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Right n. 18: The Right of Subjects through
Authority
ﺣﻖ اﻟﺮﻋﻴﺔ ﺑﺎﻟﺴﻠﻄﺎن

َ ﻟَﻚﺔﻴﻋ اﻟﺮﻞﺤ ﻣﻢﻠﱠﻬﺣﺎ ا إﻧﱠﻤ ﻓَﺈﻧﱠﻪﻬِﻢﻠَﻴﻚَ ﻋﺗ ﻗُﻮﻞ ﺑﻔَﻀﻢﺘَﻬﻴﻋﺘَﺮﺎ اﺳﻧﱠﻚَ إﻧﱠﻤ اﻠَﻢنْ ﺗَﻌﻠْﻄَﺎنِ ﻓَﺎﻚَ ﺑﺎﻟﺴﺘﻴﻋ رﻘُﻮقﺎ ﺣﻣﻓﺎ
ةﺰﻨْﻚَ ﺑﻌ ﻣﻊﺘَﻨﻤ ﻻ ﻳ،ًﺬا ﻧَﺎﻓﻪﻠَﻴﻚَ ﻋﻤ ﺣﺮﻴﺻﺔً وﻴﻋ ﻟَﻚَ رهﺮﻴ ﺻﺘﱠ ﺣذُﻟﱡﻪ وﻔُﻪﻌ ﺿﻪﻔَﺎﻛ ﻛﻦ ﻣَﻟوﺎ ا ﻓَﻤ،ﻢذُﻟﱡﻬ وﻢﻔُﻬﻌﺿ
ﻦﻪ ﻣﻄَﺎكَ اﻟﻋﺎ ا ﻣﻓْﺖﺮوﻻكَ إذَا ﻋﺎ اﻣ و،ﻧﺎةاﻻ وﺎﻃَﺔﻴاﻟْﺤ وﺔﻤﺣ[ ﺑﺎﻟﺮﻪﻨْﻚَ إﻻ ]ﺑﺎﻟ ﻣﻪﺎﻇَﻤﺎ ﺗَﻌﻴﻤ ﻓﺮﺘَﻨْﺼﺴﻻ ﻳ وةﻻ ﻗُﻮو
ﻪةَ إﻻ ﺑﺎﻟ وﻻ ﻗُﻮ.ﻪﻠَﻴ ﻋﻢﻧﻌﺎ اﻴﻤ ﻓﻄَﺎهﻋﻪ ا اﻟﺮَ ﺷﻦﻣ و،ًﺮا ﺷَﺎﻛﻪﻮنَ ﻟَنْ ﺗﺎ ا ﺑﻬتﺮ ﻗَﻬ اﻟﱠﺘةاﻟﻘُﻮ وةﺰ اﻟْﻌ ﻫﺬِهﻞﻓَﻀ.
Then the right of your subjects through authority is that1 you should know that you have
authority over them due to your power over them, and that they have been made your subjects
through their weakness and humility. What do they deserve whose weakness and humility have
made them your subjects, and made your authority over them effective? They do not disobey you
by their own might and power.2
They cannot ﬁnd a supporter against your power except by God, by His Mercy and Protection,
and patience. How proper it is for you to recognize that God has granted you this increased
might and power with which you have subdued others. You should be thankful to God. And God
will increase His Graces to those who thank Him. And there is no power but in God.
Regarding the rights of the ruler, Imam Sajjad said that the people should obey him and avoid ﬁghting
him. Here he stresses the right of the people and states that the ruler should be fair to the people due to
the power that he has. The Imam points out several important issues here. At ﬁrst, the ruler should be
just. Secondly, the Imam says that the ruler should act similar to a kind father. Thirdly, since the people
might make mistakes during their life, the ruler should be forgiving. At last, the Imam says that the ruler
should be thankful to God for the power that He has granted him.

Justice in Leadership
People consider a person who is not wishing bad for others, does not violate their rights, does not treat
the people with prejudice, and treats everyone under his rule equally, to be a just ruler. On the other
hand, they consider a person who violates their rights; practices prejudice, sides with the oppressors,
and oppose the weak, to be an oppressive ruler. Thus, we can say that human justice implies respecting
human rights, and honoring everybody's rights. This is what is meant by justice based upon rights. God
has invited all men to justice in the Holy Qur’an as we read in the following verse:
ِﺪْل ﺑِﺎﻟْﻌﺮﻣﺎ ﻳﻪنﱠ اﻟا
“God commands justice, the doing of good...” [The Holy Qur’an, al-Naĥl 16:90]
The Prophet Muhammad said:
ِﺎنﻊ اﻹﻳﻤﻮرِ ﻣ ﺑِﺎﻟﺠﻘﺒﻻ ﻳ و،ِﻔْﺮﻊ اﻟﺪْلِ ﻣﻠﻚُ ﺑِﺎﻟﻌ اﻟﻤﻘﺒﻳ.
“Rule can be sustained with unbelief, but it can never last with oppression.”3
He also said:
ﻨَﺔ ﺳﻴﻦّﺘ ﺳةﺒﺎدﻦ ﻋ ﻣ ﺧَﻴﺮﺔﺎﻋ ﺳﺪْلﻋ.
“An hour of justice is better than sixty years of worship.”

The Difference between Generosity and Justice
Imam Ali beautifully expressed the difference between generosity and justice. When asked about this, he
replied:
ﻤﺎﻓُﻬ أﺷْﺮﺪل ﻓﺎﻟﻌ ﺧﺎص ﻋﺎرِضﻮد ﻓَﺎﻟﺠ ﻋﺎمﺲ ﺳﺎﺋﺪْلاﻟﻌﻬﺎ وﺘﻦ ﺟِﻬﻬﺎ ﻣﺨﺮِﺟ ﻳﻮداﻟﺠﻬﺎ وﻌﻮاﺿ ﻣﻮر اﻷﻣﻊﻀ ﻳﺪْلاﻟﻌ
ﻤﺎﻠُﻬأﻓْﻀو.
“Justice puts everything in its right place, but generosity takes them out of their places. Justice is a
universal caretaker, but generosity will only beneﬁt the one with whom you are generous. Therefore
justice is nobler and and more excellent.”4

The Prophets and Their Call to Justice
All the divinely appointed Prophets to invite the people to God have declared man's prosperity and
development subject to the development of ethics and the practice of justice. Let us look at the following
verse in this regard:
بﻗْﺮ اﻮﺪِﻟُﻮا ﻫﺪِﻟُﻮا ۚ اﻋ ﺗَﻌ اَﻠ ﻋم ﺷَﻨَﺂنُ ﻗَﻮﻢﻨﱠﺮِﻣﺠ ﻳ ۖ وﻂﺴ ﺑِﺎﻟْﻘﺪَاء ﺷُﻬﻪ ﻟﻴﻦاﻣﻮﻧُﻮا ﻗَﻮﻨُﻮا ﻛ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
َﻠُﻮنﻤﺎ ﺗَﻌ ﺑِﻤ ﺧَﺒِﻴﺮﻪنﱠ اﻟ ۚ اﻪاﺗﱠﻘُﻮا اﻟﱝ ۖ وﻠﺘﱠﻘْﻮﻟ
“O ye who believe! Stand out ﬁrmly for God, as witnesses to fair dealing, and let not the hatred of
others to make you swerve to wrong and depart from justice. Be just. That is next to piety: and
fear God. For God is well acquainted with all that ye do.” [The Holy Qur’an, al-Ma’ida 5:8]
No issue in Islam is as important as the issue of justice. Justice is similar to the issue of the unity of God.
Both issues highly affect all the major and minor principles of Islam. Likewise, none of the practical or
ideological, personal or social, and moral or legal issues are separable from the subject of the unity of
God. We shall not ﬁnd any of the above issues void of the concept of justice.
Therefore, it is not surprising to realize that justice has been recognized as one of the major principles of
our religion, and as one of the ﬁrm ideological foundations of the Muslims. An important issue pointed
out in the above verse is that grudges, tribal animosities, and personal quarrels can all hinder the
practice of justice, and might lead to the violation of other people’s rights. Therefore, such practices that
will lead to deviation from true justice should be abandoned since justice is more important than all of
them. Therefore, practice justice since it is the most fundamental basis for piety and abstinence.

Justice in Speaking
Consider the following verse of the Holy Qur’an:
ﺎﻬﻌ ۇﺳﻻﺎ ا ﻧَﻔْﺴﻒّﻠُ ﻧ ﻻﻂﺴانَ ﺑِﺎﻟْﻘﻴﺰاﻟْﻤ وﻞﻴْﻓُﻮاْ اﻟوا وﺷُﺪﱠهﻠُﻎَ اﺒ ﻳﺘﱠ ﺣﻦﺴﺣ ا ﻫ ﺑِﺎﻟﱠﺘﻻ اﻴﻢﺘ اﻟْﻴﺎلﻮاْ ﻣﺑ ﺗَﻘْﺮﻻو
َونﺮ ﺗَﺬَﻛﻢﻠﱠ ﻟَﻌﻢ ﺑِﻪﺎﻛﺻ وﻢﻓُﻮاْ ذَﻟو اﻪﺪِ اﻟﻬﺑِﻌ وﺑﺎنَ ذَا ﻗُﺮ ﻛﻟَﻮﺪِﻟُﻮاْ و ﻓَﺎﻋذَا ﻗُﻠْﺘُﻢاو
“And come not nigh to the orphan’s property, except to improve it, until he attains the age of full
strength; give measure and weigh with (full) justice. No burden do We place on any soul, but that
which it can bear. Whenever ye speak, speak justly, even if a near relative is concerned, and
fulﬁll the Covenant of God. Thus doth He command you, that ye may remember.” [The Holy
Qur’an, al-An’am 6:152]
In this verse, God invites the guardians of the orphans, salespersons and those who weigh goods that

they sell to adhere to justice, and even more important than this is justice in speaking. This verse
recommends justice in speaking, justice in transactions, and justice when dealing with those members of
the society who do not have parents.
When talking about the orphan’s property, God uses the phrase “come not nigh to the orphan’s
property” which means do not approach it. This concept has also been used regarding some other
tempting sinful acts such as prostitution, fornication, and stealing the properties of orphans who have no
supporters. God admonishes the people not to approach these deeds so as to be safe from their strong
and hard to resist temptations.

Justice in Judgment
Consider the following verse of the Holy Qur’an:
ﻪنﱠ اﻟ اﻢ ﺑِﻪُﻈﻌﺎ ﻳﻤﻌ ﻧﻪنﱠ اﻟﺪْلِ اﻮاْ ﺑِﺎﻟْﻌﻤن ﺗَﺤ اﻟﻨﱠﺎسِ اﻦﻴﺘُﻢ ﺑﻤذَا ﺣاﺎ وﻬﻠﻫ اَﻟﺎﻧَﺎتِ اﻣواْ اﻻن ﺗُﺆد اﻢﻛﺮﻣﺎ ﻳﻪنﱠ اﻟا
اﻴﺮﺼﺎ ﺑﻴﻌﻤﺎنَ ﺳﻛ
“God doth command you to render back your trusts to those to whom they are due. And when
you judge between man and man that ye judge with justice. Verily how excellent is the teaching
which He giveth you! For God is He Who heareth and seeth all things.” [The Holy Qur’an, alNisaa’ 4:58]
In this verse, God advises us to return what we are entrusted with to its owner. Then God stresses the
importance of justice when we make a judgment between people. This advice to adhere to justice has
been described to be an excellent teaching, and the judge has been warned that God hears and sees
everything, so he should be careful not to misjudge.
In addition, God has established justice and doing good deeds as equal to one another as expressed in
the following verse:
َونﺮ ﺗَﺬَﻛﻢﻠﱠ ﻟَﻌﻢُﻈﻌ ﻳْﻐاﻟْﺒﺮِ وﻨاﻟْﻤﺸَﺎء و اﻟْﻔَﺤﻦ ﻋﻨْﻬﻳ وﺑﻳﺘَﺎء ذِي اﻟْﻘُﺮاﺎنِ وﺴﺣاﻻﺪْلِ و ﺑِﺎﻟْﻌﺮﻣﺎ ﻳﻪنﱠ اﻟا
“God commands justice, the doing of good, and liberality to kith and kin, and He forbids all
shameful deeds, and injustice and rebellion. He instructs you that ye may receive admonition.”
[The Holy Qur’an, al-Naĥl 16:90]
Also, consider the following verse:
نﱠ اﻟﱠﺬِﻳﻦ اﻪ اﻟﺒِﻴﻞﻦ ﺳﻠﱠﻚَ ﻋﻀى ﻓَﻴﻮ اﻟْﻬ ﺗَﺘﱠﺒِﻊ وﻖ اﻟﻨﱠﺎسِ ﺑِﺎﻟْﺤﻦﻴﻢ ﺑضِ ﻓَﺎﺣر اﻴﻔَﺔً ﻓﻠْﻨَﺎكَ ﺧَﻠﻌﻧﱠﺎ ﺟ ااۇودﺎ دﻳ
ِﺎبﺴ اﻟْﺤمﻮﻮا ﻳﺎ ﻧَﺴ ﺷَﺪِﻳﺪٌ ﺑِﻤﺬَاب ﻋﻢ ﻟَﻬﻪ اﻟﺒِﻴﻞﻦ ﺳﻠﱡﻮنَ ﻋﻀﻳ

“O David! We did indeed make thee a vicegerent on earth. So, judge thou between men in truth
(and justice). Nor follow thou the lusts (of thy heart), for they will mislead thee from the Path of
God. For those who wonder astray from the Path of God is a Penalty Grievous, for that they
forget the Day of Account.” [The Holy Qur’an, Sad 38:26]
In this verse, God ﬁrst stresses vicegerency on the Earth. Next God admonishes the Prophet David to
adhere to justice in his judgments. At last, God admonishes against following lust that will mislead us to
deviate from justice and forget the Resurrection Day and the Reckoning that is sure to come. We
presented the above verses of the Holy Qur’an as a sample here in order to express the degree of
importance of justice, and to stress that a ruler must be fair with all the people in the society. Next, we
will look at several traditions regarding the issue of justice.
Abu Ali al-Ashari quoted on the authority of al-Hasan ibn Ali al-Kooﬁ on the authority of Ubays ibn
Hisham on the authority of Abdulkarim Halabi on the authority of Abi Abdullah : “Justice is more
delicious than water is for a thirsty person. How extensive is justice when it is put in effect, even if it is
done a little.”5
Hasan ibn Ali quoted on the authority of Ibn Mahbooh on the authority of Mu`awiyah ibn Wahab on the
authority of Imam Sadiq :
ِﻚﺴﻦ اﻟﻤ رِﻳﺤﺎً ﻣﺐأﻃْﻴﺪِ وﺑﻦ اﻟﺰ ﻣﻦأﻟْﻴﺪِ وﻦ اﻟﺸﱠﻬ ﻣﻠ أﺣﺪْلاﻟﻌ.
“Justice is sweeter than honey, softer than butter, and more fragrant than musk.”6
It has been narrated that Ibn Abi Ya’fur asked Imam Sadiq : “How is one’s justice recognized among
Muslims so that his witnessing for or against someone can be accepted?” The Imam replied:
ﻠَﻴﻬﺎ اﻟﻨّﺎرﻪ ﻋﺪَ اﻟ أوﻋﺮِ اﻟﱠﺘﺒﺎﺋﻨﺎبِ اﻟﺘ ﺑﺎﺟفﻌﺮ و ﻳ،ِﺴﺎنّاﻟﻠﺪِ و واﻟﻴجاﻟﻔَﺮ وﻄْﻦِ اﻟﺒﻒﻛﻔﺎفِ واﻟﻌﺘْﺮِ و ﺑِﺎﻟﺴأنْ ﺗَﻌﺮِﻓﻮه
َﻚﻏَﻴﺮِ ذﻟﻒِ وﺣﻦ اﻟﺰ واﻟﻔَﺮارِ ﻣﺪَﻳﻦﻘﻮقِ اﻟﻮاﻟﻋِﺑﺎ واﻟﺮِﻧﺎ وﺮِ واﻟﺰﻦ ﺷُﺮبِ اﻟﺨَﻤﻣ.
“You will recognize it through his modesty and chastity, and his restraining his stomach, private parts,
hand and tongue. It will be known by his avoidance of major sins for which God has threatened (the
punishment of) the Fire such as drinking wine, fornication, usury, undutiful behaviour towards parents,
ﬂeeing from a holy war, etc.”7

Mutual Rights of the People and the Ruler
Imam Ali expresses the mutual rights of the people and the ruler in Nahjul Balaghah as follows:

ﻠﻮاﻬﻴﻼ ﺗَﺠﻢ ﻛﻴﻤﺗَﻌﻠﻢ وﻠﻴﻢ ﻋ ﻓَﻴﺌﻴﺮﺗَﻮﻓﺔُ وﻴﺤ ﻓﺎﻟﻨﱠﺼﻠﻢ ﻋﺎ ﺣﻘﱡ ﻓﺄﻣ.ﻖ ﺣَﻠﻢ ﻋَﻟﻘّﺎً و ﺣﻢﻠَﻴ ﻋ! إنﱠ ﻟﻬﺎ اﻟﻨّﺎسأﻳ
ﻢﻋﻮﻛ أدﻴﻦﺔُ ﺣﺎﺑﻴﺐِ واﻹﺟﻐاﻟﻤﺪِ وﺸْﻬ اﻟﻤﺔُ ﻓﻴﺤاﻟﻨﱠﺼ وﺔﻴﻌ ﺑِﺎﻟﺒﻓﺎءﻢ ﻓَﺎﻟﻮﻠَﻴ ﻋّﻘﺎ ﺣ وأﻣ.ﻮاﻠﱠﻤﻴﻤﺎ ﺗَﻌﻢ ﻛوﺗَﺄدِﻳﺒ
ﻢﻛﺮﻴﻦ آﻣﺔُ ﺣاﻟﻄﱠﺎﻋو.
“O people! I have rights incumbent upon you, and you have rights incumbent upon me. Your rights
incumbent upon me include my advising you, paying your dues fully, educating you so that you do not
remain ignorant, and training you until you learn. And my rights incumbent upon you include your
remaining loyal to your pledge of allegiance to me, sincerely advising both in public and private,
responding when I call you, and obedience when I command you.”8
Imam Ali mentions the rights of the people incumbent upon the ruler as giving them advice, counseling
them on social and economical issues, and providing them with equal educational opportunities. The
ruler should attend to the economic and educational needs of the society. The right of the ruler is that
the people should remain loyal to their pledge of allegiance, and give him counsel sincerely both in
private and public. The people should also stand ready to respond to the call of the ruler and obey his
orders. Imam Ali also said:
ﻪﻬﺎ اﻟﺿﺔٌ ﻓَﺮ ﻓَﺮﻳﻀ اﻟﻮاﻟﻠ ﻋﺔﻴﻋ اﻟﺮﻖﺣ و.ﺔﻴﻋ اﻟﺮﻠ ﻋاﻟ اﻟﻮﻖﻘﻮقِ ﺣﻠﻚَ اﻟﺤﻦ ﺗ ﻣﺤﺎﻧَﻪﺒ ﺳض ﻣﺎ اﻓْﺘَﺮﻈَﻢﻋاو
 اﻟﯘﻻةُ إﻻﻠُﺢﻻ ﺗَﺼ و اﻟﯘﻻةﻼح ﺑِﺼﺔُ إﻻﻴﻋ اﻟﺮﻠُﺢ ﺗَﺼﺖﺴﻬِﻢ ﻓَﻠَﻴﺪِﻳﻨاً ﻟﺰﻋﻬِﻢ وﻟْﻔَﺘﻈﺎﻣﺎً ﻻﻠَﻬﺎ ﻧﻌ ﻓَﺠﻞ ﻛﻠ ﻋﻞ ﻟﺒﺤﺎﻧَﻪﺳ
 اﻟﺪِّﻳﻦﺞﻨﺎﻫﺖ ﻣﻗَﺎﻣﻢ وﻨَﻬﻴ ﺑﻖ اﻟﺤﺰﻘﱠﻬﺎ ﻋ إﻟَﻴﻬﺎ ﺣى اﻟﻮاﻟ وأدﻘﱠﻪ ﺣ اﻟﻮاﻟﺔُ إﻟﻴﻋتِ اﻟﺮ ﻓﺈذا أد.ﺔﻴﻋ اﻟﺮﺔﻘﺎﻣﺘﺑِﺎﺳ
ﺪاء اﻷﻋﻊﻄﺎﻣ ﻣﺖﺴﺌﺑ و اﻟﺪﱠوﻟَﺔﻘﺎء ﺑ ﻓﻊﻃُﻤﻣﺎنُ وﻚَ اﻟﺰ ﺑِﺬﻟﻠُﺢ ﻓَﺼﻨَﻦﻬﺎ اﻟﺴذْﻻﻟ ا ﻋﻠتﺮﺟﺪْلِ و اﻟﻌﻢﻌﺎﻟ ﻣﺘَﺪَﻟَﺖاﻋو.
“The most important of these rights which God the Almighty has made incumbent are the rights of the
ruler incumbent upon the people, and the rights of the people incumbent upon the ruler. God has made
these mutual rights incumbent upon each one of them. He has established these rights as measures to
safeguard order, friendliness, and honor in their religion.
The affairs of the people shall not improve unless the rulers are good people. Rulers will not be good
people unless the people are hard-working and steadfast. If the two respect each other’s rights, then
their religion will be honored, and its practice will survive. Then the signs of justice will be established
ﬁrmly, and divine traditions will take their natural course. If these principles are recognized and these
rights are respected, then there will be an era of improvement and progress. The rule of government will
last, and the enemies will be disappointed.”9
Imam Ali continues:
 ﻓﻏﺎل اﻹدﺜُﺮﻛﻮرِ و اﻟﺠﻢﻌﺎﻟ ﻣتﺮﻇَﻬﺔُ وﻤﻠﻚَ اﻟﻨﺎﻟ ﻫ اﺧْﺘَﻠَﻔَﺖﻪﺘﻴﻋ ﺑِﺮ اﻟﻮاﻟﻒﺤﺟ اﻬﺎ أواﻟﻴﺔُ وﻴﻋﺖِ اﻟﺮإذا ﻏَﻠَﺒو
ﻻ وﻞّﻄ ﻋﻖ ﺣﻴﻢﻈﻌ ﻟﺶﺘَﻮﺣﺴ اﻟﻨﱡﻔُﻮسِ ﻓﻼ ﻳﻠَﻞت ﻋﺜُﺮﻛ وﺎمﻠَﺖِ اﻷﺣّﻄﻋى وﻮ ﺑِﺎﻟﻬﻞﻤ ﻓَﻌﻨَﻦ اﻟﺴﺎجﺤ ﻣﺖﺗُﺮِﻛ واﻟﺪِّﻳﻦ
ِﺒﺎدﻨْﺪَ اﻟﻌ ﻋﻪ اﻟ ﺗَﺒِﻌﺎتﻈُﻢﺗَﻌ و اﻷﺷْﺮارﺰﺗَﻌ وﺮار اﻷﺑﻚَ ﺗُﺬﱠلﻨﺎﻟ ﻓَﻬﻞ ﻓُﻌﻞ ﺑﺎﻃﻴﻢﻈﻌﻟ

“But if on the other hand, the people do not pay any attention to their ruler, or the ruler oppresses the
people, then there will be discord and an increase in oppression. Then things that corrupt the religion will
be mingled with religion. Divine traditions will be forced off their right course, and people will follow their
desires and laws will be neglected. Diseases of the soul will increase and there will be no feeling of
desolation for the great rights that have been neglected or the the major crimes committted. Then the
good-doers will be humiliated and the wrongdoers will be honored. Under these circumstances, the
consequences of the people’s sins will be much more severe before God.”10
In this sermon, Imam Ali has stressed on the causes of the stability of a government, and the means of
existence of peace between the people and the ruler, and its consequence as national prosperity. He
also outlines the roots of lack of social peace and security, and the causes of the collapse of a
government.
He expresses the conditions that lead to humiliation of good people, and their exclusion from assuming
social responsibilities, and the coming into power of wicked people. Then all religious affairs will be
called off, corruption and deviations will become widespread and the society will be on the verge of
collapse.
Imam Ali expressed the following in a letter he wrote to the border patrol:
ﺔﻤﻌﻦ ﻧ ﻣ ﻟﻪﻪ اﻟﻢ ﻣﺎ ﻗَﺴﺰِﻳﺪَه وإنْ ﻳ ﺑِﻪ ﺧُﺺل وﻻ ﻃَﻮ ﻧَﺎﻟَﻪﻞ ﻓَﻀﻪﺘﻴﻋ رﻠ ﻋهِﺮﻐَﻴ أنْ ﻻ ﻳ اﻟﻮاﻟﻠﻘّﺎً ﻋﺪُ ﻓﺈنﱠ ﺣﻌﺎ ﺑأﻣ
ﻪ إﺧْﻮاﻧﻠﻄْﻔﺎً ﻋﻋ وﺒﺎدِهﻦ ﻋاً ﻣﻧُﻮد.
“Moreover, the right that is incumbent upon the ruler is not to withdraw his donations to the people from
the blessings that he obtains. He should not change his ways. He should grant to the people of the
special grants he receives. He should give some of what God has given him as his share to the people
as to be closer to them. He should treat his brothers with kindness and beneﬁt from their affection”11
Imam Ali himself acted accordingly, and his rule was truly a just rule. He was like a kind and sympathetic
father for the society and said:
ﺮِ؟ اﻟﺪﱠﻫﺎرِهﻢ ﻣﻬﺷﺎرِﻛ وﻻ اﻴﻦﻨﺆﻣ اﻟﻤﻴﺮ أﻣﻘﺎل أنْ ﻳأﻗْﻨَﻊا
“Should I be content with being called the Commander of the Faithful, and not share their hardships in
this world?”12
No, it will never be so.
Imam Sajjad said:
“A ruler should be like a kind father and consider the members of the society as his children, and treat

them equally.”
This was put into practice during the rule of Imam Ali and the Imam made the following
recommendations to Malik al-Ashtar in his well-known letter to him:
:ِﻨْﻔﺎن ﺻﻢ ﻓَﺈﻧﱠﻬ،ﻢﻠَﻬﻛ اﻢﻌﺎً ﺿﺎرِﻳﺎً ﺗَﻐْﺘَﻨﺒ ﺳﻬِﻢﻠَﻴ ﻋﻮﻧَﻦَﻻ ﺗ و، ﺑِﻬِﻢاﻟﻠﱡﻄْﻒ و،ﻢﺔَ ﻟَﻬﺒﺤاﻟْﻤ و،ﺔﻴﻋﻠﺮﺔَ ﻟﻤﺣﻚَ اﻟﺮ ﻗَﻠْﺒﺮﺷْﻌاو
 اﻟْﺨَﻠْﻖ ﻟَﻚَ ﻓﻴﺮﺎ ﻧَﻈإﻣ و، اﻟﺪِّﻳﻦخٌ ﻟَﻚَ ﻓﺎ اإﻣ.
“Let your heart harbor feelings of mercy for your subjects, and love and kindness for them. Do not be
like a rapacious beast of prey against them, seizing them in order to devour them, for people are in two
groups: either they are your brothers in religion or they are equal to you in creation.”
Imam Sajjad said:
“The people have faults which the ruler should forgive and forget.”
Imam Ali said the following in his letter to Malik al-Ashtar:
َ ﻟَﻚﺮ ﻣﺎ ﻇَﻬﻚَ ﺗَﻄْﻬِﻴﺮﻠَﻴ ﻓَﺈﻧﱠﻤﺎ ﻋ،ﻨْﻬﺎﻨْﻚَ ﻣ ﻋﺎ ﻏﺎبﻤ ﻋﻔَﻦﺸَ ﻓَﻼ ﺗ،ﻫﺎﺘَﺮ ﺳﻦ ﻣﻖﺣ اﻮﺑﺎً إﻟْﻮاﻟﻴ اﻟﻨّﺎسِ ﻋﻓَﺈنﱠ ﻓ.
“Indeed people have faults, and the ruler is the one who is most suitable to cover up their faults.
Therefore do not reveal those faults that are hidden from you, for your duty is only to remove what is
apparent to you.”
An important point has been considered here, that is to ignore or act as if you do not know the faults of
the people. Any ruler or government should be this way. The last subject related to the rights of the
people that Imam Sajjad presents is that the ruler should be grateful to God for the blessing of ruling
over the people.
He should realize that he does not possess any power on his own and it is in fact God who has granted
him this power. He should realize that he himself is only a weak person. Imam Ali instructs Malik alAshtar:
 ﻣﺎ ﻻ ﺗَﻘْﺪِرﻠﻨْﻚَ ﻋ ﻣﻪﺗﻗُﺪْرﻗَﻚَ و ﻓَﻮﻪﻠْﻚِ اﻟ ﻣﻈَﻢ ﻋ إﻟﻴﻠَﺔً ﻓَﺎﻧْﻈُﺮﺨ ﻣوﺔً اﻬﺑﻚَ اﻠْﻄﺎﻧ ﺳﻦ ﻣﻴﻪ ﻓﻧْﺖ ﻟَﻚَ ﻣﺎ اﺪَثﺣإذا او
َﻚﻘْﻠ ﻋﻦﻨﻚَ ﻣ ﻋبﺰﻚَ ﺑِﻤﺎ ﻋ إﻟَﻴﻔﻳ و،َﺑِﻚ ﻏَﺮﻦﻨْﻚَ ﻣ ﻋﻒﻳ و،َﻚﻤﺎﺣ ﻃﻦﻚَ ﻣ إﻟَﻴﻦﻄﺎﻣﻚَ ﻳ ﻓَﺈنﱠ ذٰﻟ،َﻚ ﻧَﻔْﺴﻦ ﻣﻪﻠَﻴﻋ.
“Should you ever feel proud and haughty due to your rule, consider the Majesty of God’s dominion
above you and His power over you in what you yourself have no control. This will hinder you from your
disobedience, prevent your harshness and return to you what has departed from you of your intellect

(which has become subject to your haughtiness).”
Then it is best for a ruler to be grateful for this divine blessing.
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