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Right n. 38: The Right of the Adversary
The Right of the Adversary who has a claim against you
 ﻋﻠﻴﻚﺣﻖ اﻟﺨﺼﻢ اﻟﻤﺪﻋ

ﻨْﺖﻛ وﻪﺗﻮﻋ إﺑﻄَﺎلِ د ﻓﻞ ﺗَﻌﻤﻟَﻢ وﻪﺘﺠ ﺣﺦ ﻓ ﺗﻨﻔَﺴﻘّﺎً ﻟَﻢﻠَﻴﻚَ ﺣ ﻋﺪﱠﻋﺎ ﻳﺎنَ ﻣ ﻓَﺈنْ ﻛ،َﻚﻠَﻴ ﻋﺪﱠﻋ اﻟﻤﻢ اﻟﺨَﺼﻖﺎ ﺣأﻣو
ﻴﻪﺪﱠﻋﺎ ﻳﺎنَ ﻣإنْ ﻛ و،َﻚﻠَﻴ ﻋﻪ اﻟﻖﻚَ ﺣ ﻓَﺈنﱠ ذﻟ،ِﻮد اﻟﺸﱡﻬةﺎدونَ ﺷَﻬ دﻪّﻘ ﺑﺤﺪَ ﻟَﻪﺎ واﻟﺸﱠﺎﻫﻬﻠَﻴ ﻋﻢﺎﻛ واﻟﺤﻚَ ﻟَﻪ ﻧﻔْﺴﻢﺧَﺼ
َﻨْﻚ ﻋدﺮ اﻟﱠﺬِي ﻻ ﻳﻟَﻐَﻄَﻪ وﻼمْ اﻟﺸْﻮ ﺣﺖﻟْﻘَﻴا وﻪﺮِ اﻟﻨﻚَ ﺑﺬِﻛ ﻋﺪﱠﺗﻪ ﺣتﺮﺴﻛﻪ و ﺑﺪِﻳﻨ وﻧﺎﺷَﺪﺗﻪﺘَﻪﻋور و ﺑﻪﻓَﻘْﺖ رﻼﺎﻃﺑ
َةﻻ ﻗُﻮ و.ِﻠﺸﱠﺮﺔٌ ﻟﻌﻘْﻤ ﻣﺮاﻟﺨَﻴ و. اﻟﺸﱠﺮﺚ ﺗَﺒﻌﻮءنﱠ ﻟَﻔْﻈَﺔَ اﻟﺴ ﻻﻪﺗﺪَاو ﻋﻴﻒﻚَ ﺳﻠَﻴﺬُ ﻋﺸْﺤ ﻳﺑﻪ وﻪ ﺑﺈﺛﻤﻮء ﺗﺒﻞِكَ ﺑﺪُوﺔَ ﻋﺎدﻳﻋ
ﻪإﻻ ﺑﺎﻟ.
And the right of the adversary who has a claim against you is that if his claim against you is
true,1 you should not nullify his proof or abolish his claim. And you should dispute against
yourself on his behalf and be a fair judge against yourself, and give witness to his right against
you without the witnessing of any witnesses. This is the right of God that is made incumbent
upon you. But if what he claims against you is false, treat him with gentleness and remind him to
fear God, and implore him by his religion.
And by reminding him of God, you should help reduce his fury against you. Avoid using indecent
words and yelling at him since this will not eliminate the animosity of your enemy, but it will
result in your suffering from the sin he commits against you. And it will also result in his
sharpening of the sword of animosity towards you, since indecent words will cause evil, but
good words will eradicate evil. And there is no power but in God.

The Right of the Adversary against whom you have a claim
 ﻋﻠﻴﻪﺣﻖ اﻟﺨﺼﻢ اﻟﻤﺪﻋ

ﻠْﻈَﺔً ﻓى ﻏﻮﻠﺪﱠﻋ ﻓَﺈنّ ﻟ،ىﻮ اﻟﺪﱠﻋجﺨﺮ ﺑﻤﻪﻟَﺘﻘَﺎو ﻣ ﻓﻠْﺖﻤﺟﺎ اﻘ ﺣﻴﻪﺎ ﺗﺪﱠﻋﺎنَ ﻣ ﻓَﺈنْ ﻛﻠَﻴﻪ ﻋﺪﱠﻋ اﻟْﻤﻢ اﻟﺨَﺼﻖﺎ ﺣأﻣو
َﻚﺘﺠ ﺣﻦ ﻋ ﺗَﺘﺸَﺎﻏَﻞأﻟﻄَﻒِ اﻟﻠﱡﻄْﻒِ وﻟَﻢﺎنِ وﻴ اﻟْﺒﻴﻦأﺑ وﻠَﺔﻬ اﻟْﻤﻞﻬﻣا وِﻓْﻖﻚَ ﺑﺎﻟﺮﺘﺠﺪَ ﺣ ﻗَﺼﺪْتﻗَﺼ و.ﻠَﻴﻪ ﻋﺪﱠﻋ اﻟْﻤﻊﻤﺳ
ﻪةَ إﻻ ﺑﺎﻟ وﻻ ﻗُﻮ.ٌكرﻚَ د ذَﻟﻮنَ ﻟَﻚَ ﻓﺘُﻚَ وﻻ ﻳﺠﻨْﻚَ ﺣ ﻋﺐاﻟﻘَﺎلِ ﻓَﺘَﺬﻫ وﻴﻞ ﺑﺎﻟﻘﻪﺘﻨﺎزَﻋﺑﻤ.
And the right of the adversary against whom you have a claim is that if your claim against him is
true,2 you should use pleasant words while you are ﬁling your claim, since hearing the claim is
harsh for the defendant. And you should provide your evidence with lenience, and respite, and
with the clearest statements, and with absolute gentleness. And you should not dispute with him
over gossip lest your proofs will be voided and you will lose the opportunity to prove them. And
there is no power but in God.

Sources of Quarrelling
One of the fundamental desires of man in this short life is to have peace and security. Man wishes to
have a life ﬁlled with love and peace and free of quarrelling. On the other hand, man is also subject to
his whims. He is greedy, selﬁsh, lazy and haughty. These factors drive him to not be pleased with what
is rightly his, and violate other people’s rights.
It is obvious that the more the crowd in one place, the more quarrelling there will be among them. It is
not possible for both sides of a quarrel to be right. Usually one side is the one who is transgressing.
Thus, we need a judge in the society to handle these cases to resolve the quarrels and establish justice
between them. This is one of the major reasons for the appointment of Prophets in the different eras in
history.

Islam Invites Man to Destroy the Roots of Quarrels
The illuminating teachings of Islam invite man to love and friendship, and even forgiving and selfsacriﬁce. These instructions lead man to eliminate the roots of problems in the society so that quarrels
do not even start. We read the following verse in the Holy Qur’an regarding the followers of Islam after
those who accepted Islam and migrated to Medina, and those who already lived in Medina and helped
the Prophet and his followers:
ﻨُﻮا آﻣﻠﱠﺬِﻳﻦّ ﻟ ﻗُﻠُﻮ ﺑِﻨَﺎ ﻏ ﻓﻞﻌ ﺗَﺠﺎنِ وﻳﻤﻘُﻮﻧَﺎ ﺑِﺎﺒ ﺳﻨَﺎ اﻟﱠﺬِﻳﻦاﻧﺧْﻮ ﻟَﻨَﺎ وﺮﻨَﺎ اﻏْﻔﺑﻘُﻮﻟُﻮنَ ر ﻳﻢﺪِﻫﻌﻦ ﺑوا ﻣﺎو ﺟاﻟﱠﺬِﻳﻦو

ﻴﻢﺣ روفوﻧﱠﻚَ رﻨَﺎ اﺑر
“And those who came after them say: "Our Lord! Forgive us, and our brethren who came before
us into the Faith, and leave not, in our hearts, rancor (or sense of injury) against those who have
believed. Our Lord! Thou art indeed Full of Kindness, Most Merciful."[The Holy Qur’an, al-Hashr
59:10]
In this verse, we see the spirit of love in the Muslims that can eliminate quarrels. The same holds true for
the life of the Hereafter. We read the following in the Holy Qur’an:
ﻞ ﻏﻦﻢ ﻣﺪُورِﻫ ﺻﺎ ﻓﻨَﺎ ﻣﻋﻧَﺰو
“And We shall remove from their hearts any lurking sense of injury.” [The Holy Qur’an, al-A`raaf
7:43]
God has promised us the peaceful life we desire but cannot ﬁnd in this world in the Hereafter. Thus,
Islam has instructed man to abandon ﬁghting in life. If there is quarrelling between people, Islam has
given certain instructions to eliminate the ﬁght.

Resolving the Differences
There is a chapter in Usul al-Kaﬁ on resolving the differences between the people. Muslims are invited
to help resolve the differences between other Muslims. This is considered a form of worshipping. Habib
al-Ahwal narrated that he heard Imam Sadiq had said:
ﺪواﻢ إذا ﺗَﺒﺎﻋﻴﻨَﻬ ﺑبﺗَﻘﺎرﺪوا و اﻟﻨّﺎسِ إذا ﺗَﻔﺎﺳﻴﻦ ﺑﻼح إﺻﻪﻬﺎ اﻟﺒﺪَﻗَﺔٌ ﻳﺤﺻ.
“The charity God likes is resolving the differences between the people who have problems with each
other; and helping them get closer to each other when their discord has caused them to become
separated.”3
In another tradition, we read that Imam Sadiq said:
ﻦﻳ ﺑِﺪﻳﻨﺎرﺪﱠقﻦ أنْ أﺗﺼ ﻣ إﻟﺐﺣ ا اﺛﻨَﻴﻦﻴﻦ ﺑﺢﻠﺻنْ اﻻ.
“Helping resolve the differences between two people is more desirable to me than giving two Dinars in
charity.”4
However, if the differences do not get resolved this way their case has to be settled in court. Islam has

the best judicial system in order to give everybody his or her due rights. The judge must be a just
person, and consider the two sides of the agreement in the same manner. He should also try to please
God in his ruling on the case.

Islam’s Judicial Rules
The most important steps implemented in European countries regarding judges are as follows:
1 A judge must be independent and immune and be able to prosecute anyone no matter what his rank
or position of power is.
2 A judge must be paid a high enough salary to meet his ﬁnancial needs so that he does not give in to a
rich man and rule unjustly. It is said that the British government has dealt nicely with this issue.
3 All should be treated equally in court.
These issues, which are highly respected in European courts, are all parts of the teachings of Islam.

The Power of the Judge
The judge is granted so much power in Islam that even none of the members of the Islamic government
can surpass that power. Only the ruler and his representative possess a higher degree of power. The
Commander of the Faithful wrote the following in his letter to Malik al-Ashtar when he appointed him as
his representative in Egypt:
،َﻚﺘ ﺧﺎﺻﻦ ﻣهﺮ ﻏَﻴﻴﻪ ﻓﻊﻄْﻤﻚَ ﻣﺎ ﻻ ﻳ ﻟَﺪَﻳﻨْﺰِﻟَﺔ اﻟْﻤﻦ ﻣﻪﻄﻋاﻚَ… و ﻧَﻔْﺴﻚَ ﻓﺘﻴﻋ رﻞﻓْﻀ اﻟﻨّﺎسِ اﻦﻴ ﺑﻢﻠْﺤ ﻟ ﭐﺧْﺘَﺮﺛُﻢ
َﻨْﺪَك ﻋِﺟﺎلِ ﻟَﻪ اﻟﺮﻴﺎلﻚَ ﭐﻏْﺘ ﺑِﺬٰﻟﻦﻣﺎﻴﻟ.
“Choose for the administration of justice among people one who is, in your view, the best of your
subjects…. Grant him the rank near you to which none of your special companions may aspire, so that
by it he may be safe from people slandering him before you”5

Financial Independence of the Judge
Islam has granted the highest degree of ﬁnancial independence to the judge. Imam Ali ordered Malik to
give the judge as much money as he needs so that his ﬁnancial needs do not affect the way he makes
judgments.

The Duties of the Judge in the Court
The stress Islam has placed on equal treatment for both sides in the court is so much that even the
current practice in Europe does not meet these high standards. It may even be that men cannot
implement these standards for many more centuries. The judge should treat both sides equally in the
court. Both parties should sit in the same place even if one side of the case is the ruler and the other
party is a simple peasant. No privilege should be established for either party. Consider the following
case.

Haroon Choosing a Judge
It is recorded in history that when the Abbasid Caliph Haroon ul-Rashid ﬁnished his pilgrimage he
entered Medina. The people asked him to appoint a just judge since the judge had passed away. They
introduced two men to him as candidates. In order to establish their degree of suitability for this position,
Haroon called one of them to enter. The prime minister was standing in front of Haroon.
When the man entered, Haroon told him that there was some disagreement related to an estate between
him and the prime minister. In addition, Haroon asked the man to resolve the case. The man thought for
a while after hearing the reasons for the disagreement and said that Haroon is right. Haroon asked him
to leave, and called in the other man. He repeated the same ﬁctitious story again and asked the man to
judge between them.
The man said: “I cannot judge between you since one side of the argument is sitting in the highest
position of power while the other side is standing up in front of him. According to Islam you should both
be in the same position before I can judge between you.” Haroon ul-Rashid enjoyed the man’s reply and
appointed him as the judge immediately.
A judge is even supposed to treat the two sides equally in the way that he looks or points at them. He
should also talk to each of them for about the same time. He should treat them both in the same way.
Imam Ali said:
 ﻓﻈﻤﺎء اﻟﻌﻊﻄﻤ ﻻ ﻳﺘ ﺣة واﻟﻨﱠﻈْﺮﻈَﺔ اﻟﻠﱠﺤﻢ ﻓﻴﻨَﻬﻚَ وآسِ ﺑﻬﺟﻢ وﻂْ ﻟﻬﺴﻚَ واﺑﺒﻢ ﺟﺎﻧ ﻟﻬﻦأﻟﻚَ وﻨﺎﺣﻢ ﺟ ﻟﻬﺾﻓﺎﺧْﻔ
ﻠﻴﻬِﻢﻚَ ﻋﺪﻟﻦ ﻋ ﻣﻔﺎءﻌ اﻟﻀسﻴﺎﻻ ﻳﻢ وﻚَ ﻟﻬﻴﻔﺣ.
“Humble yourself to them, be gentle with them and meet with them in a friendly, cheerful manner. Treat
them equally in your regard and consideration of them, so that the strong do not hope for your acting
unjustly (in their favour), while the weak do not despair of your justice to them.”6

The Words of Shahid al-Awwal About the Duties of the Judge
In Al-Lum’ah Al-Dimishqiyah the words of Shahid al-Awwal about the duties of the judge are recorded
as follows: “It is incumbent upon the judge to treat the two sides equally in talking, looking, greeting,
respecting, listening and being just. If one of the parties is a Muslim and the other one is a pagan, the
judge can let the Muslim man sit down while the pagan one stands up.
The judge does not have to be whole-heartedly inclined to both sides in this case. This is the
jurisprudents’ view on the duties of the judge. Regarding the way the judge should act in the court we
read in Al-Lum’ah al-Dimishqiyah: “If one side of the ﬁght starts to talk, the judge should listen to him. If
both sides do so, the judge should listen to the one on the right. If both remain silent the judge should
say that either one can present his claim, or they can both talk.”7

The Plaintiff and the Defendant
What is the difference between the plaintiff and the defendant? Shahid al-Awwal said: “The plaintiff is
the side whose abandoning of the claim shall end the dispute. However, the defendant is the other side
of the dispute. He cannot end the dispute. There are three possible responses by the defendant. He
accepts the claim, rejects it or remains silent. Each form of response is different as viewed by the judge.

Evidence and Oath
We read in Wasa`il al-Shī`ah that the evidence is to be provided by the plaintiff, and oath is for the
defendant.8 This has been quoted from Imam Sadiq on the authority of God’s Prophet . Abi Basir quoted
on the authority of Imam Sadiq :
ﺪﱠﻋ اﻟﻤﻠ ﻋﻤﻴﻦاﻟﻴ وﺪﱠﻋ اﻟﻤﻠِﻨَﺔَ ﻋﻴﻢ أنﱠ اﻟﺒﻮاﻟ أﻣ ﻓﻢﻢ؛ ﺣﻮاﻟ أﻣﻢ ﻓﻢ ﺑِﻐَﻴﺮِ ﻣﺎ ﺣ دِﻣﺎﺋ ﻓﻢ ﺣﻪإنﱠ اﻟ
ﻢﻠﺴ اﻣﺮِئٍ ﻣم دﻄُﻞﺒ ﻳﻼﯩ ﻟﻋﻦ اد ﻣﻠ ﻋﻤﻴﻦاﻟﻴ وﻠَﻴﻪ ﻋﻋ أدﻦ ﻣﻠِﻨَﺔَ ﻋﻴﻢ أنﱠ اﻟﺒ دِﻣﺎﺋ ﻓﻢﺣ و،ﻠَﻴﻪﻋ.
“God’s ruling regarding your blood (that has been shed) is different from His ruling on your property. God
has ruled that, regarding your property, the evidence is incumbent on the plaintiff and the oath on
defendant, but regarding your blood (that has been shed) the evidence is incumbent on the defendant
and the oath on the plaintiff, so that the blood of a Muslim may not be shed without compensation.”9
Imam Ridha provided the following in response to a question asked:
ٌﺪ ﺟﺎﺣﻠﻴﻪ ﻋﺪﱠﻋ ﻷنﱠ اﻟﻤ ﻣﺎ ﺧَﻼ اﻟﺪﱠمﻠﻴﻪ ﻋﺪﱠﻋ اﻟﻤﻠ ﻋﻴﻦﻤاﻟﻴ وﺪﱠﻋ اﻟﻤﻘﻮقِ ﻋﻠ اﻟﺤﻴﻊ ﺟﻤِﻨَﺔَ ﻓﻴ أنﱠ اﻟﺒﻠﱠﺔُ ﻓاﻟﻌو
 ﻷﻧﱠﻪﺪﱠﻋ اﻟﻤﻠ ﻋﻴﻦﻤ واﻟﻴﻠﻴﻪ ﻋﺪﱠﻋ اﻟﻤﻠ ﻋ اﻟﺪﱠمﻨَﺔُ ﻓﻴﺎرتِ اﻟﺒﺻ وﻮلﻬ ﻣﺠﺤﻮدِ ﻷﻧﱠﻪ اﻟﺠ ﻋﻠﻨَﺔﻴﺔُ اﻟﺒ إﻗﺎﻣﻨُﻪﻻ ﻳﻤو
ِﺤﻮد اﻟﺠﻠ ﻋِﻨَﺔﻴ اﻟﺒﺔ إﻗﺎﻣﺪﱠةﺸ ﻟﻞﻠﻘﺎﺗﻴﺎً ﻟﻧﺎﻫﻚَ زاﺟِﺮاً وﻮنَ ذﻟﻴ وﻟﻠﻢﺴ اﻣﺮِئٍ ﻣم دﻄُﻞ ﻳﺒﻼﯩﻤﻮنَ ﻟﺴﻠ اﻟﻤﺘﺎطُ ﺑﻪﻮطٌ ﻳﺤﺣ

ﻠﻴﻞ ﻗﻞﻔﻌ ﻟﻢ ﻳ أﻧﱠﻪﺪُ ﻋﻠﺸﻬﻦ ﻳ ﻷنﱠ ﻣﻠﻴﻪﻋ.
“The reason why evidence, in all cases other than that of bloodshed, is incumbent on the plaintiff and
the oath on the defendant is that the defendant denies the claim and it is not possible to establish
evidence for denial.
However, in case of bloodshed, the evidence is due from the defendant and the oath from the plaintiff.
This is because it is a safeguard which protects the Muslims, so that the blood of a Muslim may not go
uncompensated, and so that it may be a restraint and a deterrent for the murderer, because of the
difﬁculty of establishing the evidence for denial, for there will be few who will testify that he has not done
it..” 10
We learned from the above the jurisprudents’ view on the claiming side and the claimant’s side. Imam
Sajjad presented the moral aspects of this issue. He reminded both sides of their moral duties. He
invites both sides to the truth and admonishes them against pursuing falsehood. Thus, it is better for
both sides of any dispute to remember the recommendations of Imam Sajjad and take their case to a
just judge - not an oppressive one. Many traditions exist to support this.
1. In the other version it continues: “you give witness to it against yourself. You do not wrong him and you give him his full
due. If what he claims against you is false, you act with kindness toward him and you show nothing in his affair other than
kindness; you do not displease you r Lord in his affair. And there is no strength save in God.”
2. In the other version, it continues: ”you maintain polite moderation in speaking to him and you do not deny him his right. If
your claim is false, you fear god, repent to Him and abandon your claim.”
3. Usul al-Kaﬁ, v.2, p.209.
4. Ibid.
5. Nahjul Balaghah,
6. Nahjul Balaghah.
7. Al-Lum’ah al-Dimishqiyah, Book of al-Qada.
8. Wasa’il al-Shi’ah, v.18, pp.170-173.
9. Ibid.
10. Wasa’il al-Shi’ah, v.18, pp.170-173.
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