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Biography of the Author
The eminent scholar, Ayatullah al-`Uzma al-Hajj ash-Shaykh Nasir Makarim Shirazi was born in the
year 1345 AH (1924 CE) in the city of Shiraz, Iran to a religious family who were well known for their
great level of spirituality and noble ethical traits. His Eminence ﬁnished his elementary school studies in
Shiraz and due to his eagerness to learn, his powerful memorizing capabilities and other great talents,
he was regarded as one of the extraordinary students from amongst his fellow classmates and because
of this, was able to complete two years of studies in one year!
The conditions that existed in Iran in those days obligated this young man - who possessed such a
talent and great aptitude to choose the path of University studies to increase his knowledge and attain
the higher (material) levels of secular studies. However through the hand of fate and the blessings of
the Maintainer of the Universe and his own internal desires, this young man developed an attraction to
becoming better acquainted and delve deep into the genuine teachings of Islam, especially since after
the spring of 1348 AH (1937 CE) (just after he ﬁnished his primary school), the Islamic Seminaries went
thru a major transformation and had taken on a completely new form.

His Studies
His Eminence started his formal Islamic studies at the age of 14 in Madressah Agha Babakhan Shirazi
and within a short period of time, was able to complete the introductory studies such as Sarf, Nahw,
Mantiq, Bayan, and Badi`, which were all needed to advance to the next level of Islamic studies.
After completing these sciences, he turned his attention towards the ﬁelds of Fiqh (Jurisprudence) and
Usul al-Fiqh (Principles of Jurisprudence) and again, due to the exceptional capabilities that he
possessed, was able to ﬁnish studying the complete levels of introductory and both the levels of the
intermediate Islamic studies in approximately four years (something that normally takes 12 to 15 years)!
During this time, a group of students from the Islamic Seminary in Shiraz were also beneﬁting from the
classes that he himself was teaching.

The positive criticisms and personal opinions of His Eminence on the classes being held in Qum and in
relation to the need for including extra information within the books that were being taught in the various
Theological Seminaries, deﬁnitely played a role in the bright future that awaited him. While in religious
gatherings in this city, his capabilities, genius, meticulous and deep thought were witnessed by others
and because of this, no one was able to deny his God-given talents.
Whereas this brilliant star was only a mere 18 years old, however through his deep penetrating
knowledge and the ﬂowing pen, he was able to write a commentary on the book Kifayatul Usul (one of
the major books of `Ilmul Usul that must be studied in the Theological Seminary), in which he was able
to bring to light the ambiguous issues mentioned in this traditional book. At the age of 18, he formally
entered into the Theological Seminary of Qum and for the next ﬁve years, was present in the religious
gatherings and classes of some of the greatest teachers of those days, such as Ayatullah al-`Uzma alHajj as-Sayyid Muhammad Husayn Burujerdi and other great personalities (may Allah be pleased with
them all).
In order for His Eminence to become better acquainted with the great scholars, their ideas and thoughts
who were studying and teaching in one of the greatest Theological Seminaries of the Shi`a, in the year
1369 AH (1950 CE), he made his way to the Hawza `Ilmiyyah of Najaf al-Ashraf in `Iraq. It was here
that he was able to take part in the classes of some of the greatest teachers such as: Ayatullah al`Uzma al-Hajj as-Sayyid Muhsin al-Hakim, Ayatullah al-`Uzma al-Hajj as-Sayyid Abul Qasim al-Khu'i
and Ayatullah al-`Uzma al-Hajj `Abdul Hadi ash-Shirazi and other great teachers (may Allah sanctify
their spirits).
At the age of 24, His Eminence was granted complete Ijtihad from two of the great scholars of Najaf alAshraf. In addition, Ayatullah al-`Uzma al-Hajj as-Sayyid Muhsin al-Hakim even wrote a short, but
comprehensive letter of commendation for His Eminence's notes on the lessons of Fiqh (The Book of
Taharah).
His thirst for acquiring and gaining more knowledge continued with the great teachers in Najaf alAshraf. However, since he did not have the means to survive and continue his studies in this holy city,
he was forced to return back to Iran in the year 1370 AH (1951 CE) and make his way back to the holy
city of Qum which was now the centre of gathering religious scholars. Once again, he joined the circle
of scholars who later on, had a profound impact on his life.
After returning to Iran, Ayatullah Nasir Makarim Shirazi began teaching the intermediate and higher level
of studies (Kharij) in Usul al-Fiqh and Fiqh. It is now close to 28 years that he has been teaching these
classes in the Theological Seminary which have been warmly accepted and appreciated by a large
number of students. In addition, after teaching a large number of the important books of Fiqh, he went

on to write summaries and notes of these great works. At present the classes of Kharij of Usul of this
great personality are one of the most popular classes in the Hawza `Ilmiyyah of the Shi`a and there are
close to 2,000 of the most dedicated and dynamic students who take part and beneﬁt from his lectures!
From the beginning of his studies, he was habituated in writing books in various ﬁelds of Islamic studies
such as Theology, Islamic Awareness and the issue of Wilayah (of the Ahlul Bait). Moving ahead, he
started to write on the Exegesis of the Qur'an, Fiqh and Usul al-Fiqh and is currently known and
recognized as one of the greatest writers in the Muslim world.

Political Activities
His Eminence was also very active in the early days that culminated in the Islamic Revolution of Iran and
it is because of this fact that he was thrown in the despotic ruler's jail many times. In addition, he was
even exiled on three separate occasions to three different cities - Chanharat, Mahabad and Anarak.
However after the Revolution, he was appointed to the ﬁrst council of Representatives and played a
pivotal role in writing the ﬁrst constitution.

The Religious Help and Support
Ayatullah Nasir Makarim Shirazi has been quite active in various ﬁelds of teaching and guiding the upand-coming scholars in the Theological Seminary of Qum, and has embarked on various projects and
endeavours, of which we mention just a few:

1. Religious Publications Centre for the Shi`a

From some time back, His Eminence felt the need for the Hawza `Ilmiyyah of Qum to have a general
publication organization which would be able to defend the Shi`a from the works that were being
published, by those wishing to mislead the people - unfortunately whose number is great.
In addition, this is also something that the Muslims expected from such a great Islamic University such
as the Hawza `Ilmiyyah, and thus people from different strata of the community starting from the great
Mara`ja Taqlid of the Hawza and others also put forward this request that without doubt, a magazine
should be published that would be able to answer the religious enquiries of the youth and give them the
answers that they were looking for. In addition, such a publication would be able to ﬁght against the
books and magazines that were coming out aiming to mislead the people.

Due to the fact that at that time, there were some minds (within the Theological Seminary) that were not
ready to accept such a publication, thus, His Eminence sought out serious and original-writing scholars
to place the heavy responsibility on their shoulders of producing such a publication. In this regard, His
Eminence, along with a group of other scholars and the assistance of the leaders of the Hawza `Ilmiyyah
of Qum and the ﬁnancial support of well wishers, launched the magazine, “Maktab-e-Islam”.
This magazine was deﬁnitely something which was unparalleled in the Shi`a world and maybe from the
point of view of its range of circulation - amongst the various religious magazines being published at that
time - was the number one magazine across the entire Muslim world. This magazine brought a fresh
new path of direction to the great students and thinkers of the Hawzah.
At present, this publication has been going on strong for over 39 years - offering its valuable services to
the Muslim world and the Shi`a communities and has found a special spot within the hearts of the youth,
the university students, teachers and other noble personalities and it is through this publication that the
light of Islam and Tashayya` has been spread from its focal point (Qum) to the entire world.

2. Organizing Gatherings to Offer Lessons in Theology and other Religious
Teachings

His Eminence felt that the books that had been written in the ﬁeld of Islamic Theology were not sufﬁcient,
nor were they, with the passing of time, able to answer the questions that were being raised. In addition,
these books were also not adequate in addressing the needs of the current era. The traditional books of
theology were written centuries ago where the questions that the materialists of today bring up were not
mentioned. Also, the traditional books written in the past did not discuss the various world religions who
were hoping to impose their values on the world. In addition, the older books brought up issues like
those in relation to the Asha`ris and Mu`tazili and others such as these which today discussions on
beliefs such as these are no longer applicable as discussions since these were 'seasonal'.
It is because of this fact that His Eminence, relying upon his literary talent and exceptional abilities, was
able to present the Theological Islamic beliefs and the ﬁve Principles of Religion in an unparalleled way!
It is through organizing the theological discussions that hundreds of people were attending that these
gatherings were made aware of these issues at hand and through these gatherings, a compact and
concise book was compiled and published.

3. Islamic Council to Protect the Youth

His Eminence gave unparalleled lessons on Theology and other lessons and discussions in which his
students have been educated in eight different subjects from amongst the different schools of thought
throughout the world. It is through these classes that those being trained would be able to discuss and
have debates with others, who are busy propagating other beliefs and schools of thought and would also
be able to write books concerning their beliefs - they would also be equipped to answer any questions or
issues that they put forth.
Within a short period of time, these religious gatherings were able to produce students - each one of
which was ﬁrmly grounded and specialized in a particular ﬁeld of study and even today, a group of active
youth who are well known authors within the Hawza `Ilmiyyah, are busy studying with. As well, in order
to save our dear youth from the clutches of corruption, His Eminence formed an organization called the
Educational Assembly for Protection of the Younger Generation. One of the outcomes of this assembly
is the publication of material that would be attractive to the youth, and his ofﬁce made them available to
the youth very promptly.

4. Struggles Against Deviant Thoughts

On one of his trips to the city of Shiraz, His Eminence came face to face with one of the Suﬁ groups in
this city. A group of people in Shiraz requested him to write a book that would outline the principles of
these Suﬁs - one that would explain their beliefs in a polite and respectful manner. His Eminence, by
making use of the resources available to him, sat down to write this book in the year 1953 CE which
outlined their beliefs and thoughts, and he named it ”The Manifestation of Truth”.
The method in which he wrote this book caught the attention of the late Ayatullah al-`Uzma Burujerdi
(may Allah be pleased with him) and after requesting His Eminence to see him, he congratulated the
author for his valuable efforts. In relation to this book, Ayatullah al-`Uzma Burujerdi (may Allah be
pleased with him) wrote the following commendation, “I have gone through this book in my spare time
and did not ﬁnd even the smallest of weak points in it. May Allah reward you for your troubles.”

5. Establishing Organizations and Centres of Learning

In these regards, His Eminence had made the intention of establishing such organizations in the same
number of Ma`sumin (peace be upon all of them) that we have (14) and with the praise of Allah up until
now, he has been successful in establishing four such important schools within the Theological Seminary
of Qum and two religious organizations for the welfare of the students who are living in the city of
Mashad.

6. Writings

The number of publications of His Eminence currently lies at approximately 130 volumes of books which
have all been printed - some of which have been reprinted more than 30 times! Some of these have
even been translated into more than 10 living languages of the world and have been published in various
parts of the world.
The commentary of the Qur'an authored by him, Tafsir-e-Namuna (The Ideal Commentary) has been
translated into many languages, including `Arabic (al-Amthal Fi Tafsir al-Qur'an), and can be found in
many homes. In addition to this commentary, he has also authored a thematic commentary of the
Qur'an entitled Payam-e-Qur'an (The Message of the Qur'an) which has opened up a new chapter in
the ﬁeld of exegesis of the Noble Qur'an.
In addition, the books he has written on the theological beliefs have been a place where others can seek
refuge from the assault of books written with false beliefs in them.
Of the books of Fiqh that he has written, we mention a few: Anwar al-Fuqahah, al-Qawa`idul Fiqhiyyah,
Anwar al-Usul and the notes and commentaries on the complete text of `Urwatul Wuthqa which has
been printed many times over.
His practical guide for Muslims (Tawdhihul Masail) has also been printed many times and has also been
translated into `Arabic, Urdu, Turkish, Azari and English.
A complete list of other publications of this great scholar which have been translated into English and are
available is as follows. Most of these can be read on his website at www.makaremshirazi.org [10].
1. Ethical Discources [40 Lectures on Ethics and Morality] - volume 1, 2 & 3 translated by Saleem
Bhimji -published by the World Federation of KSIMC [www.world-federation.org [11]]
2. Khums: The Islamic Tax translated by Saleem Bhimji - published by the Islamic Humanitarian
Service [www.al-haqq.com [12]]
3. Lessons in Islamic Beliefs - Tawhid, 'Adalah, Nubuwwah, Imamah, and Ma'ad translated by Laleh
Bakhtiyar - published by Ansariyan Publications [www.ansariyan.org [13]]
4. Life Under the Grace of Ethics translated by Monir Shaﬁei - published by the Ofﬁce of Ayatullah
Makarim Shirazi [www.makaremshirazi.org [10]]

5. Message of the Qur'an - A Thematic Exegesis of the Noble Qur'an volume 1 of 10 translated by
Saleem Bhimji - published by the World Federation of KSIMC [www.world-federation.org [11]]
6. One Hundred and Eighty Questions - volumes 1, 2 & 3 translated by Shahnawaz Mahdawi published by the World Federation of KSIMC [www.world-federation.org [11]]
7. One Hundred and Fifty Lessons for Life translated by the ofﬁce of Ayatullah al-'Uzma Shaykh Nasir
Makarim Shirazi - published by Ansariyan Publications [www.ansariyan.org [13]]
8. Our Beliefs translated by the ofﬁce of Ayatullah al-'Uzma Shaykh Nasir Makarim Shirazi - published
by the Ofﬁce of Ayatullah Makarim Shirazi [www.makaremshirazi.org [10]]
9. Philosophy of Islamic Rulings written in co-operation with Ayatullah Ja'far Subhani Translated by
Sayyid Athar Rizvi - published by Ansariyan Publications [www.ansariyan.org [13]]
10. Summary of the Islamic Rulings translated by 'Ali Abdul Rasheed - published by the Ofﬁce of
Ayatullah Makarim Shirazi [www.makaremshirazi.org [10]]
11. Tafsir of the Noble Qur'an - Suratul Jinn translated by Saleem Bhimji - published by the Islamic
Humanitarian Service and the World Federation of KSIMC [www.al-haqq.com [12]] &
[www.world-federation.org [11]]
12. The tradition of Ghadir - The Expressive Evidence for Imamate translated by the ofﬁce of Ayatullah
al-'Uzma Shaykh Nasir Makarim Shirazi - published by the Ofﬁce of Ayatullah Makarim Shirazi
[www.makaremshirazi.org [10]]
13. The Noble Qur'an - Translation and Commentary - volume 1 - 4 translated by Mansoor Amini published by the Ofﬁce of Ayatullah Makarim Shirazi [www.makaremshirazi.org [10]]
14. The Islamic Laws translated by the ofﬁce of Ayatullah al-'Uzma Shaykh Nasir Makarim Shirazi published by the Ofﬁce of Ayatullah Makarim Shirazi www.makaremshirazi.org [10]]

Arabic Text of Suratul Jinn
{1} ﺎﺒﺠآﻧًﺎ ﻋﻨَﺎ ﻗُﺮﻌﻤﻧﱠﺎ ﺳ ﻓَﻘَﺎﻟُﻮا ا اﻟْﺠِﻦﻦ ﻣ ﻧَﻔَﺮﻊﺘَﻤ اﺳﻧﱠﻪ اَﻟ اوﺣ اﻗُﻞ

ﻳﻬﺪِي اﻟَ اﻟﺮﺷْﺪِ ﻓَﺂﻣﻨﱠﺎ ﺑِﻪ ۖ وﻟَﻦ ﻧُﺸْﺮِكَ ﺑِﺮﺑِﻨَﺎ اﺣﺪًا }{2

واﻧﱠﻪ ﺗَﻌﺎﻟَ ﺟﺪﱡ رﺑِﻨَﺎ ﻣﺎ اﺗﱠﺨَﺬَ ﺻﺎﺣﺒﺔً و وﻟَﺪًا }{3

واﻧﱠﻪ ﻛﺎنَ ﻳﻘُﻮل ﺳﻔﻴﻬﻨَﺎ ﻋﻠَ اﻟﻪ ﺷَﻄَﻄًﺎ }{4

واﻧﱠﺎ ﻇَﻨَﻨﱠﺎ انْ ﻟَﻦ ﺗَﻘُﻮل اﻧْﺲ واﻟْﺠِﻦ ﻋﻠَ اﻟﻪ ﻛﺬِﺑﺎ }{5

واﻧﱠﻪ ﻛﺎنَ رِﺟﺎل ﻣﻦ اﻧْﺲِ ﻳﻌﻮذُونَ ﺑِﺮِﺟﺎلٍ ﻣﻦ اﻟْﺠِﻦ ﻓَﺰادوﻫﻢ رﻫﻘًﺎ }{6

واﻧﱠﻬﻢ ﻇَﻨﱡﻮا ﻛﻤﺎ ﻇَﻨَﻨْﺘُﻢ انْ ﻟَﻦ ﻳﺒﻌﺚ اﻟﻪ اﺣﺪًا }{7

واﻧﱠﺎ ﻟَﻤﺴﻨَﺎ اﻟﺴﻤﺎء ﻓَﻮﺟﺪْﻧَﺎﻫﺎ ﻣﻠﯩﺖ ﺣﺮﺳﺎ ﺷَﺪِﻳﺪًا وﺷُﻬﺒﺎ }{8

واﻧﱠﺎ ﻛﻨﱠﺎ ﻧَﻘْﻌﺪُ ﻣﻨْﻬﺎ ﻣﻘَﺎﻋﺪَ ﻟﻠﺴﻤﻊ ۖ ﻓَﻤﻦ ﻳﺴﺘَﻤﻊ انَ ﻳﺠِﺪْ ﻟَﻪ ﺷﻬﺎﺑﺎ رﺻﺪًا }{9

واﻧﱠﺎ  ﻧَﺪْرِي اﺷَﺮ ارِﻳﺪَ ﺑِﻤﻦ ﻓ ارضِ ام اراد ﺑِﻬِﻢ رﺑﻬﻢ رﺷَﺪًا }{10

واﻧﱠﺎ ﻣﻨﱠﺎ اﻟﺼﺎﻟﺤﻮنَ وﻣﻨﱠﺎ دونَ ذَٰﻟﻚَ ۖ ﻛﻨﱠﺎ ﻃَﺮاﺋﻖ ﻗﺪَدا }{11

واﻧﱠﺎ ﻇَﻨَﻨﱠﺎ انْ ﻟَﻦ ﻧُﻌﺠِﺰ اﻟﻪ ﻓ ارضِ وﻟَﻦ ﻧُﻌﺠِﺰه ﻫﺮﺑﺎ }{12

واﻧﱠﺎ ﻟَﻤﺎ ﺳﻤﻌﻨَﺎ اﻟْﻬﺪَﱝ آﻣﻨﱠﺎ ﺑِﻪ ۖ ﻓَﻤﻦ ﻳﻮﻣﻦ ﺑِﺮﺑِﻪ ﻓَ َﻳﺨَﺎف ﺑﺨْﺴﺎ و رﻫﻘًﺎ }{13

واﻧﱠﺎ ﻣﻨﱠﺎ اﻟْﻤﺴﻠﻤﻮنَ وﻣﻨﱠﺎ اﻟْﻘَﺎﺳﻄُﻮنَ ۖ ﻓَﻤﻦ اﺳﻠَﻢ ﻓَﺎوﻟَٰﺌﻚَ ﺗَﺤﺮوا رﺷَﺪًا }{14

واﻣﺎ اﻟْﻘَﺎﺳﻄُﻮنَ ﻓَﺎﻧُﻮا ﻟﺠﻬﻨﱠﻢ ﺣﻄَﺒﺎ }{15

وانْ ﻟَﻮِ اﺳﺘَﻘَﺎﻣﻮا ﻋﻠَ اﻟﻄﱠﺮِﻳﻘَﺔ ﺳﻘَﻴﻨَﺎﻫﻢ ﻣﺎء ﻏَﺪَﻗًﺎ }{16

ﻟﻨَﻔْﺘﻨَﻬﻢ ﻓﻴﻪ ۚ وﻣﻦ ﻳﻌﺮِض ﻋﻦ ذِﻛﺮِ رﺑِﻪ ﻳﺴﻠُﻪ ﻋﺬَاﺑﺎ ﺻﻌﺪًا }{17

وانﱠ اﻟْﻤﺴﺎﺟِﺪَ ﻟﻪ ﻓَ َﺗَﺪْﻋﻮا ﻣﻊ اﻟﻪ اﺣﺪًا }{18

واﻧﱠﻪ ﻟَﻤﺎ ﻗَﺎم ﻋﺒﺪُ اﻟﻪ ﻳﺪْﻋﻮه ﻛﺎدوا ﻳﻮﻧُﻮنَ ﻋﻠَﻴﻪ ﻟﺒﺪًا }{19

ﻗُﻞ اﻧﱠﻤﺎ ادﻋﻮ رﺑ ِو اﺷْﺮِكُ ﺑِﻪ اﺣﺪًا }{20

ﻗُﻞ اﻧّ  اﻣﻠﻚُ ﻟَﻢ ﺿﺮا و رﺷَﺪًا }{21

{22} ﺪًاﻠْﺘَﺤ ﻣﻪوﻧ دﻦﺟِﺪَ ﻣ اﻟَﻦﺪٌ وﺣ اﻪ اﻟﻦ ﻣﻧﺠِﻴﺮ ﻳ ﻟَﻦّﻧ اﻗُﻞ

ﺪِﻳﻦ ﺧَﺎﻟﻨﱠﻢﻬ ﺟ ﻧَﺎرنﱠ ﻟَﻪ ﻓَﺎﻮﻟَﻪﺳر وﻪﺺِ اﻟﻌ ﻳﻦﻣ ۚ وﻪﺗﺎرِﺳ وﻪ اﻟﻦﻏًﺎ ﻣَ ﺑا
{23} ﺪًاﺑﺎ اﻴﻬﻓ

{24} اﺪَد ﻋﻗَﻞاا وﺮ ﻧَﺎﺻﻒﻌﺿ اﻦﻮنَ ﻣﻠَﻤﻌﻴﺪُونَ ﻓَﺴﻮﻋﺎ ﻳا ﻣواذَا ر اﺘﱠﺣ

{25} ﺪًاﻣ اِﺑ ر ﻟَﻪﻞﻌﺠ ﻳمﺪُونَ اﺎ ﺗُﻮﻋ ﻣﻗَﺮِﻳﺐرِي ادنْ ا اﻗُﻞ

{26} ﺪًاﺣ اﺒِﻪ ﻏَﻴَﻠ ﻋﻈْﻬِﺮ ﻳََﺐِ ﻓ اﻟْﻐَﻴﻢﺎﻟﻋ

{27} ﺪًاﺻ رﻪ ﺧَﻠْﻔﻦﻣ وﻪﺪَﻳ ﻳﻦﻴ ﺑﻦﻠُﻚُ ﻣﺴ ﻳﻧﱠﻪﻮلٍ ﻓَﺎﺳ رﻦ ﻣﺗَﻀ ارﻦ ﻣا

{28} اﺪَد ﻋءَ ﺷﻞ ﻛﺼﺣا وﻬِﻢﺎ ﻟَﺪَﻳﺎطَ ﺑِﻤﺣا وِﻬِﻢﺑتِ رﺎﻠَﻐُﻮا رِﺳﺑنْ ﻗَﺪْ ا اﻠَﻢﻌﻴﻟ

Contents of Suratul Jinn
Suratul Jinn was revealed in the blessed city of Makkah al-Mukarramah and contains twenty eight Ayat
(verses). Just as its name indicates, this Surah contains a discussion concerning the unseen creation of
Allah (Gloriﬁed and Exalted is He) known as the Jinn.
The discourse, amongst other topics, covers the Jinns' belief in the Prophet of Islam (blessings of Allah

be upon him and his progeny) and their humility and humbleness in relation to the Holy Qur'an.
Their belief and ﬁrm conviction on the Day of Resurrection, and that among them there can be found
both believers and disbelievers, is also covered in this Surah. These discussions are covered in
nineteen of the twenty eight verses of the Surah and not only refute and negate much of the uncertainty
and hearsay that has been disseminated about the Jinn, but also amends and rectiﬁes them.
The second section of this Surah contains a subtle allusion regarding the belief in the Oneness of Allah
(Gloriﬁed and Exalted is He) and the Resurrection Day.
In the ﬁnal section of this Surah, there is a discussion concerning the Knowledge of the Unseen (`Ilmul
Ghaib) of which not a single soul has knowledge about - except Allah (Gloriﬁed and Exalted is He) and
those individuals whom He decides to inform about these matters.

Merits of Reciting Suratul Jinn

ﺮﺟ اﻻﺎنَ ﻟَﻪةَ ﻛﻮر اﻟﺴ ﻫﺬِها ﻗَﺮﻦ ﻣ:(ﻠﱠﻢﺳ وﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ )ﺻِ اﻟﻨﱠﺒﻦ ﻋوِير
 ﺑِﻪﺬﱠبﻛ( وﻠﱠﻢﺳ وﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠﺪٍ )ﺻﻤﺤ ﺑِﻤﺪﱠقﻄٌﺎنِ ﺻ ﺷَﻴ وّﻨ ﺟﻞﺪَدِ ﻛﺑِﻌ
ﺔﻗَﺒ رﺘْﻖﻋ
It has been narrated from the Prophet (prayers of Allah be upon him and his family) that: “He who recites
this Surah (Suratul Jinn) will be given the reward of freeing (from slavery) as many Jinn and Devils that
both believed in and belied Muhammad (blessings of Allah be upon him and his progeny).”1

ِﺪﺒ ﻋِﺑ اﻦﺪِﻳﺮٍ ﻋ ﺳﻦﻨﱞﺎنِ ﺑ ﺣﻦ ﻋﻨﺎدِهﺳ( ﺑِﺎﻪﻠَﻴ ﻋﻪانُ اﻟﻮﺪُوقِ )رِﺿ اﻟﺼﻦ ﻋوِير
ﻴﺎة اﻟْﺤ ﻓﻪﺒﺼ ﻳ } ﻟَﻢَﻟ اﺣو اﺔَ { ﻗُﻞﺮاﯨ ﻗﺜَﺮﻛ اﻦ ﻣ:( ﻗﺎلﻼم اﻟﺴﻪﻠَﻴ )ﻋﻪاﻟ
ﻊﺎنَ ﻣ ﻛ وﻢﺪِﻫﻴ ﻛﻦ ﻻ ﻣ وﻢﻫﺮﺤ ﻻ ﺳ وﻢ ﻻ ﻧَﻔَﺜَﻬ و اﻟْﺠِﻦﻦﻴ اَﻋﻦ ﻣءَاﻟﺪُﻧْـﻴﺎ ﺷ

ْنرِﻳﺪُ ا ﻻ ا وﺪَﻻ ﺑرِﻳﺪُ ﺑِﻪِ ﻻ ابﺎ ر ﻳ:ﻘُﻮل( ﻓَﻴﻠﱠﻢﺳ وﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ )ﺻﻪﻮلِ اﻟﺳر
.ﻻﻮ ﺣﻨْﻪ ﻋﻐاَﺑ
It has been related from (ash-Shaikh) as-Saduq (may Allah be pleased with him) by his own chain of
narrators from Hannan ibn Sadir from Abi `Abdillah (Imam Ja`far ibn Muhammad as-Sadiq (peace be
upon him)) that he (the Imam) said:
“Whosoever recites Suratul Jinn will never be touched by the evil eye, magic, witchcraft or the evil plots
of the Jinn while in this world, and that person will be in the company of Muhammad (blessings of Allah
be upon him and his progeny) and will beseech the Almighty by saying, 'O' Allah! I do not want anyone
besides him!' nor will this person ever be pleased with anyone else.”2
However, the beneﬁts that can be attained are not limited to simply the recitation of this Surah, rather the
reading is simply the introduction to understanding its contents, and thus acting upon it is also necessary
if we are to beneﬁt from its recitation.

1. Tafsir Majma` Al-Bayan, Volume 10, Page 365.
2. Tafsir Al-Burhan, Volume 4, Page 390.

Occasion of Revelation of Suratul Jinn

Suratul Jinn was revealed in Makkah after Suratul A`raf and before the revelation of Surah Yasin and is
the fortieth Surah to be revealed to Prophet Muhammad (prayers of Allah be upon him and his family).
This Surah is the seventy-second Surah in the present compilation of the Qur'an and contains twentyeight verses.
According to scholars, a total of 1,024 verses were revealed before this Surah, and 5447 verses appear
before this Surah in the present compilation of the Qur'an.
This Surah contains 285 words, or as some scholars have stated, 235 words. The number of letters in
the Surah is also debatable. Some scholars say that there are 870, while others state that there are

759.
In the explanation of Ayat 29 to 32 of Suratul Ahqaf, various incidents of revelation which were related to
that Surah have been narrated, which are the same as that which have been mentioned for this Surah.
This denotes that both of these Surahs are related to one particular event. We will take a brief look at
these three ayat.
The verses of Suratul Ahqaf (46) that discuss the Jinn are the following:

ۖ ﺘُﻮاﻧْﺼ ﻗَﺎﻟُﻮا اوهﺮﻀﺎ ﺣآنَ ﻓَﻠَﻤﻮنَ اﻟْﻘُﺮﻌﺘَﻤﺴ ﻳ اﻟْﺠِﻦﻦا ﻣﻚَ ﻧَﻔَﺮﻟَﻴﻓْﻨَﺎ اﺮذْ ﺻاو
ﻦ ﻣﻧْﺰِلﺎ اﺘَﺎﺑﻨَﺎ ﻛﻌﻤﻧﱠﺎ ﺳﻨَﺎ اﻣﺎ ﻗَﻮ{ ﻗَﺎﻟُﻮا ﻳ29} ﻨْﺬِرِﻳﻦ ﻣﻬِﻢﻣ ﻗَﻮَﻟا اﻟﱠﻮ وﺎ ﻗُﻀﻓَﻠَﻤ
ﺎ{ ﻳ30} ﻴﻢﺘَﻘﺴ ﻣ ﻃَﺮِﻳﻖَﻟا وﻖ اﻟْﺤَﻟﺪِي اﻬ ﻳﻪﺪَﻳ ﻳﻦﻴﺎ ﺑﻤﺪِّﻗًﺎ ﻟﺼ ﻣﻮﺳﺪِ ﻣﻌﺑ
ﻴﻢﻟﺬَابٍ ا ﻋﻦ ﻣﻢﻛﺠِﺮﻳ وﻢِ ذُﻧُﻮ ﺑﻦ ﻣﻢَ ﻟﺮﻐْﻔ ﻳﻨُﻮا ﺑِﻪآﻣ وﻪ اﻟاﻋﻮا دﺟِﻴﺒﻨَﺎ اﻣﻗَﻮ
{31}
“And when We turned a party of the Jinn towards you (Muhammad) to listen to the Qur'an, then when
they attended (a Qur'anic recitation) they said to each other, “Be silent,” and when it was over, they
turned back to their people in warning and said, “Our people, indeed we have listened to the recitation of
a Book revealed after Musa.
It conﬁrms the Books revealed before and guides to the Truth and the Right Path. O' our people!
Respond favourably to the one (Muhammad) who invites people to Allah and believe in Him. He will
forgive your sins and rescue you from the painful torment.” 1
1. The Prophet Muhammad (prayers of Allah be upon him and his family) was traveling from Makkah to
the `Ikadh market in Taif so as to invite the throngs of people who used to ﬂock there into the fold of
Islam. However at this gathering, none of those present accepted his invitation.
On his way back, the Prophet (prayers of Allah be upon him and his family) reached a place which was
referred to as the Valley of the Jinn. He stayed there for the evening and was absorbed in the recitation
of the Holy Qur'an. A group of Jinn, who were present and listening to him, immediately accepted the
faith of Islam. After this, they returned to their own group to spread and propagate the teachings which
they had accepted.2
2. Ibn `Abbas (may Allah be pleased with him) relates that, “The Prophet (prayers of Allah be upon him
and his family) was busy in the recitation of Salat al-Fajr in which he was reading (a Surah) of the Holy
Qur'an.

A group of the Jinn who were investigating into why their ﬂow of information which they used to receive
from the Heavens had been stopped, happened to hear Muhammad (prayers of Allah be upon him and
his family) reciting the Qur'an. They said to each other, 'The reason for the halt in the transmission of
information from the Heavens is because of this.' They returned to their group and proceeded to invite
them into the religion of Islam.3
3. After the death of Abu Talib (may Allah be pleased with him), the responsibilities that rested on the
shoulders of the Prophet of Allah (prayers of Allah be upon him and his family) became much more
difﬁcult and thus he proceeded to go towards the area of the `Arabian Peninsula known as Taif in hopes
of ﬁnding some helpers.
The noble people of Taif severely belied him and threw so many rocks at the Prophet (prayers of Allah
be upon him and his family) that blood was gushing forth from his entire body - even from the blessed
feet of the Prophet!
Tired and troubled, he stopped near a garden. At that place, he came across a servant of the owner of
the garden whose name was `Adas. This slave accepted the teachings of Islam and after this, the
Prophet (prayers of Allah be upon him and his family) continued on his journey back home to Makkah.
During that night, he arrived near a forest of trees and while busy in Salat, a group of Jinn from the area
of Nasibain or Yemen who happened to be passing by that area heard the recitation of the Qur'an of the
Prophet (prayers of Allah be upon him and his family) in his Salat al-Fajr and accepted the teachings of
Islam right there.4
The same information has been narrated from a group of Commentators of the Qur'an in regards to the
revelation of Suratul Jinn, however there are also other occasions of revelation in regards to this Surah
which differ from what has just been mentioned.
One such narration is from `Abdullah ibn Mas`ud (may Allah be pleased with him) when he asked a
group of companions, 'Were any of you companions with the Prophet (prayers of Allah be upon him and
his family) on the evening when the event with the Jinn took place?'
They replied that none of them were there when this occurrence happened. They continued by saying
that on that evening, they did not ﬁnd the Prophet (prayers of Allah be upon him and his family)
anywhere in the city of Makkah and however much they searched, they found no trace of him.
Upon not being able to locate him, they were extremely worried that maybe the Prophet (prayers of Allah
be upon him and his family) had been killed. They continued searching all the areas of Makkah when all
of a sudden they saw him coming towards them from the direction of the Cave of Hira.

They addressed the Prophet (prayers of Allah be upon him and his family) saying, “Where were you O'
Messenger of Allah? We have been worried about you, and because of this, last night was one of the
worst nights of our lives.”
The Prophet (prayers of Allah be upon him and his family) replied, “Last night, an invitation from the Jinn
came to me and thus, I went to where they live so to be able to recite the Qur'an to them.”5

1. Suratul Ahqaf (46), Verse 39-41.
2. Tafsir `Ali ibn Ibrahim according to the narration (summarized) from the Tafsir Nur ath-Thaqalain, Volume 5, Page 19.
3. Sahih Al-Bukhari, Sahih Al-Muslim and the Musnad of Ahmad ibn Hanbal, according to the (summarized) narration from
In the Shade of the Qur’an, Volume 7, Page 429.
4. Tafsir Majma` Al-Bayan, Volume 9, Page 92; History of Ibn Hisham, Volume 2, Page 62 and 63 (Summarized).
5. Tafsir Majma` Al-Bayan, Volume 10, Page 368.

Commentary of Suratul Jinn

Commentary of Verse 1

ﺎﺒﺠآﻧًﺎ ﻋﻨَﺎ ﻗُﺮﻌﻤﻧﱠﺎ ﺳ ﻓَﻘَﺎﻟُﻮا ا اﻟْﺠِﻦﻦ ﻣ ﻧَﻔَﺮﻊﺘَﻤ اﺳﻧﱠﻪ اَﻟ اوﺣ اﻗُﻞ
“Say (O' Muhammad to the people), 'It has been revealed to me (from Allah) that a group from amongst
the Jinn has listened (to the recitation of the Qur'an) and (upon returning back to the other Jinn) told
them (the other Jinn), 'Verily we heard an amazing recital.''”

***

We have heard an amazing recital!
In the ﬁrst verse of this Surah, it is mentioned that: “Say (O' Muhammad): It has been revealed to me
that a party of Jinn has listened (to the recitation) of the Qur'an and has told (their people), 'Verily we

have heard an amazing recital.'”1
The phrase 'it has been revealed to me' shows that the Prophet (prayers of Allah be upon him and his
family) himself did not see the Jinn - rather, he was informed of them listening to the Qur'an through
Divine Revelation.
This verse also clearly shows that the Jinn possess intelligence, discernment, understanding and
comprehension. We can also defer that they too have a responsibility and accountability towards their
Creator.
Not only do they understand and comprehend speech and various languages and are able to discern
between discourse that is a miracle and that which is not, but they also realize their own responsibility in
propagation and spreading the Truth and thus, are addressed in the Qur'an.
The hidden traits of these living creatures (the Jinn) are only discernable from this verse of the Qur'an.
These creations also have other characteristics, which by the power of Allah (Gloriﬁed and Exalted is
He), we will explain at the end of the discussion of this Surah.
The Jinn had a right to regard the Qur'an as a miracle since the sound and style of the Qur'an - not to
mention the effect and power that it has that attracts the listener - is something that is indescribable.
The contents and power (of this heavenly word) of transformation is something that is also remarkable,
and the fact that the one who brought it was one who had not formally studied during his entire life and
was one who lived amongst the Illiterates is also something to ponder upon.
It is a speech that both in its apparent readings and its hidden meanings, is completely different than any
other speech, and because of this, the Jinn held ﬁrm to the belief of the miraculous nature of the Qur'an.

Commentary of Verse 2

ﺪًاﺣِﻨَﺎ اﺑ ﻧُﺸْﺮِكَ ﺑِﺮﻟَﻦ ۖ وﻨﱠﺎ ﺑِﻪﺷْﺪِ ﻓَﺂﻣ اﻟﺮَﻟﺪِي اﻬﻳ
“(This Qur'an which we heard) guides (people) to the right path, so then we have believed in it and we
shall never join in worship anyone or anything with our Lord (Allah).”

***

The ﬁrst thing that the Jinn said was that this Qur'an was a book that guides to the right way, therefore,
they believed in its contents and said they shall never join (in worship) with their Lord, any other gods.
The meaning of the word ' 'اﻟﺮﺷﺪor 'the right path' is one that has a vast, comprehensive meaning that
conveys any path that one goes upon that is completely pure and clean (of spiritual impurities). It is a
path which is also free of all turns and bends; one that is obvious and manifest that would lead the
wayfarer on the path to complete and absolute satisfaction.
After this phrase, the Jinn had other things to say to their community which the Qur'an mentions in the
following 12 verses, each starting with the 'Arabic pronoun 'نﱠ 'اwhich is used for emphasis.2

Commentary of Verse 3

ﻟَﺪًا وﺔً وﺒﺎﺣﺎ اﺗﱠﺨَﺬَ ﺻِﻨَﺎ ﻣﺑﺪﱡ ر ﺟَﺎﻟ ﺗَﻌﻧﱠﻪاو

“And verily He (Our Lord - Allah) glory be to Him has not taken a consort or a son (for Himself).”

***

After expressing their complete belief in Allah (Gloriﬁed and Exalted is He) and negating all forms of
polytheism, the Jinn continued their speech by declaring the characteristics of Allah (Gloriﬁed and
Exalted is He).
They said that He - exalted be the majesty of the Lord (from comparing Him and His creations and from
all sorts of defects and faults) has never taken a companion/spouse, or a son.
The word 'ﺪﱡ 'ﺟhas many meanings including: greatness, force, unquestionability, share, portion or
something that is new, among other meanings.
However, its original root meaning, as Raghib in his book al-Mufradat mentions is that of being cut off,
since any creation that has any sort of greatness or majesty is always independent of any other thing. In

this verse, this word has come in the meaning of greatness; however as for the other meanings of this
word, we can also apply them to this verse.
In `Arabic, the grandfather is also referred to as 'ﺪﱞ 'ﺟbecause of the great station (amongst the family
members) that he holds or due to his age.
Some of the commentators of the Qur'an have mentioned a much more ﬁnite and restricted meaning of
this word and have taken it to be an attribute; others have taken it to mean power; while others
understand it to mean mastership and sovereignty. Still other commentators have said it refers to a
blessing; while the last group feels that it is in the meaning of a name - although all these meanings are
contained in the meaning of greatness.
In any case, the meaning of this word is just as is commonly held and that is being the grand father. In
some of the ahadith it has been mentioned that without knowledge, a group of the Jinn used this
inappropriate word, meaning that they were trying to express that no one should never use such a word
to refer to Allah.3
It is possible that this type of speech would be accurate where such an association of beliefs is taking
place, however, the Qur'an concurs with the speech of the Jinn in this verse and agrees with its
correctness. Also, in some of the speeches contained in Nahjul Balagha, we see that this word is used
as well.
In speech 191, Amir al-Mu’minin `Ali ibn Abi Talib (peace be upon him) is quoted as saying:

.ﺪﱡه ﺟَﺎﻟﺘَﻌ اﻟْﻤ وﻨْﺪُه ﺟﺐ اﻟْﻐٌﺎﻟ وﺪُهﻤ ﺣ اﻟْﺨَﻠْﻖ ﻓ اﻟْﻔٌﺎﺷﻪﺪُ ﻟﻤاَﻟْﺤ
“All praise belongs to Allah who has spread His praise throughout His creation and whose army is
victorious and who is the Highest over His Greatness.”
In another hadith it has been mentioned that Anas ibn Malik said:

ﻨٌﺎﻨﻴ اَﻋﺪﱡ ﻓةُ ﺟﻘَﺮةُ اﻟْﺒرﻮ ﺳاذٌا ﻗَﺮ اﻞﺟﺎنَ اﻟﺮﻛ
“Whenever a person would read Suratul Baqarah, he would be seen as great in our eyes.”4

In any case, the use of this word in the meaning of greatness and majesty is something that is in line
with what has been mentioned in the dictionaries and also in its practical application.
It is interesting to note that at this point, those speaking these words - the Jinn - have placed special
emphasis on the issue that Allah (Gloriﬁed and Exalted is He) has neither a spouse nor any child. It is
possible that this pertains to the corrupt beliefs that were prevalent amongst the `Arabs who believed
that the Angles were the daughters of Allah (Gloriﬁed and Exalted is He) and that He had taken a Jinn
as His spouse!
This hypothesis is substantiated by the contents of Suratul Saffat (37), verse 158:

َونﺮﻀﺤ ﻟَﻤﻢﻧﱠﻬﺖِ اﻟْﺠِﻨﱠﺔُ اﻤﻠﻟَﻘَﺪْ ﻋﺎ ۚ وﺒ ﻧَﺴ اﻟْﺠِﻨﱠﺔﻦﻴﺑ وﻨَﻪﻴﻠُﻮا ﺑﻌﺟو
“They have said that there is a relationship between Him and the Jinn.”

Commentary of Verse 4

 ﺷَﻄَﻄًﺎﻪ اﻟَﻠﻨَﺎ ﻋﻴﻬﻔ ﺳﻘُﻮلﺎنَ ﻳ ﻛﻧﱠﻪاو
“And verily he (the dimwitted one - the Devil/Shaytan) among us has been telling confused lies about
Allah (in order to try and misguide us).”

***

The Jinn then continued their speech by saying that they complained that the dimwitted one (Shaytan)
had been speaking unpleasantly and sayings things which were far from the truth about Allah (Gloriﬁed
and Exalted is He).
It is possible that the word ' 'ﺳﻔﻴﻪin this verse could refer to a species or group meaning that, 'the foolish
from amongst us believed that Allah (Gloriﬁed and Exalted is He) has a spouse and children and has
chosen one similar to Himself as a partner (another god) and thus, they have gone astray from the
straight path and have exaggerated their speech.'

Many commentators of the Qur'an have also expressed the probability that ' 'ﺳﻔﻴﻪis in the meaning of that
single individual - referring to Iblis - who after disobeying Allah (Gloriﬁed and Exalted is He) attributed
many things unbeﬁtting to Him. Of course he had disobeyed Allah's (Gloriﬁed and Exalted is He)
command to perform prostration to Adam (peace be upon him), an act which he thought to be something
beyond anyone's intelligence (to bow down to another creation) and considered himself to be better than
Adam (peace be upon him).
Since Iblis was a Jinn, thus the believers from amongst the Jinn disassociated themselves from him and
called his speech exaggerating and confused lies even though apparently, Iblis was a very
knowledgeable person (`Alim) and the foremost worshipper of Allah (Gloriﬁed and Exalted is He) (`Abid).
However, he was an `Alim who did not act according to his knowledge and was a worshipper who
worshipped for himself, and became misguided and full of pride and vanity - these points are all clear
from the word ''ﺳﻔﻴﻪ.
The word ' 'ﺷﻄﻂrefers to something leaving its state of balance and equity and falling far away (from this
state). Therefore any talk which is far from the truth is referred to in `Arabic as ''ﺷﻄﻂ. It is also because
of this that in `Arabic, the banks of a large river which are very far away from the water are referred to as
'ّ'ﺷﻂ.

Commentary of Verse 5

ﺎﺬِﺑ ﻛﻪ اﻟَﻠ ﻋاﻟْﺠِﻦ وﻧْﺲ ا ﺗَﻘُﻮلنْ ﻟَﻦﻧﱠﺎ ﻇَﻨَﻨﱠﺎ ااو
“And verily we thought that Man or Jinn could never tell lies about Allah (however, we are deﬁnitely
wrong).”

***

Continuing their speech, the Jinn said that they thought that no man or Jinn could ever tell lies about
Allah (Gloriﬁed and Exalted is He).
It is possible that what they meant here was the blind following that some of them were pursuing in
relation to the previous generations who believed that Allah (Gloriﬁed and Exalted is He) had partners,
wives and children.

Thus, these Jinn thought to themselves, 'If we accept these notions from those who came before us
without having any proof because we want to have good thoughts about those who came before us (that
they would not lie), we could never imagine that Mankind and Jinn would ever have the audacity to
attribute such grand lies to Allah (Gloriﬁed and Exalted is He)!'
They continued on with their thoughts and said to themselves, 'now that we have reached to a level of
being able to conduct research and have arrived to the truth and accepted it, we see the error in
following the previous generations and thus, we turn away from our own mistake and the misguidedness
of the polytheists from among the Jinn.'

Commentary of Verse 6

ﻘًﺎﻫ رﻢوﻫاد ﻓَﺰ اﻟْﺠِﻦﻦﺎلٍ ﻣﻮذُونَ ﺑِﺮِﺟﻌﻧْﺲِ ﻳ اﻦ ﻣﺎلﺎنَ رِﺟ ﻛﻧﱠﻪاو
“And verily men from among human beings would seek refuge with men from among the Jinn and this
increased the rebelliousness of those Jinn.”

***

The Jinn said that another way that the Jinn and Mankind were misguided was that men from among the
humans would seek refuge with men from among the Jinn, and this act lead to an increase in the
misguidance, sins and insurgence of the Jinn.
The original meaning of the word ' 'رﻫﻖis to cover something with anger, violence and victory and since
evils such as misguidance, sins, rebellion, and fear take complete control over the heart and soul of a
person, thus, this word is explained as such.
A group of commentators of the Qur'an have said that this verse refers to other superstitions which
existed during the period of Ignorance. One such superstition was that whenever a group of `Arabs
would enter into a valley in the evening, they would say:

ﻪﻣ ﻗَﻮﻔُﻬﺎءِ ﺳ ﺷَﺮﻦادِي ﻣﺬَا اﻟْﻮﺰِﻳﺰِ ﻫﻮذُ ﺑِﻌﻋا

“I seek refuge from the great one of this valley from the evil of the chief of his (Shaytan) tribe.”5
And by saying this, they felt that the large or main Jinn would be protected from the evils of the smaller
(in power) Jinn.
Since the various corrupt ideas would lead to a pollution of one's thoughts and the fear of being
misguided, thus at the end of the verse it is mentioned that, “this increased the Jinn in their insurgence.”
From this verse, we can deduce that the Jinn too are also divided into male and female since the words
used in this verse are “men from among the Jinn.”6
In any case, the meaning of this verse is vast and includes people from among mankind seeking refuge
of any type from people of the Jinn and the various corrupt ideas that have been mentioned above are
just a sample of the adulterated thoughts.
We know that among the `Arabs, there were many soothsayers and oracles who truly believed that
through the Jinn many problems could be solved and information on events that would occur in the
future could be foretold.

Commentary of Verse 7

ﺪًاﺣ اﻪ اﻟﺚﻌﺒ ﻳنْ ﻟَﻦ اﺎ ﻇَﻨَﻨْﺘُﻢﻤ ﻇَﻨﱡﻮا ﻛﻢﻧﱠﻬاو
“And verily they (those people) thought just as you all thought that Allah would never bring raise up a
single person (as a Messenger).”

***

In the past, we used to steal a listening
from the heavens, however now…
The Jinn start out by saying that a group of humans thought, just as they thought, that after them
(Prophets Musa and `Isa), Allah (Gloriﬁed and Exalted is He) would not appoint another Prophet.
They disbelieved in the Qur'an and the raising of the ﬁnal Prophet Muhammad (prayers of Allah be upon
him and his family), however when the Jinn listened with attention to the heavenly verses of this book,

the truth of these words was made clear to them. However, the disbelievers from among the Jinn are
just like the polytheists from among mankind, who have chosen the path of disbelief and are bound to
meet the same fate as they will!
This speech is a warning to the polytheists that they should know that when the Jinn have such a belief
and judgment, they should wake up and just like the Jinn, hold ﬁrm to and have belief in the Qur'an and
the Noble Prophet (prayers of Allah be upon him and his family).
Some commentators have suggested that the phrase:

'ًﺪاﺣ اﻪ اﻟﺚﻌﺒ ﻳنْ ﻟَﻦ'ا
or that 'Allah (Gloriﬁed and Exalted is He) would never appoint anyone' refers to the denial of the
Resurrection and not the denial of the sending of Prophets.
Others have said that without doubt, this verse and the previous verse constitute the speech of Allah
(Gloriﬁed and Exalted is He) and not that of the believing Jinn and these verses have been placed within
their speech as a form of interrogation and that the people being addressed in these two verses are
actually the polytheists from among the `Arabs.
According to this explanation, the verse under discussion could be translated as follows that ”O'
polytheists from among the `Arabs! You had the same belief just like the Jinn had that Allah would
never appoint a Messenger, however, after hearing the Qur'an, we realize our mistake and the time has
now come for you too to realize your mistake.”
However it is highly unlikely that this is the true explanation. Thus apparently, this speech is a
continuation of the believers among the Jinn and those whom they are speaking to are none other than
the disbelievers from among the Jinn.

Commentary of Verse 8

ﺎﺒﺷُﻬﺎ ﺷَﺪِﻳﺪًا وﺳﺮ ﺣﺖﯩﻠﺎ ﻣﺪْﻧَﺎﻫﺟ ﻓَﻮﺎءﻤﻨَﺎ اﻟﺴﺴﻧﱠﺎ ﻟَﻤاو
“And verily we searched the heavens however we found in them, strong protecting missiles waiting for

us.”

***

After this the believers from among the Jinn speak about one of the signs of truth in their speech that all
other Jinn would be able to discern for themselves, by looking at the natural world. They said that they
had been searching through the heavens and found them full of strong protectors, guardians and
missiles.7

Commentary of Verse 9

ﺪًاﺻﺎ رﺎﺑﻬ ﺷﺠِﺪْ ﻟَﻪنَ ﻳ اﻊﺘَﻤﺴ ﻳﻦ ۖ ﻓَﻤﻊﻤﻠﺴﺪَ ﻟﻘَﺎﻋﺎ ﻣﻨْﻬﺪُ ﻣﻨﱠﺎ ﻧَﻘْﻌﻧﱠﺎ ﻛاو
“And verily we used to sit near by and try to listen (to the news coming from the heavens), but shooting
missiles now await those who try to do that.”

***

Continuing with the conversation of the Jinn, they mentioned that until now, they used to sit in the
heavens and steal a listen of the news that was occurring (in the universe) which they would then
convey to their friends. However, now whoever tries to go to the heavens and steal a listen are met with
missiles which are aimed directly at them!
Does this new state of affairs not point to the fact that with the coming of the Holy Prophet and the
revelation of a Heavenly Book, that a complete upheaval has take place in the world? Why is it that in
the past the Jinn were able to steal a listen from the heavens, however none of them possess this ability
now?
Does this verse not have a wider meaning that the previous age of evil works, old age and trickery have
come to a close? Has not the period of mental darkness and ignorance ended and in its place, the sun
of knowledge, revelation and Prophethood has risen?
The original meaning of the word 'ﺎبﻬ 'ﺷis a ﬂame that shoots out from the ﬁre. Also, the elongated
ﬂames of ﬁre that are visible in the heavens that shoot out and are seen by us are also referred to in

`Arabic as ''ﺷﻬﺎب.
In accordance with the researchers of today, these 'ﬂames' are actually small pieces of rock that have
been moving and when they come close to the Earth, they become under the inﬂuence of the
gravitational pull of the planet and fall to the Earth at a high velocity.
When they enter into the atmosphere, the pull of gravity of the Earth drags them faster which results in
them becoming hotter and thus they resemble the ﬂames of ﬁre. In the end, they come down to the
ground and turn into ashes.
In these verses of the Noble Qur'an, it refers to the natural phenomena that these shooting ﬂames are
actually missiles which are aimed towards the Shaiatin who are trying to steal a listen from the heavens.
Thus we must ask the question that: what does it mean to steal a listen from the heavens? How is it
possible for the Shaiatin (Devils) and the Jinn to run away from the heavens because of these Divine
missiles that are being shot at them?
A complete, detailed description of this can be found in our discussion on Suratul Hijr, verse 18 (Volume
11, Page 40 of Tafsir Namuna in Farsi) and Surahtul Saffat, verse 10 (Volume 19, page 15 of Tafsir
Namuna in Farsi).
The word 'ًﺪاﺻ 'رis in the meaning of preparing for something while one is in the state of waiting. This
word also comes in the meaning of the verbal name meaning the person or thing that is waiting, and this
is the meaning that is conveyed in this verse.

Commentary of Verse 10

ﺷَﺪًا رﻢﻬﺑ ر ﺑِﻬِﻢادر امضِ ار ا ﻓﻦرِﻳﺪَ ﺑِﻤ اﺷَﺮ ﻧَﺪْرِي ا ﻧﱠﺎاو
“And verily we do not know if He intends evil to those who are in the Earth or if their Lord intends
guidance for them.”

***

Continuing in their talk, the Jinn mentioned that with the new state of affairs that had taken place, they
did not know if the prohibition of stealing a listen from the heavens was a prelude to something bad that

was going to be inﬂicted on the people of the Earth or if Allah (Gloriﬁed and Exalted is He) had intended
to guide the people.
In other words, the Jinn did not know if this was a lead up to the sending down of punishment and trials
from Allah (Gloriﬁed and Exalted is He) or if it was the prologue to guidance?
However, the believers from among the Jinn understand that them being prevented from stealing a listen
from the heavens - which was around the same time as the raising up of the Prophet of Islam (prayers
of Allah be upon him and his family) and the cutting off of their soothsaying or fortune telling and other
things that occurred, was actually the shutting of the doors of the period of darkness and ignorance and
the heralding in of the period of divine light (nur) and guidance for mankind.
However as we see that the Jinn had a special interest and love in stealing a listen from the heavens,
and thus they could not believe that by them being prevented from this act, there could be a sign of
goodness and blessings (for humanity).
It is interesting to note that in this verse, the issue of guidance of mankind is attributed to Allah (Gloriﬁed
and Exalted is He), however the doer or 'guide' to evil and wickedness is kept unknown and is not
attributed to Allah (Gloriﬁed and Exalted is He).
This conﬁrms the fact that whatever comes from Allah (Gloriﬁed and Exalted is He) is good and its
ultimate purpose is guidance, whereas evil and corruption all stem from mankind and the transgression
of the blessings that Allah (Gloriﬁed and Exalted is He) has graced them with.
Although it is known that the opposite of ' 'ﺷَﺮor evil in `Arabic is ' 'ﺧَﻴﺮor good, however since in this verse
the meaning of good is guidance, thus we have taken this meaning in our explanation.

Commentary of Verse 11

اﺪَد ﻗﻖاﺋﻨﱠﺎ ﻃَﺮﻚَ ۖ ﻛونَ ذَٰﻟﻨﱠﺎ دﻣﻮنَ وﺤﺎﻟﻨﱠﺎ اﻟﺼﻧﱠﺎ ﻣاو
“And among us, certainly some of us are righteous and others are not. Verily, all of us are following
different paths.”

***

We have heard the truth and have submitted (to it)
In this verse, which is the ﬁrst verse that is the direct speech of the Jinn, they say that among
themselves there are those that perform righteous acts and others who do not and that they too are
divided into various groups and factions.
It is possible that the Jinn mentioned this in the beginning of their speech, since Iblis is one of the Jinn
and this thought may have come into the minds of others - that the natural disposition of the Jinn is that
they commit evil, wicked deeds. People may have thought that it is not possible for the light of Divine
Guidance (Nur) to ever enter into their hearts.
By the believers from among the Jinn saying this, they make it clear to others that they too have the
freedom and choice to make their own decisions and that in their midst too are those who perform
righteous deeds and those that are wicked.
This speech lays down the groundwork for those Jinn who wish to be guided. As it is known that one of
the ways in which propagation of the faith or beliefs is bound to have an impact on others is when a
person attributes personality or character to the other party and lets them know that they too have the
potential to be guided and reach to a level of perfection in their lives.
This possibility also exists that the believers from among the Jinn spoke this since at that point in time,
they were prevented from stealing a listen from the heavens.
Thus, they said what they meant that even though a group of the Jinn used to steal information from the
heavens and then present it to those evil people on Earth in order to misguide them, however, not all of
the Jinn were like this.
This verse also amends the incorrect notions that people may have in their minds concerning them, that
the word Jinn is always associated with Shaytan, corruption, evil, and misguidedness. This verse tells
us that the Jinn too are broken up into various categories - righteous and non-righteous.
The word 'ًﺪَدا 'ﻗis the plural of the word 'ﺪﱠ 'ﻗand means anything that is cut off - and whenever a group or
faction of people break apart from the rest of the group or majority, they are referred to with this word.

Commentary of Verse 12

ﺎﺑﺮ ﻫهﺠِﺰ ﻧُﻌﻟَﻦضِ ور ا ﻓﻪ اﻟﺠِﺰ ﻧُﻌنْ ﻟَﻦﻧﱠﺎ ﻇَﻨَﻨﱠﺎ ااو
“And verily we thought that we could never challenge Allah whether we stayed on the Earth if we ﬂed
elsewhere.”

***

The Jinn continue their speech by warning their comrades by saying that certainly, they could never be
victorious over the intention and plan of Allah (Gloriﬁed and Exalted is He) on the Earth, nor could they
have any authority over the power of Allah (Gloriﬁed and Exalted is He).
Thus, if they thought that they could run away from the punishment of Allah (Gloriﬁed and Exalted is He)
by hiding in the corners of the Earth or somewhere in the heavens, then they were in manifest error!
Thus, the ﬁrst sentence of this verse refers to running away or hiding from the power of Allah (Gloriﬁed
and Exalted is He) on the Earth, while the second sentence refers to running away from the power of
Allah (Gloriﬁed and Exalted is He) in general - whether it be on the Earth or in the Heavens.
There is also another possibility that can be extracted from this verse and that is that the ﬁrst part refers
to the fact that the Jinn would never be victorious over Allah (Gloriﬁed and Exalted is He), while the
second half of the verse refers to the fact that they would never be able to have authority over His justice
(`Adalah).
Therefore, when one sees that it is not possible to run away from the power of Allah (Gloriﬁed and
Exalted is He), nor is there anyway to have authority or power over His justice, then, there is no other
option left for anyone except to submit to His commands and His justice completely.

Commentary of Verse 13

ﻘًﺎﻫ رﺎ وﺨْﺴ ﺑﺨَﺎف ﻳََ ﻓِﻪﺑ ﺑِﺮﻦﻣﻮ ﻳﻦ ۖ ﻓَﻤﻨﱠﺎ ﺑِﻪﺪَﱝ آﻣﻨَﺎ اﻟْﻬﻌﻤﺎ ﺳﻧﱠﺎ ﻟَﻤاو
“And verily we have surely listened to the guidance (of the Qur'an) and so we believe in it. And whoever
believes in his Lord will not fear loss or oppression.”

***

The believers from among the Jinn continued their talk by stating that they listened to the guidance that
has come from the Holy Qur'an and have believed wholeheartedly in it.
If they are inviting others to the truth of the Qur'an, then those who are being invited should rest assured
that the Jinn who have already accepted it are also practicing it.
Was this not the case, they would not be calling others to believe and act in the way they are until they
themselves believe and act upon it.
The Jinn then summarize - in one short sentence - the beneﬁt of believing in the Qur'an and its contents
by stating that whosoever believes in their Lord will never fear any sort of loss or oppression.
The word ' 'ﺑﺨﺲrefers to any kind of loss that would come about through despotism or persecution while
the word ' 'رﻫﻖjust as was previously mentioned, refers to covering or concealing something by force.
Other scholars have mentioned the difference between these two words as being: the word ' 'ﺑﺨﺲmeans
something that is good or upright which will never be taken away, whereas the word ' 'رﻫﻖmeans
something that is bad or evil which will never have anything added to it.
As well, other scholars have mentioned that ' 'ﺑﺨﺲrefers to no reduction in the good deeds, whereas ''رﻫﻖ
refers to a difﬁcult responsibility.
In any case, the overall meaning of this verse is that no matter how large or small the act that a believer
performs, he is guaranteed to receive his reward for the act with no reduction or decrease in its
compensation.
It must be mentioned that the Justice of Allah (Gloriﬁed and Exalted is He) is not limited to only the
believers, however, since non-believers do not have any righteous actions on their deed of records,
thus, there is no mention for the reward of their acts.

Commentary of Verse 14

ﺷَﺪًاا روﺮﻚَ ﺗَﺤوﻟَٰﺌ ﻓَﺎﻠَﻢﺳ اﻦﻄُﻮنَ ۖ ﻓَﻤﻨﱠﺎ اﻟْﻘَﺎﺳﻣﻮنَ وﻤﻠﺴﻨﱠﺎ اﻟْﻤﻧﱠﺎ ﻣاو

“And verily among us are Muslims and among us are those who have deviated from the Truth. So then
whosoever submits (to Allah) then verily it is they who have followed the right guidance.”

***

In this verse, as an added explanation, the discussion focuses on the eventual end of both the believers
and disbelievers, by stating that by way of the guidance contained in the Qur'an, from among the Jinn,
there are those who submit and others who are oppressors.8
However, as for those who accept Islam (submission to Allah (Gloriﬁed and Exalted is He)), verily they
have chosen the proper path and since they have taken steps towards guidance, the reward of Allah
(Gloriﬁed and Exalted is He) is for them.9

Commentary of Verse 15

ﺎﻄَﺒ ﺣﻨﱠﻢﻬﺠﺎﻧُﻮا ﻟَﻄُﻮنَ ﻓﺎ اﻟْﻘَﺎﺳﻣاو
“And however, as for the deviators from the Truth, they shall be the fuel for hell.”

***

However, as for the oppressors, they will be the fuel for the hell ﬁre!
It is important to note that in these verses, the word ' 'ﻣﺴﻠﻢor one who has submitted is used, as the

opposite of ' 'ﻇﺎﻟﻢor an oppressor which points to the fact that the thing which takes a person out of being
an oppressor is true faith. Otherwise, an individual without faith will always remain spiritually polluted as
an oppressor and tyrant.
Also, this verse shows that the true believer is that person who has never been an oppressor or tyrant,
just as the hadith from the Noble Prophet of Islam (prayers of Allah be upon him and his family) states:

.ﻬِﻢاﻟﻮﻣ ا وﻬِﻢﻧْﻔُﺴ اﻠـ ﻋ اﻟﻨﱞﺎسﻨَﻪ آﻣﻦ ﻣﻦﻣﻮﻟْﻤا
“The true believer is one with whom other people's lives and wealth are protected.”10
In another hadith from the Prophet (prayers of Allah be upon him and his family) it is mentioned that:

.ﺪِه ﻳ وﻪﺎﻧﺴ ﻟﻦﻮنَ ﻣﻤﻠﺴ اﻟْﻤﻢﻠ ﺳﻦ ﻣﻢﻠﺴﻟْﻤ
“The Muslim is one whom other Muslims are protected from his tongue and his hand (verbal or physical
assault).”11
The phrase used in this verse 'ً 'ﺗﺤﺮوا رﺷﺪاpoints to the fact that the believers, through paying attention,
keeping a true intention and through research and investigation will come towards guidance. True
guidance can never be brought about through sealed eyes, blind following and acceptance, thus the
greatest reward that they will receive is attaining or reaching to the truth, under which all the other
bounties and pleasures of Allah (Gloriﬁed and Exalted is He) will be granted.
However, the worst of situations and predicaments for the oppressors is that they will be the fuel for the
hell ﬁre, meaning that the ﬁre of hell will be stirred up with them!

Commentary of Verse 16

 ﻏَﺪَﻗًﺎﺎء ﻣﻢﻨَﺎﻫﻘَﻴﺳ  اﻟﻄﱠﺮِﻳﻘَﺔَﻠﻮا ﻋﺘَﻘَﺎﻣنْ ﻟَﻮِ اﺳاو

“And had they (the Jinn and Mankind) remained steadfast in their religion (of al-Islam), We would
certainly have given them abundant water to drink.”

***

You will be Tested with Countless Blessings!
Apparently, the following four verses are a continuation of the speech of the believing Jinn among their
own group (even though a group of Commentators of the Qur'an believe these verses to be the direct
speech of Allah (Gloriﬁed and Exalted is He) inserted in between the speech of the Jinn).
However, if we regard these verses as being the speech of Allah (Gloriﬁed and Exalted is He) inserted in
between the speech of the Jinn, then this deﬁnitely goes against the apparent reading of the verses.
Since the wording in these verses bears closer semblance to the speech of the previous verses which
were the speech of the Jinn, thus, it is impossible for us to consider these as not being the words of the
Jinn as well.12
In any case, the previous verses were in reference to the rewards that the believers would receive in the
next life, however in this section, the verses talk about the beneﬁts and rewards that will be gained in
this very world.
The showering of Mercy would have been conferred upon these people and the fountainheads and
springs of the life-giving water would have been placed at their disposal.
It is known that in those places where water is in abundance, everything else is also in abundance, and
thus, through their belief, the various blessings of Allah (Gloriﬁed and Exalted is He) would be placed at
the disposal of the Jinn.
The word ' 'ﻏﺪقmentioned in this verse means a large supply of water. This is not the ﬁrst time in the
Noble Qur'an that this issue has been emphasized, that not only are both faith and piety (taqwa) two
traits that lead to spiritual beneﬁts, but rather these are also the source of all material beneﬁts in this
world and the increase in blessings from Allah (Gloriﬁed and Exalted is He).
This blessing can also be seen in various verses of the Qur'an such as Surah Nuh (71), verses 10 to 12:

اارﺪْر ﻣﻢﻠَﻴ ﻋﺎءﻤ اﻟﺴﻞﺳﺮ{ﻳ10} اﺎنَ ﻏَﻔﱠﺎر ﻛﻧﱠﻪ اﻢﺑوا رﺮﺘَﻐْﻔ اﺳﻓَﻘُﻠْﺖ

{12} اﺎرﻧْﻬ اﻢَ ﻟﻞﻌﺠﻳﻨﱠﺎتٍ و ﺟﻢَ ﻟﻞﻌﺠﻳ وﻴﻦﻨﺑالٍ وﻮﻣ ﺑِﺎﻢﻛﺪِدﻤﻳ{و11}
“…And he (Prophet Nuh) told them, 'Ask forgiveness from your Lord; He is All-Forgiving. He will send
you abundant rain from the sky, strengthen you by (providing) you with wealth and children, and make
gardens and streams for you.'”
It is important to note that according to what is mentioned in this verse, that which leads to an increase
in blessings and favours from Allah (Gloriﬁed and Exalted is He) is having ﬁrm, continued belief and not
just simply believing since faith that is temporary or transient has no value and does not guarantee the
blessings from Allah (Gloriﬁed and Exalted is He).
What is important is to have ﬁrm, continued un-wavering belief - something that many people ﬁnd
difﬁcult to hold on to.

Commentary of Verse 17

ﺪًاﻌﺎ ﺻﺬَاﺑ ﻋﻪُﻠﺴ ﻳِﻪﺑﺮِ ر ذِﻛﻦ ﻋﺮِضﻌ ﻳﻦﻣ ۚ وﻴﻪ ﻓﻢﻨَﻬﻨَﻔْﺘﻟ
“So that We may try them with respect to it; and whoever turns away from the reminder of his Lord, He
will make him enter into an afﬂicting punishment.”

***

In this verse, we are guided to another reality when Allah (Gloriﬁed and Exalted is He) tells us that the
purpose of being blessed with bounties is a means to test us.
Are blessings and bounties the reason for us to become negligent and forgetful of Allah (Gloriﬁed and
Exalted is He), or are they a means for us to wakeup, thank and pay even more attention to Allah
(Gloriﬁed and Exalted is He)?
From this verse it is clear that one of the most important tests that Allah (Gloriﬁed and Exalted is He)
puts us through is by giving us blessings. It is also interesting to note that when Allah (Gloriﬁed and
Exalted is He) tests us with bounties, this test is actually more difﬁcult and harder to pass than if He tests
us with punishments and hardships.

It is a part of human nature that when one is given bounties, he immediately becomes engrossed and
drowns himself in these blessings and allows his passions and inner desires get the best of him.
Without doubt, it is these things that actually drag us further away from Allah (Gloriﬁed and Exalted is
He) and allow the plots of Shaytan (the devil) to take effect.
The only person that is able to keep away from the negative effects that the bounties and blessings of
Allah (Gloriﬁed and Exalted is He) have is that person who is continuously in a state of remembrance of
Allah (Gloriﬁed and Exalted is He) and does not ever forget Him, and therefore through this act, the heart
of such a person is protected from the inﬂuence of Shaytan.13
Thus, after this, it is mentioned that whoever turns away from the remembrance of His Lord will be met
with a painful punishment and extended hardships during his life.
The word mentioned in the end of this verse is ًﺪاﻌ ﺻwhich is in the meaning of elevating or being raised,
and it sometimes comes in the meaning of rising smoke or dust.
A great number of Commentators of the Qur'an have elucidate on this verse in this particular manner by
stating that the meaning is a punishment which will be very difﬁcult to bear. The same theme can be
found in Suratul Muddathir (74), verse 17 in which it will be said to a group of the polytheists:

اﻮدﻌ ﺻﻘُﻪﻫرﺎﺳ
”I will make a distressful punishment overtake him.”
However, it is possible that what has been mentioned above may actually be an explanation of the
difﬁculties in bearing the punishment, and refer to the addition of punishments as well.
Therefore, in the above-mentioned verse, the traits of true belief and Allah-consciousness are attributed
to as being blessings from Allah (Gloriﬁed and Exalted is He).
On the other hand, the increase of blessings is attributed to being an increase in the tests that Allah
(Gloriﬁed and Exalted is He) puts His servants through. From a third point of view, those who do not
remember Allah (Gloriﬁed and Exalted is He) are threatened with a continued, perpetual, painful and
grievous punishment.
This can also be seen in various verses of the Qur'an such as in Surah Taha (20), verse 124 where we
read:

.. ﺎْﻨﻴﺸَﺔً ﺿﻌ ﻣنﱠ ﻟَﻪﺮِي ﻓَﺎ ذِﻛﻦ ﻋضﺮﻋ اﻦﻣو
“And whoever forsakes the remembrance of Me (Allah) then without doubt such a person will have a
cramped, conﬁned life.”
In Suratul Naml (27), verse 40, Allah (Gloriﬁed and Exalted is He) mentions the following from the
speech of Prophet Sulayman ibn Dawud (peace be upon him):

ﻔُﺮﻛ ام اﺮْﺷا اﻧﻠُﻮﺒﻴ ﻟِﺑ رﻞ ﻓَﻀﻦٰﺬَا ﻣﻫ
“This is from the grace of my Lord so that He may test me - am I grateful or I be ungrateful.”
Also, in Suratul Anfal (8), verse 28 it is mentioned:

ٌﺘْﻨَﺔ ﻓﻢﻛدوا وﻢُاﻟﻮﻣﺎ اﻧﱠﻤﻮا اﻠَﻤاﻋو
“You (all) should know that without doubt your wealth and your children are all a test (for you.)”

Commentary of Verse 18

ﺪًاﺣ اﻪ اﻟﻊﻮا ﻣ ﺗَﺪْﻋََ ﻓﻪﺎﺟِﺪَ ﻟﺴنﱠ اﻟْﻤاو

“And verily the Masajid (places of worship) are solely reserved for Allah, so then do not call upon anyone
(anything) else with Allah.”

***

In this verse, we read what the Jinn themselves said with their own tongues while preaching to their
communities and inviting them to the belief of the Oneness of Allah (Gloriﬁed and Exalted is He).
They informed their followers that the Masajid all belong to Allah (Gloriﬁed and Exalted is He), therefore
no one should call upon anyone with Allah (Gloriﬁed and Exalted is He) (in them). What is the meaning
of Masajid in this verse? Various commentaries have been given in relation to this word.
The ﬁrst being that the meaning of Masajid is the actual physical building in which people prostrate to
Allah (Gloriﬁed and Exalted is He) of which, the most perfect of places that this is performed is the
Masjid al-Haram and then following this sacred place, all other Masajid in the world. The wider scope
would cover all places where a person performs his Salat and prostrates to Allah (Gloriﬁed and Exalted
is He).
According to the well-known hadith of the Prophet (prayers of Allah be upon him and his family), it is
stated:

ًﻮرا ﻃَﻬﺠِﺪاً وﺴ ﻣضر اﻻ ﻟﻠْﺖﻌﺟا
”The whole Earth was made a place of prostration and puriﬁer (tayammum) for me.”14
Therefore, all the places on Earth are covered by this verse.
Accordingly, this verse is also a reply to the `Arab polytheists and those like them who took the Ka`bah
as a place to worship idols. This would also apply to the Christians who have gone astray by
worshipping the 'three' in their Church and have taken to worshipping their 'three gods' (the Father, the
Son and the Holy Ghost).
The Qur'an says that all the places of worship are reserved only for Allah (Gloriﬁed and Exalted is He)
and in these sacred places, it is not permitted to worship or prostrate to anyone other than Allah
(Gloriﬁed and Exalted is He).
The second meaning of the word Masajid is the seven parts of the body that must be placed on the
ground in the state of prostration. These seven parts of the body must only be placed on the ground for
the worship of Allah (Gloriﬁed and Exalted is He) and it is not allowed to use them for the worship of

anyone or anything other than Him.
In the famous hadith from the 9th Imam, Muhammad ibn `Ali al-Jawad (peace be upon him) it is
narrated that in the gathering of a group of scholars from the Ahl as-Sunnah in which Mu`tasim `Abbas
was also present, he (Mu`tasim) asked that from where should the hand of the thief be cut off?
Some of the scholars said from the wrist and used the verse of Tayammum as their proof. Others said
from elbow and brought the verse of Wudhhu as their proof.
The 'caliph' Mu`tasim then asked Imam Muhammad ibn `Ali al-Jawad (peace be upon him) what his
answer was. At ﬁrst, the Imam excused himself and asked that he not answer the question.
However Mu`tasim was determined to get the answer from the Imam, and thus, the Imam replied, “All
that these people have said is completely wrong. The only thing that is permitted to be cut off is the four
ﬁngers (other than the thumb) - the palm of the hand and the thumb must remain.”
When Mu`tasim asked for proof of this ruling, the Imam brought the ruling from the Prophet of Islam
(prayers of Allah be upon him and his family) and said that at the time of prostration the seven parts of
the body - the forehead, palms of both hands, both knees and the two large toes - must be placed on
the ground.
After saying this he added that if the hand were to be cut off at the wrist or the elbow, then there would
remain no palm for the person to perform prostration with while Allah (Gloriﬁed and Exalted is He) has
commanded that the Masajid (places of prostration) - meaning the seven parts that must be placed on
the ground are reserved for Allah (Gloriﬁed and Exalted is He) and that which is reserved for Allah must
therefore not be cut off.
This speech of the Imam startled Mu`tasim and thus, he ordered his court to act upon the ruling of the
Imam and ordered that only the four ﬁngers of the thief be cut off.15
There are also many other ahadith in relation to this ruling16, however, those that have been related are
usually without a chain of narrators or through a weak chain of authorities or have other problems and
thus, to use these ahadith to answer questions or concerns is difﬁcult.
For example, it is well known among the Islamic Scholars (Fuqaha) that if a thief steals something for a
second time (after the punishment has been meted out to him the ﬁrst time) then the foot must be cut off
such that the top of the foot (leg) remains - however, the big toe which is on the foot is also one of the
parts of prostration.
The same situation comes up concerning a person who starts a war in which his punishment is that his

hand and foot must be cut off.
The third meaning of Masajid is the actual act of prostration, meaning that this act of worship must not
be performed for any other one or thing than Allah (Gloriﬁed and Exalted is He); however this meaning
goes against the apparent reading of the verses and has no proof to substantiate it.
Summarizing all that has been mentioned, we reach the conclusion that: that which is in accordance to
the apparent reading of the verse is the ﬁrst explanation given which is in complete unity with the verse
that came before it and that which comes after it, in relation to Tawhid and how worship is completely
reserved for Allah (Gloriﬁed and Exalted is He) only.
It is possible that the third explanation may be accepted to add emphasis to the meaning of the verse
however there is no proof to attribute the third meaning to it.

Tahrif (Alteration in the Meaning) of the Commentary of this Verse

The issue regarding Tawassul by way of the Prophet of Islam (prayers of Allah be upon him and his
family) and the intimate friends of Allah (blessings upon all of them) - meaning taking these people as
an intermediary and intercessor in the presence of Allah (Gloriﬁed and Exalted is He) - is an issue that
does not negate the reality of Tawhid, nor does it go against the verses of the Noble Qur'an. Rather, it
acts as a conﬁrmer and veriﬁer of Tawhid, meaning that it shows us that all things come from Allah
(Gloriﬁed and Exalted is He).
In the various verses of the Qur'an, the topic of intercession has been repeatedly mentioned and so has
the issue of the Prophet of Islam (prayers of Allah be upon him and his family) asking forgiveness for the
believers.17
There are some people who have no connection with the true teachings of Islam and the Qur'an and
therefore are completely against any form of Tawassul or Intercession and to prove their point, ﬁnd weak
excuses and try to rely on verses of the Qur'an such as the above verse under discussion:

ﺪًاﺣ اﻪ اﻟﻊﻮا ﻣ ﺗَﺪْﻋََ ﻓﻪﺎﺟِﺪَ ﻟﺴنﱠ اﻟْﻤاو
“And verily the Masajid (mosques) are only for Allah, so then do not call upon other than Allah in
them.”18

These people say that according to this verse of the Qur'an, we are commanded to not call upon anyone
except for Allah (Gloriﬁed and Exalted is He); not to expect (anything) from other than Allah (Gloriﬁed
and Exalted is He) and not to ask intercession from anyone!
However, to be fair to such people (in dealing with them), we state that this verse has no connection or
relation with what they are claiming, rather, the meaning of this verse is that it negates all forms of
polytheism - to place anything on the same level of Allah (Gloriﬁed and Exalted is He) in worship or for
asking one's needs.
In other words, if a person asks other than Allah (Gloriﬁed and Exalted is He) for something that only
Allah (Gloriﬁed and Exalted is He) is able to fulﬁll and believes that the one who he is asking from is the
one who is the ultimate authority and is completely free in performing what he is asked to do, then this
person would be considered as a polytheist.
Therefore, the word in this verse ' 'ﻣﻊor the sentence 'ﻪ 'ﻓﻼ ﺗﺪﻋﻮا ﻣﻊ اﻟis in the meaning that, 'we bear
witness that we must not place anyone or anything along side with Allah (Gloriﬁed and Exalted is He)
that we consider to be the initial (and independent) source of having an affect on our lives.'
However, if we ask intercession from the Prophets of Allah (blessings of Allah be upon all of them) or we
ask for them to act as Intermediaries in the presence of the Almighty, then not only do we not negate this
belief, rather, the Qur'an has itself invited the Prophet (prayers of Allah be upon him and his family) to
this (Intercession) and sometimes, other people have even been commanded to seek Intercession from
the Prophet of Islam (prayers of Allah be upon him and his family) as well.
In verse 103 of Suratul Tawbah (9) we read the following:

ﻦﺗَﻚَ ﺳَنﱠ ﺻ ۖ اﻬِﻢﻠَﻴ ﻋﻞﺻﺎ و ﺑِﻬﻴﻬِﻢﻛﺗُﺰ وﻢﻫِﺮﺪَﻗَﺔً ﺗُﻄَﻬ ﺻﻬِﻢاﻟﻮﻣ اﻦﺧُﺬْ ﻣ
ﻴﻢﻠ ﻋﻴﻊﻤ ﺳﻪاﻟ ۗ وﻢﻟَﻬ
“(O' Prophet Muhammad!) Take from their (the believers) wealth some Sadaqah. This act will purify
them and make them clean and (at the time of taking a portion of their wealth, also) pray for them. Verily
your prayers for them act as tranquility for them and Allah is the All-Hearing, All-Knowing.”
Also, in verse 97 of Surah Yusuf (12), Yusuf's brothers speaking to their father Ya`qub, ask of him:

ﻴﻦﺌﻨﱠﺎ ﺧَﺎﻃﻧﱠﺎ ﻛﻨَﺎ ا ﻟَﻨَﺎ ذُﻧُﻮ ﺑﺮﺘَﻐْﻔﺎﻧَﺎ اﺳﺑﺎ اﻗَﺎﻟُﻮا ﻳ
“O' our father (Ya`qub), please ask forgiveness (from Allah) for our sins. Verily we are the ones who had
committed an error.”
Not only did Prophet Ya`qub (peace be upon him) not refute or reject their request, rather, he
cooperated with them and said in verse 98 of Surah Yusuf (12):

ِﺑ رﻢَ ﻟﺮﺘَﻐْﻔﺳ افﻮ ﺳﻗَﺎل
“Soon shall I seek forgiveness for you from My Lord.”
Thus, according to these proofs, the issue regarding Tawassul and seeking Intercession from others,
has been mentioned in the Holy Qur'an and is actually one of the clear commandments of Allah.

Commentary of Verse 19

ﺪًاﺒ ﻟﻪﻠَﻴﻮﻧُﻮنَ ﻋوا ﻳﺎد ﻛﻮهﺪْﻋ ﻳﻪﺪُ اﻟﺒ ﻋﺎ ﻗَﺎم ﻟَﻤﻧﱠﻪاو
“And then surely when the servant of Allah (Muhammad) stood up calling upon Him (and calling others
towards himself and read the Qur'an to them), they almost crowded him (to death).”

***

In the continuation of the speech, in order to explain the amazing effect that the Glorious Qur'an and the
worship of the Prophet (prayers of Allah be upon him and his family) had on others, it is mentioned that
when the servant of Allah (Gloriﬁed and Exalted is He), Muhammad (blessings of Allah be upon him and
his progeny) would stand up to worship Allah (Gloriﬁed and Exalted is He), and call upon his Lord, a
group of the Jinn would gather around him.19
The word ' 'ﻟﺒﺪin this verse is in the meaning of placing various things on top of or above one another.
This term is used to refer to the astonishing surge of believing Jinn who had gathered around the

Prophet (blessings of Allah be upon him and his progeny) to listen to the recitation of the Qur'an during
their ﬁrst encounter with these heavenly words. This word is also used to refer to the incredible power of
attraction that the Salat of the Prophet (prayers of Allah be upon him and his family) had upon the Jinn.
Two other commentaries also exist in relation to this verse. The ﬁrst one is that the believing Jinn were
trying to communicate to the companions of the Prophet (prayers of Allah be upon him and his family)
that in order to hear the Prophet's words, how it is possible that such a small number of Jinn who lived in
Makkah would all gather around him and climb over top of one another. The meaning of this is that the
group of Jinn had taken an example from his conduct and had hastened towards faith.
The second interpretation is to state that when the Prophet (prayers of Allah be upon him and his family)
was busy in his Salat and recitation of the Qur'an, the polytheists of Makkah would crowd around him so
much and thus, they would make fun and annoy him.
However, the last commentary given is not appropriate to suit the purpose of the Jinn who wanted to
convey to the others about the religion and to encourage them towards accepting the faith; thus, one of
the other two commentaries is much more suitable to accept.

Commentary of Verse 20

ﺪًاﺣ اﺷْﺮِكُ ﺑِﻪ ا وِﺑﻮ رﻋدﺎ اﻧﱠﻤ اﻗُﻞ
“Say (O' Muhammad): Surely I only call upon my Lord, and I do not associate anyone or anything with
Him.”

***

Say: I am not the guardian of the good or bad that reaches you!
In these next ﬁve verses, in order to make the foundations of Tawhid (Oneness of Allah) even ﬁrmer and
to negate all forms of polytheism which have been mentioned in the previous verses of this Surah, the
Prophet (prayers of Allah be upon him and his family) is ﬁrst commanded to say to the people that he

calls only upon his Lord and that he worships only Him and does not perform even the smallest amount
of polytheism!

Commentary of Verse 21

ﺷَﺪًا را وﺮ ﺿﻢَﻚُ ﻟﻠﻣ ا ّﻧ اﻗُﻞ
”Say (O' Muhammad): Surely I do not control for you evil and nor (do I control for you) any good.”

***

The Prophet is then commanded to say to the people that he himself does not control or hold any
authority in the evil or good that will come upon a person.

Commentary of Verse 22

ﺪًاﻠْﺘَﺤ ﻣﻪوﻧ دﻦﺟِﺪَ ﻣ اﻟَﻦﺪٌ وﺣ اﻪ اﻟﻦ ﻣﻧﺠِﻴﺮ ﻳ ﻟَﻦّﻧ اﻗُﻞ
“Say (O' Muhammad): Surely I have no protection from Allah from anybody and nor can I ﬁnd any place
of refuge from other than Him.”

***

In this verse, the Prophet adds that even if he were to act against the Truth, then he too would have no
protection from Allah (Gloriﬁed and Exalted is He) and other than Him, he has no place of refuge or
safety.20
In this manner, no one can give Muhammad (prayers of Allah be upon him and his family) shelter or
security, nor can anything provide him with this protection (other than the Creator).
From one point of view, this speech covers the topic of Tawhid in `Ibadat which states that worship is

reserved only for Allah (Gloriﬁed and Exalted is He); and from another point of view, it negates all forms
of Ghuluw or extremism in relation to the Prophet of Islam (prayers of Allah be upon him and his family).
As for the people at that time, this verse showed them that not only do the false idols that they made
with their own hands have absolutely no control or power over the lives of the people, but also the
Prophet (prayers of Allah be upon him and his family) too with all his greatness and prestige could not
directly be a place of refuge from the severe punishment of Allah (Gloriﬁed and Exalted is He).
The ﬁnal point of this verse is that it shows that there are things that the Prophet (prayers of Allah be
upon him and his family) could not do by his own leave, and whatever powers or abilities he had, were
all from Allah (Gloriﬁed and Exalted is He) and this also conﬁrms the fact that Intercession and Tawassul
(seeking an intermediary for one's requests) are only permitted by the permission of Allah (Gloriﬁed and
Exalted is He).
The word ' 'ﻣﻠﺘﺤﺪmentioned in this verse is in the meaning of a place of certain security or safety and
originally came from the root word ' 'ﻟﺤﺪwhich is in the meaning of a pit or hole, similar to the hole that is
dug inside the grave of a person so that on one side of the grave, it resembles a niche and it is inside
this niche that the body of the deceased is placed so that when the dirt is thrown on top of the grave to
seal it, it does not fall on the body of the deceased. This niche also serves to protect the body from wild
animals who may try to attack the corpse. Thus, any place that can be considered as a safe and secure
place of safety has been referred to with this word.
Just as has been mentioned in the previous verses, the meaning of this phrase too is that in relation to
Allah (Gloriﬁed and Exalted is He), the Prophet (prayers of Allah be upon him and his family) even has
no power or ability on his own. However, he is able to request Allah (Gloriﬁed and Exalted is He) to
remove the difﬁculties from a person or request Allah (Gloriﬁed and Exalted is He) to guide people
worthy of receiving direction, and this is the essence of Tawhid and deﬁnitely is not polytheism!
It is worthy to note that in this verse, the word ' 'ﺿﺮor loss is used as the opposite of ' 'رﺷﺪor guidance.
This points to the fact that the true proﬁt and beneﬁt for a person is guidance, just as has been explained
in the speech of the Jinn in the previous verses where ' 'ﺷﺮor evil had been used as the opposite of ''رﺷﺪ
or guidance and thus, these two words go along with one another.

Commentary of Verse 23

ﺪِﻳﻦ ﺧَﺎﻟﻨﱠﻢﻬ ﺟ ﻧَﺎرنﱠ ﻟَﻪ ﻓَﺎﻮﻟَﻪﺳر وﻪﺺِ اﻟﻌ ﻳﻦﻣ ۚ وﻪﺗﺎرِﺳ وﻪ اﻟﻦﻏًﺎ ﻣَ ﺑا
ﺪًاﺑﺎ اﻴﻬﻓ

“(It is) only a delivering (of revelation) from Allah and (delivering of) His messages; and he who
disobeys Allah and His Messenger, then surely for him is the ﬁre of hell to abide therein for eternity.”

***

In this verse it is mentioned that the Prophet is also commanded to tell the people that the only
responsibility that he has is to convey the messages that He has been given from Allah (Gloriﬁed and
Exalted is He).21
This verse is somewhat similar to what is found in Suratul Maidah (5), verse 92 in which it is mentioned:

ﺒِﻴﻦغُ اﻟْﻤَﻨَﺎ اﻟْﺒﻮﻟﺳ رَﻠﺎ ﻋﻧﱠﻤ…ا
“…know that only a clear deliverance of the message is (incumbent) on Our Apostle.”
In verse 188 of Suratul A`raf (7), it is mentioned:

  اﻟْﻐَﻴﻠَﻢﻋ اﻨْﺖ ﻛﻟَﻮ ۚ وﻪ اﻟﺎ ﺷَﺎء ﻣا اﺮ ﺿﺎ و ﻧَﻔْﻌﻨَﻔْﺴﻚُ ﻟﻠﻣ ا ﻗُﻞ
ﺐ
َﻨُﻮنﻣﻮ ﻳمﻘَﻮ ﻟﻴﺮﺸﺑ و ﻧَﺬِﻳﺮﻧَﺎ انْ ا ۚ اﻮء اﻟﺴﻨﺴﺎ ﻣﻣﺮِ و اﻟْﺨَﻴﻦ ﻣتﺜَﺮَﺘﺳ
“Say: I do not control any beneﬁt or harm for my own soul except as Allah pleases; and had I known the
unseen I would have had much of good and no evil would have touched me; I am nothing but a warner
and the giver of good news to a people who believe.”
For this verse too, there are other commentaries from the elucidators of the Qur'an such as: 'I
(Muhammad) have no place of protection for my own self except for the delivering of the message of
Truth and the carrying out of the message.'22
At this point, we need to ask the question that what is the difference between ' 'ﺑﻼغor to convey and
' 'رﺳﺎﻻتwhich also means to convey a message?
Some commentators have said that ' 'ﺑﻼغis in reference to the conveyance of the Usul ad-Din, or the
Roots of the Religion; whereas the word ' 'رﺳﺎﻻتis in reference to the propagation of the Furu` ad-Din,

or the Principles of the Religion.
Others believe that the word ' 'ﺑﻼغrefers to the conveyance of the rules of Allah (Gloriﬁed and Exalted is
He) whereas ' 'رﺳﺎﻻتrefers to the actual application and putting into effect these rules and regulations.
However, it is our opinion that both of these views return back to the ﬁrst meaning and are actually
emphasis for one another. This is based on various other verses of the Qur'an in which these words
have been used in the same meaning such as in verse 62 of Suratul A`raf (7) where it is stated:

ِﺑتِ رﺎ رِﺳﻢُﻐّﻠﺑا
“I convey to you the messages of my Lord.”
This is also mentioned in other verses of the Qur'an.
In conclusion, at the end of this verse (of Suratul Jinn), a warning is given that whosoever disobeys Allah
(Gloriﬁed and Exalted is He) and His Apostle will have the ﬁre of hell to abide in forever.
From this verse it is clear that not every sinner, but rather the polytheists and the unbelievers are the
ones who will be in the ﬁre for eternity.

Commentary of Verse 24

اﺪَد ﻋﻗَﻞاا وﺮ ﻧَﺎﺻﻒﻌﺿ اﻦﻮنَ ﻣﻠَﻤﻌﻴﺪُونَ ﻓَﺴﻮﻋﺎ ﻳا ﻣواذَا ر اﺘﱠﺣ
“Until when they all see that which they are threatened with, then shall they know who is weaker in
helping and fewer in number.”

***

The theme of these verses continues with the mention of the condition of the disbelievers and polytheists
who continue to annoy the Muslims and consider them as being weak and vulnerable. This attitude of
theirs will continue until the time when what they have been promised (by Allah (Gloriﬁed and Exalted is

He)) comes upon them. It is at that time that they will realize who was truly the weaker and vulnerable
and who was truly smaller in number!23
In this verse, we must ask the question, what is the meaning of the phrase ' 'ﻣﺎ ﻳﻮﻋﺪونor that which they
had been promised - does it refer to the punishment of this world or the next life or both??
There are various commentaries on this, however that which is the most appropriate is that its meaning
is general and wide, because being small in number and weaker in ability and help is most often related
to this world and thus, a group of Commentators have related this to the Battle of Badr as it was in this
battle that the strength and power of the Muslims was weak.
In various ahadith, this verse has also been used as commentary for the time of the return of al-Mahdi
(may our souls be sacriﬁced for him).
Therefore, if we take the meaning of this verse to be a wide, all-encompassing one, then it will apply to
all of these explanations.
In addition, in verse 75 of Surah Maryam (19), it is mentioned:

 ﺷَﺮﻮ ﻫﻦﻮنَ ﻣﻠَﻤﻌﻴﺔَ ﻓَﺴﺎﻋﺎ اﻟﺴﻣا وﺬَابﺎ اﻟْﻌﻣﺪُونَ اﻮﻋﺎ ﻳا ﻣواذَا ر اﺘﱠ… ﺣ
ﻨْﺪًا ﺟﻒﻌﺿاﺎﻧًﺎ وﻣ
“Until they see what they were threatened with, either the punishment or the hour; then they shall know
who is in more evil plight and weaker in forces.”
In any case, the tone of this verse clearly points to the fact that the enemies of Islam - although powerful
and large in number - would eventually be defeated.
The Holy Qur'an gives the believers heart-warming and good tidings that in the end, even though they
are small in number and over powered, they will be victorious and their enemies will be the ones who will
be destroyed.

A Few Points

Truthfulness of the Leaders Sent by Allah

One of the characteristics of the leaders sent by Allah (Gloriﬁed and Exalted is He), as opposed to the
leaders sent by Shaytan, is that the leaders sent by Allah (Gloriﬁed and Exalted is He) are never
pretentious, nor do not think themselves as greater than others, proud, or conceited.
However, with the likes of Fir`awn, we see him foolishly proclaim:

َﻠﻋ اﻢﺑﻧَﺎ را
“I am your lord, the most high!”24
We also see Fir`awn proclaim to the masses that:

...ﺘ ﺗَﺤﻦﺮِي ﻣ ﺗَﺠﺎرﻧْﻬ اٰﺬِهﻫ… و
“And these rivers that ﬂow beneath me by my permission.”25
The leaders sent by Allah (Gloriﬁed and Exalted is He) are humble and modest and always consider
themselves as low, humble servants of Allah (Gloriﬁed and Exalted is He) who, in the presence of His
power, have no ability or command.
In verse 110 of Suratul Kahf (18), we read the following:

… َﻟ اﻮﺣ ﻳﻢُﺜْﻠ ﻣﺸَﺮﻧَﺎ ﺑﺎ اﻧﱠﻤ اﻗُﻞ
“Say (O' Muhammad), verily I am only a human being just like you. It has been revealed to me (by
Allah)…”
In another place in the Qur'an, it is mentioned:

ﺒِﻴﻦ ﻣ ﻧَﺬِﻳﺮﻧَﺎ اﺎ اﻣ وَﻟ اﻮﺣﺎ ﻳ ﻣ اﺗﱠﺒِﻊنْ ا ۖ اﻢِ ﺑ وِ ﺑﻞﻔْﻌﺎ ﻳرِي ﻣدﺎ اﻣو..

“And I do not know what will happen to me or to you and I follow nothing except that which has been
revealed (by Allah) to me and I am not but a clear warner to you.”26
In yet another verse of the Qur'an, we read the following:

… ٌﻠَﻚ ﻣّﻧ اﻢَ ﻟﻗُﻮل ا وﺐ اﻟْﻐَﻴﻠَﻢﻋ ا وﻪ اﻟﻦاﺋﻨْﺪِي ﺧَﺰ ﻋﻢَ ﻟﻗُﻮل ا ﻗُﻞ
”Say (O' Muhammad!) I do not say to you that with me are the treasures of Allah nor do I have
knowledge of the Unseen nor do I say (to you) that I am an angel.”27
Even if some of these leaders of Allah (Gloriﬁed and Exalted is He) reached to a level of temporal power
over the creations, they still did not change and people such as Prophet Sulayman (peace be upon him)
said:

…ِﺑ رﻞ ﻓَﻀﻦٰﺬَا ﻣﻫ..
“..This is from the grace of my Lord.”28
It is interesting to note that in various verses of the Glorious Qur'an, there are some very stern and harsh
phrases that are used to address the Prophet of Islam (prayers of Allah be upon him and his family). In
such verses, Allah (Gloriﬁed and Exalted is He) threatens and warns him that he too must be very
careful of his responsibilities.
The entire collection of these verses and the previous ones discussed, which are not a small number in
the Qur'an, attest as a living proof of the truthfulness of this noble Prophet (blessings of Allah be upon
him and his progeny).
If this were not so, then what would be the use that amongst the people who were willing to grant him
any rank or position in the community, the Prophet of Islam (blessings of Allah be upon him and his
progeny) would announce his noble rank to the people which was completely out of the thought and
imagination of the people and which was something completely unquestionable. This (claiming a high
status or rank in the community) is something that a great number of leaders of Shaytan have done in
the past, as history tells us.
Without doubt, the verses that are currently under discussion are a living proof of the truth of the
message of the Prophet of Allah (blessings of Allah be upon him and his progeny).

A Large Number of Followers is not Important, the Faith of the Followers is
Important!

In various verses of the Qur'an, this point has constantly been brought up that in every time period, the
oppressors and tyrants pull large groups of people into their following and lead these people against the
Prophets.
In order to ridicule and make fun of the companions of Musa (peace be upon him), Fir`awn said:

َﻴﻠُﻮنﺔٌ ﻗَﻠذِﻣﺮ ﻟَﺸءٰﻮنﱠ ﻫا
“Most surely, this is a small group of people.”29
The polytheists of `Arabia are quoted as saying:

ﺬﱠﺑِﻴﻦﻌ ﺑِﻤﻦﺎ ﻧَﺤﻣا ودوا واﻮﻣ اﺜَﺮﻛ اﻦﻗَﺎﻟُﻮا ﻧَﺤو
“We have more wealth and more children and we will not be punished.”30
Sometimes, even one person who has riches but does not have any belief or faith will stand up in front
of a believer and people around him and addressing him say:

ا ﻧَﻔَﺮﺰﻋا وﺎﻨْﻚَ ﻣ ﻣﺜَﺮﻛﻧَﺎ ا ا..
“I have greater wealth than you and am mightier in followers.”31
On the opposite side however, the believer who is trying to emulate the Prophets and leaders appointed
by Allah (Gloriﬁed and Exalted is He) will never rely on having a large group of people around him.
Their thought pattern and logic will be:

.. ﻪذْنِ اﻟةً ﺑِﺎﻴﺮﺜﺔً ﻛﯩ ﻓﺖ ﻏَﻠَﺒﻴﻠَﺔ ﻗَﻠﺔﯩ ﻓﻦ ﻣﻢ ﻛ..
“How often has a small party of people defeated a large party of people by the permission of Allah.”32
Amir al-Mu'minin `Ali ibn Abi Talib (peace be upon him) has been quoted as saying:

.ﻪﻠﻫ اﻠﱠﺔﻘﺪى ﻟ اﻟْﻬ ﻃَﺮِﻳﻖﺸُﻮا ﻓﺣﺘَﻮ ﺗَﺴ ﻻﺎ اﻟﻨﱞﺎسﻬﻳا
“O' people! Do not be frightened while on the path of guidance due to the small number of people on
it.”33
The history of the lives of the Prophets, especially the life of the Prophet of Islam (prayers of Allah be
upon him and his family) also shows us how a large group of people who had no faith, however
possessed all forms of power and strength were defeated, by a small group of believers.
The Holy Qur'an, narrating the story of the Bani Isra'il, Fir`awn, Talut, Jalut and the verses in reference to
the Battles of Badr and Ahzab also display this fact to us.

Commentary of Verse 25

ﺪًاﻣ اِﺑ ر ﻟَﻪﻞﻌﺠ ﻳمﺪُونَ اﺎ ﺗُﻮﻋ ﻣﻗَﺮِﻳﺐرِي ادنْ ا اﻗُﻞ
”Say (O' Muhammad): I do not know whether that with which you are threatened with is close or if my
Lord will appoint for it (the Day of Judgement) the term.

***

The Knower of the Unseen is Allah (Gloriﬁed and Exalted is He)!
Since in the previous verses, there was a hint that sooner or later the punishment of Allah (Gloriﬁed and
Exalted is He) will overcome these evil people, this question comes to mind that when will this promise
take place?

Just as the Commentators of the Qur'an have mentioned in relation to the events surrounding this verse
that some of the polytheists such as Nadhr ibn Harith, who after the previous verse was revealed asked
this same question, the Qur'an in reply to his queries answered him thus: “Say: I do not know whether
that with which you are threatened be nigh or whether my Lord will appoint for it a term.”
This knowledge (of the Time) is something that is speciﬁcally reserved to the Pure Essence of Allah
(Gloriﬁed and Exalted is He) and is something that He has kept hidden from His servants, in order for
Allah's (Gloriﬁed and Exalted is He) examination and trial of the people to be perfected.
Why is this done? In simple terms, if we knew that the time of the Day of Judgement was very close or
in the distant future, then the tests and trials that we are put through would have no value.
The word in this verse ' 'أﻣﺪis in the meaning of a period of time, with a difference that according to
Raghib in his dictionary of Qur'anic terms, Al-Mufradat, he mentions that ' 'زﻣﺎنor a period of time refers
to a time period that has both a beginning and an end, however,  أﻣﺪas found in this verse is only used
when referring to the end of a time period.
It has also been mentioned that ' 'أﻣﺪand the word ' 'أﺑﺪare the same from the point of view of their
meaning with a slight difference that ' 'أﺑﺪis in the meaning of a time period which is not ﬁxed, whereas
' 'أﻣﺪis for a ﬁxed time period, even if it be an extended or prolonged time period.
In any case, in the verses of the Glorious Qur'an, we see that every time the Noble Prophet (prayers of
Allah be upon him and his family) would be asked about when the Day of Judgment would take place,
he would express his lack of knowledge and reply that this knowledge is only with Allah (Gloriﬁed and
Exalted is He).
It has been mentioned in a hadith that one day, the Angel Jibra'il (peace be upon him) came to the
Prophet of Islam (prayers of Allah be upon him and his family) in the form of a desert `Arab, and of the
many questions that he asked the Prophet, one of them was:

ﺔﺎﻋ اﻟﺴﻦ ﻋﻧﺧْﺒِﺮا
“Tell me, when will the Day of Judgement take place?”
The Prophet (blessings of Allah be upon him and his family) replied:

ﻞﺎﺋ اﻟﺴﻦ ﻣﻠَﻢﻋﺎ ﺑِﺎﻨْﻬ ﻋﻮلﯩﺴﺎ اﻟْﻤﻣ
“The person whom you are asking this question to (regarding this issue) is no more knowledgeable that
the one who is asking the question!”
Once again, the desert `Arab, this time in a loud voice asked:

ﺔُ؟؟ﺎﻋ اﻟﺴﺘـﺪَ! ﻣﻤﺤﺎ ﻣﻳ
“O' Muhammad! When will the Day of Judgement be??”
The Prophet (blessings of Allah be upon him and his family) replied:

 ﻟَﻬﺎ؟تﺪَدﻋﺎ اﻨَﺔٌ ﻓَﻤﺎﺋﺎ ﻛﻧَﻬﻚَ اﺤﻳو
“Woe upon you! The Day of Judgement WILL COME! Go ahead and tell me what you have prepared
for that day?”
The `Arab replied, “I have not read many Salat nor have I fasted a lot, but I love Allah and His
Messenger.”
The Prophet (blessings of Allah be upon him and his family) replied:

ﺖﺒـﺒﺣ اﻦ ﻣﻊ ﻣﻧْﺖﻓَﺎ
”Thus, you will be with those people who you love!”

Anas, one of the companions of the Prophet relates that:

ِﺪِﻳﺚ ﺑِﻬﺬٌا اﻟْﺤﻢﻬ ﻓَﺮِﺣءَﻮنَ ﺑِﺸﻤﻠﺴ اﻟْﻤﻓَﻤﺎ ﻓَﺮِح
“The Muslims were not delighted with any other speech, as they were with this one.”34

Commentary of Verse 26

ﺪًاﺣ اﺒِﻪ ﻏَﻴَﻠ ﻋﻈْﻬِﺮ ﻳََﺐِ ﻓ اﻟْﻐَﻴﻢﺎﻟﻋ
“The Knower of the Unseen! So then He does not reveal His secrets to anyone.”

***

Continuing in this discussion, one general rule is mentioned in relation to the Knowledge of the Unseen
(`Ilm al-Ghaib) that Allah (Gloriﬁed and Exalted is He) does not reveal the hidden knowledge, except to
those people whom He wants to give this knowledge to.35

Commentary of Verse 27

ﺪًاﺻ رﻪ ﺧَﻠْﻔﻦﻣ وﻪﺪَﻳ ﻳﻦﻴ ﺑﻦﻠُﻚُ ﻣﺴ ﻳﻧﱠﻪﻮلٍ ﻓَﺎﺳ رﻦ ﻣﺗَﻀ ارﻦ ﻣا
“Except to him whom He is pleased with from among (His) Messengers so then surely He places before
him and behind him a guard.”
***

Thereafter, one exception to this rule (of Knowledge of the Unseen) is expounded upon. Allah (Gloriﬁed
and Exalted is He) tells us that the Knowledge of the Unseen is limited to all except Him and those

whom He is pleased with from among His Messengers. When Allah (Gloriﬁed and Exalted is He)
intends to grant Knowledge of the Unseen to His select servants, then He sends revelation (Wahi) to
them.
Allah (Gloriﬁed and Exalted is He) also adds that He places in front of and behind such a Messenger a
guardian.
The original meaning of the word in this verse ' 'رﺻﺪis the root meaning which is to prepare to protect
something and it also applies to the person doing this action and the thing he is protecting. This word is
used in both the singular and plural form - meaning that it can refer to a single person protecting
something or a group of people protecting something.
The meaning of this word in this particular verse refers to the Angels that Allah (Gloriﬁed and Exalted is
He) commands - after sending down the revelation - to protect the Prophet from any forms of evil, to
keep all the evils of Shaytan from the Jinn and humanity away from him, and to keep all types of evil
whisperings away from the Prophet of Allah (blessings of Allah be upon him and his progeny) so that the
message of Allah (Gloriﬁed and Exalted is He) can be conveyed to the people without any reduction or
increase in its content.
This in itself is one of the proofs of the infallibility of the Prophets, that with the help of these hidden
forces and the assistance of Allah (Gloriﬁed and Exalted is He) and the watchful guidance of the Angels,
they are safe from slips and errors.

Commentary of Verse 28

اﺪَد ﻋءَ ﺷﻞ ﻛﺼﺣا وﻬِﻢﺎ ﻟَﺪَﻳﺎطَ ﺑِﻤﺣا وِﻬِﻢﺑتِ رﺎﻠَﻐُﻮا رِﺳﺑنْ ﻗَﺪْ ا اﻠَﻢﻌﻴﻟ
”So that He may know that they have truly delivered the messages of their Lord, and He encompasses
what is with them and He records the number of everything.”

***

In this ﬁnal verse of the Surah, the evidence of a protector and defender (of the Sacred word) is

explained as one that “…may know that they have truly delivered the messages of their Lord…”36
However the meaning of this verse is not that Allah (Gloriﬁed and Exalted is He) does not know anything
about his Prophets, and then later comes to know of it - since the knowledge of Allah (Gloriﬁed and
Exalted is He) is Eternal meaning that His knowledge was always there, will always be there, and is
never ending.
Rather, the meaning of this verse is that the knowledge of Allah (Gloriﬁed and Exalted is He) takes
shape externally in the physical world. Thus, the Prophets are charged with propagating His message
and teachings, and through this, they have fulﬁlled their responsibility to Allah (Gloriﬁed and Exalted is
He).

1. The word ﻧﻔﺮ, according to a group of experts in `Arabic Language and Commentary refers to a group of 3 to 9
individuals.
2. Among the scholars of Nahw (Arabic Grammar), it is commonly known that when ّ انoccurs at the beginning of speech, it
must be pronounced with a Kasrah at the beginning (on the Fatha) (as in نﱠ)ا, and in this verse and the verses that follow
we see that in the ﬁrst instance, it is pronounced with a Kasrah, however the verses that follow, since they are connected
with this ﬁrst verse, they are pronounced with a Fatha.
Because of this, a great number of commentators were forced to say that there is something to be taken as a “taqdir” which
means that there is an implication of a missing syntactical part (grammatically speaking) in the sentence or they had to
come up with other reasons (to explain the difference between the laws of the Nahw and the way this word has been used
in these verses).
However, what is the harm in saying that this law of Nahw has its exceptions and in this case we mean that if a phrase is
connected with another verse, then it is permitted to recite it with a Fatha and the proof for this statement are these verses
of Suratul Jinn.
3. Tafsir Majma` Al-Bayan, Volume 10, Page 368; Tafsir Nur ath-Thaqalain, Volume 5, Page 435; the same point has been
alluded to in the Tafsir of `Ali ibn Ibrahim.
4. Tafsir Qurtubi, Volume 10, Page 6801.
5. Tafsir Majma` Al-Bayan, Volume 10, Page 369; Tafsir Ruh Al-Ma`ani, Volume 28, Page 85.
6. In the commentary of this verse, there is another interpretation which a group of the commentators of the Qur’an have
related as a possibility of its meaning.
They mentioned that because a group of the humans sought refuge with the Jinn, this resulted in the Jinns increasing in
their rebelliousness and thus, they thought themselves to be the beginning and completion of important acts (in the
universe); however, in our opinion, the ﬁrst commentary given is more correct (according to the ﬁrst commentary given, the
pronoun in the word  زادواreturns back to the Jinn and the pronoun of  ﻫﻢreturns back to the humans, however in the second
commentary mentioned above, the opposite is mentioned).
7. The word  ﻟـﻤﺴﻨﺎcomes from the root of  ﻟـﻤﺲwhose meaning is well-known; however in this verse, it alludes to looking
and searching for something (according to Raghib in his book Al-Mufradat and Fakhr Al-Ra¤hi in his Tafsir Al-Kabir and
also Tafsir Al-Qurtubi).

Also, the word  ﺣﺮسwhose plural is  ﺣﺎرسis in the meaning of a protector or guardian and some Scholars have mentioned
that this word is actually a plural form of the verb.
8. The word  ﻗﺎﺳﻂcomes from the root of  ﻗﺴﻂwhich means dividing something equally or justly and when applied to pattern
of the 'Arabic verb اﻓﻌﺎل, it is changed to  اﻗﺴﺎطwhose meaning is to apply justice. However, when it is used in its original
pattern and form as in this verse, its meaning is of oppression and to stray away from the path of Truth.
9. The word  ﺗﺤﺮواcomes from the root word  ﺗﺤﺮىwhich means making an intention for something.
10. Tafsir Ruh Al-Bayan, Volume 10, Page 195.
11. Al-Usul min Al-Kaﬁ, Volume 2, Section: “The Believer and his Traits and Characteristics”.
12. It should be noted that perhaps the only thing that has led these commentators of the Qur’an to accept that these
verses were the speech of Allah inserted between the words of the Jinn is the pronoun known in `Arabic as (ﻠﻢ ﻣﻊ اﻟﻐﻴﺮ )ﻣﺘor
The First Person Plural which have been used in these verses.
In one place it is mentioned that, ”We would certainly have given them abundant water to drink.“ In another place, it is
mentioned ”So that We might try them with respect to it…” However, anytime we take these types of speech as being
sentences related or narrated to others, then there is no problem (in understanding the meaning of such sentences).
A good example of this is when a person relates a story to one of his friends and then says, “Such and such person is of
the belief that I am a good person.” (Obviously, the person whom he is speaking about would not have used the word “I”,
rather, he would have used the word “he”, however the person who is listening would automatically understand what the
person is saying.)
13. Some Commentators of the Qur’an have given the possibility that the meaning of  ﻃﺮﻳﻘﺔin this verse is that path of
disbelief and the increase in blessings which one would be entitled to receive after staying ﬁrm on this path (of disbelief).
In reality, the preliminary stage (that Allah, Gloriﬁed and Exalted is He tests His servants with) is that of punishment (for
their sins) and this is done through being lured or enticed by blessings (from Allah, Gloriﬁed and Exalted is He) however
this commentary does not ﬁt with the tone of the verse under discussion nor would it ever correspond with the verses that
precede and follow this verse.
14. Wasa’il ash-Shi`a, Volume 2, Page 970, hadith 3.
15. Wasa’il ash-Shi`a, Volume 18, Page 490 (Section on the Islamic Penalty for Theft, Section 4, hadith 5)
16. Tafsir Nur ath-Thaqalain, Volume 5, Page 439 and 440
17. In regards to the issue of Intercession from the viewpoint of the Qur’an and ahadith, a complete discussion has been
carried out in volume 1 of this Commentary (Tafsir-e-Namuna) under verse 48 of Suratul Baqarah. In relation to the
truthfulness of Tawassul, a discussion in volume 4 of the same Tafsir verse 45 of Suratul Ma'idah has also been carried out.
18. Suratul Jinn, 72:18.
19. According to this commentary and since this sentence is from the speech of the believing Jinn, the use of the pronoun
of  ﻏﺎﺋﺐor The Third Person in place of ﻢ ﻣﺘﻠor The First Person has been done for drawing the attention, or due to the fact
that a group of the Jinn had spoken these words in relation to another group of the Jinn to explain their actions (pay
attention to this point).
20. In reference to the event of revelation of this verse, some commentators have mentioned that the non-believers from
among the Quraish had asked the Prophet to leave his religion so that they would give him protection and thus, the verse
under discussion was revealed which was a reply to the Quraish. (See Tafsir Abul Futuh Al-Razi, Volume 11, Page 293)
21. Seeing as how the word ( )ﺑﻼغcan only be made transitive through the particle ()ﻋﻦ, some commentators of the Qur'an
have mentioned that the particle ( )ﻣﻦused in this verse comes in the meaning of the particle ( )ﻋﻦwhile others have taken
the word ( )ﮐﺎﺋﻦas being in “taqdir” meaning that there is an implication of a missing syntactical part (grammatically
speaking) in the sentence such that the verse would read (ﻪ)إﻻ ﺑﻼﻏﺎ ﻛﺎﺋﻨﺎ ﻣﻦ اﻟ.
22. According to this, the explanation of this sentence is an exclusionary condition for the sentence that came before it that
reads (ً )و ﻟﻦ أﺟﺪ ﻣﻦ دوﻧﻪ ﻣﻠﺘﺤﺪاand according to the ﬁrst explanation offered, it would be an exclusionary condition for the
previous verse.

23. The particle ( )ﺣﺘis commonly used to convey or express the completion or conclusion of something and in this verse it
takes on two different interpretations. The ﬁrst meaning is that that completion or outcome is actually a sentence which has
been omitted such that in “taqdir” {meaning that there is an implication of a missing syntactical part (grammatically
speaking) in the sentence} the verse would read: ( إذا رأوا ﻣﺎ ﻳﻮﻋﺪون)…و ﻻ ﻳﺰاﻟﻮن ﻳﺴﺘﻬﺰؤن و ﻳﺴﺘﻀﻌﻔﻮن اﻟﻤﺆﻣﻨﻴﻦ ﺣﺘ. The second
interpretation is that the completion or outcome would be the part of the verse that reads (ﻮﻧﻮن ﻋﻠﻴﻪ ﻟﺒﺪا )ﻳwhich came a few
verses before this verse however the ﬁrst interpretation is much more appropriate.
24. Suratul Nazi'at (79), verse 24.
25. Surah az-Zukhruf (43), verse 51.
26. Suratul Ahqaf (46), Verse 9
27. Suratul An`am (6), Verse 50
28. Surah an-Naml (27), Verse 40
29. Surah ash-Shuara` (26), Verse 54
30. Surah Saba (34), Verse 35
31. Suratul Kahf (18), Verse 34
32. Suratul Baqarah (2), Verse 249
33. Nahj Al-Balagha, Speech 201
34. Tafsir Al-Muraghi, Volume 29, Page 105
35. The phrase  ﻋﺎﻟﻢ اﻟﻐﻴﺐis the predicate for a nominal clause which has been eliminated and in actuality, it was ﻫﻮ ﻋﺎﻟﻢ
اﻟﻐﻴﺐ. Some commentators have taken this phrase to be an attribute (of Allah) or an appositional substantive for another
substantive for the word  رﺑin the previous verse.
36. A group of commentators have said that the pronoun (he) in  ﻟﻴﻌﻠﻢrefers to the Prophet of Islam (blessings of Allah be
upon him and his family) and have stated that this means that Allah (Gloriﬁed and Exalted is He) has appointed protectors
and overseers for the secrets of the revelation and the message so that the Prophet would know that deﬁnitely, what is
coming to him is revelation from Allah (Gloriﬁed and Exalted is He) and thus, he would have no doubt or uncertainty in the
revelation.
However, this explanation, keeping in mind that the deliverance of the message is the job of the Prophet (blessings of Allah
be upon him and his family) and not the job of the Angels and seeing as how in the previous verse the word  رﺳﻮلhas been
used, and a few verses previously, the word  رﺳﺎﻻتwas used in relation to the personage of the Prophet of Islam (blessings
of Allah be upon him and his family), it is highly unlikely that this (second) explanation is correct - thus, the truth lies in the
commentary given.

Various Points

1. An in-depth investigation regarding `Ilm al-Ghaib
By paying close attention to the various verses of the Qur'an, it is clear that there exists two groups of
verses in relation to `Ilm al-Ghaib - Knowledge of the Unseen. The ﬁrst group are those verses which
limit this knowledge strictly to Allah (Gloriﬁed and Exalted is He) and negate it for all others such as

verse 59 of Suratul An`am:

…ﻮ ﻫﻻﺎ اﻬﻠَﻤﻌ ﻳﺐِ ﻻ اﻟْﻐَﻴﺢﻔٌﺎﺗ ﻣﻨـﺪَهﻋو
“And with Him are the keys of the unseen treasure - none knows them except He…”
Also, we have in the Qur'an, that which has been mentioned about the Prophet (blessings of Allah be
upon him and his progeny) in Suratul An`am, verse 50:

ﺐ اﻟْﻐَﻴﻠَـﻢﻋ اﻻ وﻪ اﻟـﻦآﺋﻨـﺪِي ﺧَﺰ ﻋﻢَ ﻟﻗُﻮل ا ﻻﻗُـﻞ
“Say (O' Muhammad): I do not say to you that I have with me the treasures of Allah, nor do I know the
unseen.”
In verse 188 of Suratul A`raf, we read the following:

ِﺮ اﻟْﺨَﻴﻦ ﻣتﺜَﺮَﺘﺳ ﻻﺐ اﻟْﻐَﻴﻠَﻢﻋ اﻨﺖ ﻛﻟَﻮو
“Had I known about the unseen, I would have gained much good.'”
The last verse in this discussion is found in Surah Yunus, verse 20, we read:

ﻪ ﻟﺐﺎ اﻟْﻐَﻴﻧﱠﻤ اﻓَﻘُﻞ
“Say (O' Muhammad): Certainly the (Knowledge of the) Unseen is solely reserved for Allah.”
There are many more verses such as these in the Qur'an, however, we will sufﬁce with these.
The second group of verses are those which clearly indicate that the Prophets and intimate friends

(Awliyah) of Allah (Gloriﬁed and Exalted is He) have a general knowledge of the Unseen as has been
mentioned in verse 179 of Surah Ale `Imran which states:

ﻪﻠﺳﻦ ر ﻣِﺘَﺒﺠ ﻳﻪ اﻟﻦٌﻟﺐِ و اﻟْﻐَﻴَﻠ ﻋﻢﻌﻄْﻠﻴ ﻟﻪﺎنَ اﻟﺎ ﻛﻣو
“And Allah does not inform you of the unseen. He chooses for such information anyone of His
Messengers as He desires.”
Also, in relation to some of the miracles of Prophet `Isa al-Masih (peace be upon him), it is mentioned
that:

ﻢﻮﺗﻴ ﺑونَ ﻓﺮﺎ ﺗَـﺪﱠﺧﻣﻠُﻮنَ وﻛﺎ ﺗَﺎﻢ ﺑِﻤِﯩﻧَـﺒاو
“I (Prophet 'Isa) inform you of what you eat and what you store in your house.”1
If we look at the exception mentioned in the verse under discussion (verse 27 of Suratul Jinn), we see
that Allah (Gloriﬁed and Exalted is He) has allowed a portion of the Knowledge of the Unseen to be
known to His chosen Messenger (since in `Arabic, if there is ever an exception (in a sentence) preceded
by a negation, it always refers to an afﬁrmation):

ًﺪاﺻ رﻪ ﺧَﻠْﻔﻦﻣ وﻪﺪَﻳ ﻳﻦﻴ ﺑﻦﻠُﻚُ ﻣﺴ ﻳﻧﱠﻪﻮلٍ ﻓَﺎﺳﻦ ر ﻣﺗَﻀ ارﻦ ﻣﻻا
“Except to him whom He is pleased with from among (His) Messengers so then surely He places before
him and behind him a guard.”2
From another point of view, the number of verses of the Qur'an that give us information about hidden
matters are not few, such as the second to fourth verses of Suratul Rum:

ﻪ ﻟﻴﻦﻨ ﺳـﻊ ﺑِﻀﻮنَ ﻓﺒـﻐْـﻠﻴ ﺳﺪِ ﻏَﻠَﺒِﻬِﻢﻌﻦ ﺑﻢ ﻣﻫضِ ور اﻻَﻧد اـ ﻓومﺖِ اﻟﺮﺒﻏُـﻠ

َﻨُﻮنﻣـﻮ اﻟْﻤحﻔْﺮﺬٍ ﻳـﺌﻣﻮﻳـﺪُ وﻌـﻦ ﺑﻣ وـﻞﻦ ﻗَﺒ ﻣﺮﻣاﻻ
“The Romans are vanquished. In a near land, and they, after being vanquished, shall overcome (within a
few years) and they will be victorious. All matters of the past and future are in the hands of Allah. The
believers will enjoy the help of Allah on that Day. ”3
Also, in verse 85 of Suratul Qasas, Allah (Gloriﬁed and Exalted is He) tells us:

ٍﺎدﻌ ﻣَﻟكَ اادآنَ ﻟَﺮﻚَ اﻟْﻘُﺮﻠَﻴ ﻋضنﱠ اﻟﱠﺬِي ﻓَﺮا
“Certainly the One who had made the Qur'an incumbent upon you will return you to your starting point
(Makkah).”
Also, in verse 27 of Suratul Fath, we read the following:

ﻴﻦﻨ آﻣﻪ اﻟنْ ﺷٌﺎء اامﺮﺠِﺪَ اﻟْﺤﺴ اﻟْﻤﻟَﺘَﺪْﺧُـﻠُﻦ
“Certainly you shall enter into the Masjid al-Haram, with the permission of Allah, in security.”
There are also many more verses of the Qur'an such as these.
In principle, the heavenly revelation (Wahi) that is sent down to the Prophets is also a form of Knowledge
of the Unseen which is placed at their disposal - thus, how can we claim that these personalities do not
have access to the Knowledge of the Unseen when we know that revelation has come down to them?
Besides all of these proofs, we have numerous ahadith that show that Prophet Muhammad (prayers of
Allah be upon him and his family) and the Infallible A'immah (peace be upon all of them) had access to
the Knowledge of the Unseen.
Sometimes, they were given the knowledge of what would happen in the future such as the victory of
Makkah, and the event surrounding Hatib ibn Abi Balta`ah, who wrote a letter to the people of Makkah
which he gave to a woman named Sarah and she was to convey the letter to the polytheists of Makkah.
She was close to being attacked by the Muslim army when she hid the letter under her long hair and

continued on towards Makkah.
The Prophet (blessings of Allah be upon him and his progeny) ordered `Ali (peace be upon him) and a
company of troops to go after her.
The Prophet (blessings of Allah be upon him and his progeny) also informed the group of Muslims that
when they reach to an area known as Rawdha al-Khak they will meet this woman, who has a letter from
Hatib in her possession which is supposed to be given to the polytheists of Makkah.
The Prophet (blessings of Allah be upon him and his progeny) also commanded them to take the letter
from her. When the Muslim army found her, she initially denied having such a letter, however after
repeated requests to her, she ﬁnally handed over the writing to `Ali (peace be upon him) and the group
of Muslims.4
There are also events such as the prediction of the Battle of Mutah, and the martyrdom of Ja`far ibn Abi
Talib (peace be upon him) and other soldiers and warriors in the Muslim army, which the Prophet
(blessings of Allah be upon him and his progeny) told his followers while they were still in Madinah.5
Such examples in the life of the Holy Prophet (blessings of Allah be upon him and his progeny) are not
small in number.
In Nahj al-Balagha, there are many forecasts to the events that would take place in the future, which
show that Imam `Ali ibn Abi Talib (peace be upon him) also had access to this hidden knowledge. One
such example of this can be seen in the 13th Khutbah in which the people of Basrah were degraded, in
which Imam `Ali ibn Abi Talib (peace be upon him) said:

ﺎ وﻬﻗ ﻓَﻮﻦﺬٌابِ ﻣﺎ اﻟْﻌﻬﻠَﻴ ﻋﻪ اﻟﺚﻌ ﻗَﺪْ ﺑﻴﻨَﺔﻔ ﺳﻮﺟﻮﺠﺎ ﻛﺠِﺪِﻫﺴ ﻣﻟ اﻧْﻈُﺮ اّﻧﺎﻛ
.ﺎﻬﻨﻤ ﺿ ﻓﻦ ﻣقﺎ و ﻏَﺮﻬﺘ ﺗَﺤﻦﻣ
“So then it is as though I see its Masjid like the upper part of a boat or a sitting ostrich which Allah had
sent down punishment to from above and below and drowned all that were within her protection.”
In other ahadith which have been narrated in both the books of the Ahl as-Sunnah and Shi`a, there are
many other forecasts from Imam `Ali (peace be upon him) concerning events that would happen in the
future; such as one where he told Hajr ibn Qais that after his death, Hajr would be forced to curse `Ali
(peace be upon him).6

Another example concerns Marwan in which it was mentioned that he would hold the ﬂag of corruption
and despotism in his old age.7
Amir al-Mu’minin `Ali ibn Abi Talib (peace be upon him) told Kumail bin Ziyad (may Allah be pleased
with him) that the tyrant Hajjaj ibn Yusuf would be his killer.8
In regards to the Khawarij of Nahrawan, Imam `Ali (peace be upon him) mentioned that in this battle,
people would not die from his side and from the opposite side, not even ten people will be saved, and
just how he predicted, it came true.9
Concerning the burial place of Imam Husayn (peace be upon him), when Imam `Ali (peace be upon him)
was passing by the land of Karbala, he spoke certain words in regards to this to his companion, Asbagh
ibn Nabatah.10
In the book, Fadhail al-Khamsah, there are countless ahadith from the Ahl as-Sunnah in regards to the
vast knowledge of Imam `Ali (peace be upon him) of which, to narrate them all here is not possible for
us.11
As well, in the ahadith from the Ahl al-Bait (peace be upon him), there are many traditions which point to
the fact that the sinless A'immah had Knowledge of the Unseen. For those who would like to read more
about this, one can refer to al-Kaﬁ, Volume 1, in the various sections which mention these ahadith.
Also, the Late `Allamah Majlisi in his work, Bihar al-Anwar in volume 27, has narrated quite a large
number of ahadith, which ﬁll some 22 chapters on this topic.
These ahadith which speak about the Prophet (blessings of Allah be upon him and his progeny) and the
A'immah having Knowledge of the Unseen have actually reached to the level of tawatur (meaning that
these ahadith have been so consecutively narrated that it is not possible to deny the text) in terms of `Ilm
al-Hadith.
Now the question remains that: How can one explain some of the verses of the Holy Qur'an and the
ahadith which deny that anyone other than Allah (Gloriﬁed and Exalted is He) has Knowledge of the
Unseen, while other verses state some can have this knowledge?
Different answers are given to this question - including the following:
1. The most popular answer which helps us reconcile these two conﬂicting views is that the meaning that
“Knowledge of the Unseen is conﬁned to Allah” is that it is His Own and Personal knowledge.
Therefore, no other person has the ability to know this knowledge except with His permission and

whatever knowledge others have is from Him and through His Grace upon them.
The proof of this is the verse that is under discussion which states:

ِﺐ اﻟْﻐَﻴﻢﺎﻟﺪاً ﻋﺻ رﻪ ﺧَﻠْﻔﻦﻣ وﻪﺪَﻳ ﻳﻦﻴﻦ ﺑﻠُﻚُ ﻣﺴ ﻳﻧﱠﻪﻮلٍ ﻓَﺎﺳﻦ ر ﻣﺗَﻀ ارﻦ ﻣﻻا
.ًﺪاﺣ اﺒِﻪ ﻏَﻴَﻠ ﻋﻈْﻬِﺮ ﻳﻓَﻼ
“The Knower of the Unseen! So then He does not reveal His secrets to anyone. Except to him whom He
is pleased with from among His Messengers so then surely He places before him and behind him a
guard.”
In Nahj al-Balagha, this same point has been mentioned when `Ali (peace be upon him) informed others
of events that would happen in the future (for example, the invasion of the Moguls into the Islamic
Empire). One of his companions said, 'O' Amir al-Mu’minin! Do you claim to have Knowledge of the
Unseen?' The Imam laughed and replied:

ﻠْﻢ ذِي ﻋﻦ ﻣﻠـﱠﻢ ﺗَﻌﻮﺎ ﻫﻧﱠـﻤ اﺐِ و ﻏَﻴﻠْﻢ ﺑِﻌـﻮ ﻫﺲﻟَﻴ
“This is not Knowledge of the Unseen, rather, this is that knowledge which was taught to me by the
possessor of knowledge (the Prophet).”12
This explanation is one that a great number of scholars and researchers have agreed upon.
2. The Knowledge of the Unseen are of two types - the ﬁrst is that which is speciﬁcally limited to Allah
(Gloriﬁed and Exalted is He) and no one except for Him knows it, such as when the Day of Judgement
will take place and other such issues. The second type is that knowledge which He teaches to His
Prophets (peace be upon them) and intimate friends. Again, in Nahj al-Balagha, under the same
speech (as quoted above), we read the following:

ﻠْﻢ ﻋﻨْﺪَه ﻋﻪنﱠ اﻟ ا:ﻪﻟ ﺑِﻘَﻮﺎﻧَﻪﺤﺒ ﺳﻪ اﻟهﺪَدﺎ ﻋ ﻣ وﺔﺎﻋ اﻟﺴﻠْﻢﺐِ ﻋ اﻟْﻐَﻴﻠْﻢﺎ ﻋﻧﱠﻤ او
ﺐﺴَﺎ ذَا ﺗ ﻣﺎ ﺗَﺪْرِي ﻧَﻔْﺲ ﻣ و،ﺎمﺣر اﻻﺎ ﻓ ﻣﻠَﻢﻌ ﻳ و،ﺚ اﻟْﻐَﻴﻨَـِّﺰل ﻳ و،ﺔﺎﻋاﻟﺴ

.ﻮتضٍ ﺗَﻤرِ ايﺎ ﺗَﺪْرِي ﺑِﺎ ﻣﻏَﺪاً و
“Verily knowledge of the Unseen is the knowledge of the Day of Judgment and what Allah has
mentioned in His Saying: {Verily, Allah is He with Whom is the knowledge of the Hour and He sends
down the rain, and He knows what is in the womb; and no soul knows what he shall earn tomorrow; nor
does any soul know in what land he shall die in.}”13
Then to further explain this, the Imam (peace be upon him) added:

و  اﺨ ﺳ وﻴﻞﻤ ﺟو ا ﻗَﺒِﻴﺢ وَﻧْﺜ اوﺮٍ ا ذَﻛﻦ ﻣﺣﺎمر اﻻ ﻣﺎ ﻓﺤﺎﻧَﻪﺒ ﺳﻪ اﻟﻠَﻢﻌﻓَﻴ
ًﻘﺎﺮاﻓ ﻣِﻴﻦﻠﻨﱠﺒِﻴ اﻟْﺠِﻨﺎنِ ﻟ ﻓوﻄَﺒﺎً ا اﻟﻨﱞﺎرِ ﺣﻮنُ ﻓ ﻳﻦ ﻣﻴﺪٍ وﻌ ﺳو ا ﺷَﻘ وﻴﻞﺨﺑ
ﻪ ﻧَﺒِﻴﻪ اﻟﻪﻠﱠﻤ ﻋﻠْﻢﻚَ ﻓَﻌى ذٌﻟﻮ ﻣﺎ ﺳ وﻪ اﻟﻻﺪٌ اﺣ اﻪﻠَﻤﻌﺐِ اﻟﱠﺬِي ﻻ ﻳ اﻟْﻐَﻴﻠْﻢﻓَﻬﺬَا ﻋ
ﻪﻠَﻴ ﻋﻄَﻢ ﺗَﻀﺪْرِي و ﺻﻪﻴﻌنْ ﻳ ﺑِﺎﻋﺎ ﻟ د وﻴﻪﻨﻠﱠﻤ( ﻓَﻌﻠﱠﻢ ﺳ وﻪ آﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ)ﺻ
.ﺤﻮاﻧﺟ
“Therefore, Allah alone has knowledge in reference to that which is in the womb of the mother - whether
it is a boy or a girl; whether it is beautiful or ugly; whether it will be generous or miserly; whether it will be
successful or misfortunate; whether that (which is in the womb) would be the fuel for the hell ﬁre or
relaxing in the gardens in the company of the Prophets.
This is the Knowledge of the Unseen which no one knows other than Allah. Other than this, there is
knowledge which Allah taught His Messenger (blessings of Allah be upon him and his progeny) which he
has taught me and he (the Prophet) also prayed for me that my bosom may retain it and my ribs may
hold it.”14
It is possible that some people are given general knowledge in relation to the state or sex of the fetus, or
the falling of the rain, or other things like this, however, complete and comprehensive knowledge and the
ability to inform others of those particular characteristics is only reserved to the pure Essence of Allah.
This can be seen in the knowledge of Qiyamah that we too have a general knowledge of this day;
however we are not given information of the particular characteristics and all of the peculiarities of it.
Therefore, if in the ahadith we see that the Prophet (blessings of Allah be upon him and his progeny) or
the A'immah (peace be upon them) gave others knowledge of a baby that would be born, or when the
end of the life of a person would come, then we must say that this knowledge is related to that general

knowledge that they were granted by Allah (Gloriﬁed and Exalted is He).
3. Another way to combine the interpretation of these two theories by using the verses of the Qur'an and
ahadith is to state that the secrets of the unseen are recorded in two separate areas: the ﻟﻮح اﻟﻤﺤﻔﻮظ
(Lawhul Mahfuz) or the Guarded Tablet (this is the special, guarded knowledge only available to Allah) in
which no changes or variations can take place and of which not a single soul has information of; and the
second area is the ( ﻟﻮح ﻣﺤﻮ و إﺛﺒﺎتLawh Mahw wa Ithbat) or the Tablet of Change and Conﬁrmation.
The knowledge contained on this tablet is changeable and alterable depending on certain conditions. It
is the knowledge contained here, which is also Knowledge of the Unseen, that is not limited to Allah
(Gloriﬁed and Exalted is He) alone, and thus, others can have access to this knowledge.
It is because of these two different areas where knowledge is stored that we have the following narration
from Imam Ja`far as-Sadiq (peace be upon him):

 وﺘُﻪﻼﺋ ﻣﻪﻠَﻤﻋ ﻓَﻤﺎ ا،ﻠَﻪﺳ ر وﺘَﻪﻼﺋ ﻣﻪﻠَﻤﻋﻠْﻤﺎً ا ﻋ و،ﻮ ﻫﻻ اﻪﻠَﻤﻌ ﻳﻠْﻤﺎً ﻟَﻢ ﻋﻪنﱠ ﻟا
.ﻪﻠَﻤ ﻧَﻌﻦ ﻓَﻨَﺤﻠَﻪﺳ ر وﻪﻴﺎﯨﻧْﺒا
“One type of knowledge is that which only Allah has and no one else knows. Another type of knowledge
is the type which He has informed Angels, Prophets and Apostles, and we (the Ahl al-Bait) also know
it.”15
The following has been narrated from Imam `Ali ibn al-Husayn (peace be upon him):

 ﻟَﻪ! ﻓَﻘُﻠْﺖﺔﻴﺎﻣ اﻟْﻘمـﻮ ﻳﻟـﻮنُ ا ﻣﺎ ﻳﺎنَ و ﺑِﻤﺎ ﻛﻢُﺪﱠﺛْﺘ ﻟَﺤﻪـﺘﺎبِ اﻟ ﻛﺔٌ ﻓ ﻻ آﻳﻟَﻮ
ِﺘَﺎبْ اﻟم اﻨْﺪَه وِ ﻋﺜْﺒِﺖ ﻳ وــﺸَﺎءﺎ ﻳ ﻣﻪﻮا اﻟــﺤﻤ ﻳ:ﻪلِ اﻟ ﻗَﻮ:ﺔُ؟ ﻓَﻘﺎلﺔُ آﻳﻳا
”If one verse had not been in the Holy Qur'an, I also would have informed you of the past happenings
and what will happen until the Day of Judgement.”
The Narrator says that he asked the Imam: “Which verse is that?” The Imam replied: “Allah says: 'Allah
makes to pass away and establishes what He pleases, and with Him is the basis of the Book.'” 16
In this argument, the knowledge has been divided into deﬁnite and indeﬁnite. In the preceding argument

it was part or full (how much of the knowledge). (Ponder over it).
4. Another way to explain the difference is that in practice, Allah (Gloriﬁed and Exalted is He) has
complete knowledge over all that which is hidden (to others) and it is possible that the Prophets and
intimate friends of Allah (Gloriﬁed and Exalted is He), in practice or on their own, do not have access to
this knowledge.
However, when they intend or wish to know such things, then Allah (Gloriﬁed and Exalted is He) teaches
it to them. Of course this intention or wish is only with the permission and pleasure of Allah (Gloriﬁed
and Exalted is He).
Therefore, to summarize the verses of the Qur'an and ahadith that tell us that the Prophet (blessings of
Allah be upon him and his progeny), A'immah (peace be upon them) and others do not have Knowledge
of the Unseen means that at that exact time, they do not possess the knowledge; and those verses or
ahadith which say that they do possess Knowledge of the Unseen mean that they have the ability to gain
such knowledge (from Allah, (Gloriﬁed and Exalted is He)).
This can be compared to a person who is given a letter from someone and is requested to pass the
letter to a third person. In this example we can say that the person who was given the letter does not
know what it contains.
However at the same time, he is able to open the letter and read it contents (as long as the person who
gave him the letter gave him the permission to do so). In this event, he would have knowledge of what
is contained in the letter. If he does not give him permission, then he would remain unaware of its
contents.
The best example of Knowledge of the Unseen, after combining all the meanings of the ahadith that
have been mentioned can be found in Al-Kaﬁ in the section titled, 'Surely the A'immah, when they want
to know something, they are taught it!'
There is a hadith from Imam Ja`far as-Sadiq (peace be upon him) in which he stated:

.َﻚ ﺑِﺬٌﻟﻪ اﻟﻪﻠَﻤﻋﺌﺎً ا ﺷَﻴﻠَﻢﻌنْ ﻳ اﻣﺎم اﻻراداذٌا ا
“When the Imam intends to know something, Allah teaches that thing to him.”17
This interpretation clears up a lot of the difﬁculties and misunderstandings in relation to the knowledge of

the Prophet (blessings of Allah be upon him and his family) and the A'immah (peace be upon them all)
such as: how is it possible for them to drink water or eat food that is laced with poison whereas we know
that it is not permitted for a person to do an act that will lead to danger of losing his life.
Thus, we must say that in such examples, the Prophet (blessings of Allah be upon him and his family) or
the A'immah (peace be upon them all) have not been given the permission by Allah (Gloriﬁed and
Exalted is He) to make use of the Knowledge of the Unseen that is there and usually available to them.
Also, sometimes the betterment requires that the Prophet (blessings of Allah be upon him and his family)
and A'immah (peace be upon them all) are not made aware of a certain thing or that they are not told of
it, so that the event can pass as a test for them which would result in their completeness as a human
being.
For example, it has been mentioned in the event recorded in history known as Lailatul Mabit in which `Ali
(peace be upon him) slept on the bed of the Prophet (blessings of Allah be upon him and his family), in
which it has been narrated from `Ali (peace be upon them all) that he himself said that he did not know
whether the polytheists of the Quraish would attack him on that night and he would become a martyr in
the way of Allah (Gloriﬁed and Exalted is He) or if his life would be spared?
In this instance, the betterment requires that the Imam (peace be upon him) is not made aware of the
outcome of his actions so that the Divine test of Allah (Gloriﬁed and Exalted is He) can take form.
Thus, if the Imam (peace be upon him) knew that he was going to be sleeping on the bed of the Prophet
(blessings of Allah be upon him and his family) and then the next morning, he would wake up safe and
sound, then this would not be an act of honour or glory for the Imam (peace be upon him); and that
which is mentioned in the verses of the Qur'an and the ahadith in relation to the importance of this act of
self-sacriﬁce would not have had any meaning.
Of course, the issue of Knowledge of the Unseen being accessible if the Prophet (blessings of Allah be
upon him and his family) or A'immah (peace be upon them all) wish clears up this and other types of
confusions.
5. Another way to reconcile these differing views that are found in the ahadith in relation to Knowledge of
the Unseen (however, please note that this way of reconciliation is in relation to some of the narrations
as well and that the people who were being spoken to in these various ahadith were different people) is
that some of the companions of the Prophet and A'immah had the ability to understand and accept the
issue of Knowledge of the Unseen in relation to the A'immah (peace be upon them all) such that it could
be told to these companions in its entirety. However in relation to various other companions, they were
either to weak (of faith) or unable to understand and accept such concepts.

For example, we read a hadith that once Abu Basir and a large group of companions were in the house
of Imam Ja`far as-Sadiq (peace be upon him) when all of a sudden the Imam entered the room upset,
sat down and said the following:

ْ ﻟَﻘَﺪ،ﻞﺟ وﺰ ﻋﻪ اﻟﻻ اﺐ اﻟْﻐَﻴﻠَﻢﻌﺎ ﻳ! ﻣﺐ اﻟْﻐَﻴﻠَﻢﻧﱠﺎ ﻧَﻌﻮنَ اﻤﻋﺰ ﻳﻗْﻮام ًﺒﺎﺠﺎ ﻋﻳا
.ﻮتِ اﻟﺪﱠارِ ﻫﻴِ ﺑي ا ﻓﺖﻤﻠ ﻓَﻤﺎ ﻋّﻨ ﻣﺖﺑﺮ ﻓُﻼﻧَﺔَ ﻓَﻬﺘﺎرِﻳبِ ﺟﺮ ﺑِﻀﺖﻤﻤﻫ
“It is surprising that some people think that we have Knowledge of the Unseen (`Ilm al-Ghaib). No one
apart from Allah has this knowledge. I wanted to reprimand my female-slave however she has
disappeared from my presence and I do not know which room of my house she is in.”18
The narrator of the hadith then said, “When the Imam stood up and left the assembly, me and a group of
the companions got up and went into the house of the Imam and said to him, 'May we be sacriﬁced for
you! In regards to what you said relating to one of your female servants that you do not have the
Knowledge of the Unseen, however we know that you have various types of knowledge, thus, why did
you say what you did concerning your female slave?'”
The Imam (peace be upon him) then elaborated on his statement which contained an explanation about
Knowledge of the Unseen.
It was clear that in the gathering, there were people who did not have the ability or aptitude necessary to
understand and comprehend the meaning, nor did they have a deep cognizance of the Imam (and this is
why he said what he did).
It must be pointed out that these ﬁve points mentioned do not oppose or contradict one another and all
of these points can be taken as truthful. (Ponder on this)

2. Another Way to Prove that the Prophets and A’immah have
Knowledge of the Unseen
At this point, we present two other proofs that conﬁrm the truth that the Prophet (blessings of Allah be
upon him and his progeny) and the Sinless A'immah (peace be upon them all) have a general
Knowledge of the Unseen.

First: The jurisdiction of the Prophet (blessings of Allah be upon him and his progeny) and the A'immah
(peace be upon them all) was universal and for all time, thus it was not limited. Rather, the Apostleship
of the Prophet (blessings of Allah be upon him and his progeny) and the leadership of the A'immah
(peace be upon them all) was world-wide and eternal. Thus, how is it possible that someone can be
given such a wide jurisdiction and authority, but yet at the same time are only given knowledge of that
particular time and place in which they are living in?
Is it possible for a person who is for example, given the responsibility of being a governor or
administrator of a large country to not be aware of that area and at the same time be able to fulﬁll his
role of authority or control over that area?
In other words, the Prophet (blessings of Allah be upon him and his progeny) and A'immah (peace be
upon them all) had to give guidance, instructions and lay down laws which would help people who would
come in the future and in all lands and not only be limited to those who were their contemporaries. This
is not possible except by possessing at least a small portion of the Knowledge of the Unseen.
Secondly: There are three verses of the Holy Qur'an which if we place them next to one another, would
fully explain the Knowledge of the Unseen that had been granted to the Prophet (blessings of Allah be
upon him and his progeny) and A'immah (peace be upon them all).
1. The ﬁrst is about a person named Asif bin Barkhiya, who in the twinkling of an eye, brought the throne
of Bilqis to the court of Prophet Sulayman (peace be upon him):

آهﺎ رﻓُﻚَ ﻓَﻠَﻤﻚَ ﻃَﺮﻟَﻴﺗَﺪﱠ اﺮنْ ﻳ اﻞ ﻗَﺒﻴﻚَ ﺑِﻪﻧَﺎ آﺗـﺘَﺎبِ اْ اﻟﻦ ﻣﻠْﻢ ﻋﻨﺪَه اﻟﱠﺬِي ﻋﻗَـﺎل
ِﺑ رﻞﻦ ﻓَﻀﺬَا ﻣ ﻫ ﻗٌﺎلﻨﺪَهﺮاً ﻋﺘَﻘﺴﻣ
“One who had some knowledge of the book said: I will bring it to you in the twinkling of an eye. Then
when he saw it settled beside him, he said: This is by the grace of my Lord.” 19
2. The second verse states:

ِﺘَﺎبْ اﻟﻠْﻢ ﻋﻨﺪَه ﻋﻦﻣ وﻢَﻨﻴﺑ وﻨﻴ ﺷَﻬِﻴﺪاً ﺑﻪ ﺑِﺎﻟَﻔ ﻛﻗُﻞ

“Say: Allah is sufﬁcient as a Witness between me and you and whoever has knowledge of the book.”20
In many narrations both in the books of the Ahl as-Sunnah and Shi`a, it is stated that when the Prophet
(peace be upon him and his family) was asked by Abu Sa`id Khudri about “One who had some
knowledge of the book (min al-Kitab)?”21
The Prophet (blessings of Allah be upon him and his progeny) replied that it was the successor of his
brother Sulayman bin Dawud. Then he asked the Prophet that who was the one who “has (complete)
knowledge of the Book?”22 He replied: It is my brother `Ali ibn Abi Talib.”23
Paying attention to the ﬁrst verse that states, '…some knowledge of the book' (which has been related to
be in reference to Asif ibn Barkhiya) is a fraction or a share of the knowledge; whereas in the second
verse, 'knowledge of the book' (which has been related to be in reference to `Ali ibn Abi Talib (peace be
upon him)) is complete knowledge.
Therefore, the difference between the station of knowledge that was granted to Asif and that which was
granted to `Ali (peace be upon him) is made clear.
3. The third verse under discussion is:

…ءَ ﺷﻞّﺎﻧﺎً ﻟﻴﺒ ﺗﺘَﺎبْﻚَ اﻟﻠَﻴﻟْﻨَﺎ ﻋﻧَﺰ…و
“…and We have revealed the Book to you clearly explaining everything…” 24
It is clear that one who knows the secrets of this Book, must also have Knowledge of the Unseen, and
this is in itself clear proof that it is possible for men from among the intimate friends of Allah (Gloriﬁed
and Exalted is He) to have Knowledge of the Unseen, by the permission of Allah (Gloriﬁed and Exalted
is He).25

3. An in-Depth Study Regarding the Creation of the Jinn
The Jinn, just as the literal meaning of the word denotes, are creations which are unseen as having
many characteristics. It has been mentioned in the Qur'an that:
1) They are beings that have been created from ﬁre, as opposed to man who has been created and

fashioned from dirt:

ٍﻦ ﻧﱞﺎر ﻣﺎرِجﻦ ﻣﺎنﱠ ﻣ اﻟْﺠﺧَﻠَﻖﺎﻟْﻔَﺨﱞﺎرِ وﺎلٍ ﻛﻠْﺼ ﺻﻦﺎنَ ﻣﻧْﺴ اﻻﺧَﻠَﻖ
“He created man from dry clay like Earthen vessels, and He created the Jinn from ﬁre free of smoke.”26
2) The Jinn are creatures that have knowledge and understanding and are able to discern between truth
and falsehood. They also have the power of logic and deduction. (See various Ayat of Suratul Jinn, as
have already been mentioned)
3) The Jinn too have a responsibility towards their Creator. (Various Ayat of Suratul Jinn and Suratul
Rahman)
4) A group of them are righteous believers, and a group of them are non-believers:

ًﺪَدا ﻗﻖاﺋﻨﱞﺎ ﻃَﺮﻚَ ﻛونَ ذٌﻟﻨﱞﺎ دﻣﻮنَ وﺤﺎﻟﻨﱞﺎ اﻟﺼﻧﱞﺎ ﻣاو
“As for us, certainly some of us are righteous and others are not. We have all followed different
paths.”27
5) They too have a day when they will be brought together and will have to account for their deeds:

ًﻄَﺒﺎ ﺣﻨﱠﻢﻬﺠﺎﻧُﻮا ﻟَﻄُﻮنَ ﻓﺎ اﻟْﻘٌﺎﺳﻣاو
"However, the deviators from the Truth will be the fuel for hell.”28
6) They used to have the ability to go to the heavens and even received knowledge from there and used
to steal information, but this was later on was forbidden for them:

ًﺪاﺻﺎﺑﺎً رﻬ ﺷﺠِﺪْ ﻟَﻪ اﻵنَ ﻳﻊﺘَﻤﺴ ﻳﻦ ﻓَﻤﻊﻤﻠﺴﺪَ ﻟﻘَﺎﻋﺎ ﻣﻨْﻬﺪُ ﻣﻨﱞﺎ ﻧَﻘْﻌﻧﱞﺎ ﻛاو

”We used to sit near by and try to listen to the heavens, but shooting ﬂames now await those who try to
do that.”29
7) Some of them are able to meet and communicate with human beings, and are able to increase their
limited knowledge and information, relating to some of the secrets of the world:

ًﻘﺎﻫ رﻢوﻫاد ﻓَﺰ اﻟْﺠِﻦﻦﺎلٍ ﻣﻮذُونَ ﺑِﺮِﺟﻌﻧﺲِ ﻳ اﻻﻦ ﻣﺎلﺎنَ رِﺟ ﻛﻧﱠﻪاو
"Certain human beings sought refuge with certain Jinn and this increased the rebelliousness of those
Jinn.”30
8) From among them, we ﬁnd some that have great powers and strength, just as we ﬁnd among humans
beings as well:

ﻴﻦﻣ ا ﻟَﻘَﻮِيﻪﻠَﻴ ﻋّﻧاﻚَ وﻘَﺎﻣ ﻣﻦ ﻣن ﺗَﻘُﻮم اﻞ ﻗَﺒﻴﻚَ ﺑِﻪﻧَﺎ آﺗ ا اﻟْﺠِﻦﻦ ﻣﻔْﺮﻳﺖ ﻋﻗَﺎل
"A monstrous Jinn said, “I can bring it (the Throne of Bilqis) before you even stand up. Verily I am
powerful and trustworthy.”31
9) Some of them have the ability to perform tasks on behalf of human beings, as has been mentioned in
the Qur'an:

ﺎرِﻳﺐﺤﻦ ﻣ ﻣﺸٌﺎءﺎ ﻳ ﻣﻠُﻮنَ ﻟَﻪﻤﻌ… ﻳِﻪﺑذْنِ ر ﺑِﺎﻪﺪَﻳ ﻳﻦﻴ ﺑﻞﻤﻌﻦ ﻳ ﻣ اﻟْﺠِﻦﻦﻣو
.. ِابﻮﺎﻟْﺠﺟِﻔَﺎنٍ ﻛ وﻴﻞﺎﺛﺗَﻤو
“…and of the Jinn there were those who worked before him (Sulayman) by the command of his Lord …
they made for him what he pleased of fortresses and images, and bowls (large) as watering troughs and
cooking pots…”32
10) Their creation and placing on the Earth, took place before the creation of mankind:

ﻮمﻤﻦ ﻧﱠﺎرِ اﻟﺴ ﻣﻞﻦ ﻗَﺒ ﻣﺂنﱠ ﺧَﻠَﻘْﻨَﺎهاﻟْﺠو
“…and We created the Jinn before (the human being) of smokeless ﬁre.”33
In addition to this, from the verses of the Qur'an, we can clearly see that contrary to that which is in the
minds of the common people (who feel that they are better than the Jinn), there are truly some people
who are better than them and our proof is that all of the Prophets of Allah are human beings that were
chosen (for the role of Prophethood) and it was the Jinn who were commanded to believe in the Prophet
of Islam (blessings of Allah be upon him and his progeny) who was a human being and were
commanded to followed him.
Above all, Shaytan who, according to the Qur'an was of the Jinn (see verse 50 of Suratul Kahf), was
commanded to perform Sajdah to Prophet Adam (peace be upon him) and this shows the greatness and
eminence of mankind over the Jinn.
Up until this point, our discussion was centered on the facts that were mentioned in the Holy Qur'an,
which is free from all sorts of corruption, in relation to this unseen creation.
However, as we know, the common people and those who are irrational have conjectured up various
adulterated ideas in relation to this creation of Allah (Gloriﬁed and Exalted is He) which both the
intelligence and logic can not accept.
Due to this, a corrupt and unrealistic view of this creation has been made such that whenever the word
Jinn is mentioned, a whole group of corrupt thoughts and beliefs pop up in the mind of the people.
Some things that people mention are that the Jinn have the ability of metamorphosis, thus, they take the
shape and form of various strange, wild and scary creatures. They are also thought to be creations full
of anger and rage and that if they were to throw a bowl of hot water into an empty area of a house then
the whole house would catch on ﬁre; and other beliefs such as these.
However, if the issue of the Jinn was to be studied without all of these strange and wrong
misconceptions, then the primary topic at hand would be completely understood and accepted, since we
have no proof that living creatures that exist are limited to only those that can be seen by the naked
eye. Rather, the scholars of Religion, and the Scientists and Researchers of the natural sciences have
said that any creature that mankind is able to discern by using his senses, cannot be compared to those
creatures that cannot be perceived by the ﬁve natural senses.

Until recently when unseen creations the size of atoms had not been discovered, nobody would have
believed that in one drop of water or one drop of blood, there exists thousands and thousands of living

organisms which we as humans did not have the power to see.
Also, the scientists have mentioned that our own eyes are limited in what colours it can see; also, our
ears are limited to the spectrum and frequencies of sounds which it can hear. The colours which we
cannot see and the sounds which we cannot hear are much more in number than we are able to see or
hear!
When we see that the state of the world and our surroundings are such, then it is no place of
amazement that there can be various types of living creatures in this universe which we are not able to
perceive. Thus, when the true light - the Prophet of Islam (blessings of Allah be upon him and his
progeny) - informs us about such creations, why is it not possible for us to accept them?
In any case, on one hand, we have the Qur'an - the true spoken word - which has informed us of the
Jinn along with their special characteristics as mentioned above; and on another side, we have no
logical proof that can be brought forth to deny their existence. Thus, we must accept their existence and
stay away from all wrong and corrupt ideas. We must also keep away from all contaminated ideas that
are in the minds of the common people while discussing the Jinn.
It is also important to mention this ﬁnal point that the word Jinn sometimes carries a much wider
meaning which includes various unseen creations - both those that possess intellect and those who do
not. Sometimes, even some animals that can be seen by the naked eye, but are hidden inside their nest
or den are also included in this wider meaning of Jinn.
An example of this can be seen in the narrations from the Prophet of Islam (blessings of Allah upon him
and his family) in which he said:

 وﻴﺎت ﺣﻨْﻒ ﺻ واءﻮ اﻟْﻬ ﻓﺎﻟْﺮِﻳﺢ ﻛﻨْﻒ ﺻ:ٍﻨَﺎفﺻﺔَ اﺴ ﺧَﻤ اﻟْﺠِﻦﻪ اﻟﺧَﻠَﻖ
ﺎبِ وﺴ اﻟْﺤﻬِﻢﻠَﻴ ﻋم آدﻨﺒ ﻛﻨْﻒ ﺻضِ وراتِ اﻻﺸَﺮ ﺣﻨْﻒ ﺻ وﻘَﺎرِب ﻋﻨْﻒﺻ
.ِﻘَﺎباﻟْﻌ
“Allah has created the Jinn in ﬁve different types: One group is like the wind (unseen); another group is
in the form of a snake; a third group is in the form of a scorpion; the next group is those wild animals of
the land; and the last group is just like humans which have accountability for their good and bad
deeds.”34
By paying close attention to this hadith and its wide deﬁnition (of the Jinn), very many difﬁculties and

problems which are mentioned in various other ahadith and stories in relation to the Jinn are solved.
For example, in some of the ahadith from Amir al-Mu’minin `Ali ibn Abi Talib (peace be upon him), we
read the following:

ةوﺮ اﻟْﻌﻠـﺪُ ﻋﻘْﻌﻄٌﺎنَ ﻳنﱠ اﻟﺸﱠﻴ ﻓَﺎﻪوﺗﺮ ﻋﻦ ﻻ ﻣ وﻧَﺎء اﻻﺔ ﺛُﻠْﻤﻦ ﻣــﺎء اﻟْﻤ ﺗَﺸْﺮِبﻻ
.ﺔاﻟْﺜَﻠَﻤو
“Do not drink water from a broken or defective glass, since verily Shaytan sits in the defective and
broken (glasses).”35
Keeping in mind that Shaytan is from the Jinn and that a broken dish and the area where it is kept is a
place where all types of microbes and germs gather, it is not difﬁcult to assume that the words Jinn and
Shaytan (as used in these ahadith) carry a general meaning and would include these things (germs and
microbes) too even though this hadith (and others) have a speciﬁc meaning that the Jinn or Shaytan is a
being with understanding and intelligence and have a responsibility to their Creator and the ahadith in
these regards are also quite numerous.36

1. Surah Ale Imran (3), Verse 49.
2. Suratul Jinn (72), Verse 27.
3. Surah ar-Rum (30), Verse 2 – 4.
4. A commentary on this event and its complete references can be found in the commentary of Surah Mumtahinah.
5. Kamil ibn Athir, Volume 2, Page 237 in the section on the Battle of Mutah.
6. Mustadrak Al-Sahihain, Volume 2, page 358
7. Tabaqat of ibn Sa`d, Volume 5, page 30.
8. Al-Isabatu of ibn Al-Hajr, Volume 5, Section 3, Page 325.
9. Haythami in the book Majma`, Volume 6, Page 241.
10. Al-Riyadh Al-Nadhirah, Volume 2, Page 222.
11. Fadhail Al-Khamsah, volume 2, Pages 231 to 253.
12. Nahj Al-Balagha, Speech 128.
13. Surah Luqman (31), Verse 34.
14. Nahj Al-Balagha, Speech 127. Bihar Al-Anwar, Volume 26, Page 160, hadith 5, there are many ahadith on this topic
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15. Bihar Al-Anwar, Volume 26, Page 160, hadith 5, there are many ahadith on this topic from the same source.
16. Tafsir Nur ath-Thaqalain, Volume 2, Page 512, hadith 160.
17. Al-Kaﬁ, Section: “Surely the A'immah, when they want to know something, they are taught it”, hadith 3. There are also
other ahadith in this section on this topic.

18. Usul Al-Kaﬁ, Volume 1, hadith 3.
19. Surah an-Naml (27), Verse 40.
20. Surah ar-Ra`d (13), Verse 43
21. Surah an-Naml (27), Verse 40
22. Surah ar-Ra`d (13), Verse 43
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24. Surah an-Nahl (16), Verse 89
25. In the commentary (of Ayatullah Nasir Makarim Shirazi, Tafsir-e-Namunah) in Suratul An'am, verses 50, 59 (Volume 5,
Pages 245 and 268) and Suratul A'raf, verse 188 (Volume 7, Page 46), this subject has been discussed in detail.
26. Suratul Rahman (55), Verse 15.
27. Suratul Jinn (72), Verse 11.
28. Suratul Jinn (72), Verse 15.
29. Suratul Jinn (72), Verse 9.
30. Suratul Jinn (72), Verse 6.
31. Suratul Nahl (16), Verse 39.
32. Surah Saba (34), Verse 13.
33. Suratul Hijr (15), Verse 27
34. Saﬁnat Al-Bihar, Volume 1, Page 186 (Under )ﺟﻦ.
35. Al-Kaﬁ, Volume 6, Page 385, Section on “Book of Drinking” section on “Types of Vessels”, hadith 5.
36. In the ﬁrst volume of the book, The First University and the Last Prophet, there are approximately 23 Ahadith in relation
to this topic.

Final Words by Ayatullah Makarim Shirazi

O' Allah! On that day when the Jinn and Mankind will be brought forth the Court of Justice in Your
presence and those who had committed wicked deeds will feel remorse for their actions, cover us with
the shadow of Your Grace.
O' Allah! The sphere of Your Dominion is wide and spacious and our own knowledge and understanding
is limited, therefore, please protect us from the slips and errors and mistakes that we fall prey to.
O' Allah! The station and rank of Your Prophet is so great that in addition to his invitation (to the religion
of Islam) being extended to humanity, all other creations too answered his call - thus, please accept and
place us amongst the ranks of the true believers.

Completion of the Commentary of Suratul Jinn
Friday, 21st of the Month of Muharram al-Haram, 1408 AH
Nasir Makarim Shirazi

Selection of Ahadith from Al-Usul Al-Kaﬁ
Concerning the Jinn

ﻢﻮرِﻫﻣ اﻮنَ ﻓﻬﺟﺘَﻮ ﻳ وﻬِﻢ دِﻳﻨﻢﺎﻟﻌ ﻣﻦ ﻋﻢﻟُﻮﻧَﻬﺎﺴ ﻓَﻴﻴﻬِﻢﺗﺎ ﻳنﱠ اﻟْﺠِﻦ اﺎبﺑ
The Jinn come to them (the A'immah)
for Religious Instructions and for Settling their Affairs

Hadith 1

:ﺎفِ ﻗﺎلﺳﺪٍ اﻻﻌ ﺳﻦﺎوِرٍ ﻋﺴ ﻣﻦ ﺑﻴﺤ ﻳﻦ ﻋﻠ ﻋﻦﺪِ ﺑﻤﺤ ﻣﻦﺎﺑِﻨٌﺎ ﻋﺤﺻ اﺾﻌﺑ
ﺘﱠ ﺣﻞﺠ ﻻ ﺗَﻌ:ﻘُﻮل ﻳﻞﻌ ﻓَﺠﺘُﻪﺗَﻴﺎ اﺾِ ﻣﻌ ﺑ( ﻓمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌﺎ ﺟﺑ اﺖﺗَﻴا
ﻢﻧﱠﻬﺎ ﻛم ﻗَﻮَﻠ ﻋجنْ ﺧَﺮ اﺎ ﻟَﺒِﺚ ﻓَﻤ.ﺎءﻓْﻴ اﻻﻊﺗَﺘَﺒ اﻠْﺖﻌ ﺟ وَﻠ ﻋﺲﺖِ اﻟﺸﱠﻤﻴﻤﺣ
ﻨْﺖﺎ ﻛ ﻣﺎﻧﻧْﺴ ﻪ اﻟ ﻓَﻮ: ﻗٌﺎل.ُةﺎدﺒ اﻟْﻌﻢﺘْﻬ ﻗَﺪِ اﻧْﺘَﻬﺘُﻮت اﻟْﺒﻬِﻢﻠَﻴ ﻋﻔْﺮ اﻟﺼادﺮاﻟْﺠ
.َﻚﻠَﻴ ﻋ ﻗَﺪْ ﺷَﻘَﻘْﺖاﻧر ا: ﻟ ﻗٌﺎلﻪﻠَﻴ ﻋﺧَﻠْﺖﺎ د ﻓَﻠَﻤ.م اﻟْﻘَﻮﺔﯩﻴ ﻫﻦﺴ ﺣﻦ ﻣﻴﻪﻓ
ًﺔﯩﻴ ﻫﻦﺴﺣﻣﺎً ا ﻗَﻮر ا ﻟَﻢِوا ﺑﺮ ﻣم ﻗَﻮﻴﻪ ﻓﻨْﺖﺎ ﻛ ﻣﺎﻧﻧْﺴ ﻟَﻘَﺪْ اﻪ اﻟ وﻞﺟ ا:ﻗُﻠْﺖ
: ﻓَﻘٌﺎل.ُةﺎدﺒ اﻟْﻌﻢﺘْﻬ ﻗَﺪِ اﻧْﺘَﻬﻔْﺮ اﻟﺼﺮاد اﻟْﺠﻢﻟْﻮاﻧَﻬنﱠ اﺎﺪٍ ﻛاﺣ وﻞﺟِ ر زِي ﻓﻢﻨْﻬﻣ
ﺗُﻮﻧَﻚَ؟ﺎ ﻳ ﻓَﻘُﻠْﺖ: ﻗٌﺎل. اﻟْﺠِﻦﻦاﻧُﻚَ ﻣﺧْﻮﻚَ اوﻟٌﺌ ا: ﻗٌﺎل.ﻢ ﻧَﻌ:؟ ﻗُﻠْﺖﻢﺘَﻬﻳاﺪُ رﻌﺎ ﺳﻳ
.ﻬِﻢﺮاﻣ ﺣ وﻬِﻢﻟﻼ ﺣ وﻬِﻢ دِﻳﻨﻢﻌﺎﻟ ﻣـﻦﻟُﻮﻧﺎ ﻋﺎﺴﺗُـﻮﻧﱞﺎ ﻳﺎ ﻳﻢ ﻧَﻌ:ﻗٌﺎل
Some of our companions narrated from our people, who have narrated from Muhammad ibn `Ali from
Yahya ibn Musawir from Sa`d al-Askaf who said the following: ”On one of my meeting with Abu Ja`far
(peace be upon him) when I went to see him, he asked me to wait.

I waited until the sun became very hot on me, thus I tried to follow the shadow to stay away from the
sun. Not very long after, a group of people that looked like locusts dressed in large gowns and were
very pale and slim due to extensive worshipping, came out from where the Imam was.
Their beautiful sight made me forget my troubles. When I went in the presence of the Imam (peace be
upon him) he said, 'I am afraid I caused you hardships.'
I said, 'Yes, it was difﬁcult but by Allah, I forgot everything when I saw them. A group of people passed
by the like of whose beauty I had not seen before. They looked like locusts that were pale and slim due
to worshipping a great deal.'
The Imam (peace be upon him) said, 'O Sa`d, did you see them?' I said, 'Yes, I saw them.' The Imam
(peace be upon him) said, 'They are your brethren from among the Jinn.'
The narrator said, 'I asked the Imam (peace be upon him), 'Do they come to you?' He said, 'Yes, they
come to us for religious instructions and to learn the lawful and unlawful matters from us.'”

Hadith 2

ﻴﻞﺎﻋﻤﺳ اﻦ ﺑﻴﻢاﻫﺮﺑ اﻦﺎنَ ﻋﺴ ﺣﻦ ﺑﻠ ﻋﻦﺎدٍ ﻋ زِﻳﻦ ﺑﻞﻬ ﺳﻦﺪٍ ﻋﻤﺤ ﻣﻦ ﺑﻠﻋ
مﻨﺎ ﻗَﻮﻠَﻴ ﻋج ﻓَﺨَﺮﻨﱞﺎ ﺑِﺒﺎﺑِﻪ ﻛ:( ﻗٌﺎلمﻼ اﻟﺴﻪﻠَﻴ )ﻋﻪﺪِ اﻟﺒ ﻋِﺑ اﻦ ﻋﻞﺒ ﺟﻦ اﺑﻦﻋ
: ﻓَﻘٌﺎلﻢﻨْﻬ( ﻋمﻼ اﻟﺴﻪﻠَﻴ )ﻋﻪﺪِ اﻟﺒﺎ ﻋﺑﻟْﻨﺎ اﺎﺔٌ ﻓَﺴﻴﺴﻛ ا وزُر اﻬِﻢﻠَﻴ ﻋّط اﻟﺰﺷْﺒﺎها
 اﻟْﺠِﻦﻦ ﻣﻢُاﻧﺧْﻮ اءﻻﻮﻫ
`Ali ibn Muhammad has narrated from Sahl ibn Ziyad from `Ali ibn Hisan from Ibrahim ibn Isma'il from
Ibn Jabal, who has said the following:
“On one occasion we were in front of the door of the house of Abu `Abdillah (peace be upon him) when
a group of people who looked like Indian gypsies came out wearing loin cloths to cover their bodies. We
asked Abu `Abdillah (peace be upon him) about them and he said, 'They were your brethren from among
the Jinn.'”

Hadith 3

ٍ ﺎ ﻓَﻀﻦ اﺑﻦ ﻋﻮﻓْ اﻟﻠ ﻋﻦ ﺑﻦﺴ اﻟْﺤﻦ ﻋﻴﺤ ﻳﻦﺪُ ﺑﻤﺤ ﻣ ورِﻳﺲد اﻦﺪُ ﺑﻤﺣا
ل
ُرِﻳﺪ( امﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌﺑﺎ ﺟ اﺖﺗَﻴ ا:ﺎفِ ﻗﺎلﺳﺪٍ اﻻﻌ ﺳﻦﺤﺎﺑِﻨﺎ ﻋﺻﺾِ اﻌ ﺑﻦﻋ
 ﺛُﻢﺖﺗَﻔَﻌ ﻗَﺪِ ارﻮاتﺻذٌا اﻻ اﻔُﻮﻓَﺔٌ وﺼ اﻟْﺒﺎبِ ﻣَﻠ ﻋﺑِﻞ اذٌا رِﺣﺎل ﻓَﺎﻪﻠَﻴذْنَ ﻋاﻻ
ﻪﻠَﻴﻔَﺮٍ )ﻋﻌ ﺟِﺑ اَﻠ ﻋ ﻓَﺪَﺧَﻠْﺖ ﻗﺎل.طﱠﻮنَ اﻟﺰﺸْﺒِﻬ ﻳﻢﺎﺋﻤ ﺑِﺎﻟْﻌﻴﻦﺘَﻤﻌ ﻣم ﻗَﻮجﺧَﺮ
َﻠﻮا ﻋﺟﻣﺎً ﺧَﺮ ﻗَﻮﺖﻳا ر ومﻮ اﻟْﻴَﻠذْﻧُﻚَ ﻋ اﻄَﺎﺑﺪاكَ ا ﻓﻠْﺖﻌ ﺟ:( ﻓَﻘُﻠْﺖمﻼاﻟﺴ
:! ﻗٌﺎل ﻻ ﻗُﻠْﺖ:ﺪُ؟ ﻗٌﺎلﻌﻚَ ﻳﺎ ﺳوﻟٌﺌ اﻦﺗَﺪْرِي ﻣ و ا:؟ ﻓَﻘٌﺎلﻢﺗُﻬﺮْﻧ ﻓَﺎﻢﺎﺋﻤ ﺑِﺎﻟْﻌﻴﻦﺘَﻤﻌﻣ
.ﻬِﻢ دِﻳﻨﻢﻌﺎﻟ ﻣ وﻬِﻢﺮاﻣ ﺣ وﻬِﻢﻼﻟ ﺣﻦﻟُﻮﻧﺎ ﻋﺎﺴﺗُﻮﻧﺎ ﻓَﻴﺎ ﻳ اﻟْﺠِﻦﻦ ﻣﻢُاﻧﺧْﻮﻚَ اوﻟٌﺌا
Ahmad ibn Idris and Muhammad ibn Yahya have narrated from al-Hasan ibn `Ali al-Kuﬁ from Ibn alFaddal from a certain person of our people from Sa`d al-Askaf, who has said the following:
“One time I went to ask for permission to meet Abu Ja`far (peace be upon him). I found saddles of
camels lined up in front of the door and heard very loud noises. At this time, a group of people came out
who were wearing turbans and looked like those of the Indian gypsies.
I asked Abu Ja`far (peace be upon him) about them saying, 'May Allah take my soul in the service of
your cause. Today it took me a long time to receive permission to meet you. I saw a group of people
coming out with turbans on that I did not recognize.'
He said, 'Do you know, O Sa`d, who they were?' I replied, 'No, I do not know.' The Imam (peace be
upon him) said, 'They were your brethren in religion from among the Jinn. They come to us for religious
instructions, to learn the lawful and unlawful matters and the principles of their religion.'”

Hadith 4

ﺪِﻳ ٍﺮ ﺳﻦ اﻟْﺒِﻼدِ ﻋِﺑ اﻦ ﺑﻴﻢاﻫﺮﺑ اﻦ ﻋﻦﻴﺴ اﻟْﺤﻦﺪِ ﺑﻤﺤ ﻣﻦ ﻋﻴﺤ ﻳﻦﺪُ ﺑﻤﺤﻣ
ﺖﺟ ﻓَﺨَﺮﺪِﻳﻨَﺔ ﺑِﺎﻟْﻤ ﻟَﻪﺞﻮاﺋ( ﺑِﺤمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌﻮ ﺟﺑ اﺻﺎﻧو ا: ﻗٌﺎلﻓﺮﻴاﻟﺼ
 وﻪﻟَﻴ اﻠْﺖ ﻓَﻤ: ﻗٌﺎل.ﻪﺑﻠْﻮِي ﺛَﻮﺎنٌ ﻳﻧْﺴذٌا ا اﻠَﺘ راﺣَﻠ ﻋﺎءﺣو اﻟﺮ ﻓَﺞﻦﻴﻧﺎ ﺑﻨﺎ اﻴﻓَﺒ

ﻴﻨُﻪﺘﺎﺑﺎً ﻃ ﻛﻟَﻨ ﻧﺎو ﺑِﻬﺎ وﺔَ ﻟ ﻻ ﺣﺎﺟ: ﻟ ﻓَﻘﺎل.َةداو اﻻﻟْﺘُﻪﻄْﺸﺎنُ ﻓَﻨﺎو ﻋﻧﱠﻪ اﻇَﻨَﻨْﺖ
:( ﻓَﻘُﻠْﺖمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌ ﺟِﺑ اذا ﺧَﺎﺗَﻢ ا اﻟْﺨَﺎﺗَﻢَﻟ اتﺎ ﻧَﻈَﺮ ﻓَﻠَﻤ: ﻗٌﺎل.ﻃْﺐر
ﺎ ﺛُﻢ ﺑِﻬﻧﺮﻣﺎ ﻳﺎءﺷْﻴﺘَﺎبِ اْ اﻟذا ﻓ اﺔَ وﺎﻋ اﻟﺴ:ﺘﺎبِ؟ ﻗﺎلْﺐِ اﻟﺎﺣﺪُكَ ﺑِﺼﻬ ﻋَﺘﻣ
: ﻓَﻘُﻠْﺖﻴﺘُﻪ( ﻓَﻠَﻘمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌﻮ ﺟﺑ ا ﻗَﺪِم ﺛُﻢ:ﺪٌ؟ ﻗٌﺎلﺣﻨْﺪِي ا ﻋﺲذا ﻟَﻴ ﻓَﺎاﻟْﺘَﻔَﺖ
ﻦنﱠ ﻟَﻨﺎ ﺧَﺪَﻣﺎً ﻣ اﺪِﻳﺮﺎ ﺳ ﻳ:؟ ﻓَﻘﺎلﻃْﺐ رﻴﻨُﻪ ﻃﺘﺎﺑِﻚَ وِ ﺑﺗﺎﻧ اﻞﺟﺪَاكَ ر ﻓﻠْﺖﻌﺟ
 اﻟْﺠِﻦﻦﺎﻋﺎً ﻣﺗْﺒنﱠ ﻟَﻨﺎ ا ا:ى ﻗﺎلﺧْﺮ اﺔ رِواﻳ ﻓ و.ﻢﺜْﻨﺎﻫﻌﺔَ ﺑﻋﺮﻧﺎ اﻟﺴدرذا ا ﻓَﺎاﻟْﺠِﻦ
.ﻢﺜْﻨﺎﻫﻌﺮاً ﺑﻣﻧﺎ ادرذا اﻧْﺲِ ﻓَﺎ اﻻﻦﺗْﺒﺎﻋﺎً ﻣنﱠ ﻟَﻨﺎ اﻤﺎ اﻛ
Muhammad ibn Yahya has narrated from Muhammad ibn al-Husayn from Ibrahim ibn Abu'l Balad from
Sadir al-Sayraﬁ, who has said the following:
“Abu Ja`far (peace be upon him) asked me to help him with a few things in Madina. I left and when I
reached Fajj al-Rawha` (name of a place) a man waved to me with his clothes.
The narrator said that I turned to him and I thought he was thirsty. I offered him a cup but he declined
saying, 'I do not need it.' He gave me a letter whose ink was not dry yet.
The narrator said that when I looked at it, it had the seal of Abu Ja`far (peace be upon him) on it. I
asked him 'When were you in the presence of Abu Ja`far (peace be upon him)?' He said, 'Just now I
was in his presence.' In the letter were a few things that he had commanded me to do. When I looked
around there was no one with me.”
The narrator then said, 'After this, I went to meet Abu Ja`far (peace be upon him) and said, 'May Allah
take my soul in the service of your cause. A man came to me with your letter, the ink of which had not
yet dried up.' He said, 'O Sadir, we have servants from among the Jinn. When we need a thing to
happen quickly, we send them to do it.'”

Hadith 5

ﻦﺪِ ﺑﻤﺤ ﻣﻦ ﻋهﺮ ذَﻛﻦﻤﺎدٍ ﻋ زِﻳﻦ ﺑﻞﻬ ﺳﻦ ﻋﻦﺴ اﻟْﺤﻦﺪُ ﺑﻤﺤ ﻣﺪٍ وﻤﺤ ﻣﻦ ﺑﻠﻋ
(ﻼم اﻟﺴﻪﻠَﻴﺎ )ﻋِﺿ اﻟﺮﺖﻳا ر: ﻗٌﺎﻟَﺖﻮﺳ ﻣﺔُ ﺑِﻨْﺖﻴﻤ ﺣﺪﱠﺛَﺘْﻨ ﺣشٍ ﻗٌﺎلﺮﺤﺟ
ِﺪِيﻴﺎ ﺳ ﻳ: ﻓَﻘُﻠْﺖ.ًﺪاﺣى ار اﺖ ﻟَﺴ وِﻨﺎﺟ ﻳﻮ ﻫﻄَﺐِ وﺖِ اﻟْﺤﻴ ﺑﺎبِ ﺑَﻠﻔﺎً ﻋواﻗ

ﺎ ﻳ: ﻓَﻘُﻠْﺖ.َﻟﻮ اْﺸ ﻳ وﻟُﻨﺎﺴ ﻳﺗَﺎﻧ اﺮاﺋﻫ اﻟﺰﺮﺎﻣﺬَا ﻋ ﻫ:؟ ﻓَﻘﺎلِ ﺗُﻨﺎﺟﻦﻤﻟ
: ﻓَﻘُﻠْﺖ.ًﻨَﺔﺖِ ﺳﻤﻤ ﺣﺖِ ﺑِﻪﻌﻤنْ ﺳﻧﱠﻚِ ا ا ﻟ: ﻓَﻘﺎل.ﻪﻼﻣ ﻛﻊﻤﺳنْ ا اﺐﺣِﺪِي اﻴﺳ
ﻴﺮِ وﻔ اﻟﺼﻪﺒ ﺷﺖﻌﻤ ﻓَﺴﺖﻌﺘَﻤ ﻓَﺎﺳﻌﻤ اﺳ: ﻟ ﻓَﻘَﺎل.ﻪﻌﻤﺳنْ ا اﺐﺣِﺪِي اﻴﺎ ﺳﻳ
.ًﻨَﺔ ﺳﺖﻤﻤ ﻓَﺤﻤ اﻟْﺤﺘْﻨﺒﻛر
'Ali ibn Muhammad and Muhammad ibn al-Hasan have narrated from Sahl ibn Ziyad, from the person
who he mentioned from Muhammad ibn Jahrash who has said that Hakima, daughter of Musa has said
the following:
“Once, I saw ar-Rida (peace be upon him) standing at the door of the ﬁrewood room whispering, but I
could not see anyone else around him. I asked him, 'My master, who are you talking to?' He said, 'This
is 'Amir al-Zahra`i. He has come to ask a few questions and he has certain complaints.'
I then asked, 'My master, I would like to hear his voice.' He said, 'If you hear his voice, then you will
have a fever for one year.' I said, 'My master, I would (still) like to hear him.' He said, 'All right then
listen.' I listened and I heard something like a whistle. I then felt feverish for one entire year.”

Hadith 6

ﻢ  ﻫﺎﺷﻦ ﺑﻴﻢﺮاﻫﺑ اﻦ ﻋﻦﺴ اﻟْﺤﻦﺪِ ﺑﻤﺤ ﻣﻦﺪٍ ﻋﻤﺤ ﻣﻦﺪُ ﺑﻤﺣ ا وﻴﺤ ﻳﻦﺪُ ﺑﻤﺤﻣ
ِﺑ اﻦ ﺟﺎﺑِﺮٍ ﻋﻦﺮٍ ﻋﻤ ﺷﻦﺮِو ﺑﻤ ﻋﻦ ﻋﻮبﻳ اﻦ ﺑﻴﻢﺮاﻫﺑ اﻦﺎنَ ﻋﺜْﻤ ﻋﻦﺮِو ﺑﻤ ﻋﻦﻋ
ﻞﻗْﺒذْ اﺮِ اﻨْﺒ اﻟْﻤَﻠ( ﻋمﻼ اﻟﺴﻪﻠَﻴ )ﻋﻴﻦﻨﻣﻮ اﻟْﻤﻴﺮﻣﻨﺎ اﻴ ﺑ:( ﻗٌﺎلمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ )ﻋﻌﺟ
ﻴﺮﻣ اﻞﺳر ﻓَﺎﻘْﺘُﻠُﻮهنْ ﻳ ا اﻟﻨﱞﺎسﻢﺠِﺪِ ﻓَﻬﺴابِ اﻟْﻤﻮﺑ اﻦ ﺑﺎبٍ ﻣﺔﻴ ﻧﺎﺣﻦﺒﺎنٌ ﻣﺛُﻌ
َﻟ ا اﻧْﺘَﻬﺘﱠ ﺣﻨْﺴﺎبﺎنُ ﻳﺒ اﻟﺜﱡﻌﻞﻗْﺒ اﻔﱡﻮا وَﻔﱡﻮا ﻓنْ ﻛ( امﻼ اﻟﺴﻪﻠَﻴ )ﻋﻴﻦﻨﻣﻮاﻟْﻤ
ﻴﻦﻨﻣﻮ اﻟْﻤﻴﺮﻣ اﺷٌﺎر( ﻓَﺎمﻼ اﻟﺴﻪﻠَﻴ )ﻋﻴﻦﻨﻣﻮﻴﺮِ اﻟْﻤﻣ اَﻠ ﻋﻠﱠﻢ ﻓَﺴلﺮِ ﻓَﺘَﻄٌﺎوﻨْﺒاﻟْﻤ
ﻞﻗْﺒ اﻪﺘ ﺧُﻄْﺒﻦغَ ﻣﺎ ﻓَﺮ ﻟَﻤ و.ﻪﺘ ﺧُﻄْﺒﻦغَ ﻣﻔْﺮ ﻳﺘﱠ ﺣﻒﻘنْ ﻳ اﻪﻟَﻴ( امﻼ اﻟﺴﻪﻠَﻴ)ﻋ
 ﻣﺎتِﺑنﱠ ا ا و. اﻟْﺠِﻦَﻠﻚَ ﻋﻴﻔَﺘﺜْﻤﺎنَ ﺧَﻠ ﻋﻦو ﺑﺮﻤ ﻋ:؟ ﻓَﻘٌﺎلﻧْﺖ اﻦ ﻣ: ﻓَﻘﺎلﻪﻠَﻴﻋ
 و ﺑِﻪﻧﺮﻣ ﻓَﻤﺎ ﺗَﺎﻴﻦﻨﻣﻮ اﻟْﻤﻴﺮﻣﺘُﻚَ ﻳﺎ اﺗَﻴ ﻗَﺪْ اﻚَ وﻳا رﻊﺘَﻄْﻠﺳﻚَ ﻓَﺎﻴنْ آﺗ اﺻﺎﻧو او
ْن ا وﻪى اﻟﻴﻚَ ﺑِﺘَﻘْﻮوﺻ ا:(مﻼ اﻟﺴﻪﻠَﻴ )ﻋﻴﻦﻨﻣﻮ اﻟْﻤﻴﺮﻣ ا ﻟَﻪى؟ ﻓَﻘٌﺎلﻣﺎ ﺗَﺮ
ﻴﺮﻣو اﺮﻤعَ ﻋد ﻓَﻮ: ﻗٌﺎل.ﻬِﻢﻠَﻴ ﻋﻴﻔَﺘﻧﱠﻚَ ﺧَﻠ ﻓَﺎ اﻟْﺠِﻦﺑِﻴﻚَ ﻓ اﻘﺎم ﻣ ﻓَﺘَﻘُﻮمﺮِفﺗَﻨْﺼ
وﺮﻤﻴﻚَ ﻋﺗﺎﺪاكَ ﻓَﻴ ﻓﻠْﺖﻌ ﺟ: ﻟَﻪ ﻓَﻘُﻠْﺖ. اﻟْﺠِﻦَﻠ ﻋﻴﻔَﺘُﻪ ﺧَﻠﻮ ﻓَﻬفﺮ اﻧْﺼ وﻴﻦﻨﻣﻮاﻟْﻤ

.ﻢ ﻧَﻌ:؟ ﻗٌﺎلﻪﻠَﻴ ﻋ ذٌاكَ اﻟْﻮاﺟِﺐو
Muhammad ibn Yahya and Ahmad ibn Muhammad have narrated from Muhammad ibn al-Hasan from
Ibrahim ibn Hashim from `Amr ibn `Uthman from Ibrahim ibn Ayyub from `Amr ibn Shimr from Jabir from
Abu Ja`far (peace be upon him), who had said the following:
“Once when Amir al-Mu'minin `Ali (peace be upon him) was on the pulpit, a serpent entered from one of
the doors of the Masjid. The people wanted to kill the serpent however, Amir al-Mu'minin (peace be
upon him) asked them to leave the snake alone and thus they left him.
The serpent began to crawl towards the pulpit. He stretched out and saluted Amir al-Mu'minin (peace
be upon him). The Imam (peace be upon him) made a gesture to him to wait until the sermon was
completed. When the sermon was ﬁnished, Imam `Ali came to the snake and said, 'Who are you?'
He said, 'I am `Amr ibn `Uthman, your deputy among the Jinns. My father has died and in his will, he
has asked me to come to you and ﬁnd out your instructions and that is why I am here. What do you
command me and instruct me to do?'
Amir al-Mu'minin (peace be upon him) said, 'I ask you to be pious before Allah and go back and act as
the successor of your father among the Jinn. I appoint you as my deputy over them.'
The narrator said that `Amr then bid farewell to Amir al-Mu'minin `Ali (peace be upon him) and left as his
deputy over the Jinn. I asked the Imam (peace be upon him), 'May Allah take my soul in the service of
your cause, does `Amr fulﬁll the obligation upon him?' He said, 'Yes, he does so.'”

Hadith 7

ﻦﺪَ ﺑﻤﺣ اﻦﺔَ ﻋﻣور اﻦﺪِ ﺑﻤﺤ ﻣﻦﺎدٍ ﻋﻤ ﺣِﺑ اﻦ ﺑﺢ ﺻﺎﻟﻦﺪٍ ﻋﻤﺤ ﻣﻦ ﺑﻠﻋ
ﻨﱞﺎنْ ﻛﺎ ا ﻓَﻠَﻤﻔﻌﺰِﻳﺪَ اﻟْﺠ ﻳﻦﺠﺎﺑِﺮِ ﺑ ﻟﻼﺰاﻣ ﻣﻨْﺖ ﻛﻴﺮٍ ﻗﺎلﺸ ﺑﻦﻤﺎنِ ﺑ اﻟﻨﱡﻌﻦﺮِ ﻋاﻟﻨﱠﻀ
ﻮ ﻫ وﻨْﺪِه ﻋﻦ ﻣج ﺧَﺮ وﻪﻋد( ﻓَﻮﻼم اﻟﺴﻠَﻴﻪﻔَﺮٍ )ﻋﻌ ﺟِﺑ اَﻠ ﻋﺧَﻞ دﺪِﻳﻨَﺔﺑِﺎﻟْﻤ
ﺔﻌﻤ ﺟمﻮ ﻳﺪِﻳﻨَﺔ اﻟْﻤَﻟﺪَ ا ﻓَﻴﻦ ﻣﺪِلﻨْﺰِلٍ ﻧَﻌ ﻣلوﺔَ اﺮِﺟﺧَﻴﻧﺎ اﻻدر وﺘﱠ ﺣورﺮﺴﻣ
ﻟَﻪ ﻓَﻨﺎوﺘﺎب ﻛﻪﻌ ﻣم ﻃُﻮالٍ آدﻞﺟﻧﺎ ﺑِﺮذا ا اﻴﺮﻌ ﺑِﻨﺎ اﻟْﺒﺾﺎ ﻧَﻬ ﻓَﻠَﻤالوﻨَﺎ اﻟﺰﻠﱠﻴﻓَﺼ
ﻦ ﺟﺎﺑِﺮِ ﺑَﻟ اﻠ ﻋﻦﺪِ ﺑﻤﺤ ﻣﻦ ﻣﻮذا ﻫ ا وﻪﻨَﻴﻴ ﻋَﻠ ﻋﻪﻌﺿ و وﻠَﻪ ﻓَﻘَﺒﻟَﻪﺎﺑِﺮاً ﻓَﺘَﻨﺎوﺟ
 ﻓَﻘﺎل.َﺔﺎﻋ اﻟﺴ:ِﺪِي؟ ﻓَﻘﺎلﻴﺪُكَ ﺑِﺴﻬ ﻋَﺘ ﻣ: ﻟَﻪ ﻓَﻘﺎلﻃْﺐ ردﻮﺳ اﻴﻦ ﻃﻪﻠَﻴ ﻋﺰِﻳﺪَ وﻳ

 وهوﻘْﺮ ﻳﻞﻗْﺒ ا و ﻓَﻔَﻚﱠ اﻟْﺨﺎﺗَﻢ.ﻼةﺪَ اﻟﺼﻌ ﺑ:؟ ﻓَﻘﺎلﻼةﺪَ اﻟﺼﻌ ﺑو اﻼة اﻟﺼﻞ ﻗَﺒ:ﻟَﻪ
 ﻻﺎً و ﺿﺎﺣﺘُﻪﻳاﺎ ر ﻓَﻤﺘﺎبْﻚَ اﻟﺴﻣ ا ﺛُﻢﺮِه آﺧَﻠ ﻋَﺗ اﺘﱠ ﺣﻪﻬﺟ وﻘْﺒِﺾﻳ
ﺘُﻪﺗَﻴ اﺖﺤﺒﺻﺎ ا ﻓَﻠَﻤﻠَﺘ ﻟَﻴ ﺑِﺖﻼﻮﻓَﺔَ ﻟَﻴْﻨﺎ اﻟﺎ واﻓَﻴﻮﻓَﺔَ ﻓَﻠَﻤْ اﻟَ واﻓﺘﱠوراً ﺣﺮﺴﻣ
ﺔً وﺒ ﻗَﺼﺐﻛ ﻗَﺪْ رﺎ وﻠﱠﻘَﻬ ﻗَﺪْ ﻋﻌﺎب ﻛﻪﻨُﻘ ﻋ ﻓ وَﻠ ﻋج ﻗَﺪْ ﺧَﺮﺪْﺗُﻪﺟ ﻓَﻮﻈَﺎﻣﺎً ﻟَﻪﻋا
 ﻓﻮِ ﻫﺬَا ﻓَﻨَﻈَﺮ ﻧَﺤﻦﻴﺎﺗﺎً ﻣﺑ اﻮرٍ وﻣﺎ ﻣﺮﻴﺮاً ﻏَﻴﻣﻮرٍ اﻬﻤ ﺟﻦ ﺑﻮرﻨْﺼﺟِﺪُ ﻣ اﻘُﻮل ﻳﻮﻫ
 وﺘُﻪﻳاﺎ رﻤ ﻟﺑ اﻠْﺖﻗْﺒ ا و ﻟَﻪﻗُﻞ ا ﻟَﻢﺌﺎً و ﺷَﻴ ﻟﻘُﻞ ﻳ ﻓَﻠَﻢﻬِﻪﺟ و ﻓت ﻧَﻈَﺮ وِﻬﺟو
ﻊ ﻣﺪُور ﻳﻞﻗْﺒ اﺔَ وﺒﺣ اﻟﺮﺧَﻞ دﺘﱠ ﺣ ﺟﺎء و اﻟﻨﱞﺎسﻴﺎنُ وﺒ اﻟﺼﻪﻠَﻴ ﻋ وَﻠ ﻋﻊﺘَﻤاﺟ
ﺘﱠ ﺣﺎمﻳﺖِ اﻻﻀ ﻣﺎ ﻣﻪ اﻟ ﻓَﻮﻦﺰِﻳﺪَ ﺟ ﻳﻦ ﺑ ﺟﺎﺑِﺮﻦﻘُﻮﻟُﻮنَ ﺟ ﻳ اﻟﻨﱞﺎسﻴﺎنِ وﺒاﻟﺼ
َﺰِﻳﺪ ﻳﻦ ﺑ ﺟﺎﺑِﺮ ﻟَﻪﻘﺎل ﻳﻼﺟ رنِ اﻧْﻈُﺮ اﻴﻪ واﻟَﻟﻚِ اﻠﺪِ اﻟْﻤﺒ ﻋﻦ ﺑﺸﺎم ﻫﺘﺎب ﻛدرو
ﻦ ﻣ:ﻢ ﻟَﻬ ﻓَﻘﺎلﻪﺎﺋﻠَﺴ ﺟَﻟ ا ﻓَﺎﻟْﺘَﻔَﺖﻪﺳا ﺑِﺮَﻟ اﺚﻌ اﺑ وﻨُﻘَﻪ ﻋﺮِب ﻓَﺎﺿﻔﻌاﻟْﺠ
 وﺪِﻳﺚ ﺣ وﻞ ﻓَﻀ وﻠْﻢ ﻋ ﻟَﻪﻼﺟ ﻛﺎنَ رﻪﻚَ اﻟﻠَﺤﺻ ا:؟ ﻗﺎﻟُﻮاﻔﻌﺰِﻳﺪَ اﻟْﺠ ﻳﻦ ﺑﺟﺎﺑِﺮ
: ﻗﺎل.ﻢﻬﻌ ﻣﺐﻠْﻌﺐِ ﻳ اﻟْﻘَﺼَﻠﻴﺎنِ ﻋﺒ اﻟﺼﻊ ﻣﺔﺒﺣ اﻟﺮ ذٌا ﻓﻮ ﻫ وﻦ ﻓَﺠﺞﺣ
 اﻟﱠﺬِيﻪﺪُ ﻟﻤ اﻟْﺤ: ﻓَﻘﺎل.ِﺐ اﻟْﻘَﺼَﻠ ﻋﺐﻠْﻌﻴﺎنِ ﻳﺒ اﻟﺼﻊ ﻣﻮذا ﻫ ﻓَﺎﻪﻠَﻴ ﻋفﺷْﺮﻓَﺎ
ﻮﻓَﺔَ وْﻮرٍ اﻟﻬﻤ ﺟﻦ ﺑﻮرﻨْﺼ ﻣﺧَﻞ دﺘﱠ ﺣﺎمﻳﺾِ اﻻ ﺗَﻤ ﻟَﻢ و: ﻗﺎل.ﻪ ﻗَﺘْﻠﻦ ﻣﻋﺎﻓﺎﻧ
.ﺎﺑِﺮ ﺟﻘُﻮل ﻣﺎ ﻛﺎنَ ﻳﻨَﻊﺻ
`Ali ibn Muhammad has narrated from Salih ibn Abu Hammad from Muhammad ibn `Urma from Ahmad
ibn al-Nadr from al-Nu`man ibn Bashir, who said the following:
“Once, I was accompanying Jabir ibn Yazid al-Ju`ﬁ on a journey. We reached the city of Madina upon
which, he went to meet Abu Ja`far (peace be upon him). (After the meeting) he said farewell to the
Imam and came out very happy until we arrived to al-`Ukhayraja, the ﬁrst length of the journey from
Fayd to Madinah.
It was a Friday and we said our prayers at noon and when the camel rose to leave, I saw a tall,
brownish man with a letter. He gave it to Jabir, who kissed it and placed it over his eyes. It was from
Muhammad ibn `Ali al-Baqir (peace be upon them) addressed to Jabir ibn Yazid whose black ink was
still wet.
He asked the tall man, 'When were you in the presence of my master?' He said, 'Just now.' He asked,
'Were you in his presence before or after the prayer?' He said, 'I was there after the prayer.' He then
opened the seal and began to read the letter and his face began to look strained until he read it to the
end. He held the letter and I did not see him laughing or happy until we arrived in Kufah.
I spent my night in Kufah and then in the morning, I went to see Jabir out of respect and I found him

coming out to meet me with a large ring made of anklebones around his neck riding on a twig of reeds
saying: 'I see Mansur ibn Jumhur, a ruler - but no one obeys him' and other such rhymes.
He looked at me and I looked at him, and he did not say anything to me and I did not say anything to
him. I began to weep when I saw him. The children and people gathered around us. He came to arRahba and would go in circles with the children, and people started to say, 'Jabir has gone mad, Jabir
has gone insane.'
By Allah, only a few days passed that a letter from Hisham ibn `Abd al-Malik came to the governor to
look for a man called Jabir ibn Yazid al-Ju`ﬁ. It said, 'Kill him and send his head to me.'
The governor turned to the people in his court and asked, 'Who is this Jabir ibn Yazid al-Ju`ﬁ?' They
replied, 'May Allah grant well being to the governor. Jabir was a man of knowledge, excellence, hadith
and Hajj but now he has become insane.
He is there with the children riding on a twig of reeds. He plays with them.' He went to see him and
found him playing with the children while riding a twig of reeds. He said, 'Thanks be to Allah for saving
me from having to kill him.' The narrator said that within a few days Mansur ibn Jumhur entered Kufah
and did to Jabir what he had ordered his commander to perform (kill Jabir).”
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