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Criticism against The Caliphs
The next point with regards to this subject is the issue of criticism against the Caliphs. Criticism by ‘Ali
(A.S.) against them is an indisputable fact, and the method adopted by Hazrat in this regard is highly
instructive. ‘Ali’s criticism against the Caliphs is not emotional or prejudiced but analytical and logical and
it is for this reason that great importance is attached to his criticism.
If criticism is based on emotions and the outburst of annoyance, it takes a particular shape and if it is
logical and based on true judgment in the realities, it takes another shape. Emotional criticism is usually
the same for every human being because it is due to a series of curses and taunts that it is offered.
Viliﬁcation and curse in such a case has no foundation.
But logical criticism is based on moral and spiritual qualities and depends on special historical features
of a person’s life and as such, they cannot be the same for all the individuals. It is due to this that the
value of degree of a criticizer’s realism becomes evident.
Some of the criticism leveled against the Caliphs in Nahj al-Balaghah is general and implicit while others
are particular and explicit. The general and implicit criticisms are those very ones which ‘Ali (A.S.)
categorically expresses about his clear and deﬁnite right being snatched away from him.
Ibn Abi al-Hadeed says: “Complaint and criticism by Imam against the Caliphs is widely transmitted
( )ﻣﺘﻮاﺗﺮeven if it is in the form of general and implicit criticism. Once Imam heard an oppressed person
crying out: “I have been oppressed and injustice imposed on me.” ‘Ali (A.S.) replied to him: (Come let
the depressed hearts gather together) Let us cry out together because I too have been put to oppression
persistently.”
Moreover, he narrates from one of his trusted contemporaries famous by the name of Ibn A’alia who
said: “I was in the presence of Ismail bin ‘Ali Hanbali, the Imam of Hanbalites. At that moment he
inquired from a traveler who had returned from his journey to Kufa about his journey and all that he had
seen in Kufa. While narrating the events, he expressed with deep regret the incident of severe criticism
by the Shi’ah on the day of Ghadeer against the Caliphs. The Hanbali ‘Faqih’ said:

“What is the fault of those people? ‘Ali has himself opened this door”. The traveler replied: “Then what is
our duty in these circumstances? Should we consider these criticisms as valid and correct or false and
wrong? If we consider them as correct, we have to leave one side and if we consider them to be
incorrect, we have to leave the other side”!
When Ismail heard this question he moved from his place and dispersed the gathering. The only thing
which he said was that this was a question for which he too had not found an answer.

Abu Bakr
Criticism of Abu Bakr has come in an explicit form in the Sermon of Shiqshiqiya and has been concluded
in two sentences.
Firstly that: “He was very well aware that I am more worthy than him and Caliphate is a garb which ﬁts
properly on me only. In spite of knowing this fact why did he do such a thing? During the period of
Caliphate, I was similar to a person having a thorn in his eyes or a bone stuck in his throat.
 ﻣﻨﻬﺎ ﻣﺤﻞ اﻟﻘﻄﺐ ﻣﻦ اﻟﺮﺣ ﻗﺤﺎﻓﺔ و اﻧﻪ ﻟﻴﻌﻠﻢ أن ﻣﺤﻠﻪ ﻟﻘﺪ ﺗﻘﻤﺼﻬﺎ اﺑﻦ أﺑو اﻟ
“By Allah, Ibn Abi Quhafah (Abu Bakr) dressed himself with it (the Caliphate) while he certainly knew
that my position in relation to it was the same as the position of the axle in relation to the mill.
Secondly: why did he select the next Caliph after him, especially since once during his period of
Caliphate he asked the people to cancel the agreement of allegiance and release him from this
commitment? When one is doubtful of his own ability in this affair and asks the people to accept his
resignation, then on what basis does he appoint the next Caliph?
» ﺣﻴﺎﺗﻪ اذﻋﻘﺪﻫﺎ ﻻﺧﺮ ﺑﻌﺪ وﻓﺎﺗﻪ«ﻓﻮاﻋﺠﺒﺎ ﺑﻴﻨﺎﻫﻮ ﻳﺴﺘﻘﻴﻠﻬﺎ ﻓ
“It is strange that during his lifetime he wished to be released from it (the Caliphate) but he conﬁrmed it
for the other for after his death.”
After mentioning the above sentence, ‘Ali (A.S.) uses the most severe words against the two Caliphs
thus laying bare the root of their connection with one another. He says:
« » ﻟﺸﺪ ﻣﺎ ﺗﺸﻄﺮا ﺿﺮﻋﻴﻬﺎ
“Together they shared its udders strictly between themselves.”
About the matter of Abu Bakr’s resignation, Ibn Abi al-Hadeed says that two versions exist about the
sentences once uttered by Abu Bakr on the pulpit during the period of his Caliphate. Some narrate that
Abu Bakr said:

ﻢ و ﻟﺴﺖ ﺑﺨﻴﺮﻛﻢوﻟﻴﺘ
i.e. the responsibility of Caliphate has been put on me while I am not the best among you.
However most narrate that he said:
 ﻓﻠﺴﺖ ﺑﺨﻴﺮﻛﻢاﻗﻴﻠﻮﻧ
“You excuse me for I am not the best among you.”
The sentences of Nahj al-Balaghah approve that the sentence of Abu Bakr was presented in its second
form.

’Umar
Criticisms against ‘Umar in Nahiul-Balagha have taken another form. Apart from the joint criticisms
leveled against him and Abu Bakr by use of the sentence «  » ﻟﺸﺪ ﻣﺎ ﺗﺸﻄﺮا ﺿﺮﻋﻴﻬﺎاa series of criticisms
have been leveled against him taking into consideration his moral and spiritual characteristics. ‘Ali (A.S.)
has criticized two moral qualities of ‘Umar:
Firstly, his harsh and rude behavior - in this regard, he was just the opposite of Abu Bakr. In character,
‘Umar was rough, harsh-tempered, and incited fear.
Ibn Abi al-Hadeed says:
“The distinguished companions refrained from meeting ‘Umar. Ibn Abbas expressed his opinion about
the matter of «  » ﻋﻮلafter ‘Umar’s death. He was asked as to why he didn’t disclose his opinion before
and he replied: “Due to fear of ‘Umar.”
The whip of ‘Umar (ة ﻋﻤﺮ )درhad become a proverb for his harshness such that afterwards it was said:
»«درة ﻋﻤﺮ اﻫﻴﺐ ﻣﻦ ﺳﻴﻒ ﺣﺠﺎج
The whip of Omar is more fearful than the sword of Hajjaj.
‘Umar’s rudeness was more towards the women and hence they were fearful of him. At the time of Abu
Bakr’s death, when the women from his household were lamenting over his death, ‘Umar was
persistently forbidding them from such an act. However the women continued their lamentation and
crying. Finally ‘Umar dragged out Umm Farwa, sister of Abu Bakr from among the women and lashed
her with his whip. After this incident, the women dispersed.
Another moral quality of ‘Umar which has come under criticism in the sayings of ‘Ali (A.S.) is the matter
of making haste in judgment and then turning back from the same judgment i.e. his self-contradiction.

Repeatedly, he would pass judgments and later on when he would realize his mistakes, he would
confess to them.
Many instances have been narrated in this regard. For example ‘Umar has himself said:
 رﺑﺎت اﻟﺤﺠﺎلﻢ اﻓﻘﻪ ﻣﻦ ﻋﻤﺮ ﺣﺘﻛﻠ
“All of you, even women, are more learned than ‘Umar.”
Similarly the sentence:
 ﻟﻬﻠﻚ ﻋﻤﺮﻟﻮ ﻻ ﻋﻠ
“Were it not for ‘Ali, ‘Umar would have perished.” It is said that this sentence was heard from him over
70 times. It was in connection to these very mistakes that ‘Ali (A.S.) used to correct him.
Amir al-Mu’minin ‘Ali (A.S.) has reproached ‘Umar on these two very qualities, which have been strictly
approved by history i.e. his severe harshness such that his companions were fearful of expressing the
truth, and secondly his haste and repeated mistakes and consequently his apologies in wrong decision
making.
About the ﬁrst matter ‘Ali (A.S.) says:
ﻓﺼﺎﺣﺒﻬﺎ ﻛﺮاﻛﺐ اﻟﺼﻌﺒﺔ ان اﺳﻨﻖ ﻟﻬﺎ ﺧﺮم و ان اﺳﻠﺲ..... ﺣﻮزة ﺧﺸﻨﺎء ﻳﻐﻠﻆ ﻛﻠﻤﻬﺎ و ﻳﺨﺸﻦ ﻣﺴﻬﺎﻓﺼﻴﺮﻫﺎ ﻓ
ﻟﻬﺎ ﺗﻘﺤﻢ
“He (Abu Bakr) put the Caliphate in a rough enclosure where the utterance was crude and the touch was
harsh.... The one in control of it was like the rider of an unruly camel. If he pulled up its rein, the nostril
would be slit but if he let it loose he would be thrown.”
About his haste, numerous mistakes and consequently his apologies, ‘Ali (A.S.) says:
»ﺜﺮ اﻟﻌﺜﺎر ﻓﻴﻬﺎ و اﻻﻋﺘﺬار ﻣﻨﻬﺎ« وﻳ
“His mistakes were plenty and also the excuses there-from.”
Murtadha Mutahhari says:“As far as I can recollect, the ﬁrst and second Caliph have been remembered and come under criticism
in Nahj al-Balaghah in an explicit manner only and only in the Sermon of Shiqshiqiya. In other places, if
at all it exists it has either come in a general form or possesses a sarcastic remark like in the famous
letter which he writes to ‘Uthman b. Hunayf in connection to the matter of Fadak.”

Or for example in Letter No.62 where he says: “It never occurred to me and I never imagined that after
the Prophet, the Arabs would snatch away the Caliphate from me. Suddenly, I noticed people gathering
around the man for pledging allegiance to him.”
Or in Letter No.28 in reply to Mu’awiya, he says:- “You have said that I was dragged like a camel with a
nose string to swear allegiance.... What humiliation is it for a Muslim to be the victim of oppression so
long as he does not entertain any doubt in his religion or any misgiving in his ﬁrm belief?

‘Uthman
‘Uthman has been mentioned in Nahj al-Balaghah more than the previous two Caliphs have. The reason
is obvious - In an incident, which history named it as the great conspiracy and the close relatives of
‘Uthman himself i.e. the Bani-Umayyah had a greater hand in it than others, ‘Uthman was killed and the
people immediately surrounded ‘Ali (A.S.).
Hazrat too, willingly or unwillingly accepted their allegiance and this affair naturally created a problem for
him during his period of Caliphate. On the one hand, those desirous of the seat of Caliphate accused
him of having a hand in the death of ‘Uthman and so, he was bound to defend himself and clarify his
position in this matter.
On the other hand, there was a revolutionary group which had revolted against ‘Uthman’s rule and was
reckoned to be a powerful force and was amongst the followers of ‘Ali (A.S.). The enemies of ‘Ali (A.S.)
wanted him to force them surrender so that they could be brought to justice for their crime in the killing of
‘Uthman. Hence ‘Ali (A.S.) was supposed to set forth this matter in his speeches and explain his
position.
Besides, during the life-time of ‘Uthman, when the revolutionary group had surrounded ‘Uthman and
forced him to either mend his ways or else resign, the only one who was trusted by both the sides and
who acted as a mediator between them and expressed one side’s views to the other (besides his own
views) was ‘Ali (A.S.)
Moreover, corruption in ‘Uthman’s organization was much more rampant and as his duty, ‘Ali (A.S.)
could not remain silent and avoid discussing these matters either during the lifetime of ‘Uthman or the
period after him. Collectively, these factors are the reasons for ‘Uthman’s name being mentioned more
than others in the sayings of ‘Ali (A.S.).
In Nahj al-Balaghah, altogether on sixteen occasions, discussions on ‘Uthman have taken place and
most of them are related to the matter of his assassination. In ﬁve instances, ‘Ali (A.S.) seriously acquits
himself from having taken any part in the assassination and in one instance introduces Talha who made
the topic of ‘Uthman’s assassination a pretext for instigating the people against ‘Ali (A.S.) as the one
having a hand in the conspiracy against ‘Uthman.

On two occasions, he seriously reckons Mu’awiya to be the guilty one; the same Mu’awiya who used
‘Uthman’s assassination as a pretext for plotting and disrupting the moral and heavenly Government of
‘Ali (A.S.) and who shed crocodile tears and provoked the helpless people to bring to justice the killers of
the innocent Caliph (for his own beneﬁt).

Mu’awiya’s Skilful Role in the Killing of ‘Uthman
In his letters to Mu’awiya, Hazrat ‘Ali (A.S.) says: “What more do you wish to say? Your unseen hand,
right up to your elbow, is stained with ‘Uthman’s blood, yet you continue to speak of his blood!”
This part is extremely interesting. ‘Ali (A.S.) raises the curtain from a mystery which (even) the sharp
eyes of history have barely been able to discover. It is only in this present era that researchers, by
seeking help and guidelines from the fundamentals of psychology and sociology have brought out this
point from the hidden angles of history. Otherwise, it was extremely difﬁcult for most of the people who
lived in the past to believe that Mu’awiya had had a role in ‘Uthman’s murder or at least had been
negligent in defending him.
Mu’awiya and ‘Uthman were both from Bani Umayyah and had tribal connections. Such strong
connections were based on pre-calculated objectives and deﬁnite policies, which the historians of today
reckon to be similar to party connections of today.
That is to say, it was not the racial or tribal sentiments only, which connected them to one another. The
tribal connections were a base for pulling them together to organize and coordinate mutual materialistic
goals. Personally too, Mu’awiya had seen kindness and support from ‘Uthman and was open with his
friendship and support. Therefore no one could believe that Mu’awiya had an inside hand in this affair.
Mu’awiya who followed only one aim and regarded all possible means to achieve that aim to be
permissible, never allowed any feelings nor emotions to enter his destructive and inhumane logic. He
decided that with the death of ‘Uthman he could reap much better beneﬁts than when he was alive and
he could have more power by shedding his blood than by the blood circulating in his veins. Thus, he
prepared the ground for his assassination. Moreover, at that time when he was in perfect control of
extending his useful help and able to prevent his assassination, he abandoned him in the days before
his death.
However, the sharp-sighted eyes of ‘Ali (A.S.) could see the invisible hands of Mu’awiya and he was
aware of the events occurring behind the curtain. For this reason, he ofﬁcially introduced Mu’awiya as
the one responsible and answerable for ‘Uthman’s death.
In Nahj al-Balaghah we ﬁnd a lengthy letter which Imam (A.S.) has written in reply to the letter of
Mu’awiya. In his letter, Mu’awiya accuses Imam (A.S.) of having participated in the assassination of
‘Uthman and Imam (A.S.) replies to him as such:

 ﻓﺎﻳﻨﺎ ﻛﺎن اﻋﺪي ﻟﻪ و « اﻫﺪي اﻟ،ﺛﻢ ذﻛﺮت ﻣﻞ ﻛﺎن ﻣﻦ اﻣﺮي واﻣﺮ ﻋﺜﻤﺎن ﻓﻠﻚ ان ﺗﺠﺎب ﻋﻦ ﻫﺬه ﻟﺮﺣﻤﻚ ﻣﻨﻪ
و.... ﻗﺪره؟ اﺗ ﻋﻨﻪ وﺑﺚ اﻟﻤﻨﻮن اﻟﻴﻪ ﺣﺘﻔﻪ؟ ام ﻣﻦ اﺳﺘﻨﺼﺮه ﻓﺘﺮاﺧﻣﻘﺎﺗﻠﻪ اﻣﻦ ﺑﺬل ﻟﻪ ﻧﺼﺮﺗﻪ ﻓﺎﺳﺘﻘﻌﺪه و اﺳﺘ
 ﻟﻪ ﻓﺮب ﻣﻠﻮم ﻻ ذﻧﺐ ﻟﻪ و ﻗﺪ ﻛﻨﺖ اﻧﻘﻢ ﻋﻠﻴﻪ اﺣﺪاﺛﺎ ﻓﺎن ﻛﺎن اﻟﺬﻧﺐ اﻟﻴﻪ ارﺷﺎدي و ﻫﺪاﻳﺘﻣﺎ ﻛﻨﺖ ﻻﻋﺘﺬر ﻣﻦ اﻧ
ﻪ ﻋﻠﻴﻪ ﺗﻮﻛﻠﺖ اﻻ ﺑﺎﻟ"ﻳﺴﺘﻔﻴﺪ اﻟﻈﻨﺔ اﻟﻤﺘﻨﺼﺢ و ﻣﺎ اردت "اﻻ اﻻﺻﻼح ﻣﺎ اﺳﺘﻄﻌﺖ و ﻣﺎ ﺗﻮﻓﻴﻘ
“Then you have recalled my position vis-a-vis ‘Uthman, and in this matter an answer is due to you
because of your kinship with him. So (now tell me), which one of us was more inimical towards ‘Uthman
and who did more to bring about his killing; or who offered him his support but he made him sit down
and stopped him (from helping); or who was it whom he called for help but turned his face from him and
drew his death near until his fate overtook him? Of course, I am not going to offer my excuse for
reproving him for (some of) his innovations. If my good counsel and guidance to him was a sin, then I
accept it, for many an innocent people are blamed. Verily, sometimes a counselor sees no result from
his work but mistrust from the other side. My intention was ”.. only to put things in order as far as I
can; and my success lies only with Allah: in Him I have put my trust..”(11:88).1
In another letter addressed to Mu’awiya he writes:
 ﻋﺜﻤﺎن و ﻗﺘﻠﺘﻪ ﻓﺎﻧﻚ اﻧﻤﺎ ﻧﺼﺮت ﻋﺜﻤﺎن ﺣﻴﺚ ﻛﺎن اﻟﻨﺼﺮ ﻟﻚ و ﺧﺬﻟﺘﻪ ﺣﻴﺚ ﻛﺎن اﻟﻨﺼﺮﻟﻪﻓﺎﻣﺎ اﻛﺜﺎرك اﻟﺤﺠﺎج ﻓ
“As regards your frequent arguments in the matter of ‘Uthman and his murder, you only helped ‘Uthman
when it was really to your own beneﬁt and you forsook him when it was only to his beneﬁt.”2
‘Uthman’s murder itself gave birth to sedition and opened the door to other sedition in the Islamic world,
which has entangled it for centuries and its effect still remains. From the collective speeches of ‘Ali (A.S.)
in Nahj al-Balaghah, it can be inferred that he was a severe critic of ‘Uthman’s policies and reckoned the
revolutionaries to be rightful in this regard.
At the same time, he has not reckoned ‘Uthman’s murder committed by the hands of the rebels to be in
conformity with the general interests of Islam. Before ‘Uthman’s assassination, Hazrat ‘Ali (A.S.) was
already worried about this matter and was foreseeing its consequences and aftermath. Whether or not
‘Uthman’s crimes were to such an extent that, according to the Shari’ah, he deserved to be killed, and
whether the motives for killing ‘Uthman were intentionally or unintentionally provided by his associates,
and all paths other than killing him were closed to the rebels, is one matter; and whether ‘Uthman’s
being killed by the rebels while he was on the seat of Caliphate, was in the interests of Islam and the
Muslims or not, is another matter.
From the speeches of ‘Ali (A.S.), it can be inferred that he wanted ‘Uthman to forsake the path which he
was following and choose the true and fair Islamic path - And in the event of non-acceptance, the
revolutionaries would dismiss and perhaps imprison him and the Caliph who would be worthy of taking
over the seat of Caliphate would later on investigate into ‘Uthman’s crimes and pass the necessary

judgment.
Thus ‘Ali (A.S.) neither issued any orders concerning the killing of ‘Uthman nor did he aid him against
the revolutionaries. The entire efforts of ‘Ali (A.S.) were directed in this course that the legitimate
demands of the revolutionaries be fulﬁlled without the need for a drop of blood to be shed or that (at
least) ‘Uthman himself repents from his past actions or willingly entrusts the affair to his citizens. ‘Ali
(A.S.) judged the two sides as such:
» ﺎﺗﻢ اﻟﺠﺰع«اﺳﺘﺄﺛﺮ ﻓﺎﺳﺎء اﻻﺛﺮة و ﺟﺰﻋﺘﻢ ﻓﺎﺳ
“‘Uthman appropriated everything for himself and did it in an evil manner. You (revolutionaries) were
impatient and agitated against it and did it in an evil manner.”3
At the time when he set forth the demands of the revolutionaries before ‘Uthman (as a mediator) he
expressed his apprehension as to the possibility of ‘Uthman getting killed in the seat of Caliphate and the
door of sedition thus being opened before the Muslims. He addressed ‘Uthman as such:
 ﻫﺬه اﻻﻣﺔ اﻣﺎم ﻳﻔﺘﺢ ﻋﻠﻴﻬﺎ اﻟﻘﺘﻞ و اﻟﻘﺘﺎل ﻳﻘﺘﻞ ﻓ: ﻓﺎﻧﻪ ﻛﺎن ﻳﻘﺎل،ﻮن اﻣﺎم ﻫﺬه اﻻﻣﺔ اﻟﻤﻘﺘﻮلﻪ اﻻ ﺗ اﻧﺸﺪك اﻟو اﻧ
ﺎ؛ و ﻳﻤﻮﺟﻮن ﻓﻴﻬﺎ ﻣﻮﺟ، ﻓﻼ ﻳﺒﺼﺮون اﻟﺤﻖ ﻣﻦ اﻟﺒﺎﻃﻞ،و ﻳﺒﺚ اﻟﻔﺘﻦ ﻓﻴﻬﺎ، و ﻳﻠﺒﺲ اﻣﻮرﻫﺎ ﻋﻠﻴﻬﺎ، ﻳﻮم اﻟﻘﻴﺎﻣﺔاﻟ
ﺎﻳﻤﺮﺟﻮن ﻓﻴﻬﺎ ﻣﺮﺟ
“I adjure you by Allah that you should not be that Imam of this Ummah who will be killed, because it has
been said: An Imam of this Ummah will be killed after which the path to killing and ﬁghting will open for
them till the Day of Judgment. He will confuse their affairs for them and spread dissension amongst
them. As a result, they will not discern truth from falsehood, and will be in a state of agitation and utter
confusion.”4
Just as previously narrated from ‘Ali (A.S.) himself, during ‘Uthman’s lifetime Imam (A.S.) has objected
and criticized and admonished him either in his presence or in his absence. Similarly after his death too,
Imam (A.S.) has perpetually reminded the people about his deviations. He did not follow the principle of:
اذﻛﺮوا ﻣﻮﺗﺎﻛﻢ ﺑﺎﻟﺨﻴﺮ
“Remember your dead with goodness”. (It is said that this is the saying of Mu’awiya and was uttered for
the beneﬁt of corrupt governments and personalities whose past lives were tainted till their death so that
there would remain no lesson for the future generation and no danger for the future corrupt
governments). Here are some instances of criticism:
(1) In Sermon No.128 in the sentences which ‘Ali (A.S.) has used at the time of bidding farewell to Abu

Dharr when the latter was being exiled to Rabdha on the orders of ‘Uthman, he has clearly objected and
criticized such action and has implicitly introduced ‘Uthman’s government as a corrupt one.
(2) In Sermon No.30 there is a sentence which was already narrated:
َةَﺛَﺮ اﻻﺎء ﻓَﺎَﺳﺛَﺮﺘَﺎﺳا
“He appropriated everything for himself and did it in an evil manner.”
(3) ‘Uthman was a feeble-charactered person and did not possess self-determination or steadfastness.
His relatives, especially Marwan b. al-Hakam who was once banished by the Holy Prophet but was
summoned by ‘Uthman to go to Medina and made his minister, had a strong dominance over him and
they did whatever they liked in his name. ‘Ali (A.S.) openly criticized him in this regard and said:

ِﺮﻤ اﻟْﻌ ﺗَﻘَﻀ وﻦﻼلِ اﻟﺴﺪَ ﺟﻌ ﺑ، ﺷﺎءﺚﻴﻮﻗُﻚَ ﺣﺴِﻘَﺔً ﻳﻴوانَ ﺳﺮﻤ ﻟﻮﻧَﻦَﻓَﻼﺗ

.
“Do not be like the driven beast for Marwan so that he may drive you wherever he likes, despite your
seniority of age and length of life.” 5
(4) ‘Ali (A.S.) was an object of suspicion for ‘Uthman. The latter reckoned the presence of ‘Ali (A.S.) in
Medina to be disturbing and detrimental to himself. ‘Ali (A.S.) was thought to be a haven and the source
of hope for the insurgents since they would sometimes shout slogans in his name and were openly
calling for the dismissal of ‘Uthman and the establishment of ‘Ali’s (A.S.) leadership.
Thus ‘Uthman wished for ‘Ali’s absence from Medina so that the forces of insurgents would be ineffective
due to his absence. However, on the other side he could see with certainty the manner in which ‘Ali
(A.S.) was mediating with good-intentions between him and the insurgents and how his presence was a
source of peace. Anyhow he asked ‘Ali (A.S.) to leave Medina and go temporarily to his farm in Yanbu’
which was approximately 12 Km or more from Medina.
But it did not take long before ‘Uthman left uneasy by the vacuum created by ‘Ali’s absence and sent a
message for him to return to Medina.
Naturally, when ‘Ali (A.S.) returned, the slogans shouted in his favour gained force and so he was once
again asked to leave Medina.
Ibn Abbas had brought ‘Uthman’s message requesting ‘Ali (A.S.) to once again leave Medina and

proceed towards his farm. ‘Ali (A.S.) was upset by this insulting behavior of ‘Uthman and said:
 ان اﻗﺪم ان اﺧﺮج ﺛﻢ ﺑﻌﺚ اﻟ ﺑﻌﺚ اﻟ، ﺟﻤﻼ ﻧﺎﺿﺤﺎ ﺑﺎﻟﻐﺮب اﻗﺒﻞ و ادﺑﺮﻳﺎ اﺑﻦ ﻋﺒﺎس ﻣﺎﻳﺮﻳﺪ ﻋﺜﻤﺎن اﻻ ان ﻳﺠﻌﻠﻨ
 ﺧﺸﻴﺖ ان اﻛﻮن َاﺛﻤﺎﻪ ﻟﻘﺪ دﻓﻌﺖ ﺣﺘ و اﻟ، ان اﺧﺮجﺛﻢ ﻫﻮ اﻻن ﻳﺒﻌﺚ اﻟ
“O Ibn Abbas, ‘Uthman only wants to treat me like the water-drawing camel so that I go forward and
backward with the bucket. Once he sent me word that I should depart, then sent me word that I should
return. Now again he sends me word that I should go. By Allah I continued protecting him till I feared lest
I become a sinner.”6
(5) More severe than all these is what has been mentioned in the Sermon of Shiqshiqiya:
َﺘَﺔﺒ ﻧﺑِﻞ اﻻﻢﻀ ﺧﻪ اﻟﻮنَ ﻣﺎلﻤﺨْﻀ ﻳﻨُﻮ اَﺑﻴﻪ ﺑﻪﻌ ﻣ ﻗﺎم و،ﻪﺘَﻠَﻔﻌ ﻣ وﻪ ﻧَﺜﻴﻠﻦﻴ ﺑﻪﻨَﻴﻀﺠﺎً ﺣ ﻧﺎﻓم اﻟْﻘَﻮﺚ ﺛﺎﻟ اَنْ ﻗﺎمﻟا
 ﺑِﻄْﻨَﺘُﻪ ﺑِﻪﺖﺒ ﻛ و،ﻠُﻪﻤ ﻋﻪﻠَﻴ ﻋﺰﻬ اَﺟ و، ﻓَﺘْﻠُﻪﺚَ اَنِ اﻧْﺘﻟ ا،ِ ﺑﻴﻊاﻟﺮ.
“...Till the third man of these people arose lifting his chest from out of his excrement and his trough. With
him his cousins also rose up, swallowing up Allah’s wealth like a camel devouring the foliage of spring,
until his rope broke down, his actions ﬁnished him and his gluttony brought him down.”
In describing this part, Ibn Abi al-Hadeed says:
“These expressions are the most bitter expressions and I think it is even more severe than the famous
Hatee’ah poem which is said to be the most satirical poem of the Arabs.” The famous Hatee’ah poem is
as follows:
ﺎرم ﻻ ﺗﺮﺣﻞ ﻟﺒﻐﻴﺘﻬﺎدع اﻟﻤ

ﺎﺳو اﻗﻌﺪ ﻓﺎﻧﻚ اﻧﺖ اﻟﻄﺎﻋﻢ اﻟ
1. Nahj al-Balaghah, Letter no. 28.
2. Nahj al-Balaghah, Letter no. 37.
3. Nahj al-Balaghah, Sermon 30.
4. Nahj al-Balaghah, Sermon 162.
5. Nahj al-Balaghah, Sermon 162.
6. Nahj al-Balaghah, Sermon 235.
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