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Al-Mu’'minun - The Believers

(Revealed at Mecca)

118 Verses in 6 Sections

Sections of Al-Mu’minun - The Believers

1. The Faithful.

2. God’s saving Noah and his followers.

3. Generations raised after Noah’s people.

4. The Religion (Islam) is the Religion for Mankind as a whole.

5. Even the disbelievers helplessly acknowledge the Glory of God.

6. To return good for evil and to be patient.



Important Topics

1. The sincere believers - described with their personal qualities. (Verses 1-11).

2. The process of creation, a human being goes through before his advent on earth. (Verses 12-14).
3. As created from nothing, men will be resurrected after their death. (Verses 15-16).

4. The ministry of Noah and the fate of the disbelievers - the Deluge. (Verses 23-30).

5. People believed that a human being can not be an apostle of God. (Verses 33-34).

6. People disbelieved in their being resurrected after their death. (Verses 35-38).

7. When the doom of a nation comes, none can postpone it. (Verse 43).

8. Jesus and his Mother, were the Signs of God. (Verse 50).

9. None is burdened beyond the extent of his ability. (Verse 62).

10. To repel evil by what is best. (Verse 96).

11. With the blow of the Trumpet, shall cease the relationship between men. (Verse 101).

12. The consciousness of the duration of the stay on earth, on the Day of Judgment. (Verses 112-114).
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Al-Mu’minun Section 1 — The Faithful

e The personal qualities of the really faithful ones

¢ The Bounties of God

Al-Mu’'minun Verses 1 - 22
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In the name of God the Beneficent the Merciful

Indeed successful are the believers, (23: 1)
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Those who in their prayers are humble, (23:2)
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And those who, from what is vain, ikeep (themselves) aloof, (23:3)
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And those who act2for purification, (23:4)3
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And those who guard their private parts, (23:5)
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Except from their wives or those whom their right hands possess for then verily they are not
blameable, (23:6) 4
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But whosoever seeketh beyond that, then, these are they the transgressors of the bounds, (23:7)
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And those who keep well their trusts and (honour) their promises,5(23:8)
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And those who take care of (the regularity in) their prayers, (23:9)6
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These, they are the heirs, (23: 10)
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(These are) those who inherit the Paradise; they shall abide therein. (23:11)
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And indeed We,7created man, from an extract of clay, (23:12)8
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Then We made him sperm, in a firm resting place, (23:13)9
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Then made We the sperm a clot, then made We the clot a lump of flesh, then made We in the
lump of flesh bones, then clothed We the bones with flesh; then We did grow it into
anotheri0creation; so Blessed be God, the Best of the creators. (23:14)11

Then verily on the Day of Judgment ye shall be raised. (23: 16)
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And indeed made We above12you seven paths (heavens); and neither, of the creation, We are
heedless (23:17)
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And send We down water from the heaven according to a measure, and We cause it to settle in
the earth; and verily to take it away We are able. (23: 18)
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Then with it We grow for you gardens of date-palms and grapes; for you therein are fruits in
plenty and from them ye do eat, (23:19)
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And a tree that groweth out of Mount Sinai which produceth oil and a condiment for those who
eat. (23:20)
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And verily for you there is, in the cattle a lesson; We Provide you to drink of what is in their
bellies, and for you there are in them benefits in plenty, and of them ye do eat, (23:21)
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And on them and on ships are ye borne. (23:22)

Commentary

Verse 1

The faithful ones surely succeed in reaching their destined goal of life.



Verse 2

This verse gives the description or the identification of the true believers in God - In prayers they are
filled with awe for God’s Glory - Humility on the part of the individual presented in prayer manifests the
individual’s estimation and the acknowledgment of his own self, being nothing in the presence of the
Almighty power of God’s glory and the individual’s consciousness of the Absolute Omnipotent Authority
of the Lord. Once a man was seen, while in prayer playing with his beard. The Holy Prophet said: “Had
the man been conscious of his insignificance in the presence of the Supreme Majesty of the Lord’s
Authority, he would surely have manifested in his physical existence, and his presenting it before Him.”

It is said that in the battle of Uhud, the steel-point of an arrow had stuck into the foot of Ali ibn Abi Talib
and its removal was difficult. In the attempt to pluck it out, it broke and was left in the foot and Ali did not
allow anyone to take it out. People reported the matter to the Holy Prophet, who commanded them to
remove it while Ali is engaged in prayer, and it was done accordingly. The operation caused the flow of
blood on the prayer mat and the holy Imam did not come to know what took place, and when he
completed the prayer and saw the blood stains on the mat, he asked the people what the blots were of.
He was then informed of what they had done. Ali used to be so much absorbed in his communion with
the Lord that there are many such instances when he was even taken to be dead. This aspect of his
has, unanimously been quoted as one of his unique distinctions. The truth is this story could not be
doubted in the present age when the psychophysicists have succeeded in carrying out surgical

operations avoiding chloroform by using psychoses produced by hypnotic methods.

The Holy Prophet said that while a man is in ‘Qiyam’, i.e., when he stands in prayer, the individual must
be looking down fixing his gaze to the point where he places his forehead while in prostration, while in
‘Rukuh’ (bowing) the gaze to be between his two feet - while in ‘Qunoot’ (i.e., when he raises his hands
reciting the prayer) he should fix the gaze on the palms of his hands, placing them in front of his face,
flattened and facing heaven and during ‘Sijdah’, i.e., prostration his eyes looking at his nose and while
‘Qu’ud’, i.e., sitting to recite ‘Tashah’hud’ (The bearing witness to the Unity of God and the apostleship of
the Holy Prophet) the gaze to be towards his armpits. Man, while praying should totally forget himself
and get so much mindful of God that he must be practically away from the world around him and with the

constant practice of the due concentration, the gradual earning of this state is not difficult.

People had noted the Holy Imam Ali ibn Abi Talib, whenever he took the ablution for prayers, his face
used to get pale, and when asked he replied saying: “Standing to pray is to stand before the Glory of the
Majesty of God and one should present himself before the Lord as the humblest of slaves stands before
his Master.” It was noted of the Fourth Holy Imam Ali ibn al-Husayn (as-Sajjad), Zayn al-Abidin that
while preparing for prayers his body trembled. All these qualities were made to manifest from the holy
ones to guide mankind to indicate that when the sinless and the holy men of God, His own chosen ones,
held themselves so humble and self-effaced before the glory of the Lord, what about the ordinary sinful
beings, and how much more they should humble themselves before Him.



By the examples of those of the sublime qualities referred to in this verse, are meant the holy ones, the
Ahl al-Bayt, who were purified by God Himself13 and sent into the world as the correct models of perfect
godliness in man on earth. It is referring to this fact the Holy Prophet gave the guiding declaration: “The
likeness of my Ahl al-Bayt is that of the Ark of Noah. He who got into it was saved and he who turned

away from it was drowned and lost.”
Verse 3

Laghw’ i.e., Vain, the First Holy Imam Ali ibn Abi Talib says that all that is void of the remembrance of
God is meant by this term - With the Ahl al-Bayt this term includes all useless entertainments wasteful
of time including musical enjoyments, and vain games played just to while away the time, are also

covered by this term.
Verse 4

The Sixth Holy Imam Jafar ibon Muhammad as-Sadiq says that whosoever stops himself or anybody else
from giving away even a grain in dispensing Zakat’, i.e., the prescribed poor-rate, is not a ‘Mu'min’, i.e.,
a True Believer.

Purification by payment of the dues from their wealth or in what purifies the heart. 14 (Refer to ‘Figh’)
(A.P.).

Verse 5

This brief verse of only a very few words comprehends all the aspects of a chaste life both of the male
and the female members of the human family. It enjoins guarding the self against the abuse of the sex
urge in both the sexes. The refinement of a human personality can be measured and assessed
according to the manifest activity as well as hidden, or the latent ideology. It is in the universal
acknowledgment of the dangers of this urge in a man as well as woman getting out of bounds and
rebellious that even the average or the minimum activity of this urge is strictly restricted to the bonds of
wedlock in which the rights or the liberties of both the sexes in this regard are duly regulated and

controlled.

A true believer in God, i.e., a Muslim is described to be one who with all the other virtues of his faith,
also controls the sex urge in him against any excesses beyond the prescribed limit. It is to be noted that
the word is used ‘Hafizun’, i.e., those who guard, meaning those who hold the native endowment of this

urge as a trust to be closely guarded against being misused.

Preventing man co-habiting with anyone else except with his wife — permanent or temporary, or a slave
maid implies preventing woman co-habiting with anyone else save with her husband or her owner (Refer
to ‘Figh’). (A.P.).



Verse 6

The restriction imposed on the sex urge is given in this verse as the exceptions to the law by prescribing

the lawful outlets through the use of which it can be healthy and desirable.

‘Ma malakat aymanuhum’, i.e., what their right hands possess, meaning slave-girls owned either by
purchase or as the captives of a Uihad’, (i.e., fight in the cause of God, under an apostle of God or under
a Divinely appointed Imam, i.e., the Guide in the place of the Apostle). It is pitiable that without the
proper knowledge of the amount of regard and protection woman gets under this proviso, much of
calumnious matter is talked of by people without which only betrays their ignorance of their knowledge of

the Word of God (the Holy Qur’an) and the points of view underlying its ordinances.
Verse 8

Note the regard or respect Islam enjoined for trusts and covenants. This one small verse covers the
whole field of obligations undertaken by a Muslim. Carrying out of the obligations or the fulfilment of the
promises made, has been made an identification of a true believer in God. 15

The matter invites consideration by intelligent readers about the covenant or the actual ‘Bay‘ah’
(Allegiance or Homage) that was taken from the Muslims on the 18th of Dhul-Hijjah 10 A.H. under the
command of the Lord received through verse 5:6716 at the historic place Ghadir Khumm by the Holy
Prophet, about the appointment of Ali ibn Abi Talib as the Mawla or the Lord or the Master of the faithful
and the open declaration of Ali being the ‘Amir al-Muminin’ (i.e., the Ruler or the Commander of the
Faithful). What about those who disregarded this covenant and on the departure of the Holy Prophet
from this world, set up their own authority instead of the one set up by the Holy Prophet and thus broke
the covenant they had been committed to, about Ali ibn Abi Talib. 17

Verse 9

A strict guard on the regular observance of the prescribed prayers has been made a separate and an
exclusive point of the quality and the identification of a true believer. A thoughtless or unintelligent recital
of the Word of God is quite different from a serious study of it, to earn the guidance it provides, one has

to apply its knowledge to the men and the matters in the world.

Let us find out who in Islam has all the qualities enumerated in the above verses of this Surah and who
has guarded the prayers to serve as models for us. Taking the observance of the prayers as laid down in
this verse, the Muslim world as a whole would unanimously vouch for the fact that the Holy Prophet, Ali,
the holy issues of Ali through Lady Fatima the godly daughter of the Holy Prophet, are the only ones in
Islam who never worshipped anyone else besides God while all others of the companions of the Holy
Prophet for some period, shorter or longer, had been idolaters worshipping the various kinds of
imaginary gods and were leading the sinful and the criminal pagan life, prior to their embracing Islam.



Taking each of the qualities of the faithful ones enumerated in the above verses, only the holy ones of
the Ahl al-Bayt mentioned above had been the best models practising all the qualities to the maximum
extent and in the best way possible. Take the one instance of Husayn at Karbala in particular. He has
translated every one of the qualities of the faith into the best and most perfect possible practice. As
regards guarding the observance of the prayers, the Muslim world knows that there is none to equal
Husain in this regard for it was he and he alone in the history of the human race on earth, who guarded
the regularity in offering the prayers even when facing the hundreds of thousands of the swords, the
lances and the bows of the devilish forces of the brutal enemy, showering the heavy rain of arrows on

him.

It was Husayn and none else who after having offered his kith and kin, even his six months old baby son
to be slaughtered in the way of the Lord and when he himself was lying wounded from head to foot, with
the heartless assassin sitting on his back to sever his head, did not allow the prayer prescribed by the
Lord to go unoffered. Thus it is quite clear for every intelligent student of the Holy Qur’an who is in a
sincere and a serious search for guidance from God that the above verses would be meant to be
addressed in the first place to the Holy Prophet and the holy Imams who had been the perfect models of
all the said qualities and then to the others in the degree of the respective achievement of each

individual believer, owning these qualities.

Verses 10 - 11

Such perfection in the above qualities would naturally inherit the abode of the heavenly bliss for ever,
and no doubt, the others also, to the extent to which they qualify themselves for it by their acquiring the

above excellence for themselves.

Verses 12 - 14

In the opening verses of this chapter, is dealt with the moral or the spiritual growth of the human being
marching on the Right Path of the guidance from God. In these verses, is recapitulated the physical
growth of man as it was referred to in verse 22:5. This is to make man realize his origin from dust and
his return to it once again. The various evolutionary stages of the creative artistry of the Almighty Author
of the Universe, is to impress upon man, how the Omnipotent One could convert the inorganic matter
into a living organism and deposit it into the ovum, convert it into a clot of thickly congealed blood and
cause the cells to grow through segmentation and then grant it the growth into a foetus, then develop
into the lump of bones, flesh and nerves and the other organs of the body. Thus, the inorganic

substances drawn through food are ultimately perfected into a living child18.
Verse 13

Refers to the beginning of the development of the life from the extract of an inanimate matter. (A.P.).



Verse 14

Refers to the substitution of the original matter of the primary stages, with the newly-evolved generation.

(Another Creation) Refers to the beginning of the human psyche in the newly-born child. (A.P.).
Verse 15

Man is caused to suffer the death of his physical body. But death by no means is the end of his life. It is
not the extinction of the life but the transfer or the conveyance of the soul from the physical to the
spiritual realm, from the sensual consciousness to the spiritual realisation, from the false to the real or

from the sleep to the awakening.
Verse 16

As light alone is shone out from light, only wisdom issues from the wise. God is the All Wise. Nothing but
wisdom could ever manifest from God. Could all these creative faculties in man be only to be made
extinct or perish altogether at death without any plan for the future? It is said here that every one is
accountable and shall be resurrected for the Final Judgment.

May refer to the physical spheres which are above us or to the spiritual spheres above the primary
human psychical stage up to the ultimate stage of communion with the Absolute - stages which are
termed by the mystics as ‘Taba’ Instinct, ‘Nafs’, i.e., Desire, ‘Qalb’ i.e., the state of inter-relation and
Emotion, ‘Ag/’ Intellect — conception, ‘Ruh’ Spirit, i.e., Intuition or the intellect. ‘Sirr’, i.e., the Mystic state,
‘Khafi’ i.e. the Hidden, ‘Akhfa’i.e. The most hidden. Though there are eight stages but the state of ‘Qalb’
is not stationary. It is interrelated with any of the other stages - There are other terms also which are not
graspable without personal experience. (A.P.).

Verse 17

‘Tarariq’ is the plural of ‘Tariq’, i.e. way, road, tract. The seven roads referred to are the seven orbits of
the planets. This statement indicates God’s ownership of the world of nature, His Absolute authority and
His independent management of the affairs of the whole working of the Universe — and His sustained

purposeful - interest in it.

The proper system and order including the various stages - and it is not any heedless or aimless
action.19 (A.P.).

Verse 18

The few words of this verse, have volumes of meaning referring to the Divine wisdom with which the

earth is given the ceaseless water supply. The rain comes, not for the whole year but in the fixed



seasons. The water from the sky is not dropped in big logs collectively; for, had it been so, the creation
on earth below would have been destroyed. The water rains in small drops and flows away to sea,
washing the surface of the earth and the surface of everything on it viz. the buildings, the trees and the
mountains and all the dirt is taken through the flow of the water into the rivers connected to the oceans
full of salt which neutralize the contagion brought to it by the rivers. Only the amount of the water
necessary for the earth and the life on it is soaked in the soil to feed the vegetation depending upon it
and then to flow perennially to feed the wells.

A quantity is stored into the lakes for the year-long supply to the cultivation of grains, fruits and the other
herbs etc. The rainfall from the sky is not in any one single form - for in some places it is in the form of
flowing water, in some as moist and in some in snow to be stored as the glaciers on the heights of the
mountainous regions to keep the rivers continually flowing for the whole year facilitating the petty country
navigation and to irrigate the cornfields during the dry season. The unwanted water is drained out into
the sea otherwise the lands would be inundated and the logging of water would destroy the crops. This
ceaseless process is only to the benefit of the life on earth to supply grains, fruits and other vegetation
and other foodstuffs and to supply the life—-giving drink of fresh water which is so essential for every

living being on earth.

Besides all these benefits of the rain there is another boon latent in the rainwater and that is its being
colourless. If the rainwater had any colour of its own it needs only a little reflection on our part to imagine
if anybody or anything under its shower could ever have had the choice of maintaining any colour for
anything under and neither the water is given any heat or any unbearable cold. All these factors need

intelligent reflection.
Verse 20

It is said that the Olive was first grown on the Mount Sinai through which Moses saw the fire and God
spoke to him. There are some mystic meanings of the names; the ‘Fig’ the ‘Olive’, ‘Mount Sinai’ and the
Holy City of the ‘Ameen’, i.e., the trusted one (i.e., Muhammad), i.e., Mecca.20 The Olive is called the
Blessed Tree.21

1. Word or action.

2. Acting by the payment of the dues from their well-earned wealth and in whatever purifies one’s heart.
3. Refer to verses 87:14 & 91:8-10.

4. Refer to verse 70:29.

5. Covenants — contracts — agreements — undertakings.

6. Refer to verse 70:34.

7. God.

8. Refer to verse 32:7.

9. Refer to verse 35: 11.

10. Refers to beginning or the development of the human Psyche in the newly born child.



11. Refer to verses 96:2, 40:67 & 22:5.

12. Refer to verse 78:13.

13. See verse 33:33.

14. Refer to verses 87:14, 91:8, 91:9 & 91:10.
15. See verse 2:177.

16. See also note on the verses 5:67 and 5:3.
17. See note on verses 5:3 and 5:67.

18. See verse 22:5.

19. See next verse.

20. See for their use in the Quran, 95:1, 95:2 & 95:3.
21. See verse 24:35.
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Al-Mu’minun Section 2 — God Saves Noah And
His Followers

* Noah commanded by God to make the Ark

e The Deluge

¢ Noah and his followers saved

* Another generation raised

» Another Apostle of God sent to the people with the similar guidance towards the Unity of
God

Al-Mu’'minun Verses 23 — 32
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And indeed sent We Noah unto his people, and he said: “O’ My people! worship ye God (alone) ye
have no 1god other than Him; Will ye not then guard (yourselves against evil)?” (23:23)2
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But said the chiefs of those who disbelieved, among from his people: “This is a man like unto
yourselves who intendeth to exalt himself above you; but had God will (to send any apostle) He
would certainly have sent angels. We have heard3not of this among our fathers of old;” (23:24)
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“Verily4he is not but a man maniac5so bear ye with him for some time.” (23:25)
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He (Noah) said: “O’ my Lord! help me against what they belie.” (23:26)
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So revealed We unto him that: “Make thou (O’ Our Apostle Noah!) the Ark before Our eyes and
(as per) Our revelationéand when cometh (unto thee) Our command, and gusheth forth water
from the oven, take into it two of every species a pair and thy people except those among them
about whom had already been issued the word; and address7Me not in respect of those who are
unjust; for verily they shall be drowned.” (23:27)8
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And when thou art settled (in the Ark), thou and those with thee, then say thou: “All praise be
unto God Who delivered us from the unjust people!” (23:28)
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And say thou: “O’ my Lord! disembark me with a blessed landing, for Thou art the Best of all who



cause to land!” (23:29)

Verily in this are signs9and We do only try (the people). (23:30)
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Then We raised up after them another generation (Hud). (23:31)
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Then sent We among them an apostle (Saleh) from among themselves saying “Worship ye God
(alone), there is not1ofor you any god other than Him: What! Will ye not therefore guard (against

evil)?” (23:32)

Commentary

Verse 23

God after giving the examples of the creative order, refers to His legislative system of guidance11.
(A.P.).

Verse 25

Noah was considered by his people to be mad, otherwise, in their opinion no man could ever think
himself to be an apostle of God and yet condemn their deities. Hence, they suggested him to be left to

himself for by the segregation, the madness might run out or he would perish.

Verse 28

And when thou and those with thee on the Ark, are settled, then say thou - (The Praise of the Lord)
(A.P.).

1. Jesus also said the same and not Trinity ‘Hear O’ Israel; the Lord our God is one Lord’ New Testament. Mark 12/29,
Corinthians 8/4, Ephesians 4/5-6.

2. Refer to verses 7:59 & 11:25.

3. People believed that an angel only could be a prophet from God and not a human being -They wondered at a human

being claiming to be a prophet.



4. This is what the people said.

5. One with the touch of madness.

6. Direction.

7. Pray not — wish not.

8. About the construction of the Ark, refer to note on verses 7:64 & 11:37-48.

9. Of the Omnipotent.

10. This is what Jesus preached and not Trinity. “Hear, O’ Israel; the Lord our God is one Lord.” Refer to New Testament
Mark 12/29, Corin 8/4, Ephes 4/5-6.

11. See verses 7:59 & 11:25.
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Al-Mu’'minun Section 3 — Generations Raised

After Noah’s People

* The people (Hud) and the Prophet Saleh raised after Noah

» Other generations and other apostles, one after another sent to warn mankind
» Every apostle was belied

* Moses and Aaron sent to Pharaoh

* Jesus and Mary, the signs of God

« Jesus and his Mother given a secure place with the necessary provision

Al-Mu’'minun Verses 33 — 50
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And the chiefs of his people who disbelieved and belied the meeting of the hereafter, and whom

We had richly \provided in the life of this world said: “This is not but a man like yourselves, eateth
he of what ye eat from, and drinketh he of what ye drink,” (23:33)
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“And if ye follow a man like yourselves, verily then ye be the losers.” (23:34)
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“What!2doth he promise you that when ye are dead and become dust and bones that ye shall be
brought forth?” (23:35)3
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“Far,4Far (from sense) is what ye are promised!” (23:36)
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“Theresis nothing but our life in this world: We die and we live and we shall not be raised again.”
(23:37)6
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“He7is nothing but a man who hath forged a lie about God, and we are not going to believe in
him.” (23:38)
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He (Saleh) said: “O’ my Lord! help me against what they belie!” (23:39)
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Said (God): “Yet a while, they will soon turn repentant,” (23:40)
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Then did the (awful) cry, in truth overtook them, and We made them like a rubbish; so away with
the unjust people!” (23:41)

Then We raised after them other generations.” (23:42)

PR T P

G B L@;lurw@wu

No people can hasten their (fixed) term, nor can they delay (it). (23:43)8
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Then sent We Our apostles one after another; whenever came unto a people their apostle, they
belied him, so caused We some to follow the others and made (of) some stories (of old), so away
with the people who believe not. (23:44)
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Then sent We Moses and his brother, Aaron, with Our signs and a manifest authority, (23:45)
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Unto Pharaoh and his chiefs, but they behaved proudly and they were a haughty9people. (23:46)
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And said they: “What! Shall we believe in two men10like ourselves whose people are unto us
servile.” (23:47)
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So they did belie them, so became they of those destroyed. (23:48)
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And indeed We gave Moses the Book happly they may be guided aright. (23:49)
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And made We the Son of Mary and his Mother a 11Sign, and We gave them a refuge for both on a
high land, quiet, secure and watered with springs (23:50)12

Commentary

Verse 38
These13 are common statements of the disbelievers. (A.P.).
Verse 50

This is a reference to the situation when the Virgin Mary having conceived the Holy Spirit in her womb
(Jesus) being afraid of the condemnation of her people about her bearing a child without a husband, did
not know what to do and where to go to take shelter. She was directed by God to take refuge in
Bethlehem, where there was for her the fruit tree to eat of and also a spring of water to drink from. The
place is on the heights of Palestine nearby Jerusalem, surrounded by vineyards and fruit gardens and
meadows with herds of cattle grazing in them. History does not give us any authentic information about
the life of Mary and Jesus, as to where did this holy mother with her holy child spend the early days of
the infancy and the boyhood of Jesus until he appeared to the people in some of his apostolic services.

It is said that she lived somewhere on the bank of the Euphrates nearby Palestine.

The statement is only a reference to God’s grace bestowed upon Mary and Jesus when they were
practically discarded by the people with suspicion against the chastity of Mary for the mysterious birth of
Jesus. To find some room somewhere in the Holy Qur'an to accommodate the fabricated story of the
escape of Jesus with his mother from the crucifixion and the fable of their going out of Palestine, and to
establish the death and burial of Jesus somewhere, the words meaning high ground with fertility are
interpreted into the land of meadows and springs of Kashmir and an old tomb has been identified as the
grave of Jesus. All these dragging arguments to somehow establish the death of Jesus, are obviously

purposeful fabrications.

Otherwise, the reference is quite clear that it relates to a situation when Jesus was given the sign of his



miraculous birth and the event relates to the period connected with his mysterious miraculous advent
and the grace of God bestowed upon Jesus and his mother, when both of them were helpless destitutes
unwanted and discarded by their people. It relates as to how God gave the helpless holy Lady Mary and
her holy baby Jesus the abode with all conveniences necessary for them and how from that state of
helplessness, God raised Jesus to rule over the destiny of the Israelites. The reference has no
connection with the post crucifixion period of his life.

Any other interpretation of this matter will be intentional or unintentional, and purposeful or a purposeless
distortion of the clearly declared facts. It is said that proving Jesus as dead, helps to convince the
Christians that Jesus was not God, but a man and he is dead and gone. This will be nothing but
helplessness to prove the fact about Jesus by the correct reasoning. Why should anybody think of killing
the Holy Prophet Jesus and also burning him when God the Omnipotent Lord wants him to be alive as
His Sign to be presented along with His another Sign, the Last Imam, at the end of the world. Besides
with such fabrications, one is limiting the powers of the Omnipotent Lord against enacting His Will about
Jesus.

Qur’an mentions that Jesus and Mary were given shelter in a fertile plateau. Whether this was before or
after the attempt on the life of Jesus is not mentioned. The attempt by some commentators to give the
accounts of the whereabouts of the place are mere gestures except what is narrated from the Fifth and
Sixth Holy Imams Muhammad ibn Ali al-Bagqir and Jafar ibn Muhammad as-Sadiq, i.e., the fertile land
on the bank of Euphrates in Irag. However, it must be somewhere in the Middle or Near East the attempt
of some newly-born sect to identify the place as a spot in Kashmir and a tomb of some holy man known
as Yusaf Asa as the tomb of Jesus, is a wishful conjecture without any ground proper or acceptable.
(A.P.).

1. Given the provision to indulge.

2. This is what the disbelievers said to the people obstructing them from believing in the Apostle.
3. Refer to verses 13:5, 17:49, 36:81, 36:82 & 23:82.

4. This is what the disbelievers said to the people obstructing them from believing in the Apostle.
5. This is what the disbelievers said to the people obstructing them from believing in the Apostle.
6. Refer to verse 45:24.

7. This is what the disbelievers said to the people obstructing them from believing in the Apostle.
8. Refer to verses 3:144, 7:34, 10:49, 15:5, 16:61, 23:43, 62:8 & 63:11.

9. Insolent, arrogant.

10. Mortals.

11. Of the Ever-fulfilled Omnipotent will.

12. There are many places of this description nearby and around Jerusalem - Some new thinkers purposefully want this
place to be Kashmir. It is not so - See note to verse 23:50.

13. verses 23:33-38

[1111]



SHARES

Al-Mu’'minun Section 4 — The Religion (Islam) Is
The Religion For All

e The religion (Islam) is the religion for mankind as a whole

e The Disbelievers are only respited

» With God is the Book, which speaks about everything and every event
* Apostle Muhammad invites mankind, to the Right Way

* The Disbelievers shall be chastised with a severe Punishment

Al-Mu'minun Verses 51 - 77
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(And the apostles were commanded by God) “O’ (My) apostles! eat ye of the good things and do
good; Verily | know what ye do. (23:51)
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And verily this your group is one group, and | am your Lord therefore fear ye (Only Me). (23:52)1
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But they have 2rent the unity among themselves into sects; each party rejoiceth in that which is



with them. (23:53)
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So leave them in their over whelming ignorance till a certain time. (23:54)
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What! Think they that what We aid them with of wealth and children, (23:55)
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We are hastening unto them the good things? Nay! they (only) perceive not. (23:56)
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And Verily they who are thrilled for fear of their Lord, (23:57)
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And those who believe in the signs of their Lord, (23:58)
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And those who associate not (anything) with their Lord, (23:59)
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And those who give what they give (in charity) while their hearts thrilled for fear that unto their
Lord they must return, (23:60)
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These (are they who) hasten unto good things and they are the foremost to (attain) them, (23:61)
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And task We not a soul but to the extent of its ability and with Us is a Book, it speaketh the truth,
and they shall not be dealt with unjustly. (23:62)
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Nay! their hearts are in overwhelming ignorance about this, and they have other than this, deeds
which they do, (23:63)
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Until seized We the luxurious ones of them with chastisement, Behold! cry they in supplication!
(23:64)
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(/t will be said unto them) “Cry not this day for succour! Verily from Us ye shall not be helped!”
(23:65)
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‘Indeed My signs were recited unto you, but ye used to turn back on your heels,” (23:66)
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“Puffed up with pride about3it (Quran) discoursing4foolishly by night. (23:67)

What! Ponder they not over the Word (Quran) or hath that come5unto them which came not unto
their fathers of old? (23:68)
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Or recognizetcthey not their Apostle that7they deny him? (23:69)
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Or say they that there is mania in him?8Nay! he hath brought unto them the Truth, but most of
them hate the Truth. (23:70)
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And should the Truth follow their vain inclinations certainly will perish the heavens and the earth
and all those who are therein: Nay! he hath brought unto them their Reminder, but from their

Reminder they turn aside. (23:71)
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Or is it that thou asketh them for a tribute? But the recompense100of thy Lord is the Best; and He
is the Best of the sustainers. (23:72)11
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And verily thou callest them unto the straight path; (23:73)
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And verily those who believe not in the hereafter are from the (right) path, the deviators (23:74)
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And should We have mercy on them and (should) We relieve (them) of their distress, they would

obstinately persist in their transgression, blindly wandering on. (23:75)12
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And indeed We seized them with a chastisement but they sub mitted not themselves unto their
Lord, nor did they humble themselves (unto Him). (23:76)
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Until when We did open upon them a door of severe chastisement, lo! they got into despair at it.
(23:77)

Commentary

Verses 52 - 53

This verse declares the natural unity of mankind and the divisions effected in it, into communities, sects,
tribes and nations. The message, the source of guidance and the perfect identity of the messengers
bring the messages, all being perfectly identical, obviously proves the Unity of God. All the messengers
of the apostles naturally constitute one Brotherhood. Hence all men should naturally be united with
mutual love as the creatures of one and the same Lord and worship Him and Him alone and none

else13.

Verses 57 - 61

The address shifts from the ungrateful disbelievers in the truth to the grateful believers in it and the
following verses identify such infallible ones who should be followed in faith and its practice. The verse

also enumerates the basic qualities of godliness and goodness which identifies them.

The maximum of each and every one of the qualities mentioned in these verses could be found with the
maximum possible perfection, only in the Holy Ahl al-Bayt who alone could naturally own them in the
degree and the perfection desired by God for they and none else are those purified by God. 14 The
description in these verses would reflect upon the others in mankind according to the degree in which
the people would own the described qualities.

Verse 62

The ‘Lauh-e-MahfuZz’, i.e., the Secured Tablet which contains the Will of the Lord about every thing in

His creation, i.e., the All-Comprehensive knowledge of God.

Verse 63

The facts mentioned in verse 23:56 - and besides this ignorance they are busy in other activities. (A.P.).
Verse 70

After giving the possible reasons for their disbelief here is given the actual reason in their being adamant

against the truth because it does not agree with their inclinations. (A. P.).



Verse 75

This shows that evolutionary transmigration, i.e., rebirth in this world will not be profitable, for a bad

character will only repeat even if it is brought back a thousand times. (A.P.).

1. Refer to verses 21:92, 21:93, 2:213 & 10:19.

2. Islam is a sectless - rather anti-sectarian religion. Sects were started in opposition to the authority of the Ahl al-Bayt
Islam-Original is only identified as ‘Shiaism’

3. Against.

4. Talking.

5. i.e. Similar Scriptures had already come to their ancestors.
6. For his identification they had through their scriptures.

7. The Holy Prophet Muhammad.

8. The Holy Prophet Muhammad.

9. As recompense.

10. Refer to note on verse 42:23.

11. Refer to verse 11:29.

12. Refer to verses 6:27-29.

13. See verses 21:92, 21:93, 10:19, 2:213.

14. See verse 33:33.

[1111]
SHARES

Al-Mu’minun Section 5 — Even The Disbelievers
Helplessly Acknowledge The Glory Of God

e Though people disbelieve in the truthfulness of the Apostle of God but when questioned
about the Divine Glory they have to helplessly acknowledge that the things of the heavens
and the earth is only His, and all Glory belongs only to Him, and yet they join false gods
with the One True God and assign issues to Him though their own admissions prove their

false belief



Al-Mu’'minun Verses 78 — 92
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He it is Who caused for you the hearing and the sight and hearts; (very) little it is what ye give
thanks (unto Him). (23:78)
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He it is Who multiplied you in the earth, and unto Him (only) ye shall be gathered. (23:79)
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And He it is Who giveth life and (causeth) death, and (in) His (control) is the alternation of the
night and the day; What! do ye not then understand? (23:80)
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Nay! say they the like of what said the ancients. (23:81)
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They say: “What! When we are dead and become dust and bones, shall we (even) then be
raised?” (23:82)1
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“Certainly this have we been promised, we and (also) our fathers aforetime, but this is not but
fables of the ancients.” (23:83)
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Say2thou (O’ Our Apostle Muhammad!) “Whose is the earth; whoever is in it, if ye know?” (23:84)3
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They will say: “God’s,” Say “Will thou (then): “Will ye not reflect?” (23:85)
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Say4ithou: “Who is the Lord of the seven heavens, and the Glorious Throne?” (23:86)

3*3' Js | Ol s

They will say: (that they are) “God’s”; (then) Say thou: “Will ye not then guard (yourselves against
evil)?” (23:87)
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Say thou: “Who is it in Whose hand is the kingdom of all things and Who protecteth and is never
protected? if ye do but know?” (23:88)
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They will say: “In God’s” (hand) (then) Say thou: “From whence (then) are ye beguiled?” (23:89)
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Nay! We have brought unto them the Truth, and verily they are liars. (23:90)
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Never did God take unto Him a son and never was there with Him any god - else would each god
have certainly taken away what he had created, and some of them would certainly have
overpowered others; Far from the glory of God, be what they attribute (unto Him), (23:91)
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(He is) the Knower (alike) of the seen and the unseen, so exalted is He, far above what they join
(with Him). (23:92)

Commentary

Verse 78

The correct use of these organs for the purpose for which they are meant, is the thanksgiving. (A.P.)

Verse 91

The conception of other deities has no logical justification unless it is postulated that each is totally
differentiated from the other without any aspect common between them. On this postulation the result
would be as said here. Hence from the unity and the continuity of the system, the unity of the Author is
inferred. (A.P.)

1. Refer to verses 13:5, 17:49, 23:35, 23:82 & 36:78.
2. Ask.

3. Refer to verses 24:42 & 39:38.

4. Ask.

[1101]
SHARES

Al-Mu’minun Section 6 — To Return Good For
Evil And To Be Patient

» To return good for evil and to be patient

» To seek refuge in God against the enticement of Satan

* The wicked shall desire to return to the world promising to do good



* He whose good deeds weigh more shall succeed and he whose good deeds weigh light

shall lose

e Man, not created without any purpose

» Prayer of the Faithful

Al-Mu’'minun Verses 93 — 118

Say thou: “O’ my Lord! If thou wilt make me see what (chastisement) they are promised,” (23:93)
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“O’ my Lord! then place me not amidst the unjust people!” (23:94)
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Verily, We are well able to make thee see (the chastisement) what We have promised them.
(23:95)

570 % 8 0 -

Goshaag oy e 40 Dl Bl (o Tl (80
Repel evil by what is best; We know best what they attribute (against thee). (23:96)1
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And say thou: “O’ my Lord! | seek refuge unto Thee from the (evil) 2promptings of the satans!”
(23:97)



‘I seek refuge unto Thee O’ my Lord! from their 3access to me” (23:98)

Until, when cometh death unto one of them, sayeth he: “My Lord! send me back again (into the
world)”, (23:99)

s foos AT 8 B

Osing p ol 550 155 o Wi 52 SIS i) 38 a5 s Gl Jael i

“That | may do (the) good which I have left undone.” By no means! it is but a word he sayeth; and
after them shall be a barrier4until the day they shall be raised5(again). (23: 100)
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And when the trumpet is blown, there shall be no ties of kindred between them on that day, nor
shall they ask of one another. (23:101)6

Then (those) whose scales (of good deeds) are heavy, they shall be the successful
ones;7(23:102)8
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And those whose scales (of good deeds) are light, they are those who shall lose their souls,
abiding in Hell. (23:103)
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The fire shall scorch their faces and they therein shall be grinning (of the affliction). (23: 104)
A s 1

(Then will God ask them) “Were not My signs rehearsed unto you? then ye used to belie them”
(23:105)
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They shall say: “O’ Our Lord! overcame us our ill-luck and we were people gone astray” (23: 106)
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“O’our Lord! Take us out of it; if we return (to evil) then verily we shall be unjust,” (23: 107)9
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(God will) say: “Be ye driven down into it, and speak ye not unto Me!” (23: 108)
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Verily, there was a party of My servants who said: “O’ our Lord! we believe, so forgive us and
have mercy on us, and Thou art the Best of the Merciful ones!” (23: 109)
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“But ye took them with ridicule that (until they) made you to neglect My remembrance, while ye
did laugh at them.” (23: 110)
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“Verily, I have recompensed them this day for they were patient; (that), they are the achievers.”
(23:111)

Gt Sz 9T 3 31 (K
He will say: “How many years did ye tarry in the earth?” (23:112)
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They will say: “Tarried we a day or part of a day, ask thou those who keep account” (23:113) 10
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(God will) say: “You did tarry but a little if ye only knew (it)” (23:114)
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What! think ye then that We created you in vain and that unto Us ye shall not be returned?
(23:115)
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Then (behold) the most exalted is God, the True King; No god is there but He, the Lord11of
‘Arsh’12(the Throne) of Grace. (23:116)
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And whoever invoketh with God another god - he hath no proof therefore - his reckoning is only
with his Lord; Verily, the disbelievers shall not be successful. (23:117)

e R0 -

ool pea il (a5l siel o) i

And say thou (O’ Our Apostle Muhammad!) “O’ my Lord! For give and have mercy, and Thou art
the Best of the merciful ones!” (23:118)

Commentary

Verse 96

The highest point of Islamic ethics has been given in this verse. To speak of the doctrine of an
unconditional and a total surrender against any unprovoked aggression is very easy. What is in the Bible
‘Turn the other cheek also if the one is smitten and to give away thy shirt also if the cloak is taken by
force’ is very easy to be praised and to pride over but the impracticability of the ideal has already been
proved by the inability of the Christian authorities themselves to act upon the doctrine. The world can
never forget the Edict of Milan against the Jews and the war on Abyssinia which Christendom waged.

Mark the wording of the doctrine of goodly return against evil which Islam preaches.

What the Holy Qur’an says is to repel evil by what is best. Evil under any circumstances, has to be



repelled. The meaning of what is said in this verse would be to repel the evil with every thing deemed
necessary and desirable to do it. The rule laid down or prescribed for requiting evil, is so reasonable, just
and practical that every enlightened individual or nation would acknowledge the divine wisdom upon

which the doctrine is based.
Verse 97

The evil suggestions of the Devil are such common experiences of every one of us that the matter needs
no elaborate dealing. The maximum amount of faith in man is to seek refuge in the Lord Himself which
suggests the conviction of the individual about, God alone being worthy of granting the refuge and the
inner-most aspiration of the soul to return to All-goodness, (i.e., God) against the attack from the evil

one.

Verses 98 - 100

With the announcement of the end of the world and the dawn of the Day of Judgment, all family
relationship between the members of the human family will be dissolved and every soul will be a
separate individual standing upon the merits and the demerits it has earned in its life on earth.

Verse 100

‘Barzakh’ here means the interval between the death of the individual and the state of total or collective
resurrection. Regarding the condition and the state of that interval or the intermediary state the passage
is silent - all that is said about this state is derived from authentic sayings of the holy Prophet and the

Imams of his House, supported by sound reasoning. (A.P.).
Verse 101

The word ‘Sur’ here and elsewhere may be the plural ‘Surat’, (i.e., Form) - and it may may the time or
the also mean the Trumpet. However, the time or the state of the Blow, is when the whole universe
along with all its components, animate and inanimate, beings angelic and human, assume the final form
and shape to which they are destined. Before reaching that state the relations of the parts and the
components to each other and to the whole is subject to change - for instance a seed contains parts
and the components of the tree and each is co-relative of the other but when the seed is sound and the
process of growth starts, the relation of the parts also begin to change and some become the roots,
some the stem, some branches and so on till the tree assumes its final form of the fruit. In this process,
the parts which were in some stage co-related or played parental parts in the subsequent state, the
relation changes.

Here it is enough to say that the universe along with its evolutionary movement towards the absolute
along with its parts, will not retain the same relation between its components in the subsequent stages

and the final stage. But it does not mean that there will not be any relation at all. The life hereafter is



more social than here. Hence the relation remains but in a different standard. On this basis the Holy

Prophet said after reciting this passage:

Kullo hasabin wa nasabin munqate‘in yaum-ul-qiyamah illa hasabi wa nasabi.’ i.e., (All distinctions and
relations shall cease on the Resurrection Day save my distinction and my relation).

It means that on the collective Resurrection Day the relation between the parts and the whole will be in
total correspondence and accord with the relation to the Last Prophet. Some may have the honour of
being co-relative with him as he said: ‘O’ Ali! thou art my brother here in this life and in the hereafter,’
and some will have the honour of being from his family as said, ‘Salman is of we Ahl al-Bayt.” And some
will be far away from the stem of the spiritual parentage as in the case of the son of Noah. And some will
have the honour of being the purified wives as verse 2:25 ‘Azwajun Mutahharah’ and to some of the
wives of the Prophets will be said - ‘Enter ye the Hell all along with the inmates of the fire.”13 (A.P.).

Verse 102

‘Mawazin’ here and elsewhere indicate that every aspect or act of human life will be weighed and for

each aspect there will be a different scale. But the Scale of scales is the Imam. (A.P.).

Verse 110

Actually, their mockery was the cause of their negligence and not the believers but they were at the
bottom of the mischief. The act attributed to them. (A.P.).

Verse 113

However long may be the stay on the earth, it is nothing in comparison to Eternity but however one

should realise that this short stay here is not vain and purposeless. 14 (A.P.).
Verse 115

Man is informed that the whole working of the Universe is not a vain or an aimless game but a
predetermined plan of the All-Wise Author of Creation. Man being one of the constituent beings of the
organism of the universe, has also his own individual responsibility - for which one day he would have to

account for.

Verse 117

Though there are many proofs for the Unity of God but there is not a single piece of evidence of anyone
being besides Him. (A.P.).



1. Refer to verse 41:34.

2. Suggestion.

3. Their presence with me.

4. Any distance in between.

5. Resurrected for the final judgment.
6. Refer to note on verse 23:100.

7. In getting salvation.

8. Refer to verses 7:8, 7:9.

9. Refer to verse 35:37.

10. Refer to verses 20:102-104.

11. Lord Cherisher.

12. Which comprehends the whole universe.
13. See verse 66: 10.

14. Refer to verse 23:115.
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An-Nur - The Light

(Revealed at Medina)

64 Verses in 9 Sections

Sections of An-Nur - The Light

1. Punishment for Adultery prescribed.

2. The scandal against Aislishah.

3. Slandering chaste women.

4. Control and regulation of morals.

5. God is Light.



6. Everything in the heavens and the earth, glorifies God.

7. Establishment of Islamic Kingdom, promised.

8. Respect for domestic and personal privacy.

9. Not to act without the Apostle’s permission.

Important Topics

9.

. Punishment prescribed for adulterer and adulteress. (Verse 2).

. Ordinance regarding marrying an adulterer man or woman. (Verse 3).

. Punishment to those who accuse righteous women and cannot prove. (Verse 4).

. Husbands accusing their wives and not proving the charge. (Verses 6-10).

. Those who fabricate lies against a party - the punishment declared. (Verse 11).

. Believing men and women to think well of each other. (Verse 15)

. The very organs of man’s body shall bear witness against him on the Day of Judgment. (Verse 24).

. The etiquette for visiting the residential quarters. (Verses 58-59)

Believer men and women ordained to keep their looks cast down and guard their private parts. (Verse

30).

10. The ordinance regarding Purdah for women. (Verse 31).

11. The fit singles among men and women, to marry. (Verse 33).

12. God the Light of the heavens and the earth and the similitude of the Blessed Tree. (Verse 35).

13. Etiquette regarding entry into private apartments. (Verses 58-60).

14. The special significance and importance of the call from the Holy Prophet. (Verse 63).



Introduction

The name of this Surah is drawn from the mention of the Great Light - the existence of God is compared

to in verse 24:35 and the believers in God guided to it.

The Surah opens with warnings against the drastic punishments prescribed by God for the men and the
women who commit adultery. An adulterer’s inclination always being towards the adulteress, and vice
versa. Punishment for black-mailing of the righteous women. The remedy against the husband accusing
his wife with misconduct and there being no witnesses to prove the charge - Believer men and women
to think well of each other — Punishment for false rumours against chaste women - The near of kin to be
helped from one’s own earnings - On the Day of Judgment the various parts of the body of every
individual shall be made to bear witness as to how each one of them was used —

Every one shall have a just return for his or her own earnings of vices and virtues - Houses to be
entered only with the permission of the inmates. The ordinance of Purdah and modesty for women -
Men and women ordained to guard their private parts against corruption in their use - Modest behaviour
for women prescribed - Wedlock made obligatory, save under certain circumstances when man is asked
to practice restraint. God’s promise to make the poor above need, if they fear only poverty is getting
married - girl-slaves to be allowed to get married and lead chaste life - Earning through prostitution
condemned and forbidden - God being the Light of the Heavens and the Earth - The houses in which
God has permitted His being remembered and glorified, God would forgive the faults and consider only
the best deeds of those who repent, believe and amend - and would provide sustenance whomsoever
he pleases without any restricted measure - The parable of the disbelievers being deluded by falsehood
like the mirage and the example of the disbelievers being compared to those caught and perished in

darkness. Everything in the Universe glorifies Only God.

The hypocrites desire for the judgment to be in their favour and when they fear the impartiality of the
holy Prophet they go to the others to judge their cases and when they want justice pure they come to the
holy Prophet - How some of the followers of the Holy Prophet rebelled against the authority set up by
him and started their own sectarian groups with their own peculiar notions as per (23:53). The
establishment of the kingdom of pure justice and perfect security, promised on earth when there will not
be any false belief at all - The call of the Holy Prophet shall always be obeyed - Everything in the

heavens and in the earth is God’s.
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An-Nur Section 1 — Punishment For Adultery

Prescribed

e The Law relating to the punishment for adultery
 False charge of adultery

e The dealing with the accusation of adultery by the husband against his wife

An-Nur Verses 1 - 10
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In the name of God the Beneficent the Merciful
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(This) ‘Surah’iwhich We have sent down, and which We have ordained;2and We have sent down

therein clear 3signs, that ye may take heed. (24:1)
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The fornicatress and fornicator scourge ye each of them (with) a hundred stripes, and let not pity
for them keep you away from enforcing the sentence of God, if ye believe in God and the Last
Day; and let their chastisement be witnessed by a party of the believers. (24:2)4
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The fornicator marrieth not but a fornicatress or an idolatress, and the fornicatress marrieth not
but a fornicator or an idolator; and it is forbidden unto the believers. (24:3)5
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And those who accuse protectedéwomen (with adultery) (and) then bring not four witnesses
(supporting the charge), scourge them (with) fourscore stripes, and (after that) accept ye not
their testimony for ever; and these it is the wicked (ones), (24:4)
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Save those who repent after this and amend themselves, for verily God is Oft-Forgiving All-
Merciful. (24:5)7
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For those who accuse their wives while they have no witnesses save themselves, then the
testimony of one of thems(shall be taken) four times (swearing) by God that verily he9is of the
truthful (ones) (24:6)10
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And the fifth (oath to be) that the curse of God on him11if he be one of the liars. (24:7)
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And it shall avert the punishment from her12if she testify four times (swearing) by God, that
verily he13is one of liars, (24:8)
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And the fifth (path) to be that the wrath of God be on her if he be of the truthful ones (24:9)
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And had it not been God’s grace upon you and His mercy - and that God is Oft-Returning, All-
Wise (ye had been ruined indeed). (24: 10)



Commentary

Verse 1

This surah has been revealed about the moral laws which are prescribed to be strictly followed in the
practical life on earth. The force of We’ in the opening words of this verse suggests that the ordinances
in this Surah about the check on the sex offences, are not matters of mere moral behaviour to be left to
the choice or the discretion of any individual or of the state, but a matter decreed by God Himself as the
divine law, directly connected not only with the physical life of man on earth but also about his spiritual
welfare in the hereafter. Thus, the observance of these laws are matters ordained to be strictly observed.

‘Surah’ originally means a piece of land distinguished by four walls around it or an elevation figuratively
used by God - pieces of the Holy Book, distinguished from each other by Bismillah’ except the ‘Surah 9’
which begins without ‘Bismillah’ though it is a separate piece or chapter from its preceding chapter. The
use of Surah here and elsewhere indicates the existence of the Holy Qur’an in the form of Surahs during
the time of its revelation. (A.P.).

Verse 2

The sexual intercourse between man and woman without wedlock is termed as Zina,’ i.e., adultery. The
law of hundred stripes is for those who are unmarried ones, (i.e., the convicts), the woman not married
to any other man and the man to any other woman. The latter part of this verse meaning a warning
against any leniency in enforcing the law, suggests the grievous nature of the crime, and the strictness
with which God wills the offenders to be punished. As this question has to be decided with definite and
unchallengeable evidence, Refer to the details in Figh’. As the punishment declared is grievous and
capital, the proof of the offence has also been bound with great precautions and care against the least
possibility of any falsehood playing any role in it. 14

The appointment of Ali ibn Abi Talib as the First Holy Imam (i.e., the immediate successor to the Holy
Prophet) was not for any undue attachment of the Holy Prophet to Ali or for any consideration other than
God’s will to secure His Final Word (Qur’an) and to provide mankind with the correct interpretation of it.
The position of Ali in Islam and his worth or value to the faith is a fact wholeheartedly and unanimously
acknowledged by one and all in the Islamic World. Even those who had been hostile to his personal
position, could not help bowing to Ali’s authority in the knowledge of both the worlds (i.e., the seen and
the unseen). Whenever any intricate problem confronted them which was unsolvable for them, they
helplessly resorted to Abul Hasan (Ali’s Epithet). Umar the Second Caliph had more than once declared:

“Had there not been Ali, Umar would have perished.”

“God spare me from a problem to solve which Abul Hasan be not present.”



The following incident illustrates the position of Ali and his worth to the Faith. Once six persons who
were accused of Zina’ (adultery) were presented to Umar when he was the Second Caliph. Umar
ordered ‘Hadd’ i.e., the sentence of rendering hundred stripes. Ali told Umar: ‘t is not justice’. Umar

requested Ali ‘Deal thou O’ Abul Hasan as thou thinkest right’. Ali ordered:
1. The First to be executed

2. The Second to he stoned to death.

3. The Third to be striped one hundred stripes.

4. The Fourth to be striped fifty whips.

5. The Fifth to he warned.

6. The Sixth to be let off.

People wondered at the different sentences decreed by Ali for one and the same kind of crime and when
asked, Ali said:

The first one was Zimmi’ a disbeliever under the protection of the Muslim State - he has committed the
crime with a Muslim woman. Having broken the law of Islam, he ceases to be a Zimmi - he shall be

executed.

The second one was a married man - he shall be stoned to death.

The third one was a bachelor - he shall receive the full number of the hundred stripes.

The fourth one was a slave - he shall get only half the punishment, i.e., fifty stripes.

The sixth was mad man - Hence he is out of the exercise of the law - he shall be let off. (MS., U.B.)15

The incident seems to be a providential plan executed to disclose the divine wisdom and the wonderful
store of knowledge of the Word of God endowed in Ali, to prove to the world the justification in assigning
the highest position to Ali next only to the Holy Prophet.

To the victims of the modern civilization which is nothing but a moral and social degeneration and a
spiritual bankruptcy, would surely view the Islamic restrictions and the regulations on the sex life in this
world, as too much of severity against adultery which to the modern civilization is only a misconduct, but
Islam views it as an awful and heinous crime. It is adultery which is an acknowledged abomination which
shatters the character and the conduct of both the sexes and deprives both man and woman of the
faithfulness and devotion to the wives and the husbands respectively and which ruins the happiness and
the harmony in the family life and makes the lives of the innocent children miserable. The staunch

moralists and the learned psychologists would surely vouch as to the ruinous effect this heinous crime



has on the mental and consequently upon the spiritual life of the members of the human family, besides
the horrible effects it has on the physical health of both the sexes. Islam, the religion prescribed by God
Himself, in the interest of the physical as well as the spiritual health and progress of men and women,

and also to maintain the social hygiene of the people intact, imposes severe punishment on this crime.

The concluding words of this verse demand the punishment to be meted out in open public before a
crowd of the believers so that the others may get alerted against getting astray and beguiled by Satan in

the abominable way.
The Old Testament of the Christian church also contains a similar punishment for the crime:

“Then shalt thou bring forth that man and that woman committed that wicked thing unto thy gates, and
shalt stone them with stones till they die.” Deut. 17/5.

(a) Addressed not to everyone but to those who are not tainted with any crime punishable and who know
the Divine Laws and their application. (A.P.)

(b) The minimum number of the witnesses required, refer to ‘Figh.’
Verse 3

It is an interdict imposed upon those convicted of fornication that the door of the normal matrimonial
alliance with the gentle men and the gentle women of the healthy and the respectable society, is shut
against. This ordinance is to serve as a punishment as well as an effective check upon the contagion of
the gross immoral character spreading and contaminating the other healthy members of the human
family.

Regarding the passage whether it is of imperative or legislative significance or it is a mere statement
about the mental tendencies of a fornicator and a fornicatress and that ‘Hurramah’ forbidden, means the
believers disliking or detesting of such inmates - if the whole content is taken into consideration there
remains no doubt that the passage means nothing but a statement of the general inclination of the
parties mentioned - and no legislative significance could be attached to it and hence no question of
abrogation arises. (A.P.).

Verse 4

The punishment being severe, the taking of the evidence about the crime, has also been fully tightened
and strictly restricted with severe conditions of definite proof of the crime. About the evidence it is said
that: The evidence must be accepted from four confirmed Godfearing and righteous men of piety whose
impartiality be known to the public or three such pious impartial men and two virtuous women. Under
any case the evidence of only women without men, shall not be accepted, though the women be in
double the number (i.e., Eight). In case the witnesses be proved false by differences in the statements



by the witnesses, eighty stripes shall be rendered to the false witnesses. Refer to Figh’. 16.

With this ordinance, Islam has put a very effective check upon false accusations, slander and
blasphemous gossip, liable to shatter the lives of men particularly of the women and cause irreparable
disaster in the harmonious lives of families. Note the great precaution taken by Islam, to protect the

honour of womanhood.

Besides the punishment of eighty stripes to a slanderer who laid the charge and could not bring a
definite proof of it, the slanderer is debarred for ever, from the civic right, of giving evidence in any matter

whatsoever thereafter. (Refer to ‘Figh’).
Verses 6 -7

If anyone accuses his wife of adultery, and brings no witnhess in support of his accusation - the
accusation could be genuine and also can be a false excuse of a wicked husband to get rid of his wife.
However, with such a charge of gross disloyalty against the wife, it would be against the human nature
for the normal harmony of the married life to continue between the two spouses. The wedlock is
automatically dissolved (Refer to ‘Figh’). But the allegation could also be correct, in which case the wife
should be punished. It could also be a false charge against the wife with some ulterior motive of the
husband having lost interest in the woman and somehow or other to get rid of the wedlock commitment,
in which case the husband has to be punished.

How the Islamic justice is tempered with mercy recognising the individual responsibility of every human
being, man and woman, to his or her faith in God and God’s Authority is obvious from the proviso that
when the husband lays the charge, without the prescribed proof of the actual commitment of the crime,
the husband should swear for four times pointing to his wife saying “/ bear witness before God that what
| say is true that the woman, my wife (pointing to her) has committed adultery”, and at the end of these
oaths repeated for four times he should invoke the curse of God saying “May the curse of God be upon
me (the husband himself) if | be a liar.” Now the sentence against the man ceases to act (For details -
see ‘Figh’).

Verses 8 - 9

But the crime now is laid upon the woman (the wife). She also is given the choice of receiving the
sentence or to acquit herself in a similar way — She must repeat for four times - “/ bear witness before
God that what my husband accuses me of adultery is a lie” and the fifth time she should say: “May the
wrath of God be on me (the wife herself) if what he says is true.” With this, the wife is for ever separated
from her husband, with the wedlock dissolved, never again to be effected between the two and if the wife
be pregnant the issue will not be called as that of the husband but exclusively of the wife. (See Figh’).



Verse 10

This is certainly a great lesson from God and His mercy otherwise no family life would be spared by the

foul taste of mischief becoming common among the general masses.

1. Chapter.

2. Prescribed in separate sections.

3. Also verses dealing with creation & legislation.
4. Refer to verse 4:15.

5. Refer to note on verse 24:26.

6. Chaste or married women.

7. Refer to verse 4:16.

8. Those who accuse their wives.

9. The husband.

10. Refer to verse 4:15.

11. The husband.

12. The wife.

13. The husband.

14. See verse 4:15.

15. Minhaj as-Sadiqin, Umdat al-Bayan.
16. See verse 4:16
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An-Nur Section 2 — The Scandal Against
Arlishah

* About the accusation against Aslishah when she had been left behind by the caravan

An-Nur Verses 11 -20
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Verily those who have brought forth the slander are a gang among you, deem it not an evil unto
you; Nay! It is good for you. Unto every man of them (shall come the punishment for) what he
hath earned of the sin; and for him of them who took the greater part therein shall be a grievous

chastisement. (24:11)
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Why did not the believer men and the believer women when ye heard of it, think well of

themselves, and say: “This is a clear 1slander” (24: 12)
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Why did they not produce four witnesses about it? But since they did not produce any witnesses,

with God they are the liars. (24:13)
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And had it not been God'’s grace upon you and His mercy in this world and the hereafter, indeed

had seized you for the slander ye entered into, a grievous chastisement. (24: 14)
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When ye received it with your tongues and uttered it with your mouths what ye had no
knowledge of, and ye deemed it a light matter; while with God it was grievous. (24:15)
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“When ye heard it, why did ye not say: “It is not for us to talk of this (affair) glory be to Thee (O’

Lord)! this is a serious slander?” (24: 16)
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“God admonisheth you that ye return not unto the like of it for ever, if ye be believers.” (24:17)
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And God maketh clear unto you the signs; and God is All Knowing, All-Wise. (24:18)
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Verily those who love to spread scandal about those who believe, they shall have a grievous
chastisement in this world and the hereafter; and God knoweth and ye know not. (24: 19)
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Had it not been God's grace on you and His mercy, and God is Compassionate, All-Merciful (ye
would have been chastised). (24:20)

Commentary

Verse 11

The incident which caused the revelation of this verse was that while the Holy Prophet was returning
from the defensive expedition against the ‘Bani al-Mustaliq’in 5 A.H. at night camped at a place.
Arlishah, the wife of the Holy Prophet who accompanied him, went out of the camp in the darkness of
the desert for a private call and lost her necklace and by the time she searched for it and got it, the
people in the camp not knowing of Alishah’s absence from the camp, marched away with the veiled
litter of the lady. When Arlishah returned to the camp and found that the caravan had gone, she sat
down waiting for some one to come to fetch her and being nighttime, she fell asleep. The next morning a
Mohaijir, Safwan bin Hanzalah who was left behind by the Muslim army to pick up anything left away
forgetfully by the campers, found the lady and seated her honourably upon his camel, himself marching

on foot, reached the Muslim Camp in the next halt.

This gave the enemies, of the holy Prophet, particularly the hypocrites, the opportunity to hurt the
feelings of the Holy Prophet by spreading a malicious scandal against Atlishah. The ringleader was
Abdullah bin Ubayy the chief of the hypocrites of Medina. Among the scandalmongers was also involved
the close relative of the Lady, viz. Mistah who being the cousin of Abu Bakr was the uncle of Aislishah.
The holy Prophet called Ali ibn Abi Talib and Ibn Zayd and informed them of the scandal by the
hypocrites. Ibn Zayd submitted that what the hypocrites say of their selfish motive should be ignored and
Ali suggested that ‘Burayrah’, the maidservant of Alishah be called to witness about the personal
character of Lady Arishah. The maid was summoned and she said that she had not seen any defect in
her character to make her believe the scandal. The scandal was overlooked. Ali’'s counsel was to

establish the maximum available witnesses in favour of the Lady.

He who took upon himself the main part refers to Abdullah bin Ubayy who took the leading part in



spreading the scandal.
Verse 12

It is the duty of the believer men and women to always encourage righteousness and not vice - i.e., to

maintain the integrity of each other in good faith.
Verse 13

According to a report, the Holy Prophet executed the sentence upon ‘Mistah’ who was involved in
spreading this scandal against Alishah. Mistah was a companion of the Holy Prophet. Thus, it is a proof
positive that everyone who happened to move with the Holy Prophet and called himself his ‘Sahabi’

(companion) was not a righteous man (MFA)2.

‘Indallah’ ‘with God’ here means according to God’s Law - otherwise the failure of producing four
witnesses does not necessarily mean the falsehood of the accusation. (A.P.).

Verse 15

People ordinarily think that it is an insignificant matter to speak out matters which damage others’
integrity and reputation, but with God it is a grievous matter of magnitude, particularly when it affects the

reputation and integrity of the pious men and women.

Stress is attached to the gravity of false accusation and slandering. (A.P.).
Verse 19

He who gives publicity to the evils of others, is equal to himself having committed those evils.

This is a separate important instruction by itself that no attempt should be made to spread even the
news of any evil or crime which would result in minimising the gravity of the crime in the eyes of the
people. It applies to the sort of literature of the modern times which gives account of stories of theft,
murder, fornication, etc. on the plea that the young generation may avoid it. (A.P.).

Verses 20 - 21

It is said Mistah, a cousin of Abu Bakr who was one of the companions of the holy Prophet, was involved
in spreading the scandal against Ailishah. Mistah is said to have been punished by the Holy Prophet.
Abu Bakr was helping Mistah at the time of his need, but since the scandal, Abu Bakr stopped helping
Mistah.

It is noteworthy to what an extent Islam preaches tolerance, forgiveness and mercy, extends even to

people like Mistah who had committed such a grave offence of blackmailing one of the wives of the Holy



Prophet. It is said that this verse was revealed to correct the attitude of Abu Bakr withdrawing his

support to Mistah owing to his personal anger against him for the scandal against his daughter Alishah.

The last clause, ‘Do you not love that God should pardon you? Means — ‘Why should not those who
aspire for God'’s pardoning their own sins, pardon others who offend them?’ This can by no means be a

compliment. It is a clear admonition against a moral failure or petty-mindedness.
You would have been punished.

The example for total purification refers to verse 33:33 and for partial from the filth of adultery refer to
verse 24:26. (A.P.).

1. Concocted charge.
2. Manhaj al-Fadalil al-Ahl al-Bayt.
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An-Nur Section 3 — Slandering Chaste Women

 Not to follow Satan’s footsteps for he bids filth and evil

 Slandering chaste women shall be punished in this world and in the Hereafter

An-Nur Verses 21 - 26
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O’ ye who believe! follow ye not the steps of Satan; for whoever followeth the steps of Satan, he
(the Satan) enjoineth (unto him) filth and evil; and had it not been God'’s grace on you and His
mercy not one of you had ever been clean, but God cleaneth whom He willeth; and God is All-
Hearing, All Knowing. (24:21)
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And let not those with bounties1among you swear against giving to their kindred, to the poor,
and the emigrants in the way of God, and they should pardon and turn away (overlook); What!
Love ye not that God should forgive you? and God is Oft-Forgiving, All-Merciful. (24:22)
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Verily they who accuse protected2believer women, unaware (of the crime), shall be accursed in
this world and the hereafter, and for them shall be a grievous chastisement, (24:23)
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On that day will bear witness against them, their tongues and their hands and their feet, as to
what they did. (24:24)3
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On that day will God mete out unto them their just due, and they will know that God, He is the
Truth (Self) Evident. (24:25)
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Dirty women are for the dirty men and the dirty men are for the dirty women, and the clean men
are for the clean women and the good ones are for the good things; These are free from what
they say; For them shall be forgiveness and sustenance honourable. (24:26)4

Commentary

Verse 22

This is a moral instruction that those who had been subject of slander and scandals should not retaliate
on those who have committed the slander and the scandal and in verses 24:23 and 24:24, the

slanderers are warned against their conduct. (A.P.).



Verse 23

This verse refers to slanders against the chastity of believer women who are not even aware of the
crime. It is a serious spiritual offence causing the deprivation of God’s grace and drawing His curse upon
the slanderers. It is to be noted how Islam has guarded the internal and external, secular as well as the
spiritual health of every individual member of the human family and that of the social harmony of the

human brotherhood.
Verse 24

The evidence by the various parts of one’s own body, would be unquestionable. Every part of the
physical body, with the different faculties they serve, would be caused to bear withess as to the use it

was put to5.
Verse 26

The uncleanliness referred to here is that of adultery. The verse as a whole means that the wives of the
Holy Prophet are free from this uncleanliness. This is said in defence of the scandal against Azishah.
The general meaning of the verse refers to the natural inclination that exists between the wicked men
and wicked women. A wicked man always tends towards a wicked woman and a wicked woman
naturally tends towards a wicked man. It is also an injunction to the believer men and women to have
spouses clean in character and conduct and never to tend towards bad characters otherwise. However
much they may be seemingly attractive. It is the disregard to this ordinance that make most people face

situations shattering their domestic harmony and family disruptions.

This passage in its tone is in conformity with verse 24:3 and is of no legislative significance. It is purely a
statement of general inclination. The question is that this passage in its general and universal character
is in contradiction with the verse 66: 10 - which asserts that the wives of Noah and Lot were wicked
unbelievers who betrayed their husbands who were undoubtedly the cleanly purified ones, and the
apostles of God. The only solution for this is to restrict the cleanliness and dirt here to cleanliness,
chastity and the dirt of fornication because the passage undoubtedly reveals in connection with the
accusation of adultery. Hence the passage in this respect is unequivocable and from the clause - ‘They

are free from what they say’ - The above restriction is evident.

And verse 66:10 is a clear assertion of the infidelity of the wives of the two apostles in that respect that
the passage is also unequivocal. Therefore, the clear indications of both are to be taken and leave the
other aspects to be proved by other means. In short there is no doubt that the wives of the prophets and
the holy personalities are clean and purified from the dirt of adultery, etc. But there is no doubt also they
are not exempted from the possibilities of being tempted with infidelity and the betrayal to their
husbands. (A.P.).



1. With wealth and means.
2. Chaste — married.

3. Refer to verse 36:65.

4. Refer to verse 66:10.

5. See verse 36:65.

[1111]
SHARES

An-Nur Section 4 — Control And Regulation Of
Morals

Restrictions against uncontrolled visits to other’s residences

Guarded dealings between males and females

Exhortation for chastity among men as well as women

Display of personal beauty and adorning prohibited

» Appearance of women before males, other than her husband, regulated

¢ Wedlock commanded

* Liberation of slaves enjoined

e Compulsion to slaves to yield to unchaste ways prohibited

» God’s pardon for the repentants promised



An-Nur Verses 27 — 34
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O’ ye who believe! enter ye not the houses other than your (own) houses until ye have sought
familiarity 1and saluted their inmates; This is best for you, happly ye may remember. (24:27)2
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But if ye find out in them any one, then enter them not until permission is given to you; and if it is
said unto you ‘Get ye back’ then ye get back, for it is purer for you,; and God knoweth what all ye
do. (24:28)
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(There shall be) no blame on you that ye enter uninhabited houses wherein be your 3goods; and
God knoweth what ye do openly and what ye hide. (24:29)
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Say thou (O’ Our Apostle Muhammad!) unto the believer men that they cast down their gaze and
guard their private parts; that is purer for them; Verily God is All-Aware of what (all) ye do.
(24:30)4
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And say unto the believing women that they cast down their gaze and guard their private parts
and they display not their adornment save what is apparent of it; and to draw5stheir veils over
their bosoms, and they display not their adornment save to their husbands or their fathers, or the
fathers of their husband'’s, or their sons, or the sons of their husbands or their brothers, or their

brother’s sons, or their sister’s sons, or their women, or those whom their right hands possess,



or the male servants void of sexual stimulant, or the children who have not yet attained the
carnal knowledge of women’s nakedness, and let them not strike their feet (in walking) that what
they hide of their adornment gets apparent; and turn ye (repentant) unto God all of you, O’ ye
believers! that ye may be successful.6(24:31)7
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And marry ye those among you who are single and those who are righteous ones your male
slaves and your female slaves; If they be needy, God out of His grace will make them free from
want; and God is All-Bounteous, All-Knowing. (24:32)

”;li&@l&lﬁ@;ﬁ&ﬁ;@&ﬂb ralind e I giihy 5 u&wmywmwd

T Eand 0351 o HGll e (X 1 h K0 (6l Lall oI U o (b i) A paud (2Ll )

s w A og oo 82

) adl uﬁ-ﬁ“asl;‘-’-! e Al G u@w& ooy Gl g 3l e

And let them be in continence, those find not means to marry until God of His grace maketh them
free from want; And those who seek a deed (of liberation) from among those whom your right
hands possess, give them the writing if ye know of goodness in them; and give them of the
wealth of God which He hath given you; and compel not your slave girls to prostitution when
they desire to be chaste in order ye may seek the casual fruitions in the life of this world; and
whoever compelleth them then verily after their compulsion God is Oft-Forgiving, All-Merciful.
(24:33)
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And indeed sent We down unto you signs descriptive and an instance from those who have
passed away before you, and an admonition unto the pious ones. (24:34)

Commentary

Verse 27

The savage people used to enter the houses of the others without permission or any notice - This
naturally is a moral offence for it deprives the inmates of the privacy in their own house. The regard and
respect for the individual rights of property and privacy is essential for the healthy, harmonious and

righteous life of the human family as a whole.

Literary meaning - seeking familiarity — of course it has been figuratively used asking permission and



announcing one’s presence against getting into it stealthily, or unnoticed. The next verse supports the

figurative use of the word ‘Tastatzinu.” (A.P.).
Verse 28

A Muslim has to first sound his salutation at the door of the house which he intends to visit; seek definite
permission to enter it, and enter it only at his being permitted to get in, be that the house of the nearest
kin like father, mother, brothers, sisters, etc. This verse and the following three verses are steps to effect

and also to maintain the domestic rights and the social hygiene of a people.
Verse 29

Note the strictness with which the preceding two verses impose the previous permission being obtained
before entering any residential quarter in view of the regard for the right of the privacy of the inmates, in
their own residence which undoubtedly is essential for a respectable and honourable life. But as regards
the non-residential quarters like the shops, store-houses etc. and public quarters like the inn or a
caravan-serai, such strictness need not be observed, but ordinary decency and politeness in behaviour
demands seeking of permission for entry into these places also.

There are religious instructions about social and domestic etiquettes which prove that no aspect of

human life is left over unregulated by Islam. The reason is given in the last clause. (A.P.).
Verse 30

This verse and the next deals with the very effective measure of precaution against the evil of
fornication. The injunction issued to men as well as women, but men being addressed first, shows that it
is the male who often takes the initiative in fornication, hence he is warned first and kept disarmed
against his provoking the lust in a woman and misleading her. It is the eye which conveys the lust in one
or invites it from the other. Modesty is equally essential in man as well as in woman. The disciplinary
control prescribed in these two verses, is a very great preventive against every kind of unhealthy and

immoral relationship between the two sexes and corruption in their behaviour.

While forbidding adultery so strictly, the Holy Qur'an prescribes the best and the great step to guard
one’s self against it. In this verse men are enjoined to cast their looks down and to guard their private
parts. This is applicable to the intermingling of sexes in the clubs, the societies, and the visual corruption

that takes effect in the modern entertainments and in the cinema houses.
Verse 31

In addition to the injunction about the look being cast down and about guarding the private parts which
has been enjoined on men as well as on women, women have been enjoined further to hide their

beauty, natural, i.e., facial as well as the external or the artificial adornment. The word Zinat’ means



beauty be that of any kind whatsoever; anything that makes a woman attractive and what else can be of

greater attraction for a woman than the natural beauty of her physical body.

If the natural beauty is excluded, i.e., if only ornaments or the artificial adornments are taken to be what
is meant in this verse to hide, it would be meaningless if the woman hides only her ornaments and goes
exhibiting the attractive features of her face and the mould of her body, stimulating the passion for her in
the males. Zinat here naturally means both the beauty of her body as well as what the woman herself
adds to it to adorn it further. However, a woman is allowed to keep open so much of the portion of her

face to breathe and to see her way, covering her forehead, ears, and palms of her two hands.

The relations before whom, a woman is permitted to appear with her beauty and adornments are

enumerated.

(1) Her husband, (2) her father and grandfathers, (3) the father and grandfathers of her husband, (4) her
sons, (5) her husband’s sons born of other women, (6) her brothers, (7) their brothers’ sons, (8) their
sisters’ sons, (9) old and infirm men who have lost the sexual vitality, (10) infants and young children

before their getting sex awakening in them. (For details Refer to ‘Figh’).

Umm Salamah, one of the righteous wives of the Holy Prophet, reports that once she along with
Maimunah, the other wife of the Holy Prophet, was, seated when Abdullah bin Mattum who was blind,
wanted to get in. The Holy Prophet ordered the two to get themselves behind the veil. The ladies said
‘O’ Prophet of God! Abdullah is blind and cannot see anything.” The Holy Prophet replied, ‘He is blind, |
know it, but ye two are not.” Once the Holy Prophet was in the house of his daughter, Fatima the Lady of
Light, when Abdullah bin Mattum wanted to get in. Fatima immediately went in a room. When Abdullah
had gone, the Holy Prophet just to make Fatima give out the reason for hiding herself from the old man
asked ‘Fatima: you observe Purdah with Abdullah who is blind?’ The holy Lady replied, ‘Father dear:
Abdullah is no doubt blind, but | am not.” (M.S., U.B.)8

The holy Prophet had cursed four kinds of women:

1. The one who does not keep her body clean for the sake of her husband.
2. The one who does not keep her face duly attractive for her husband.

3. One who delays to respond to the call of her husband.

4. One who gives false excuses to respond to her husband’s call.

The holy Prophet has cursed the husband who agrees to his wife getting adorned and going out
exposing her beauty to the others.

A man had gone out on some journey and had instructed his wife not to step out of the house until he

returned home. The father of the woman fell ill and the lady sought permission of the Holy Prophet to



visit her father. The Holy Prophet said that she must be indoors as commanded by her husband. The
father of the lady died and on seeking permission to attend the funeral of her father, the Holy Prophet
issued the same instruction to be indoors until her husband returns. The lady acted as she was
commanded by the Holy Prophet and the Holy Prophet sent word to her saying that in return for her
obedience and faithfulness to her husband, God has pardoned her sins and the sins of her father.

The holy Prophet said: ‘you give me the guarantee for six things on your behalf and | will guarantee your
getting Paradise for your eternal abode. (1) To speak always the truth (2) To fulfil your promise (3) To
discharge faithfully a trust, (4) To guard your private parts against any forbidden use (5) To be away
from the forbidden acts (6) Guard yourself against consuming the forbidden or ill-earned food or drink.
(MS)9

The verses 24:30 and 24:31 are clear in what they mean and the legislation they lay down regarding
men and women’s duties regarding the use of veil and guarding their chastity. Both are ordered to cast
down their gaze and refrain from looking at what is not allowed for them to see and to guard their private
parts. Up to this point Islam does not prohibit woman to come out from the four walls of her home but
prohibits her exposing her ornaments or adorning the parts of her body, to other than those who are
mentioned in the exceptional clause. There is no question of the necessity of her covering the whole

body except the face and the hands and feet from the wrist, the feet, and ankles respectively.

That portion of it is to be covered, if its appearance stimulates sexual passion. In emergency and
necessity, the face and the hands and the feet are permitted to remain uncovered but should not be
ornamented or adorned. This verse, along with verse 33:59, leaves no doubt about the necessity of
woman’s being covered from top to bottom except the face which is a matter of dispute. In any case
there is no doubt that the present fashion and mode adopted by women, is not only against the tenets of

Qur’an but against any sense of morality and human modesty. (A.P.).

Up to this, the order is common to both men and women. 10
Verse 32

Islam wants every believer in God, men and women, to lead a respectable married life. The sex urge in
man and woman is a natural force generated to keep the process of procreation of the species to
continue to a destined time, and the urge if not kept properly controlled and duly sublimated, is liable to
play havoc and cause irreparable damage to social health, harmony and happiness of the people and
also to degenerate the individual causing spiritual degradation. Islam always preaches and commands
the healthiest moderation in every walk of life and never encourages extremes in matters secular or
spiritual. Certain religious schools might prescribe the practice of celibacy, but they can never be justly

proud of it for several reasons:

Firstly: It can never be adopted by every man and woman for it is the total suppression of a natural urge



endowed for the continuation of life on earth to fulfil the mystic plan of the Great Author of the Universe.

Secondly: It is the native demand in every living being to see its own models in its seed — and everyone

can never annihilate such a powerful urge.

Thirdly: The abominable evils that have been committed by the so-called celibates under the garb of
total dedication to spiritual life and the irreparable damage done through shameful crimes committed
within the fortress of the celibacy, i.e., the monasteries, have already become too well-known to need

any mention at all.

Fourthly: The undue and the unnatural suppression of the sex urge born in the nature of every man, is

liable to cause harm to the physical health of the individual.

Fifthly: To suppress a native endowment, totally putting it out of use, is acting against the will of the All-
Divine Donor of the gift to be productive for His plan of continuing human life on earth. The act of
suppression and making the invaluable endowment going in vain, is not commendable but

condemnable.
Hence Islam never recognizes celibacy among its faithful adherents.

Islam, the natural religion, formulated by the very Author of nature, prescribes the natural and healthiest
course of making the healthiest and the most profitable use of the sex urge which, if properly looked into,

is the means of the fulfilment of the great mystic plan.

‘Ayyam’ is the plural of ‘Ayyim’ meaning single. Here the word single refers both to unmarried ones, i.e.,
bachelors and virgins and also to those who after being lawfully divorced have again become single and

those who are widowers and the widowed ones.

Note the criteria, for the choice should not be based on beauty or wealth or any other considerations but

personal virtues and righteous life.

The Holy Prophet has already clearly laid out what must be the intention of one, in getting himself
married. It must not be for the lust for beauty’ or wealth or the satisfaction of the carnal desires but to
continue the generation of righteous beings for the service of the Lord. The Holy Prophet said, “Get
yourselves into wedlock and meet, and multiply your number, and verily on the Day of Judgment, | shall
pride upon the superiority of the strength of the believers over the followers of the other people, counting
even the incomplete aborted children.” He again said that ‘Nikah’ or Wedlock is my course and

whosoever turneth away from my course, he is not of me.”

For those who avoid marriage fearing against their limited means, are encouraged by God with a

promise to provide them with the necessary means of sustenance.

Islam emphatically stresses upon the establishment and the maintenance or the responsibility of the duty



of parenthood for the healthy and a righteous continuation of the human race and is opposed to
celibacy. The lusty practitioners of the evils of the modern civilization with the high roads open to them to
the freedom of sexual contact under the guise of the so-called advanced social life, want to shun the
responsibility and the commitment attached to the discipline and control of matrimony and evade
wedlock with the false excuse of insufficiency of means to bear the burden of a family life. The Holy
Qur’an refutes such an excuse with a promise that those who sincerely desire to enter into wedlock and
they are worried only of their needy position, God will make them free from want through His grace. The
Holy Prophet said, ‘Whosoever abstains from a wedlock for fear of his limited means, has suspected the
bonafide of God's promise of His grace to make him free of need, for God has definitely promised in the
Holy Qur’an to do it.’ The Holy Prophet also said: ‘The two Rak ats or units of the prayer offered by a
married man are better than the prayers offered the whole night with the day spent in fasting by an

unmarried one.”

If due to excess of passion for sex enjoyment, there be any risk of anyone getting involved in fornication,

then it becomes ‘Wajib’, i.e., compulsory for a man to marry.
Verse 33

Marriage is obligatory upon all men and women, only those to be excused who can not afford to
maintain himself and one other soul along with him, or the one who does not find a righteous woman to
marry him. If a man can afford, he must keep himself chaste and to control the sex urge in him and the
best course suggested for such a man is fasting. Suppressing the sex urge in a man or a woman, the
practice of celibacy even under any devotional vow, has no legal sanction in Islam. The saying of the
Holy Prophet about the institution of marriage must always be remembered by every faithful follower
(man or woman) of the Holy Prophet “Wedllock is my course, and he who turns away from my course,

does not belong to me,” (i.e., not a Muslim).

In view of this emphatic declaration by the Holy Prophet, Muslims, men and women, particularly the
young widows should never allow themselves to be misled by the false modesty of the non-Muslim
women like those of the Hindu faith. A second or a repeated wedding, when necessary, has the legal
sanction in Islam and in case of the party being young, the sanction borders even to the extent of
obligation. Islam, as being the only natural religion universally applicable to mankind as a whole, is day
by day being proved more and more. With the spread of the light of knowledge and the advancement of

science, Islam is proved to be the only panacea for the ills under which humanity labours today.

Even the non-Muslim authorities are now passing ordinances about prohibition, banning immoral life,
laws regarding rights of women to inheritance, about the widow marriage, which Islam about fourteen
centuries earlier made legal. Muslim men and Muslim women, the young widows among them, in
particular, should faithfully follow the Holy Prophet and not the whim or fancy of their own selves or the
dogmatic institution of the non-Muslims which are condemned by Islam. They must remember that one

day they have to die and answer to God and the Holy Prophet, and what would they have to say if they



are asked by the Holy Prophet. “You called yourselves my followers and yet you disregarded what |
recommended and you followed the false notions of the disbelievers.” What answer could be given to

such a question?

The word ‘Kitab’ stands for the traditional mutual written contract between the slave and his master
called ‘Mukatabah’ in which the slave enters into a contract with his master that he would pay a certain
sum as the price of his own self on the payment of which he is liberated from the bond of slavery to his
master and on the other side the master makes declaration in writing of his consent that on receipt of the

sum of the said contract, the slave shall cease to be his slave and be a free man. (See Figh’)

The significant factor in ‘Mukatabah’ is that when a slave desires to get into such a mutual written
contract, the master shall not refuse it. The Holy Prophet said that it becomes incumbent upon God to
help three persons - (1) He who leaves his house in the cause of God, i.e., to fight for Him. (2) He who
wants to marry seeking the grace of God to get himself free from want as promised by Him. (3) The

slave who endeavours to earn the agreed amount of the contract ‘Mukatabah.’” (M.S.)11

God has made it incumbent upon Muslims, particularly those blessed with wealth, to help the slaves
getting liberated. 12

The modern civilization prides over the abolition of slavery, but it is all in empty words of mere bogus
boasting for if that be true who is that, that has been continuously treating the original natives of America
and Africa, worse than slaves effecting the strict observance of the colour bar and segregation and not
allowing to the poor coloured men, women and children even the minimum human rights of free
citizenship. What is it that the poor helpless South Africans are suffering under the so-called rule of the
modern civilization? Fourteen hundred years ago, Islam dealt in the most practical way rendering the
most effective deathblow to slavery. When a slave wants to get himself freed, the master has not only to
agree to it but is also made to help him do it, from his own wealth, the only proviso being the satisfaction
to the effect that the slave with his freedom would live a respectable life through fair and respectable
means and not fall into the ignominy of beggary and thus become a liability and a shameful incumbrance
to the nation as a whole. Besides, the State from its ‘Bayt al-Mal’ the public treasury, has to help such

poor helpless souls seeking freedom. (For details refer to Figh’)

When a slave desires for a Mukatabah, the master has to give him every facility to go out and earn the
amount of the contract excepting by illegal means. According to certain commentators, even begging for

the contract amount, on the part of a slave, only for his freedom, is not disallowed.

The Sixth Holy Imam Jafar ibon Muhammad as-Sadiq recommended the masters themselves to remit
some portion of the due amount of the contract and liberate the slaves. All the slaves of the Holy Imam
desired to have the honour of staying as for their lives slaves and never liked to be liberated at all,
otherwise they were free. Such was the treatment to the slaves by the Holy ones of the House of the
Holy Prophet.



Abdullah bin Ubayy the hypocrite chief of Medina used to earn money as a business by lending some six
slave girls for fornication. The slave girls complained of their lot to the Holy Prophet. This ignominious

and nefarious action was condemned and prohibited.

Though prostitution is held as an abomination and loathed by every religious school, it has established
its open currency in the modern world and even gained strength as a legally regularised and licensed
profession backed by the acts of the legislatures in the Western countries. Islam, since its very advent,
has called a halt to it by putting the most emphatic and the most practical check and enforcing the most

drastic sentence on the offenders. 13

(a) In the first passage of verse 24:32, the guardians, elders of the family or the higher authority are
addressed to arrange the marriage of the single and the righteous slaves, males and females. Thus,
poverty should not prevent them from arranging. In this passage the singles themselves are addressed
that if they have no means of marriage, they should control themselves till God provides them - either

through the guardians as mentioned in verse 24:33 or directly. (A.P.).

(b) This is the best arrangement for freedom of the slaves that in case a slave seeks freedom through
purchasing himself which is termed as ‘Makatabah’, i.e., taking the amount lumpsum or in instalment,

the master should accept the offer and even it is recommended that the slave should be helped in this
concern either by the public treasury or by the master out of charity. (A.P.).

(c) This was the custom among the pagans and the other people before Islam to trade with the chastity
of the slave-girls. In the modern times though there is no slavery in the proper term but the trade with
the chastity and the beauty of the girls in the cinema and the night clubs and dance halls and the other
public houses are in vogue. Paganism and its cult and customs have assumed new forms and fashions.
(A.P.).

Verse 34

The Guidance from God though available to one and all of mankind but only the pious and the god-

fearing ones avail of it. The same position has been related of the Holy Qur’an. 14

This verse indicates that the example of the past is a lesson for the future civilization. (A.P.).

1. i.e., with permission.

2. Refer to verse 33:53.

3. Necessary stores.

4. Refer to verse 33:59.

5. Additional covering for women.

6. Up to this verse, the order is common both to men and women.
7. Refer to verse 33:59.

8. Minhaj as-Sadiqin, Umdat al-Bayan.



9. Minhaj as-Sadiqin.

10. Refer to verse 33:59.
11. Minhaj as-Sadigin.

12. Refer to verse 9:60.

13. See verse 24:2.

14. See verses 2:2 & 3:137.
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SHARES

An-Nur Section 5 — God Is Light

» God, He is the Light of the Heavens and the Earth

 Similitude of the Radiance of the Divine Light

» God guideth unto His Light whomsoever He pleaseth

* In which Holy House the Divine Light Bums

e The Divine qualities the holy members of the Sacred House possess

e God provides sustenance to whomsoever He pleases without a measure

» The similitude of the Disbelievers gone astray

An-Nur Verses 35 - 40
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God is the Light of the heavens and the earth; the similitude of His Light is as a niche in which is
a lamp, the lamp is in a glass; The glass is as it were a star shining bright, lit from a blessed olive
tree, neither eastern nor western, the oil whereof almost gloweth forth (of itself), and (even)
though ifire toucheth it not; Light upon Light: God guideth unto His Light whomsoever He willeth;
and God setteth forth parables for people; and God is All- Aware of all things. (24:35)23
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(That lamp is lit) In houses which God hath permitted to be exalted and His name be mentioned
therein, therein declare glory unto Him in the mornings and the evenings, (24:36)
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Men whom neither merchandise nor any sale4diverteth from the remembrance of God and
constancy in prayer and paying the poor-rate; They fear the day when the hearts and eyes shall
writhe of the anguish, (24:37)
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That God may give them the best recompense for what they have done and increase for them,
out of His grace; And God provideth sustenance for whomsoever He willeth without measure.
(24:38)
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As for those who disbelieve, their deeds are as a mirage in a desert, the thirsty supposeth it to be
water; until he cometh unto it and findeth it naught, and findeth God with him, so he payeth unto
Him his account; And God is quick in reckoning, (24:39)
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Or like unto utter darkness in the deep sea: there covereth it a wave above another wave, above it



is cloud; (with layers of) darkness5one over the other; when he holdeth out his hand, he almost
seeth it not; unto whomsoever God givethenot light, there is not for him any thing of light.
(24:40)7

Commentary

Verse 35

The great mystery of existence, its eternal origin and the unending ultimate, is given in this very
comprehensive and eloquent parable. No amount of explanatory notes to interpret the mystic meaning of
the various allegoric comparisons, can do full justice to bring home to the readers the object of the great
Author, which has been so figuratively treasured in the parable. Commentators have given their own
conjectures and from various scholars. Light has been used for its action, (i.e., the Manifestation), here
meaning God is He who manifests the heavens and the earth. We human beings as long as we are
arrested in the physical body who depend upon the various natural phenomena of the physical world
around us, can only conceive of the factors of the abstract world through some examples or parables

conceivable by our sensuous experiences.

Light in fact has no colour or shape and what we perceive of it, is only the experience of its reflection or
the reaction from the objects with which our own physical eye is affected, and the limitations of our visual
capacity is not a secret. Light is the purest factor we have come to know, and what we see of it depends
upon the external or the material object from which it reflects, or it reacts and which become the source
of its manifestation. We see not the Light but the lighted objects perceivable by our physical eye. Hence
what we experience, is only an illusion, which needs space and time for its manifestation to us. Its speed

is conjectured by the scientists to be of lakhs of miles per second.

Of the heavenly bodies that man could by this time explore and know, there are some luminaries whose
light takes thousands of light years to reach our eye on earth. But the Absolute Divine Light of reality has
no such limitations or dependence. It prevails everywhere, penetrating, comprehends and envelops

everything without any need of time or space whatsoever.

The Divine Light with the likeness of which the conception of God is presented to man, in this verse, is
said to resemble the one placed on high stand. When the light enlightens every one and every thing of
God’s creation, the light must naturally be higher than the creation or the created universe as a whole. In
that high place is the lamp, i.e., the genetic factor which generates and throws the light all around. In
that high place is the lamp, i.e., the genetic factor which generates and throws the light all around. The
similitude is further simplified giving the instance of the lamp placed in a glass, i.e., it is protected from
any approach by any one and against any puff of any wind putting it out, i.e., without any possibility of

being in the least affected or disturbed.8

The resplendence of the light that is placed in the glass is so strong and powerful that the glass itself has



become so radiant a factor that it shines bright as a star. Now the mind in this physical world of cause
and effect, would naturally need to know what makes the lamp burn, for no lamp in this world can ever
burn without any oil in it. Hence to give man the idea of the causative factor of the generation of the light,
it is said that the lamp is lit by the blessed tree ‘Olive,’ the oil of which is deemed by mankind as the
healthiest for use to burn to get light of it as well as to nourish the physical body. It is said that after the
deluge of Noah’s time, the life on earth which had suffered a wholesale death and destruction, the first
thing which grew on the earth was an olive tree and since it received the light of the sun when it rises
and it manifests from it — The light of the knowledge in this lamp is not generated through any worldly
source or medium, neither Eastern nor Western, i.e., neither Christian nor the Jewish, for whatever is

there, is of its own accord.

God has declared that the Holy Prophet spoke nothing but only that which was revealed to him.9 The
shining of the light upon light refers to the successive line of the Holy Imams issued from the seed of Ali
and Fatima, one Holy Imam immediately succeeding the other until the end of the world. The Light of
knowledge in the heart of the Holy Prophet, is so safe as in the glass, (i.e., Ali ibn Abi Talib) it is referred
to in verses 24:56, 24:77-79 - saying that the Holy Qur’an is a protected Book and none shall touch it

save the purified ones; and who are the purified ones. 10 This meaning is made clearer in the next verse.

It is said that God Himself guides towards His Light whomsoever He pleases, which clearly indicates that
any one and every one, can never have the guidance without God’s graciously granting it according to
the justification or the qualification of the sincerity in the quest for it in each individual aspirant. And mere
common sense suffices for any one to know that no impure soul could ever be imagined to have the
approach to the Light of God. This factor is made clear in verse 2:257 and in verse 2:256, the condition

for earning the guidance is laid saying:

“Whosoever disbelieveth in the Devil and believeth in God, he indeed hath laid hold on the
firmest handle or the rope or the (means), there is no break for it” (2:256)

(i.e., handle, the rope, or the means). A sincere and intelligent reflection would lead us to the handle or
the rope, following whom one can surely get out of the abyss of darkness into light, and they can be no
others but those purified by God Himself11 for as the perfectly purified ones by God Himself, they and
only they could be the manifestation or the reflections of the Divine Light in God’s creation. Thus, he who
will be attached to the holy ones of the House of the Holy Prophet viz. the Ahl al-Bayt — would have the
grace of God to be enlightened but only to the extent of the degree of the attachment to them. Among
his companions, to only Salman, and to none else, the Holy Prophet said, ‘Salman is of we Ahl al-Bayt.’

The Holy Prophet has announced this fact in his well-known saying:

“The likeness of my Ahl al-Bayt it that of the Ark of Noah, whosoever entered it got saved, and
whosoever turned away from it, got drowned and perished.”

The maximum guidance toward the Light of God referred to here, is ‘Nubuwwah’, i.e., the apostleship



and the ‘mamah’, i.e., the Divine Guidance, i.e., one being made by God to be the Guide for mankind -
and about God’s conferring this holy office is made conditional which matter could be known from

Abraham’s getting it, and his aspiring the grace for his seed, and God telling Abraham that
it is a Covenant which shall not reach the iniquitous’ (2: 124).

The greatest iniquity is ‘Shirk’, i.e., polytheism. 12 Thus whosoever has polluted himself with the greatest
impurity of ‘Shirk’, i.e., polytheism, shall never have the office of being the guide to the Divine Light. And
those whom ‘Shirk’ could never in their life have touched, are only the holy Ahl al-Bayt. And those who
were once polluted with ‘Shirk” and subsequently got themselves out of it and remained faithfully
attached to the purified ones (Ahl al-Bayt) shall also have the enlightenment to the extent of their
individual sincerity in their (Wilayah) faithful attachment to the holy ones. And those. who even though
outwardly discarded polytheism but did not attach themselves to these purified ones, shall naturally not

have any benefit of their mere verbal profession & of their faith in God.

The existence of God being described here as the Light, is only an example given to help the human
mind to conceive the idea about the great attribute of the Lord, otherwise God is the inconceivable
Absolute who is the Creator of Light, and the Light referred to, is His manifestation and not His Self.

To have a correct idea of and the proper application of this celebrated verse of the Qur'an as the ‘Ayat

an-Nur’ - the Verse of Light, the following points should be in view:

1. That the whole passage is a parable.

2. A parable is capable of various applications corresponding to the various aspects it

implies.

3. The light should be taken in its widest sense, i.e., a self-evident thing which is evident by

itself and through which other things become evident.

4. The light emanating from a source may pass through mediums transparent or opaque.
The passing through opaque bodies is of no general avail, but profitable only through the

transparent mediums.

5. The transparent medium also differs in the degree of transparency. The more refined and

more purified, is better the conductivity.



~

. The light produced by objects may be through some treatment like friction or application of

a flame, etc. It may be self-illuminating.

. Usually, light proceeding from the source illuminates a particular direction leaving the

other direction dark.

. The source of the light here is described not to be localised in east or west, i.e., any

particular direction.

. Similitude is applicable to the process of the creation as well as the process of the
guidance and legislation.

. The light is one of the attributes of God - like His other attributes. It manifests in both the
realms of creation and legislation. God is the Light through which every being comes into
evidence and God is Light through which every being is guided towards which it ought to
be and what to do. In every realm and sphere there is a point wherein the Light of creation
or guidance manifests first and illuminates its surroundings. This point is presented in the
Niche and the surrounding as the holy and exalted place meant for the manifestation of
God’s Name and attributes. In such holy sphere it is necessary that there should be
entities whose cognitive self is the focus of the light. This process applies to every realm
and sphere of the conscious beings in general but to man as the chosen issues of Adam
and above them all, the First and the Topmost in receiving the light of existence in the Arc

of Descent and the Last in the Arc of Ascent mentioned in verse 33:33 and Mubahala.13

If the passage is taken in its application to the realm of creation, they are the best
examples. If it is taken in its application to the realm of legislation and guidance, they are
the topmost ones. If applied to each person, the power of expression is to be taken as the
Niche and the body as the ‘House.’ If, the society of the Ahl al-Bayt or the entire society
of the Apostles of God is to be taken into consideration, the Niche in the House is the Holy
Prophet. However, the Divine light passing through the chain of Apostles manifested in the
Holy Prophet is described as it has passed through the most refined and the purest
transparent channels intact in its purity without bending or tending to any particular

direction, came to illuminate the sphere of humanity which is the sum total of the universe.



And this Niche throughout its process remained in one particular House which is
described in verse 24:36 and in that House, there are always entities whose whole mind
and heart was occupied in all circumstances with the remembrance of God. (A.P.).

The point from which light spreads out all around. The stages between it and the original source are to
be of utmost transparency not affecting the purity of the lights passing through them, be the stages
termed as lamp, glass, etc. mental or the physical channels of the parental loins and womb which carry
the light. (A.P.).

Niche - the Source, i.e., the Oil of the Blessed Tree is a pure light above light - No glimpse of darkness
is there. That the darkness or evil are relative and non-essential which appear in the outer realm of the

houses wherein the Niche is situated. (A.P.).

Verse 36

The houses referred to in this verse are said to be the four Famous Mosques:

1. The Holy Ka'’ba - was raised by Abraham and his son Ishmael (both the apostles of God).
2. The Mosque of Jerusalem - which was built by the apostles David and Solomon.

3. The Mosque at Quba and

4. The Mosque at Medina - Both these Mosques were built at the instance of the Holy Prophet
Muhammad.

The Fifth Holy Imam Muhammad ibn Ali al-Bagir says that the Houses referred to in this verse are those

of the apostles of God and the Holy Imams. (M.S.)14

The renowned Sunni Scholar ‘Tha’labi’ in his commentary says that Aban bin Tha’lab has reported from
Bahgiyah bint Harith that Anas ibn Malik and Buraydah said that when this verse was recited before the
Holy Prophet, people asked him as to which are the houses mentioned in the Holy Qur'an. The Holy
Prophet said that they were the houses of the Apostles of God. Abu Bakr stood up asking “O’ Apostle of
God.” “Is the house of Ali and Fatima also among those houses?” The Holy Prophet replied “Yes” rather
the Greater one of those houses.” (MS. UB. MFA). 15 This statement of the Holy Prophet is supported
and illustrated by verse 33:33.

Qutadah one of the leading Sunni scholars says that once he was sitting in the presence of the Sixth
Holy Imam Jafar ibn Muhammad as-Sadiq, and said “/ sat with great scholars but never did my heart
feel any effect of a glorious awe on it as | do feel in thy presence, (i.e., the presence of the Holy Imam).”

The Holy Imam said: “Dost thou know where thou sittest? Thou sittest in the House about which God



hath said.” The Holy Imam recited this verse. (U.B.)16

The concluding words of this verse describe further the qualities of the house which are the clear
identification of the houses of the Holy Ahl al-Bayt which were ever engaged in glorifying the Lord, day
and night and no worldly engagements of any kind did ever distract their attention from their devotion

and prayers.
Verse 37

This is a further identification of the qualities of the people who are said to have been permitted or
commanded to remember God and to glorify Him. It was only the life as a whole of the Holy Ahl al-Bayt
which was wholly dedicated to charity and charitable services and it was the life of these holy ones
which was the best and the most practical example of godly life on earth.17 The one example of the First
Holy Imam Ali ibn Abi Talib’s total absorption of his self into the All-Divine Absolute One, while in
prayers, would suffice to bring home to an intelligent reader the fact that it is the Holy Ahl al-Bayt in
whose houses God has ordained His remembrance and His glorification. 18

The Islamic world as a whole knows it that it was Ali whom even a surgical operation to extract a
spearhead from his body which was stuck into it, while he was in prayer, could not disturb his meditation
to God. Ali was not aware even of the cut effected into his body until after his finishing the prayers. How
absurd would it be to compare this divine personality to those who ran away for their lives from the
battlefield deserting the ranks of the faithful, leaving the Holy Prophet to his fate amidst his bloodthirsty
enemies. And how wonderful is the historic event that fire was taken to burn the house of Ali and Fatima
and as regards the house of Husayn, his camp as a whole was burnt and looted in Karbala by those who

professed to be the followers of the Holy Prophet.

It is a historic fact that the Holy Imam Ali ibn Abi Talib used to offer 1,000 ‘Rakat’ (units of prayer) every
night and a similar report is there about the Fourth Holy Imam Ali ibn al-Husayn and the other godly
members of this family including the ladies among them who were the living models of chastity and
modesty, the most practical ideals of chaste and pure womanhood.

It was Ali who used to spend his days and nights in giving alms to the poor and even while in prayers, it
was Ali who did not deny the beggar of the charity, and gave away his ring which caused the revelation

of verse 5:55.
Verse 38

God’s grace is boundless in rewarding the righteous, and forgiving their faults. They will be judged only
by the best of their deeds, and the rewarding would not be restricted, to the degree of the goodness they

have wrought in this world but it would be to unrestricted limits.

It is said that he who goes to the mosque with the sincere intention of offering prayers to God and



learning or teaching the others at least something of the Word of God (the Holy Qur’an) or enjoins or

learns something good, shall have his abode in Paradise.

Special degrees of the grace of God and the grant of His bounties is similarly promised to those who
offer prayers in the four great mosques at Jerusalem, Mecca, Quba, and Medina.

It is reported that once a man Khamrah al-Lathi saw Ali at the mid of the night, standing in the mosque
and addressing in prayer in all humility and after the prayers held his beard with his one hand
addressing the world saying: “O” World! Thou hast tried thine worst to get thyself attracted by me, | have
nothing to do with thee; | have divorced thee thrice” (in the Islamic Law a woman divorced for the third
time has no return to her husband without being taken by some one else in wedlock and getting divorced
by him which would be almost unacceptable by any respectable man to have the woman again). It is Al
who said: “The World is a corpse and its seekers are dogs.”

Verse 39

Many great factors of Truth of absolutely abstract nature have been spoken of, and explained in the Holy
Qur’an through parables, allegories, metaphors and similes because man in his physical form with its

limitations can never possibly conceive factors of purely abstract nature.

For instance, the existence of God has been spoken of, with the likeness of the Light as in Verse 24:35
above, whereas God’s Being, can never be compared to anything at all, which fact is given out in the
concluding words of the same verse saying that God has set forth parables for the sake of the people.
Here in this verse the fate of the disbelievers who are the victims of accepting falsehood in the place of
the truth, is compared to the disappointment of a traveller in the desert dying of thirst seeing the mirage
and thinking it to be a sheet of water, rushes towards it but it is nothing but a delusion of the sight which
lures the deluded traveller on and on and ultimately the thirsty traveller falls down to perish in utter
disappointment.

The disbeliever in the truth, continues to persist in his disbelief thinking what he believes to be the truth
as the traveller is deluded by the Mirage which leads him to nothing but perdition. The feeling of the
disappointment of the traveller in the protracted agony of his death will be the feeling of the repentance

of the disbelievers at the end of their life-journey.

The concluding words mean to say that every man or woman shall have the return for his or her own
faith and deeds and none shall have the others to account for him.19 Some one asked the First Holy
Imam Ali ibn Abi Talib as to how God would take the account of one and all at one and the same time.
The Holy Imam replied, “As He (God) provides one and all with the sustenance at one and the same
time.” It is said that this verse was revealed in the matter of Rabi’ah who during the age of ignorance,

(i.e., the pre-Islamic age) desired for Islam and when Islam had its advent, he rejected it.

From verse 35:38 presenting the Perfect Man as the Niche through which the Divine Light spreads all



around, or as the selected inhabitants of the Divine House, in this verse depicts the opposite.

The life of those from whom the Divine Light spreads out is illuminating as guidance for others as said in
verse 24:35. On the contrary the deeds of the infidels may appear from a distance to be of some use
and attract like a mirage but the result is only disappointment. In any case God is there, not to reward
but to punish. (A.P.).

Verse 40

In verse 24:35, the likeness of the Divine Light is given to be light shining over light towards which the
believers are guided and in this verse is the diametrical contrast of a similar darkness in which the
disbelievers are lost. Darkness by itself has no individual existence except that it is the state of the
denial of the Light which is of God. The darkness of disbelief has been given a graphic description in this
verse. The darkness over darkness is the persistent disbelief of the infidels, the depth of the ocean is the
dark chamber of a disbeliever’s heart, the wave over wave is the cover over the cover of disbelief and
adamant state of mind on the part of the disbeliever, and the overall covering of the dark cloud is the
seal of infidelity impressed upon the disbeliever’s heart owing to its rebellious adamant state in spite of
the clear signs of miracles and the unbreak able arguments of the Word of God, the Holy Qur'an. (M.S.,
U.B.)20

It was asked of the Holy Prophet as to how the believers, i.e., his faithful followers would pass through
the ‘Sirat’, i.e., the Path of accounting of the faith and deeds. The Holy Prophet replied, “My followers
would pass guided by the Light of Ali, Ali by my Light and | by the Light of God and whosoever does not
attach himself to us, shall not have any light to benefit him.” Saying this the Holy Prophet recited the last

words of this verse,
‘He shall not have of the Light.’ (24:40) (M.S., U.B.)

If this passage is read with verses 6:122 and 42:52 it clearly indicates that the light of guidance should
always come from the divine source in any shape - Prophets, Imams or the Revealed Scriptures. Even

the proper understanding of the revealed scriptures, requires divine declarations.21 (A.P.).

1. Even if.

2. Refer to note on verses 4:175 & 10:87.

3. Refer to verses 2:257, 5:15, 65:11 & 45:52.

4. Trade dealings.

5. In utter contrast to the light upon light — in verse 24:35.
6. Refer to verses 6:122 & 42:52.

7. Refer to verse 6:122.

8. See verse 61:8.

9. See verses 53:3 & 53:4.

10. See verse 33:33.



11. See verse 33:33.

12. See verse 31:13.

13. Refer to verse 3:60.

14. Minhaj as-Sadigin.

15. Minhaj as-Sadiqin, Umdat al-Bayan, Manhaj al-Fadarsil al-Ahl al-Bayt.
16. Umdat al-Bayan.

17. Refer to verse 6:163.

18. See note to verse 23:2.

19. See verses 2:48, 2:123, 2:254, 6:165, 17:15, 35:18, 39:7 & 53:38.
20. Minhaj as-Sadiqin, Umdat al-Bayan.

21. Refer to verse 35:32.

[1111]
SHARES

An-Nur Section 6 — Everything In The Heavens
And The Earth Glorifies God

 Everything in the heavens and in the earth knows its mode of prayers to God, and
glorifying Him

 Every living creature has been created by God
» God guides towards the Right Path whomsoever He pleases

» God or His Apostle deal not with any one unjustly but people themselves are unjust to
themselves

An-Nur Verses 41 -50
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Seest thou not that God, He it is unto Him do glorify whoever is in the heavens and the earth? -
The (very) birds with their wings spread; Each one knoweth its own (mode of) prayer and praise;
And God knoweth all that they do. (24:41)1
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God'’s is the kingdom of the heavens and the earth, and unto God is the ultimate return. (24:42)
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Seest thou not that God driveth gently the clouds then joineth them together, then pileth them up
(layers over layers) then seest thou the rain coming forth from their midst? He sendeth down
from the heavens from the (clouds like) mountains therein of hail, afflicting with it whom He
willeth and turning it away from whom He willeth; the flash of His lightning well nigh taketh away
the sight. (24:43)

God turneth over the day and the night; verily there is a lesson for those with sight. (24:44)
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And God hath created every animal, of water; and of them is he who walketh upon its belly; and
of them is he who walketh upon two feet; and of them is that walketh upon four (feet); Createth
God whatever He willeth; Verily God over all things hath power. (24:45)2
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Indeed We have sent down signs explanatory; and God guideth whomsoever He willeth unto the
right way. (24:46)
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And say they: “Believe we in God and in the Apostle and we obey; then did turn back a party of
them thereafter; and these are not believers” (24:47)
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And when they are summoned unto God and His Apostle that he may judge between them, lo! a
faction of them turn aside. (24:48)3
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And if right be on their side they come quickly unto Him submissive and obedient. (24:49)
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Is in their heart any disease or do they doubt, or fear they lest will unjustly deal with them God
and His apostle; Nay! they themselves are the unjust ones. (24:50)

Commentary

Verses 41 - 46

Note how truly it reflects upon what several of those who professed Islam and claimed to be the
staunchest believers in it, and the moment the Holy Prophet left this world, a party of such staunch
believers rebelled against the authority of the Holy Qur'an and the Holy Ahl al-Bayt set, up by the Holy
Prophet to be obeyed and followed, and they even did the worst possible for them to torture the holy
ones with the heart-rending miseries and consequently, the Holy Imams and even the only daughter of
the Holy Prophet, Lady Fatima were martyred — Walid I, son of Yazid son of Abdul Malik who called
himself Caliph and ruled the Muslim Empire in A.H. 125-126 was an incorrigible libertine who swam
habitually in a pool of wine (a beverage strictly forbidden by Islam), shot the Sacred Book (Holy Qur’an)
with arrows rending it to pieces.4

Verses 43 - 45

This indicates that in the air are mountain-like spots wherein hail is formed. It indicates also what the

scientists claim that hailstorm is always associated with lightning. (A.P.).

‘Dabbah’ here may refer to the terrestrial animal only then ‘Ma’, i.e., water - refers to the semen or the
primitive liquid-substance out of which develops life. It may refer to living beings whether terrestrial
celestial, including jinns and the angels, then ‘Ma’ should be interpreted as the shapeless substances5



out of which the heavens, the earth and every thing therein have been created. But the context seems to

favour the first possibility. (A.P.)
Verse 48

The hypocrites always wanted the judgment to be in their favour. When they were on the wrong and an
impartial judge like the Holy Prophet would never serve their purpose of gaining the decree in their
favour, they used to go to one who would hold the balance in their favour.

Verse 49

And when they had an incontestable case which they were sure to be decided in their favour, they used
to refer it to the Holy Prophet professing implicit faith in him for they were sure that he would do only

justice.
Verse 50

The guilty conscience pricked their hearts, and they acted as it suited their purpose.

The Sixth Holy Imam Jafar ibon Muhammad as-Sadiq says that the above three verses were revealed
about a dispute between Uthman (who later ruled as the Third Caliph) and the First Holy Imam Ali ibn
Abi Talib. Ali said 7 shall abide by what the Holy Prophet decrees about the matter’. Abd al-Rahman ibn
Awf counselled Uthman not to appoint the Holy Prophet as the Judge in the matter for he would judge in
favour of his cousin Ali, but appoint Ibn Shaybah the Jew, and Uthman accordingly told Ali that he would
not accept any one’s judgment save that of Ibn Shaybah. But Ibn Shaybah the Jew told Uthman “What!
do you not hold the Holy Prophet to be trustworthy? You believe that he is guided only by the revelation
from the Lord and yet you coin blasphemy against him of not being impartial in your matter?” (U.B.)6

1. Refer to verse 17:44.

2. Refer to verses 42:29, 14:33, 21:30 & 11:7.

3. Refer to verses 4:60 & 4:65.

4. See Philip K. Hitti’s History of the Arabs [Pg. 227] and the ‘History of Islam’ by S.Z. Husain and the other books of the
Islamic History).

5. See verse 11:7.

6. Umdat al-Bayan.
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An-Nur Section 7 — Establishment Of Islamic

Kingdom -Promised

e The Faithful shall be successful
» Obedience to God enjoined
 Establishment of Islamic Kingdom promised

¢ The disbelievers shall not weaken Islam

An-Nur Verses 51 - 57
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The answer1of the believers, when they are summoned unto God and His apostle that He may
Jjudge between them, that they say: “we hear and we obey; and these it is that are the successful
(ones). (24:51)
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And whoever obeyeth God and His apostle, and feareth God, and keepeth duty (unto) Him, these!
they are the achievers. (24:52)
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Swear they by God with the most solemn of their oaths that if thou doth command them they
would certainly go forth; Say thou: “Swear ye not: (better than this) is obedience; verily God is
well aware of whatever ye do.” (24:53)
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Say thou: “Obey God and obey the Apostle, and if ye turn back, then on him is what is imposed
(on him) and on you is what is imposed on you; and if ye obey him ye are guided aright; and
nothing is on the Apostle save the clear conveyance (of the Message)” (24:54)
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God hath promised unto those of you who believe and do good deeds that He will certainly
appoint them successors in the earth as He appointed successors those before them, and that
certainly He shall establish for them their religion (Islam) which He hath chosen for them, and
that certainly He will, after their fear, in exchange give them security; They shall worship Me; and
associating not with Me aught2; and whosoever disbelieveth after this, these! they are the wicked
ones. (24:55)
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And establish ye prayer and pay ye the poor-rate and obey the Apostle, that ye be dealt with
mercy. (24:56)
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Think not that those who disbelieve can (ever) frustrate (God's plan) on earth; Their abode is the
(Hell) fire; and certainly an evil is the resort. (24:57)

Commentary

Verse 55

The Fourth Holy Imam Ali ibn al-Husayn al-Zain al-Abidin says that the references in this verse is to the
period when the Last one of the Holy Imams Muhammad ibn al-Hasan al-Mahdi would rule the Earth
when iniquity and the polytheistic conception would be rooted out for ever.

This passage may be taken as a mere statement of indicative nature. Their succession, the

establishment of their religion, the change of the fear, etc. should be interpreted as the spiritual -



concerning each individual; or if it be temporal, it should refer to the advent of the Last Imam (Mahdi) at
the end of the world before the Total Resurrection, or it may be taken as legislative nature laying down
the principle of succession to the apostolic office after the Holy Prophet asserting that the method of
succession will be the same as before, i.e., by the divine declaration, and the establishment means their
comprehensive grasp of the religion, doctrinal and practical and their firm devotion with the greatest
amount of certitude. Then the last clause ‘whosoever disbelieveth’ would refer to those who disagree
with the method of succession.

In fact, the verse in its context is of the Legislative character and its indicative character is implied as an
interpretation ‘Ta'wil’. However the attempt of some commentators to interpret the verse as to refer to
the historical development of the Caliphate is entirely unfounded because either we have to say that
good believers’ existence ended with the First Four Caliphs or all the subsequent Caliphs Umayyad,
Abbasid, Ottoman family were good believers down to the time of Ataturk and the total overthrow of the
Caliphate after which there had been no good believers at all.3 (A.P.)

1. Lit. saying.
2. Anything.

3. Refer to note on verse 2:124.

[1111]
SHARES

An-Nur Section 8 — Respect For Domestic And

Personal Privacy

* Domestic and personal privacy
e The controlled and regulated liberty for young and aged women

 Control of Social and Domestic relationship



An-Nur Verses 58 — 61
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O’ ye who believe! let those whom your right hands possess and those of you who have not
reached puberty seek permission of you three times (a day) (ere they come into your presence);
before the morning prayer, and when ye lay aside your garments for the heat (at midday), and
after the night prayer; These are the three times of privacy for you; It is neither for you nor for
them a sin (if) after those (three times); some of you go round attendant upon the others; Thus
doth God maketh clear unto you the signs; and God is All-Knowing, All-Wise. (24:58)
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And when the children among you reach puberty let them seek permission even as those (of age)
before them did seek permission; Thus doth God make clear to you His signs; and God is All-
Knowing, All-Wise. (24:59)
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And of the women past child bearing, who hope not for marriage, it is no sin on them if they put
off their (outer) garments, without displaying their ornaments; Yetif they restrain themselves
(even from this) it is better for them; And God is All-Hearing, All Knowing. (24:60)
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No blame is there on the blind one, nor is there any blame on the lame, nor is there any blame on
the sick, nor on yourselves that ye eat from your houses, or your fathers’ houses, or your
mothers’ houses, or your brothers’ houses, or your sisters’ houses, or your paternal uncles’
houses, or your paternal aunts’ houses, or your maternal uncles’ houses, or your maternal aunts’

houses, or what ye possess the keys of, or of your friends’ (house); It is no sin on you that ye eat



together or separately; and when ye enter houses greet ye your people2with a salutation from
God, blessed (and) goodly; Thus doth God maketh clear unto you His signs, that ye may
understand. (24:61)

Commentary

Verse 58

Ordering the slaves and the children below maturity to seek permission three times a day on particular
hours should be interpreted as to mean that the time when the inmates of the family want to retire in
privacy, they should seek permission whether on the hours mentioned or otherwise the object being the
maintenance of the privacy. Of course, generally these are the times when the inmates usually retire to

privacy. For those attained majority by maturity — the order is the same as for others. (A.P.).
Verse 60

This exception for the aged women makes the necessity of the veil for other women clearly incumbent
on them supporting the order in verses 24:30 & 24:31, dealing with veil for women. The last clause

commands veil even for the aged women. (A.P.).
Verse 61

Note to what extent Islam humanises the brute in man and makes him a source of peace and harmony

for the society and in what a graceful way, one has to have the regard for the privacy of the others.

The object of the verse is clear that in the houses of relatives, friends and the house one is in charge
(under maintenance) there is no need of obtaining a special permission for eating, because the general
understanding regarding such people is itself a ‘No objection certificate.” But in exceptional cases if one

knows that the owner is reluctant to share his food with anybody else then he should refrain. (AP.).

The object of such instruction is to create a friendly atmosphere of filial love and fraternity among the
faithful in the domestic and family relations on which their social life is based. (A.P.).

Greet in the manner as done in every prayer ‘Namaz’ as — ‘Salamun Falayna wa “ala =ibadi-llahi is-

salihin.” This greeting is a salutation from God, as His blessing and grace. (A.P.).

1. Note how far Islam wants woman to guard her modesty and chastity by remaining behind the veil.
2. Selves.

[1101]



SHARES

An-Nur Section 9 — Not To Act Without The

Apostle’s Permission

» None to act without the Apostle’s permission
» The Apostle (Muhammad’s) call is not like the call of anyone else

 Everything in the Universe belongs only to God

An-Nur Verses 62 — 64
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Verily, only those are believers who believe in God and His Apostle, and when they are with him
on an affair demanding collective action, they go not away until they seek his permission; Verily
those who seek thy permission are they who believe in God and His Apostle; so when they seek
thy permission for some affair of theirs, give permission to whomsoever thou leases of them, and
seek pardon for them from God; Verily God is Oft-Forgiving, All-Merciful. (24:62)1

yl;j@uumu@rs“ujimj” B [T PR A SO PR <A IV | I PR PR

£
o % -

el e

£ w0 ?

Mlqlmﬁw\glmr&u‘mu

-l

Make ye not the addressing of the Apostle among you like your addressing one another; indeed
knoweth God those from among you who steal away from you, screening themselves; so let
those beware who go against his2order lest a trial afflicteth them or there befalleth unto them a

painful chastisement. (24:63)
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Beware! Verily God’s is what soever is in the heavens and the earth; Knoweth He indeed your
state; and on the day on which they are returned unto Him, then He will inform them of what they
did; and God of everything is well Aware. (24:64)

Commentary

Verse 62

This verse explains the clause ‘Afallahu Flanka’3 indicating that God has already granted the Holy
Prophet the choice to give or refuse permission to those who ask for it. Hence the passage there was

not actually blaming the Holy Prophet for giving permission but those who asked for it were blamed.

Those who ask permission in the verses 9:43-45 when the defensive preparations were in progress,
were hypocrites who wanted to avoid their participation and hence they were exposed and blamed. Here
is a general instruction giving concession and facility to those participants of the assembly who really

had some private exigencies to attend to. (A.P.).

Assembled for a common cause such as congregational prayer, defensive preparations or any other
social affair. (A.P.).

Verse 63

This is a clear indication that among the companions were the people who were reluctant to participate
in the assemblies called for by the Holy Prophet and wanted to get out of it stealthily and unnoticed. This
spirit of escapism shunning the order of the Holy Prophet by lame excuses began to grow more and
more in the latter part of the Holy Prophet’s life which ultimately resulted in undesirable consequences

for which, Muslims are suffering until now. (A.P.).

1. Refer to verses 9:43-45.
2. The Apostle’s - i.e. the Holy Prophet’s.
3. See verse 9:43.
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Al-Furqan - The Distinction

(Revealed at Mecca)

77 Verses in 6 Sections

Sections of Al-Furgan - The Distinction

1. The Holy Prophet (Muhammad), a Warner to the whole world.

2. The bounties awaiting the Holy Prophet (Muhammad).

3. The Qur’an revealed gradually.

4. What happened to the disbeliever people in the past.

(621

. The guidance Man gets from the working of nature.

(o)}

. Repentance, correct belief and good deeds.

Important Topics

1. People’s wonder at a human being, being the apostle of God. (Verse 7).

2. People’s demand that either an angel should descend to preach to them what the apostles preached

or God should Himself come to them to guide them. (Verse 21).

3. The repentance of the wicked on the Day of Judgment for their following the wicked ones as their

leaders. (Verse 27).
4. People’s forsaking the Qur’an, will be reported to God. (Verse 30).

5. Every Prophet had an enemy. (Verse 31).



6. Aaron was given to Moses as a Vazier to assist him. (Verse 35).
7. Most of the people are worse than cattle. (Verse 44).

8. The sweet and the saltish waters, caused to flow together without getting mixed with each other.
(Verse 53).

9. Man’s creation of water. (Verse 54).
10. The Holy Prophet Muhammad sent as Bearer of glad tidings and a Warner. (Verse 56).

11. The evil deeds of the repentant and the amended ones, changed into good deeds. (Verse 70).

[1101]
SHARES

Al-Furgan Section 1 - The Apostle Muhammad -
A Warner To The Whole World

e The Apostle (Muhammad) a Warner to the whole world (Mankind)
e There is no son nor any partner to God
» The knowledge accommodated in the Qur'an

* The Apostle, disbelieved and called an imposter

Al-Furgan Verses 1-9
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In the name of God the Beneficent the Merciful
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Blessed is He who sent down ‘Furqan’ (the Distinction) upon His Servant (Muhammad) that he
may be unto the 1worlds a Warner, (25: 1)
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He, Who'’s is the kingdom of the heavens and the earth, and hath not taken He (unto Himself) any
son, and there is not for Him any partner in the 2kingdom, and created He everything, and then
planned He (for everything) a fixed measure. (25:2)3
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Yet have they adopted gods besides Him, which create not anything and they are them selves
created, and own not for themselves any hurt or profit, and they control not death, nor life, nor
raising the dead. (25:3)

s Vo P

s Gl 50T 388 50000 238 e mdilely LT S8 ¥) TiA &) 1338 Gl O

And say those who disbelieve: “This (Quran) is nothing but a lie which he (Our Apostle) hath
forged4and have helped him at it other people;” So indeed have they produced iniquity and
uttered a slander. (25:4)
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And say they: “(they are the) tales of the ancient he hath got them written, so these are recited on
him morn and even.” (25:5)
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Say thou: “Hath sent it down He who knoweth the secrets of the heavens and the earth; Verily He
is Oft-Forgiving, All- Merciful.” (25:6)
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And say they: “What sort of an apostle is this? He eateth food and he walketh about in the marts!
Why hath not been sent unto him an angel that he be a warner with him?” (25:7)5
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“Or be thrown down unto him a treasure, or there be for him a garden that he may eat of it?” and
say the iniquitous: “Ye follow but a man bewitched” (25:8)
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See thou (O’ Our Apostle Muhammad!) how they coin comparisons for thee! But they have gone
astray, so they shall not be able to find the (right) way, (25:9)

Commentary

Verse 1

The word ‘Tabaraka’ used as the attribute of God according to the established usage is usually
represented by the English word ‘Blessed is’ or ‘Blessed be’; but the meaning of the word in the Arabic
language is so wide and comprehensive that the word ‘blessed’ can hardly do justice to interpreting it
duly. However, the word ‘blessed’ is used to represent ‘Tabaraka’ the root of which is ‘Barakah’ ‘increase
or abundance’ and here it would mean that God who blesses his creation with His bounties in

abundance.

‘Furgan’, i.e., Distinguisher between the right and the wrong, the true and the false, (i.e., the Holy

Qur’an) or the criterion.

The object of the revelation of the Holy Qur’an is to warn the whole world and not any particular people
or nation - as in the case of the mission of Jesus who openly declared “/ am not sent but unto the Lost
Sheep of the House of Israel” (Math. 15/22-26). And while sending his disciples to preach his gospel, he
issued a definite warning that they should not disturb anyone but go only to the Lost Sheep of the House
of Israel. (Math. 10/5). The Holy Prophet has been repeatedly said to have been sent not only for

mankind as a whole but for all the worlds, i.e., the Universe as a whole or the worlds seen and unseen.6
Verse 2

The Christian belief of Jesus being the son of God, and that of the other people who believe God having
sons and daughters is refuted here, by the declaration that to God alone belongs the kingdom of the

heavens and the earth. There is no partnership in His Kingdom. Everything in the Universe is His own



creation and it is He who has granted existence to everything in a degree destined only by Him about

the term of life given to it.
Creation follows planning and measuring as stated in the following verse:
‘We have created everything according to a measure’ (54:49)

or as expressed in verse 13:8. There is a measure with Him of everything and also verse 15:21 and a
measure. Therefore, the particle F’” does not mean the consequence but the precedence of planning.
(A.P.).

Verse 3

The limitations and the helplessness of the false gods are mentioned here - They cannot create
anything and they are only creatures - a creature can never be the creator nor can it resurrect anything

dead. To imagine any of the creatures to be the creator, would be nothing but foolishness.
Verse 4

The disbelievers say that the Qur'an is only a fabrication of the Holy Prophet containing stories
composed by the help of the other people viz. the Jews and the Christians.

Verse 6

From this verse is obvious that his opponents were confused in accusation — Whether to say he hath
forged and the others helped or others were the forgers who would dictate to him. His consideration and
the clarity of his mind with utmost certitude on one hand and the perplexity and doubts and the shaky

attitude of his opponents, were the best evidence of his truthfulness. (A.P.).
Verse 7

The Holy Prophet Muhammad, unlike his predecessors, had come into the world to set practical
examples of the simplest godly life of a human being on earth. His simplicity is an ideal and a model for
mankind. His attending himself to every kind of the daily routine of his life, sets the best examples of
self-help and the dignity of labour. His walking in the streets, helping the helpless instead of being
admired and appreciated, was misconstrued by the disbelievers. They said, “He is a human being like

any of us.”

An angel can never be a model, practical for never be a model, practical for men, for his purely spiritual
conduct and character could never be an ideal for the human beings in this physical world. Only one like
the people, was needed to act and show as to how the people should think and behave. The answer to

the criticism of the disbelievers against the human life of the Holy Prophet is given in verse 25:20.



Verse 8

The people sunk deep into materialism and intoxicated with the love and the lust for the luxuries of the
life of this world, judge men according to their wealth and property but that was not necessary for an
apostle from God who comes to invite men to raise themselves from the material degradation to the

spiritual heights of the heavenly bliss.

The people had been accustomed to demand miracles from the previous apostles and even when

miracles were shown to them, they never believed in the truth.

The verse bears testimony to the mind of the opponents who were far from appreciating the revelation.
All that their mind could conceive was to term him as a man bewitched. Beyond witchcraft they could not

imagine any state of accomplishment as expressed in verse 25:9. (A.P.).
Verse 9

Having gone astray and being adamant in their false belief, the disbelievers shall not have any way to

escape from the chastisement which they have themselves earned.

1. Mankind as a whole.

2. Authority.

3. Refer to verses 54:59, 13:8 & 15:21.

4. Forged.

5. Refer to verse 25:20.

6. See verses 4:79, 7:158, 21:107, 34:28, 33:40, 48:28 & 48:29.
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Al-Furgan Section 2 — The Bounties Awaiting
The Apostle (Muhammad)

* The Great Bounties of God awaiting the Apostle (Muhammad)

» The grievous and the wicked will meet



¢ Reward for the Faithful

e The Apostles of God were men

Al-Furgan Verses 10 — 20
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Blessed is He who, if He pleaseth, will give thee what is better than this {what all they say),
gardens ‘neath which flow rivers, and give thee mansions. (25:10)
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Nay! they belie the Hour (of Resurrection) and We have, ready for him who belieth the Hour, the
burning fire. (25:11)

Z
z S 0%, -

i3 Qi (9 shel apad (1 &5 o2 (T 1)
When it beholdeth1them from afar, they shall hear its raging and roaring. (25: 12)
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And when they shall be flung into a narrow place therein, bound, they shall there call out for
death;2(25: 13)
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(/t shall be said unto them) “Call ye not for this day for one death but call ye for death multiple!”
(25:14)
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Say3thou (O’ Our Apostle Muhammad): ‘Is this better or the eternal garden which hath been



promised to the pious4ones? that shall be for them a recompense and (their) destination.” (25: 15)
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“For them shall be therein whatever they desire abiding (in it)-, It is a promise from thy Lord
worth to be prayed for.” (25: 16)
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And on the day when He shall gather them, and what they serve besides God, He shall say: “Was
it ye who beguiled these My servants, or themselves strayed they from the right path?” (25:17)
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They will say, “Glory be to Thee! It behoved not for us that we take any friends besides Thee, but
Thou didst provide them and their fathers to enjoy until they forsook Thy remembrance, while
they were people to suffer perdition. (25:18)
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(Then will be said unto the idolaters) “so (now) indeed shall they belie you of what ye say, so ye
shall not be able to avert (the doom) or to succour (yourselves) and whosoever be unjust of you,
We shall cause taste greatstorment. (25:19)
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“And We sent not any apostles before thee (O’ Our Apostle Muhammad!) but they certainly ate
food and walked in the markets; and We have made some of you a trial for the others; will ye
bear patiently? Your Lord is Ever-Seeing.” (25:20)

Commentary




Verse 11

This asserts the actual reason for their aversion, i.e., their denial of the ultimate object and the end of

life, i.e., the life hereafter. The consequence of it is what is mentioned in the succeeding verse. (A.P.).

Verse 18

‘Wali” and its derivations are used in opposite senses as already pointed out, ‘Wali’ is one who is near. A
master near to the slave, is called ‘Wali’ and the slave near to the master is ‘Wali’. Two friends, two
neighbours, the guardian and his ward is Wali and God is the ‘Wali’ of the believers and the believers
are the ‘Walies’ of God. Hence Wali to be interpreted according to the context. Here the deities are

guestioned, therefore the word ‘Awlia’ means friends and not guardians. (A.P.).

Verse 20
This verse has an answer to the criticism of the disbelievers - in verse 25:7 above.

The concluding words constitute an injunction to the believers to bear the hardship and the miseries of
the persecution in the way of the Lord.

This is in refutation of the statement of the disbelievers in verse 25:7. (A.P.).

1. When it will be cited.

2. They would wish destruction.

3. Ask.

4. Those who guard them selves against evil.

5. Grievous.
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