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Suratul Baqarah: Verses 116 ― 117
ِٲتـٰﻮﻤ ٱﻟﺴﺎ ﻓ ۥ ﻣﻞ ﻟﱠﻪ ۥۖ ﺑـٰﻨَﻪﺒﺤﻟَﺪً۬اۗ ﺳ وﻪﻗَﺎﻟُﻮاْ ٱﺗﱠﺨَﺬَ ٱﻟ( و١١٦)
َﺘُﻮن ۥﻗَـٰﻨ۬ ﻟﱠﻪﻞرۡضِۖ ﻛٱﻻو

ﻦ ۥ ﻛ ﻟَﻪﻘُﻮلﺎ ﻳﻧﱠﻤ۬ا ﻓَﺎﻣﺮ اذَا ﻗَﻀارۡضِۖ وٱﻻٲتِ وـٰﻮﻤ ٱﻟﺴﺪِﻳﻊ( ﺑ١١٧)
ُﻮنﻓَﻴ
And they say: “Allah has taken to himself a son”. Glory be to Him; rather, whatever is in the
heavens and the earth is His; all are obedient to Him (116).
The Originator of the heavens and the earth; and when He decrees an affair, He only says to it,
“Be”, and it is (117).

Commentary
Qur’an: And they say: 'Allah has taken to himself a son ”: Obviously the pronoun ”they” refers to the
Jews and the Christians; the former said that 'Uzayr was the son of God; the latter claimed the same
thing for Jesus Christ. The verse takes the admonition of the People of the Book a step further.
The People of the Book initially used the phrase, son of God, for their prophets etc. as a mark of respect
for them - in the same way as they used the words, sons of God and His chosen people, for
themselves. Gradually, the metaphorical sense gave way to the real one, and 'Uzayr and Jesus Christ
were believed to be the sons of God in the real sense of the word.
Allah refuted their claim in these two verses. They contain two proofs against them.

The ﬁrst proof is given in the words: “whatever is in the heavens and the earth is His; all are obedient to
Him.” How does one beget a son? A physical being removes some of his parts from himself and
develops and nurtures it into another member of the species, similar to himself.
Now, nothing can be similar to Allah; He is far above such things; whatever is in the heavens and in the
earth belongs to Him, is His property; every thing is made existent by Him, is managed by Him; it is by
nature obedient to Him, subservient to Him. Things being as they are how can any thing be similar to
Allah? Does God belong to a species? How can He beget someone of the same “species”?
The second proof is given in the second verse: “The Originator of the heavens and the earth; and when
He decrees an affair, He only says to it, 'Be', and it is.” “al-Badi' ” ( ﻊﺪِﻳ = ) اَﻟﺒtranslated here as the
Originator) is used for the one who invents and originates a thing without any previous model, without
any existing blue-print. Only Allah is the Originator in the true sense of the word.
He originates every thing; no creature of His resembles any fellow creature. His creation is not like
others' production inasmuch as He does not make any thing by imitation; He does not create gradually,
nor with the help of the secondary causes; when He decides an affair, He only says to it, “Be”, and it is without any need of any previous model or gradual development.
How can such an Originator be said to take to himself a son? After all, begetting a son entails gradual
development.
These are the two incontestable proofs which expose the fallacy of the belief that God has begotten a
son. The verses also prove the following two facts:
First: The command to obey Allah and to worship Him is all-pervading; it is binding to all that is in the
heavens and in the earth.
Second: The actions of Allah are not gradual. It follows that every thing that comes into being gradually,
must have another non-gradual existence which emanates from the Divine Command. Allah says:
His command, when He intends any-thing, is only that He says to it, 'Be”, and it is (36:82).
And Our command is but one, as the twinkling of an eye (54:50).
A detailed discussion of this Qur'anic reality will be given, God willing, under the verse 36:82, quoted just
above.
Qur’an: Glory be to Him: “subhan” ( َﺎنﺤﺒ ) ﺳis an inﬁnitive verb, synonymous to “at-tasbih” ( ُﺢﺒِﻴ= ) اَﻟﺘـَﱠﺴ
gloriﬁcation of God). It is always used as a ﬁrst member of genitive construction - the second member
always being the name, 'Allah' (or a pro-noun referring to Him).
Grammatically it is in accusative case pointing to a deleted verb. Originally it was, sabbahtuhu tasbihan
(ًَﺤﺎﺒﻴ ﺗـَﺴﺘـُﻪﺤﺒ = ﺳI gloriﬁed Him as He should be gloriﬁed); but the verb was deleted and the inﬁnitive verb

was joined to the pronoun 'Him' in genitive construction, to stand in place of the verb.
By using this phrase here, Allah has taught the believers the manner of declaring His glory whenever
something unworthy of His sacred name is ascribed to Him.
Qur’an: all are obedient to Him: “al-Qunut” ( ُت = )اَﻟﻘـُﻨُﻮto worship; self-abasement).
Qur’an: The Originator of the heavens...: Originating implies that the thing so created is not like any
other thing.
Qur’an: and it is: The sentence branches out from the word, “Be”. The preceding clause is not a
conditional one; that is why this verb is not in apocopate form, that is, its last vowel has not been cut off.

Traditions
Sudayr as-Sayraﬁ said: “I heard Humran ibn A'yan asking Abu Ja'far (a.s.) about the word of Allah: The
Originator of the heavens and the earth. Abu Ja'far (a.s.) said: 'Verily Allah, Mighty and Great is He!,
originated all things by His (Own) Knowledge, without there being any previous model. So, He originated
the heavens and the earth, and there were no heavens or earth before them. Do you not listen to His
word, and His throne was on the water?' ” (al-Kaﬁ; Basa'iru 'd-darajat)
The author says: The tradition points to yet another ﬁne point. It shows that “the water”, mentioned in
this verse, is something different from the water known to us. The Imam has quoted this verse to prove
that Allah's creation is based on originality.
And the Divine authority and power, before the creation of these heavens and this earth, was ﬁrm on the
water. Obviously, the water mentioned here was not the water of this earth, or like this earthly water. We
shall explain it further under the verse:
and His throne was on the water (12:7).

An Academic and Philosophical Discourse on the Originality of
the Creation
The experience as well as the philosophical argument proves that any two things are different from each
other in their respective particulars even if they are united in their common and general characteristics.
Even if the two are so alike as to make it difﬁcult for the senses to discern any dissimilarity between
them, when seen or tested with the help of scientiﬁc instruments clear differences come before the eyes.
It means that every creation is unique and original; no two things are made of one model.
Now we should look at this matter from the philosophical point of view. Let us take any two things sand

see why they are distinct from each other. If the basis of distinction is not a thing within their own selves,
then it must be an outside factor.
In that case, their selves must be absolute and indivisible entities. But an absolute and indivisible entity
cannot be duplicated nor repeated. In other words, the two distinct entities would become one and the
same. And it is a contradiction in terms.
Therefore, we have to admit that every being is different in its own self from all other beings. It follows
that every thing is unique; and does not have any similarity or likeness to any other thing. And it is Allah
who has given every thing its uniqueness, distinction and originality, as He is the Originator of the
heavens and of the earth.
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