) wife of
± − is of the view that Yusuf
−½
− (AS). The
al-'Azeez (Zulaykhah): Afraim,
Meesha− and Rahmah,
the wife of the Prophet Ayyub
±
−
− (AS) was four hundred years.87
time between Yusuf
(AS) and Musa
−
Similar facts are also confirmed in the book, The Histories of Prophets: "...Yusuf
returned to
Egypt and remained there, according to what has been narrated, twenty three years after the
death of his father. He had been blessed with sons and daughters. There were three in the time
− ½ and Meesha
− (or Mansa). He also had a
− They were two (male) twins Afraim
of his father Ya'qub.
− (AS). Yusuf
−
daughter Rahmah
who afterward became the wife of the prophet Ayyub
(AS) was
±
the first prophet of the children of Israel." This history does not, however, indicate the identity of
−
Yusuf's
(AS) wives.88 K
______________

ä æå æ ä
Øåä æ ä gGæ æÁÈÍf»
æä æÅ¿ê ä¹»g}
æ å B¿ Ëä ô ä¹Î»G
ä å å æ ä æÁÇå Ëä æÁÇj¿C
åä æ ä AÌ¨ÀUC
æê ä ä äOÄ·
æ
êÐ
ê
ê
{ÆËj¸ÀÍ
ÉÎYÌÃ
KÎ¬»A
ÕFJÃC
ê
ê
ê
ê
"This is of the announcements relating to the unseen (which) We reveal to you, and you were
not with them when they resolved upon their affair, and they were devising plans."
−
[Yusuf
12:102]
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"And most men will not believe though you desire it eagerly." [Yusuf
12:103]
−
After giving a nearly complete narrative on the life of the prophet Yusuf
(AS), God Almighty
addresses the prophet Muhammad
(S)
±
± who is told that this narrative is related to the unseen and
the unknown. This narrative has come to him by way of revelation (Wahiy).
God Almighty,
±
clarifying the point, reminds everyone that it is He who carried this history to the prophet
Muhammad
(S)
±
± who was unaware of it beforehand. God, the Mighty and Majestic, even
−
informed him of the thoughts of the brothers while they plotted against Yusuf
(AS).
−
Here, it is appropriate to mention one of the important aspects of this Surah
and the narrative or
Qasas
± − the area where our prophet (S)
± lived, was inhabited
± ± within it. History indicates that Hijaz,
by Jews among the tribes in the outlying areas. There is no record of Christians living in Hijaz.
± −
History and traditions do not indicate that our prophet was schooled in the books of previous
nations nor interacted with Jewish religious leader for that purpose, particularly while in Makkah
−
where this Surah
was revealed.
−
Therefore, the narrative contained within this Surah
cannot be attributed to our prophet's
knowledge of the scriptures or histories of previous nations. As God Almighty confirms, this is
knowledge given to prophet Muhammad
(S)
±
± via divine channels.
− (AS) and his sons. We can see in the Makkan society in
He was not privy to the history of Ya'qub
−½
our prophet's (S)
± time was in a dark age. Our prophet's (S)
± clan were descendents of Ismail
−
(AS), Ya'qub's
uncle. Yet at the time of his youth, our prophet (S)
± witnessed his clan's slide into
such moral decay that the Abrahamic light of monotheism had nearly vanished from the
− (AS) but his faith,
Quraish. Any Quraish could recount his lineage up to the prophet Isma'il
−½
practices and spiritualism was all but lost to most of them. They all knew very well that Ismail
−
was their forefather who established their race in Makkah (referred to as Bakkah in the Quran)
but the Quraish were more enamored with their worrior forefathers than the spiritualism of an
ascetic prophet. They could readily recount the battles of their forefathers but they were not as
−
steeped in the history of the other branch of the family of Ibrahim
(AS), the descendants of Ishaq
±−
(AS).

−
This Surah,
then, provided our prophet (S)
± with a relatively complete narrative on the life and
affairs of another prophet having lived an estimated two thousand years before his time.89 When
compared to the narrative found in the Old Testament (Book of Genesis), there are only
insignificant differences between these two narratives (Refer to the appendix for the biblical
narrative). The reality is as the verse states: "This is of the announcements relating to the
unseen (which) We reveal to you..." There is no other plausible explanation for this history to
have come from the mouth of our prophet (S)
± with such accuracy except that it was divinely
−
inspired. There is no doubt, then, that this Surah
was a proof of the prophethood of Muhammad
±
−
(S)
for
those
who
possessed
knowledge
of
those
previous
scriptures,
namely
the
Taurah.
±
Even armed with this miraculous proof, God Almighty warns our prophet (S)
± that people will not
accept his faith, the proofs of his faith nor his teachings except a few. The expression of the
verse signifies that people will not believe although our prophet (S)
± was deeply desirous of his
ä
æä ä) suggests a desire deeper than what may be
people accepting his faith. The word (OujY
considered normal. It suggests being driven to something or covetous of something. It brings to
90
−
mind a strong rebuke from God Almighty found in another Surah.
Most commentators agree
that the object of this verse is the Quraish, the prophet's (S)
clan.
The
manner of expression,
±
however, certainly suggests that it may be appropriate to apply this meaning beyond the Quraish
as it says: "And most men will not believe...," meaning most of mankind, in general. K
_______________
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"And you do not ask them for a reward for this; it is nothing but a reminder for all mankind."
−
[Yusuf
12:104]
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"And how many a sign in the heavens and the earth which they pass by, yet they turn aside from
−
it." [Yusuf
12:105]
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"And most of them do not believe in Allah without associating others (with Him)."
−
[Yusuf
12:106]

Our prophet (S)
± was instructed not to request any compensation or payment for whatever is
contained in his divine communications. Meaning that for fear of making it difficult for people to
accept the divine communication and (for fear of) preventing them from accepting faith, no
recompense is to be asked for conveyence of the message and clarification of the law,
−
according to 'Allamah
Tibrisi.
±
− is a book of advices and lessons for mankind
This divine communication, meaning the Quran,
as a whole, not for a particular people, nation or region. It is a communication from God, the
Mighty and Majestic, and a reminder to those who believe in the world at large.
God Almighty poses a question regarding man: "And how many a sign in the heavens and the
earth which they pass by, yet they turn aside from it." Commentators differ with regard to the
meaning of signs. Some say that it is the signs like the sun, moon, mountains, trees, etc. These
signs also give indication of God Almighty's Oneness and His ability to manage countless
systems flawlessly. Others say it refers to the ruins and other signs of bygone nations, like the
pyramids and the ruins of roman, persian and other dominant cultures.
The pyramid is a good example of the ruins of a great and powerful culture. The pharoah
Ramses II is generally considered to be the pharoah mentioned in connection with the prophet
Moses (AS). God, the Mighty and Majestic, destroyed him and his kingdom leaving his remains
as a sign for believers until this time. Yet, people witness these signs without contemplating its
signification upon God Almighty or they refuse to recognize the lessons which these signs
indicate. Thus, the meaning that they turn away from these signs.
Regarding the next verse: "And most of them do not believe in Allah without associating others
(with Him)," again, there are differing interpretations. According to al-Qummi, the association of
partners with God (Shirk) refers to association of partners in odedience, not in worship, based
− al-Baqir
− (AS).91
on a report from Imam
−
'Allamah
Tibrisi,
on the other hand, gives six possible interpretations:
±
1) "Them" (referred to in the verse) are the Mushrikeen of the Quraish. They resolved belief in
Allah as the creator, the giver of life and death, yet they worshipped idols and claimed them to
be gods while they were saying that Allah is our Lord and our God and He nurtures us. Then,
−
they created associates (with Allah) in that, according to Ibn 'Abbas.
2) The (verse) descended regarding the Mushrikeen of the 'Arabs. When they were asked who
created the heavens and the earth and sends down the rain, they said: Allah our Lord! Then,
they became Mushrikeen. They said in their Talbiyyah: Labaik! There is no partner for You
except one partner who is for You, you own him and that which he owns, according to
−
ad-Dahhak.
± ±

−
−
3) They are the People of the Book (Ahl al-Kitab).
They believed in Allah, the last day, the Taurah
− and in rejection of the
and the Injeel. Then, they became Mushrikeen in rejection of the Quran
prophethood of our prophet Muhammad
(S),
This report along with what
±
±
± according to al-Hasan.
− Ibn Qubaysah
−
preceded it was narrated by Daram
from 'Ali Ibn Musa
ar-Rida
± − from his father
±
from his grandfather from Abu− Abdillah (as-Sadiq),
peace be upon them all.
± ±−
−
4) They are the hypocrites (Munafiqeen)
who manifest their faith and commit Shirk in secrecy,
according to al-Balkhi.
5) They are the doubtful (al-Mushabbihah). They believe, in general, and commit Shirk in the
−
details. That is narrated from Ibn 'Abbas.
6) The intent of making partners is partnership in obedience not partnership in worship. They
obey Shaitan
± − in disobedience which they perpetrate from (those offenses) which Allah has
obligated the hell-fire. Then, they create a partnership with Allah in obedience and they do not
make a partner with Allah in worship, (meaning that) they worship along with Him other than
−
Him, from Abu− Ja'far (al-Baqir-AS).
92
− ar-Rida
A report from Imam
± − (AS) has also described it as a Shirk not associated with disbelief.

_________________
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"Do they then feel secure that there may come to them an extensive chastisement from Allah or
(that) the hour may come to them suddenly while they do not perceive."
−
[Yusuf
12:107]
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"Say: This is my way: I call to Allah, I and those who follow me being certain, and glory be to
−
Allah, and I am not one of the polytheists." [Yusuf
12:108]
God Almighty asks a couple of rhetorical questions regarding those who disbelieve: "Do they
feel secure that they will not be punished with a severe punishment from God? Or do they not
fear that the final hour might come upon them as a surprise while they are unaware?" The
questions are posed in order to highlight the carelessness and negligence of those who
disbelieve. They carelessly ignore God's threats of punishment.

−
The type of punishment mentioned here is referred to as Ghashiyah
or a stupor due to the
− it means do these non-believers feel secure
punishment of God. According to Ibn 'Abbas,
against the punishment of Allah coming to them, blinding them and engulfing them. It is from the
stupor of the lights (Suruj) because it blinds them. It only comes with the feminine word
−
−
(Ghashiyah)
in estimation of (the feminine word) punishment ('Aqubah),
in other words, a
−
significant punishment for all of them. According to Mujahid and Abu− Muslim, it is total
93
− says that it is lightning and sudden calamity (al-Qari'ah).
−
annihilation. ad-Dahhak
± ±
Also, those who disbelieve ignore the coming of the hour due to being deluded by the
allurements of worldly life. Their distraction with the world will be so enveloping that the day of
judgement will come to them as a surprise. Despite the fact that the hour will not occur until
extraordinary signs appear which herald the world's demise, they will remain oblivious to those
signs or ignorant of their significance. They will be shocked because they were unaware,
− Injeel and Quran
− will come
uncaring and heedless. That which has been promised in the Taurah,
to pass but those who disbelieve may never believe until God's truth is revealed before them at
the final hour. The gravity of this truth will overcome all of their senses, worldly beliefs,
superstitions and misconceptions. At this stage of man's existence, he will not be able to deny
God's existence and Mastership. He will be made to realize that he has come full circle and
returned to his Creator and Master even more pathetic than when his Creator sent him into this
world.
Next, God the Mighty and Majestic, commands the prophet Muhammad
(S)
±
± to declare his path
and ideology: "This is my way: I call to Allah, I and those who follow me being certain..." The
path of Muhammad
is to call people to surrender to pure divine faith (Tauheed)
and righteous
±
±
conduct and to reject the ignorance of all types of idolatry (Shirk), deviated beliefs (Inhirafat)
± − − and
− −
superstitions (Khurafat).
The prophet Muhammad
(S)
±
± himself and those who follow him in belief are of a faith rooted in
certainty (Yaqeen) and God-consciencenous (Ma'rifah). A faith founded upon explicit proofs and
clear evidence. They are not those who blindly follow the corrupted traditions of their
forefathers.
There are at least two ways to interpret this verse according to where the pause (Waqf) is
− the pause is placed after the word Allah, as in: "This is my way:
placed. According to Ibn 'Abbas,
I call to Allah. I and those who follow me being certain..." This is the view that our translation
− also says that the meaning of the latter part of the verse is that the
takes. Ibn 'Abbas
− places the pause in a
companions of the prophet are on the most excellent path. Ibn al-Anbari
different place: "This is my way. I call to Allah, I and those who follow me, being certain..."
Meaning that the prophet and his followers call to Allah with certainty.94

Based on traditions, another interpretation is that "I and those who follow me" refers to the
prophet (S)
± − (AS) or the prophet (S)
±
± and 'Ali Ibn Abi Talib
± and the descendants of Muhammad
95
(AS).
−
−
Our prophet (S)
Or Glory be to God! 'Allamah
Tibrisi
±−
±
± is commanded to say: Subhana-llah!
interprets it in the present context as meaning: I am free of that which they associate with God
Almighty. "And I am not one of the polytheists." Meaning, the polytheists or Mushrikeen (of the
Quraish) who had taken stones and wood as gods and associated peers with God Almighty and
taken angels as the daughters of God.
− ± Makarem
−
−
Shaikh Nasir
makes an interesting point in connecting this verse to the prophet Yusuf
(AS) as well. He says: "It emphasizes the irreproachable purity of the Creator Whom (people)
are being summoned to as well as His absolute perfection being devoid of any shortcomings
and that (people) must not take partners with the Creator. This, in reality, is one of the special
− ½ as-Sadiq)
characteristics of the true leader (al-Qaid
that he announces his aims and guiding
± ±−
principles with distinct clarity. And that he and his followers travel along a clear and sound
course. It is not that he should rule them with a halo of equivocalness in the aims and paths (of
his faith) nor that each of them should travel a specific direction."
"Then, one of the paths through which we recognize truthful leadership from false (leadership) is
that the truthful leader is distinguished by unequivocal speech and clarity of the path. Or the
other (path), then, in order to attempt to cover their conduct, takes refuge in ambiguous
−
discourse and varied answers. That this verse occurs after the verse connected with Yusuf
indicates that in the path of the methodology of the prophet (the two prophets) do not differ from
−
the path and methodology of Yusuf,
the prophet. He called (people) to One Omnipotent God in
the corners of the prison. Regarding (leaders) other than he, they have called (people) to the
heavens endlessly. By virtue of blind followership (Taqleed), he has moved from one ignorant
person to another. The conduct of prophets and messengers are all one. Due to (the fact) that
misguided and ignorant people constantly posed this objection to prophets: Are you are a man?
Why were angels not entrusted with this matter?"
−
"And because people in the age of ignorance (al-Jahiliyyah)
were posing this same objection
− replies a second
with relation to the Messenger (S)
± and his general call (to faith), then the Quran
time to this objection: "And We have not sent before you but men from (among) the people of
the towns...[12:109]" These messengers are like the remaining people, they live in cities and
villages, traveling between people being aware of their pains, their needs and difficulties." 96

−
'Allamah
Tibrisi
makes the point that this verse gives indication upon the virtue of supplication
±
− to God Almighty and summoning people to God's Unity and Justice. A tradition of our
(Du'a)
prophet gives support to this in that he (S)
± has said: Scholars are the trustees of Messengers for
97
(God's) worshippers. Tibrisi
also says that the verse indicates the obligation of making an
±
effort to base (our faith) upon trustworthy (evidence), insight and clear proof which will oblige the
breakdown of blind followership or Taqleed in faith.
________________
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"And We have not sent before you but men from (among) the people of the towns, to whom We
sent revelations? Have they not then traveled in the land and seen what was the end of those
before them? And certainly the abode of the hereafter is best for those who guard (against) evil);
−
do you not then understand?" [Yusuf
12:109]
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"Until when the Messengers despaired and the people became sure that they were indeed told a
lie, Our help came to them and whom We pleased was delivered; and Our punishment is not
−
averted from the guilty people." [Yusuf
12:110]
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"In their histories there is certainly a lesson for men of understanding. It is not a narrative which
could be forged, but a verification of what is before it and a distinct explanation of all things and
−
a guide and a mercy to a people who believe." [Yusuf
12:111]
−
'Allamah
Tabatabai
± − ± −½ mentions the following regarding this verse: "When God, be He Glorified,
mentions the state of man in faith (with this verse), then the state of the Prophet (S)
± in his call to
them toward a divine mission without asking them any reward and bringing about benefit due to
himself,

(God) explains that that is not an innovation in the matter. Rather, what has come about is the
−
Divine Tradition (Sunnah Ilahiyyah)
in religious appeals. Then, past messengers were not
angels. Only men were raised among these people from the people of towns wherein they
mixed with people and they aware that with them was the revelation of God (sent) to them and
(aware) of their being dispatched for them and their call to them (toward God)." 98
−
Qutadah
believes that the reference to the people of the town refers to people living in towns
and cities as opposed to the Bedouin or desert dweller due to the Bedouin's remoteness from
knowledge and (remoteness from) their people. al-Hasan
says: "God has never raised a prophet
±
from the desert-dwelling people, nor from Jinn nor from women. That being (because)
harshness and sternness have dominated the Bedouin while the people of cities are sharper in
intelligence." 99
Prophet Muhammad
(S)
±
± is questioned: "Have they not then traveled in the land and seen what
was the end of those before them?" Meaning have they not travelled in other lands and seen
the ruins of past nations nor heard their histories? Did not reports come to them of prophets who
were sent to previous nations? Did not people learn of the outcome of those who rejected these
messengers and prophets in past times?
God Almighty stresses that the life of the hereafter is best for those who are God-fearing and
careful of their duty to God Almighty. Certainly, this world itself holds many ancient remnants
documenting man's surrender to worldly life and his spiritual decline. Have we pondered the
causes of the destruction of these powerful civilizations and nations with the aim of learning the
lessons of their mistakes and failings? Those who have tied their faith, work and hopes to this
life shall find all that they worked for will perish with this world. Those who have tied their faith,
work and hopes to God Almighty and the hereafter, will find that they have prepared themselves
for the best abode and that abode which is everlasting. In the end, God Almighty questions why
it is that man cannot understand?
− ± Makarem
−
As Shaikh Nasir
comments: "This verse points to the most delicate and difficult
glimpse into the lives of prophets and in its ending, it indicates upon the punishment of sinners.
This the custom (Sunnah) of Allah regarding those who persist in their actions and lock the
doors of guidance upon themselves. Then they, afterward, complete the proof upon themselves.
Then they are delivered to divine punishment. They are not able, meaning, they do not have the
power, to repel it." 100
The despair mentioned here is not the despair of the messenger with regard to his message, as
− as-Sadiq
indicated in a narration from Imam
(AS) who was asked by one of his companions:
± ±−
"How does the Messenger of Allah not fear of that which comes to him from God that it may be
what Shaitan
±− instigates? He (AS) said: Surely when God takes a servant as a messenger, He
sends down upon him divine peacefulness (Sakeenah) and sobriety (Waqar). That which
comes to him from God is similar to that which he sees with his eyes." 101

The despair mentioned here is the despair which the messenger feels regarding the reception of
−
−½ says that the
his message among people whom he calls to the path of faith. 'Allamah
Tabatabai
± −
aim of this verse is connected to the previous verse and the meaning is..."These Messengers
who are men like you from people of the bygone towns (who) called upon them and they did not
answer. They warned them of the punishment of Allah and they did end until the time when the
messengers despaired regarding the faith of these people. The people thought that the
messenger had lied, meaning they informed them of the punishment as a lie. Our help came,
then with that We saved whom We pleased and they were the believers and Our punishment is
not averted, meaning our affliction (is not averted) from the guilty people." 102
− ar-Rida
This view is also confirmed in a narration related from Imam
± − (AS) on the authority of 'Ali
− and ar-Rida
Ibn Muhammad
Ibn al-Jahm, who said: "I was present in the session of al-Mamun
±
±
(AS) was with him. al-Mamun said to him: O son of the Messenger of Allah, is it not your saying:
That the prophets are infallible?
− said: Then, what is the meaning of the saying of God, the
"He (AS) said: Yes. He (al-Mamun)
Mighty and Majestic, to where he says: Inform me about the saying of God, the Exalted: 'Until
when the Messengers despaired and the people became sure that they were indeed told a lie,
Our help came to them...' ar-Rida
±− (AS) said: God, the Exalted, says: 'Until when the
Messengers despaired' from their people that the Messengers had lied, Our help came to the
103
− said: By God is the attainment O, Abu
− al-Hasan."
Messengers. Mamun
±
Regarding the final verse: "In their histories there is certainly a lesson for men of
understanding..." Tibrisi
explains its meaning is: "A reflection and insight for the ignorant and an
±
−
admonition (from) He who afflicted (Yusuf)
by the ruler of Egypt and gathered him with his
parents and brothers after their throwing him into the well, his sale and his imprisonment. It is
said that in their history is a lesson because our prophets, peace and blessings upon them all,
did not recite a scripture, nor hear a narration, nor mix among his people, then informing them of
it in the best of its meanings and skillfulness of its words and its construction whereas no one
could refute anything from that. Then this is best of indicators upon its veracity and propriety of
his prohethood,"...For men of understanding..." meaning those possessing sound reasoning. "It
is not a narrative which could be forged..." meaning that which the prophet Muhammad
has
±
104
performed or was revealed to him cannot be fabricated as a lie."
Shaikh Tusi
± − explains that the meaning: "But a verification of what is before it..." means
−
−
verification of that which precedes (the Quran)
from the Taurah,
the Injeel and (books) other
105
−
than these two of the Books of Allah, according to al-Hasan
and Qutadah."
±
− is also known by the title al-Furqan,
− meaning the
Commentators are agreed that the Quran
criterion by which previous books are validated as mentioned in the following verse:

ä æ ä å ä æ ä ä ä ä æ å ä ìä ì ä ä ä
ç
ê ê ÐÓ¼§ ÆB³j°»A ¾lÃ Ðh»A
ê ÊfJ§
ê ºiBJM}
{AjÍhÃê ä äÅÎÀ»B¨¼»
ê ê ÆÌ¸Î»
− upon His servant that he may be a warner to the
"Blessed is He Who sent down the Furqan
− 25:1]
nations." [al-Furqan
With the prophet Muhammad
(S)
±
± being given this criterion by which the scriptures of previous
nations can be validated or invalidated, it gives him a unique position as a warner to nations,
meaning previous nations, like that of the Jews and Christians and a warner for his own nation,
the Muslims.
−
−
Certainly, a comparison of the biblical version of the story of Yusuf
(AS) with this Quranic
version
indicates upon the veracity of Muhammad's
(S)
±
± answers when challenged by the Jews of
Medina.
Tibrisi
says that the meaning of the ending of the final verse, namely: "...and a distinct
±
explanation of all things and a guide and a mercy to a people who believe" means an
−
explanation of all things needed of the lawful and unlawful and the laws of Islam;
(a guide),
meaning a sign (a mercy), in other words, a blessing from which the believers can benefit from
in both knowledge and deed; (to a people who believe) that is only particular to them because
they benefit from it aside from others. In Allah is the success, infallibility and He suffices us and
is the most excellent protector." 106
− is truth and
Shaikh Mughniyyah interprets its meaning as: "It is that all which comes in the Quran
−
affirmation, among which is the narrative of Yusuf.
It comes in agreement with that which Allah
revealed to his previous prophets in divine books with the knowledge that Muhammad
had not
±
−
recited (the Quran)
from himself nor had he heard it from any other. This, in addition, that the
−
Quran is an explanation of faith and law. It is guidance for he who seeks guidance from its
perspective and a mercy for he who acts according to its rulings and takes heed of its
admonitions. It is, without doubt, that those who take heed with the guidance of Allah they "are
those who believe and do not mix up their faith with iniquity, those are they who shall have
− 6:82] 107
security and they are those who go aright." [al-An'am
− for those
−
In conclusion, the narrative of Yusuf
is one of the important narratives of the Quran
who view divine books as successive communications from God Almighty. It is a confirmation of
previous divine books, at least in part, and a proof of God Almighty's favor upon the Prophet
Muhammad
(S).
±
± It's moral lessons of faith, patience and virtue have never diminished by the
millennia which has passed since the time of this great prophet of Allah, be He Exalted.

Next, in this commentary, please find an appendix wherein are the verses detailing the story of
− and the Old Testament for your own comparison and
−
Yusuf
(AS) as found in the Taurah
scrutiny. Hopefully, it will help us all to realize the continuity of God Almighty's message to his
creation throughout history. K

−
THE PROPHET YUSUF
(AS) IN THE OLD TESTAMENT
−
The narrative of the prophet Yusuf
(AS) can be found in the Old Testament spanning a number
of chapters of the Book of Genesis. The narrative in the Old Testament is more comprehensive
− in that it also gives details of Yusuf's
−
− peace be upon them
than that in the Quran
father Ya'qub,
both, including naming his children, an account of his death and events following his death. The
−
most obvious difference between the Quranic
narrative and the Biblical narrative is that the
−
−
Biblical narrative mentions Yusuf's
(AS) marriage during his time in Egypt, whereas the Quranic
narrative makes no mention of his marriage at all. There are some reports in the books of
commentary about his marriage, however, these reports are inconclusive.
−
Here, then, are the verses of the Book of Genesis related to the narrative of Yusuf
(S)
±

GEN 37: 1
And Jacob dwelt in the land wherein his father was a stranger, in the land of Canaan
GEN 37: 2
These are the generations of Jacob. Joseph, being seventeen years old, was feeding the flock with his brethren; and
the lad was with the sons of Bilhah, and with the sons of Zilpah, his father's wives: and Joseph brought unto his
father their evil report.
GEN 37: 3
Now Israel loved Joseph more than all his children, because he was the son of his old age: and he made him a coat of
many colours.
GEN 37: 4
And when his brethren saw that their father loved him more than all his brethren, they hated him, and could not speak
peaceably unto him.
GEN 37: 5
And Joseph dreamed a dream, and he told it his brethren: and they hated him yet the more.
GEN 37: 6
And he said unto them, Hear, I pray you, this dream which I have dreamed:
GEN 37: 7
For, behold, we were binding sheaves in the field, and, lo, my sheaf arose, and also stood upright; and, behold, your
sheaves stood round about, and made obeisance to my sheaf.
GEN 37: 8
And his brethren said to him, Shalt thou indeed reign over us? or shalt thou indeed have dominion over us? And they
hated him yet the more for his dreams, and for his words.
GEN 37: 9
And he dreamed yet another dream, and told it his brethren, and said, Behold, I have dreamed a dream more; and,
behold, the sun and the moon and the eleven stars made obeisance to me.

GEN 37: 10
And he told it to his father, and to his brethren: and his father rebuked him, and said unto him, What is this dream that
thou hast dreamed? Shall I and thy mother and thy brethren indeed come to bow down ourselves to thee to the earth?
GEN 37: 11
And his brethren envied him; but his father observed the saying.
GEN 37: 12
And his brethren went to feed their father's flock in Shechem.
GEN 37: 13
And Israel said unto Joseph, Do not thy brethren feed the flock in Shechem? come, and I will send thee unto them.
And he said to him, Here am I.
GEN 37: 14
And he said to him, Go, I pray thee, see whether it be well with thy brethren, and well with the flocks; and bring me
word again. So he sent him out of the vale of Hebron, and he came to Shechem.
GEN 37: 15
And a certain man found him, and, behold, he was wandering in the field: and the man asked him, saying, What
seekest thou?
GEN 37: 16
And he said, I seek my brethren: tell me, I pray thee, where they feed their flocks.
GEN 37: 17
And the man said, They are departed hence; for I heard them say, Let us go to Dothan. And Joseph went after his
brethren, and found them in Dothan.
GEN 37: 18
And when they saw him afar off, even before he came near unto them, they conspired against him to slay him.
GEN 37: 19
And they said one to another, Behold, this dreamer cometh.
GEN 37: 20
Come now therefore, and let us slay him, and cast him into some pit, and we will say, Some evil beast hath devoured
him: and we shall see what will become of his dreams.
GEN 37: 21
And Reuben heard it, and he delivered him out of their hands; and said, Let us not kill him.
GEN 37: 22
And Reuben said unto them, Shed no blood, but cast him into this pit that is in the wilderness, and lay no hand upon
him; that he might rid him out of their hands, to deliver him to his father again.
GEN 37: 23
And it came to pass, when Joseph was come unto his brethren, that they stript Joseph out of his coat, his coat of
many colours that was on him;
GEN 37: 24
And they took him, and cast him into a pit: and the pit was empty, there was no water in it.

GEN 37: 25
And they sat down to eat bread: and they lifted up their eyes and looked, and, behold, a company of Ishmeelites
came from Gilead with their camels bearing spicery and balm and myrrh, going to carry it down to Egypt.
GEN 37: 26
And Judah said unto his brethren, What profit is it if we slay our brother, and conceal his blood?
GEN 37: 27
Come, and let us sell him to the Ishmeelites, and let not our hand be upon him; for he is our brother and our flesh.
And his brethren were content.
GEN 37: 28
Then there passed by Midianites merchantmen; and they drew and lifted up Joseph out of the pit, and sold Joseph to
the Ishmeelites for twenty pieces of silver: and they brought Joseph into Egypt.
GEN 37: 29
And Reuben returned unto the pit; and, behold, Joseph was not in the pit; and he rent his clothes.
GEN 37: 30
And he returned unto his brethren, and said, The child is not; and I, whither shall I go?
GEN 37: 31
And they took Joseph's coat, and killed a kid of the goats, and dipped the coat in the blood;
GEN 37: 32
And they sent the coat of many colours, and they brought it to their father; and said, This have we found: know now
whether it be thy son's coat or no.
GEN 37: 33
And he knew it, and said, It is my son's coat; an evil beast hath devoured him; Joseph is without doubt rent in pieces.
GEN 37: 34
And Jacob rent his clothes, and put sackcloth upon his loins, and mourned for his son many days.
GEN 37: 35
And all his sons and all his daughters rose up to comfort him; but he refused to be comforted; and he said, For I will
go down into the grave unto my son mourning. Thus his father wept for him.
GEN 37: 36
And the Midianites sold him into Egypt unto Potiphar, an officer of Pharaoh's, and captain of the guard.
GEN 39: 1
And Joseph was brought down to Egypt; and Potiphar, an officer of Pharaoh, captain of the guard, an Egyptian,
bought him of the hands of the Ishmeelites, which had brought him down thither.
GEN 39: 2
And the LORD was with Joseph, and he was a prosperous man; and he was in the house of his master the Egyptian.
GEN 39: 3
And his master saw that the LORD was with him, and that the LORD made all that he did to prosper in his hand.

GEN 39: 4
And Joseph found grace in his sight, and he served him: and he made him overseer over his house, and all that he had
he put into his hand.
GEN 39: 5
And it came to pass from the time that he had made him overseer in his house, and over all that he had, that the
LORD blessed the Egyptian's house for Joseph's sake; and the blessing of the LORD was upon all that he had in the
house, and in the field.
GEN 39: 6
And he left all that he had in Joseph's hand; and he knew not ought he had, save the bread which he did eat. And
Joseph was a goodly person, and well favoured.
GEN 39: 7
And it came to pass after these things, that his master's wife cast her eyes upon Joseph; and she said, Lie with me.
GEN 39: 8
But he refused, and said unto his master's wife, Behold, my master wotteth not what is with me in the house, and he
hath committed all that he hath to my hand;
GEN 39: 9
There is none greater in this house than I; neither hath he kept back any thing from me but thee, because thou art his
wife: how then can I do this great wickedness, and sin against God?
GEN 39: 10
And it came to pass, as she spake to Joseph day by day, that he hearkened not unto her, to lie by her, or to be with
her.
GEN 39: 11
And it came to pass about this time, that Joseph went into the house to do his business; and there was none of the
men of the house there within.
GEN 39: 12
And she caught him by his garment, saying, Lie with me: and he left his garment in her hand, and fled, and got him
out.
GEN 39: 13
And it came to pass, when she saw that he had left his garment in her hand, and was fled forth,
GEN 39: 14
That she called unto the men of her house, and spake unto them, saying, See, he hath brought in an Hebrew unto us
to mock us; he came in unto me to lie with me, and I cried with a loud voice:
GEN 39: 15
And it came to pass, when he heard that I lifted up my voice and cried, that he left his garment with me, and fled, and
got him out.
GEN 39: 16
And she laid up his garment by her, until his lord came home.
GEN 39: 17
And she spake unto him according to these words, saying, The Hebrew servant, which thou hast brought unto us,
came in unto me to mock me:

GEN 39: 18
And it came to pass, as I lifted up my voice and cried, that he left his garment with me, and fled out.
GEN 39: 19
And it came to pass, when his master heard the words of his wife, which she spake unto him, saying, After this
manner did thy servant to me; that his wrath was kindled.
GEN 39: 20
And Joseph's master took him, and put him into the prison, a place where the king's prisoners were bound: and he
was there in the prison.
GEN 39: 21
But the LORD was with Joseph, and shewed him mercy, and gave him favour in the sight of the keeper of the prison.
GEN 39: 22
And the keeper of the prison committed to Joseph's hand all the prisoners that were in the prison; and whatsoever
they did there, he was the doer of it.
GEN 39: 23
The keeper of the prison looked not to any thing that was under his hand; because the LORD was with him, and that
which he did, the LORD made it to prosper.
GEN 40: 1
And it came to pass after these things, that the butler of the king of Egypt and his baker had offended their lord the
king of Egypt.
GEN 40: 2
And Pharaoh was wroth against two of his officers, against the chief of the butlers, and against the chief of the
bakers.
GEN 40: 3
And he put them in ward in the house of the captain of the guard, into the prison, the place where Joseph was bound.
GEN 40: 4
And the captain of the guard charged Joseph with them, and he served them: and they continued a season in ward.
GEN 40: 5
And they dreamed a dream both of them, each man his dream in one night, each man according to the interpretation
of his dream, the butler and the baker of the king of Egypt, which were bound in the prison.
GEN 40: 6
And Joseph came in unto them in the morning, and looked upon them, and, behold, they were sad.
GEN 40: 7
And he asked Pharaoh's officers that were with him in the ward of his lord's house, saying, Wherefore look ye so
sadly to day?
GEN 40: 8
And they said unto him, We have dreamed a dream, and there is no interpreter of it. And Joseph said unto them, Do
not interpretations belong to God? tell me them, I pray you.

GEN 40: 9
And the chief butler told his dream to Joseph, and said to him, In my dream, behold, a vine was before me;
GEN 40: 10
And in the vine were three branches: and it was as though it budded, and her blossoms shot forth; and the clusters
thereof brought forth ripe grapes:
GEN 40: 11
And Pharaoh's cup was in my hand: and I took the grapes, and pressed them into Pharaoh's cup, and I gave the cup
into Pharaoh's hand.
GEN 40: 12
And Joseph said unto him, This is the interpretation of it: The three branches are three days:
GEN 40: 13
Yet within three days shall Pharaoh lift up thine head, and restore thee unto thy place: and thou shalt deliver
Pharaoh's cup into his hand, after the former manner when thou wast his butler.
GEN 40: 14
But think on me when it shall be well with thee, and shew kindness, I pray thee, unto me, and make mention of me
unto Pharaoh, and bring me out of this house:
GEN 40: 15
For indeed I was stolen away out of the land of the Hebrews: and here also have I done nothing that they should put
me into the dungeon.
GEN 40: 16
When the chief baker saw that the interpretation was good, he said unto Joseph, I also was in my dream, and, behold,
I had three white baskets on my head:
GEN 40: 17
And in the uppermost basket there was of all manner of bakemeats for Pharaoh; and the birds did eat them out of the
basket upon my head.
GEN 40: 18
And Joseph answered and said, This is the interpretation thereof: The three baskets are three days:
GEN 40: 19
Yet within three days shall Pharaoh lift up thy head from off thee, and shall hang thee on a tree; and the birds shall
eat thy flesh from off thee.
GEN 40: 20
And it came to pass the third day, which was Pharaoh's birthday, that he made a feast unto all his servants: and he
lifted up the head of the chief butler and of the chief baker among his servants.
GEN 40: 21
And he restored the chief butler unto his butlership again; and he gave the cup into Pharaoh's hand:
GEN 40: 22
But he hanged the chief baker: as Joseph had interpreted to them.
GEN 40: 23
Yet did not the chief butler remember Joseph, but forgat him.

GEN 41: 1
And it came to pass at the end of two full years, that Pharaoh dreamed: and, behold, he stood by the river.
GEN 41: 2
And, behold, there came up out of the river seven well favoured kine and fatfleshed; and they fed in a meadow.
GEN 41: 3
And, behold, seven other kine came up after them out of the river, ill favoured and leanfleshed; and stood by the
other kine upon the brink of the river.
GEN 41: 4
And the ill favoured and leanfleshed kine did eat up the seven well favoured and fat kine. So Pharaoh awoke.
GEN 41: 5
And he slept and dreamed the second time: and, behold, seven ears of corn came up upon one stalk, rank and good.
GEN 41: 6
And, behold, seven thin ears and blasted with the east wind sprung up after them.
GEN 41: 7
And the seven thin ears devoured the seven rank and full ears. And Pharaoh awoke, and, behold, it was a dream.
GEN 41: 8
And it came to pass in the morning that his spirit was troubled; and he sent and called for all the magicians of Egypt,
and all the wise men thereof: and Pharaoh told them his dream; but there was none that could interpret them unto
Pharaoh.
GEN 41: 9
Then spake the chief butler unto Pharaoh, saying, I do remember my faults this day:
GEN 41: 10
Pharaoh was wroth with his servants, and put me in ward in the captain of the guard's house, both me and the chief
baker:
GEN 41: 11
And we dreamed a dream in one night, I and he; we dreamed each man according to the interpretation of his dream.
GEN 41: 12
And there was there with us a young man, an Hebrew, servant to the captain of the guard; and we told him, and he
interpreted to us our dreams; to each man according to his dream he did interpret.
GEN 41: 13
And it came to pass, as he interpreted to us, so it was; me he restored unto mine office, and him he hanged.
GEN 41: 14
Then Pharaoh sent and called Joseph, and they brought him hastily out of the dungeon: and he shaved himself, and
changed his raiment, and came in unto Pharaoh.

GEN 41: 15
And Pharaoh said unto Joseph, I have dreamed a dream, and there is none that can interpret it: and I have heard say
of thee, that thou canst understand a dream to interpret it.
GEN 41: 16
And Joseph answered Pharaoh, saying, It is not in me: God shall give Pharaoh an answer of peace.
GEN 41: 17
And Pharaoh said unto Joseph, In my dream, behold, I stood upon the bank of the river:
GEN 41: 18
And, behold, there came up out of the river seven kine, fatfleshed and well favoured; and they fed in a meadow:
GEN 41: 19
And, behold, seven other kine came up after them, poor and very ill favoured and leanfleshed, such as I never saw in
all the land of Egypt for badness:
GEN 41: 20
And the lean and the ill favoured kine did eat up the first seven fat kine:
GEN 41: 21
And when they had eaten them up, it could not be known that they had eaten them; but they were still ill favoured, as
at the beginning. So I awoke.
GEN 41: 22
And I saw in my dream, and, behold, seven ears came up in one stalk, full and good:
GEN 41: 23
And, behold, seven ears, withered, thin, and blasted with the east wind, sprung up after them:
GEN 41: 24
And the thin ears devoured the seven good ears: and I told this unto the magicians; but there was none that could
declare it to me.
GEN 41: 25
And Joseph said unto Pharaoh, The dream of Pharaoh is one: God hath shewed Pharaoh what he is about to do.
GEN 41: 26
The seven good kine are seven years; and the seven good ears are seven years: the dream is one.
GEN 41: 27
And the seven thin and ill favoured kine that came up after them are seven years; and the seven empty ears blasted
with the east wind shall be seven years of famine.
GEN 41: 28
This is the thing which I have spoken unto Pharaoh: What God is about to do he sheweth unto Pharaoh.
GEN 41: 29
Behold, there come seven years of great plenty throughout all the land of Egypt:
GEN 41: 30
And there shall arise after them seven years of famine; and all the plenty shall be forgotten in the land of Egypt; and
the famine shall consume the land;

GEN 41: 31
And the plenty shall not be known in the land by reason of that famine following; for it shall be very grievous.
GEN 41: 32
And for that the dream was doubled unto Pharaoh twice; it is because the thing is established by God, and God will
shortly bring it to pass.
GEN 41: 33
Now therefore let Pharaoh look out a man discreet and wise, and set him over the land of Egypt.
GEN 41: 34
Let Pharaoh do this, and let him appoint officers over the land, and take up the fifth part of the land of Egypt in the
seven plenteous years.
GEN 41: 35
And let them gather all the food of those good years that come, and lay up corn under the hand of Pharaoh, and let
them keep food in the cities.
GEN 41: 36
And that food shall be for store to the land against the seven years of famine, which shall be in the land of Egypt; that
the land perish not through the famine.
GEN 41: 37
And the thing was good in the eyes of Pharaoh, and in the eyes of all his servants.
GEN 41: 38
And Pharaoh said unto his servants, Can we find such a one as this is, a man in whom the Spirit of God is?
GEN 41: 39
And Pharaoh said unto Joseph, Forasmuch as God hath shewed thee all this, there is none so discreet and wise as
thou art:
GEN 41: 40
Thou shalt be over my house, and according unto thy word shall all my people be ruled: only in the throne will I be
greater than thou.
GEN 41: 41
And Pharaoh said unto Joseph, See, I have set thee over all the land of Egypt.
GEN 41: 42
And Pharaoh took off his ring from his hand, and put it upon Joseph's hand, and arrayed him in vestures of fine linen,
and put a gold chain about his neck;
GEN 41: 43
And he made him to ride in the second chariot which he had; and they cried before him, Bow the knee: and he made
him ruler over all the land of Egypt.
GEN 41: 44
And Pharaoh said unto Joseph, I am Pharaoh, and without thee shall no man lift up his hand or foot in all the land of
Egypt.
GEN 41: 45
And Pharaoh called Joseph's name Zaphnathpaaneah; and he gave him to wife Asenath the daughter of Potipherah
priest of On. And Joseph went out over all the land of Egypt.

GEN 41: 46
And Joseph was thirty years old when he stood before Pharaoh king of Egypt. And Joseph went out from the
presence of Pharaoh, and went throughout all the land of Egypt.
GEN 41: 47
And in the seven plenteous years the earth brought forth by handfuls.
GEN 41: 48
And he gathered up all the food of the seven years, which were in the land of Egypt, and laid up the food in the cities:
the food of the field, which was round about every city, laid he up in the same.
GEN 41: 49
And Joseph gathered corn as the sand of the sea, very much, until he left numbering; for it was without number.
GEN 41: 50
And unto Joseph were born two sons before the years of famine came, which Asenath the daughter of Potipherah
priest of On bare unto him.
GEN 41: 51
And Joseph called the name of the firstborn Manasseh: For God, said he, hath made me forget all my toil, and all my
father's house.
GEN 41: 52
And the name of the second called he Ephraim: For God hath caused me to be fruitful in the land of my affliction.
GEN 41: 53
And the seven years of plenteousness, that was in the land of Egypt, were ended.
GEN 41: 54
And the seven years of dearth began to come, according as Joseph had said: and the dearth was in all lands; but in all
the land of Egypt there was bread.
GEN 41: 55
And when all the land of Egypt was famished, the people cried to Pharaoh for bread: and Pharaoh said unto all the
Egyptians, Go unto Joseph; what he saith to you, do.
GEN 41: 56
And the famine was over all the face of the earth: and Joseph opened all the storehouses, and sold unto the
Egyptians; and the famine waxed sore in the land of Egypt.
GEN 41: 57
And all countries came into Egypt to Joseph for to buy corn; because that the famine was so sore in all lands.
GEN 42: 1
Now when Jacob saw that there was corn in Egypt, Jacob said unto his sons, Why do ye look one upon another?
GEN 42: 2
And he said, Behold, I have heard that there is corn in Egypt: get you down thither, and buy for us from thence; that
we may live, and not die.

GEN 42: 3
And Joseph's ten brethren went down to buy corn in Egypt.
GEN 42: 4
But Benjamin, Joseph's brother, Jacob sent not with his brethren; for he said, Lest peradventure mischief befall him.
GEN 42: 5
And the sons of Israel came to buy corn among those that came: for the famine was in the land of Canaan.
GEN 42: 6
And Joseph was the governor over the land, and he it was that sold to all the people of the land: and Joseph's brethren
came, and bowed down themselves before him with their faces to the earth.
GEN 42: 7
And Joseph saw his brethren, and he knew them, but made himself strange unto them, and spake roughly unto them;
and he said unto them, Whence come ye? And they said, From the land of Canaan to buy food.
GEN 42: 8
And Joseph knew his brethren, but they knew not him.
GEN 42: 9
And Joseph remembered the dreams which he dreamed of them, and said unto them, Ye are spies; to see the
nakedness of the land ye are come.
GEN 42: 10
And they said unto him, Nay, my lord, but to buy food are thy servants come.
GEN 42: 11
We are all one man's sons; we are true men, thy servants are no spies.
GEN 42: 12
And he said unto them, Nay, but to see the nakedness of the land ye are come.
GEN 42: 13
And they said, Thy servants are twelve brethren, the sons of one man in the land of Canaan; and, behold, the
youngest is this day with our father, and one is not.
GEN 42: 14
And Joseph said unto them, That is it that I spake unto you, saying, Ye are spies:
GEN 42: 15
Hereby ye shall be proved: By the life of Pharaoh ye shall not go forth hence, except your youngest brother come
hither.
GEN 42: 16
Send one of you, and let him fetch your brother, and ye shall be kept in prison, that your words may be proved,
whether there be any truth in you: or else by the life of Pharaoh surely ye are spies.
GEN 42: 17
And he put them all together into ward three days.
GEN 42: 18
And Joseph said unto them the third day, This do, and live; for I fear God:

GEN 42: 19
If ye be true men, let one of your brethren be bound in the house of your prison: go ye, carry corn for the famine of
your houses:
GEN 42: 20
But bring your youngest brother unto me; so shall your words be verified, and ye shall not die. And they did so.
GEN 42: 21
And they said one to another, We are verily guilty concerning our brother, in that we saw the anguish of his soul,
when he besought us, and we would not hear; therefore is this distress come upon us.
GEN 42: 22
And Reuben answered them, saying, Spake I not unto you, saying, Do not sin against the child; and ye would not
hear? therefore, behold, also his blood is required.
GEN 42: 23
And they knew not that Joseph understood them; for he spake unto them by an interpreter.
GEN 42: 24
And he turned himself about from them, and wept; and returned to them again, and communed with them, and took
from them Simeon, and bound him before their eyes.
GEN 42: 25
Then Joseph commanded to fill their sacks with corn, and to restore every man's money into his sack, and to give
them provision for the way: and thus did he unto them.
GEN 42: 26
And they laded their asses with the corn, and departed thence.
GEN 42: 27
And as one of them opened his sack to give his ass provender in the inn, he espied his money; for, behold, it was in
his sack's mouth.
GEN 42: 28
And he said unto his brethren, My money is restored; and, lo, it is even in my sack: and their heart failed them, and
they were afraid, saying one to another, What is this that God hath done unto us?
GEN 42: 29
And they came unto Jacob their father unto the land of Canaan, and told him all that befell unto them; saying,
GEN 42: 30
The man, who is the lord of the land, spake roughly to us, and took us for spies of the country.
GEN 42: 31
And we said unto him, We are true men; we are no spies:
GEN 42: 32
We be twelve brethren, sons of our father; one is not, and the youngest is this day with our father in the land of
Canaan.
GEN 42: 33
And the man, the lord of the country, said unto us, Hereby shall I know that ye are true men; leave one of your
brethren here with me, and take food for the famine of your households, and be gone:

GEN 42: 34
And bring your youngest brother unto me: then shall I know that ye are no spies, but that ye are true men: so will I
deliver you your brother, and ye shall traffick in the land.
GEN 42: 35
And it came to pass as they emptied their sacks, that, behold, every man's bundle of money was in his sack: and
when both they and their father saw the bundles of money, they were afraid.
GEN 42: 36
And Jacob their father said unto them, Me have ye bereaved of my children: Joseph is not, and Simeon is not, and ye
will take Benjamin away: all these things are against me.
GEN 42: 37
And Reuben spake unto his father, saying, Slay my two sons, if I bring him not to thee: deliver him into my hand,
and I will bring him to thee again.
GEN 42: 38
And he said, My son shall not go down with you; for his brother is dead, and he is left alone: if mischief befall him
by the way in the which ye go, then shall ye bring down my gray hairs with sorrow to the grave.
GEN 43: 1
And the famine was sore in the land.
GEN 43: 2
And it came to pass, when they had eaten up the corn which they had brought out of Egypt, their father said unto
them, Go again, buy us a little food.
GEN 43: 3
And Judah spake unto him, saying, The man did solemnly protest unto us, saying, Ye shall not see my face, except
your brother be with you.
GEN 43: 4
If thou wilt send our brother with us, we will go down and buy thee food:
GEN 43: 5
But if thou wilt not send him, we will not go down: for the man said unto us, Ye shall not see my face, except your
brother be with you.
GEN 43: 6
And Israel said, Wherefore dealt ye so ill with me, as to tell the man whether ye had yet a brother?
GEN 43: 7
And they said, The man asked us straitly of our state, and of our kindred, saying, Is your father yet alive? have ye
another brother? and we told him according to the tenor of these words: could we certainly know that he would say,
Bring your brother down?
GEN 43: 8
And Judah said unto Israel his father, Send the lad with me, and we will arise and go; that we may live, and not die,
both we, and thou, and also our little ones.
GEN 43: 9
I will be surety for him; of my hand shalt thou require him: if I bring him not unto thee, and set him before thee, then
let me bear the blame for ever:

GEN 43: 10
For except we had lingered, surely now we had returned this second time.
GEN 43: 11
And their father Israel said unto them, If it must be so now, do this; take of the best fruits in the land in your vessels,
and carry down the man a present, a little balm, and a little honey, spices, and myrrh, nuts, and almonds:
GEN 43: 12
And take double money in your hand; and the money that was brought again in the mouth of your sacks, carry it
again in your hand; peradventure it was an oversight:
GEN 43: 13
Take also your brother, and arise, go again unto the man:
GEN 43: 14
And God Almighty give you mercy before the man, that he may send away your other brother, and Benjamin. If I be
bereaved of my children, I am bereaved.
GEN 43: 15
And the men took that present, and they took double money in their hand and Benjamin; and rose up, and went down
to Egypt, and stood before Joseph.
GEN 43: 16
And when Joseph saw Benjamin with them, he said to the ruler of his house, Bring these men home, and slay, and
make ready; for these men shall dine with me at noon.
GEN 43: 17
And the man did as Joseph bade; and the man brought the men into Joseph's house.
GEN 43: 18
And the men were afraid, because they were brought into Joseph's house; and they said, Because of the money that
was returned in our sacks at the first time are we brought in; that he may seek occasion against us, and fall upon us,
and take us for bondmen, and our asses.
GEN 43: 19
And they came near to the steward of Joseph's house, and they communed with him at the door of the house,
GEN 43: 20
And said, O sir, we came indeed down at the first time to buy food:
GEN 43: 21
And it came to pass, when we came to the inn, that we opened our sacks, and, behold, every man's money was in the
mouth of his sack, our money in full weight: and we have brought it again in our hand.
GEN 43: 22
And other money have we brought down in our hands to buy food: we cannot tell who put our money in our sacks.
GEN 43: 23
And he said, Peace be to you, fear not: your God, and the God of your father, hath given you treasure in your sacks: I
had your money. And he brought Simeon out unto them.

GEN 43: 24
And the man brought the men into Joseph's house, and gave them water, and they washed their feet; and he gave
their asses provender.
GEN 43: 25
And they made ready the present against Joseph came at noon: for they heard that they should eat bread there.
GEN 43: 26
And when Joseph came home, they brought him the present which was in their hand into the house, and bowed
themselves to him to the earth.
GEN 43: 27
And he asked them of their welfare, and said, Is your father well, the old man of whom ye spake? Is he yet alive?
GEN 43: 28
And they answered, Thy servant our father is in good health, he is yet alive. And they bowed down their heads, and
made obeisance.
GEN 43: 29
And he lifted up his eyes, and saw his brother Benjamin, his mother's son, and said, Is this your younger brother, of
whom ye spake unto me? And he said, God be gracious unto thee, my son.
GEN 43: 30
And Joseph made haste; for his bowels did yearn upon his brother: and he sought where to weep; and he entered into
his chamber, and wept there.
GEN 43: 31
And he washed his face, and went out, and refrained himself, and said, Set on bread.
GEN 43: 32
And they set on for him by himself, and for them by themselves, and for the Egyptians, which did eat with him, by
themselves: because the Egyptians might not eat bread with the Hebrews; for that is an abomination unto the
Egyptians.
GEN 43: 33
And they sat before him, the firstborn according to his birthright, and the youngest according to his youth: and the
men marvelled one at another.
GEN 43: 34
And he took and sent messes unto them from before him: but Benjamin's mess was five times so much as any of
their's. And they drank, and were merry with him.
GEN 44: 1
And he commanded the steward of his house, saying, Fill the men's sacks with food, as much as they can carry, and
put every man's money in his sack's mouth.
GEN 44: 2
And put my cup, the silver cup, in the sack's mouth of the youngest, and his corn money. And he did according to the
word that Joseph had spoken.
GEN 44: 3
As soon as the morning was light, the men were sent away, they and their asses.

GEN 44: 4
And when they were gone out of the city, and not yet far off, Joseph said unto his steward, Up, follow after the men;
and when thou dost overtake them, say unto them, Wherefore have ye rewarded evil for good?
GEN 44: 5
Is not this it in which my lord drinketh, and whereby indeed he divineth? ye have done evil in so doing.
GEN 44: 6
And he overtook them, and he spake unto them these same words.
GEN 44: 7
And they said unto him, Wherefore saith my lord these words? God forbid that thy servants should do according to
this thing:
GEN 44: 8
Behold, the money, which we found in our sacks' mouths, we brought again unto thee out of the land of Canaan: how
then should we steal out of thy lord's house silver or gold?
GEN 44: 9
With whomsoever of thy servants it be found, both let him die, and we also will be my lord's bondmen.
GEN 44: 10
And he said, Now also let it be according unto your words: he with whom it is found shall be my servant; and ye
shall be blameless.
GEN 44: 11
Then they speedily took down every man his sack to the ground, and opened every man his sack.
GEN 44: 12
And he searched, and began at the eldest, and left at the youngest: and the cup was found in Benjamin's sack.
GEN 44: 13
Then they rent their clothes, and laded every man his ass, and returned to the city.
GEN 44: 14
And Judah and his brethren came to Joseph's house; for he was yet there: and they fell before him on the ground.
GEN 44: 15
And Joseph said unto them, What deed is this that ye have done? wot ye not that such a man as I can certainly
divine?
GEN 44: 16
And Judah said, What shall we say unto my lord? what shall we speak? or how shall we clear ourselves? God hath
found out the iniquity of thy servants: behold, we are my lord's servants, both we, and he also with whom the cup is
found.
GEN 44: 17
And he said, God forbid that I should do so: but the man in whose hand the cup is found, he shall be my servant; and
as for you, get you up in peace unto your father.
GEN 44: 18
Then Judah came near unto him, and said, Oh my lord, let thy servant, I pray thee, speak a word in my lord's ears,
and let not thine anger burn against thy servant: for thou art even as Pharaoh.

GEN 44: 19
My lord asked his servants, saying, Have ye a father, or a brother?
GEN 44: 20
And we said unto my lord, We have a father, an old man, and a child of his old age, a little one; and his brother is
dead, and he alone is left of his mother, and his father loveth him.
GEN 44: 21
And thou saidst unto thy servants, Bring him down unto me, that I may set mine eyes upon him.
GEN 44: 22
And we said unto my lord, The lad cannot leave his father: for if he should leave his father, his father would die.
GEN 44: 23
And thou saidst unto thy servants, Except your youngest brother come down with you, ye shall see my face no more.
GEN 44: 24
And it came to pass when we came up unto thy servant my father, we told him the words of my lord.
GEN 44: 25
And our father said, Go again, and buy us a little food.
GEN 44: 26
And we said, We cannot go down: if our youngest brother be with us, then will we go down: for we may not see the
man's face, except our youngest brother be with us.
GEN 44: 27
And thy servant my father said unto us, Ye know that my wife bare me two sons:
GEN 44: 28
And the one went out from me, and I said, Surely he is torn in pieces; and I saw him not since:
GEN 44: 29
And if ye take this also from me, and mischief befall him, ye shall bring down my gray hairs with sorrow to the
grave.
GEN 44: 30
Now therefore when I come to thy servant my father, and the lad be not with us; seeing that his life is bound up in the
lad's life;
GEN 44: 31
It shall come to pass, when he seeth that the lad is not with us, that he will die: and thy servants shall bring down the
gray hairs of thy servant our father with sorrow to the grave.
GEN 44: 32
For thy servant became surety for the lad unto my father, saying, If I bring him not unto thee, then I shall bear the
blame to my father for ever.
GEN 44: 33
Now therefore, I pray thee, let thy servant abide instead of the lad a bondman to my lord; and let the lad go up with
his brethren.

GEN 44: 34
For how shall I go up to my father, and the lad be not with me? lest peradventure I see the evil that shall come on my
father.
GEN 45: 1
Then Joseph could not refrain himself before all them that stood by him; and he cried, Cause every man to go out
from me. And there stood no man with him, while Joseph made himself known unto his brethren.
GEN 45: 2
And he wept aloud: and the Egyptians and the house of Pharaoh heard.
GEN 45: 3
And Joseph said unto his brethren, I am Joseph; doth my father yet live? And his brethren could not answer him; for
they were troubled at his presence.
GEN 45: 4
And Joseph said unto his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your
brother, whom ye sold into Egypt.
GEN 45: 5
Now therefore be not grieved, nor angry with yourselves, that ye sold me hither: for God did send me before you to
preserve life.
GEN 45: 6
For these two years hath the famine been in the land: and yet there are five years, in the which there shall neither be
earing nor harvest.
GEN 45: 7
And God sent me before you to preserve you a posterity in the earth, and to save your lives by a great deliverance.
GEN 45: 8
So now it was not you that sent me hither, but God: and he hath made me a father to Pharaoh, and lord of all his
house, and a ruler throughout all the land of Egypt.
GEN 45: 9
Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath made me lord of all Egypt:
come down unto me, tarry not:
GEN 45: 10
And thou shalt dwell in the land of Goshen, and thou shalt be near unto me, thou, and thy children, and thy children's
children, and thy flocks, and thy herds, and all that thou hast:
GEN 45: 11
And there will I nourish thee; for yet there are five years of famine; lest thou, and thy household, and all that thou
hast, come to poverty.
GEN 45: 12
And, behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you.
GEN 45: 13
And ye shall tell my father of all my glory in Egypt, and of all that ye have seen; and ye shall haste and bring down
my father hither.

GEN 45: 14
And he fell upon his brother Benjamin's neck, and wept; and Benjamin wept upon his neck.
GEN 45: 15
Moreover he kissed all his brethren, and wept upon them: and after that his brethren talked with him.
GEN 45: 16
And the fame thereof was heard in Pharaoh's house, saying, Joseph's brethren are come: and it pleased Pharaoh well,
and his servants.
GEN 45: 17
And Pharaoh said unto Joseph, Say unto thy brethren, This do ye; lade your beasts, and go, get you unto the land of
Canaan;
GEN 45: 18
And take your father and your households, and come unto me: and I will give you the good of the land of Egypt, and
ye shall eat the fat of the land.
GEN 45: 19
Now thou art commanded, this do ye; take you wagons out of the land of Egypt for your little ones, and for your
wives, and bring your father, and come.
GEN 45: 20
Also regard not your stuff; for the good of all the land of Egypt is your's.
GEN 45: 21
And the children of Israel did so: and Joseph gave them wagons, according to the commandment of Pharaoh, and
gave them provision for the way.
GEN 45: 22
To all of them he gave each man changes of raiment; but to Benjamin he gave three hundred pieces of silver, and
five changes of raiment.
GEN 45: 23
And to his father he sent after this manner; ten asses laden with the good things of Egypt, and ten she asses laden
with corn and bread and meat for his father by the way.
GEN 45: 24
So he sent his brethren away, and they departed: and he said unto them, See that ye fall not out by the way.
GEN 45: 25
And they went up out of Egypt, and came into the land of Canaan unto Jacob their father,
GEN 45: 26
And told him, saying, Joseph is yet alive, and he is governor over all the land of Egypt. And Jacob's heart fainted, for
he believed them not.
GEN 45: 27
And they told him all the words of Joseph, which he had said unto them: and when he saw the wagons which Joseph
had sent to carry him, the spirit of Jacob their father revived:
GEN 45: 28
And Israel said, It is enough; Joseph my son is yet alive: I will go and see him before I die.

GEN 46: 1
And Israel took his journey with all that he had, and came to Beersheba, and offered sacrifices unto the God of his
father Isaac.
GEN 46: 2
And God spake unto Israel in the visions of the night, and said, Jacob, Jacob. And he said, Here am I.
GEN 46: 3
And he said, I am God, the God of thy father: fear not to go down into Egypt; for I will there make of thee a great
nation:
GEN 46: 4
I will go down with thee into Egypt; and I will also surely bring thee up again: and Joseph shall put his hand upon
thine eyes.
GEN 46: 5
And Jacob rose up from Beersheba: and the sons of Israel carried Jacob their father, and their little ones, and their
wives, in the wagons which Pharaoh had sent to carry him.
GEN 46: 6
And they took their cattle, and their goods, which they had gotten in the land of Canaan, and came into Egypt, Jacob,
and all his seed with him:
GEN 46: 7
His sons, and his sons' sons with him, his daughters, and his sons' daughters, and all his seed brought he with him
into Egypt.
GEN 46: 8
And these are the names of the children of Israel, which came into Egypt, Jacob and his sons: Reuben, Jacob's
firstborn.
GEN 46: 9
And the sons of Reuben; Hanoch, and Phallu, and Hezron, and Carmi.
GEN 46: 10
And the sons of Simeon; Jemuel, and Jamin, and Ohad, and Jachin, and Zohar, and Shaul the son of a Canaanitish
woman.
GEN 46: 11
And the sons of Levi; Gershon, Kohath, and Merari.
GEN 46: 12
And the sons of Judah; Er, and Onan, and Shelah, and Pharez, and Zarah: but Er and Onan died in the land of
Canaan. And the sons of Pharez were Hezron and Hamul.
GEN 46: 13
And the sons of Issachar; Tola, and Phuvah, and Job, and Shimron.
GEN 46: 14
And the sons of Zebulun; Sered, and Elon, and Jahleel.
GEN 46: 15
These be the sons of Leah, which she bare unto Jacob in Padanaram, with his daughter Dinah: all the souls of his
sons and his daughters were thirty and three.

GEN 46: 16
And the sons of Gad; Ziphion, and Haggi, Shuni, and Ezbon, Eri, and Arodi, and Areli.
GEN 46: 17
And the sons of Asher; Jimnah, and Ishuah, and Isui, and Beriah, and Serah their sister: and the sons of Beriah;
Heber, and Malchiel.
GEN 46: 18
These are the sons of Zilpah, whom Laban gave to Leah his daughter, and these she bare unto Jacob, even sixteen
souls.
GEN 46: 19
The sons of Rachel Jacob's wife; Joseph, and Benjamin.
GEN 46: 20
And unto Joseph in the land of Egypt were born Manasseh and Ephraim, which Asenath the daughter of Potipherah
priest of On bare unto him.
GEN 46: 21
And the sons of Benjamin were Belah, and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh, Muppim, and
Huppim, and Ard.
GEN 46: 22
These are the sons of Rachel, which were born to Jacob: all the souls were fourteen.
GEN 46: 23
And the sons of Dan; Hushim.
GEN 46: 24
And the sons of Naphtali; Jahzeel, and Guni, and Jezer, and Shillem.
GEN 46: 25
These are the sons of Bilhah, which Laban gave unto Rachel his daughter, and she bare these unto Jacob: all the
souls were seven.
GEN 46: 26
All the souls that came with Jacob into Egypt, which came out of his loins, besides Jacob's sons' wives, all the souls
were threescore and six;
GEN 46: 27
And the sons of Joseph, which were born him in Egypt, were two souls: all the souls of the house of Jacob, which
came into Egypt, were threescore and ten.
GEN 46: 28
And he sent Judah before him unto Joseph, to direct his face unto Goshen; and they came into the land of Goshen.
GEN 46: 29
And Joseph made ready his chariot, and went up to meet Israel his father, to Goshen, and presented himself unto
him; and he fell on his neck, and wept on his neck a good while.
GEN 46: 30
And Israel said unto Joseph, Now let me die, since I have seen thy face, because thou art yet alive.

GEN 46: 31
And Joseph said unto his brethren, and unto his father's house, I will go up, and shew Pharaoh, and say unto him, My
brethren, and my father's house, which were in the land of Canaan, are come unto me;
GEN 46: 32
And the men are shepherds, for their trade hath been to feed cattle; and they have brought their flocks, and their
herds, and all that they have.
GEN 46: 33
And it shall come to pass, when Pharaoh shall call you, and shall say, What is your occupation?
GEN 46: 34
That ye shall say, Thy servants' trade hath been about cattle from our youth even until now, both we, and also our
fathers: that ye may dwell in the land of Goshen; for every shepherd is an abomination unto the Egyptians.
GEN 47: 1
Then Joseph came and told Pharaoh, and said, My father and my brethren, and their flocks, and their herds, and all
that they have, are come out of the land of Canaan; and, behold, they are in the land of Goshen.
GEN 47: 2
And he took some of his brethren, even five men, and presented them unto Pharaoh.
GEN 47: 3
And Pharaoh said unto his brethren, What is your occupation? And they said unto Pharaoh, Thy servants are
shepherds, both we, and also our fathers.
GEN 47: 4
They said morever unto Pharaoh, For to sojourn in the land are we come; for thy servants have no pasture for their
flocks; for the famine is sore in the land of Canaan: now therefore, we pray thee, let thy servants dwell in the land of
Goshen.
GEN 47: 5
And Pharaoh spake unto Joseph, saying, Thy father and thy brethren are come unto thee:
GEN 47: 6
The land of Egypt is before thee; in the best of the land make thy father and brethren to dwell; in the land of Goshen
let them dwell: and if thou knowest any men of activity among them, then make them rulers over my cattle.
GEN 47: 7
And Joseph brought in Jacob his father, and set him before Pharaoh: and Jacob blessed Pharaoh.
GEN 47: 8
And Pharaoh said unto Jacob, How old art thou?
GEN 47: 9
And Jacob said unto Pharaoh, The days of the years of my pilgrimage are an hundred and thirty years: few and evil
have the days of the years of my life been, and have not attained unto the days of the years of the life of my fathers in
the days of their pilgrimage.
GEN 47: 10
And Jacob blessed Pharaoh, and went out from before Pharaoh.

GEN 47: 11
And Joseph placed his father and his brethren, and gave them a possession in the land of Egypt, in the best of the
land, in the land of Rameses, as Pharaoh had commanded.
GEN 47: 12
And Joseph nourished his father, and his brethren, and all his father's household, with bread, according to their
families.
GEN 47: 13
And there was no bread in all the land; for the famine was very sore, so that the land of Egypt and all the land of
Canaan fainted by reason of the famine.
GEN 47: 14
And Joseph gathered up all the money that was found in the land of Egypt, and in the land of Canaan, for the corn
which they bought: and Joseph brought the money into Pharaoh's house.
GEN 47: 15
And when money failed in the land of Egypt, and in the land of Canaan, all the Egyptians came unto Joseph, and
said, Give us bread: for why should we die in thy presence? for the money faileth.
GEN 47: 16
And Joseph said, Give your cattle; and I will give you for your cattle, if money fail.
GEN 47: 17
And they brought their cattle unto Joseph: and Joseph gave them bread in exchange for horses, and for the flocks,
and for the cattle of the herds, and for the asses: and he fed them with bread for all their cattle for that year.
GEN 47: 18
When that year was ended, they came unto him the second year, and said unto him, We will not hide it from my lord,
how that our money is spent; my lord also hath our herds of cattle; there is not ought left in the sight of my lord, but
our bodies, and our lands:
GEN 47: 19
Wherefore shall we die before thine eyes, both we and our land? buy us and our land for bread, and we and our land
will be servants unto Pharaoh: and give us seed, that we may live, and not die, that the land be not desolate.
GEN 47: 20
And Joseph bought all the land of Egypt for Pharaoh; for the Egyptians sold every man his field, because the famine
prevailed over them: so the land became Pharaoh's.
GEN 47: 21
And as for the people, he removed them to cities from one end of the borders of Egypt even to the other end thereof.
GEN 47: 22
Only the land of the priests bought he not; for the priests had a portion assigned them of Pharaoh, and did eat their
portion which Pharaoh gave them: wherefore they sold not their lands.
GEN 47: 23
Then Joseph said unto the people, Behold, I have bought you this day and your land for Pharaoh: lo, here is seed for
you, and ye shall sow the land.

GEN 47: 24
And it shall come to pass in the increase, that ye shall give the fifth part unto Pharaoh, and four parts shall be your
own, for seed of the field, and for your food, and for them of your households, and for food for your little ones.
GEN 47: 25
And they said, Thou hast saved our lives: let us find grace in the sight of my lord, and we will be Pharaoh's servants.
GEN 47: 26
And Joseph made it a law over the land of Egypt unto this day, that Pharaoh should have the fifth part, except the
land of the priests only, which became not Pharaoh's.
GEN 47: 27
And Israel dwelt in the land of Egypt, in the country of Goshen; and they had possessions therein, and grew, and
multiplied exceedingly.
GEN 47: 28
And Jacob lived in the land of Egypt seventeen years: so the whole age of Jacob was an hundred forty and seven
years.
GEN 47: 29
And the time drew nigh that Israel must die: and he called his son Joseph, and said unto him, If now I have found
grace in thy sight, put, I pray thee, thy hand under my thigh, and deal kindly and truly with me; bury me not, I pray
thee, in Egypt:
GEN 47: 30
But I will lie with my fathers, and thou shalt carry me out of Egypt, and bury me in their buryingplace. And he said, I
will do as thou hast said.
GEN 47: 31
And he said, Swear unto me. And he sware unto him. And Israel bowed himself upon the bed's head.
GEN 48: 1
And it came to pass after these things, that one told Joseph, Behold, thy father is sick: and he took with him his two
sons, Manasseh and Ephraim.
GEN 48: 2
And one told Jacob, and said, Behold, thy son Joseph cometh unto thee: and Israel strengthened himself, and sat
upon the bed.
GEN 48: 3
And Jacob said unto Joseph, God Almighty appeared unto me at Luz in the land of Canaan, and blessed me,
GEN 48: 4
And said unto me, Behold, I will make thee fruitful, and multiply thee, and I will make of thee a multitude of people;
and will give this land to thy seed after thee for an everlasting possession.
GEN 48: 5
And now thy two sons, Ephraim and Manasseh, which were born unto thee in the land of Egypt before I came unto
thee into Egypt, are mine; as Reuben and Simeon, they shall be mine.
GEN 48: 6
And thy issue, which thou begettest after them, shall be thine, and shall be called after the name of their brethren in
their inheritance.

GEN 48: 7
And as for me, when I came from Padan, Rachel died by me in the land of Canaan in the way, when yet there was
but a little way to come unto Ephrath: and I buried her there in the way of Ephrath; the same is Bethlehem.
GEN 48: 8
And Israel beheld Joseph's sons, and said, Who are these?
GEN 48: 9
And Joseph said unto his father, They are my sons, whom God hath given me in this place. And he said, Bring them,
I pray thee, unto me, and I will bless them.
GEN 48: 10
Now the eyes of Israel were dim for age, so that he could not see. And he brought them near unto him; and he kissed
them, and embraced them.
GEN 48: 11
And Israel said unto Joseph, I had not thought to see thy face: and, lo, God hath shewed me also thy seed.
GEN 48: 12
And Joseph brought them out from between his knees, and he bowed himself with his face to the earth.
GEN 48: 13
And Joseph took them both, Ephraim in his right hand toward Israel's left hand, and Manasseh in his left hand toward
Israel's right hand, and brought them near unto him.
GEN 48: 14
And Israel stretched out his right hand, and laid it upon Ephraim's head, who was the younger, and his left hand upon
Manasseh's head, guiding his hands wittingly; for Manasseh was the firstborn.
GEN 48: 15
And he blessed Joseph, and said, God, before whom my fathers Abraham and Isaac did walk, the God which fed me
all my life long unto this day,
GEN 48: 16
The Angel which redeemed me from all evil, bless the lads; and let my name be named on them, and the name of my
fathers Abraham and Isaac; and let them grow into a multitude in the midst of the earth.
GEN 48: 17
And when Joseph saw that his father laid his right hand upon the head of Ephraim, it displeased him: and he held up
his father's hand, to remove it from Ephraim's head unto Manasseh's head.
GEN 48: 18
And Joseph said unto his father, Not so, my father: for this is the firstborn; put thy right hand upon his head.
GEN 48: 19
And his father refused, and said, I know it, my son, I know it: he also shall become a people, and he also shall be
great: but truly his younger brother shall be greater than he, and his seed shall become a multitude of nations.
GEN 48: 20
And he blessed them that day, saying, In thee shall Israel bless, saying, God make thee as Ephraim and as Manasseh:
and he set Ephraim before Manasseh.

GEN 48: 21
And Israel said unto Joseph, Behold, I die: but God shall be with you, and bring you again unto the land of your
fathers.
GEN 48: 22
Moreover I have given to thee one portion above thy brethren, which I took out of the hand of the Amorite with my
sword and with my bow.
GEN 49: 1
And Jacob called unto his sons, and said, Gather yourselves together, that I may tell you that which shall befall you
in the last days.
GEN 49: 2
Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father.
GEN 49: 3
Reuben, thou art my firstborn, my might, and the beginning of my strength, the excellency of dignity, and the
excellency of power:
GEN 49: 4
Unstable as water, thou shalt not excel; because thou wentest up to thy father's bed; then defiledst thou it: he went up
to my couch.
GEN 49: 5
Simeon and Levi are brethren; instruments of cruelty are in their habitations.
GEN 49: 6
O my soul, come not thou into their secret; unto their assembly, mine honour, be not thou united: for in their anger
they slew a man, and in their selfwill they digged down a wall.
GEN 49: 7
Cursed be their anger, for it was fierce; and their wrath, for it was cruel: I will divide them in Jacob, and scatter them
in Israel.
GEN 49: 8
Judah, thou art he whom thy brethren shall praise: thy hand shall be in the neck of thine enemies; thy father's children
shall bow down before thee.
GEN 49: 9
Judah is a lion's whelp: from the prey, my son, thou art gone up: he stooped down, he couched as a lion, and as an
old lion; who shall rouse him up?
GEN 49: 10
The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come; and unto him shall
the gathering of the people be.
GEN 49: 11
Binding his foal unto the vine, and his ass's colt unto the choice vine; he washed his garments in wine, and his
clothes in the blood of grapes:
GEN 49: 12
His eyes shall be red with wine, and his teeth white with milk.

GEN 49: 13
Zebulun shall dwell at the haven of the sea; and he shall be for an haven of ships; and his border shall be unto Zidon.
GEN 49: 14
Issachar is a strong ass couching down between two burdens:
GEN 49: 15
And he saw that rest was good, and the land that it was pleasant; and bowed his shoulder to bear, and became a
servant unto tribute.
GEN 49: 16
Dan shall judge his people, as one of the tribes of Israel.
GEN 49: 17
Dan shall be a serpent by the way, an adder in the path, that biteth the horse heels, so that his rider shall fall
backward.
GEN 49: 18
I have waited for thy salvation, O LORD.
GEN 49: 19
Gad, a troop shall overcome him: but he shall overcome at the last.
GEN 49: 20
Out of Asher his bread shall be fat, and he shall yield royal dainties.
GEN 49: 21
Naphtali is a hind let loose: he giveth goodly words.
GEN 49: 22
Joseph is a fruitful bough, even a fruitful bough by a well; whose branches run over the wall:
GEN 49: 23
The archers have sorely grieved him, and shot at him, and hated him:
GEN 49: 24
But his bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob;
(from thence is the shepherd, the stone of Israel:)
GEN 49: 25
Even by the God of thy father, who shall help thee; and by the Almighty, who shall bless thee with blessings of
heaven above, blessings of the deep that lieth under, blessings of the breasts, and of the womb:
GEN 49: 26
The blessings of thy father have prevailed above the blessings of my progenitors unto the utmost bound of the
everlasting hills: they shall be on the head of Joseph, and on the crown of the head of him that was separate from his
brethren.
GEN 49: 27
Benjamin shall ravin as a wolf: in the morning he shall devour the prey, and at night he shall divide the spoil.

GEN 49: 28
All these are the twelve tribes of Israel: and this is it that their father spake unto them, and blessed them; every one
according to his blessing he blessed them.
GEN 49: 29
And he charged them, and said unto them, I am to be gathered unto my people: bury me with my fathers in the cave
that is in the field of Ephron the Hittite,
GEN 49: 30
In the cave that is in the field of Machpelah, which is before Mamre, in the land of Canaan, which Abraham bought
with the field of Ephron the Hittite for a possession of a buryingplace.
GEN 49: 31
There they buried Abraham and Sarah his wife; there they buried Isaac and Rebekah his wife; and there I buried
Leah.
GEN 49: 32
The purchase of the field and of the cave that is therein was from the children of Heth.
GEN 49: 33
And when Jacob had made an end of commanding his sons, he gathered up his feet into the bed, and yielded up the
ghost, and was gathered unto his people.
GEN 50: 1
And Joseph fell upon his father's face, and wept upon him, and kissed him.
GEN 50: 2
And Joseph commanded his servants the physicians to embalm his father: and the physicians embalmed Israel.
GEN 50: 3
And forty days were fulfilled for him; for so are fulfilled the days of those which are embalmed: and the Egyptians
mourned for him threescore and ten days.
GEN 50: 4
And when the days of his mourning were past, Joseph spake unto the house of Pharaoh, saying, If now I have found
grace in your eyes, speak, I pray you, in the ears of Pharaoh, saying,
GEN 50: 5
My father made me swear, saying, Lo, I die: in my grave which I have digged for me in the land of Canaan, there
shalt thou bury me. Now therefore let me go up, I pray thee, and bury my father, and I will come again.
GEN 50: 6
GEN 50: 26
So Joseph died, being an hundred and ten years old: and they embalmed him, and he was put in a coffin in Egypt.
And Pharaoh said, Go up, and bury thy father, according as he made thee swear.
GEN 50: 7
And Joseph went up to bury his father: and with him went up all the servants of Pharaoh, the elders of his house, and
all the elders of the land of Egypt,

GEN 50: 8
And all the house of Joseph, and his brethren, and his father's house: only their little ones, and their flocks, and their
herds, they left in the land of Goshen.
GEN 50: 9
And there went up with him both chariots and horsemen: and it was a very great company.
GEN 50: 10
And they came to the threshingfloor of Atad, which is beyond Jordan, and there they mourned with a great and very
sore lamentation: and he made a mourning for his father seven days.
GEN 50: 11
And when the inhabitants of the land, the Canaanites, saw the mourning in the floor of Atad, they said, This is a
grievous mourning to the Egyptians: wherefore the name of it was called Abelmizraim, which is beyond Jordan.
GEN 50: 12
And his sons did unto him according as he commanded them:
GEN 50: 13
For his sons carried him into the land of Canaan, and buried him in the cave of the field of Machpelah, which
Abraham bought with the field for a possession of a buryingplace of Ephron the Hittite, before Mamre.
GEN 50: 14
And Joseph returned into Egypt, he, and his brethren, and all that went up with him to bury his father, after he had
buried his father.
GEN 50: 15
And when Joseph's brethren saw that their father was dead, they said, Joseph will peradventure hate us, and will
certainly requite us all the evil which we did unto him.
GEN 50: 16
And they sent a messenger unto Joseph, saying, Thy father did command before he died, saying,
GEN 50: 17
So shall ye say unto Joseph, Forgive, I pray thee now, the trespass of thy brethren, and their sin; for they did unto
thee evil: and now, we pray thee, forgive the trespass of the servants of the God of thy father. And Joseph wept when
they spake unto him.
GEN 50: 18
And his brethren also went and fell down before his face; and they said, Behold, we be thy servants.
GEN 50: 19
And Joseph said unto them, Fear not: for am I in the place of God?
GEN 50: 20
But as for you, ye thought evil against me; but God meant it unto good, to bring to pass, as it is this day, to save
much people alive.
GEN 50: 21
Now therefore fear ye not: I will nourish you, and your little ones. And he comforted them, and spake kindly unto
them.

GEN 50: 22
And Joseph dwelt in Egypt, he, and his father's house: and Joseph lived an hundred and ten years.
GEN 50: 23
And Joseph saw Ephraim's children of the third generation: the children also of Machir the son of Manasseh were
brought up upon Joseph's knees.
GEN 50: 24
And Joseph said unto his brethren, I die: and God will surely visit you, and bring you out of this land unto the land
which he sware to Abraham, to Isaac, and to Jacob.
GEN 50: 25
And Joseph took an oath of the children of Israel, saying, God will surely visit you, and ye shall carry up my bones
from hence.

FOOTNOTES

−
1. From Majma' al-Bayan:
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− al-'Arab, vol. 9, pg. 6:
2. Lisan
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3. From Majma' al-Bayan:

O¸¼¿ B¿ Ë É¼ÇC BÈÀ¼§ Ë BÇÝM Á¼n¿ BÀÍC ÉÃH¯ ±mÌÍ ÑiÌm Á·ÕB³iC AÌÀ¼§ :¾B³ :(x) ÏJÄ»A Å§ K¨· ÅI ÏIC$
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Ò¿BÎ´»A ÂÌÍ É¼»A ÉR¨I Ò¼Î» ½· Ï¯ ËC ÂÌÍ ½· Ï¯ ±mÌÍ ÑiÌm Cj³ Å¿ :¾B³ (ª) É¼»A fJ§ ÏIC Å§ jÎvI ÌIC ÔËiË$
ì
Ï¯ OÃB· BÈÃA BÈÎ¯ Ë ÅÎZ»Bv»A É¼»A eBJ§ iBÎa Å¿ ÆB· Ë Ò¿BÎ´»A ÂÌÍ ªl¯ ÉJÎvÍ Ü Ë ±mÌÍ ¾BÀU ½R¿ É»BÀU Ë
#ÒIÌN¸¿ ÑAiÌN»A
− ath-Thaqalain:
4. From Nur

jÎ¿A ¾B³ :¾B³ É¨¯i Á»Bm ÅI LÌ´¨Í ÉÀ§ Å§ ¢BJmA ÅI Ï¼§ Å§ eBÍk ÅI ½Èm Å§ BÄIBZuA Å¿ Ñf§ Ï¯B¸»A Ï¯$
iÌÄ»A ÑiÌm ÅÇÌÀ¼§ Ë ,ÅN°»A BÈÎ¯ ÆB¯ ,BÇBÍA ÅÇËCj´M Ü Ë ±mÌÍ ÑiÌm Á·ÕBnÃ AÌÀ¼¨M Ü :ÂÝn»A ÉÎ¼§ ÅÎÄ¿ÛÀ»A
#¥§AÌÀ»A BÈÎ¯ ÆB¯
− and Majma' al-Bayan:
−
5. From Kanz ad-Daqaiq

,±mÌÍ Òv³ Å§ Ë jv¿ Ó»G ÂDr»A Å¿ LÌ´¨Í ¾E ½´NÃA Á» AfÀZ¿ AÌ¼m :ÅÎ·jrÀ»A ÕAjJ¸» AÌ»B³ ÁÇÕBÀ¼§ ÆA$
#O»lÄ¯
−
6. Majma' al-Bayan.
− Majma' al-Bayan.
−
7. at-Tibyan,
− Majma' al-Bayan
−
8. at-Tibyan;
−
9. Majma' al-Bayan.
− ath-Thaqalain):
10. al-Amthal (also mentioned in Nur

ÒyËi Ï¯ ½´Ã BÀ· ,ÆEj´»A AhÇ wv´»A ÅnYC ÆG :¾Ì´Í (x) ÏJÄ»A Å§ ÁÎÇAjIG ÅI Ï¼§ É¼´Ã BRÍfY Cj´Ã ÝRÀ¯$
ì
#É¼»A LBN· j·h»A ©°ÃC Ë Ò¤§ÌÀ»A −¼IC Ë wv´»A ÅnYC ÆA :É»Ì³ ÅÎÄ¿ÛÄ»A jÎ¿Þ ÒJña Å§ Ï¯B¸»A

−
"Then, for example, we recite a Hadeeth
on the authority of 'Ali Ibn Ibraheem
on the
±
authority of the Prophet (S)
± saying: 'Surely the most excellent of narratives (Qasas)
± ± is this
−
− from a sermon of Ameer al-Mumineen
Quran.'
As it is (also) recorded in Raudah
± al-Kafi
(AS), his saying is: 'Surely the most excellent narrative, the most effective counsel and
the most beneficial reminder is the Book of Allah."
− ath-Thaqalain:
11. Taken from Nur
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Ë μ¼Î¯ Ë ÆAiÌÀ§ Ë LBQË Ë oIB³ Ë (ÅÎ°N¸»A) ÆB°N¸»A Ëg Ë ¾BÍh»A Ë ÆBIÌa Ë ¶iBñ»A ÌÇ ÂÌVÄ»A ÒÎÀnM Ï¯ ¾B³
#ÕBÀn»BI ÒñÎZ¿ K·AÌ¸»A ÊhÇ ½· Ë ,jÀ´»A Ë oÀr»A ÏÄ¨Í iÌÄ»A Ë ÕBzÎJ»A Ë ªËj´»A Ëg Ë ªfv»A Ë \Jv¿
−
On the authority of Jabir
Ibn 'Abdullah al-Ansari
± − regarding the say of Allah: "Surely I saw
eleven stars and the sun and the moon-I saw them making obeisance to me." He said in
−
− Zhul-Katifain, Qabis,
−
−
naming the stars: "They are: at-Tariq,
Khuban,
Zhiyal,
Wathab,
± −
− Feelaq, Misbah,
− al-Baida
− meaning the Sun
'Umuran,
Zhul-Quru',
±− and an-Nur,
± ± as-Sada',
±
and the Moon. Each of these stars are encompassed in the sky."
−
Similar traditions are found in Tafsir of al-Qummi and al-'Ayyashi.
12. From Amthal:

ì
ÅÎI OÀn³ Ðh»A ÏÀn´» eBu ÏÀ¨Ä» ¡aBm fmBZ»A ÆA :É» ¾B³ Ë fnZ»A Å§ ÓmÌ¿ ÓÈÃ É¼»A ÆA :(x) ¾B³$
#ÐeBJ§
− 'Ali Ibn Abi Talib
13. The sayings of Imam
± − (AS) recorded in Gharar al-Hikam (No. 332 &
1889, respectively):
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− ath-Thaqalain:
14. Taken from Nur

ÐjÎÀZ»A j°¨U ÅI É¼»A fJ§ BÄQfY :¾B³ ÉÄ§ É¼»A Óyi ½·ÌNÀ»A ÓmÌ¿ ÅI fÀZ¿ BÄQfY ©ÖAjr»A ½¼§ LBN· Ï¯$
ÅÎnZ»A ÅI Ï¼§ ©¿ OÎ¼u :¾B³ Ï»BÀR»A Å§ ÒÎñ§ ÅI ¹»B¿ Å§ LÌJZ¿ ÅI ÅnZ»A Å§ ÓnÎ§ ÅI fÀYC Å§
ÑÜÌ¿ B§f¯ ,É¨¿ BÃC Ë É»lÄ¿ Ó»G |ÈÃ ÉNZJm Ë ÉMÝu Å¿ ®j¯ BÀ¼¯ Ò¨ÀU ÂÌÍ ÒÄÍfÀ»BI jV°»A ÂÝn»A BÀÈÎ¼§
¾DnÍ Å¿ ½· oÎ» :É» O¼³ ,Ò¨ÀV»A ÂÌÍ ÂÌÎ»A ÆB¯ ,ÊÌÀNÀ¨A ÜG ½ÖBm ÏIBI Ó¼§ jJ¨Í Ü :BÈ» ¾B´¯ ÒÄÎ¸m ÓÀnM
ç
¾lÃ B¿ OÎJ»A ½ÇC BÄI ¾lÄÎ¯ ÊejÃ Ë ÉÀ¨ñÃ B´Z¿ BÄ»DnÍ Å¿ |¨I ÆÌ¸Í ÆC ²BaC OIBQ BÍ :¾B´¯ ,μZNn¿
,ÁÇÌÀ¨A ÁÇÌÀ¨A Ë É»E Ë LÌ´¨ÎI

− ½ Muhammad
In the book 'Ilal ash-Sharai',
Ibn Musa al-Mutawakkil, may Allah be pleased
±
with him said to us: 'Abdullah Ibn Ja'far al-Hameeri
related to us on the authority of
±
−
Ahmad
Ibn 'Isa on the authority of al-Hasan
Ibn Mahbub
Ibn
±
±
± − on the authority of Malik
−
'Atiyyah
on the authority of ath-Thumali,
he said: "I prayed Fajr prayer with 'Ali Ibn
±
al-Husain, may peace be upon both of them, in Madinah one Friday. When he had
finished with his prayer and his Tasbeeh,
± he rose (to go to) his home and I (went) with
him.
He summoned a servant-girl called Sakeenah then said to her: No beggar should come
by my door except that you should feed him. This is Friday. I said to him: Not everyone
−
who asks is deserving. Then, he said: O Thabit!
I fear that some of whomever asks are
deserving that we should feed him and we refuse him. Then, what descended upon
− and his family will descend on us, the people of the house. Feed them! Feed
Ya'qub
Them!

ç
ç
ç
ç
ç
É» ,B´Z¿ B¿AÌu BÄ¿Û¿ ÝÖBm ÆA Ë ,ÉÄ¿ É»BÎ§ Ë ÌÇ ½·DÍ Ë ÉÄ¿ ¶fvNÎ¯ BrJ· ÂÌÍ ½· \IhÍ ÆB· LÌ´¨Í ÆA
ç ç
AÌÀ¨A :ÉIBI Ó¼§ ±NÈÍ ÊiBñ¯C ÆAËC fÄ§ Ò¨ÀU ÒÎr§ LÌ´¨Í LBI Ó¼§ jN§A BJÍj« AkBNV¿ ÆB· Ë Ò»lÄ¿ É¼»A fÄ§
ç
Ë É´Y AÌ¼ÈU f³ Ë ÉÃÌ¨ÀnÍ ÁÇ Ë AiAj¿ ÉIBI Ó¼§ ¹»hI ±NÈÍ Á¸¿B¨ ½z¯ Å¿ ©ÖBV»A KÍj¬»A kBNVÀ»A ½ÖBn»A
PBI Ë ½U Ë l§ É¼»A Ó»G É§ÌU Ó¸q Ë jJ¨NmA Ë ©UjNmA ½Î¼»A ÉÎr« Ë ÊÌÀ¨ñÍ ÆA o×Í BÀ¼¯ ,É»Ì³ AÌ³fvÍ Á»
ç
ç
ç ç
ç
ç
ç
Ò¼z¯ ÁÇfÄ§ Ë AÌZJuC Ë BÃBñI B§BJq LÌ´¨Í ¾E Ë LÌ´¨Í PBI Ë ,É¼» Af¿BY AjIBu B¨ÖBU BÀÖBu \JuC Ë BÍËB
.ÁÈ¿B¨ Å¿
− used to slaughter a ram every day and give charity from and he and his
Surely Ya'qub
family would (also) eat from. (One day) a believing, fasting, deserving beggar came upon
− one Friday night at the time of his Iftar.
the door of Ya'qub
±− (The beggar) had some
−
position with Allah and was a traveling stranger. He called out at Ya'qub's
door: Please
feed a traveling beggar (who is) a hungry stranger from the excess of your food. He
−
shouted this at Ya'qub's
door repeatedly. While they were hearing him, they were
unaware of his rights and did not affirm his words. When the beggar became hopeless
that they would feed him and the night had become dark, he returned and he cried and
complained to Allah, the Mighty and Majestic, about his hunger and spent the night
starving.
− and the family of
He awoke fasting, hungry, patient and praising Allah. While Ya'qub
− spent the night satisfied (with) full-stomachs. They awoke and there was (still)
Ya'qub
something leftover from their food.

BÈI OQfZNmA Ò»g ÐfJ§ LÌ´¨Í BÍ O¼»gC f´» :Ò¼Î¼»A ¹¼M ÒZÎJu Ï¯ LÌ´¨Í Ó»G ½U Ë l§ É¼»A ÓYËD¯ :¾B³
Ë Ó»G ÏÖBÎJÃC KYA ÆA LÌ´¨Í BÍ ,ºf»Ë Ó¼§ Ë ¹Î¼§ ÐAÌ¼I Ë ÏNIÌ´§ ¾ËlÃ Ë ÏIeA BÈI OJUÌNmA Ë ,ÏJz«
ç
OÀYi B¿ C LÌ´¨Í BÍ ,B×V¼¿ Ë ÔËD¿ ÁÈ» ÆB· Ë ,ÁÈÀ¨A Ë ÉÎ»G ÁÈIj³ Ë ÐeBJ§ ÅÎ·Bn¿ ÁYi Å¿ Ó¼§ ÁÈ¿j·C
Ë ,ÊiBñ¯C ÆAËC fÄ§ ¹IBJI jN§A BÀ» o¿C ÕBr§ BÎÃf»A jÇB£ Å¿ jÎnÎ»BI ©ÃB´»A ÉMeBJ§ Ï¯ fÈNVÀ»A ÐfJ§ ¾BÎ¿g
ç
PBI Ë ,Ó»G ÉI B¿ Ó¸q Ë jJ¨NmA Ë ©UjNmB¯ B×Îq ÊÌÀ¨ñM Á¼¯ ©ÃB´»A kBNVÀ»A KÍj¬»A ½ÖBn»A AÌÀ¨A :Á¸I ±NÇ
ç
ç
ç
ç
ç
Å¿ Ò¼z¯ Á·fÄ§ Ë OZJuC Ë ,B§BJq ºf»Ë Ë LÌ´¨Í BÍ OÃC Ë ,BÀÖBu \JuC Ë AjIBu Ï» Af¿BY BÍËB
j¤Ä»A ÅnY ¹»g Ë ?ÏÖAf§C Ó»G BÈÄ¿ ªjmC ÏÖBÎ»ËC Ó»G ÔÌ¼J»A Ë ÒIÌ´¨»A ÆA LÌ´¨Í BÍ OÀ¼§ B¿ ËC ?Á¸¿B¨
?ÏÖAf§Þ ÏÄ¿ XAifNmA Ë ÏÖBÎ»ËÞ ÏÄ¿
− in the morning of that
He (AS) said: Allah, the Mighty and Majestic, revealed to Ya'qub
− My servant (with a) humiliation that brings about My
night: You have humiliated, O Ya'qub
wrath and requires my discipline and the descent of my punishment and calamity upon
− Surely the most beloved of My prophets and the most
you and your sons. O Ya'qub!
honorable of them is he who is merciful to the poor among My servants and brings them
close to him and feeds them. He should be a shelter and place of refuge for them.
− My servant, striving in his
− Were you not merciful the past night to Zhimyal,
O Ya'qub!
worship (being) contend with very little from this world, when he came to your door at the
time of his Iftar?
He shouted out to you: Please feed the beggar (who is) a contented,
±−
traveling stranger. Then, you did not feed him anything. He returned and cried.
He complained about it to Me and he slept starving, praising Me patiently and awoke
fasting. While you and your sons were satiated and you awoke and there was leftover
− that My punishment and
from your food with you. Or do you not know, O Ya'qub
− ½ (close associates) than to My enemies. That is
tribulation goes more quickly to My Auliya
− ½ and respite from Me for My enemies?
due to My good view of My Auliya

ç
AÌyiA Ë ÔÌ¼J» AËf¨NmB¯ ÏNIÌ´¨I ¹ÄIeÚÜ Ë ÏJÖBvÀ» Byj« ºf»Ë Ë ¹Ä¼¨U Ü Ë ÏÖAÌ¼I ¹I ¾lÃ Ü ÏMl§ Ë B¿C
:¾B´¯ ?BÍÚj»A ±mÌÍ ÔCi ÓN¿ ºAf¯ O¼¨U :ÂÝn»A BÀÈÎ¼§ ÅÎnZ»A ÅI Ï¼¨» O¼´¯ ,KÖBvÀ¼» AËjJuA Ë ÏÖBz´I
ç
ç
ç
BÍÚj»A ±mÌÍ ÔCi BÀ¼¯ ,B¨ÖBU BÍËB ¾BÎ¿g BÈÎ¯ PBI Ë ,B§BJq LÌ´¨Í ¾E Ë LÌ´¨Í BÈÎ¯ PBI ÏN»A Ò¼Î¼»A ¹¼M Ï¯
ÆC ÉÎ»G ½U Ë l§ É¼»A ÓYËC B¿ ©¿ BÍÚj»A ±mÌÍ Å¿ ©Àm BÀ» LÌ´¨Í ÁN«B¯ LÌ´¨Í ÉÎIC Ó¼§ BÈv´¯ \JuA Ë
ç
ÁN¸Í Á¼¯ ,AfÎ· ¹» AËfÎ¸Í ÆA ²BaC ÏÃB¯ ¹MÌaG Ó¼§ ÊhÇ ºBÍÚi wv´M Ü :±mÌÎ» LÌ´¨Í ¾B´¯ ,ÕÝJ¼» f¨NmA
¾E Ë LÌ´¨ÎI O»lÃ ÔÌ¼I ¾ËC OÃB· Ë :ÂÝn»A BÀÈÎ¼§ ÅÎnZ»A ÅI Ï¼§ ¾B³ ,ÉMÌaG Ó¼§ BÈv³ Ë ÊBÍÚi ±mÌÍ
,BÍÚj»A ÉÄ¿ AÌ¨Àm BÀ» ±mÌÎ» fnZ»A LÌ´¨Í

By My might, My tribulation has not descended upon you. Nor have We made you and
your sons a target of My affliction. That I might train you with My punishment, prepare for
tribulation and be contented with My Divine Decree. Be patient against calamities.
I said to 'Ali Ibn al-Husain,
peace be upon both of them: May I be your ransom, when did
±
−
− and the family of Ya'qub
−
Yusuf
see the vision? He said: This (very) night in which Ya'qub
− slept starving and famished. When Yusuf
−
slept satiated and Zhimyal
saw the vision, he
−
awoke and narrated it to his father Ya'qub.
− was distressed when he heard from Yusuf
−
Ya'qub
about the vision along with what Allah,
the Mighty and Majestic, had revealed to him that he should prepare for tribulation.
− said to Yusuf:
−
Ya'qub
Do not narrate this vision of yours to your brothers for I fear that
−
they will engage in some scheme against you. Yusuf
did not conceal his vision and
narrated it to his brothers.
'Ali Ibn al-Husain,
peace be upon both of them, said: The first tribulation to descend upon
±
− and the family of Ya'qub
− was the jealousy (Hasad)
−
Ya'qub
of Yusuf
when they (the
±
brothers) heard from him of his vision.

Ï¯ ÌÇ ÕÝJ¼» eAf¨NmÜA Å¿ ÉÎ»G ½U Ë l§ É¼»A ÓYËC B¿ ÆÌ¸Í ÆA ²Ba Ë ±mÌÍ Ó¼§ LÌ´¨Í Ò³i PfNqB¯ :¾B³
Ë ÊBÍG ÉN¿j¸M Å¿ ±mÌÎI LÌ´¨Í ©ÄvÍ B¿ ±mÌÍ ÑÌaG ÔCi BÀ¼¯ ,Êf»Ë ÅÎI Å¿ ÉÎ¼§ ÉN³i PfNqB¯ ÒuBa ±mÌÍ
Ó»G KYC ÊBaC Ë ±mÌÍ ÆA :AÌ»B³ Ë ÁÈÄÎI BÀÎ¯ AËj¿FN¯ :ÁÈÎ¯ ÕÝJ»A CfI Ë ÁÈÎ¼§ ¹»g fNqA :ÁÈÎ¼§ ÊBÍG ÊiBRÍA
ç
Å¿ AÌÃÌ¸M Ë Á¸ÎIC ÉUË Á¸» ½bÍ ByiC ÊÌYjA ËC ±mÌÍ AÌ¼N³A ÅÎJ¿ ¾Ýy Ï°» BÃBIC ÆA ÒJv§ ÅZÃ Ë BÄ¿ BÄÎIC
ç
É¼miA ÆÌZuBÄ» É» BÃC Ë ±mÌÍ Ó¼§ BÄ¿DM Ü ¹» B¿ BÃBIC BÍ :AÌ»B³ ¹»g fÄ¨¯ ÆÌIÌNM ÐC ÅÎZ»Bu B¿Ì³ Êf¨I
ç
ç
ÆA ÉÄ¿ ÉÎ¼§ AihY É§lNÃB¯ KÖh»A ½·DÍ ÆA ²BaC Ë ÉI AÌJÇhM ÆA ÏÄÃlZÎ» ÏÃA :LÌ´¨Í ¾B´¯ ,ÒÍÞA ©MjÍ Af« BÄ¨¿
ç
,É» ÉJY Ë ÉJ¼³ Å¿ É¨³ÌÀ» ÒuBa ±mÌÍ Ï¯ LÌ´¨Í Ó¼§ É¼»A Å¿ ÔÌ¼J»A ÆÌ¸Í
− for Yusuf
−
− feared that what
He (AS) said: The sympathy of Ya'qub
intensified and Ya'qub
Allah, the Mighty and Majestic, had revealed to regarding preparing for tribulation with
−
−
Yusuf,
in particular. His sympathy intensified for Yusuf
among his sons. When the
−
− was doing with Yusuf
−
brothers of Yusuf
saw what Ya'qub
regarding his honoring him and
his affection for him over them. That (jealousy) intensified among them and the tribulation
−
began among them. They consulted among themselves and said: Surely Yusuf
and his
brother is more beloved to our father than are we while we are a strong party. Surely our
−
father is in manifest error. Kill Yusuf
or cast into another land so that your father's regard
may be exclusively for you and we will become a righteous people, in other words, they
would repent.

Then, with that, they said: "They said: O our father! What reason have you that you do
−
not trust in us with respect to Yusuf?
And most surely we are his sincere well-wishers.
− said: Surely it grieves
Send him with us tomorrow that he may enjoy himself. Then Ya'qub
me that you should take him off, and I fear lest the wolf devour him. He withdrew him
−
from them as a precaution against him being a tribulation from Allah upon Ya'qub
−
regarding Yusuf,
in particular, due to his position in his heart and his love for him.

Å§ ÕÝJ»A ©¯e Ó¼§ LÌ´¨Í if´Í Á¼¯ ,ÉMÌaG Ë ±mÌÍ Ë LÌ´¨Í Ï¯ Êj¿C h¯BÃ Ë ÉÖBz³ Ë É¼»A Ñif³ OJ¼¬¯ :¾B³
Å¿ AÌUja BÀ¼¯ ,±mÌÍ Ï¯ É¼»A Å¿ ÔÌ¼J¼» ©³ÌN¿ ÊiB· ¹»h» ÌÇ Ë ÁÈÎ»G É¨¯f¯ :Êf»Ë Ë ±mÌÍ Å§ Ü Ë Én°Ã
ç
Ò¯Bb¿ ÅÎ§jn¿ ÉI AÌ´¼ñÃB¯ ,ÁÈÎ»G É¨¯e Ë Ó¸I Ë É´ÄN§A Ë ÉÎ»G ÉÀz¯ ÁÈÍfÍC Å¿ É§lNÃB¯ B§jn¿ ÁÈ´Z» ÁÈ»lÄ¿
É¼·DÎ¯ ÑjVr»A OZM ÉJ´¼Ã Ë ÉZIhÃ :AÌ»B´¯ iBVqC ÒzÎ« ÉI AÌMC ÉI AÌÄ´ÍA BÀ¼¯ ,ÁÈÎ»G É¨¯fÍ Ü Ë ÁÈÄ¿ ÊhaDÍ ÆA
,Ò¼Î¼»A KÖh»A
He (AS) said: The omnipotence of Allah and His Decree was victorious and His affair was
− Yusuf
−
− was not able to repulse
made effective regarding Ya'qub,
and his brothers. Ya'qub
−
the tribulation from himself nor from Yusuf
and his sons. So (the tribulation) was
presented to them and due to that he was disliking the expectation of tribulation from
−
Allah regarding Yusuf.
−
When the brothers emerged from their house, Yusuf
caught up with them quickly. Then,
− pulled away from their hands, then, he came close to him, hugged him, cried and
Ya'qub
−
− take him from them and
gave Yusuf
to them. They left with him quickly fearing that Ya'qub
−
not give him to them (again). When they were certain (that they were away from Ya'qub)
they came to a thicket of trees, then they said: We should slaughter him and tie him under
the tree. The the wolves of the night can eat him.

Ó»G ÉI AÌ´¼ñÃB¯ ÅÎ¼§B¯ ÁNÄ· ÆA ÑiBÎn»A |¨I Éñ´N¼Í KV»A ÒIBÎ« Ï¯ ÊÌ´»A Å¸» Ë ±mÌÍ AÌ¼N´M Ü :ÁÇjÎJ· ¾B´¯
ÂÝn»A LÌ´¨Í AËAj³A ÅÎ¿Ëi f»Ë BÍ :ÁÇAeBÃ KV»A j¨³ Ï¯ iBu BÀ¼¯ ,ÉÎ¯ ¶j¬Í ÉÃA ÆÌÄ¤Í ÁÇ Ë ÉÎ¯ ÊÌ´»A Ë KV»A
ÓNY ÉMjzZI AÌ»AlÍ Á¼¯ ,PB¿ f³ ÉÃA AÌÀ¼¨M ÓNY BÄÈÇ Å¿ AÌ»AlM Ü :|¨J» ÁÈz¨I ¾B³ É¿Ý· AËCi BÀ¼¯ ,ÏÄ¿
ç
,KÖh»A É¼·D¯ BÄ§BN¿ fÄ§ ±mÌÍ BÄ·jM Ë μJNnÃ BÄJÇg BÃA BÃBÍA BÍ :AÌ»B³ ÆÌ¸JÍ AÕBr§ ÁÈÎIC Ó»G AÌ¨Ui Ë AÌnÍA
Å§ gA AËjJv¯ ÕÝJ¼» eAf¨NmÜA Å¿ ÉÎ»G ½U Ë l§ É¼»A ÓYËC B¿ j·g Ë jJ¨NmA Ë ©UjNmA ÁÈN»B´¿ ©Àm BÀ¼¯
ç
ÊBÍÚi ½ÍËDM ÔiC ÆA ½J³ Å¿ KÖh¼» ±mÌÍ ÁZ» Á¨ñÎ» É¼»A ÆB· B¿ Ë Aj¿C Á¸n°ÃC Á¸» O»Ìm ½I :ÁÈ» ¾B´¯ ,ÔÌ¼J¼»
#Ò³eBv»A
−
The older (brother) among them said: Do not kill Yusuf,
rather, throw him in the bottom of
the well and some travelers will find him, if you are to be effective. They left with him to
the well and they threw him into it. They thought that he had drowned in it. When he
surfaced on the landing of the well, he called out to them: O children of desire! Recite to
− from me.
− Salam
Ya'qub

When they heard his words, some said to others. Stay there until you know that he has
died. Then, they continued to be present until they became hopeless and they returned to
−
their father at night crying: O Surely when we left, we played and we left Yusuf
with our
− heard their stories, he withdrew and cried
goods, then, the wolves ate him. When Ya'qub
and remembered what Allah, the Mighty and Majestic, had revealed to him regarding
preparing for tribulation. Then, he was patient at the time of tribulation. He said to them:
But you have allowed yourselves to be seduced by a matter and Allah would not feed the
−
flesh of Yusuf
to wolves before he sees the interpretation of his true vision."
−
15. Majma' al-Bayan.
16. From Tafsir al-Qummi:

AhÇ Ï¯ ¹Yj Å¿ ÂÝ« BÍ ¾B´¯ ,KV»A Ï¯ ÌÇ Ë ½ÎÖjJU ÉÎ¼§ ½ae KV»A Ï¯ ±mÌÍ ±mÌÍ ÑÌaA `j BÀ» :¾B³$
?BÈÄ¿ XjbM ÆC KZN¯ ¾B³ ,ÏÄYj KV»A Ï¯ ¹»h» ÏÃÌÄnY Ë ÏIC Å¿ ÏN»lÄÀ» ÏMÌaG ±mÌÍ É» ¾B´¯ ?KV»A
:½³ ¹» ¾Ì´Í LÌ´§ÌÍ Ë ¶BZmG Ë ÁÎÇAjIG É»G ÆH¯ ¾B³ ,LÌ´¨Í Ë ¶BZmG Ë ÁÎÇAjIG É»G Ó»G ¹»g ±mÌÍ É» ¾B´¯
½u ÂAj·âA Ë ¾ÝV»A Ëg ~iÞA Ë PAËBÀn»A ©ÍfI ÆBÄÀ»A ÆBÄZ»A OÃC ÜG É»G Ü É¼· fÀZ»A ¹» ÆH¯ ¹»DmC ÏÃG ÁÈ¼»C
KnNYG Ü SÎY Å¿ Ë KnNYG SÎY Å¿ ÏÄ³kiA Ë BUjb¿ Ë BUj¯ Ðj¿C Å¿ Ï» ½¨UA Ë fÀZ¿ ¾E Ë fÀZ¿ Ó¼§
#KnNZÍ Ü SÎY Å¿ jv¿ ¹¼¿ ÊBME Ë BUjb¿ ÑCjÀ»A fÎ· Å¿ Ë BUj¯ KV»A Å¿ É» É¼»A ½¨V¯ ÉIi B§f¯
−
17. From Tafsir al-Burhan:

AÌ¼¨¯ BÀ¼¯ ,É¼·C KÖh»A ÆA BÄÎIÞ ¾Ì´Ã Ë Âf»BI Ébñ¼Ä¯ ÉvÎÀ³ Ó»G fÀ¨Ã AÌ»B´¯ ÉMÌaG ©Ui Ë ÁÎÇAjIG ÅI Ï¼§ ¾B³
ì
ì
ì
ì
É¼»A ÆA ÆÌÄ¤Ä¯ É¼»A ½Î¼a ÁÎÇAjIG ÅI É¼»A ÏÄI ¶BZmG ÅI É¼»A ½ÎÖAjmG LÌ´¨Í ÏÄI BÄn»C ÂÌ³ BÍ :ÐËÜ ÁÈ» ¾B³ ¹»g
ì
é
ÆA Ó»B¨M É¼»A Ó»G ªjzNÃ Ë Ò§BÀU Ó¼vÃ Ë ½nN¬Ã Ë ÂÌ´Ã ¾B´¯ ?Ò¼ÎZ»A B¿ AÌ»B´¯ ?ÕBÎJÃC Å§ jJb»A AhÇ ÁN¸Í
Ü ÁÈÃA LÌ´¨Í Ë ¶BZmG Ë ÁÎÇAjIG ÒÄm Ï¯ AÌÃB· Ë AÌ¼nN«A Ë AÌ¿B´¯ ,ÁÍj· eAÌU ÉÃB¯ ÉÖBÎJÃC Å§ ¹»g ÁN¸Í
é
é
Ë ©ÄvÃ ±Î· AÌ»B´¯ ,É°¼a ÆÌ¼vÍ Ñjr§ Ë B¿B¿G ÁÈÄ¿ fYAË ÆÌ¸Î¯ ÝUi jr§ fYC AÌ¬¼JÍ ÓNY Ò§BÀU ÆÌ¼vÍ
é
é
AËÚBU ÁQ ,AhÇ BÄÎ¼§ ÁN·A Li BÍ AÌ»B³ Ë AÌ¸I Ë AÌ§jzM Ë AÌ¼v¯ ,BÄ¿B¿G É¼»A ½¨VÃ ÐËÜ ¾B´¯ ?ÂB¿G BÄ» oÎ»
fÄ§ ±mÌÍ BÄ·jM Ë Ëf¬Ã ÐC μJNnÃ BÄJÇg BÃA AÌ»B´¯ ,Âf»BI ÊÌbñ» f³ wÎÀ´»A ÁÈ¨¿ Ë ÆÌ¸JÍ ÕBr§ ÁÈÎIC Ó»G
.ÅÎ³eBu BÄ· Ì» Ë BÄ» Å¿ÛÀI OÃC B¿ Ë KÖh»A É¼·D¯ BÄ§BN¿
−
−
18. Taken from Tafsir al-'Ayyashi
on the authority of Abu− Hamzah. Also narrated in Nur
ath-Thaqalain.

ÂC PB¿ ±mÌÍ ¾BY B¿ j¤ÄÃ ÓNY BÄI AÌ´¼ñÃA :AÌ»B³ AÌZJuA BÀ» ÁÈÃA :¾B³ ,ÅÎnZ»A ÅI Ï¼§ Å§ ÑlÀY ÏIC Å§
ÁÇ AgG ÊÌ»e LhU BÀ¼¯ ,ÊÌ»e Ó»eB¯ ÁÇeiAË AÌ¼miA f³ ÑiBÎn»A KV»A ÑjzZI AËfUË KV»A Ó»G AÌÈNÃA BÀ¼¯ ?ÏY ÌÇ
¡´m BÃfJ§ AhÇ AÌ»B´¯ ,±mÌÍ ÑÌaG ÉÎ»G ½J³A ÉUjaA BÀ¼¯ ,ÂÝ« AhÇ ÔjrI BÍ :ÉIBZuÞ ¾B´¯ ,ÊÌ»fI μ¼¨N¿ ÂÝ¬I
,ÒÎYBÃ ÉI AÌZÄM Ë ÁÈÍfÍC Å¿ ÊÌ§lNÃB¯ ÉUjbÄ» ÂÌÎ»A BÄ×U Ë KV»A AhÇ Ï¯ o¿C BÄ¿

Ü :±mÌÍ ÁÈ» ¾B´¯ ,¹¼N´Ã ËC ÑiBÎn»A ÊhÇ ½ÇC |¨I Å¿ ¹¨ÎJÄ¯ BÄ» fJ§ ¹ÃDI BÄ» j´M ÆA B¿G :É» AÌ»B³ ÁQ
½Ui ÊAjNqB¯ ?fJ¨»A AhÇ BÄ¿ ÐjNrÍ fYC Á¸Ä¿ ½Ç :AÌ»B´¯ ÑiBÎn»A Ó»G ÉI AÌ¼J³B¯ ÁN×q B¿ AÌ¨ÄuC Ë ÏÃÌ¼N´M
ç
ÊAjNqA Ðh»A É§BJ¯ jv¿ ½aeA ÓNY ÊAjNqA Ðh»A ÉI iBm Ë ,ÅÍfÇAl»A Å¿ ÉÎ¯ ÁÈMÌaG ÆB· Ë BÀÇie ÅÍjr¨I ÁÈÄ¿
é
ËC BÄ¨°ÄÍ ÆA Ón§ ÊAÌR¿ Ï¿j·A ÉMAj¿â jv¿ Å¿ ÊAjNqA Ðh»A ¾B³ Ë É¼»A ¾Ì³ ¹»g ,jv¿ ¹¼¿ Å¿ ËfJ»A Å¿
ç
.Af»Ë ÊhbNÃ
− in the section on the Majlis of ar-Rida
− al-Akhbar,
−
19. Taken from 'Uyun
± − (AS) with Mamun:

ÅIA BÍ :ÆÌ¿DÀ»A É» ¾B´¯ ,(ª) Byj»A ÊfÄ§ Ë ÆÌ¿DÀ»A o¼V¿ PjzY$ :¾B³ ,ÁÈV»A ÅI fÀZ¿ ÅI Ï¼§ Ó»G ÊeBÄmBI
ì
ì
æ ä ä Ë}
ä :Ó»B¨M É¼»A
ì ä f´»
êÉIê æOÀÇ
¾Ì³ Å§ ÏÃjJaB¯...¾B³ ,Ó¼I :¾B³ ?ÆÌ¿Ìv¨¿ ÕFÎJÃÞA ÆC ¹»Ì³ Å¿ oÎ» C ,É¼»A ¾Ìmi
ä
ä æå AÕi
ä ä ÆCæ àÌ»æ ä BÈIê ìÁÇä Ëä
ê ð ä ÆBÇjI
ÉÄ¸» ÉI OÀÇ BÀ· BÈI ÁÈ» ÉIi ÆBÇjI ÔCi ÆC ÜÌ» Ë ÉI OÀÇ f´» :(ª) Byj»A ¾B´¯ {ÉIi
ç
ÁÇ Ë ½¨°M ÆDI OÀÇ :¾B³ ÉÃC (ª) ¶eBv»A Å§ ÏIC ÏÄQfY f´» Ë ÉÎMDÍ Ü Ë KÃhI ÁÈÍ Ü ÂÌv¨À»A Ë B¿Ìv¨¿ ÆB·
#...½¨°Í Ü ÆDI
−
− Fi at-Tafsir al-Quran,
− by at-Tabari.
−
20. Tafsir Jami'
al-Bayan
Also, the Tafsir of al-'Ayyashi.
± ±
−
− ath-Thaqalain, No. 47. Also narrated by al-'Ayyashi:
21. Taken from Nur

ä æä
ì
ä æå AÕi
ä ä ÆCæ àÌ»}
ÆBÇjI
:l§ Ë ½U É¼»A ¾Ì³ Ï¯ pBÄ»A ¾Ì´Í Õ6Ïq ÐC :¾B³$ (ª) j°¨U ÏIC Å§ BÄIBZuC |¨I Å§
ç
êðä
BÀ» ?ÔCi Õ6Ïq ÐD¯ :O¼´¯ ,ÆÌ»Ì´Í BÀ· oÎ» ,Ü :¾B´¯ ,É¨JuC Ó¼§ ByB§ LÌ´¨Í ÔCi :ÆÌ»Ì´Í :O¼³ ? {ÉIi
ç
OYj :O»B³ ?O¨Äu B¿ :±mÌÍ BÈ» ¾B´¯ BIÌQ ÉÎ¼§ O´»B¯ ,OÎJ»A Ï¯ BÈ¨¿ ÁÄu Ó»G O¿B³ BÈI ÁÇ Ë ÉI OÀÇ
ç
ÏZNmC Ü Ë ,jvJÍ Ü Ë ©ÀnÍ Ü ÌÇ Ë ¹ÀÄu Å¿ ÅÎZNnM OÃD¯ :±mÌÍ ¾B´¯ :¾B³ ,BÃAjÍ ÆC ÏÎZNmC BIÌQ ÉÎ¼§
#?ÏIi Å¿ BÃC

−
22. Tafsir al-Burhan.
− ath-Thaqalain:
23. Taken from Nur

é BÈ°¬q f³ :É»Ì³ Ï¯ ÂÝn»A ÉÎ¼§ j°¨U ÏIC Å§ eËiBV»A ÏIC ÒÍAËi Ï¯ Ë ÁÎÇAjIG ÅI Ï¼§ jÎn°M Ï¯
f³ :¾Ì´Í :BJY
é BÈJVY
.K¼´»A LBVY ÁÇ ²B¬r»A Ë ²B¬r»A ÌÇ LBVZ»A Ë ,ÊjÎ« ½´¨M Ý¯ pBÄ»A Å§ ÉJY
−
24. Majma' al-Bayan.
−
25. Taken from Majma' al-Bayan:

é é é
Ï¯ ÊEi ÅÎY ±mÌÍ ±vÍ ÌÇ Ë Á¼m Ë É»E Ë ÉÎ¼§ É¼»A Ó¼u É¼»A ¾Ìmi O¨Àm :¾B³ Ðifb»A fÎ¨m ÏIC Å§ ÐËi
.±mÌÍ ºÌaC AhÇ ¾B³ ,AhÇ Å¿ !½ÎÖjJU BÍ O¼³ ,ifJ»A Ò¼Î» jÀ´»A ÑiÌu ÉMiÌu ÝUi OÍAi ÒÎÃBR»A ÕBÀn»A

− al-Balaghah):
−
26. From al-Amthal (Originally taken from Asrar

ç
Án³ Ó»G BÄÇ jÎrÃ Ë μr¨»A Ë KV»A KMAj¿ Ò«ÝJ»A iAjmC LBN· Å§ Ý´Ã ÏÃB¨À»A `Ëi ÊjÎn°M Ï¯ ÏmÌ»ÞA ½´Ã$
KZ»A ÌÇ Ë ±¼¸»A BÇf¨I Ë K¼´¼» Ò¿kÝÀ»A ÒJZÀ»A ÏÇ Ë Ò³Ý¨»A ÁQ ½ÎÀ»A ÊBÄ¨¿ Ë ÔÌÈ»A :½YAjÀ»A ¾ËD¯ :BÈÄ¿
Å¿ Ñh¼»BI oZÍ Ë KZ»A Å¿ BÈÎ¯ K¼´»A ¶jNZÍ ÏN»A Ò»BZ»A ÐC Ò¼ÀÈÀ»A ÅÎ¨»BI ±¨r»A Êf¨I Ë μr¨»A ÁQ fÍfr»A
ÌÇ Ë É»Ì»A ÁQ K¼´»A BÍAËk ©ÎÀU Ó»G BÈÎ¯ μr¨»A h°ÄÍ ÏN»A Ò¼YAjÀ»A ÌÇ Ë ±¬r»A ÁQ Ò§Ì¼»A BÇf¨I Ë Ò»BZ»A ÊhÇ
Ó»G ÊjVM Ë μqB¨»A ½ÇhM ÏN»A Ò¼YAjÀ»A ÌÇ Ë ÂBÎÈ»A ½YAjÀ»A jaE Ë μr¨»A Å¿ ÆBnÄ»A ½´§ ±ñbM ÏN»A Ò¼YAjÀ»A
#ÊiBÎNaG ÆËe ÒÈU ½·
− taken from the Tafsir of 'Ali Ibn Ibrahim,
−
− − on the
27. Tafsir al-Burhan,
narrated by Ibn Jarud
− AS):
authority of Abu− Ja'far (al-Baqir

ÅVn»A ½ae BÀ¼¯ ÉÃB¤°ZÍ ÅÎ¼Ui ±mÌÍ ¹¼À»A ½·Ë ¾B³ j°¨U ÏIC Å§ eËiBV»A ÅIA ÒÍAËi Ï¯ ÁÎÇAjIG ÅI Ï¼§ ¾B³
Ë XjbM ±mÌÍ ¾B³ AjÀa jv¨Í ¾B³ BÀ· É¿BÄ¿ Ï¯ ÅÎ¼·ÌÀ»A fYC ÔAj¯ BÍÚj»A jJ§C ¾B³ ?¹N§BÄu B¿ :É» AÌ»B³
ç
Á» Ë ÉÄ¿ jÎñ»A ½·DM AlJa ÏmCi ¶Ì¯ ½ÀYC ÏÃAiC ÏÃG jaÞA ¾B³ Ë TfÄ§ ¹N»lÄ¿ ©¯jM Ë ¹¼À»A LAjq Ó¼§ jÎvM
½Uj»A ¹Zz¯ (¹«B¿e Å¿) ¹mCi Å¿ jÎñ»A ½·DÍ Ë ¹J¼vÍ Ë ¹¼À»A ¹¼N´Í OÃC ±mÌÍ É» ¾B´¯ ,¹»g ÔAi Å¸Í
ç
é
jaÞA B¿G Ë AjÀa ÉIié Ó´nÎ¯ BÀÇfYC B¿G ÅVn»A ÏJYBu BÍ" É¼»A Ó¸Y B· ±mÌÍ ¾B´¯ ,¹»g iC Á» ÏÃG ¾B³ Ë
"ÆBÎN°NnM ÉÎ¯ Ðh»A j¿ÞA Óz³ ÉmCi Å¿ jÎñ»A ½·DN¯ K¼vÎ¯
− at-Tibyan
− and Nur
− ath-Thaqalain:
28. Taken from Majma' al-Bayan,

#ÉÄnZÍ B¿ ÕjÀ»A ½· ÒÀÎ³$ :(ª) ÅÎÄ¿ÛÀ»A jÎ¿C ¾B³
−
29. Taken from Majma' al-Bayan:

#μ»Bb»A ÆËe ¶Ì¼bÀ»BI TB¬NmG ±Î· (ª) ±mÌÍ ÏaC Å¿ OJV§$ :¾B³ ÉÃC (x) ÏJÄ»A Å§ ÐËi
− and al-Amthal:
30. Taken from Majma' al-Bayan

ÅÀ¯ ¾B³ ,ÏIi ¾B³ pBÄ»A ÅnYC ¹¼¨U Å¿ ±mÌÍ BÍ :¾B´¯ (ª) ½ÎÖAjJU ÕBU$ :¾B³ (ª) É¼»A fJ§ ÏIC Å§ ÐËi
¾B³ ÑiBVZ»A ¹Ä§ ²ju ÅÀ¯ ¾B³ ,ÏIi ¾B³ ÑiBÎn»A ¹Î»G ¶Bm ÅÀ¯ ¾B³ ,ÏIi ¾B³ ¹ÃAÌaG ÆËe ¹ÎIC Ó»G ¹JJY
ºB§e B¿ ¾Ì´Í ¹Ii ÆH¯ ¾B³ ,ÏIi ¾B³ ÑÌnÄ»A fÎ· ¹Ä§ ²ju ÅÀ¯ ¾B³ ,ÏIi ¾B³ KV»A Å¿ ºh´ÃG ÅÀ¯ ¾B³ ,ÏIi
#ÅÎÄm ©zI O¼³ BÀI ÅVn»A Ï¯ SJ»C ÏÃËe ¶Ì¼bÀI ¹NUBY ¾lÄM ÆC Ó»G

−
31. Taken from Tafsir al-'Ayyashi:

Å¿ −¼I :O¼´¯ ,eËAe Ë ±mÌÍ Ë ÂeE ,ÒQÝQ ÕB¸I fYC Ó¸I B¿$ :¾B³ ,(ª) É¼»A fJ§ ÏIC Å§ Á»Bm ÅI ÁqBÇ Å§
½ÇC ÉI ÔgDM ÓNY Ó¸J¯ ÕBÀn»A LAÌIC Å¿ LBI Ï¯ ÉmCi ÆB· Ë ÒÄV»A Å¿ XjaC ÅÎY Ó¸J¯ ÂeE B¿C :¾B³ ?ÁÈÖB¸I
ÆB· ÉÃC Ë ,É§Ì¿e Å¿ Kr¨»A XBÇ ÓNY Ó¸I ÉÃH¯ eËAe B¿C Ë ,ÉN¿B³ Å¿ ¡Z¯ É¼»A Ó»G ¹»g AÌ¸r¯ ,ÕBÀn»A
ÉI ÔgDN¯ ÅVn»A Ï¯ ÌÇ Ë LÌ´¨Í ÉÎIC Ó¼§ Ó¸JÍ ÆB· ÉÃH¯ ±mÌÍ B¿C Ë ,É§Ì¿e Å¿ OJÃ B¿ ¶jZÎ¯ Ñj¯k j¯lÎ»
#...ÅVn»A ½ÇC
−
32. Taken from Majma' al-Bayan:

é
é
Ï» ½¨UA ÁÈ¼»C :ÒzÍj¯ ÑÝu ½· jIe Ï¯ ½³ :¾B´¯ ÉJnY Ï¯ ±mÌÍ (ª) ½ÎÖAjJU Á¼§ :¾B³ É¼»A fJ§ ÏIC Å§ ÐËi
.KnNYA Ü SÎY Å¿ Ë KnNYA SÎY Å¿ ÏÄ³kiA Ë BUjb¿ Ëä BUj¯
−
−
33. al-'Ayyashi
says that Yusuf
(AS) remained in prison for seven years based on a
−
−
−
− Zain al-'Abideen
narration of Imam as-Sadiq
(AS). In Majma', narrations from Imam
(AS)
± ±
− as-Sadiq
and Imam
(AS) also report that the period of confinement was seven years.
± ±−
−
34. From the Tafsir of al-'Ayyashi:

¹¼À»A ÉÎ»G ½miA ÅÎY ±mÌÍ Ò»lÄÀI OÄ· Ì»$ :¾B³ (x) É¼»A ¾Ìmi ÆC :ÜB³ BÀÈÄ§ Á¼n¿ ÅI fÀZ¿ Å§ ÆBJ§ Å§
ÓNY ¹¼À»A ÑCj¿G ÆDq Å§ ÊjJv» OJV§ Ë ÅVn»A Å¿ ÏÄUjbÍ ÆC ÉÎ¼§ ¢jNqG ÓNY ÉNQfY B¿ ÊBÍÚi Å§ É¼×nÍ
#Êih§ É¼»A jÈ£C
35. Taken from al-Amthal:

±AÌ¨»A Ë lÖAj¬»A Ë PBmBnYâA ÏÇ Ë" o°Ä»A ¶ÝaÞA Ë o°Ä»A ÕBÀ¼§ Án´Í "ÑejÀNÀ»A" ÑiB¿ÞA o°Ä»A
j¿DM ÏN»A o°Ä»A ÏÇ Ë ÑiB¿ÞA o°Ä»A :Ó»ËÞA :fÎVÀ»A ÆEj´»A BÈÎ»G iBqG f³ Ë ,½YAj¿ ÒQÝQ Ó»G "ÒÎÃBnÃâA
B¬¼I f³ ÆBÀÍâA Ë ½´¨»A ÆÌ¸Í Ü Ò¼YjÀ»A ÊhÇ Ï¯ Ë "ÑiB¿C" BÇÌÀm Ah» Ë ,KÃBU ½· Ó»G ÊjVM Ë KÃh»BI ÆBnÃâA
o°Ä»A O§iBvM AgG Ë ,ÑiB¿ÞA o°Ä¼» ÆBÀ¼nNnÍ ©³AÌÀ»A Å¿ jÎR· Ï¯ ½I ,BÈYBÀU BZJ¸Î» Ñif´»A Å¿ Ò¼Yj¿
ç
ÒÍàA Ï¯ BÈÎ»G jÎqC ÏN»A ÏÇ Ò¼YjÀ»A ÊhÇ Ë .ByiC ÉYjñM Ë É¿lÈNm BÈÃH¯ Ò¼YjÀ»A ÊhÇ Ï¯ ½´¨»A ©¿ ÑiB¿ÞA
.ÕÌn»BI ÑiB¿ÞA o°Ä»A ÉmBmC ÆBnÃâA ÕB´q ©ÎÀU Ë ,jvÀI lÍl¨»A ÑCj¿G ÆBn» Ó¼§ PjU Ë ,Ò¿f´NÀ»A
−
−
The base, inciting soul (an-Nafs al-Ammarah).
The scholars of the soul and Akhlaq
divided the soul (and it is the human sensitivities, the natural dispositions and sentiments)
− has alluded to these (stages).
into three stages. The Glorious Quran

−
The first: The inciting soul (an-Nafs al-Ammarah).
It is the soul which incites man to
commit sin and draws him to every direction and due to that, it is named inciting
−
(Ammarah).
At this stage, reasoning and faith has not reached the stage of ability to
restrain (the soul's) unruliness. Rather, in most circumstances, reasoning and faith
surrender to the inciting soul. When the inciting soul struggles with reasoning ('Aql) at this
stage, certainly it will defeat reasoning and throw it down upon the earth. This stage is
that which has been alluded to in the preceding verse. It flowed from the tongue of the
chief of Egypt and all the misfortunate people whose foundation is the soul inciting to evil.

ç
ÊhÇ Ï¯ Ë ,ÑfÇBVÀ»A Ë ÒÎIjN»A Ë Á¼¨N»A f¨I BÎ´Mj¿ ÆBnÃâA ½¨VM ÏN»A ÏÇ Ë Ò¿AÌ¼»A o°Ä»A :ÒÎÃBR»A Ò¼YjÀ»A
kËBVM Ó¼§ ÁÀvÍ Ë ,o°Ä»A ÊhÇ É¿Ì¼M Ë ÂfÄÍ B¿ ÆB§jm Å¸» ,lÖAj¬»A ÆBÎ¬ ÒVÎNÃ ÆBnÃâA ØñbÍ BÀIi Ò¼YjÀ»A
,½´¨»A Ë o°Ä»A ÅÎI ÒÈUAÌÀ»A Ï¯ :ÔjaC ÑiBJ¨I Ë .ÒIÌN»A ÕBÀI ÉYËi Ë ÉJ¼³ ½n¬Í Ë ,ÉÄ§ |ÍÌ¨N»A Ë Dñb»A AhÇ
ç
½UC Å¿ Ë .ÆBÀÍâA Ë ½´¨¼» ÏÇ ÒZUAj»A Ò°¸»A ÒVÎNÄ»A ÆC ÜG ,o°Ä»A jvNÄM f³ Ë BÃBÎYC ½´¨»A jvNÄÍ f³
Å¿ ÂBÈ¼NmâA Ë ,gBNmÞA Òmif¿ Ï¯ ÒÎIjN»A Ë Ï¯B¸»A ÅÍjÀN»A Ë jJ·ÞA eBÈV»A Å¿ fI Ü Ò¼YjÀ»A ÊhÇ Ó»G ¾ÌuÌ»A
ç
¾fÍ BÀn³ Ò¿BÎ´»A ÑiÌm Ï¯ BÈI É¼»A Án³C ÏN»A ÏÇ Ò¼YjÀ»A ÊhÇ Ë .ÂÝn»A ÁÈÎ¼§ ÒÀÖÞA Ë ÕBÎJÃÞA ÅÄm Ë É¼»A ÂÝ·
å
ì æ ì å æå
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ä
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ê
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The second stage: The accusing soul. It is that which makes man ascend after
education, training and struggle. At this stage, perhaps man commits a mistake as a
result the tyranny of (his) natural disposition, but quickly this soul (produces) that which
causes regret and censures him. (The soul) resolves to go beyond this mistake and
recompense for it. Man's soul and spirit is bathed in the water of repentance. In another
expression, in the encounter between the soul and the mind, at times the mind is
victorious and sometimes the soul is victorious, except that the desisting result is for the
− and
benefit of the mind and faith. Due to the attainment of this stage, the greater Jihad
sufficient practice and training in the class of the teacher is necessary as well as
inspiration from the words of Allah and the custom of Prophets and Aimmah, peace be
upon them. This stage is that which Allah has sworn upon it in an oath indicating its
−
−
greatness in Surah
al-Qiyamah:
"Nay, I swear by the day of resurrection, Nay, I swear by
the self-accusing soul."

jñÎnÍ ÆC Ó»G ½¿B¸»A KÍhÈ»A Ë ÒÎ°vN»A f¨I ÆBnÃâA ½uÌM ÏN»A Ò¼YjÀ»A ÏÇ Ë ÒÄ×ÀñÀ»A o°Ä»A :ÒR»BR»A Ò¼YjÀ»A
Å¿ ÒUie B¬¼I ÆBÀÍâA Ë ½´¨»A ÆÞ ,ÆBÀÍâA Ë ½´¨»A ©¿ ÒÈUAÌÀ¼» Ò¼uAÌNÀ»A Ñif´»A fVM Ý¯ BÈÖfÈÍ Ë ÊlÖAj« Ó¼§
PBñÎZÀ»A Á¸ZÍ Ðh»A ÆBÄ×ÀâA ÒÄÎ¸n»A Ë ÆBÄ×ÀâA Ò¼Yj¿ ÊhÇ .ÒÎÃBnÃâA lÖAj¬»A BÀÈ¿B¿C ±´M Ü SÎZI ÑÌ´»A
.PBÃB¯Ìñ»A fqC ÂB¿C ÂAlÈÃâA BÈÎ¼§ jÈ¤Í Ü ÏN»A PBñÎZÀ»A iBZJ»A Ë

The third stage: The contented soul. It is the stage which man attains, after purification
and rectification, that he attains mastery over his natural disposition and abates it. Then,
the incessant capability of confrontation with the mind and faith is not found because the
mind and faith have reached a level of strength whereas (the base) human disposition
cannot stand before (the mind and faith). This is the stage of contentment and peaceful
tranquility which rule the domain and the seas of the environment which cannot manifest
defeat upon it before the most intense floods.

¾BUi Òmif¿ Ï¯ ÔÌ´N»A Ë ÆBÀÍâA AÌmiAfM ÅÍh»A ¹×»ËC ,ÅÎ³eBv»A ÁÈ§BJMG Ë ÕBÎ»ËÞA Ë ÕBÎJÃÞA ÂB´¿ ÌÇ AhÇ Ë
ç
ÆEj´»A jÎrÍ ÁÈ»BR¿C Ó»G Ë ÁÈÎ»G Ë .Ò¼Yj¿ jaE Ó»G jJ·ÞA eBÈV»A AÌ¼uËC Ë ,ÜAÌ ÅÎÄm ÁÈn°ÃC AÌIhÇ Ë ,É¼»A
å ä ä æ å å æ ì åì
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ê æ ÒÎyj¿
ê ê æ ÒÄ×ÀñÀ»A
ê
Ï¼aeA
o°Ä»A BÈNÍC BÍ} jV°»A ÑiÌm Ï¯ ÁÍj¸»A
ê ê Ï¯ê Ï¼aeB¯
ê ÒÎyAi
ê ¹Ii Ó»Gê Ï¨UiG
êì ä
.{ÏNÄU
−½ and their true followers. These are those who study
This is the station of Prophets, Auliya
faith and piety in the school of the men of Allah. The rectify themselves for lengthy years.
− to the final stage. The Glorious Quran
− alludes to them and
They take the greater Jihad
−
their kind in Surah
al-Fajr: "O soul that art at rest! Return to your Lord, well-pleased (with
Him), well-pleasing (Him), So enter among My servants, and enter into My garden."
− 'Ali (AS), no. 3491:
36. Taken from Gurar al-Hikam, a compilation of the sayings of Imam

é
é o°Ä»A ÆG$
ÉMeiËC BÈÄ§ Óyi Å¿ Ë ,ÉN¸¼ÇC BÈÎ»G ÂBÄNmG Å¿ Ë ,ÉNÃBa BÈÄÀNÖG ÅÀ¯ ,ÕBrZ°»A Ë ÕÌn»BI ÑiB¿Þ
é
#eiÌÀ»A jq
− his Dua
−½ is as follows:
37. Taken from Majma' al-Bayan,

é
Å¿ ºjÎbI ¹»DmC ÏÃGé ÁÈ¼»C Ë ,ÊjÎ« É»G Ü Ë ÊÚBÄQ ½U Ë ÊiBU l§ É´¼a ÏIié ÏJnY Ë ÐBÎÃe Å¿ ÏIié ÏJnY$
é
é Ë Êjq
é Å¿ ¹I gÌ§C ÊjÎa
Êjq Å¿ ¹I gÌ§C Ë ÊjÎa Å¿ ºjÎbI ¹»DmC ÁÈ¼»A :¾B³ ¹¼À»A Ó¼§ ½ae BÀ» Ë ,ÊjÎ« jq
#ÊjÎ« Ë
−
38. From the Tafsir Majma' al-Bayan:

Byj»A O¨Àm ¾B³ ,pBÎ»G OÄI ÅI Ï¼§ ÅI ÅnZ»A Å§ ÓnÎ§ ÅI fÀZ¿ ÅI fÀYC Å§ eBÄmâBI ÑÌJÄ»A LBN· Ï¯
¹¼M Oz¿ BÀ¼¯ ÅÖAlb»A Ï¯ ÉnJ¸¯ ÒJvbÀ»A ÅÎÄn»A ©Jn»A Ï¯ ©ÀV¯ ÂB¨ñ»A ©ÀU Ó¼§ ±mÌÍ ½J³C Ë :¾Ì´Í (ª)
μJÍ Á» ÓNY jÎÃBÃf»A Ë ÁÇAif»BI Ó»ËÞA ÒÄn»A Ï¯ ÁÈ§BJ¯ ÂB¨ñ»A ©ÎI Ó¼§ ±mÌÍ ½J³C ÒIfVÀ»A O¼J³C Ë ÆÌÄn»A
,±mÌÍ Ò¸¼À¿ Ï¯ iBu ÜG ÁÇie Ü Ë BÈ»ÌY B¿ Ë jvÀI

Ï¯ iBu ÜG jÇÌU Ü Ë Ï¼Y BÈ»ÌY B¿ Ë jvÀI μJÍ Á» ÓNY jÇAÌV»A Ë Ï¼Z»BI ÒÎÃBR»A ÒÄn»A Ï¯ ÁÈ§BI Ë
iBu ÜG ÒÎqB¿ Ü Ë ÒIAe BÈ»ÌY B¿ Ë jvÀI μJÍ Á» ÓNY ÏqAÌÀ»A Ë LAËf»BI ÒR»BR»A ÒÄn»A Ï¯ ÁÈ§BI Ë ,ÉN¸¼À¿
,ÉN¸¼À¿ Ï¯ iBu ÜG Ò¿C Ü Ë fJ§ jvÀI μJÍ Á» ÓNY ÕB¿âA Ë fÎJ¨»BI Ò¨IAj»A ÒÄn»A Ï¯ ÁÈ§BI Ë ,ÉN¸¼À¿ Ï¯
Ë ,ÉN¸¼À¿ Ï¯ iBu ÜG iB´§ Ü Ë iAe BÈ»ÌY B¿ Ë jvÀI μJÍ Á» ÓNY iB´¨»A Ë iËf»BI Òn¿Bb»A ÒÄn»A Ï¯ ÁÈ§BI Ë
,ÉN¸¼À¿ Ï¯ iBu Ó»G Ò§il¿ Ü Ë jÈÃ BÈ»ÌY B¿ Ë jvÀI μJÍ Á» ÓNY iBÈÃÞA Ë ªiAlÀ»BI ÒmeBn»A ÒÄn»A Ï¯ ÁÈ§BI
¹¼À¯ ±mÌÍ fJ§ iBu ÜG jY Ü Ë fJ§ BÈ»ÌY B¿ Ë jvÀI μJÍ Á» ÓNY ÁÈIB³jI Ò¨IBn»A ÒÄn»A Ï¯ ÁÈ§BI Ë
,ÁÈ»AÌ¿C Ë ÁÇfÎJ§ Ë ÁÇiAjYC
ç
ç
ç
ÁQ ,AjÎIfM Ë BÀ¼§ Ë BÀ¸Y ¹¼À»A AhÇ Óñ§C B¿ ¹¼À»A Å¿ É¼»A ÊBñ§C ¹¼ÀI BÄ¨Àm Ü Ë BÄÍCi B¿ pBÄ»A ¾B³ Ë
ÁÈZ¼uC Á» ÏÃH¯ ¹ÍCjI BÄÎ¼§ jqC BÈ¼ÇC Ë jv¿ ¹¼¿ Å¿ ÏIi ÏÄ»Ìa BÀÎ¯ ÔjM B¿ ¹¼À»A BÈÍC ¹¼À¼» ±mÌÍ ¾B³
,ÐfÍ Ó¼§ ÁÇBVÃC Ó»B¨M É¼»A Å¸» Ë ÁÈÎ¼§ ÕÝI ÆÌ·Þ ÕÝJ»A Å¿ ÁÈVÃC Á» Ë ÁÇfn¯Þ
Ë ÁÈ¼· jv¿ ½ÇC Pf´N§G f³ ÏÃG ¹¼À»A BÈÍC ºfÈqC Ë É¼»A fÈqC ÏÃG ±mÌÍ ¾B³ ,¹ÍCi ÐCj»A ¹¼À»A É» ¾B³
ÏMjÎnI ÜG jÎnM Ü ÆC Ó¼§ ¹UBM Ë ºjÍjm Ë ¹ÀMBa ¹¼À»A BÈÍC ¹Î¼§ Peei Ë ÁÇfÎJ§ Ë ÁÈ»AÌ¿C ÁÈÎ¼§ Peei
Ë ¹À¸ZI ÜG Á¸YC Ü Ë ¹MjÎnI ÜG jÎmC Ü ÆC Ðjb¯ Ë ÏÄÍl» ¹»g ÆC ¹¼À»A É» ¾B³ ,ÏÀ¸ZI ÜG Á¸ZM Ü Ë
ç
ç
Ü ÊfYË É¼»A ÜG É»G Ü ÆC fÈqC BÃC Ë ÂAjÍ Ü AlÍl§ BÃBñ¼m O¼¨U f´» Ë É» OÍfNÇG Ü Ë ÉÎ¼§ OÍÌ³ B¿ ºÜÌ»
,ÅÎ¿C ÅÎ¸¿ BÄÍf» ¹ÃH¯ ¹NÎ»Ë B¿ Ó¼§ Á³D¯ É»Ìmi ¹ÃC Ë É» ¹Íjq
ç
ÅÖAla ºfÎI Ë ªÌVM É» ½Î´¯ ,ÒIfVÀ»A ÂBÍÞA ¹¼M Ï¯ ÂB¨ñ»A Å¿ B¨Jq Ø¼NÀÍ Ü ÆB· (ª) ±mÌÍ ÆC ½Î³ Ë
.ªBÎV»A ÓnÃD¯ ©JqC ÆC ²BaC :(ª) ¾B´¯ ,~iÞA
−
− ath-Thaqalain):
39. Tafsir al-'Ayyashi
(also mentioned in Nur

ÓNY ÊÚB¸I Ë ÉÎ¼§ ÉÃlY fNqC ±mÌÍ LÌ´¨Í f´¯ BÀ» :¾B³ TfZÍ (ª) j°¨U BIC O¨Àm :¾B³ jÎvI ÏIC Å§
ÒÄn»A Ï¯ É»BÎ¨» jv¿ Å¿ \À´»A iBNÀÍ ÆB· Ë :¾B³ ,É»BY PjÎ¬M Ë ÑfÍfq ÒUBY XBNYA Ë ,ÆlZ»A Å¿ ÊBÄÎ§ OzÎIC
Ó¼§ AÌ¼ae BÀ¼¯ OUja Ò´¯i ©¿ jv¿ Ó»G ÑjÎnÍ Ò§BzJI Êf»Ë Å¿ Ñf§ S¨I ÉÃC Ë ,±Îv»A Ë ÕBNr¼» ÅÎMj¿
AÌÀ¼Ç :ÁÈ» ¾B´¯ ,ÉMl§ Ë ¹¼À»A ÒJÎÈ» ÉMÌaG É¯j¨Í Á» Ë ±mÌm ÁÈ¯j¨¯ jv¿ lÍl¨»A ÊÜË B¿ f¨I ¹»g Ë ±mÌÍ
Ï¯ ÊhÇ ÁÈN§BzI AÌ¼¨UB¯ ÁN«j¯ AgH¯ ,ÁÇÌ¯ËC Ë ½Î¸À»A ÕÜÛÈ» AÌ¼V§ :ÉÃBÎN°» ¾B³ Ë ,¶B¯j»A ½J³ Á¸N§BzI
B¿C :AÌ»B³ ?Ý¨¯ BÀ¯ Á¸ÎIÞ ÆAÌaG Á¸» ÆB· ÉÃC ÏÄ¬¼I f³ :±mÌÍ ÁÈ» ¾B³ ÁQ AÌ¼¨°¯ ,¹»hI ÁÇÌÀ¼¨M Ü Ë ÁÈ»BYi
ÆC KYC ÏÃH¯ :¾B³ ,μÎ°q ÉÎ¼§ Ë ÅÎÄy ÉI ÌÇ Ë ÉÎIC fÄ§ ÊBÄ°¼b¯ jÎ¬v»A B¿C Ë ,É¼·C KÖh»A ÆH¯ BÀÈÄ¿ jÎJ¸»A
ä æ ä å åä å
æ ä ä æ æ åä ä æ ä ä
åæ ä æÁ»ä ÆH¯}
æ ä ÆËiBNÀN» ÁN×U AgG Á¸¨¿ ÉI ÏÃÌMDM
å
ä
ê
ê
ê
ê
Ëä åÊBIC åÉÄ§
eËAjÄm
AÌ»B³
,ÆÌIj´M
Ü
Ë
ÐfÄ§
Á¸»
½Î·
Ý¯
ÉI
ÏÃÌMDM
ê
ê
ê
ê
ä å ê ä BÃGì
{ÆÌ¼§B°»
ê

å ä ÊhÇ
æ ìå f³æ ä BÄN§BzI
æ äê Pei
ê ê Ð Ï¬JÃ
ê æ ä BÃBIC BÍ} :AÌ»B³ ÉÎ¯ ÁÈN§BzI AËfUÌ¯ ÁÈ§BN¿ AÌZN¯ ÁÈÎIC Ó»G AÌ¨Ui BÀ¼¯
Ë {BÄÎ»G
ê
å åæ ä ä ì æ ä ä æ å å ä æ ä ä ä å ä å ä ì ä æ ä æ ä ä ä ä æ æä ä
æÁ¸NÄ¿C
ê É» BÃGê Ë ½N¸Ã BÃBaC FÄ¨¿ ½miD¯}
ê ,jÎ¨I ½ÀY eAk ½Î· BÄ» ½Î·
ê FÀ· ÜGê êÉÎ¼§ Á¸Ä¿E ½Ç ¾B³ ,ÆÌ¤¯BZ»
ä ää
å ä
Ð
S¨I Ë ÑjÎnÍ Ò§BzI ÁÈ¨¿ S¨I Ë LÌ´¨Í ÁÈR¨I jÈqC ÒNm f¨I ÑjÎÀ»A Ó»G AÌUBNYA BÀ¼¯ ,{½J³æ æÅ¿ê êÉÎaCê Ó¼§
ç
¶B¯j»A ©¿ AÌ´¼ñÃB¯ ,ÅÎ¨ÀUC Á¸I ¢BZÍ ÆC ÜG ÉI ÏÄÄMDN» É¼»A Å¿ B´QÌ¿ ¹»hI ÁÈÎ¼§ haC Ë ½Î¿BÍ ÅIG ÁÈ¨¿
,±mÌÍ Ó¼§ AÌ¼ae ÓNY
ÊÌ¼aeA :¾B´¯ ,¹¼À»A iAe Ï¯ ÌÇ Ë ÊÌMD¯ ÏÃÌMD¯ :ÁÈ» ¾B³ ½Yj»A Ï¯ ÌÇ Á¨Ã :AÌ»B³ ?½Î¿BÍ ÅIG Á¸¨¿ :ÁÈ» ¾B´¯
B¿ ÁN·A Ë ,½À§C ÏÃAjM BÀI o×NJM Ý¯ ±mÌÍ ºÌaC BÃC :É» ¾B³ Ë ,Ó¸I Ë ÉÎ»G ±mÌÍ ÉÀz¯ ,ÉÎ¼§ AÌ¼aeB¯ ÊfYË
AgH¯ ,½Î¸»A ÁÈ» AÌ¼V¨Í Ë ,ÁÈN§BzI AËhaDÍ ÆC ÉNÎ°M j¿C Ë ÁÈÎ»G ÉUjaC ÁQ ,±bM Ü Ë ÆlZM Ü Ë ÉI ºjJaC
,AÌzÀ¯ Ò´¯j»A ©¿ ÂÌ´»A ½ZMiA Ë ¹»g ÉI AÌ¼¨°¯ ,½Î¿BÍ ÅIG ½Yi Ï¯ ¾BÎ¸À»A AÌ¼¨U AÌ«j¯
ç æ ä æ ä ä ä ää æ ä ä ç ä ç æ ä å ä ì ä å ä
ì
êÉ¼»A äÅ¿ê B´QÌ¿
ê BÄÎ¼§ haC f³ Ë {AjÎJ·
ê BÈÍCí BÍ} :AÌ»B³ ,BÃeÝI Å§ AÌ¼ZMiA :±mÌÍ ÁÈ» ¾B´¯
ê BbÎq É» ÆC lÍl¨»A
ä ä ì ô åä ä ä ää æ å ä æ ä
ì ä åæ ä æ ä ì ä ä ä
æ ä ä æÅ¿ä ÜG
ää
ä ê ê æ å Å¿
ä ê ºAjÃ
å
ê
ê
ê
BÃfUË
haDM
ÆC
É¼»A
gB¨¿
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O¼¨¯
ÆG
,
{ÅÎÄnZÀ»A
BÃG
ÉÃB¸¿
BÃfYC
hb¯}
,ÉÎ»G
ÉI
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ê
ê
ê
ê
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æ
ä ä
å
±mÌÍ ÑÌaG Óz¿ Ë ,Ï» É¼»A Á¸ZÍ ËC ÏIC Ï» ÆgDÍ ÓNY ~iÞA `jIC On» ÏÃG :ÁÇjÎJ· ¾B³ ,{ÊfÄ§ê BÄ§BN¿
ÉN³jnI ¹¼À»A ÊhaD¯ ¹¼À»A ºBÎ¸¿ ¶jm ½Î¿BÍ ÅIG :AÌ»B³ ?½Î¿BÍ ÅIG ÅÍD¯ :ÁÈ» ¾B´¯ LÌ´¨Í Ó¼§ AÌ¼ae ÓNY
ÑlÀY ÌIC) ÊjÈ£ pÌ´M ÓNY ÉÃlY fNqA Ë jJ¨NmA Ë ©UjNmB¯ ºjJbÍ ÓNY jÎ¨»A Ë ÒÍj´»A ½ÇC ½n¯ ÊfÄ§ oJZ¯
(½Î¿BÍ ÅIA j·hÍ Á» Ë ÅÎ¿BÍ ÅIA ÉÎ¯ j·g ÉÄ§ jÎvI ÏIC Å§
− (its narrator not mentioned):
40. From Majma' al-Bayan

Ï» B¿ Ë B°Î¨y B¿Ým ÆÌÀ¼nM Á¸» B¿ ÏÄI BÍ ÁÈ» ¾B´¯ B°Î¨y B¿Ým ÉÎ¼§ AÌÀ¼m Ë LÌ´¨Í Ó¼§ AÌ¼ae Á» ÁÈÃG
Ë BÀ¸Y É¼R¿ pBÄ»A jÍ Á» Ë B¸¼¿ pBÄ»A Á¤§C fÄ§ Å¿ ºBÄ×U BÃA BÃBIC BÍ AÌ»B´¯ ,ÆÌ¨Àq PÌu Á¸Î¯ ©ÀmC Ü
Á§k Ë BÄÀÈMA ÉÃA ÕÝJ¼» BÄ´¼a OÎI ½ÇC BÄ¸» Ë ¹ÈJrÍ ÉÃB¯ ÉÎJq ¹» ÆB· Å×» Ë iB³Ë Ë ÒÄÎ¸m Ë B§Ìra Ë BÀ¼§
Ò§jm Å§ Ë ¹ÃlYA Ðh»A B¿ Ë ¹ÃlY Å¿ ÊjJbÎ» ÉÎ»G ¹Ä¿ Ò»BmjI ÅÎ¿BÎÄJI BÄ¨¿ ½mjM ÓNY BÄ³fvÍ Ü ÉÃA
½Î· Ý¯ É»Ì´» BÄÎaDI ÉMBÃ Á» ÆA ½J´NnÍ BÀÎ¯ BÄ¿ ©Ä¿ ÊBÄ¨¿ ½Î¸»A BÄ¿ ©Ä¿ É»Ì³ Ë ºjvI LBÇg Ë ¹Î»G KÎr»A
.ÐfÄ§ Á¸»
−
41. Majma' al-Bayan.
− Qutadah,
−
− as-Sadi and Ibn
42. The first view is that of Ibn 'Abbas,
al-Hasan,
ad-Dahhak,
±
± ±
½
− [Majma' al-Bayan
− and at-Tibyan].
−
Muslim. The second view is that of Jubai.

− (also mentioned in at-Tibyan):
−
43. Taken from Majma' al-Bayan

ä åå å
ì
ä å
ì Ëä ÆBñÎq
ì ì êÉ¼»A
æ ä ð½·å æÅ¿ê Ëä ëÒ¿BÇ
ë ì ëÅÎ§
ê
#Ò¿Ü
PBÀ¼¸I
ê ê ê BÀ·hÎ§C$
ë æ ð½· æÅ¿ê êÒ¿BN»A
−
44. Majma' al-Bayan.
45. Ibid.
−
46. From Tafsir al-'Ayyashi:

,B¿B¨ ÁÈ» BÎÇ ÆB· f³ Ë :¾B³ ,ÂÝn»A ÉÎ¼§ É¼»A fJ§ ÏIC Å§ ÉÎIC Å§ BÄIBZuC |¨I Å§ iBÍlÈ¿ ÅI Ï¼§ Å§$
¹» B¿ :±mÌÍ É» ¾B´¯ ,BÀÖB³ ÅÎ¿BÍ ÅIA Ó´I Ë AÌn¼V¯ :¾B³ ÑfÖB¿ Ó¼§ ÂC ÏÄI ½· o¼VÎ» :¾B³ ÉÎ»G AÌ¼ae BÀ¼¯
ÅIA ¹» ÆB· B¿ C :±mÌÍ ¾B´¯ ,ÂC ÅIA ÁÈÄ¿ Ï» oÎ» Ë ÑfÖB¿ Ó¼§ ÂC ÏÄI ½· o¼VÎ» O¼³ ¹ÃA :É» ¾B³ ?o¼VM Ü
?ÉÎ¼§ ¹ÃlY Å¿ −¼I BÀ¯ :¾B³ ,É¼·C KÖh»A ÆC ÕÜÛÇ Á§k :¾B³ ?½¨¯ BÀ¯ :±mÌÍ ¾B³ ,Ó¼I :ÅÎ¿BÍ ÅIA É» ¾B³ ?ÂC
f»Ì»A OÀÀq Ë ÕBnÄ»A O´ÃB§ f³ ºAiC :±mÌÍ É» ¾B´¯ ,ÉÀmA Å¿ ÁmA É» μNqA ÁÈ¼· BÄIA jr§ fYC Ï» f»Ë :¾B³
~iÞA ½´RÍ ÒÍig ¹Ä¿ XjbÍ ÆC É¼»A ½¨» XËlM :¾B³ ÉÃC Ë ,BZ»Bu BIC Ï» ÆA :ÅÎ¿BÍ ÅIA É» ¾B³ ?Êf¨I Å¿
ÆC ÓNY ,ÊBaC Ë ±mÌÍ É¼»A ½z¯ f´» :±mÌÍ ÑÌaG ¾B´¯ ,ÏMfÖB¿ Ó¼§ Ï¨¿ o¼UB¯ ¾B¨M :É» ¾B´¯ ,\ÎJnN»BI
#ÉMfÖB¿ Ó¼§ É¨¿ Én¼UC f³ ¹¼À»A
− ± Makarem.
−
− by
47. From al-Amthal by Nasir
A similar account is given in Majma' al-Bayan
−
'Allamah
Tibrisi.
±
− by Naseer
48. Tafsir at-Tibyan
ad-Deen at-Tusi
± ±−
±
− is equal to approximately 3 Kilos or 6.6 lbs. [Tabsirah
49. By today's standards, a Sa'
±
−
al-Muta'allimeen by 'Allamah
al-Hilli,
pg.
74
Beirut
Ed.]
±
50. This particle Ta− is known as Ta− al-Qasam, or Ta− of the oath. In meaning, it is the same
− al-Qasam which is more frequently used. In usage, however, Ta− al-Qasam differs
as Waw
− al-Qasam is used without
in that it can only be used with the name of Allah while Waw
restriction. [Refer to 103:1]
−
− Mughniyyah
51. al-Kashif
by Shaikh Jawad
−½ Majma' al-Bayan.
−
52. On the authority of al-Hasan,
as-Sadi, Ibn Ishaq
±
± − and Jubai.
− Majma' al-Bayan.
−
53. According to ad-Dahhak.
± ±
−
54. Majma' al-Bayyan.

− ad-Dahhak
− and Jubai.
−½ Tibrisi
55. According to Ibn 'Abbas,
also reports it being narrated
±
± ±
−
from our Aimmah (AS) but does not mention any specifics. Majma' al-Bayan.
−
− Ibn 'Ayyinah. Majma' al-Bayan.
−
56. According to Mujahid
and Sufyan
−
− ath-Thaqalain (also in the Tafsir of al-'Ayyashi):
57. Taken from Nur

¾B´¯ ,¹JYÞ ÏÃG :ÆBVn»A É» ¾B³ ÏJÄ»A ±mÌÍ ÆA$ :¾Ì´Í (ª) Byj»A ÅnZ»A BIC O¨Àm :¾B³ ¾ÝÇ ÅI pBJ§ Å§
lÍl¨»A ÑCj¿G ÆA Ë ,ÏÃÌ§BJ¯ ÏMÌaG ÏÃfnZ¯ ÏÄJYC ÏIC ÆC Ë ,ÏÄN³jn¯ ÏÄNJYA ÏNÀ§ ÆB¯ Ah¸Ç ½´M Ü :É»
#OÄVn¯ ÏÄNJYC
58. al-Amthal.
− al-Anwar,
− v. 12, pg. 252):
− ath-Thaqalain (also Bihar
59. Taken from Nur

ºfÍ XjaA ±mÌÍ BÍ$ :É» ¾B´¯ (ª) ½ÎÖAjJU ¾lÄ¯ ÉÎ¯ Ë ½ÍÌ SÍfY (ª) ÐeBÈ»A fÀZ¿ ÅI Ï¼§ Ó»G ÊeBÄmBI Ë
¹J¼u Å¿ É¼»A BÈUjaA ÑÌJÄ»A ÊhÇ :¾B´¯ ?½ÎÖAjJU BÍ AhÇ B¿ :±mÌÍ ¾B´¯ ,iÌÃ É¨IBuC ÅÎI Å¿ Xjb¯ ,BÈUjaB¯
BÀ» ÁÈÃÞ ¹»g Ë ,±mÌÍ ÏaC ÐËÜ f»Ë Ï¯ BÈ¼¨U Ë ÉJ¼u Å¿ ÑÌJÄ»A ÓZ¿ Ë ÊiÌÃ É¼»A ¡Z¯ ¹ÎIÞ Á´M Á» ¹ÃÞ
å æä ä ä åæ å åä æ ä
ä ä Ï¯ê åÊÌ´»C
ð å êOIBÎ«
AÌ¨UjÍ ÆC AËeAiC BÀ» Ë ¹»g Ó¼§ É¼»A Êj¸r¯ {KV»A
Ë ±mÌÍ AÌ¼N´M Ü} :¾B³ ±mÌÍ ½N³ AËeAiC
ì å å æ ä æä ä ä äæ Ð ì ä ä æä ä ä æä æ ä ä
ä å Ëä ô Ï»ê åÉ¼»A
ÌÇ
Á¸ZÍ ËC ÏICê Ï»ê ÆgDÍê ÓNY ~iÞA `jIC Å¼¯} :¾B³ ÊBaC ±mÌÍ oJY f³ Ë jv¿ Å¿ ÁÈÎIC Ó»G
ä ê ê jÎa
åæ ä
ÓmÌ¿ ÌÇ Ë Êf»Ë Å¿ ÓmÌ¿ ÆB· Ë ,ÐËÜ f»Ë Å¿ ½ÎÖAjmG ÏÄI ÕBÎJÃC ÆB¸¯ ¹·g É» É¼»A j¸r¯ {ÅÎÀ·BZ»A
#ÁÎÇAjIG ÅI ¶BZmG ÅI LÌ´¨Í ÅI ÐËÜ ÅI SÇAË ÅI jvÈÍ ÅI ÆAjÀ§ ÅI
− (AS), in is
In a lengthy narration whose narrators ascend to 'Ali Ibn Muhammad
al-Hadi
±
− ½ descended and said (to Yusuf):
−
−
(mentioned): "Then, Jibrail
O Yusuf!
Take out your hand.
−
−
−
Yusuf
took out his hand and Jibraeel
removed a light from between his fingers. Yusuf
−
said: What is this, O Jibraeel? (He said:) This is prophethood. Allah has taken it from
your loins because you were not established (as heir) for your father.
Then, Allah halted his light and erased prophethood from his loins and placed in the loins
−
−
of the children of Lawi,
the brother of Yusuf.
That is because when they (the brothers)
−
−
desired to kill Yusuf,
he said: "Do not slay Yusuf,
and cast him down into the bottom of the
pit " Then, Allah was thankful to him for that. When they desired to return to their father
−
from Egypt and Yusuf
had detained his brother, he said: "Therefore I will by no means
depart from this land until my father permits me or Allah decides for me, and He is the
best of the judges." Allah was thankful for that.
−
Then, the prophets from the children of Israel are from the children of Lawi.
Musa was
−
−
−
− Ibn
from his children. He is Musa ibn 'Imran Ibn Yahsar
± Ibn Wahith Ibn Lawi Ibn Ya'qub
−
Ishaq
±− Ibn Ibrahim."

− by Shaikh Tusi
−
60. It is mentioned in at-Tibyan
± − that it has been reported from Ibn 'Abbas
½
− that the letter Ra− is doubled in the manner rending
and (seen in) the recitation of al-Kasai
the verb in the passive voice. Its meaning is that he was accused by someone of theft.
−½
This is the preferred recitation of al-Jubai.
−
61. Taken from Tafsir al-'Ayyashi

#pBÄ»A Ó»G ÔÌ¸r»A ÉÎ¯ oÎ» jJu ºAg :¾B´¯ ?½ÎÀV»A jJv»A B¿ ,É¼»A ¹ÀYi$ :(ª) j°¨U ÏIÞ O¼³ :jIBU Å§
−
On the authority of Jabir
(Ibn 'Abdillah al-Ansari):
"I said to Abu Ja'far (AS): May Allah
±−
have mercy upon you. What is good patience (as-Sabr
al-Jameel)? He said: That is
± ±
patience in which there is no complaining to people."
−
62. Taken from Majma' al-Bayan:

¹J¼³ `j°Î» Ë jrIC ¾Ì´Í Ë Á¼n»A ¹Î¼§ Cj´Í É¼»A ÆG LÌ´¨Í BÍ$ :¾B´¯ ÊBMC ½ÎÖAjJU ÆC (x) ÏJÄ»A Å§ ÐËi Ë
ç
OJÇgC Á» ÐifM ËC ÅÎ·BnÀ»A ìÏ»G ÐeBJ§ ìKYC ÆH¯ ÅÎ¸nÀ¼» B¿B¨ ©ÄuC ¹» BÀÈMjrÄ» ÅÎNÎ¿ BÃB· Ì» ÏMl§Ì¯
ç
ì Ë ºjvI
AgG ¹»g f¨I LÌ´¨Í ÆB¸¯ B×Îq ÊÌÀ¨ñM Á¼¯ ÁÖBu ÌÇ Ë ÅÎ¸n¿ Á·BMC Ë ÑBq ÁNZIg Á¸ÃÞ ºjÈ£ OmÌ³
ç
ç
ç
BÍeBÄ¿ j¿C BÀÖBu ÆB· AgG Ë ,LÌ´¨Í ©¿ h¬NÎ¼¯ ÅÎ·BnÀ»A Å¿ ÕAh¬»A eAiC Å¿ ÜC ÐeBÄÍ BÍeBÄ¿ j¿C ÕAh¬»A eAiC
ç
(ÉZÎZu Ï¯ ¥¯BZ»A É¼»A fJ§ ÌIC Á·BZ»A ÊAËi) #LÌ´¨Í ©¿ jñ°Î¼¯ BÀÖBu ÆB· Å¿ ÜC ÔeBÄ¯
−
− Allah
It is narrated from the Prophet (S)
came to him and said: "O Ya'qub,
± that Jibraeel
sends peace upon you and is saying: Rejoice and gladden your heart. By My Mighty if
−
they (meaning Yusuf
and Benyameen) were dead, We would have certainly resurrected
the two for you. Make food for the poor for surely the most beloved of My servants to Me
are the poor. Or do you realize that I have not removed your vision and bowed your back.
It is because you slaughtered a sheep and some poor person came to you and he was
− desired (to take) food,
fasting and you did not feed him anything." After that, when Ya'qub
he ordered a person to shout: He among the poor who desire food, then, take food with
− When he was fasting, he ordered a person to call out: He who is fasting! Break
Ya'qub.
−
your fast with Ya'qub."
(al-Hakim
Abu− 'Abdillah al-Hafiz
±−
± − ± has reported it in his Saheeh.
± ±
−
63. Taken from Majma' al-Bayan:

ÆC Ï¯ ÉÃBZJm É¼»A B§e LÌ´¨Í ÆC$ :¾B³ (ª) j³BJ»A j°¨U ÏIC Å§ Ï¯jÎv»A jÍfm Å§ eBÄmâBI ÑÌJÄ»A LBN· Ï¯ Ë
ì ½Ç ÏÃjJaC ¾B³ ?¹NUBY B¿ ¾B´¯ ,ÉIBUD¯ PÌÀ»A ¹¼¿ ÉÎ¼§ ¡JÈÍ
ÉÃC Á¼¨¯ Ü ¾B´¯ ,`AËiÞA Ï¯ ±mÌÍ `Ëi ¹I j¿
ä ä åæ å æ
å ì ä ä ä AÌJÇgA
å ä æ ìÏÄIêä BÍ} :¾B´¯ ÏY
ê ê Ëä ±mÌÍ
{ÉÎaC
Å¿ê AÌnnZN¯

In the book The Book of Prophethood with the chain of narrators on the authority of
−
− prayed to
Sairafi al-Farrai on the authority of Abu− Ja'far al-Baqir
(AS), he said: "Ya'qub
God, Glorified be He, that he send down to him the Angel of Death (Malak al-Mawt) and
−
(God) answered (his prayer). (The Angel of Death) said: What is your need? He (Ya'qub)
−
said: Inform me, has the soul of Yusuf
come to you among the souls (you've taken)? He
said: No. Then he knew he was alive and said: "O my sons! Go and inquire respecting
−
Yusuf
and his brother..."
− by Shaikh as-Saduq,
Also, in the book 'Ilal ash-Shara'i
± ± − − there is a similar narration on the
− al-Baqir
− (AS):
authority of Imam

ÅÎY LÌ´¨Í Å§ ÏÃjJaC :(ª) j°¨U ÏIÞ O¼³$ :¾B³ ÉÎIC Å§ jÍfm ÅI ÆBÄY Ó»G ÊeBÄmBI ©ÖAjr»A ½¼§ LBN· Ï¯
ä ä åæ å æ
å ì ä ä ä AÌJÇgA}
å ä æ :Êf»Ì» ¾B³
ê ê Ëä ±mÌÍ
ÊBÄÎ§ OJÇg Ë ÒÄm ÅÍjr§ Å¿ É³iB¯ f³ Ë ÏY ÉÃC Á¼§ ÆB· C {ÉÎaC
Å¿ê AÌnnZN¯
¡JÈ¯ ,PÌÀ»A ¹¼¿ ÉÎ¼§ ¡JÈÍ ÆC jZn»A Ï¯ Ó§e ÉÃC :¾B³ ?Á¼§ ±Î· Ë :O¼³ ,ÏY ÉÃC Á¼§ Á¨Ã :¾B³ ?ÆlZ»A Å¿
ËC Ò¨ÀNV¿ BÈzJ´M `AËiÞA Å§ ÏÃjJaC ¾B³ ?LÌ´¨Í BÍ ¹NUBY B¿ :¾BÍjM É» ¾B´¯ ,PÌÀ»A ¹¼¿ ÌÇ Ë ¾BÍjM ÉÎ¼§
ç ç
ì :¾B³ ,BYËi
:Êf»Ì» ¾B´¯ ,ÏY ÉÃC Á¼§ ¹»g fÄ¨¯ ,Ü :¾B³ ?±mÌÍ `Ëi ¹I jÀ¯
BYËi Ò³j°N¿ ½I :¾B´¯ ?Ò³j°N¿
ä ä ä åæ å æ
å ì ä ä ä AÌJÇgA}
åäæ
ê ê Ë ±mÌÍ Å¿ê AÌnnZN¯
#{ÉÎaC
On the authority of Hanan
± − Ibn Sadeer on the authority of his father, he said: "I said to Abu
− when he said to his sons:"O my sons! Go and inquire
Ja'far (AS): Inform me about Ya'qub
−
respecting Yusuf
and his brother..." Did he know that he was alive? He had been
separated from him for twenty years and his eyesight had vanished due to sorrow? He
said: Yes, he knew he was alive. I said: How did he know? He said: He prayed in the early
− he is the Angel of
morning that the Angel of Death should descend to him. Then, Taryal,
−
Death descended to him and said to him: What is your need O Ya'qub?
He said: Inform
me about the souls. Do you take them all together or individually. He said: Individually
−
one soul after another. He said: Then, has the soul of Yusuf
passed by you? He said: No.
Then, with that he knew he was alive. Then, he said to his sons: "O my sons! Go and
−
inquire respecting Yusuf
and his brother..." ."
−
64. Majma' al-Bayan.
−
65. at-Tibyan.
−
66. Majma' al-Bayan.

− (also reported in the Tafsir of al-'Ayyashi):
−
67. Taken from Majma' al-Bayan

Ï¯ (ª) É¼»A fJ§ ÏIC Å§ ¾BIj Å§ ÕAj°»A ½Î§BÀmG ÏIC Å§ LÌJZ¿ ÅI ÅnZ»A Å§ eBÄmâBI ÑÌJÄ»A LBN· Ï¯ Ë
½Î¸»A Ï¯Ì¿ Ë ¾f¨»A jÈ¤¿ Ë jv¿ lÍl§ Ó»G ÁÎYj»A ÅÀYj»A É¼»A ÁnI$ :±mÌÍ Ó»G KN· LÌ´¨Í ÆC ½ÍÌ jJa
ÉÎ¼§ É¼»A BÈ¼¨V¯ BÈI É³jZÎ» iBÄ»A É» ©ÀU Ðh»A eËjÀÃ KYBu ÅÀYj»A ½Î¼a ÁÎÇAjIG ÅI ¶BZmG ÅI LÌ´¨Í Å¿
ç
ç
ç
fÄ§ BÃÌ¼JÎ» É¼»A Å¿ B¨Íjm BÄÎ»G ÕÝJ»A ¾lÍ Á» OÎJ»A ½ÇC BÃC lÍl¨»A BÈÍC ºjJaC ,BÈÄ¿ ÊBVÃC Ë B¿Ým Ë AejI
,ÒÄm ÅÍjr§ Ï¼§ O¨IBNM KÖBvÀ»A ÆC Ë ÕAjz»A Ë ÕAjn»A
jÎ« Å¿ ÉMÌaG ÆC Ë ,ÐeAÛ¯ ÑjÀQ Ë ÏÄÎ§ Ñj³ Ë Ðf»Ë ÅÎI Å¿ ÐiËjm ÆB· Ë ±mÌÍ ÉNÎÀm ÅIG Ï» ÆB· ÉÃC BÈ»ËC
ç ÏÃÚBV¯ Ñj¸I ÁÈ¨¿ ÉR¨J¯ K¨¼Í Ë ©MjÍ ÁÈ¨¿ ÉR¨IC ÆC ÏÃÌ»Dm É¿C
Ë Lh· ÂfI ÉvÎÀ³ Ó¼§ AËÕBU Ë ÆÌ¸JÍ ÕBr§
,ÆlZ»A Å¿ ÐBÄÎ§ OzÎIC ÓNY ÏÖB¸I É³Aj¯ Å§ jR· Ë ÏÃlY Êf´°» fNqB¯ ,É¼·C KÖh»A ÆC AÌÀ§k
ç
ç
fUC B¿ f¨I Å¸n¯ Ðifu Ó»G ÉNÀÀy ±mÌÍ Pj·g AgG OÄ· Ë BnÎÃC Ï» ÆB· Ë BJV¨¿ ÉI OÄ· Ë dC É» ÆB· ÉÃC Ë
ÉNR¨J¯ ,ÑjÎÀ»A ÁÈ¨Ä¿ ÉI ºÌMDÍ Á» ÆH¯ ÉI ºÌMDÍ ÆC ÁÇj¿C Ë ÉÄ§ ÁÈN»Dm ¹ÃC Ï» AËj·g ÉMÌaG ÆC Ë ,Ðifu Ï¯
ç
¶jnÃ Ü OÎJ»A ½ÇC ÅZÃ Ë ¹¼À»A ¾BÎ¸¿ ¶jm ÉÃC AËj·g Ë ÁÈ¨¿ ÌÇ oÎ» Ë ìÓ»G AÌ¨Uj¯ BZÀ³ BÄ» AËiBNÀÎ» ÁÈ¨¿
ì ÓNY ÏÃlY É³Aj´» fNqC f³ Ë ÉI ÏÄN¨V¯ Ë ÏÄ§ ÉNnJY f³ Ë
©¿ ÏNJÎv¿ ÉI OÀ¤§ Ë ÐjÈ£ ¹»h» pÌ´M
²ËC Ë j¨n»A Ï¯ BÄ» \ÀmA Ë \À´»A BÄ» KÎ Ë ¹nJY Å¿ É³ÝG Ë É¼ÎJm ÒÎ¼bNI Ï¼§ ìÅÀ¯ ìÏ¼§ O¨IBNM KÖBv¿
#ÁÎÇAjIG ¾E `Ajm ½V§ Ë ½Î¸»A BÄ»
−
68. Majma' al-Bayan.
−
69. Taken from al-Kashif:

ç
dC AjÎa Å¤Ã AÌ»B³ ?Á¸I ½§B¯ ÏÃC ÆÌÄ¤M B¿$ :sÍj´» ¾B³ Ò¸¿ \N¯ ÅÎY ÉÃC (x) Á¤§ÞA ÏJÄ»A Å§ jMAÌM Ë
#±mÌÍ ÏaC ¾B³ BÀ· ÂÌÎ»A Á¸Î¼§ KÍjRM Ü ÕB´¼ñ»A ÁNÃD¯ AÌJÇgG :¾B´¯ ,ÁÍj· dC ÅIA Ë ÁÍj·
From a widely narrated report on the authority of the Greatest Prophet (S)
± that at the time
of the victory of Makkah, he said to the Quraish: "What do you think that I will do with
you? They said: We think it will be (a matter of) goodness gracious brother, son of a
gracious brother. Then, he said: Go! For you are free. There is no blame upon you today
−
just as my brother Yusuf
had said."
70. The first event was the false blood on his shirt when his brothers returned the shirt to
− (AS) which indicated their deceit. The second was Zulaikhah's tearing of his shirt
Ya'qub
from the rear which indicated that he was attempting to escape from her advances.

− [The Farsakh (sometimes called Farsang) today ranges in
71. From Majma' al-Bayan.
distance from 3 miles to 4.18 miles. The 'Arabic Farsakh equals 4.83 Kilometers (3.00
miles). Therefore, eighty Farsakh would equal about 240 miles (386.4 Kilometers). The
Persian Farsakh is slightly longer at 3.88 miles or 6.24 Kilometers.]
−
72. Majma' al-Bayan.
−
73. Majma' al-Bayan.
−
74. Majma' al-Bayan.
−
75. Majma' al-Bayan.
−
76. Taken from Majma' al-Bayan:

AhÇ Á¸¿ÌÍ Å¿ ±mÌÍ Ó»G AÌ¼ÀZM$ :Êf»Ì» ¾B³ LÌ´¨Í ÐC (ª) j°¨U ÏIC Å§ ÊeBÄmHI LÌJZ¿ ÅIA SÍfY Ï¯ Ë
ç
ç
Ó»G ÂBÍC Ò¨nM AiËjm Ë BYj¯ jÎn»A AÌRZ¯
í ,ÅÎ¿BÍ ÂC ±mÌÍ Ò»Ba Ë ÁÈ¨¿ LÌ´¨Í Ë ÉÎ»G AËiBn¯ ,ÅÎ¨ÀUC Á¸¼ÇDI
½ae ÁQ ¹¼À»A jÍjm Ó¼§ ÉN»Ba ©¯i Ë É¨¯i Ë Ó¸I Ë É¼J³ì Ë ÊBIC μÄMA ¹¼À»A iAe Ï¯ ±mÌÍ Ó¼§ AÌ¼ae BÀ¼¯ jv¿
ç
ç
ç
Á» Ë ,¹»g fÄ§ Aj¸q Ë É» B¿B¤§G B¨ÎÀU AËfVm ÊËCi BÀ¼¯ ,¹¼À»A Ë l¨»A LBÎQ oJ» Ë ÅÇeA Ë ½ZN·A Ë É»lÄ¿
#ÉMÌaG Ë ÉÎIC ÅÎI Ë ÉÄÎI É¼»A ©ÀU ÓNY KÎñNÍ Ü Ë ½ZN¸Í Ü Ë ÅÇfÍ ÒÄm ÅÍjr¨»A ¹¼M Ï¯ ±mÌÍ Å¸Í
− ath-Thaqalain:
77. From Nur

(ª) É¼»A fJ§ ÏIC Å§ ÉQfY ÅÀ§ fÎJ§ ÅI ºËj¿ Å§ fÀZ¿ ÅI fÀYC Å§ BÄIBZuC Å¿ Ñf§ Ï¯B¸»A ¾ÌuC Ï¯ Ë
±mÌÍ BÍ :¾B´¯ (ª) ½ÎÖjJU ¡JÈ¯ ,ÉÎ»G ¾lÄÍ Á¼¯ ¹¼À»A l§ É¼ae (ª) LÌ´¨Í cÎr»A ÉÎ¼§ Âf³ ±mÌÍ ÆC$ :¾B³
Å¿ Xja Ðh»A iÌÄ»A AhÇ B¿ ½ÎÖjJU BÍ :±mÌÍ ¾B´¯ ,ÕBÀn»A ÌU Ï¯ iBv¯ ©Bm iÌÃ BÈÄ¿ Xjb¯ ,¹NYAi ¡nIA
ä
#ÏJÃ ¹J´§ Å¿ ÆÌ¸Í Ý¯ ,LÌ´¨Í cÎr»A Ó»G ¾lÄM Á» BÀ» ÒIÌ´§ ¹J´§ Å¿ ÑÌJÄ»A O§lÃ :¾B´¯ ?ÏNYAi
− on the authority of Abu− Abdillah (as-Sadiq),
−
(From Usul
he said: "Yusuf
came
± − al-Kafi)
± ±−
− (AS), he had entered the grandeur of the kingdom and he did
upon the Shaikh Ya'qub
−
−
dismount for him. Jibraeel
descended and said: O Yusuf!
Stretch forth your palm. He
−
removed a piercing light from it (diffusing) in the air of the heavens. Yusuf
said: O
−
Jibraeel
! What is this light which you took from my palm. He said: I have extracted
prophethood from your descendants as a punishment for when you did not dismount for
− There will not be a prophet from your progeny."
Shaikh Ya'qub.

−
78. Taken from Majma' al-Bayan:

ì Ë ÁÎÇAjIG ÅI ¾B³
Ï¼§ ÅI fÀZ¿ ÅI ÓmÌ¿ ¾Dm ÁR·C ÅI ÓÎZÍ ÆC ÅÎñ´Í ÏIA fÎJ§ ÅI ÓnÎ§ ÅI fÀZ¿ ÏÄQfY
Êf»Ë Ë LÌ´¨Í fVm C ÏÃjJaC$ :¾B³ ÆC BÇAfYG ÆB¸¯ ,(ª) fÀZ¿ ÅI Ï¼§ ÅnZ»A ÏIC Ó¼§ BÈyj¨¯ ½ÖBn¿
ÁÈÄ¿ ¹»g ÆB· BÀÃG Ë ±mÌÎ» Å¸Í Á» Êf»Ë Ë LÌ´¨Í eÌVm B¿C :(ª) ÅnZ»A ÌIC LBUD¯ ?ÕBÎJÃC ÁÇ Ë ±mÌÎ»
ì
ì
Ë LÌ´¨Í fVn¯ ,Âeà ÒÎZM Ë É¼» Ò§B ÁÈÄ¿ ÆB· Âeà Ò¸ÖÝÀ»A Å¿ eÌVn»A ÆC BÀ· ±mÌÎ» ÒÎZM Ë É¼» Ò§B
ì ç
ä ðä
ê ä æ ä f³æ Li}
ÏÄNÎME
:O³Ì»A ¹»g Ï¯ Êj¸q Ï¯ ¾Ì´Í ÉÃC jM Á»C ,ÁÈ¼Àq ªBÀNUâ Ó»B¨M É¼» Aj¸q ÁÈ¨¿ ±mÌÍ Ë Êf»Ë
æ
#{¹¼À»A
ê å äÅ¿ê
−
79. Majma' al-Bayan.
−
80. Majma' al-Bayan.
−
81. Taken from Majma' al-Bayan:

±mÌÍ ©¿ LÌ´¨Í tB§ Á· :É» O¼³$ :¾B³ (ª) j°¨U ÏIC Å§ Á¼n¿ ÅI fÀZ¿ Å§ eBÄmâBI ÑÌJÄ»A LBN· Ï¯ Ë
ì
ÆB· Ë ÒVZ»A LÌ´¨Í ÆB· ¾B³ ,±mÌÍ ÂC LÌ´¨Í ~iÞA Ï¯ É¼» ÒVZ»A ÆB· ÅÀ¯ :O¼³ ÅÎ»ÌY tB§ ¾B³ jvÀI
#...±mÌÎ» ¹¼À»A
−
82. al-Kashif.
−
83. Majma' al-Bayan.
− (AS) taken from the book Histories of Prophets
84. A brief history of the prophet Ya'qub
− −
by Sayyid Hasan
al-Lawasani:
±

(116 -117 x ÏÃBmAÌ¼»A ÅnY fÎn¼» ÕBÎJÃÞA diAÌM LBN· Å¿ ½´Ã)
PBUËlI ÉÎIC f¨I XËlM ,ÑÌJÄ»A j¿C ÉÎ»G ½´NÃA Ë (ª) ¶BZmG ÉÄIA ÂB³ Ë ÅÎñn¼¯ Ï¯ (ª) ½Î¼b»A ÁÎÇAjIG Ï¯ÌM BÀ»
Ë ,"½ÎÖAjmG" :K´¼I ²Ëj¨À»A (ª) LÌ´¨Í ÉÄIA ÉÍf» ÁÇl§C Ë ÉÎ»G ÁÈJYC ÆB· Ë ,eB°YC Ë eÜËC ÅÈÄ¿ É» iBu Ë
ç
ç
ì
Ï¯ AfÈU ¾DÍ Á¼¯ ,LÌ´¨Í ÊBaC fnZÍ BÎ´q ÆB· Ë "wÎ§" jaàA ÉÄIA ÆB· Ë ,É¼»A fJ§ ÒÎÃBÍjn»A Ï¯ BÇBÄ¨¿
ì
.É¼N´Í ÆC Ó¼§ É¼»BI ±¼Y ÆC Ó»G ,ÉÖAhÍG Ë ÉMAeB¨¿
−
"When Ibrahim
al-Khalil (AS) died in Palestine, his son Ishaq
±− (AS) ascended and the
affair of phrophethood was transferred to him. After his father, he married (numerous)
wives having many children and grandchildren from them. The most beloved of them and
− (AS) known with the Laqab
the most honored of them before him was his son Ya'qub
Israel. Its meaning in Asyric is 'Abdullah (Servant of God). He had another son 'Esaw. He
− He spared no effort in his enmity
was a wretched person jealous of his brother Ya'qub.
−
and annoyance until he swore by God that he would kill Ya'qub."

©ÖAeË É§eËC Ë (ª) LÌ´¨Í Ó»G ÓuËC ,ÒÄm ÅÎÃBÀQ Ë ÑD¿ tB§ B¿f¨I (ª) ¶BZmG BÀÈÎIC ÂBÍC OÈNÃA BÀ» Ë
ç
fÄ§ ¾lÃ Ë ,ÂBr»A Ó»G ÉÎIC ÑB¯Ë f¨I (ª) LÌ´¨Í Xjb¯ ,wÎ§ ÉÎaC Å¿ AihY ÂBr»A Ó»G XËjb»BI Êj¿C ÁQ ,ÑÌJÄ»A
Ó§fM ÆBNÄI É» OÃB· Ë ,ÉÎNÄI Ôj¬u É»Ba Ó»G Kña ÉN¿B³G Å¿ Ñf¿ f¨I Ë "jÇB¯ ÅI BÎ»" É» ¾B´Í ºBÄÇ É» ¾Ba
ç
Å¸» Ë ,Ü :¾B³ ?AjÈ¿ É¨¯fM B¿ ¹» ½Ç :É» ¾B³ Ë ¶Afv»A Å§ É»Ba É»Dn¯ ,"½ÎYAi" Ôj¬v»A Ë "BÍÜ" BÀÇAjJ·
,Ôj¬v»A ½ÎYAi BÇf¨I ÉUËlÍ ,ÅÎÄm ©Jm É¿AfbNmA ¶Afv»A ÆÌ¸Í ÆC Ó¼§ B´°MA Ë ,¹»g Ó»G ÉIBUD¯ ,¹» ½À§A
"When the days of their father, Ishaq
±− (AS) came to an end, after live one hundred-eighty
− (AS) and entrusted him with the matters entrusted in
years, he gave his will to Ya'qub
−
− to leave for Syria (Sham)
prophethood. Then, he ordered Ya'qub
out of caution for his
− (AS) left for Syria after the death of his father. He arrived at
brother 'Esaw. Then, Ya'qub
− Ibn Fahir.
−
an uncle of his there called Liya
After a period of his staying, he proposed to his
uncle for the younger of his two daughters. He had two daughters, the older of the two
− − and the younger (was called) Raheel.
− ±
was called Laya
His uncle inquired of him about the
dowry and said to him: Do you have that which you can pay as a dowry? He said: No, but
I can work for you. (His uncle) responded (favorably) to that. They agreed that the dowry
was his service for seven years (with his uncle) marrying him to the younger Raheel
±
afterward."

:¾B³ Ë ÔjJ¸»A ÜG ÉUËlÍ ÆC É»Ba ÓIC ÑfÀ»A OÈNÃA BÀ» Ë .ÉMB¿fa jÖBm Ë É»Ba ÂBÄ«C Ï§jI (ª) LÌ´¨Í ½¬NqB¯
PeiC BÀÃG Ë ,ÏÄN§fa ¹ÃG :É»Bb» ¾Ì´Í ÌÇ Ë ÔjJ¸»A XËlM Ó¼§ ÉÀ«iC ÆC Ó»G ,ÔjJ¸»A ½J³ Ôj¬v»A \¸ÄÃ Ü BÃG
ç
é ÔjaC ÅÎÄm ©Jm ½À§B¯ Á¼Ç :É»Ba É» ¾B³ AjÎaC
©ÀV»A Å¸Í Á» Ë) jJ¸»A BÈNaC ©¿ Ôj¬v»A ¹UËkD¯
Ë ,½ÎYAi
ç
ç
Ôj¬v»BI XËlM ÁQ ,ÔjaC ÅÎÄm ©Jm ÉMB¿fbI BzÍC ½¬NqA Ë ,¹»g Ó»G ÉIBUD¯ (ÁÈNÍjq Ï¯ B§ÌÄÀ¿ ÅÎNaÞA ÅÎI
.ÑfÀ»A ÒÍBÈÃ f¨I
− (AS) engaged himself in shepherding the sheep of his uncle and his various
"Ya'qub
services. When he reached the end of the period (of service) his uncle refused to marry
him except to the eldest daughter. He said: Surely we will not marry the youngest before
the eldest. Until he obliged him to marry the eldest daughter. He said to his uncle: Surely
you have deceived me. I only desired Raheel.
In the end, his uncle said: Come then, work
±
for seven more years and I will marry you to the youngest with her sister, the eldest
(combining two sister together was not prohibited in their Shari'ah). (Ya'qub) responded
(favorably) to that. He became engaged in seven more years in his service. Then he
married the younger daughter after the end of the period."

é
BÀÈUËl» BÀÈÎNÍiBU ÆBNÄJ»A OJÇÌ¯ ,ÒÍiBU BÈmj§ Ï¯ ÉÎNÄI Å¿ Ý· KÇË f³ LÌ´¨Í ¾Ba jÇB¯ ÅI BÎ» ÆB· Ë
ç
BNÄI Ë ,ÆÌ»BIk Ë ,jVnÍ Ë ,ÐËÜ Ë ,AeÌÈÍ Ë ,ÆÌ¨Àq Ë ,½ÎIËi ÁÇ ÅÎÄI ÒNm ÔjJ¸»A É» Pf»Ë Ë ,(ª) LÌ´¨Í
ç
.f¼M Á» Aj³B§ Ôj¬v»A OÄJ»A OÎ´I Ë ,ÒÄÍe BÇBÀm ÑfYAË

− Ibn Fahir
−
"Liya
had gifted a servant to each of his two daughters for their marriage. The
− (AS). The eldest daughter
two daughters gifted the two servants to their husband Ya'qub
− − and
− Yahuda,
−
had six children for him. They are Rubeel, Sham'un,
Lawi, Yasjar, Zabalun
one daughter named Deenah. The youngest daughter remained barren and did not give
birth."

ç
ªj§jM BÀ» Ë .jÎqC Ë eBY BÀÇBÀm BzÍC ÅÎÎJu Ò°»k BÈÀmG Ë BÀÇAfYG Pf»Ì¯ ÅÎNÍiBV»A (ª) LÌ´¨Í LiB³ ÁQ
ç
Pf»Ë Ë ,ÑfÀ»A ¾Ì f¨I ½ÎYAi Ôj¬v»A ÒUËl»A O¼ÀY ,ÒÄm ÅÎNm Ë ÔfYG ÁÈÎIC jÀ§ −¼I Ë BÃBJq AËiBu Ë eÜËÞA
ç
ç
OMB¿ Ë ,ÅÎ¿BÎÄI ÌÇ jaE BÎJu Pf»Ë Ë ,BzÍC É¿C O¼ÀY ÆBNÄm (ª) ±mÌÍ jÀ§ Å¿ Óz´ÃA BÀ» Ë .(ª) ±mÌÍ
,ÅÎñn¼¯ Ó»G Êf»Ë Ë É¼ÇC ©ÎÀVI ÑeÌ¨»A Ó¼§ (ª) LÌ´¨Í Âl§ ÁQ .BÍÜ BÀÈN»Ba jVY Ï¯ BÇBÄIA Ó´I Ë ,BÈmB°Ã Ï¯
.ÊeAfUC Ë ÉÖBIC ÅÌ¿ Ó»G ÁÈI eB§ Ë ,É»Ba eÝI jVÈ¯
−
"Then, Yusuf
(AS) became intimate with the two servants and one of the two, her name
−
was Zalfah, gave birth to two children also. Their names were Had
± − and Asheer. When the
children grew up and became youths and the age of their father reached sixty years, the
−
younger wife became pregnant after a long period and gave birth to Yusuf
(AS). When
−
Yusuf
(AS) completed the age of two years, his mother also became pregnant again and
gave birth to another child, he was Benyameen. She died during her afterbirth bleeding
− − (Ya'qub
− AS also had two sons by
and her children remained in the care of their aunt Laya.
− and Naphtali)
the other servant, Bilhah. Their names were Dan
− (AS) decided to return to Palestine with all of his family and his children. So,
Then, Ya'qub
he migrated from the land of his uncle and returned with (his family) to the homeland of
his fathers and grandfathers."

ÉMjzY ÒÄm Ñjr§ ©Jm jv¿ É»ËlÃ f¨I ÐC ,ÊjÀ§ Å¿ ÅÎ¨IiÞA Ë ©IBn»A Ë ÑDÀ»A ÂB¨»A −¼I BÀ» LÌ´¨Í ÆC Ë...
Ë (ª) ÁÎÇAjIG ÊfU Å¯f¿ Ó»G É¼´ÄÍ ÆC ±mÌÍ Å¿ K¼ Ë ,ÊBÍBuË Ë ÉÀÎ»B¨M ÉÎ¼§ Ó´»A Ë ÊÕBÄIA ©ÀV¯ ,ÉNÎÄ¿
,ÅÎñn¼¯ Ï¯ (ª) ¶BZmG ÉÎIC
When Ya'qub reached the hundred and forty seventh year of his age, meaning after his
arrival in Egypt seventeen years (prior), the object of his desire was present with him.
Then his sons gathered and spoke to him regarding his teachings and advices. He
sought from Yusuf to move him to the burial place of his grandfather Ibrahim (AS) and his
father Ishaq
± (AS) in Palestine.

ç
ç
XBm Å¿ PÌIBM Ï¯ ÉMkBÄU ÉMÌaG Ë ±mÌÍ ½ÀY Ë .É»ÌY Å¿ ÁÈ¨ÄÀU ÊeÜËDI ÅÎ¨»A jÍj³ BÎyAi AiËjJ¿ Ï¯ÌM ÁQ
Ï¯ pf´»A ÏIÌÄU ÆBÀYj»A ½Î¼a Ñf¼I Ï¯ ÂÌÎ»A ÊjJ³ SÎY ,ÅÎ¿j·ÞA ÉÖBIE Å¯f¿ Ó»G KÎÈ¿ ½¯BY ÁMD¿ Ï¯
ç
.fYAË Å¯f¿ Ï¯ B¨¿ BÄ¯e Ë ,ÉMB¯Ë ÂÌÍ wÎ§ ÂCÌN»A ÊÌaC Ï¯ÌM f³Ë AhÇ .ÅÎñn¼¯
Then, he died blessed (by God's acceptance of him), contented and the coolness of the
−
eyes of all his children around him. Yusuf
and his brother carried his body in a coffin
made of teak in a solemn mourning procession to the burial place of his venerable
forefathers. Whereas, his grave today is in the city of al-Khaleel ar-Rahman
± − in the
southern part of Jerusalem in Palestine. His twin brother 'Esaw died on the (same) day of
his death and were buried together in one plot."
−
85. Majma' al-Bayan.
−
− There are narrations from various Aimmah (AS) which also
86. al-Kashif
and at-Tibyan.
give his age as 147 at death. Refer to text for footnotes 80-81.
−
87. Majma' al-Bayan.
88. Taken from The Histories of Prophets. pg. 156:

ç
Ë eÜËDI ¶ki f³ Ë ,ÒÄm ÅÍjr§ Ë BQÝQ ÐËi B¿ Ó¼§ ÉÎIC f¨I BÈÎ¯ ÂB³C Ë ,jv¿ Ó»G (ª) ±mÌÍ ©Ui ÁQ...$
ÒÀYi BÀÈNaC Ë ,(ÓnÄ¿ ËC) BrÎ¿ Ë ÁÍAj¯C ÆB¿CÌN»A ÆBÎJv»A ÁÇ ,LÌ´¨Í ÉÎIC fÈ§ Ï¯ ÁÈÄ¿ ÒQÝQ ÆB· ,PBÄI
#...½ÎÖAjmG ÏÄI Ï¯ ¾Ìmi ¾ËC (ª) ±mÌÍ ÆB· Ë (ª) LÌÍC ÏJÄ»A ÒUËk f¨I BÀÎ¯ PiBu ÏN»A
89. According to the Bible the Hebrews only spent 215 years in Egypt. Jacob and his
sons and his son's sons entered into Egypt approx in 1665BC and according to Exodus
6:16, 18 and 20 there are only four generations between Jacob and Moses. (Wikipedia)
−
90. Surah
Kahf 18:6:

ä ä ä æä è ä ìä ä ä
ç ä ä Ð å æå æ ä æ æ
ê Á» ÆGê ÁÇiBQE
ê ê ÐÓ¼§ä ¹n°Ã
ê ¹¼¨¼¯}
ê AhÈIê AÌÄ¿ÛÍ
{B°mCä êSÍfZ»A
©aBI
"Then maybe you will kill yourself with grief, sorrowing after them, if they do not believe in
this announcement." [al-Kahf 18:6]
91. Taken from Tafsir al-Qummi:

ÏIC Å§ ½Îz°»A Å§ j¸I ÅI ÓmÌ¿ Å§ Á¸Z»A ÅI Ï¼§ Å§ fÀZ¿ ÅI fÀYC BÄQfY ¾B³ oÍieC ÅI fÀYC BÃjJaC...
ì ì æ åä ä æ ä å æ ä ä
ä å æ å ÌÇ
å Ëä ÜG
ä
ê B¿ Ë} Ó»B¨M Ë ºiBJM É¼»A ¾Ì³ Ï¯ (ª) j°¨U
oÎ» Ë Ò§Bñ»A ºjq$ :¾B³ {ÆÌ·jr¿
ê
ê êÉ¼»BIê ÁÇjR·C Å¿ÛÍ
oÎ» Ë ÊjÎ¬» Ò§Bñ»A Ï¯ É¼»BI AÌ·jqB¯ ÆBñÎr»A BÈÎ¯ AÌ§BA Ò§B ºjq ÆÌJ¸MjÍ ÏN»A ÏuB¨À»A Ë ÑeBJ¨»A ºjq
#É¼»A jÎ« AËfJ¨Í ÆC ÑeBJ§ ºAjqBI

al-Fadeel
narrates on the authority of Abu Ja'far (AS) with regard to the saying of God,
±
the Blessed and the Exalted: "And most of them do not believe in Allah without
associating others (with Him)." He said: "It is Shirk in odedience and not the Shirk of
worship. And disobedience which committed in it is the Shirk of obedience for obeying
Shaytan.
±− So, they make partners with God in odedience to other than Him and it is not
making partnership in worship (meaning) that they worship other than God."
−
92. Taken from Tafsir al-Ayyashi:

#j°¸»A ÉI −¼JÍ Ü ºjq$ :¾B³ (ª) Byj»A Å§ ½Îz°»A ÅI fÀZ¿ Å§
On the authority of Muhammad
Ibn al-Fadeel
from ar-Rida
±
±
± − (AS), he said: "A Shirk which
does not reach (the extent of) disbelief with it."
−
93. Majma' al-Bayyan.
−
94. Majma' al-Bayyan.
−
95. Taken from Tafsir al-Qummi and Tafsir al-'Ayyashi,
respectively:

ÆËj¸ÄÍ pBÄ»A ÆA ÐfÎm BÍ :(ª) ÏÃBR»A j°¨U ÏIÞ O¼³$ :¾B³ ¢BJmC ÅI Ï¼§ Å§ ÏIC BÄQfY ÁÎÇAjIG ÅI Ï¼§ ¾B³
ä å æä
æå
é
é
ÐÓ»Gê EÌ§eC
ê ê ä ÊhÇ
ê ê Ð ½³} :(x) ÉÎJÄ» É¼»A ¾B³ f´» É¼»Ì¯ ¹»g Å¿ Ï¼§ ÆËj¸ÄÍ B¿ ¾B³ ,¹Äm ÒQAfY ¹Î¼§
Ï¼ÎJm
ä
ä
ì
ëä ê ä ÐÓ¼§ä ±³êÉ¼»A
ê ä ä ì êÅ¿ä Ëä BÃC ÑjÎvI
#ÅÎÄm ©nM ÅIA BÃC Ë ÅÎÄm ©nM ÅIA ÆB· Ë (ª) Ï¼§ jÎ« É¨JMA BÀ¯ {ÏÄ¨JMA
−
− ± he said: I
'Ali Ibn Ibrahim
said: My father informed us on the authority of 'Ali Ibn Asbat,
− al-Jawad):
−
said to Abu Ja'far The Second (Imam
"O my leader! Surely the people are
rejecting you due to the youthfulness of your age. He said: They are not rejecting me due
to that. For, by God, God has said to His prophet: 'Say: This is my way: I call to Allah, I
and those who follow me being certain." And no one followed him (the prophet) other
than 'Ali (AS) and he was a child of nine years of age and I am a child of nine years of
age."

ä ä ±³ ì ä å æä
æå
ä Ëä BÃCä ÑjÎvI
ä ÐÓ¼§
ä
ë
ê
êÉ¼»A ÐÓ»Gê EÌ§eC Ï¼ÎJm
ê ê ä ÊhÇ
ê ê Ð ½³}$ :É»Ì³ (ª) j°¨U ÏIC Å§ jÎÄNnÀ»A ÅI ÂÝm Å§
Å¿
ê
é
ê ä äì
#BÀÇf¨I Å¿ ÕBÎuËÞA Ë Ï¼§ Ë (x) É¼»A ¾Ìmi :¾B³ eAk Ë ,Ï¼§ :¾B³ {ÏÄ¨JMA
−
−
On the authority of Salam
Ibn al-Mustaneer on the authority of Abu Ja'far (Imam
−
as-Sadiq-AS)
in (God's) saying: "Say: This is my way: I call to Allah, I and those who
± ±
follow me being certain." "He (AS) said: '(It is) Ali and added: The Messenger of Allah (S)
±
½
−
and 'Ali and the Ausiya
(trustees)
after
those
two."
±

96. Tafsir al-Amthal.
−
97. Taken from Majma' al-Bayyan:

#ÊeBJ§ Ó¼§ ½mj»A ÕBÄ¿C ÕBÀ¼¨»A$ :¾B³ ÉÃC
−
98. Tafsir al-Meezan.
−
99. Both views taken from Tafsir at-Tibyan.
100. al-Amthal.
− -ath-Thaqalain, number 250:
101. Taken from Nur

é
é
é
B¿ ¹»g ÆÌ¸Í ÆC É¼»A ½J³ Å¿ ÉÎMDÍ BÀÎ¯ (x) É¼»A ¾Ìmi ±bÍ Á» ±Î·$ :(ª) É¼»A fJ§ ÏIÞ O¼³ :¾B³ ÑiAik Å§
ç
ç
é
é
É¼»A ½J³ Å¿ ÉÎMDÍ ÆB· Ë ,iB³Ì»A Ë ÒÄÎ¸n»A ÉÎ¼§ ¾lÃC ÜÌmi AfJ§ hbMA AgG É¼»A ÆC :¾B´¯ :¾B³ ?ÆBñÎr»A ®lÄÍ
#ÉÄÎ¨I ÊAjÍ Ðh»A ½R¿
−
102. al-Meezan.
− and Kanz ad-Daqaiq:
−
− al-Akhbar
103. Taken from 'Uyun

é
ÅI É¼»A fJ§ ÅI ÁÎÀM BÄQfY ,(ª) ÕBÎJÃÞA ÒÀv§ Ï¯ ÆÌ¿DÀ»A fÄ§ (ª) Byj»A o¼V¿ LBI Ï¯ iBJaÞA ÆÌÎ§ Ï¯
é
,ÁÈV»A ÅI fÀZ¿ ÅI Ï¼§ Å§ ÐiÌIBnÎÄ»A ÆBÀÎ¼m ÅI ÆAfÀY Å§ ÏIC BÄQfY :¾B³ ,ÉÄ§ É¼»A Ïyi Ïqj´»A ÁÎÀM
é
ÕBÎJÃÞA ÆC :¹»Ì³ Å¿ oÎ»C É¼»A ¾Ìmi ÅI BÍ :ÆÌ¿DÀ»A É» ¾B´¯ (ª) Byj»A ÊfÄ§ Ë ÆÌ¿DÀ»A o¼V¿ PjzY$ :¾B³
é
é
Ð ì ä :Ó»B¨M É¼»A
AgGê ÓNY}
¾Ì³ Å§ ÏÃjJaD¯ :¾B³ ÆC Ó»G ½U Ë l§ É¼»A ¾Ì³ ÓÄ¨¿ BÀ¯ :¾B³ ,Ó¼I :¾B³ ,ÆÌ¿Ìv¨¿
ä å å ä ä æ ä æÔ
é
ä æ ä æÔ AgG ÐÓNY}
åä AÌIh·
ì ä :Ó»B¨M É¼»A
åìä AÌÄ£
æ ä æÁÇÕFU
åê å f³æ ä æÁÈÃC
äo×ÎNmA
å
¾Ì´Í
:(ª)
Byj»A
¾B³
{BÃjvÃ
í Ëä ½mj»A
ê
í o×ÎNmA
åå
é
#ÅnZ»A BIC BÍ ºie É¼» :ÆÌ¿DÀ»A ¾B³ ,BÃjvÃ ½mj»A ÕBU AÌIh· f³ ½mj»A ÆC ÁÈ¿Ì³ Å¿ {½mj»A
í
−
104. Majma' al-Bayyan.
−
105. at-Tibyan.
−
106. Majma' al-Bayyan.
−
107. al-Kashif.
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