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Translator’s Introduction
Imam Zayn al-'Abidin's `Treatise on Rights' is the only work attributed to him other than
supplications or relatively short sayings and letters. The fact that it was a written document
from the first may support the suggestion that at least some of the supplications were
originally written compositions.
The `Treatise on Rights' elaborates on a well-known saying of the Prophet, which has been
transmitted in a rather large number of versions, no doubt because he repeated it in many
different contexts. A typical version can be rendered as follows: `Surely your Lord has a
right against you, your self has a right against you, and your wife has a right against you.'
Other versions of the hadith add guest, body, eye, and friend to those who have rights. In
some of the versions, another clause is added: ‘So give to everyone who possesses a right
(kull dhi haqq) his right’.1 Another hadith tells us that `God has given to everyone who
possesses a right his right.'2
Shi'ite sources provide many relevant hadith. For example, the Prophet said:
God has made seven rights incumbent upon the person of faith (al-mu'min) toward the
person of faith: To respect him in his person, love him in his breast, share with him in his
property, consider backbiting against him unlawful, visit him in his illness, escort his coffin,
and say nothing but good about him after his death.3
Zayn al-'Abidin's `Treatise on Rights' seems to have been written at the request of a
disciple, since, in one of its two versions, it is prefaced by the words: `This is the treatise of
'Ali ibn al-Husayn to one of his companions.' In it the Imam explains in more or less
exhaustive fashion what is meant by `everyone who possesses a right' as mentioned in the
above hadith. Throughout he provides specific examples, basing himself upon the Qur'an,
the sunna, and the actions and sayings of the earlier Imams.
Though in the present context the word haqq translates best as `right', it has a number of
closely related meanings which should be kept in mind, such as suitableness, justice, truth,
reality, correctness, properness, appropriateness, necessity, incumbency, obligation, due,
and duty.
A glance at the `Treatise on Rights' will quickly show that the word `rights' might better
have been translated as duties, obligations, or responsibilities, since the treatise is not
directly concerned with the rights of the individual, but rather with the rights of others
which the individual must observe. Nevertheless, I think it is important to preserve the term
`rights', if only to show that in considering human rights primarily in terms of
responsibilities, Islam diverges profoundly from most modern Western views, though it has
deep kinships with other religious traditions of East and West.
Islam views the individual in his total context, which means that it considers first his
relationship with God, then his relationship with God's creatures. What is important for the
individual in his relationship with God is that he attain to salvation, or in other words, that
he follow God's guidance, which is based upon mercy and directed toward his own best
interest.

In short, Islam devalues the individual's perspective, since human beings on their own can
see no further than their immediate interests during life. But this devaluation of
individualism is not a devaluation of the individual; on the contrary, it raises him to the
ultimate pinnacle of importance, since everything is directed toward his happiness in the
next world.
Islam merely recognizes the ignorance of human beings and their inability to perceive their
own ultimate good without divine guidance. Then it sets about to undermine and destroy
individual ignorance, a process which involves deflating the ego and eliminating all selfcentred desires. As a result, the human self or soul (nafs) has few `rights', but many duties
and responsibilities. Or rather, the soul has only one true right - the right to salvation.
The individual's right to salvation follows naturally upon God's right, which is to be
worshiped without any partner (i.e., tawhid). The way to salvation is to obey God, and
hence it is the soul's right to be employed in obedience toward Him. By His very nature
since `His mercy precedes His wrath' - God displays compassion and guidance, and through
obedience the servant opens himself up to the full range of this compassion.
In other words, partaking of God's mercy and compassion depends upon following His
guidance, and following His guidance means following the Shari'a as revealed through the
Qur'an and the sunna. Hence the Imam speaks of `being employed in obedience' as the
self's key right, since only that can bring about its deliverance.
As soon as this wide context for attaining to the right of the self is envisaged, dozens of
duties become obligatory upon the individual. The Imam makes clear that the primary
duties are toward the various organs and activities of the self, since these determine man's
relationship to God. The organs have `rights' because they share in the individual's destiny;
the `resurrection of the body' is taken for granted (cf. Supplication 31.22).
Activities have rights because they shape the destiny of the soul. And other human beings
have rights because they form the context within which activity occurs. Human actions can
only be correct if the rights of all of God's creatures are observed. This, in short, is the
theme of the `Treatise on Rights', a theme which is reinforced by many of the supplications
of the Sahifa, number 24 being a prime example.
The treatise has been transmitted in two versions, one in Al-Khisal and Al-Amali, both by
Shaykh al-Saduq (d. 581/991), and the other in Tuhaf al-`uqul, by his contemporary Ibn
Shu'ba. Perhaps one half of the text of the two versions is identical, but Ibn Shu'ba's version
adds a good deal of material that shows it to be a later recension, perhaps by the Imam
himself, or more likely by a later author trying to clarify the meaning. The translation
follows the earlier version, with a minor addition from the second version which seems to
be demanded by the context.4
1. Bukhari, Sawm 51. Cf. Wensinck, Concordance, I, 487, under inna ‘alayka haqqan.
2. Abu Dawud, Wasaya 6, Buyu’ 88; Tirmidhi, Wasaya 5; Ibn Maja, Wasaya 6, etc.
3. Shaykh Saduq, Al-Khisal, II, 6; and Al-Amali, p.20 (quoted in Bihar, LXXI, 222). For other relevant hadith, see
Bihar, LXXI.
4. Both versions are provided in Bihar, LXXI, 2-21 (where they have been collated against the printed versions in
Al-Khisal and Tuhaf al-‘uqul). A far less satisfactory edition, with a number of errors and with a mixing of the two
texts so that neither is complete nor clearly separated from the other, is given by al-Amin in A’yan al-Shi’a, V,
215-30.

The Treatise On Rights
In the Name of Allah, the All-merciful, the All-compassionate
Know - God have mercy upon you - that God has rights against you and that these
encompass you in every movement through which you move, every rest through which you
rest, every way-station in which you reside, every limb which you employ, and every
instrument which you put to work. Some of these rights are greater and some less.

ِﺑﺴْﻢِ اﻟﻠﻪِ اﻟﺮَّﺣْﻤﻦِ اﻟﺮَّﺣِﻴﻢ

ٍإﻋْﻠَﻢْ رَﺣِﻤَﻚَ اﻟﻠﻪُ أَنَّ ﻟﻠﻪِ ﻋَﻠَﻴْﻚَ ﺣُﻘُﻮﻗًﺎ ﻣُﺤِﻴﻄَﺔً ﺑﻚَ ﻓِﻲ ﻛﻞِّ ﺣَﺮَﻛَﺔ
 أَوْ ﺟَﺎرِﺣَﺔٍ ﻗَﻠَّﺒْﺘَﻬَﺎ، أَوْ ﻣَﻨْﺰِﻟَﺔٍ ﻧَﺰَﻟْﺘَﻬَﺎ، أَوْ ﺳَﻜَﻨَﺔٍ ﺳَﻜَﻨْﺘَﻬَﺎ،ﺗَﺤَﺮَّﻛْﺘَﻬَﺎ
.ٍ ﺑَﻌْﻀُﻬَﺎ أَﻛْﺒَﺮُ ﻣِﻦْ ﺑَﻌْﺾ،وَآﻟَﺔٍ ﺗَﺼَﺮَّﻓْﺖَ ﺑﻬَﺎ
The greatest of God's rights against you is the right which He has made incumbent upon
you for Himself and which is the root of all rights, then those which He has made incumbent
upon you in yourself, from your crown to your foot, in keeping with the diversity of your
organs.

ِوَأَﻛْﺒَﺮُ ﺣُﻘُﻮقِ اﻟﻠﻪِ ﻋَﻠَﻴْﻚَ ﻣَﺎ أَوْﺟَﺒَﻪُ ﻟِﻨَﻔْﺴِﻪِ ﺗَﺒَﺎرَكَ وَﺗَﻌَﺎﻟَﻰ ﻣِﻦْ ﺣَﻘِّﻪ
ْ ﺛُﻢَّ أَوْﺟَﺒَﻪُ ﻋَﻠَﻴْﻚَ ﻟِﻨَﻔْﺴِﻚَ ﻣِﻦ.َاﻟَّﺬِي ﻫُﻮَ أَﺻْﻞُ اﻟْﺤُﻘُﻮقِ وَﻣِﻨْﻪُ ﺗَﻔَﺮَّع
.َﻗَﺮْﻧِﻚَ إﻟَﻰ ﻗَﺪَﻣِﻚَ ﻋَﻠَﻰ اِﺧﺘِﻻفِ ﺟَﻮَارِﺣِﻚ
He has given your tongue a right against you, your hearing a right against you, your sight a
right against you, your hand a right against you, your leg a right against you, your stomach
a right against you, and your private part a right against you. These are the seven organs
through which acts (af'al) take place.

َﻓَﺠَﻌَﻞَ ِﻟِﻠِﺴَﺎﻧِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وَﻟِﺴَﻤْﻌِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وِ ﻟِﺒَﺼَﺮِكَ ﻋَﻠَﻴْﻚ
ﺣَﻘًّﺎ وَﻟِﻴَﺪِكَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وَﻟِﺮِﺟْﻠِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وَﻟِﺒَﻄْﻨِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ
ُ ﻓَﻬَﺬِهِ اﻟْﺠَﻮَارِحُ اﻟﺴَّﺒْﻊُ اﻟَّﺘِﻲ ﺑﻬَﺎ ﺗَﻜُﻮن،وَﻟِﻔَﺮْﺟِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ
.ُاﻷَﻓْﻌَﺎل

Then He gave your acts rights against you: He gave your ritual prayer a right against you,
your fasting a right against you, your charity a right against you, your offering a right
against you, and your acts a right against you.

َ ْﺛُﻢَّ ﺟَﻌَﻞَ ﻋَﺰَّ وَﺟَﻞَّ ﻷَﻓْﻌَﺎﻟِﻚَ ﻋَﻠَﻴْﻚَ ﺣُﻘُﻮﻗًﺎ ﻓَﺠَﻌَﻞَ ﻟِﺼَﻻﺗِﻚَ ﻋَﻠَﻴ
ﻚ
ﺣَﻘًّﺎ وَﻟِﺼَﻮْﻣِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وَﻟِﺼَﺪَﻗَﺘِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ وَﻟِﻬَﺪْﻳِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ
.وَﻷَﻓﻌَﺎﻟِﻚَ ﻋَﻠَﻴْﻚَ ﺣَﻘًّﺎ
Then these rights extend out from you to others who have rights against you. The most
incumbent of them against you are the rights toward your leaders (a'imma), then the rights
toward your subjects (ra'iyya), then the rights toward your womb [relatives] (rahim).

ِ ﺛُﻢَّ ﺗَﺨﺮُجُ اﻟْﺤُﻘُﻮقُ ﻣِﻨْﻚَ إﻟَﻰ ﻏَﻴْﺮِكَ ﻣِﻦْ ذَوِي اﻟْﺤُﻘُﻮقِ اﻟْﻮَاﺟِﺒ
ﺔ
ُ وَأَوْﺟَﺒُﻬَﺎ ﻋَﻠَﻴْﻚَ ﺣُﻘُﻮقُ أَﺋِﻤَّﺘِﻚَ ﺛُﻢَّ ﺣُﻘُﻮقُ رَﻋِﻴَّﺘِﻚَ ﺛُﻢَّ ﺣُﻘُﻮق.َﻋَﻠَﻴﻚ
.َرَﺣِﻤِﻚ
From these rights branch out other rights. The rights of your leaders are three: The most
incumbent upon you is the right of him who trains you through authority, then of him who
trains you through knowledge, then of him who trains you through property.

 ﻓَﺤُﻘُﻮقُ أَﺋِﻤَّﺘِﻚَ ﺛَﻻﺛَﺔٌ أَوْﺟَﺒُﻬَﺎ:ٌﻓَﻬَﺬِهِ ﺣُﻘُﻮقٌ ﻳَﺘَﺸَﻌَّﺐُ ﻣِﻨْﻬَﺎ ﺣُﻘُﻮق
ُّ ﺛُﻢَّ ﺣَﻖ،ِﻋَﻠَﻴْﻚَ ﺣَﻖُّ ﺳَﺎﺋِﺴِﻚَ ﺑﺎﻟﺴُّﻠْﻄَﺎنِ ﺛُﻢَّ ﺳَﺎﺋِﺴِﻚَ ﺑﺎﻟْﻌِﻠْﻢ
.ِﺳَﺎﺋِﺴِﻚَ ﺑﺎﻟْﻤُﻠْﻚ
The rights of your subjects are three: The most incumbent upon you is the right of those
who are your subjects through authority, then the right of those who are your subjects
through knowledge - for the man of ignorance is the subject of the man of knowledge - then
the right of those who are your subjects through property, such as wives and what is owned
by the right hand.

ُّ ﺛُﻢَّ ﺣَﻖ،وَﺣُﻘُﻮقُ رَﻋِﻴَّﺘِﻚَ ﺛﻼﺛَﺔٌ أَوْﺟَﺒُﻬَﺎ ﻋَﻠَﻴْﻚَ ﺣَﻖُّ رَﻋِﻴَّﺘِﻚَ ﺑﺎﻟﺴُّﻠْﻄَﺎن
ِ وَﺣَﻖُّ رَﻋِﻴَّﺘِﻚَ ﺑﺎﻟْﻤُﻠْﻚ،ِ ﻓَﺈنَّ اﻟْﺠَﺎﻫِﻞَ رَﻋِﻴَّﺔُ اﻟْﻌَﺎﻟِﻢ،ِرﻋِﻴَّﺘِﻚَ ﺑﺎﻟْﻌِﻠْﻢ
.ِﻣِﻦَ اﻷَزْوَاجِ وَﻣَﺎ ﻣَﻠَﻜْﺖَ ﻣِﻦَ اﻷَﻳْﻤَﺎن

The rights of your womb relatives are many; they are connected to you in the measure of
the connection of the womb relationship. The most incumbent upon you is the right of your
mother, then the right of your father, then the right of your child, then the right of your
brother, then the next nearest, then the next nearest - the most worthy, then the next most
worthy.

ِ َوَﺣُﻘُﻮقُ رَﺣِﻤِﻚَ ﻛَﺜِﻴﺮَةٌ ﻣُﺘَّﺼِﻠَﺔٌ ﺑﻘَﺪْرِ اﺗِّﺼَﺎلِ اﻟﺮَّﺣِﻢِ ﻓِﻲ اﻟْﻘَﺮَاﺑ
ﺔ
َﻓَﺄَوْﺟَﺒُﻬَﺎ ﻋَﻠَﻴْﻚَ ﺣَﻖُّ أُﻣِّﻚَ ﺛُﻢَّ ﺣَﻖُّ أَﺑﻴﻚَ ﺛُﻢَّ ﺣَﻖُّ وَﻟَﺪِكَ ﺛُﻢَّ ﺣَﻖُّ أَﺧِﻴﻚ
.ﺛُﻢَّ اﻷَﻗْﺮَبُ ﻓَﺎﻷَﻗْﺮَبُ وَاﻷَوَّﻟﻰ ﻓَﺎﻷَوَّﻟﻰ
Then there is the right of your master who favours you [by freeing you from slavery], then
the right of the slave whose favours reach you [by the fact that you free him], then the
right of him who does a kindly act toward you, then the right of the mu’adhdhin who calls
you to the ritual prayer, then the right of the imam who leads the prayer, then the right of
your sitting companion, then the right of your neighbour, then the right of your companion,
then the right of your partner, then the right of your property, then the right of him who has
a debt he must pay back to you, then the right of him to whom you owe a debt.

،ِ ﺛُﻢَّ ﺣَﻖُّ ﻣَﻮْﻻكَ اﻟْﺠَﺎرِﻳَﺔُ ﻧِﻌْﻤَﺘُﻚَ ﻋَﻠَﻴْﻪ،َﺛُﻢَّ ﺣَﻖُّ ﻣَﻮْﻻكَ اﻟْﻤُﻨْﻌِﻢِ ﻋَﻠَﻴْﻚ
ُّ ﺛُﻢَّ ﺣَﻖ،ِ ﺛُﻢَّ ﺣَﻖُّ ﻣُﺆَذِّﻧُﻚَ ﺑﺎﻟﺼَّﻻة،َﺛُﻢَّ ﺣَﻖُّ ذِي اﻟْﻤَﻌْﺮُوفِ ﻟَﺪَﻳْﻚ
ُّ ﺛُﻢَّ ﺣَﻖ،َ ﺛُﻢَّ ﺣَﻖُّ ﺟَﺎرِك،َ ﺛُﻢَّ ﺣَﻖُّ ﺟَﻠِﻴﺴِﻚ،َإﻣَﺎﻣِﻚَ ﻓِﻲ ﺻَﻻﺗِﻚ
،َﺻَﺎﺣِﺒﻚ
Then the right of your associate, then the right of your adversary who has a claim against
you, then the right of your adversary against whom you have a claim, then the right of him
who asks you for advice, then the right of him whom you ask for advice, then the right of
him who asks your counsel, then the right of him who counsels you, then the right of him
who is older than you, then the right of him who is younger than you.

َّ ﺛُﻢ،ُ ﺛُﻢَّ ﺣَﻖُّ ﻏَﺮِﻳﻤِﻚَ اﻟَّﺬِي ﺗُﻄَﺎﻟِﺒُﻪ،َ ﺛُﻢَّ ﺣَﻖُّ ﻣَﺎﻟِﻚ،َﺛُﻢَّ ﺣَﻖُّ ﺷَﺮِﻳﻜِﻚ
َ ﺛُﻢَّ ﺣَﻖُّ ﺧَﺼْﻤِﻚ،َ ﺛُﻢَّ ﺣَﻖُّ ﺧَﻠِﻴﻄِﻚ،َﺣَﻖُّ ﻏَﺮِﻳﻤِﻚَ اﻟَّﺬِي ﻳُﻄَﺎﻟِﺒُﻚ
ُّ ﺛُﻢَّ ﺣَﻖ،ِ ﺛُﻢَّ ﺣَﻖُّ ﺧَﺼْﻤِﻚَ اﻟَّﺬِي ﺗَﺪَّﻋِﻲ ﻋَﻠَﻴْﻪ،َاﻟْﻤُﺪَّﻋِﻲ ﻋَﻠَﻴْﻚ
ُّ ﺛُﻢَّ ﺣَﻖ،َ ﺛُﻢَّ ﺣَﻖُّ ﻣُﺴْﺘَﻨْﺼِﺤِﻚ،َ ﺛُﻢَّ ﺣَﻖُّ اﻟْﻤُﺸِﻴﺮِ ﻋَﻠَﻴْﻚ،َﻣُﺴْﺘَﺸِﻴﺮِك
،َ ﺛُﻢَّ ﺣَﻖُّ ﻣَﻦْ ﻫُﻮَ أَﺻْﻐَﺮُ ﻣِﻨْﻚ،َ ﺛُﻢَّ ﺣَﻖُّ ﻣَﻦْ ﻫُﻮَ أَﻛْﺒَﺮُ ﻣِﻨْﻚ،َاﻟﻨَّﺎﺻِﺢِ ﻟَﻚ

Then the right of him who asks from you, then the right of him from whom you ask, then
the right of him who does something evil to you through word or deed, or him who makes
you happy through word or deed, intentionally or unintentionally, then the right of the
people of your creed, then the right of the people under your protection, then all rights in
the measure of the causes of the states and the occurrence of events.

 ﺛُﻢَّ ﺣَﻖُّ ﻣَﻦ ﺟَﺮَى ﻟَﻚَ ﻋَﻠَﻰ،ُ ﺛُﻢَّ ﺣَﻖُّ ﻣَﻦ ﺳَﺄَﻟْﺘَﻪ،َﺛُﻢَّ ﺣَﻖُّ ﺳَﺎﺋِﻠِﻚ
ْﻳَﺪَﻳْﻪِ ﻣَﺴَﺎءَةٌ ﺑﻘَﻮْلٍ أَو ﻓِﻌْﻞٍ أَوْ ﻣَﺴَﺮَّةٍ ﺑﺬَﻟِﻚَ ﺑﻘَﻮْلٍ أَوْ ﻓِﻌْﻞٍ ﻋَﻦ
ِ ﺛُﻢَّ ﺣَﻖُّ أَﻫْﻞِ ﻣِﻠَّﺘِﻚَ ﻋَﺎﻣَّﺔً ﺛُﻢَّ ﺣَﻖُّ أَﻫْﻞ،ُﺗَﻌَﻤُّﺪٍ ﻣِﻨْﻪُ أَوْ ﻏَﻴْﺮِ ﺗَﻌَﻤُّﺪٍ ﻣِﻨْﻪ
. ﺛُﻢَّ اﻟْﺤُﻘُﻮقُ اﻟْﺠَﺎرِﻳَﺔُ ﺑﻘَﺪْرِ ﻋِﻠَﻞ اﻷَﺣْﻮَالِ وَﺗَﺼَﺮُّفِ اﻷَﺳْﺒَﺎب،ِاﻟﺬِّﻣَّﺔ
Therefore happy is he whom God aids in the rights which He has made incumbent upon him
and whom He gives success therein and points in the proper direction!

ِﻓَﻄُﻮﺑَﻰ ﻟِﻤَﻦْ أَﻋَﺎﻧَﻪُ اﻟﻠﻪُ ﻋَﻠَﻰ ﻗَﻀَﺎءِ ﻣَﺎ أَوْﺟَﺐَ ﻋَﻠَﻴْﻪِ ﻣِﻦْ ﺣُﻘُﻮﻗِﻪ
.ُوَوَﻓَّﻘَﻪُ وَﺳَﺪَّدَه

The Rights of Allah against oneself
1. The Greatest Right of Allah
The greatest right of God against you is that you worship Him without associating anything
with Him. When you do that with sincerity (ikhlas), He has made it binding upon Himself to
give you sufficiency in the affair of this world and the next.

ﺣﻘﻮق اﻟﻠﻪ

 ﺣﻖ اﻟﻠﻪ اﻷﻛﺒﺮ. 1

َ ﻓَﺈذَا ﻓَﻌَﻠْﺖ،ًﻓﺄَﻣَّﺎ ﺣَﻖُّ اﻟﻠﻪِ اﻷَﻛْﺒَﺮُ ﻓَﺈﻧَّﻚَ ﺗَﻌْﺒُﺪُهُ ﻻ ﺗُﺸْﺮِكُ ﺑﻪِ ﺷَﻴْﺌﺎ

ِذَﻟِﻚَ ﺑﺈﺧﻼصٍ ﺟَﻌَﻞَ ﻟَﻚَ ﻋَﻠَﻰ ﻧَﻔْﺴِﻪِ أَنْ ﻳَﻜﻔِﻴَﻚَ أَﻣْﺮَ اﻟﺪُّﻧْﻴَﺎ وَاﻵﺧِﺮَة
.وَﻳَﺤْﻔَﻆَ ﻟَﻚَ ﻣَﺎ ﺗُﺤِﺐُّ ﻣِﻨْﻬَﻤﺎ
2) The Right of your self
The right of your self (nafs) against you is that you employ it in obeying God; then you
deliver to your tongue its right, to your hearing its right, to your sight its right, to your hand
its right, to your leg its right, to your stomach its right, to your private part its right, and you
seek help from God in all that.

 ﺣﻖ اﻟﻨﻔﺲ.2

وَأَﻣَّﺎ ﺣَﻖُّ ﻧَﻔْﺴِﻚَ ﻋَﻠَﻴْﻚَ ﻓَﺄَنْ ﺗَﺴْﺘَﻮْﻓِﻴَﻬَﺎ ﻓِﻲ ﻃَﺎﻋَﺔِ اﻟﻠﻪِ ﻓَﺘُﺆَدّي إﻟَﻰ
َﻟِﺴَﺎﻧِﻚَ ﺣَﻘَّﻪُ وَإﻟَﻰ ﺳَﻤْﻌِﻚ ﺣَﻘَّﻪُ وَإﻟَﻰ ﺑَﺼَﺮِكَ ﺣَﻘّﻪُ وَإﻟَﻰ ﻳَﺪِك
ُﺣَﻘَّﻬَﺎ وَإﻟَﻰ رِﺟْﻠِﻚ ﺣَﻘَّﻬَﺎ وَإﻟَﻰ ﺑَﻄْﻨِﻚَ ﺣَﻘَّﻪُ وَإﻟَﻰ ﻓَﺮْﺟِﻚَ ﺣَﻘَّﻪ
.وَﺗَﺴْﺘَﻌِﻴﻦَ ﺑﺎﻟﻠﻪِ ﻋَﻠَﻰ ذَﻟِﻚ
3) The Right of the Tongue
The right of the tongue is that you consider it too noble for obscenity, accustom it to good,
refrain from any meddling in which there is nothing to be gained, express kindness to the
people, and speak well concerning them.

 ﺣﻖ اﻟﻠﺴﺎن.3

وَأَﻣَّﺎ ﺣَﻖُّ اﻟﻠّﺴَﺎن ﻓَﺈﻛْﺮَاﻣُﻪُ ﻋَﻦِ اﻟْﺨَﻨَﻰ وﺗَﻌْﻮِﻳﺪُهُ اﻟْﺨَﻴْﺮِ وَ ﺗَﺮك
.اﻟْﻔُﻀُﻮل اﻟَّﺘﻲ ﻻ ﻓﺎﺋِﺪَةِ ﻟَﻬﺎ و اﻟﺒِﺮُّ ﺑﺎﻟﻨَّﺎسِ و ﺣُﺴْﻦ اﻟﻘَﻮلِ ﻓﻴﻬﻢ
4) The Right of the Hearing
The right of hearing is to keep it pure from listening to backbiting (ghiba) and listening to

that to which it is unlawful to listen.

 ﺣﻖ اﻟﺴﻤﻊ.4

ّوَأَﻣَّﺎ ﺣَﻖُّ اﻟﺴَّﻤْﻊِ ﻓَﺘَﻨْﺰِﻳﻬُﻪُ ﻋَﻦْ ﺳَﻤﺎع اﻟﻐﻴﺒﺔِ و ﺳَﻤﺎﻋِﻬﺎ ﻻ ﻳﺤِﻞ
.ﺳَﻤﺎﻋﻪ
5) The Right of the Sight
The right of sight is that you lower it before everything which is unlawful to you and that
you take heed whenever you look at anything. 1

 ﺣﻖ اﻟﺒﺼﺮ.5

.ِوَأَﻣَّﺎ ﺣَﻖُّ ﺑَﺼَﺮِكَ أن ﺗُﻐْﻤِﻀَﻪُ ﻋَﻤَّﺎ ﻻ ﻳَﺤِﻞُّ ﻟَﻚَ و ﺗَﻌْﺘَﺒِﺮ ﺑﺎﻟﻨَّﻈَﺮِ ﺑِﻪ
6) The Right of the Hand
The right of your hand is that you stretch it not toward that which is unlawful to you.

 ﺣﻖ اﻟﻴﺪ.6

.َوَأَﻣَّﺎ ﺣَﻖُّ ﻳَﺪِكَ ﻓَﺄَنْ ﻻ ﺗَﺒْﺴُﻄَﻬَﺎ إﻟَﻰ ﻣَﺎ ﻻ ﻳَﺤِﻞُّ ﻟَﻚ
7) The Right of the Legs
The right of your two legs is that you walk not with them toward that which is unlawful to
you. You have no escape from standing upon the narrow bridge (al-sirat [over hell]), so you
should see to it that your legs do not slip and cause you to fall into the Fire.

 ﺣﻖ اﻟﺮﺟﻠﻴﻦ.7

،وَأَﻣَّﺎ ﺣَﻖُّ رِﺟْﻠَﻴْﻚَ ﻓَﺄَنْ ﻻ ﺗَﻤْﺸِﻲ ﺑﻬِﻤَﺎ إﻟَﻰ ﻣَﺎ ﻻ ﻳَﺤِﻞُّ ﻟَﻚَ ﻓﻴﻬﻤﺎ
.ﺗﻘﻒ ﻋﻠﻰ اﻟﺼﺮاط ﻓﺎﻧﻈﺮ أن ﻻ ﺗﺰل ﺑﻚ ﻓﺘﺘﺮدى ﻓﻲ اﻟﻨﺎر
8) The Right of the Stomach
The right of your stomach is that you make it not into a container for that which is unlawful
to you and you eat no more than your fill (shib').

 ﺣﻖ اﻟﺒﻄﻦ.8

.َوَأَﻣَّﺎ ﺣَﻖُّ ﺑَﻄْﻨِﻚَ ﻓَﺄَنْ ﻻ ﺗَﺠْﻌَﻠَﻪُ وِﻋَﺎءً ﻟِﻠْﺤَﺮَامِ وَﻻ ﺗَﺰﻳﺪ ﻋﻠﻰ اﻟﺸَّﺒْﻊ
9) The Right of the Private part
The right of your private part (farj) is that you protect it from fornication and guard it
against being looked upon.

 ﺣﻖ اﻟﻔﺮج.9

.ِوَأَﻣَّﺎ ﺣَﻖُّ ﻓَﺮْﺟِﻚَ انْ ﺗُﺤْﺼِﻨَﻪُ ﻋَﻦ اﻟْﺰِّﻧﺎ و ﺗَﺤْﻔِﻈَﻪَ ﻣِﻦ أنْ ﻳُﻨْﻈَﺮ اﻟَﻴْﻪ
.
1. Allusion to 59:2: Therefore take heed, you who have eyes!

The Rights of Acts
10) The Right of the Prayer
The right of your ritual prayer (salat) is that you know that it is an arrival before God and
that through it you are standing before Him. When you know that, then you will stand in the
station of him who is lowly, vile, beseeching, trembling, hopeful, fearful, and abased, and
you will magnify Him who is before you through stillness and dignity. You will approach the
prayer with your heart and you will perform it according to its bounds and its rights.

ﺛﻢ ﺣﻘﻮق اﻷﻓﻌﺎل

ﺣﻖ اﻟﺼﻼة. 10

ٌﻓَﺄَﻣَّﺎ ﺣَﻖُّ اﻟﺼَّﻻةِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أﻧّﻬَﺎ وِﻓَﺎدَةٌ إﻟَﻰ اﻟﻠﻪِ وَأَﻧَّﻚَ ﻓﻴﻬﺎ ﻗَﺎﺋِﻢ
ِ ﻓَﺈذَا ﻋَﻠِﻤْﺖَ ذَﻟِﻚَ ﻗُﻤْﺖَ ﻣَﻘَﺎمَ اﻟﺬَّﻟِﻴﻞِ اﻟْﺤَﻘﻴﺮ،ِﺑَﻴْﻦَ ﻳَﺪَيِ اﻟﻠﻪ
ِاﻟﺮَّاﻏِﺐ اﻟﺮَّاﻫِﺐ اﻟﺮَّاﺟِﻲ اﻟْﺨَﺎﺋِﻒِ اﻟْﻤِﺴْﺘَﻜِﻴﻦِ اﻟْﻤُﺘَﻀَﺮِّعِ اﻟْﻤُﻌَﻈِّﻢ
ﻟِﻤَﻦْ ﻛﺎنَ ﺑَﻴْﻦَ ﻳَﺪَﻳْﻪِ ﺑﺎﻟﺴُّﻜُﻮنِ و اﻟﻮﻗﺎرِ و ﺗﻘﺒﻞ ﻋﻠﻴﻬﺎ ﺑِﻘَﻠﺒِﻚَ و
.ﺗﻘﻴﻤﻬﺎ ﺑِﺤُﺪُودِﻫﺎ و ﺣُﻘﻮﻗِﻬﺎ
11) The Right of the Hajj
The right of the hajj is that you know it is an arrival before your Lord and a flight to Him
from your sins; through it your repentance is accepted and you perform an obligation made
incumbent upon you by God.

 ﺣﻖ اﻟﺤﺞ.11

 و ﻓِﺮارٌ إﻟﻴﻪ ﻣﻦ،َوَأَﻣَّﺎ ﺣَﻖُّ اﻟﺤَﺞّ أَنْ ﺗَﻌْﻠَﻢَ أَﻧّﻪ وِﻓﺎدةٌ إﻟﻰ رَﺑّﻚ
.ذُﻧﻮﺑﻚَ و ﺑﻪِ ﻗﺒﻮلُ ﺗَﻮﺑﺘِﻚَ وﻗَﻀﺎءُ اﻟﻔَﺮضِ اﻟَّﺬي أوﺟَﺒَﻪ اﻟﻠﻪ ﻋَﻠﻴﻚ

12) The Right of the Fast
The right of fasting is that you know it is a veil which God has set up over your tongue, your
hearing, your sight, your stomach, and your private part to protect you from the Fire. If you
abandon the fast, you will have torn God's protective covering away from yourself.

 ﺣﻖ اﻟﺼﻮم.12

َوَأَﻣَّﺎ ﺣَﻖُّ اﻟﺼَّﻮْمِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أَﻧَّﻪُ ﺣِﺠَﺎبٌ ﺿَﺮَﺑَﻪُ اﻟﻠﻪُ ﻋَﻠَﻰ ﻟِﺴَﺎﻧِﻚ
 ﻓﺎن.ِوَﺳَﻤْﻌِﻚَ وﺑَﺼَﺮِكَ وَﻓَﺮْﺟِﻚَ وﺑَﻄْﻨِﻚَ ﻟِﻴَﺴْﺘﺮكَ ﺑﻪِ ﻣِﻦ اﻟﻨَّﺎر
.ﺗﺮﻛﺖَ اﻟﺼﻮمَ ﺧﺮﻗﺖَ ﺳﺘﺮ اﻟﻠﻪ ﻋﻠﻴﻚ
13) The Right of Charity
The right of charity (sadaqa) is that you know it is a storing away with your Lord and a
deposit for which you will have no need for witnesses. If you deposit it in secret, you will be
more confident of it than if you deposit it in public.1 You should know that it repels
afflictions and illnesses from you in this world and it will repel the Fire from you in the next
world.

ﺣﻖ اﻟﺼﺪﻗﺔ13 .

وَأَﻣَّﺎ ﺣَﻖُّ اﻟﺼَّﺪَﻗَﺔِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أﻧَّﻬﺎ ذُﺧﺮُكَ ﻋِﻨْﺪَ رَﺑﻚَ وَوَدﻳﻌَﺘُﻚَ اﻟَّﺘِﻲ
َ و ﻛُﻨْﺖَ ﺑﻤَﺎ ﺗَﺴْﺘَﻮدِﻋُﻪُ ﺳِﺮًّا أَوْﺛﻖَ ﻣِﻨْﻚ،ﻻ ﺗَﺤْﺘَﺎجُ إﻟَﻰ اﻹﺷْﻬَﺎدِ ﻋَﻠﻴﻬﺎ
 و ﺗﻌﻠﻢ أﻧَّﻬﺎ ﺗَﺪْﻓَﻊُ اﻟﺒﻼﻳﺎ و اﻷﺳﻘﺎم ﻋﻨﻚ،ًﺑﻤَﺎ ﺗَﺴْﺘَﻮْدِﻋُﻪُ ﻋَﻻﻧِﻴَﺔ
. وﺗَﺪﻓَﻊُ ﻋﻨﻚ اﻟﻨﺎر ﻓﻲ اﻵﺧﺮة،ﻓﻲ اﻟﺪﻧﻴﺎ
14) The Right of the Offering
The right of the offering (hady)2 is that through it you desire God and you not desire His
creation; through it you desire only the exposure of your soul to God's mercy and the
deliverance of your spirit on the day you encounter Him..

 ﺣﻖ اﻟﻬﺪي.14

وﺣﻖ اﻟﻬﺪي أن ﺗﺮﻳﺪ ﺑﻪ اﻟﻠﻪ ﻋﺰ وﺟﻞ وﻻ ﺗﺮﻳﺪ ﺑﻪ ﺧﻠﻘﻪ وﻻ ﺗﺮﻳﺪ
.ﺑﻪ إﻻ اﻟﺘﻌﺮض ﻟﺮﺣﻤﺔ اﻟﻠﻪ وﻧﺠﺎة روﺣﻚ ﻳﻮم ﺗﻠﻘﺎه
1. It is related in most of the sources concerning Zayn al-‘Abidin that people considered him stingy during his
lifetime. But at his death, provisions which used to be delivered at the doorsteps of many of the poor of Medina
by a man with a covered face suddenly stopped appearing, and people realized that he had been giving alms in
secret. Cf. Madelung, ‘`Ali ebn al-Hosayn`, p. 850.
2. i.e. the animal sacrificed during the hajj.

Rights of Leaders
15) The Right of the Possessor of authority
The right of the possessor of authority (sultan) is that you know that God has made you a
trial (fitna) for him. God is testing him through the authority He has given him over you. You
should not expose yourself to his displeasure, for thereby you cast yourself by your own
hands into destruction1 and become his partner in his sin when he brings evil down upon
you. 2

ﺛﻢ ﺣﻘﻮق اﻷﺋﻤَّﺔ

 ﺣﻖ اﻟﺴﻠﻄﺎن15

ًﻓﺄَﻣَّﺎ ﺣَﻖُّ اﻟﺴُّﻠْﻄَﺎنِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أﻧّﻚَ ﺟُﻌِﻠْﺖَ ﻟَﻪُ ﻓِﺘﻨَﺔً وأﻧَّﻪُ ﻣُﺒْﺘَﻠﻰ
ﻓِﻴﻚَ ﺑﻤَﺎ ﺟَﻌَﻠَﻪُ اﻟﻠﻪُ ﻟَﻪُ ﻋَﻠَﻴْﻚَ ﻣِﻦَ اﻟﺴُّﻠْﻄَﺎنِ وأن ﻋﻠﻴﻚ أن ﻻ
 وﺗﻜﻮن ﺷﺮﻳﻜﺎ ﻟﻪ، ﻓﺘﻠﻘﻲ ﺑﻴﺪﻳﻚ إﻟﻰ اﻟﺘﻬﻠﻜﺔ،ﺗﺘﻌﺮض ﻟﺴﺨﻄﻪ
.ﻓﻴﻤﺎ ﻳﺄﺗﻲ إﻟﻴﻚ ﻣﻦ ﺳﻮء

16) The Right of One who Trains through Knowledge
The right of the one who trains you (sa'is) through knowledge is magnifying him, respecting
his sessions, listening well to him, and attending to him with devotion. You should not raise
your voice toward him. You should never answer anyone who asks him about something, in
order that he may be the one who answers. You should not speak to anyone in his session
nor speak ill of anyone with him. If anyone ever speaks ill of him in your presence, you
should defend him. You should conceal his faults and make manifest his virtues. You should
not sit with him in enmity or show hostility toward him in friendship. If you do all of this,
God's angels will give witness for you that you went straight to him and learned his
knowledge for God's sake, not for the sake of the people.

 ﺣﻖ ﺳﺎﺋﺴﻚ ﺑﺎﻟﻌﻠﻢ.16

ُ ْوأَﻣَّﺎ ﺣَﻖُّ ﺳَﺎﺋِﺴِﻚَ ﺑﺎﻟﻌِﻠْﻢِ اﻟﺘَّﻌْﻈِﻴﻢُ ﻟَﻪُ واﻟﺘَّﻮْﻗِﻴﺮُ ﻟِﻤَﺠْﻠِﺴِﻪِ وَﺣُﺴ
ﻦ
 وﻻ ﺗﺠﻴﺐ،اﻻﺳْﺘِﻤَﺎعِ إﻟﻴﻪِ وَاﻹﻗْﺒَﺎلُ ﻋَﻠَﻴْﻪ وأن ﻻ ﺗﺮﻓﻊ ﻋﻠﻴﻪ ﺻﻮﺗﻚ
 وﻻ ﺗﺤﺪث ﻓﻲ،أﺣﺪا ﻳﺴﺄﻟﻪ ﻋﻦ ﺷﺊ ﺣﺘﻰ ﻳﻜﻮن ﻫﻮ اﻟﺬي ﻳﺠﻴﺐ
ﻣﺠﻠﺴﻪ أﺣﺪا وﻻ ﺗﻐﺘﺎب ﻋﻨﺪه أﺣﺪا وأن ﺗﺪﻓﻊ ﻋﻨﻪ إذا ذﻛﺮ ﻋﻨﺪك
ﺑﺴﻮء وأن ﺗﺴﺘﺮ ﻋﻴﻮﺑﻪ وﺗﻈﻬﺮ ﻣﻨﺎﻗﺒﻪ وﻻ ﺗﺠﺎﻟﺲ ﻟﻪ ﻋﺪوا وﻻ
ﺗﻌﺎدي ﻟﻪ وﻟﻴﺎ ﻓﺈذا ﻓﻌﻠﺖ ذﻟﻚ ﺷﻬﺪت ﻟﻚ ﻣﻼﺋﻜﺔ اﻟﻠﻪ ﺑﺄﻧﻚ
. وﺗﻌﻠﻤﺖ ﻋﻠﻤﻪ ﻟﻠﻪ ﺟﻞ اﺳﻤﻪ ﻻ ﻟﻠﻨﺎس،ﻗﺼﺪﺗﻪ
17) The Right of One who trains through Property
The right of him who trains you through property is that you should obey him and not
disobey him, unless obeying him would displease God, for there can be no obedience to a
creature when it is disobedience to God.

 ﺣﻖ اﻟﺴﺎﺋﺲ ﺑﺎﻟﻤﻠﻚ.17

وأﻣَّﺎ ﺣَﻖُّ ﺳَﺎﺋِﺴِﻚَ ﺑﺎﻟﻤِﻠْﻚِ ﻓﺄن ﺗﻄﻴﻌﻪ وﻻ ﺗﻌﺼﻴﻪ إﻻ ﻓﻴﻤﺎ ﻳﺴﺨﻂ
.اﻟﻠﻪ ﻋﺰ وﺟﻞ ﻓﺎﻧﻪ ﻻ ﻃﺎﻋﺔ ﻟﻤﺨﻠﻮق ﻓﻲ ﻣﻌﺼﻴﺔ اﻟﺨﺎﻟﻖ

1. Allusion to 2:195: Cast not yourselves by your own hands into destruction.
2. Imam Zayn al-`Abidin’s attitude of respect toward the Umayyad rulers was clearly based upon this principle.

Rights of Subjects
18) The Rights of Subjects through Authority
The right of your subjects through authority is that you should know that they have been
made subjects through their weakness and your strength. Hence it is incumbent upon you
to act with justice toward them and to be like a compassionate father toward them. You
should forgive them their ignorance and not hurry them to punishment and you should
thank God for the power over them which He has given to you.

ﺛﻢ ﺣﻘﻮق اﻟﺮﻋﻴﺔ

 ﺣﻖ اﻟﺮﻋﻴﺔ ﺑﺎﻟﺴﻠﻄﺎن.18

ﻓﺄَﻣَّﺎ ﺣُﻘُﻮقُ رَﻋِﻴَّﺘِﻚَ ﺑﺎﻟﺴُّﻠْﻄَﺎنِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أﻧﻬﻢ ﺻﺎروا رﻋﻴﺘﻚ
ﻟﻀﻌﻔﻬﻢ ﻗﻮﺗﻚ ﻓﻴﺠﺐ أن ﺗﻌﺪل ﻓﻴﻬﻢ وﺗﻜﻮن ﻟﻬﻢ ﻛﺎﻟﻮاﻟﺪ
 وﺗﺸﻜﺮ اﻟﻠﻪ، وﻻ ﺗﻌﺎﺟﻠﻬﻢ ﺑﺎﻟﻌﻘﻮﺑﺔ، وﺗﻐﻔﺮ ﻟﻬﻢ ﺟﻬﻠﻬﻢ،اﻟﺮﺣﻴﻢ
.ﻋﺰ وﺟﻞ ﻋﻠﻰ ﻣﺎ آﺗﺎك ﻣﻦ اﻟﻘﻮة ﻋﻠﻴﻬﻢ
19) The Rights of Subjects through Knowledge
The right of your subjects through knowledge is that you should know that God made you a
caretaker over them only through the knowledge He has given you and His storehouses
which He has opened up to you. If you do well in teaching the people, not treating them
roughly or annoying them, then God will increase His bounty toward you. But if you
withhold your knowledge from people or treat them roughly when they seek knowledge
from you, then it will be God's right to deprive you of knowledge and its splendour and to
make you fall from your place in people's hearts.

 ﺣﻖ اﻟﺮﻋﻴﺔ ﺑﺎﻟﻌﻠﻢ.19

وأﻣَّﺎ ﺣَﻖُّ رَﻋِﻴَّﺘِﻚَ ﺑﺎﻟﻌِﻠْﻢِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أن اﻟﻠﻪ ﻋﺰ وﺟﻞ إﻧﻤﺎ ﺟﻌﻠﻚ
ﻗﻴﻤﺎ ﻟﻬﻢ ﻓﻴﻤﺎ آﺗﺎك ﻣﻦ اﻟﻌﻠﻢ وﻓﺘﺢ ﻟﻚ ﻣﻦ ﺧﺰاﺋﻨﻪ ﻓﺎن أﺣﺴﻨﺖ
 زادك اﻟﻠﻪ، وﻟﻢ ﺗﻀﺠﺮ ﻋﻠﻴﻬﻢ، وﻟﻢ ﺗﺨﺮق ﺑﻬﻢ،ﻓﻲ ﺗﻌﻠﻴﻢ اﻟﻨﺎس
 وإن أﻧﺖ ﻣﻨﻌﺖ اﻟﻨﺎس ﻋﻠﻤﻚ أو ﺧﺮﻗﺖ ﺑﻬﻢ ﻋﻨﺪ،ﻣﻦ ﻓﻀﻠﻪ
ﻃﻠﺒﻬﻢ اﻟﻌﻠﻢ ﻣﻨﻚ ﻛﺎن ﺣﻘﺎ ﻋﻠﻰ اﻟﻠﻪ ﻋﺰ وﺟﻞ أن ﻳﺴﻠﺒﻚ اﻟﻌﻠﻢ
.وﺑﻬﺎءه وﻳﺴﻘﻂ ﻣﻦ اﻟﻘﻠﻮب ﻣﺤﻠﻚ
20) The Right of the Wife
The right of your wife (zawja) is that you know that God has made her a repose and a
comfort for you; you should know that she is God's favour toward you, so you should
honour her and treat her gently. Though her right toward you is more incumbent, you must
treat her with compassion, since she is your prisoner (asir) whom you feed and clothe. If
she is ignorant, you should pardon her.

 ﺣﻖ اﻟﺰوﺟﺔ.20

وأﻣﺎ ﺣﻖ اﻟﺰوﺟﺔ ﻓﺄن ﺗﻌﻠﻢ أن اﻟﻠﻪ ﻋﺰ وﺟﻞ ﺟﻌﻠﻬﺎ ﻟﻚ ﺳﻜﻨﺎ
،وأﻧﺴﺎ ﻓﺘﻌﻠﻢ أن ذﻟﻚ ﻧﻌﻤﺔ ﻣﻦ اﻟﻠﻪ ﻋﻠﻴﻚ ﻓﺘﻜﺮﻣﻬﺎ وﺗﺮﻓﻖ ﺑﻬﺎ
وإن ﻛﺎن ﺣﻘﻚ ﻋﻠﻴﻬﺎ أوﺟﺐ ﻓﺎن ﻟﻬﺎ ﻋﻠﻴﻚ أن ﺗﺮﺣﻤﻬﺎ ﻷﻧﻬﺎ
.أﺳﻴﺮك وﺗﻄﻌﻤﻬﺎ وﺗﻜﺴﻮﻫﺎ وإذا ﺟﻬﻠﺖ ﻋﻔﻮت ﻋﻨﻬﺎ
21) The Right of the Slave
The right of your slave (mamluk) is that you should know that he is the creature of your
Lord, the son of your father and mother, and your flesh and blood. You own him, but you
did- not make him; God made him. You did not create any one of his limbs, nor do you
provide him with his sustenance; on the contrary, God gives you the sufficiency for that.
Then He subjugated him to you, entrusted him to you, and deposited him with you so that
you may be safeguarded by the good you give to him. So act well toward him, just as God
has acted well toward you. If you dislike him, replace him, but do not torment a creature of
God. And there is no strength save in God.1

 ﺣﻖ اﻟﺮﻋﻴﺔ ﺑﻤﻠﻚ اﻟﻴﻤﻴﻦ.21

وأﻣﺎ ﺣﻖ ﻣﻤﻠﻮﻛﻚ ﻓﺄن ﺗﻌﻠﻢ أﻧﻪ ﺧﻠﻖ رﺑﻚ واﺑﻦ أﺑﻴﻚ وأﻣﻚ
ﻼ أﻧﺖ ﺻﻨﻌﺘﻪ ﻣﻦ دون اﻟﻠﻪ وﻻ ﺧﻠﻘﺖ ﺷﻴﺌﺎ،وﻟﺤﻤﻚ ودﻣﻚ ﺗﻤﻠﻜﻪ
 وﻻ أﺧﺮﺟﺖ ﻟﻪ رزﻗﺎ وﻟﻜﻦ اﻟﻠﻪ ﻋﺰ وﺟﻞ ﻛﻔﺎك ذﻟﻚ،ﻣﻦ ﺟﻮارﺣﻪ
 ﻟﻴﺤﻔﻆ ﻟﻚ ﻣﺎ ﺗﺄﺗﻴﻪ،ﺛﻢ ﺳﺨﺮه ﻟﻚ واﺋﺘﻤﻨﻚ ﻋﻠﻴﻪ واﺳﺘﻮدﻋﻚ إﻳﺎه
 وإن ﻛﺮﻫﺘﻪ،ﻣﻦ ﺧﻴﺮ إﻟﻴﻪ ﻓﺄﺣﺴﻦ إﻟﻴﻪ ﻛﻤﺎ أﺣﺴﻦ اﻟﻠﻪ إﻟﻴﻚ
. وﻟﻢ ﺗﻌﺬب ﺧﻠﻖ اﻟﻠﻪ ﻋﺰ وﺟﻞ وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ،اﺳﺘﺒﺪﻟﺖ ﺑﻪ
1. At this period in Islamic history, slavery was still common because of wars at the frontiers (slaves were
invariably captured in battle; cf. Supplication 27, ‘For the People of the Frontiers’). The sources indicate that the
Imam often had slaves, most likely because people gave them to him as part of their alms (the family of the
Prophet being entitled to these) and also because he used to purchase them in order to free them. It is said that
he would never beat his slaves, but rather write down their misdeeds. Then, at the end of the month of
Ramadan, he would call them together and list their misdeeds, asking them to pray to God to forgive him, just
as he had forgiven them. Then he would free them with generous gifts. If he owned a slave at the beginning or
middle of the year, he would free him on the eve of the Feast of Fast-breaking and then buy another slave.
(A’yan al-shi’a, IV, 193-4). Once the Imam called his slave twice, but he did not respond. When he answered the
third time, he said: ‘Did you not hear my voice?’ The slave answered: ‘Yes, I did.’ The Imam asked: ‘Then why
did you not answer me?’ He replied: ‘Because I am safe from you.’ The Imam said: ‘Praise belongs to God, who
made my slave safe from me!’ (A’yan al-shi’a, IV, 200; Bihar, XLVI, 56). Once a slave girl poured water for the
Imam while he was making the ablution for prayer. Suddenly the pot dropped from her hand and struck him in
the face, cutting him. He turned towards her and the slave girl said: ‘God says: Those who restrain their rage.’
He said: ‘I have restrained my rage.’ She said: ‘And pardon the people.’ He said: ‘God has pardoned you.’ She
said: ‘And God loves the good-doers’ (3:134). He said: ‘Go. You are a free woman.’ (Bihar, XLVI, 68; cf.96).

Rights of Womb Relatives
22) The Right of the Mother
The right of your mother is that you know that she carried you where no one carries
anyone, she gave to you of the fruit of her heart that which no one gives to anyone, and
she protected you with all her organs. She did not care if she went hungry as long as you
ate, if she was thirsty as long as you drank, if she was naked as long as you were clothed, if
she was in the sun as long as you were in the shade. She gave up sleep for your sake, she
protected you from heat and cold, all in order that you might belong to her. You will not be
able to show her gratitude, unless through God's help and giving success.1

ﺣﻘﻮقّ اﻟﺮّﺣﻢ

 ﺣﻖ اﻷم.22

،َ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أَﻧَّﻬَﺎ ﺣَﻤَﻠَﺘﻚَ ﺣَﻴْﺚُ ﻻ ﻳﺤﺘﻤﻞ أﺣﺪٌ أﺣﺪا،َو أﻣﺎ ﺣَﻖُّ أُﻣِّﻚ
ِ ووَﻗَﺘْﻚَ ﺑِﺠَﻤِﻴﻊ،َوأﻋْﻄَﺘْﻚَ ﻣِﻦ ﺛَﻤْﺮَةِ ﻗَﻠﺒِﻬﺎ ﻣﺎ ﻻ ﻳُﻌﻄﻲ أﺣﺪٌ أﺣﺪا
، وﺗﻌﻄﺶ وﺗﺴﻘﻴﻚ، وﻟَﻢْ ﺗﺒﺎل أن ﺗﺠﻮع وﺗﻄﻌﻤﻚ،ﺟَﻮارﺣِﻬﺎ
َ ووَﻗَﺘْﻚ، وﺗﻬﺠﺮ اﻟﻨﻮم ﻷﺟﻠﻚ، وﺗﻀﺤﻰ وﺗﻈﻠﻚ،وﺗﻌﺮى وﺗﻜﺴﻮك
ِ ﻓﺎﻧﻚ ﻻ ﺗُﻄﻴﻖ ﺷُﻜﺮﻫﺎ إﻟّﻼ ﺑِﻌَﻮنِ اﻟﻠﻪ، ﻟﺘﻜﻮن ﻟﻬﺎ،َاﻟﺤَﺮَّ واﻟﺒَﺮد
.وﺗَﻮﻓﻴﻘﻪ
23) The Right of the Father
The right of your father is that you know that he is your root. Without him, you would not
be. Whenever you see anything in yourself which pleases you, know that your father is the
root of its blessing upon you. So praise God and thank Him in that measure. And there is no
strength save in God.

 ﺣﻖ اﻷب.23

 ﻓَﻤَﻬْﻤَﺎ.ْ وَأَﻧَّﻪُ ﻟَﻮْﻻهُ ﻟَﻢْ ﺗَﻜُﻦ،َوَأﻣَّﺎ ﺣَﻖُّ أَﺑﻴﻚَ ﻓﺎن ﺗَﻌْﻠَﻢَ أﻧَّﻪُ أَﺻْﻠُﻚ
َرَأﻳْﺖَ ﻓِﻲ ﻧﻔْﺴِﻚَ ﻣِﻤَّﺎ ﻳُﻌْﺠِﺒُﻚَ ﻓَﺎﻋْﻠَﻢْ أَنَّ أَﺑَﺎكَ أَﺻْﻞُ اﻟﻨِّﻌْﻤَﺔِ ﻋَﻠَﻴْﻚ
.ِﻓِﻴﻪِ وَاﺣْﻤَﺪِ اﻟﻠَّﻪَ وَاﺷْﻜُﺮْهُ ﻋَﻠَﻰ ﻗَﺪْرِ ذَﻟِﻚَ وَﻻ ﻗُﻮَّةَ إﻻّ ﺑﺎﻟﻠﻪ
24) The Right of the Child
The right of your child is that you should know that he is from you and will be ascribed to
you, through both his good and his evil, in the immediate affairs of this world. You are
responsible for what has been entrusted to you, such as educating him in good conduct
(husn al-adab), pointing him in the direction of his Lord, and helping him to obey Him. So
act toward him with the action of one who knows that he will be rewarded for good doing
toward him and punished for evildoing.

 ﺣﻖ اﻟﻮﻟﺪ.24

وَأﻣَّﺎ ﺣَﻖُّ وَﻟَﺪِكَ ﻓَﺎن ﺗَﻌْﻠَﻢَ أﻧَّﻪُ ﻣِﻨْﻚَ وَﻣُﻀَﺎفٌ إﻟَﻴﻚَ ﻓِﻲ ﻋَﺎﺟِﻞِ اﻟﺪُﻧْﻴَﺎ
 وَأَﻧَّﻚَ ﻣَﺴْﺌﻮلٌ ﻋَﻤَّﺎ وﻟِّﻴﺘَﻪُ ﺑِﻪِ ﻣِﻦْ ﺣُﺴْﻦِ اﻷَدَب،ِﺑﺨَﻴْﺮِهِ وَﺷَﺮِّه
ِوَاﻟﺪّﻻﻟَﺔِ ﻋَﻠَﻰ رَﺑﻪِ وَاﻟْﻤَﻌُﻮﻧﺔِ ﻟَﻪُ ﻋَﻠَﻰ ﻃَﺎﻋَﺘِﻪِ ﻓَﺎﻋْﻤَﻞْ ﻓِﻲ أَﻣْﺮِه
ِﻋَﻤَﻞَ ﻣﻦ ﻳﻌﻠﻢ أﻧﻪ ﻣﺜﺎب ﻋﻠﻰ اﻹﺣﺴﺎن إﻟﻴﻪ ﻣُﻌﺎﻗِﺐ ﻋﻠﻰ اﻹﺳﺎءة
.إﻟﻴﻪ
25) The Right of the Brother
The right of your brother is that you know that he is your hand, your might, and your
strength. Take him not as a weapon with which to disobey God, nor as equipment with
which to wrong God's creatures. Do not neglect to help him against his enemy or to give
him good counsel. If he obeys God, well and good, but if not, you should honour God more
than him. And there is no strength save in God.

 ﺣﻖ اﻷخ.25

ُ ﻓَﻻ ﺗَﺘَّﺨِﺬْه، َوَأَﻣّﺎ ﺣَﻖُّ أَﺧِﻴﻚَ ﻓَﺄن ﺗَﻌْﻠَﻢَ أَﻧّﻪُ ﻳَﺪُكَ وَﻋِﺰُّكَ وَﻗُﻮَّﺗُﻚ
ْ وﻻ ﺗَﺪَع،ِﺳِﻻﺣًﺎ ﻋﻠَﻰ ﻣَﻌﺼﻴﺔِ اﻟﻠَّﻪِ وﻻ ﻋُﺪَّةً ﻟِﻠﻈُّﻠْﻢِ ﻟِﺨَﻠْﻖِ اﻟﻠَّﻪ
 واﻟﻨَّﺼِﻴﺤَﺔ ﻟَﻪُ ﻓَﺎِنْ أﻃﺎعَ اﻟﻠﻪَ وإﻻ ﻓﻠْﻴَﻜُﻦِ اﻟﻠﻪ،ِﻧُﺼْﺮﺗَﻪُ ﻋَﻠَﻰ ﻋَﺪُوِّه
.أﻛﺮم ﻋﻠﻴﻚ ﻣﻨﻪ وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ
1. Cf. the well known hadith in which the Prophet replied to a Companion who asked him toward whom he
should show familial devotion (birr): ‘He answered: “Your mother.” He was asked: “Then to whom?” He replied:
“Your mother.” Once again he was asked: “Then to whom?” He replied: “Then to your father, then to the next
nearest, then to the next nearest”.’ (Tirmidhi, Birr I; Abu Dawud, Adab 120; Ibn Maja, Adab I; Ahmad V, 3 and 5)

Rights of Others

26) The Right of the Master on his Slave
The right of your master (mawla) who has favoured you [by freeing you from slavery] is
that you know that he has spent his property for you and brought you out of the abasement
and estrangement of bondage to the exaltation and comfort of freedom. He has freed you
from the captivity of possession and loosened the bonds of slavehood from you.
He has brought you out of prison, given you ownership of yourself, and given you leisure to
worship your Lord. You should know that he is the closest of God's creatures to you in your
life and your death and that aiding him with your life and what he needs from you is
incumbent upon you. And there is no strength save in God.

ﺣﻘﻮق اﻵﺧﺮﻳﻦ

 ﺣﻖ اﻟﻤﻨﻌﻢ ﻋﻠﻰ ﻣﻮﻻه.26

وأﻣﺎ ﺣﻖ ﻣﻮﻻك اﻟﻤﻨﻌﻢ ﻋﻠﻴﻚ ﻓﺄن ﺗﻌﻠﻢ أﻧﻪ أﻧﻔﻖ ﻓﻴﻚ ﻣﺎﻟﻪ
،وأﺧﺮﺟﻚ ﻣﻦ ذل اﻟﺮق ووﺣﺸﺘﻪ إﻟﻰ ﻋﺰ اﻟﺤﺮﻳﺔ واﻧﺴﻬﺎ
 وأﺧﺮﺟﻚ ﻣﻦ، وﻓﻚ ﻋﻨﻚ ﻗﻴﺪ اﻟﻌﺒﻮدﻳﺔ،ﻓﺄﻃﻠﻘﻚ ﻣﻦ أﺳﺮ اﻟﻤﻠﻜﺔ
 وﻓﺮﻏﻚ ﻟﻌﺒﺎدة رﺑﻚ وﺗﻌﻠﻢ أﻧﻪ أوﻟﻰ، وﻣﻠﻜﻚ ﻧﻔﺴﻚ،اﻟﺴﺠﻦ
، وأن ﻧﺼﺮﺗﻪ ﻋﻠﻴﻚ واﺟﺒﺔ ﺑﻨﻔﺴﻚ،اﻟﺨﻠﻖ ﺑﻚ ﻓﻲ ﺣﻴﺎﺗﻚ وﻣﻮﺗﻚ
. وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ،وﻣﺎ اﺣﺘﺎج إﻟﻴﻪ ﻣﻨﻚ
27) The Right of the Freed Slave
The right of the slave (mawla) whom you have favoured [by freeing him] is that you know
that God has made your freeing him a means of access to Him and a veil against the Fire.
Your immediate reward is to inherit from him- if he does not have any maternal relativesas a compensation for the property you have spent for him, and your ultimate reward is the
Garden.

 ﺣﻖ اﻟﻤﻮﻟﻰ اﻟﺬي أﻧﻌﻤﺖ ﻋﻠﻴﻪ.27

وأﻣﺎ ﺣﻖ ﻣﻮﻻك اﻟﺬي أﻧﻌﻤﺖ ﻋﻠﻴﻪ ﻓﺄن ﺗﻌﻠﻢ أن اﻟﻠﻪ ﻋﺰ وﺟﻞ
 وأن ﺛﻮاﺑﻚ ﻓﻲ،ﺟﻌﻞ ﻋﺘﻘﻚ ﻟﻪ وﺳﻴﻠﺔ إﻟﻴﻪ وﺣﺠﺎﺑﺎ ﻟﻚ ﻣﻦ اﻟﻨﺎر
، إذا ﻟﻢ ﻳﻜﻦ ﻟﻪ رﺣﻢ ﻣﻜﺎﻓﺄة ﺑﻤﺎ أﻧﻔﻘﺖ ﻣﻦ ﻣﺎﻟﻚ،اﻟﻌﺎﺟﻞ ﻣﻴﺮاﺛﻪ
.وﻓﻰ اﻷﺟﻞ اﻟﺠﻨﺔ
28) The Right of One who does a Kindly Act
The right of him who does a kindly act (dhu l-ma'ruf) toward you is that you thank him and
mention his kindness; you reward him with beautiful words and you supplicate for him
sincerely in that which is between you and God. If you do that, you have thanked him
secretly and openly. Then, if you are able to repay him one day, you repay him.

 ﺣﻖ ذي اﻟﻤﻌﺮوف.28

َوَأﻣّﺎ ﺣَﻖُّ ذِي اﻟﻤَﻌْﺮُوفِ ﻋَﻠَﻴﻚَ ﻓَﺄَنْ ﺗَﺸْﻜُﺮَهُ وﺗَﺬْﻛُﺮَ ﻣَﻌْﺮُوﻓَﻪُ وﺗَﻨْﺸُﺮ
 وَﺗُﺨﻠِﺺَ ﻟَﻪُ اﻟﺪُّﻋَﺎءَ ﻓِﻴﻤَﺎ ﺑَﻴﻨَﻚَ وﺑَﻴْﻦَ اﻟﻠَّﻪِ ﻋﺰ،َﻟَﻪُ اﻟْﻤَﻘَﺎﻟَﺔَ اﻟْﺤَﺴَﻨَﺔ
ْ ﺛُﻢَّ إن.ً ﻓَﺈﻧّﻚَ إذَا ﻓَﻌَﻠْﺖَ ذَﻟِﻚَ ﻛُﻨْﺖَ ﻗَﺪْ ﺷَﻜَﺮْﺗَﻪُ ﺳِﺮًّا وَﻋَﻻﻧِﻴَﺔ، وﺟﻞ
.ﻗﺪرت ﻋﻠﻰ ﻣﻜﺎﻓﺄﺗﻪ ﻳﻮﻣﺎً ﻛﺎﻓﺄﺗﻪ
29) The Right of the Mu’adhdhin
The right of the mu’adhdhin is that you know that he is reminding you of your Lord, calling
you to your good fortune, and helping you to accomplish what God has made obligatory
upon you. So thank him for that just as you thank one who does good to you.

 ﺣﻖ اﻟﻤﺆذن.29

وَأﻣّﺎ ﺣَﻖُّ اﻟْﻤُﺆَذِّنِ ﻓَﺄَنْ ﺗَﻌْﻠَﻢَ أﻧّﻪُ ﻣُﺬَﻛِّﺮُ ﻟَﻚَ ﺑﺮَﺑﻚَ وداعٍ ﻟﻚ إﻟﻰ
َ ﻓَﺎﺷْﻜُﺮْهُ ﻋَﻠَﻰ ذَﻟِﻚ،ﺣَﻈِّﻚَ وﻋَﻮﻧُﻚَ ﻋﻠﻰ ﻗﻀﺎء ﻓﺮض اﻟﻠﻪ ﻋﻠﻴﻚ
.َﺷُﻜْﺮَكَ ﻟِﻠْﻤُﺤْﺴِﻦِ إﻟَﻴﻚ

30) The Right of the Imam in the Ritual Prayer
The right of your imam in your ritual prayer is that you know that he has taken on the role
of mediator between you and your Lord. He speaks for you, but you do not speak for him;
he supplicates for you, but you do not supplicate for him. He has spared you the terror of
standing before God. If he performs the prayer imperfectly, that belongs to him and not to
you; but if he performs it perfectly, you are his partner, and he has no excellence over you.
So protect yourself through him, protect your prayer through his prayer, and thank him in
that measure.

 ﺣﻖ اﻹﻣﺎم ﻓﻲ اﻟﺼﻼة.30

وﺣﻖ إﻣﺎﻣﻚ ﻓﻲ ﺻﻼﺗﻚ ﻓﺄن ﺗﻌﻠﻢ أﻧﻪ ﺗﻘﻠﺪ اﻟﺴﻔﺎرة ﻓﻴﻤﺎ ﺑﻴﻨﻚ
وﺑﻴﻦ رﺑﻚ ﻋﺰ وﺟﻞ وﺗﻜﻠﻢ ﻋﻨﻚ وﻟﻢ ﺗﺘﻜﻠﻢ ﻋﻨﻪ ودﻋﺎ ﻟﻚ وﻟﻢ ﺗﺪع
 ﻓﺈن ﻛﺎن ﻧﻘﺺ،ﻟﻪ وﻛﻔﺎك ﻫﻮل اﻟﻤﻘﺎم ﺑﻴﻦ ﻳﺪي اﻟﻠﻪ ﻋﺰ وﺟﻞ
 وﻟﻢ ﻳﻜﻦ ﻟﻪ ﻋﻠﻴﻚ، وإن ﻛﺎن ﺗﻤﺎﻣﺎ ﻛﻨﺖ ﺷﺮﻳﻜﻪ،ﻛﺎن ﺑﻪ دوﻧﻚ
 ﻓﻮﻗﻰ ﻧﻔﺴﻚ ﺑﻨﻔﺴﻪ وﺻﻼﺗﻚ ﺑﺼﻼﺗﻪ ﻓﺘﺸﻜﺮ ﻟﻪ ﻋﻠﻰ،ﻓﻀﻞ
.ﻗﺪر ذﻟﻚ
31) The Right of the Sitting Companion
The right of your sitting companion (jalis) is that you treat him mildly, show fairness toward
him while vying with him in discourse, and do not stand up from sitting with him without his
permission. But it is permissible for him who sits with you to leave without asking your
permission. You should forget his slips and remember his good qualities, and you should tell
nothing about him but good.

 ﺣﻖ اﻟﺠﻠﻴﺲ.31

 وﺗﻨﺼﻔﻪ ﻓﻲ ﻣﺠﺎراة،وأﻣﺎ ﺣﻖ ﺟﻠﻴﺴﻚ ﻓﺄن ﺗﻠﻴﻦ ﻟﻪ ﺟﺎﻧﺒﻚ
 وﻣﻦ ﻳﺠﻠﺲ إﻟﻴﻚ ﻳﺠﻮز، وﻻ ﺗﻘﻮم ﻣﻦ ﻣﺠﻠﺴﻚ إﻻ ﺑﺈذﻧﻪ،اﻟﻠﻔﻆ
 وﻻ، وﺗﻨﺴﻰ زﻻﺗﻪ وﺗﺤﻔﻆ ﺧﻴﺮاﺗﻪ،ﻟﻪ اﻟﻘﻴﺎم ﻋﻨﻚ ﺑﻐﻴﺮ إذﻧﻪ
.ﺗﺴﻤﻌﻪ إﻻ ﺧﻴﺮا

32) The Right of the Neighbour
The right of your neighbour (jar) is that you guard him when he is absent, honour him when
he is present, and aid him when he is wronged. You do not pursue anything of his that is
shameful; if you know of any evil from him, you conceal it. If you know that he will accept
your counsel, you counsel him in that which is between him and you. You do not forsake
him in difficulty, you release him from his stumble, you forgive his sin, and you associate
with him generously. And there is no strength save in God.

 ﺣﻖ اﻟﺠﺎر.32

وأﻣﺎ ﺣﻖ ﺟﺎرك ﻓﺤﻔﻈﻪ ﻏﺎﺋﺒﺎ وإﻛﺮاﻣﻪ ﺷﺎﻫﺪا وﻧﺼﺮﺗﻪ إذا ﻛﺎن
، ﻓﺈن ﻋﻠﻤﺖ ﻋﻠﻴﻪ ﺳﻮءا ﺳﺘﺮﺗﻪ ﻋﻠﻴﻪ، وﻻ ﺗﺘﺒﻊ ﻟﻪ ﻋﻮرة،ﻣﻈﻠﻮﻣﺎ
 وﻻ،وإن ﻋﻠﻤﺖ أﻧﻪ ﻳﻘﺒﻞ ﻧﺼﻴﺤﺘﻚ ﻧﺼﺤﺘﻪ ﻓﻴﻤﺎ ﺑﻴﻨﻚ وﺑﻴﻨﻪ
ُ وَﺗُﻌَﺎﺷِﺮَه، وﺗﻐﻔﺮ ذﻧﺒﻪ، وﺗﻘﻴﻞ ﻋﺜﺮﺗﻪ،ﺗﺴﻠﻤﻪ ﻋﻨﺪ ﺷﺪﻳﺪة
.ِ وَﻻ ﻗُﻮَّةَ إﻻ ﺑﺎﻟﻠﻪ.ًﻣُﻌَﺎﺷَﺮَةً ﻛَﺮِﻳﻤَﺔ
33) The Right of the Companion
The right of the companion (sahib) is that you act as his companion with bounty and in
fairness. You honour him as he honours you and you do not let him be the first to act with
generosity. If he is the first, you repay him. You wish for him as he wishes for you and you
restrain him from any act of disobedience he might attempt. Be a mercy for him, not a
chastisement. And there is no strength save in God.

 ﺣﻖ اﻟﺼﺎﺣﺐ.33

 وﺗﻜﺮﻣﻪ ﻛﻤﺎ،وأﻣﺎ ﺣﻖ اﻟﺼﺎﺣﺐ ﻓﺄن ﺗﺼﺤﺒﻪ ﺑﺎﻟﺘﻔﻀﻞ واﻹﻧﺼﺎف
 وﺗﻮدّه، ﻓﺎن ﺳﺒﻖ ﻛﺎﻓﺄﺗﻪ،ﻳﻜﺮﻣﻚ وﻻ ﺗﺪﻋﻪ ﻳﺴﺒﻖ إﻟﻰ ﻣﻜﺮﻣﺔ
 وﻛﻦ ﻋﻠﻴﻪ رﺣﻤﺔ وﻻ، وﺗﺰﺟﺮه ﻋﻤﺎ ﻳﻬﻢ ﺑﻪ ﻣﻦ ﻣﻌﺼﻴﺔ،ﻛﻤﺎ ﻳﻮدك
.ﺗﻜﻦ ﻋﻠﻴﻪ ﻋﺬاﺑﺎ وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ

34) The Right of the Partner
The right of the partner (sharik) is that if he should be absent, you suffice him in his affairs,
and if he should be present, you show regard for him. You make no decision without his
decision and you do nothing on the basis of your own opinion, but you exchange views with
him. You guard his property for him, and you do not betray him in that of his affair which is
difficult or of little importance, for God's hand is above the hands of two partners as long as
they do not betray each other. And there is no strength save in God.

 ﺣﻖ اﻟﺸﺮﻳﻚ.34

 وﻻ ﺗﺤﻜﻢ،ُ وإن ﺣﻀﺮ رﻋﻴﺘَﻪ،ُوأﻣﺎ ﺣﻖ اﻟﺸﺮﻳﻚ ﻓﺈنْ ﻏﺎبَ ﻛَﻔَﻴﺘَﻪ
، وﺗﺤﻔﻆ ﻋﻠﻴﻪ ﻣﺎﻟﻪ، وﻻ ﺗﻌﻤﻞ ﺑﺮأﻳﻚ دون ﻣﻨﺎﻇﺮﺗﻪ،دون ﺣﻜﻤﻪ
وﻻ ﺗﺨﻮﻧﻪ ﻓﻴﻤﺎ ﻋﺰ أو ﻫﺎن ﻣﻦ أﻣﺮه ﻓﺈن ﻳﺪ اﻟﻠﻪ ﺗﺒﺎرك وﺗﻌﺎﻟﻰ
.ﻋﻠﻰ أﻳﺪي اﻟﺸﺮﻳﻜﻴﻦ ﻣﺎ ﻟﻢ ﻳﺘﺨﺎوﻧﺎ وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ
35) The Right of Property
The right of your property (mal) is that you take it only from what is lawful and you spend it
only in what is proper. Through it you should not prefer above yourself those who will not
praise you. You should act with it in obedience to your Lord and not be miserly with it, lest
you fall back into regret and remorse while suffering the ill consequence. And there is no
strength save in God.

 ﺣﻖ اﻟﻤﺎل.35

 وﻻ ﺗﻨﻔﻘﻪ إﻻ ﻓﻲ،وأﻣﺎ ﺣﻖ ﻣﺎﻟﻚ ﻓﺄن ﻻ ﺗﺄﺧﺬه إﻻ ﻣﻦ ﺣﻠﻪ
 ﻓﺎﻋﻤﻞ ﻓﻴﻪ، وﻻ ﺗﺆﺛﺮ ﺑﻪ ﻋﻠﻰ ﻧﻔﺴﻚ ﻣﻦ ﻻ ﻳﺤﻤﺪك،وﺟﻬﻪ
ﺑﻄﺎﻋﺔ رﺑﻚ وﻻ ﺗﺒﺨﻞ ﺑﻪ ﻓﺘﺒﻮء ﺑﺎﻟﺤﺴﺮة و اﻟﻨﺪاﻣﺔ ﻣﻊ اﻟﺘﺒﻌﺔ وﻻ
.ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ

.
36) The Right of the Creditor
The right of him to whom you owe a debt (al-gharim alladhi yutalibuka) is that, if you have
the means, you pay him back, and if you are in straitened circumstances, you satisfy him
with good words and you send him away with gentleness.

 ﺣﻖ اﻟﻐﺮﻳﻢ اﻟﻄﺎﻟﺐ.36

وأﻣﺎ ﺣﻖ ﻏﺮﻳﻤﻚ اﻟﺬي ﻳﻄﺎﻟﺒﻚ ﻓﺈن ﻛﻨﺖ ﻣﻮﺳﺮا أﻋﻄﻴﺘﻪ وإن
ﻛﻨﺖ ﻣﻌﺴﺮا أرﺿﻴﺘﻪ ﺑﺤﺴﻦ اﻟﻘﻮل ورددﺗﻪ ﻋﻦ ﻧﻔﺴﻚ ردا
.ﻟﻄﻴﻔﺎ
37) The Right of the Associate
The right of the associate (khalit) is that you neither mislead him, nor act dishonestly
toward him, nor deceive him, and you fear God in his affair.

 ﺣﻖ اﻟﺨﻠﻴﻂ.37

وﺣﻖ اﻟﺨﻠﻴﻂ أن ﻻ ﺗﻐﺮه وﻻ ﺗﻐﺸﻪ وﻻ ﺗﺨﺪﻋﻪ وﺗﺘﻘﻲ اﻟﻠﻪ ﺗﺒﺎرك
.وﺗﻌﺎﻟﻰ ﻓﻲ أﻣﺮه
38) The Right of the Adversary who has a claim
against you
The right of the adversary (khasm) who has a claim against you is that, if what he claims
against you is true, you give witness to it against yourself. You do not wrong him and you
give him his full due. If what he claims against you is false, you act with kindness toward
him and you show nothing in his affair other than kindness; you do not displease your Lord
in his affair. And there is no strength save in God.1

 ﺣﻖ اﻟﺨﺼﻢ اﻟﻤﺪﻋﻲ ﻋﻠﻴﻚ.38

 ﻓﺈن ﻛﺎن ﻣﺎ ﻳﺪﻋﻲ ﻋﻠﻴﻚ ﺣﻘﺎ ﻛﻨﺖ،وﺣﻖ اﻟﺨﺼﻢ اﻟﻤﺪﻋﻲ ﻋﻠﻴﻚ
 وإن ﻛﺎن ﻣﺎ، وﻟﻢ ﺗﻈﻠﻤﻪ وأوﻓﻴﺘﻪ ﺣﻘﻪ،ﺷﺎﻫﺪه ﻋﻠﻰ ﻧﻔﺴﻚ
 وﻟﻢ،ﻳﺪﻋﻲ ﺑﻪ ﺑﺎﻃﻼ رﻓﻘﺖ ﺑﻪ وﻟﻢ ﺗﺄت ﻓﻲ أﻣﺮه ﻏﻴﺮ اﻟﺮﻓﻖ
.ﺗﺴﺨﻂ رﺑﻚ ﻓﻲ أﻣﺮه وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ
39) The Right of the Adversary against whom you
have a claim
The right of the adversary against whom you have a claim is that, if your claim against him
is true, you maintain polite moderation in speaking to him and you do not deny his right. If
your claim is false, you fear God, repent to Him, and abandon your claim.

ﺣﻖ اﻟﺨﺼﻢ ﺗﺪﻋﻰ ﻋﻠﻴﻪ

وﺣﻖ ﺧﺼﻤﻚ اﻟﺬي ﺗﺪﻋﻲ ﻋﻠﻴﻪ إن ﻛﻨﺖ ﻣﺤﻘﺎ ﻓﻲ دﻋﻮاك أﺟﻤﻠﺖ
 و ﻟﻢ ﺗﺠﺤﺪ ﺣﻘﻪ وإن ﻛﻨﺖ ﻣﺒﻄﻼ ﻓﻲ دﻋﻮاك اﺗﻘﻴﺖ،ﻣﻘﺎوﻟﺘﻪ
.اﻟﻠﻪ ﻋﺰوﺟﻞ وﺗﺒﺖ إﻟﻴﻪ وﺗﺮﻛﺖ اﻟﺪﻋﻮى
40) The Right of one who seeks advice
The right of him who asks you for advice (mustashir) is that, if you consider that he has a
correct opinion, you advise him to follow it, and if you do not consider it so, you direct him
to someone who does consider it so.

 ﺣﻖ اﻟﻤﺴﺘﺸﻴﺮ.39

وﺣﻖ اﻟﻤﺴﺘﺸﻴﺮ إن ﻋﻠﻤﺖ ﻟﻪ رأﻳﺎ ﺣﺴﻨﺎ ﻟﻪ رأﻳﺎ أﺷﺮت ﻋﻠﻴﻪ وإن

.ﻟﻢ ﺗﻌﻠﻢ أرﺷﺪﺗﻪ إﻟﻰ ﻣﻦ ﻳﻌﻠﻢ
41) The Right of one whose Advice you seek
The right of him whom you ask for advice (mushir) is that you do not make accusations
against him for an opinion which does not conform to your own opinion. If it conforms to it,
you praise God.

 ﺣﻖ اﻟﻤﺸﻴﺮ.41

وﺣﻖ اﻟﻤﺸﻴﺮ ﻋﻠﻴﻚ أن ﻻ ﺗﺘﻬﻤﻪ ﻓﻴﻤﺎ ﻻ ﻳﻮاﻓﻘﻚ ﻣﻦ رأﻳﻪ وإن
.واﻓﻘﻚ ﺣﻤﺪت اﻟﻠﻪ ﻋﺰ وﺟﻞ
42) The Right of one who asks your Counsel
The right of him who asks your counsel (mustansih) is that you give him your counsel, but
you conduct yourself toward him with compassion and kindness.

 ﺣﻖ اﻟﻤﺴﺘﻨﺼﺢ.42

 وﻟﻴﻜﻦ ﻣﺬﻫﺒﻚ اﻟﺮﺣﻤﺔ،وﺣﻖ اﻟﻤﺴﺘﻨﺼﺢ أن ﺗﺆدي إﻟﻴﻪ اﻟﻨﺼﻴﺤﺔ
.ﻟﻪ واﻟﺮﻓﻖ ﺑﻪ
43) The Right of the Counselor
The right of your counselor (nasih) is that you act gently toward him and give ear to him. If
he presents you with the right course, you praise God, but if he does not agree with you,
you show compassion toward him and make no accusations against him; you consider him
to have made a mistake, and you do not take him to task for that, unless he should be
deserving of accusation. Then attach no more importance to his affair. And there is no
strength save in God.

 ﺣﻖ اﻟﻨﺎﺻﺢ.43

 ﻓﺎن أﺗﻰ،وﺣﻖ اﻟﻨﺎﺻﺢ أن ﺗﻠﻴﻦ ﻟﻪ ﺟﻨﺎﺣﻚ وﺗﺼﻐﻲ إﻟﻴﻪ ﺑﺴﻤﻌﻚ
ﺑﺎﻟﺼﻮاب ﺣﻤﺪت اﻟﻠﻪ ﻋﺰ وﺟﻞ وإن ﻟﻢ واﻓﻖ رﺣِﻤﺘﻪ وﻟﻢ ﺗﺘﻬﻤﻪ
وﻋﻠﻤﺖ أﻧﻪ أﺧﻄﺄ وﻟﻢ ﺗﺆاﺧﺬه ﺑﺬﻟﻚ إﻻ أن ﻳﻜﻮن ﻣﺴﺘﺤﻘﺎ
. ﻓﻼ ﺗﻌﺒﺄ ﺑﺸﻲء ﻣﻦ أﻣﺮه ﻋﻠﻰ ﺣﺎل وﻻ ﻗﻮة إﻻ ﺑﺎﻟﻠﻪ،ﻟﻠﺘﻬﻤﺔ
44) The Right of the one Older than you
The right of him who is older than you (kabir) is that you show reverence toward him
because of his age and you honour him because he entered Islam before you. You leave off
confronting him in a dispute, you do not precede him in a path, you do not go ahead of him,
and you do not consider him foolish. If he should act foolishly toward you, you put up with
him and you honour him because of the right of Islam and the respect due to it.
.

 ﺣﻖ اﻟﻜﺒﻴﺮ.44

، وإﺟﻼﻟﻪ ﻟﺘﻘﺪﻣﻪ ﻓﻲ اﻹﺳﻼم ﻗﺒﻠﻚ،وﺣﻖ اﻟﻜﺒﻴﺮ ﺗﻮﻗﻴﺮه ﻟﺴﻨﻪ
، وﻻ ﺗﺘﻘﺪﻣﻪ، وﻻ ﺗﺴﺒﻘﻪ إﻟﻰ ﻃﺮﻳﻖ،وﺗﺮك ﻣﻘﺎﺑﻠﺘﻪ ﻋﻨﺪ اﻟﺨﺼﺎم
وﻻ ﺗﺴﺘﺠﻬﻠﻪ وإن ﺟﻬﻞ ﻋﻠﻴﻚ اﺣﺘﻤﻠﺘﻪ وأﻛﺮﻣﺘﻪ ﻟﺤﻖ اﻹﺳﻼم
.وﺣﺮﻣﺘﻪ
45) The Right of the one Younger than you
The right of him who is younger (saghir) is that you show compassion toward him through
teaching him, pardoning him, covering his faults, kindness toward him, and helping him.

 ﺣﻖ اﻟﺼﻐﻴﺮ.45

وﺣﻖ اﻟﺼﻐﻴﺮ رﺣﻤﺘﻪ ﻓﻲ ﺗﻌﻠﻴﻤﻪ واﻟﻌﻔﻮ ﻋﻨﻪ واﻟﺴﺘﺮ ﻋﻠﻴﻪ
.واﻟﺮﻓﻖ ﺑﻪ واﻟﻤﻌﻮﻧﺔ ﻟﻪ
46) The Right of the one who asks
The right of him who asks (sa'il) from you is that you give to him in the measure of his
need.

 ﺣﻖ اﻟﺴﺎﺋﻞ.46

.وﺣﻖ اﻟﺴﺎﺋﻞ إﻋﻄﺎؤه ﻋﻠﻰ ﻗﺪر ﺣﺎﺟﺘﻪ
47) The Right of the one who is asked
The right of him from whom you ask is that you accept from him with gratitude and
recognition of his bounty if he gives, and you accept his excuse if he withholds.

 ﺣﻖ اﻟﻤﺴﺆول.47

،وﺣﻖ اﻟﻤﺴﺆول إن أﻋﻄﻰ ﻓﺎﻗﺒﻞ ﻣﻨﻪ ﺑﺎﻟﺸﻜﺮ واﻟﻤﻌﺮﻓﺔ ﺑﻔﻀﻠﺔ
.وإن ﻣﻨﻊ ﻓﺎﻗﺒﻞ ﻋﺬره
48) The Right of one through whom God makes you
happy
The right of him through whom God makes you happy (surur) is that you first praise God,
then you thank the person.

 ﺣﻖ ﻣﻦ ﺳﺮك اﻟﻠﻪ ﺑﻪ.48

وﺣﻖ ﻣﻦ ﺳﺮك اﻟﻠﻪ ﺗﻌﺎﻟﻰ ﺑﻪ أن ﺗﺤﻤﺪ اﻟﻠﻪ ﻋﺰوﺟﻞ أوﻻ ﺛﻢ
.ﺗﺸﻜﺮه
49) The Right of one who does evil to you
The right of him who does evil to you is that you pardon him. But if you know that your
pardon will harm him, you defend yourself. God says,
Whosoever defends himself after he has been wronged - against them there is no
way (42:41).
.

 ﺣﻖ ﻣﻦ ﺳﺎءك.49

وﺣﻖ ﻣﻦ ﺳﺎءك أن ﺗﻌﻔﻮ ﻋﻨﻪ وإن ﻋﻠﻤﺖ أن اﻟﻌﻔﻮ ﻳﻀﺮ اﻧﺘﺼﺮت
ﻗﺎل اﻟﻠﻪ ﺗﺒﺎرك وﺗﻌﺎﻟﻰ "وﻟﻤﻦ اﻧﺘﺼﺮ ﻣﻦ ﺑﻌﺪ ﻇﻠﻤﻪ ﻓﺄوﻟﺌﻚ ﻣﺎ
.(41/ﻋﻠﻴﻬﻢ ﻣﻦ ﺳﺒﻴﻞ" )اﻟﺸﻮرى
50) The Right of the People of your Creed
The right of the people of your creed (milla) is harbouring safety for them, compassion
toward them, kindness toward their evildoer, treating them with friendliness, seeking their
well-being, thanking their good-doer, and keeping harm away from them. You should love
for them what you love for yourself and dislike for them what you dislike for yourself. Their
old men stand in the place of your father, their youths in the place of your brothers, their
old women in the place of your mother, and their young ones in the place of your children.

 ﺣﻖ أﻫﻞ ﻣﻠﺘﻚ.50

 واﻟﺮﻓﻖ،وﺣﻖ أﻫﻞ ﻣﻠﺘﻚ إﺿﻤﺎر اﻟﺴﻼﻣﺔ ﻟﻬﻢ واﻟﺮﺣﻤﺔ ﻟﻬﻢ
 وﺷﻜﺮ ﻣﺤﺴﻨﻬﻢ وﻛﻒ اﻷذى،ﺑﻤﺴﻴﺌﻬﻢ وﺗﺄﻟﻔﻬﻢ واﺳﺘﺼﻼﺣﻬﻢ
، و ﺗﻜﺮه ﻟﻬﻢ ﻣﺎ ﺗﻜﺮه ﻟﻨﻔﺴﻚ، وﺗﺤﺐ ﻟﻬﻢ ﻣﺎ ﺗﺤﺐ ﻟﻨﻔﺴﻚ،ﻋﻨﻬﻢ

، وﺷﺒﺎﺑﻬﻢ ﺑﻤﻨﺰﻟﺔ اﺧﻮﺗﻚ،وأن ﺗﻜﻮن ﺷﻴﻮﺧﻬﻢ ﺑﻤﻨﺰﻟﺔ أﺑﻴﻚ
. واﻟﺼﻐﺎر ﺑﺎﻟﻤﻨﺰﻟﺔ أوﻻدك،وﻋﺠﺎﺋﺰﻫﻢ ﺑﻤﻨﺰﻟﺔ أﻣﻚ
51) The Right of People under the protection of Islam
The right of the people under the protection [of Islam] (dhimma) is that you accept from
them what God has accepted from them and you do no wrong to them as long as they fulfil
God's covenant.

 ﺣﻖ أﻫﻞ اﻟﺬﻣﺔ.51

وﺣﻖ اﻟﺬﻣﺔ أن ﺗﻘﺒﻞ ﻣﻨﻬﻢ ﻣﺎ ﻗﺒﻞ اﻟﻠﻪ ﻋﺰ وﺟﻞ ]ﻣﻨﻬﻢ[ وﻻ
ﺗﻈﻠﻤﻬﻢ ﻣﺎ وﻓﻮا ﻟﻠﻪ ﻋﺰ وﺟﻞ ﺑﻌﻬﺪه
1. Zayn al-‘Abidin’s personal qualities of forbearance and pardon are often cited in the sources. Once a man
cursed him to his face, but he ignored the man. Then the man shouted: ‘I mean you’! The Imam replied: ‘And
from you I am turning away,’ alluding to the Qur’anic verse: Bid to what is honorable and turn away from the
ignorant (7:199). If anyone reviled him, he would say: ‘If I am as you say, I ask God to forgive me, and if I am not
as you say, I ask God to forgive you’. (A’yan, pp.194, 193).
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