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Al-’Ankabut Section 5 - To Argue In The Best
Way Possible

The Apostle (Muhammad) to rehearse to mankind what has been revealed to him. To
argue with people in the best way possible.

The Apostle Muhammad did not recite any book before he received the Qur’an nor did he
write anything by himself.

The Qur’an consists of the clear verses which are in the breasts of those who are granted
knowledge.

Qur’an is Mercy from God as well as the Reminder for the believers.



Al-’Ankabut Verses 45 - 51

ٱتْل مآ اوح الَيكَ من ٱلْتَـٰبِ واقم ٱلصلَۈةَ انَّ ٱلصلَۈةَ تَنْه عن ٱلْفَحشَآء وٱلْمنرِ ولَذِكر ٱله اكبر وٱله يعلَم ما
تَصنَعونَ

Recite thou (O’ Our Apostle Muhammad!) that which hath been revealed unto thee of the Book
and establish prayer; verily prayer restraineth (one) from filth and evil; and certainly the
remembrance of God is the greatest1(duty of the believers), and God knoweth what ye do. (29:45)

ملَيا نزِلانَا ولَيا نزِلا نَّا بِٱلَّذِىاما۟ ءقُولُوو منْهوا۟ مظَلَم ٱلَّذِين ا نسحا ه بِٱلَّت تَـٰبِ اْٱل لها۟ اـٰدِلُوتُج و
والَـٰهنَا والَـٰهم وٰحدٌ ونَحن لَهۥ مسلمونَ

And dispute2not with the people of the Book save what is best,3except those of them who act
unjustly, and say ye (unto the people): “Believe we in that which hath been sent down unto us
and sent down unto you, and our God and your God is One, and we unto Him do submit” (29:46)

نَآ اـٰتايدُ بِـحجا يمۦ وبِه نمون يم ءوـه نمۦ ونُونَ بِهموي تَـٰبْٱل منَـٰهاتَيء فَٱلَّذِين تَـٰبْكَ ٱللَيلْنَآ انزكَ اذَٰلكو
ٱلْـٰفرونَ

And thus have We sent down unto thee the Book (The Qur’an); and those4whom We have given
the 5Book believe in it; and of these6there are those who believe in it; and dispute not against
Our signs but the disbelievers. (29:47)

وما كنت تَتْلُوا۟ من قَبلهۦ من كتَـٰبٍ و تَخُطُّهۥ بِيمينكَ اذًا رتَاب ٱلْمبطلُونَ

And thou didst not recite any book before it (the Qur’an) and thou didst not transcribe one with
that right hand of thine, for then would have doubted those who utter falsehood. (29:48)

بل هو ءايـٰتۢ بيِنَـٰت ف صدُورِ ٱلَّذِين اوتُوا۟ ٱلْعلْم وما يجحدُ بِـايـٰتنَآ ا ٱلظَّـٰلمونَ

Nay! it (Qur’an) is the clear signs in the breast of those who have been granted the
knowledge;7and dispute not against Our signs except the unjust (ones) (29:49)8

بِينم نَا۠ نَذِيرآ انَّماو هندَ ٱلع ـٰتايا ٱلْـنَّما ۦ قُلِهبن رم ـٰتايء هلَيع نزِلا قَالُوا۟ لَوو



And say they: “Why have not been sent down upon him the signs from the Lord?” Say thou (O’
Our Apostle Muhammad!): “The signs are with God (alone); And I am only a plain warner” (29:50)

اولَم يفهِم انَّآ انزلْنَا علَيكَ ٱلْتَـٰب يتْلَ علَيهِم انَّ ف ذَٰلكَ لَرحمةً وذِكرىٰ لقَوم يومنُونَ

What! Is it not enough for them that We have sent down unto thee the Book which is recited unto
them? Verily in this there is mercy and a reminder for a people who believe. (29:51)9

Commentary

Verse 45

Though the address here is to the Holy Prophet, but every believer in God comes under this ordinance.
Prayer is the remembrance of God. In prayer the individual realises the presence of God, or it brings the
consciousness of the presence and the glory of the Lord and the individual’s being nothing, through
which realisation the individual gets into communion with the absolute reality, and it naturally purges the
individual of every thing evil, in word or action. This would naturally have a great purifying effect on the
practical life of the individual. An active realisation of the existence of the All-Divine Almighty and the
All-Knowing Being, would automatically restrain the individual from earning His displeasure. It makes the
individual naturally realise that, only through goodness or imbibing the divine attributes, he can earn the
communion with the All-Divine Lord by which a mortal gets qualified for rise to the heights of the
heavenly bliss.

The Holy Prophet said that “the one who is regular in the prescribed daily prayers would one day surely
get restraint against evil.” The Sixth Holy Imam Jafar ibn Muhammad as-Sadiq said, “Any one of our
Shias, (i.e., devotees of the holy Ahl al-Bayt) who does not recognise the importance of ‘Salah’, i.e., (the
prescribed daily prayers) ‘Namaz’ has denied our rights (in other words has ceased to be our devotee).
The same Holy Imam has said that “he who wishes to know if his prayers have been accepted by God,
should find out in himself how far his prayers have restrained him from evil. His prayers are accepted
only to the extent they have been effective in disciplining him and have kept him away from evil. People
reported to the Holy Prophet about a man who prayed in daytime and neglected it in the night. The Holy
Prophet said that surely one day the man would restrain against evil.

Someone asked if ‘Salah’, i.e., the prescribed daily prayer, is superior even to ‘Jihad’, i.e., fighting in the
Way of God. The Holy Prophet said: “Yes! Superior even to Jihad.” The Sixth Holy Imam Jafar ibn
Muhammad as-Sadiq said: “Our Shias are those who when alone do remember God the most.” Abu
Khudri reports that the Holy Prophet said that “wherever God is remembered the angels also attend the
assembly and God forgives the sins of those who take active part in it and also those who remain silent
audience to it.” And God knows every act of everyone to reward everyone according to the personal
merits of one’s belief and action.



This is the best prescription for the purification of one’s heart and preventing one from committing any
sin, i.e., recitation of Qur’an, keeping up prayer but the greatest of all the means is the remembrance of
God. (A.P.).

Verse 46

It is to be noted that Islam holds mere disputation about religious belief as futile. A Muslim has to prove
the sincerity of the purpose by his urbanity, kindness, sincerity and the genuineness of his only object
being the good to others, proving that he, does not in the least mean to hurt the susceptibilities of the
others for any personal gains to him. The reference here is to the mode of the controversy which should
be adopted in the case of those, i.e., the Jews and the Christians and even the others who already had
the guidance through some revealed scriptures. The use of force religious controversy is disallowed.
Islam unlike any other religious order, recognises the truthfulness of every apostle of God and the
genuineness of what was revealed to him, but what was given to the prophets preceding the Holy
Prophet, was sectional and timely and not universal and permanent. This fact that Jesus said:

“I have yet many things to say unto you, but ye cannot bear them now.”

“Howbeit when he, the Spirit of Truth, has come, he will guide you into all truth; But whatsoever he shall
hear, that shall he speak; And he will show you things to come.” John 16/12-13.

Hence the followers of any other revealed religious order, is greatly benefited by embracing Islam.

Verse 47

Those who have been given the Book, and who believe in the Holy Qur’an, can naturally and reasonably
be the Holy Ahl al-Bayt who believed in the Holy Qur’an implicitly and not the Jews and the Christians
who contested and did not believe in it without disputing its authority and all the Jews and Christians did
not believe in it. Those who have been given the Book means those who have been divinely endowed
with the knowledge of the ancient scriptures as well as the Holy Qur’an viz. Ali and Fatima and their
divinely chosen and commissioned issues, the other Eleven Holy Imams. As regards the disbelievers,
which term includes every one, be he a Jew or a Christian or a heathen, who disbelieved in the Holy
Qur’an, of whom later some believed and some did not do it at all - and as regards the actual position or
the nature of the belief of even those who professed to be believers, see verses 49:14 and 63:1.

The signs of God ordinarily meaning the verses of the Holy Qur’an but in meaning refer to the Apostles
of God and the Holy Imams.

Verse 48

Before the revelation of the Holy Qur’an the Holy Prophet could neither write with his own hand nor
could he read anything written by the others and this is a fact vouched by one and all of the age of the



Holy Prophet. With this fact in view it would be sheer absurdity to say that what he delivered as the Holy
Qur’an was not the revelation from God but a reproduction of what he read in the other scriptures and
what he wrote, i.e., composed of and memorized. The Holy Qur’an contained all the good together only
parts of which were contained in the various other scriptures. The one who had never written or read any
book before to present the incontestable and universally recognised truth which never before was
revealed even to the great apostles in the past, could not have possibly been without its source being
from above.

The first four verses of chapter 55 clearly declare that God Himself taught the Holy Prophet. It is said
that the mystic object in keeping the Holy Prophet unaware of the art of reading or writing was to help
the people to recognise him as the Last Apostle of God for it is said that it was prophesied in the ancient
scriptures that the Last one of the apostles of God will be the one who would neither know to read nor to
write.

All that this passage negates is that the Holy Prophet did not read nor write anything. It does say that he
was incapable of reading or writing. Otherwise, the one deprived of the capacity of reading or writing will
not be commissioned by God to teach people the Book and Wisdom.10 All that is asserted is expressed
in the next verses, 49-52.

The method of his learning is a miracle. (A.P.).

Verse 49

The Holy Ahl al-Bayt who were the heavenly depositories of the knowledge of the Word of God which
was revealed through the Holy Qur’an as well as through the previous scriptures. The famous
announcement of the Holy Prophet ‘I am the City of Knowledge and Ali is its Gate’ proves the above
statement.11 Besides, there is the unique distinction gifted to the Holy Qur’an, i.e., no previously
revealed scripture was ever made to be preserved in the memory of the people. It is one of the unique
and wonderful distinguishing factors that the Holy Qur’an has been peculiarly preserved verbatim in the
memory of not one or two but lakhs and lakhs of the Huffaz who, even if all the written copies of the Holy
Qur’an by any means, be made extinct, can reproduce the Holy Book as a whole with its precision. And
the greatest Huffaz were the Holy Imams who had in their breasts not only the text but also its meaning
to its fullness.

Verse 50

Signs i.e., miracles the people demanded, but what about the signs previously shown to them, and yet
they believed not, and now the Holy Prophet was sent not to repeat the signs or the wonders of any
physical world but to present the Word of God itself as said in verse 29:48 above which by itself is a
great sign, and to warn that God is not there to go on working out wonders just to satisfy the playful
demand of the people who in spite of the miracles already shown continued to disbelieve in the truth.



Hence it is said miracles are wrought only at God’s Independent Will and not at the mere demand of the
people as and when they ask for them.

Verse 51

This verse answers the demand for miracles in the previous one.

Now it is God who has granted a merciful respite to allow time for the people to repent and amend their
faith and their practical life.

1. The Holy Prophet said that “the likeness of the prescribed Five Daily Prayers is that of a River flowing at every door and
he who bathes five times in it (i.e., offers prayers regularly five times every day) no dirt of any sin will remain on him.”
2. People directed through the Prophet.
3. Such was the course of the Mission of the Holy Prophet in preaching the truth and never the sword.
4. The fairminded Jews and the Christians.
5. The scriptures given to Moses and Jesus.
6. The heathens.
7. Said the Holy Prophet ‘I am the City of Knowledge and Ali is its Gate.’
8. Refer to verses 3:6, 3:17, 4:162, 47:16 & 58:11.
9. Refer to verses 10:50 & 10:51.
10. Refer to verses 62:2 & 96:1-4.
11. See also verses 3:6, 3:17, 4:162, 58:11.

[1] [1]
SHARES

Al-’Ankabut Section 6 - The Disbelievers
Warned

The Punishment for disbelief is certain and shall come suddenly.

Reward for the believers and the doers of good deeds.

Every creature carries with him his sustenance.



Everything in the heavens and the earth is subservient to God.

God provides in abundance the sustenance to whomsoever He willeth and restraineth it to
whomsoever he willeth.

Al-’Ankabut Verses 52 - 63

مكَ هئو۟لَـا هوا۟ بِٱلفَركو لـٰطنُوا۟ بِٱلْبامء ٱلَّذِينضِ ورٱٰتِ وـٰومٱلس ا فم لَمعشَهِيدًا ي مَنيبو نيب هبِٱل َفك قُل
ٱلْخَـٰسرونَ

Say thou (O’ Our Apostle Muhammad!): “Sufficient is God as a witness between me and you; He
knoweth what is in the heavens and the earth; and those who believe in the falsehood and
disbelieve in God; these it is who are the losers.” (29:52)1

ويستَعجِلُونَكَ بِٱلْعذَابِ ولَو اجل مسم لَّجآءهم ٱلْعذَاب ولَياتينَّهم بغْتَةً وهم  يشْعرونَ

And they challenge2thee to hasten on the chastisement; and had not the term been decreed, the
chastisement would certainly have come unto them; and certainly, it will come unto them
suddenly while they perceive not. (29:53)3

رِينـٰفْيطَةٌۢ بِٱلحلَم نَّمهنَّ جاذَابِ وجِلُونَكَ بِٱلْعتَعسي

And they challenge4thee to hasten on the chastisement, and verily the Hell will encompass the
disbelievers, (29:54)

يوم يغْشَىهم ٱلْعذَاب من فَوقهِم ومن تَحتِ ارجلهِم ويقُول ذُوقُوا۟ ما كنتُم تَعملُونَ

On the day when shall cover them the chastisement, from above them, and from beneath their
feet; and shall say He; “Taste ye what ye were doing.” (29:55)5

يـٰعبادِى ٱلَّذِين ءامنُوا۟ انَّ ارض وٰسعةٌ فَايـٰ فَٱعبدُونِ

“O’ My servants who believe! verily My earth is 6vast, therefore Me alone should ye worship!”
(29:56)



كل نَفْسٍ ذَآئقَةُ ٱلْموتِ ثُم الَينَا تُرجعونَ

“Every soul shall taste of death; Then unto Us (only) ye shall (all) be returned.” (29:57)

ينلـٰمٱلْع رجا معا نيهف دِينخَـٰل ـٰرنْها ٱهتن تَحرِى مفًا تَجغُر نَّةٱلْج نم منَّهِىوـٰتِ لَنُبحـٰللُوا۟ ٱلصمعنُوا۟ وامء ٱلَّذِينو

“And those who believe and do good, certainly will We lodge them in the exalted places in the
gardens beneath which flow rivers, they shall abide therein; How excellent is the recompense of
those who act (aright),” (29:58)

ٱلَّذِين صبروا۟ وعلَ ربِهِم يتَوكلُونَ

“Those who are steadfast and, on their Lord, do they rely,” (29:59)

يملٱلْع يعمٱلس وهو ماكياا وزُقُهري ها ٱلرِزْقَه لمتَح  ةآبن دِن مياكو

“And how many a moving creature that doth not carry7its sustenance; God sustaineth it and
yourselves; And He is the All-Hearing, the All-Knowing.” (29:60)8

ولَئن سالْتَهم من خَلَق ٱلسمـٰوٰتِ وٱرض وسخَّر ٱلشَّمس وٱلْقَمر لَيقُولُن ٱله فَانَّ يوفَونَ

And if thou ask them: “Who created the heavens and the earth and made subservient the sun and
the moon?” Certainly will they say: “God!” Whence are they then turned away? (29:61)9

يملع ءَش لِب هنَّ ٱلۥٓ الَه قْدِريۦ وادِهبع نم شَآءن يمل ِزْقطُ ٱلرسبي هٱل

God (it is Who) maketh abundant the sustenance for whomsoever He willeth of His servants, and
(similarly) He causeth it to be straitened for him (whomsoever He willeth); Verily God is Well-
Cognizant of all things. (29:62)

ولَئن سالْتَهم من نَّزل من ٱلسمآء مآء فَاحيا بِه ٱرض منۢ بعدِ موتها لَيقُولُن ٱله قُل ٱلْحمدُ له بل اكثَرهم  يعقلُونَ

And if thou ask them, “Who sendeth down from heaven the water, and giveth life with it unto the
earth after its death?” Certainly, will they say: “God!” Say, “all praise is His;” Nay! most of them
understand not. (29:63)



Commentary

Verse 53

God’s Plan is worked by God Himself. It could neither be hastened by anyone nor could it be deferred at
anybody’s fancy. It will come to pass exactly when God wills it without any previous notice10.

Verse 54

The respite for repentance is granted and when at the end of it the doom comes to pass, it will surely
overtake the disbelievers from all around them.

Verse 56

A group of the believers who stayed at Mecca passed their life in a miserable state of persecution. This
verse was revealed to say that if they were persecuted at Mecca they might migrate away from it to a
place like Medina where they would be safe and free. One cannot have the false excuse of one’s
inability to be true to his faith in God, owing to his unfavourable environment. One must share danger
and evil and seek safety and good. If necessary, one should change the place. Duty to God should have
every importance and priority and one must be prepared even for an exile.

The instruction is clear that the attachment to a particular place should not make one yield to any
authority other than God. (A.P.).

Verse 60

Among the moving beings there are few or none which carry its sustenance. God provides all the
sustenance, so it is sheer lack of faith that man started to control the reproduction on the basis of family
planning for economical consideration.11 (A.P.).

Verse 61

In order to remove man’s economical apprehensions, Qur’an draws man’s attention to the fact that the
creation of the heavens, the earth and the other terrestrial and heavenly bodies including man himself
and their destruction and death, all are beyond the human will and choice. (A.P.).

1. Refer to verse 6:19.
2. Seek – ask.
3. Refer to verse 22:47.
4. Lit. seek – ask.
5. Refer to verse 6:65.
6. If persecuted at one place for their faith the Muslim may take shelter in some other part of the earth - and be worshipful



to God.
7. along with it or does not own.
8. Refer to verse 17:31.
9. Refer to verses 23:84, 23:85 & 39:38.
10. See verse 22:47.
11. Refer to note on verse 17:31.

[1] [1]
SHARES

Al-’Ankabut Section 7 - The Sincere Seekers
Shall Be Guided Aright

Life of this world a Vain Sport, the Hereafter a Lasting Reality

The timely devotion of the hypocrites

Those who strive sincerely in the Way of God are promised to be shown the Way of the
Lord

Al-’Ankabut Verses 64 - 69

وما هـٰذِه ٱلْحيۈةُ ٱلدُّنْيآ ا لَهو ولَعب وانَّ ٱلدَّار ٱلْـاخرةَ لَهِ ٱلْحيوانُ لَو كانُوا۟ يعلَمونَ

And nothing is this life of the world but a vain sport and play; and verily the abode of the
hereafter, is certainly the life: if they but know. (29:64)1

فَاذَا ركبوا۟ ف ٱلْفُلْكِ دعۇا۟ ٱله مخْلصين لَه ٱلدِّين فَلَما نَجىهم الَ ٱلْبرِ اذَا هم يشْرِكونَ

And when embark they on ships, call they upon God sincerely vowing worship (only) unto Him,
and when He bringeth them safe to land, behold! they associate (others with Him), (29:65)



ليفُروا۟ بِمآ ءاتَينَـٰهم وليتَمتَّعوا۟ فَسوف يعلَمونَ

(Then) let them thank not for what We have given them, and let them enjoy;2but soon shall they
know. (29:66)

اولَم يروا۟ انَّا جعلْنَا حرما ءامنًا ويتَخَطَّف ٱلنَّاس من حولهِم افَبِٱلْبـٰطل يومنُونَ وبِنعمة ٱله يفُرونَ

What! See they not that We have established a Sacred Precinct Secure, while people are ravaged
all around them? Will they yet believe in the falsehood and in the bounty of God disbelieve?
(29:67)

رِينـٰفْلّى لثْوم نَّمهج ف سلَيۥٓ اهآءا جلَم قبِٱلْح ذَّبك وا اذِبك هٱل َلىٰ عٱفْتَر نمم ظْلَما نمو

And who is more unjust than he who forgeth a lie against God, or belieth the truth when it hath
come unto him? Is not in the Hell the abode for the disbelievers? (29:68)

يننسحٱلْم علَم هنَّ ٱلالَنَا وبس منَّهدِيينَا لَنَهدُوا۟ فـٰهج ٱلَّذِينو

And those who strive hard in3Us, certainly will We guide them in Our ways; And verily God is
(always) with those who do good. (29:69)

Commentary

Verse 64

This reduces the importance and the value of this worldly life and its comforts and miseries. (A.P.).

Verse 69

God is always with those who do good to others.

This is the most promising assurance for those who sincerely strive in the Way of the Lord. (A.P.).

1. Refer to verses 6:32, 47:36 & 57:20.
2. as they chose.
3. About – or to serve or to know.



[1] [1]
SHARES

Ar-Rum (Ar-Room) - The Romans

(Revealed at Mecca)

60 Verses in 6 Sections

Sections of Ar-Rum (Ar-Room) - The Romans

The defeat of the Romans, prophesied.1.

The Five Times of the Daily Glorification of God.2.

The Might of God, manifesting in Nature.3.

Islam, the Natural Religion.4.

Suffering in the world through what men have themselves wrought.5.

The evidence of those given knowledge and Faith.6.

Important Topics

1. The Prophecy about the Fall of Rome. (Verses 2-3).

2. The glad tidings to the Believers. (Verse 4-5).

3. People invited to reflect within themselves, about the creation of the heavens and the earth. Verse 8).

4. People exhorted to travel in the earth and observe from what had been the end of those before them.
(Verses 9-42).



5. God brings out living beings from the dead. (Verse 19).

6. The creation of man from dust and the love between man and his wife, one of God’s signs. (Verses
20-21).

7. Man to be upright in religion for that is the right course. (Verse 30).

8. The ungrateful nature of man, to call upon God when any harm afflicts him and to ungratefully forget
Him when mercy is done to him. (Verses 33-36).

9. It is God alone who amplifieth and straitens the sustenance. (Verse 37).

10. To give away the due to the near kith and kin, the needy and the wayfarer. (Verse 38).

11. Lending money on interest has no profit with God. (Verse 39).

12. It is man’s own doing which has caused corruption in the land and on the sea. (Verse 41).

13. Disbelief and good deeds are against the man or for his own self. (Verse 44).

14. Strength to man is taken away in old age as it was given to him in his youth. (Verse 54).

15. The recollection by man on the Day of Judgment of his stay on earth. (Verse 56).

Introduction

This chapter derives its name from the prophecy of the victory of the Romans over the Persians. The
prophecy was made at a time when there were no signs or any hope of any triumph for the Romans who
had been routed by the Persians and had lost many of their territories to the Persians. The prophecy
about the victory of the routed Romans was accompanied by the prophecy of the victory of the Muslims
over their most formidable enemies, the Quraysh of Mecca, which was an impossibility. The chapter
deals with the rise and fall of the temporal power and the constant changes brought about by the laws of
nature to fulfil the mysterious plan of the Great Author of the Universe. Man is invited to reflect upon the
fate of those who derided and ridiculed the apostles of God and disobeyed God’s Laws.

The fate of those who disbelieve, on the Day of Judgment, and the reward that awaits the believers who
do good. God brings forth the living from the dead and the dead from the living ones - The love between
man and wife is only from the Mercy of God - Men to stick to the right faith - Man when afflicted with
harm and miseries, invokes the mercy of the Lord and when relieved of the affliction, forgets Him and
follows the false deities - The Holy Prophet and the Muslims commanded to render to their heirs their
dues of inheritance - Interest is forbidden. Prior to Islam corruption ruled the world but God purified the
world through the guidance sent down from Him. God grants strength to the weak and brings down
those who get infatuated with the given strength - The Holy Prophet and the believers commanded to



wait in patience and see how God’s Plan is fulfilled.

[1] [1]
SHARES

Ar-Rum Section 1 - The Defeat Of The Romans
Prophesied

The Holy Prophet (Muhammad) prophesies that the Romans will be conquered but after a
few years they will conquer the conquerors

This was as also a prophecy of the victory of the Muslims over the Meccans

Great powerful nations brought low

Ar-Rum Verses 1 - 10

يمحٱلر نمحٱلر هٱل مبِس

In the name of God the Beneficent the Merciful

الٓم

Alif, Lam, Mim (A. L. M.) (30:1)1

ومتِ ٱلربغُل

The Romans have been defeated,2(30:2)

ف ادنَ ٱرضِ وهم منۢ بعدِ غَلَبِهِم سيغْلبونَ



In a nearer land,3but they after being defeated will soon be victorious, (30:3)

ف بِضع سنين له ٱمر من قَبل ومنۢ بعدُ ويومئذٍ يفْرح ٱلْمومنُونَ

Within a 4few years; God’s is the authority before and after; and on that day the believers shall
rejoice, (30:4)

يمحٱلر زِيزٱلْع وهو شَآءن يم رنصي هرِ ٱلبِنَص

With the aid of God; Aideth He whomsoever He willeth; And He is the All-Mighty, the All-Merciful,
(30:5)

وعدَ ٱله  يخْلف ٱله وعدَهۥ ولَـٰن اكثَر ٱلنَّاسِ  يعلَمونَ

(This is) the promise of God! Faileth not God His promise, but most people know not (this). (33:6)

يعلَمونَ ظَـٰهِرا من ٱلْحيۈة ٱلدُّنْيا وهم عن ٱلْـاخرة هم غَـٰفلُونَ

They know (only) the appearance of the life of this world, while of the hereafter they are
heedless.5(30:7)

اولَم يتَفَروا۟ ف انفُسهِم ما خَلَق ٱله ٱلسمـٰوٰتِ وٱرض وما بينَهمآ ا بِٱلْحق واجل مسم وانَّ كثيرا من ٱلنَّاسِ
بِلقَآئِ ربِهِم لَـٰفرونَ

What! Reflect they not with in themselves; (that) created not God the heavens and the earth and
what is between them two but with truth, and for an appointed term? And verily most of the
people in the meeting of their Lord, disbelieve. (30:8)6

ضروا۟ ٱثَاراةً وقُو منْهشَدَّ ما۟ اانُوك هِملن قَبم ةُ ٱلَّذِينبـٰقانَ عك فيوا۟ كنظُرضِ فَيرٱ وا۟ فيرسي لَموا
وعمروهآ اكثَر مما عمروها وجآءتْهم رسلُهم بِٱلْبيِنَـٰتِ فَما كانَ ٱله ليظْلمهم ولَـٰن كانُوا۟ انفُسهم يظْلمونَ

Have they travelled not in the earth and seen how was the end of those before them? They were
stronger than them in strength; and they dug up the earth and built on it more than what did
these build; and there came unto them their apostles with clear proofs (miracles); (for) it is not
God Who should do them (any) injustice, but they did injustice unto their own selves. (30:9)7



ثُم كانَ عـٰقبةَ ٱلَّذِين اســوا۟ ٱلسواى ان كذَّبوا۟ بِـايـٰتِ ٱله وكانُوا۟ بِها يستَهزِءونَ

Then evil was the end of those who wrought evil, for belied they the signs of God, and at them
they used to mock. (30:10)

Commentary

Verse 2

In 614-616 A.D. the Romans under Heraclius were defeated by the Persians and the Roman Empire lost
many of its territories. The pagans of Mecca rejoiced at the defeat of the Romans who were Christians,
i.e., the people of the Book. The Muslims were grieved at the defeat of the Romans because Persians,
the victors, were only fire-worshippers.8 The pagans of Mecca began taunting the Muslims saying that
the fate of the Muslims would also be the same for they deemed it as an omen of their triumph upon the
Muslims.

Verse 3

To console the grieved Muslims this verse was revealed prophesying the triumph of the Romans upon
the Persians within a short period which is interpreted as seven to nine years, meaning that the enemies
of Islam, i.e., the pagans of Mecca who rejoiced at the defeat of the Romans, would very soon be
disillusioned both about the fate of the fire-worshippers of Persia and their own fate against the Muslims.
The prophecy of the Holy Qur’an was fulfilled, i.e., in 624 A.D., Heraclius defeated Persia and at Badr (2
A.H.) the heathens of Mecca were beaten by the Muslims and this served also as a proof of the Holy
Qur’an being the revealed Word of God.

The Fifth Holy Imam Muhammad ibn Ali al-Baqir said that when the Holy Prophet emigrated from Mecca
and arrived at Medina, he sent two epistles, one to the Emperor of Rome and the other to that of Persia,
inviting the rulers to embrace Islam. The Emperor of Rome received the Muslim envoy with honour and,
returned him with his good-will in valuable gifts though he did not accept the invitation to the Faith while
the Emperor of Persia treated the Muslim envoy with insult and derision and tore into pieces the epistle
from the Holy Prophet. The Roman Emperor was rewarded by God for the respect he paid to the
invitation to Islam and the Emperor of Persia met the return for his pride and insulting arrogance with
which he derided the divine invitation. Thus, the prophecy was fulfilled and the Muslims rejoiced at it.

Verse 7

The use of the word ‘Ghafilun’, i.e., heedless, indicates that man is not totally ignorant or unaware of the
life hereafter, but as he is fascinated and attracted by the apparent aspect of this life, he has become
inattentive. Otherwise, the human cognitive self, itself bears more affinity to the life hereafter than to the
sensual and material world - as hinted in the next verses. (A.P.).



Verse 8

The grant of the worldly power in this life is controlled by the high purpose of the Creator Lord of the
Universe. Hence let none be infatuated with the foolish belief of whatever given to him is for all times
and will not be snatched away from him to fulfil God’s Plan and let everyone know that for everything
granted to him, he has to render account for it, as his personal responsibility9.

Verse 9

Let everyone have in view the perdition suffered by the people gone before and their kingdoms which
flourished in number, strength and prosperity when they went astray and disobeyed the Word of God.

Verse 10

This is a strong warning to the sinners that it may result in the total disbelief in God and the denial of the
truth. The same passage was quoted by Zaynab, Husayn’s sister, in the court of Yazid son of Muawiyah
when she was brought as a captive, in answer to Yazid’s reciting the verses of Abdullah ibn al-Ziba’ra
meaning:

Played Hashemites with the kingdom as otherwise neither came any news nor did descend any
revelation from heaven. (A.P.).

1. Refer to note on verse 2:1.
2. By the Persians.
3. Near East.
4. Ar. ‘Bidh’i’ i.e. a short period from 3 to 9 years 614 A.D. - to 622 A.D.
5. Inattentive.
6. Refer to verse 15:85.
7. Refer to verses 35:44 & 39:21.
8. For details, see Encyclopaedia Britannica Article on Khosrow II.
9. See verse 15:85.

[1] [1]
SHARES

Ar-Rum Section 2 - The Five Times Of The Daily



Glorification Of God

The righteous and the wicked shall be recompensed

The polytheists shall deny their imaginary gods on the Day of Judgment

The Five Times of the Daily Glorification of God (Five Compulsory Daily Prayers)

Ar-Rum Verses 11 - 19

ٱله يبدَوا۟ ٱلْخَلْق ثُم يعيدُهۥ ثُم الَيه تُرجعونَ

God (it is Who) originateth the creation, then causeth it to return again, then unto Him shall ye all
be returned. (30:11)

ويوم تَقُوم ٱلساعةُ يبلس ٱلْمجرِمونَ

And on the day when shall come the Hour (of judgment), in despair shall be the guilty (ones)
(30:12)

رِينـٰفك هِمآئكانُوا۟ بِشُركا۟ ووـشُفَع هِمآئكن شُرم من لَّهي لَمو

And there shall not be for them any intercessors from among their 1partner gods, and they shall
be the deniers of their partners.2(30:13)3

ويوم تَقُوم ٱلساعةُ يومئذٍ يتَفَرقُونَ

And the day when arriveth the Hour (of Judgment), on that day shall (they) be separated4from
one another. (30:14)

فَاما ٱلَّذِين ءامنُوا۟ وعملُوا۟ ٱلصـٰلحـٰتِ فَهم ف روضة يحبرونَ



And as to those who believed and did good deeds, they shall be in the garden, made happy.
(30:15)

واما ٱلَّذِين كفَروا۟ وكذَّبوا۟ بِـايـٰتنَا ولقَآئِ ٱلْـاخرة فَاو۟لَـئكَ ف ٱلْعذَابِ محضرونَ

And as to those who disbelieved and belied Our signs and the meeting of the hereafter, these
shall be brought over to the chastisement. (30:16)

فَسبحـٰن ٱله حين تُمسونَ وحين تُصبِحونَ

So glory5be to God when ye enter the evening and when ye enter the morning. (30:17)

ولَه ٱلْحمدُ ف ٱلسمـٰوٰتِ وٱرضِ وعشيا وحين تُظْهِرونَ

And His (alone) is all praise in the heavens and the earth, at the sun’s decline and when ye enter
the noon. (30:18)

يخْرِج ٱلْح من ٱلْميِتِ ويخْرِج ٱلْميِت من ٱلْح ويح ٱرض بعدَ موتها وكذَٰلكَ تُخْرجونَ

He bringeth forth the living from the dead and bringeth forth dead from the living, and giveth life
to the earth after its death, and thus shall ye (too) be brought forth (after ye are dead). (30:19)6

Commentary

Verse 11

As already pointed out, this verse and the verses of the similar tone, confirm the fact that everything
returns to the point from where its existence commenced - and it has been passed into a proverb.
‘Everything returns to its origin’ - and this has been attested by the NT7. This shows that the process of
creation though evolutionary, yet it is circular. Vide introduction. (A.P.).

Verse 13

The false deities they associated with God - whom they worshipped as gods, instead of God. (A.P.).

Verse 14

Here and elsewhere the Resurrection Day is presented as the day when people will be separated and in



other verses 11:103, 64:9, the day is said to be a day of gathering together. It is clear from the verses
that there is no contradiction between the two statements as the reference is to two different aspects of
the Resurrection. (A.P.).

Verses 17 - 18

The praise to God referred to here, stands for the prescribed five times daily prayers:

Tumsun: Evening, i.e., the evening and night prayers, i.e., Maghrib and Isha.

Tusbihun: Morning, i.e., for the morning prayers - Fajr.

Ashiyyan: Afternoon, i.e., for the afternoon prayer - Asr.

Tuzhirun: Mid-day, for the Noon prayer - Zuhr.

Asserting all these changes are the manifestations of His glory. (A.P.).

Verse 19

Nothing in this world has been a perpetual existence. The process of extinction and revival is a
mysterious purposeful working of nature. The creative process is in its constant course and the cycle of
appearance and the disappearance of the things in this world is continuously at its work. The Seventh
Holy Imam Musa ibn Jafer al-Kadhim said that by a ‘being’ given life after its death, means God sending
His chosen men to enliven the hearts of men by His guidance to the right way to the life eternal. The
concluding words of this verse

‘Thus ye shall be brought forth’ (30:19)

gives the assurance of the resurrection to life for the Day of the Final Judgment. The same principle of
growth will be the procedure resulting in resurrection8. (A.P.).

1. The false deities they associated with God, and worshipped.
2. The false deities they associated with God, and worshipped.
3. Refer to verses 11:103 & 64:9.
4. Sorted.
5. Glorify God with prayers to Him.
6. Refer to verses 2:164, 10:31 & 36:33.
7. New Testament.
8. See verse 10:31.
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SHARES

Ar-Rum Section 3 - The Might Of God
Manifesting In Nature

The various manifestations of the Almighty power in the heavens and in the earth

Evidence of the All-Merciful grace and bounties towards his creatures particularly for the
human world, in changing the seasons, the alternation of the day and the night, in the
creation of the mates, the mutual love and attachment between them, in the various
tongues, the complexions and the other features in the physical world

All authority is God’s and all submit only to Him

Ar-Rum Verses 20 - 27

ومن ءايـٰتهۦٓ انْ خَلَقَم من تُرابٍ ثُم اذَآ انتُم بشَر تَنتَشرونَ

And of His signs is that He created you from dust, then lo I ye are human beings scattering (in
the world). (30:20)1

مقَوّـٰتٍ لايكَ لَـذَٰل نَّ فةً امحرةً ودوم مَنيب لعجا وهلَيا۟ انُوتَسّا لٰجزْوا منفُسا نم مَل نْ خَلَقۦٓ اهـٰتايء نمو
يتَفَرونَ

And of His signs is that He created for you from yourselves, mates that ye may dwell (inclined)
unto them, and caused between you love and compassion: Verily in this are signs for a people
who reflect. (30:21)2

ينمـٰللْعّـٰتٍ لايكَ لَـذَٰل نَّ فا مٰنلْواو منَتلْسا لَـٰفٱخْتضِ ورٱٰتِ وـٰومٱلس ۦ خَلْقهـٰتايء نمو

And of His signs is the creation of the heavens and the earth and the variety of your languages



and your complexions; verily in this are signs for the learned 3(ones). (30:22)

ومن ءايـٰتهۦ منَامم بِٱلَّيل وٱلنَّهارِ وٱبتغَآوكم من فَضلهۦٓ انَّ ف ذَٰلكَ لَـايـٰتٍ لّقَوم يسمعونَ

And of His signs is your sleeping by night and day and your seeking of His grace; verily in this
are signs for a people who would 4hear. (30:23)

مقَوّـٰتٍ لايكَ لَـذَٰل نَّ فآ اهتودَ معب ضرٱ ۦ بِهحفَي آءم آءمٱلس نم ِلنَزيا وعطَمفًا وخَو قرٱلْب مرِيۦ يهـٰتايء نمو
يعقلُونَ

And of His signs is that He sheweth you the lightning causing awe and hope, and sendeth down
from the heavens water and giveth life with it to the earth after its death; verily in this are signs
for a people who 5understand. (30:24)

ومن ءايـٰتهۦٓ ان تَقُوم ٱلسمآء وٱرض بِامرِهۦ ثُم اذَا دعاكم دعوةً من ٱرضِ اذَآ انتُم تَخْرجونَ

And of His signs is that the heavens and the earth stand firm by His command; then (after your
death) when He summoneth you with a (single) summons from out of the earth, lo! ye come
6forth (30:25)

ولَهۥ من ف ٱلسمـٰوٰتِ وٱرضِ كل لَّهۥ قَـٰنتُونَ

And His is whosoever is in the heavens and the earth: all are subservient unto Him. (30:26)

يمٱلْح زِيزٱلْع وهضِ ورٱٰتِ وـٰومٱلس ف َلعٱ ثَلٱلْم لَهو هلَينُ عوها وهۥ ويدُهعي ثُم ا۟ ٱلْخَلْقدَوبٱلَّذِى ي وهو

And He it is Who originateth the creation, then causeth it to return again, and to Him it is most
easy; His are the most exalted similitudes7in the heavens and the earth; and He is the All-Mighty,
the All-Wise. (30:27)

Commentary

Verse 21

The wonderful love between (man and woman), i.e., (husband and wife) is the grace of God.8

This is the fundamental object of the alliance between the couples - of the same origin, and love and



compassion is the only means to achieve that aim. (A.P.).

Verse 22

Refers to the development of the various languages and clauses which are of the most complicated
subjects of the human strides. (A.P.).

Verse 25

It refers to the fact that the cohesive force holding the dimensional realms cannot be but the non-
material one, which cannot be explained in any term but as His will. (A.P.)

1. Refer to verse 2:164.
2. Refer to verses 4:1, 7:189 & 16:72.
3. who can ponder on matters serious.
4. who interestedly listen.
5. who have the intelligence with the insight to understand things beyond the apparent or the immediate.
6. Resurrected.
7. The attributes beyond our imagination.
8. See verses 4:1, 7:189 & 16:72.

[1] [1]
SHARES

Ar-Rum Section 4 - Islam, The Natural Religion

None can guide anyone who has been allowed by God to stray

Man to submit himself upright to the Natural Religion in its proper way

God’s plan, none can ever alter

Man to fear only God and keep up prayer



Those who divide religion in sects and rejoice at their own dissensions

God is remembered and called upon in distress and when He causes to taste His mercy
He is forgotten and partners to Him are set up

Charity among fellow men and belief in the Unity of God, to serve Him alone and none
else, the two main basic principles of Islam the Natural Religion for mankind as a whole

Ar-Rum Verses 28 - 40

متَخَافُونَه آءوس يهف نتُمفَا مٰزَقْنَـا رم ف آءكن شُرم مُـٰنميا تَلا من مم مَّل له منفُسا نم ًَثم مَل برض
كخيفَتم انفُسم كذَٰلكَ نُفَصل ٱلْـايـٰتِ لقَوم يعقلُونَ

He setteth forth unto you a parable of yourselves. Have ye of those whom your right hands
possess partners in what We have provided you for sustenance, so that in regard to it, ye are
alike, Fear ye them as ye fear each other? Thus We make clear Our signs for a people who
understand. (30:28)

رِينن نَّـٰصم ما لَهمو هٱل لضا ندِى مهن يفَم لْمرِ عم بِغَيهآءوها۟ اوظَلَم ٱلَّذِين عٱتَّب لب

Nay! those who are unjust follow their vain desires without any knowledge: Who can guide him
whom God hath allowed to err? There shall not be for them any of the helpers. (30:29)

 ِٱلنَّاس ثَركا نٰلَـو ِمٱلْقَي كَ ٱلدِّينذَٰل هٱل خَلْقل دِيلتَب  اهلَيع ٱلنَّاس فَطَر ٱلَّت هٱل تطْريفًا فنح لدِّينكَ لهجو مقفَا
يعلَمونَ

Then set thou thy face uprightly1for (the right) religion, in natural devotion to the truth (following)
the nature caused by God in which He hath made the people; No change can there be (by any
one else) in the creation of God; This (uprightness) is the established2religion; but most people
know not, (30:30)3

ينشْرِكٱلْم نونُوا۟ مَت لَۈةَ ووا۟ ٱلصيمقاو ٱتَّقُوهو هلَيا يبِيننم



Turning unto Him and fear His wrath and establish prayer and be not of the polytheists, (30:31)

من ٱلَّذِين فَرقُوا۟ دِينَهم وكانُوا۟ شيعا كل حزبٍۭ بِما لَدَيهِم فَرِحونَ

Of those who split up their religion, and have become sects, every party rejoiceth in what is with
them. (30:32)4

واذَا مس ٱلنَّاس ضر دعوا۟ ربهم منيبِين الَيه ثُم اذَآ اذَاقَهم منْه رحمةً اذَا فَرِيق منْهم بِربِهِم يشْرِكونَ

And when afflicteth the people any harm call they upon their Lord turning unto Him, then when
He causeth them taste of mercy from unto Him, lo! some of them associate partners with their
Lord, (30:33)5

ليفُروا۟ بِمآ ءاتَينَـٰهم فَتَمتَّعوا۟ فَسوف تَعلَمونَ

Let them be ungrateful for what We have given them; But enjoy ye (only for a while) for soon
shall ye 6know. (30:34)7

ام انزلْنَا علَيهِم سلْطَـٰنًا فَهو يتَلَّم بِما كانُوا۟ بِهۦ يشْرِكونَ

Or, have We sent down upon them any authority that it speaketh of what they associate with
Him? (30:35)

واذَآ اذَقْنَا ٱلنَّاس رحمةً فَرِحوا۟ بِها وان تُصبهم سيِىةٌۢ بِما قَدَّمت ايدِيهِم اذَا هم يقْنَطُونَ

And when We make people taste of mercy they rejoice in it, and if befalleth them an evil for what
have already wrought their (own) hands, lo! they are in despair. (30:36)8

اولَم يروا۟ انَّ ٱله يبسطُ ٱلرِزْق لمن يشَآء ويقْدِر انَّ ف ذَٰلكَ لَـايـٰتٍ لّقَوم يومنُونَ

What! See they not that God amplifieth the provision for whomsoever He willeth and
straiteneth?9Verily in this are signs for a people who believe. (30:37)10

فَـاتِ ذَا ٱلْقُرب حقَّهۥ وٱلْمسين وٱبن ٱلسبِيل ذَٰلكَ خَير لّلَّذِين يرِيدُونَ وجه ٱله واو۟لَـئكَ هم ٱلْمفْلحونَ



Then give thou to the near of kin his due, and to the needy, and the wayfarer; this is best for
those who desire the pleasure of God, and these it is who are the successful ones. (30:38)11

مكَ هئو۟لَـفَا هٱل هجتُرِيدُونَ و ۈةن زَكتُم ماتَيآ ءمو هندَ ٱلوا۟ عبري ََٰلِ ٱلنَّاسِ فوما ا۟ فوبريّا لِبن رتُم ماتَيآ ءمو
ٱلْمضعفُونَ

And what ye give out at interest,12so that it13may increase in the wealth of the people, but it
increaseth14not with God, and whatever ye give in charity desiring the pleasure of God, it is
these that shall get 15manifold. (30:39)

ٱله ٱلَّذِى خَلَقَم ثُم رزَقَم ثُم يميتُم ثُم يحيِيم هل من شُركآئم من يفْعل من ذَٰلم من شَء سبحـٰنَهۥ وتَعـٰلَ عما
يشْرِكونَ

God is He who created you then provided you with sustenance, then He causeth you to die, then
bringeth you to life; Is there any of your associate gods who doeth aught of these things? Glory
be to Him, and Exalted High is He far above what they associate (with Him). (30:40)

Commentary

Verse 28

It compares all the physical and spiritual forces dominating and working in the system of the Universe as
the activities of a slave, i.e., one whose power and actions are subservient and subordinate to the will of
the master. Therefore, none should give them the similar status which is given to the master himself.
(A.P.).

Verse 30

Religion here stands for Islam, i.e., to be steadfast on Islam is to be ever submitting to God’s will by
living according to His law ‘Shariah.’

It is a death blow to the doctrine of Original Sin - in support of this, is the well-known saying of the Holy
Prophet: “Every child is born on nature and it is his parents that make him a Jew, or Christian or a
Majus.”16 Thus the Jewish and the Christian doctrines were circumstantial subject to abrogation17.
(A.P.).

Verse 32

The groups who rejoice here in this life, will be cursing each other at the end.18 (A.P.).



Verse 38

It is noteworthy that how could the Holy Prophet have ever ignored this definite ordinance about his own
duty in this regard, to his issues and relatives. When this verse was revealed, the Holy Prophet called
his daughter Lady Fatima and conveyed to her the right over the possession of the garden of Fadak
which was confiscated immediately as the Holy Prophet departed from this world. (See the note on
this)19.

This payment to the nearest relatives of the Holy Prophet and to one’s own relatives of their dues have
been presented here as a good deed for those who seek the pleasure of God. It is in full conformity with
the verse 25:57 and 76:9. (A.P.)

Verse 39

‘Riba’ is usury - Lending money on a condition to be repaid with an increase in the amount lent and
collecting such an increase is forbidden. One has to show his active love and practical sympathy to his
fellow being, by lending the monetary help which he needs, without any condition of exploiting the
miserable position of the individual. Profiteering at the expense of others is forbidden. The reward from
God for such a selfless service will be manifold - multiplied many times the amount lent.20

1. The nature on which God made man.
2. See verse 9:36.
3. Refer to verses 2:112, 3:18, 31:22. Refer to note on verse 17:62.
4. Refer to verses 6:159, 23:53, 3:105, and note on verses 7:36-38.
5. Refer to verses 10:12, 16:53-54, 39:8 & 39:48.
6. the consequence or the end.
7. Refer to verse 16:55.
8. Refer to verses 10:12, 16:53, 16:54 & 42:48.
9. For whomsoever He willeth.
10. Refer to verses 28:82, 39:52 & 42:12.
11. Refer to verses 7:26, 8:41, 16:90, 17:26 & 59:7.
12. Your money.
13. Simple or Compound.
14. In the view of God.
15. Grow.
16. Refer to note on verses 17:61 & 24:35
17. See verses 2:112, 2:135, 3:18, 9:36, 31:22
18. Refer to verses 6:159, 23:53, 3:105, and note on verses 7:36-38.
19. See verses 7:26, 8:41, 16:90, 17:26, 59:7.
20. See verses 2:129, 2:275, 2:276, 2:277.
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SHARES

Ar-Rum Section 5 - Sufferings Of The World
Through What Men Have Themselves Wrought

The world’s sufferings through what men themselves have wrought

Signs of the previous disbelieving people who have been punished, available for those
who wish to travel and see them

Every one’s actions are for the profit or loss of each individual soul

Apostles had already been sent before

Men are happy when God causes them to taste His mercy

As God quickens the earth with the rainwater from heaven after the earth is dead, so also
can God raise the dead

The blind can not be led aright

Ar-Rum Verses 41 - 53

ظَهر ٱلْفَساد ف ٱلْبرِ وٱلْبحرِ بِما كسبت ايدِى ٱلنَّاسِ ليذِيقَهم بعض ٱلَّذِى عملُوا۟ لَعلَّهم يرجِعونَ

Mischief hath appeared in the land and the sea on account of what the hands of men have
wrought, that He may make them taste a part of what they have done, so that they may turn
(away from evil). (30:41)



ينشْرِكم مهثَركانَ اك لن قَبم ةُ ٱلَّذِينبـٰقانَ عك فيوا۟ كضِ فَٱنظُررٱ وا۟ فيرس قُل

Say thou (O’ Our Apostle Muhammad!) “Travel ye in the earth, then see ye how was the end of
those who were before (you); most of them were polytheists.” (30:42)

فَاقم وجهكَ للدِّين ٱلْقَيِم من قَبل ان يات يوم  مرد لَهۥ من ٱله يومئذٍ يصدَّعونَ

Then set thy face upright unto the established religion ere cometh from God the day,1there is no
averting for it, on that day they shall be separated. (30:43)

من كفَر فَعلَيه كفْرهۥ ومن عمل صـٰلحا فَنفُسهِم يمهدُونَ

Whoever disbelieveth. on Him shall be (the charge of) the disbelief, and whoever doeth good
deeds, for their own self they are preparing, (30:44)

رِينـٰفْٱل بحي  ۥنَّهۦٓ اهلن فَضـٰتِ محـٰللُوا۟ ٱلصمعنُوا۟ وامء ٱلَّذِين زِىجيل

So that He may recompense those who believe and do good out of His Grace; Verily He loveth
not the disbelievers. (30:45)

مَّللَعۦ وهلن فَضتَغُوا۟ متَبلۦ ورِهمٱلْفُلْكُ بِا رِىتَجلۦ وهتمحن رم مَذِيقيلٰتٍ ورّشبم احِيٱلر لسرن يۦٓ اهـٰتايء نمو
تَشْرونَ

And of His signs is that He sendeth forth the winds bearing good tidings, and that He may make
you taste of His mercy, and that ships may sail by His Command, and that ye should seek of His
grace, and that ye be grateful. (30:46)

رنَا نَصلَيا عقانَ حكوا۟ ومرجا ٱلَّذِين ننَا مِنَـٰتِ فَٱنتَقَميم بِٱلْبوهآءفَج هِممقَو َلا ًسكَ رلن قَبلْنَا مسرلَقَدْ او
يننموٱلْم

And indeed sent We before thee apostles unto their people, and came they unto them with clear
proofs, then took We vengeance upon those who were guilty; and was incumbent on Us the
succour of the believers. (30:47)

ٱله ٱلَّذِى يرسل ٱلرِيـٰح فَتُثير سحابا فَيبسطُهۥ ف ٱلسمآء كيف يشَآء ويجعلُهۥ كسفًا فَتَرى ٱلْودق يخْرج من خلَـٰلهۦ



فَاذَآ اصاب بِهۦ من يشَآء من عبادِهۦٓ اذَا هم يستَبشرونَ

God it is Who sendeth forth the winds, so raise they the clouds, then He spreadeth it forth in the
skies as He willeth, and causeth it to break up so that ye see the rays coming forth from inside it;
and when He causeth it to fall upon whomsoever He pleaseth of His servants, lo! they rejoice.
(30:48)

ينسلبۦ لَمهلن قَبهِم ملَيع لنَزن يا لن قَبانُوا۟ من كاو

Even they who, before it was sent down upon them, were in mute despair. (30:49)

قَدِير ءَش لك َلع وهو َتوٱلْم حكَ لَمنَّ ذَٰلآ اهتودَ معب ضرٱ حي فيك هتِ ٱلمحاثَـٰرِ رء َلا فَٱنظُر

Look then at the traces2of God’s mercy, how He giveth life to the earth after its death; verily He3is
the giver of life to the dead; and He hath power over all things. (30:50)

ولَئن ارسلْنَا رِيحا فَراوه مصفَرا لَّظَلُّوا۟ منۢ بعدِهۦ يفُرونَ

And if We send a wind (from which) they see (their tilth turned) yellow, they become, thereafter,
disbelievers (ungrateful). (30:51)

دْبِرِينا۟ ملَّوذَا وا آءٱلدُّع مٱلص عمتُس و َتوٱلْم عمتُس  َنَّكفَا

For verily thou canst not make the dead4to hear and thou canst not make the deaf5to hear the
call, when they withdraw turning their backs. (30:52)

ومآ انت بِهـٰدِ ٱلْعم عن ضلَـٰلَتهِم ان تُسمع ا من يومن بِـايـٰتنَا فَهم مسلمونَ

Nor canst thou lead the blind out of their straying; Thou canst not make hear any but those who
believe in Our signs for they are resigned (to Our will i.e. Muslims). (30:53)

Commentary

Verse 41

The corruption which ruled the various parts of the earth prior to the advent of Islam, is a matter of



history, Hinduism, Budhism, Judaism, Christianity and Zoroastrianism had lost their hold upon their
votaries. Vices of all kinds were freely practised in the name of religious orders of the ages. Since Jesus,
six centuries had passed away without any heavenly guidance. Christianity, though the most modern
and the youngest of the religions had sunk deep in idolatry and pagan practices.

The holy Prophet Jesus was deified and the saints among his believers, were worshipped. Islam came
with the torch of knowledge and learning enlightening the earth. Europe which was long lost in darkness
and barbarism owes its awakening to the Renaissance and the Reformation effected by the knowledge
and awakening spread by Islam.

This passage indicates that the miseries, tortures which man suffers here as the consequence of his
misdeeds, is to set example and correct man. But this is not the purpose of the torture which man may
suffer hereafter. (A.P.).

Verse 42

The world had become polytheist. How even Christianity had lost the doctrine of the Divine Unity
preached by Jesus and was lost in the belief in the fanciful trinity, is a fact too obvious and well-known
to be repeated here.

Verses 52 - 53

The statement made in these two verses means that the preachings and the guidance of the apostles
will only avail those whose minds and hearts are inclined towards the truth, and for those who are
adamant, it shall be of no use. (A.P.).

1. Death or Resurrection for the Final Judgment.
2. The phenomenon of the Divine mercy.
3. This same God.
4. at heart - adamant in their disbelief.
5. at heart - adamant in their disbelief.

[1] [1]
SHARES

Ar-Rum Section 6 - The Evidence Of Those



Given Knowledge And Faith

The various states in man brought by God

On the Day of Judgment the guilty shall be sifted away from the righteous

No excuse shall be accepted from the guilty nor will they be entitled to seek God’s grace

The Holy Prophet (Muhammad) to be patient and to await the Promise of God

Ar-Rum Verses 54 - 60

وهو شَآءا يم خْلُقةً يبشَيفًا وعض ةدِ قُوعنۢ بم لعج ةً ثُمفٍ قُوعدِ ضعنۢ بم لعج فٍ ثُمعن ضم مَٱلَّذِى خَلَق هٱل
ٱلْقَدِير يملٱلْع

God (it is) Who created you out of weakness and then caused strength after weakness, then
caused weakness after strength and grey hairs; Createth He what soever He willeth, and He is the
All-Knowing, the All-Powerful. (30:54)1

ويوم تَقُوم ٱلساعةُ يقْسم ٱلْمجرِمونَ ما لَبِثُوا۟ غَير ساعة كذَٰلكَ كانُوا۟ يوفَونَ

And the day whereon the Hour (of Judgment) arriveth, the guilty will swear that they tarried not
but an hour; Even so they used to utter lies (on earth) (30:55)

وقَال ٱلَّذِين اوتُوا۟ ٱلْعلْم وٱيمـٰن لَقَدْ لَبِثْتُم ف كتَـٰبِ ٱله الَ يوم ٱلْبعثِ فَهـٰذَا يوم ٱلْبعثِ ولَـٰنَّم كنتُم  تَعلَمونَ

And those who have been given knowledge and faith will say: “Indeed tarried ye according to the
decree of God till the Day of Resurrection, so this is the Day of Resurrection but ye were wont
not to know.” (30:56)

فَيومئذٍ  ينفَع ٱلَّذِين ظَلَموا۟ معذِرتُهم و هم يستَعتَبونَ



But on that day their plea shall not profit those who were unjust, nor will they be allowed to
2please (God). (30:57)

ولَقَدْ ضربنَا للنَّاسِ ف هـٰذَا ٱلْقُرءانِ من كل مثَل ولَئن جِىتَهم بِـاية لَّيقُولَن ٱلَّذِين كفَروا۟ انْ انتُم ا مبطلُونَ

And indeed have We set forth for the people, in this Qur’an every kind of similitude; And if thou
bringest unto them a sign, certainly will say those who disbelieve: “Ye are naught but a false
3claimant.” (30:58)

كذَٰلكَ يطْبع ٱله علَ قُلُوبِ ٱلَّذِين  يعلَمونَ

Thus doth God set a seal on the hearts of those who know not. (30:59)4

فَٱصبِر انَّ وعدَ ٱله حق و يستَخفَّنَّكَ ٱلَّذِين  يوقنُونَ

Therefore be thou patient (for) Verily the promise of God is True, and let not those who have no
certainty hold thee in light estimation. (30:60)

Commentary

Verse 56

The tarrying refers to the intermediary stage as indicated in the following verses. (A.P.)

1. Refer to verse 22:5.
2. By any repentance.
3. Who mislead others.
4. Refer to verses 2:7, 6:46,7:

[1] [1]
SHARES

Luqman - (Luqman)

(Revealed at Mecca)



34 Verses in 4 Sections

Sections of Luqman

Qur’an - a Guidance and Mercy for the Righteous.1.

The ethics preached through Luqman.2.

He who Submits himself to God holds the never-breaking Firmest Rope.3.

Let not the life of this world deceive any one.4.

Important Topics

1. The people for whom the Qur’an is a Mercy and Guidance, described. (Verses 3-4).

2. Luqman’s advice to his son. (Verses 12-19).

3. He who submits to God, has taken hold of the Firmest thing. (Verse 22).

4. The words (or the signs) of God are inexhaustible. (Verse 27).

5. The creation of men is from one single soul. (Verse 28).

6. Man, not to be deceived of the life of this world. (Verse 33).

7. None knows what he will himself earn tomorrow or on which part of the earth he will breathe his last.
(Verse 34).

Introduction

The Surah is named after the one Luqman, who had been blessed with abundant wisdom and who held
ideal character and conduct - Luqman’s advice to his son is an ideal for the Muslims - ‘shirk’, i.e.,
polytheism has been declared as the greatest iniquity - Ideal morals are prescribed for Muslims in their
practical life.

[1] [1]



SHARES

Luqman Section 1 - Qur’an, A Guidance And
Mercy For The Righteous

Qur’an, a Guidance and Mercy for the righteous

The genuine believers in God described

The faithful alone shall be successful

A disgraceful chastisement for the disbelievers

Those who believe in God and do good, shall be rewarded with a blissful abode to abide
therein for ever

Luqman Verses 1 - 11

يمحٱلر نمحٱلر هٱل مبِس

In the name of God the Beneficent the Merciful

الٓم

Alif, Lam, Meem. (A. L. M.)1(31:1)

تَـٰبِ ٱلْحْٱل ـٰتايلْكَ ءت

These are the verses of the Book2of wisdom, (31:2)



يننسحلْمّةً لمحردًى وه

A guidance and a mercy unto the righteous ones, (31:3)3

ٱلَّذِين يقيمونَ ٱلصلَۈةَ ويوتُونَ ٱلزكۈةَ وهم بِٱلْـاخرة هم يوقنُونَ

Those who establish prayer and pay the poor-rate, and they, of the hereafter are certain; (31:4)4

او۟لَـئكَ علَ هدًى من ربِهِم واو۟لَـئكَ هم ٱلْمفْلحونَ

These are on the guidance from their Lord, and these are they who are successful. (31:5)5

هِينم ذَابع مكَ لَهئو۟لَـا اوزا هذَهتَّخيو لْمرِ عبِغَي هٱل بِيلن سع لضيدِيثِ لٱلْح وشْتَرِى لَهن يٱلنَّاسِ م نمو

And of the people there is he who buyeth for a vain story, that he may lead (others) astray from
the path of God without knowledge; and taketh it6(the revelation from God) for a mockery; for
these shall be a disgracing chastisement. (31:6)

يملذَابٍ ابِع هرّشا فَبقْرو هذُنَيا نَّ فاا كهعمسي ن لَّماا كبِرَتسم َّلـٰتُنَا وايء هلَيع َذَا تُتْلاو

And when are recited unto him Our signs, he turneth back proudly as if he had heard them not,
as though in his ears were a heaviness; so give thou unto him the tidings of a painful
chastisement. (31:7)

يمٱلنَّع نَّـٰتج مـٰتِ لَهحـٰللُوا۟ ٱلصمعنُوا۟ وامء نَّ ٱلَّذِينا

Verily those who believe and do good, for them are the gardens bountiful,7(31:8)

يمٱلْح زِيزٱلْع وها وقح هدَ ٱلعا ويهف دِينخَـٰل

To dwell therein; It is the promise of God, (a) true (promise); and He is the All-Mighty, the All-
Wise. (31:9)

آءم آءمٱلس نلْنَا منزاو ةآبد لن كا ميهف ثبو مِيدَ بن تَما ٰسوضِ ررٱ ف َلْقاا ونَهودٍ تَرمرِ عٰتِ بِغَيـٰومٱلس خَلَق
رِيمك جزَو لن كا ميهتْنَا فنۢبفَا



Created He the heavens without pillars as ye can see them, and He did cast mountains upon the
earth lest it shaketh with you, and He hath spread in it of every kind of animals; and We sent
down water from the heaven, then caused We to grow up therein (vegetables) of every
noble8kind. (31:10)

بِينم لَـٰلض ونَ فمٱلظَّـٰل لۦ بهونن دم ٱلَّذِين اذَا خَلَقم ونرفَا هٱل ـٰذَا خَلْقه

This is the creation of God, Show me what those besides Him have created. Nay! The unjust are
in a manifest straying. (31:11)

Commentary

Verse 2

The Holy Qur’an is termed as the Book of Wisdom for it contains factors of the highest knowledge which
a mortal of any standard of intellect, from the average to the maximum degree, can possibly bear and
which is sufficient for man to raise himself from the abyss of material degradation to the sublime heights
of heavenly grace and eternal bliss.

Verse 3

The Holy Qur’an is a guidance from God and God’s mercy - for those who are after achieving goodness
in their life on earth. Those who wish goodness for themselves and for others, loving the good
(Tawallah) and discarding the evil (Tabarra). This quality, in other words, is ‘Taqwa’, i.e., piety and those
who possess it, the ‘Muttaqin’, the pious ones.9

Verse 6

Nusr ibn Harith had been to Syria for trade and having got from there, some stories of the Persian
heroes, recited the legends to the assemblies of the Quraysh in Mecca with attention of the people from
listening to the recitation of the Qur’an. This verse was revealed.

‘Lahw’, i.e., anything which engages one’s mind from serious thinking. Here, to interpret ‘Lahw’ as
something amusing, will be more appropriate for the reference is to those who try to divert the minds of
the people from the Truth by their amusing stories. On this basis the Ahl al-Bayt have applied this term
‘Lahwal-Hadith’ to music and to any other amusing entertainment. Under this category come most of the
comics and the romantic literature. (A.P.).

Verse 10

There is no doubt that the heavenly bodies are standing and they are not independent in this stand of



theirs as it has been proved that every dimensional being is dependent in its existence. But the holding
force is not visible and does not appeal to the external senses for it is a non-material force.

To this, Ali refers in Nahj al-Balagha twice in the first discourse. At one place he has said: “He has
bolted the earth with rocks against the shaky movement of the earth.”

In another place he says: “He has balanced the movement of the earth with bolted and erected rocks (of
the mountains).” (A.P.).

1. Refer to note on verse 2:1.
2. The Wise Book.
3. Refer to note on verses 2:2, 2:177, 3:137 & 45:20.
4. Refer to note on verses 2:2, 2:177, 3:137 & 45:20.
5. Refer to note on verse 2:5.
6. The right path.
7. Blissful.
8. Beautiful.
9. Refer to note on verses 2:2, 2:177, 3:137, 45:20.

[1] [1]
SHARES

Luqman Section 2 - The Ethics Preached
Through Luqman

Reward, respect and kindness to parents enjoined upon every human being

Ethics preached by Luqman to his son - (meant for mankind as a whole)

Luqman Verses 12 - 19

ولَقَدْ ءاتَينَا لُقْمـٰن ٱلْحمةَ انِ ٱشْر له ومن يشْر فَانَّما يشْر لنَفْسهۦ ومن كفَر فَانَّ ٱله غَن حميدٌ

And indeed gave We to Luqman wisdom saying: “Be thou grateful to God; for whoever is grateful,



verily he is only grateful for his own self; and whoever is ungrateful, (it is to the discredit of his
own self) then verily God is Self-Sufficient, the Most Praised.” (31:12)1

يمظع كَ لَظُلْمرّنَّ ٱلشا هتُشْرِكْ بِٱل  َنـٰبۥ يظُهعي وهۦ وهنب ـٰنلُقْم ذْ قَالاو

And when said Luqman unto his son, while he was exhorting unto him: “O’ my son!2associate not
aught with God for verily 3associating (aught) with God is the greatest iniquity.” (31:13)

يرصٱلْم َلكَ ادَيٰلولو ل رْنِ ٱشا نيامع ۥ فـٰلُهصفو نهو َلنًا عهۥ وهما لَتْهمح هدَيٰلبِو ـٰننسنَا ٱيصوو

And We did enjoin upon man concerning his parents; beareth him his mother in weakness upon
weakness and his weaning taketh two years (and) saying: “Be thou grateful unto Me and unto thy
parents; (and remember thou that) unto Me is the ultimate return (of all),” (31:14)4

نَابا نم بِيلس ٱتَّبِعوفًا ورعا مٱلدُّنْي ا فمهباحصا ومهعتُط ََف لْمۦ علَكَ بِه سا لَيم ِن تُشْرِكَ با َلدَاكَ عـٰهن جاو
الَ ثُم الَ مرجِعم فَانَبِىم بِما كنتُم تَعملُونَ

“And if they contend with thee that thou should associate5with Me what thou hast no knowledge
of, (then thou) obey them not, and consort kindly,6with them in the world, and follow thou the
path of him who turneth (repentant) unto Me; then unto Me is the return of ye (all), and then will I
inform you of what ye were doing.” (31:15)

يفلَط هنَّ ٱلا ها ٱلتِ بِهاضِ يرٱ ف وٰتِ اـٰومٱلس ف وا ةخْرص ن فَلٍ فَتدخَر نم ةبح ثْقَالن تَكُ مآ انَّها َنـٰبي
خَبِير

“O’ my son! Verily if it is even the very weight of the grain of a mustard seed (closed) in (even) a
rock, or (be it high above) in the heavens or (buried deep) in the earth, God will bring it (forth) to
light; (for) verily God is All-Subtle,7All- Aware.” (31:16)

يـٰبنَ اقم ٱلصلَۈةَ وامر بِٱلْمعروفِ وٱنْه عن ٱلْمنرِ وٱصبِر علَ مآ اصابكَ انَّ ذَٰلكَ من عزم ٱمورِ

“O’ my son! establish prayer and enjoin the good and forbid the evil, and be patient against what
befalleth thee; verily this is the task of steadfastness” (31:17)

و تُصعر خَدَّكَ للنَّاسِ و تَمشِ ف ٱرضِ مرحا انَّ ٱله  يحب كل مخْتَالٍ فَخُورٍ



“And turn not thy face at people (in scorn) and walk not in the earth exulting; verily God loveth
not any self-conceited boaster” (31:18)

وٱقْصدْ ف مشْيِكَ وٱغْضض من صوتكَ انَّ انر ٱصوٰتِ لَصوت ٱلْحميرِ

“And be moderate8(in thy movement)9and lower thy voice: Note the degree of humility Islam
enjoins upon its adherents verily the most unpleasant of voices is the braying of the asses.”
(31:19)10

Commentary

Verse 12

Luqman is said to have been not an apostle of God, but the one blessed with an extraordinary or a
special endowment of wisdom. He was the nephew of Ayyub (Job) and had lived for a thousand years
from the time of David (Dawud) to the time of Jonah (Yunus). Once when Luqman was asleep the
angels called him asking him if he would like to be God’s deputy on earth, to which he replied saying that
if that be the command of God, he would abide by it and if God had asked about his desire or given him
the choice, he would beg to be pardoned and spared from acting as such. The angels asked as to why
he said so and he replied saying that it was a great responsibility and a very difficult task to do justice
among men, and he could not bear the burden.

Some say that he was an Ethiopian carpenter whom the Greeks have called Aesop. He was a very
obedient servant of the Lord. He mostly remained silent engrossed in some higher thoughts. He never
slept in the daytime. He never relaxed leaning on anything while he sat in any assembly. He was
extremely pious. He was so modest that none saw him passing urine or even bathing. Out of fear for
sins, he never rejoiced upon any gain, nor did he grieve over any loss. He married many women and
had many issues and most of his children died before him, but he did not mourn much at their death.

Whenever he found any two individuals quarrelling, he used to do his best to bring about reconciliation
among the disputants. Whenever he heard any point of wisdom he used to enquire into its details. God
had blessed him with special insight and whenever he passed over any vegetation it is said that the
herbs used to disclose to him their respective latent properties. He used to visit David and discuss with
him about problematic matters.

Even if the whole of humanity becomes disbelievers, it does not at all affect the Glory of God.11

Self-interest is the basis of the moral imperative impulse in the human being. Thanking God is
necessary for it is in the interest of one’s own self, not because God needs it. (A.P.).



Verse 13

It is said that one of his wives and some of his sons were disbelievers and Luqman preached to them
the faith in God and ultimately, they embraced Islam. Note that polytheism is called ‘Zulman-Azim’ - the
Greatest Iniquity. It needs to reflect by implying this to the promise of God to Abraham12 wherein God
says that ‘Imamah’, i.e., the office of a Divinely Commissioned Guide (Religious leadership) is a
Covenant of God, which shall not reach those polluted with iniquity, i.e., ‘shirk’, i.e., polytheism. But no
sooner the Holy Prophet departed from this world, than the people forgot posed themselves as the
successors of the Holy Prophet and assumed for themselves this heavenly office, and titling themselves
as religious guides created chaos in the realm of religion and faith. The only one, next only to the Holy
Prophet whom no polytheism of any kind could ever pollute, was Ali ibn Abi Talib which fact is
universally acknowledged by the Muslim World as a whole. It is only Ali, besides the Holy Prophet, who
had never bowed to anyone else besides God and it is only acknowledging this fact that the Muslim
World addresses Ali with the salutation ‘Karrama Allahu Wajhahu’ - God has made his (Ali’s) face
graceful.

And all the others, had once been idolators who later on embraced Islam and in the case of many, their
joining the ranks of the Muslims was only a diplomatic move. Besides the frequent references to the
character and the conduct of such hypocrites, a complete surah (chapter) has been revealed disclosing
their personalities (chapter 63). Such opportunists proved what they actually were, in the trying times of
the defensive battles which Islam had to face for its very existence. Some of them even ran away from
the battlefields and disappeared for days together (see any detailed Islamic history). And no sooner the
Holy Prophet left this world, then this element inflicted the worst miseries and tortures upon the holy
members of the House of the Holy Prophet, the Ahl al-Bayt and their faithful devotees. The very house
of the Holy Lady Fatima was threatened to be burnt by the opportunists and Fatima was deprived of her
very legitimate rights over the legacy which under the Qur’anic ordinance was bequeathed to her by her
father the Holy Prophet.

Verse 14 - 15

Obedience to parents is enjoined as the prescribed duty of the issues excepting when it is against God
and the issue is enjoined against the correct belief in Him. Subject to this proviso, duty to

the parents has been made subordinate or next to one’s duty to God.

The last clause asserts that thanking God is more important than thanking the parents, though both are
necessary, and on this ground says the following verse. (A.P.).

Verse 15

This is a clear order not to follow the parents who are not on the right path. On the contrary one should



follow the path of the one whose movement is towards God. (A.P.).

Verse 16

Refers to the Total Resurrection when everything will be resurrected and that nothing will escape the
attention of the All-Pervading Omniscient God. (A.P.).

1. Refer to verse 14:8.
2. O’ my child!
3. In authority.
4. Refer to verses 29:8 & 46:15.
5. In authority.
6. Reputably.
7. Ar. Latif.
8. Modest.
9. Gait.
10. Note the degree of humility Islam enjoins upon its adherents.
11. Refer to verse 14:8.
12. See verse 2:124.

[1] [1]
SHARES

Luqman Section 3 - He Who Submits Himself To
God Holds The Never-Breaking Firmest Rope

The bounties of God provided for man

Ancestors should not be blindly followed

Those who submit themselves to God have laid their hand upon a never-breaking firmest
rope

Those who disbelieve shall return to God to know what they did



The grief of the Holy Prophet Muhammad for the disbelievers

Luqman Verses 20 - 30

الَم تَروا۟ انَّ ٱله سخَّر لَم ما ف ٱلسمـٰوٰتِ وما ف ٱرضِ واسبغَ علَيم نعمهۥ ظَـٰهِرةً وباطنَةً ومن ٱلنَّاسِ من
يجـٰدِل ف ٱله بِغَيرِ علْم و هدًى و كتَـٰبٍ منيرٍ

What! See ye not that God hath made subservient unto you what is in the heavens and what is in
the earth, and completed1on you His bounties (both) apparently2and 3hidden? yet among the
people is he who disputeth concerning God without knowledge and without any guidance and
without any book illuminating. (31:20)4

واذَا قيل لَهم ٱتَّبِعوا۟ مآ انزل ٱله قَالُوا۟ بل نَتَّبِع ما وجدْنَا علَيه ءابآءنَآ اولَو كانَ ٱلشَّيطَـٰن يدْعوهم الَ عذَابِ ٱلسعيرِ

And when it is said unto them, “Follow ye what God hath sent down,” say they, “Nay! follow we
that on which found we our fathers”;5What! (would they do it) even if it be Satan beckoning them
unto the chastisement of the blazing fire! (31:21)

ومن يسلم وجههۥٓ الَ ٱله وهو محسن فَقَدِ ٱستَمسكَ بِٱلْعروة ٱلْۇثْقَ والَ ٱله عـٰقبةُ ٱمورِ

And whosoever setteth his face (submitting himself) unto God, and he be a doer of good, then
indeed hath (he) laid hold on a firmest hand-hold6(a rope); and unto God is the end of all affairs.
(31:22)7

ومن كفَر فََ يحزنكَ كفْرهۥٓ الَينَا مرجِعهم فَنُنَبِىهم بِما عملُوا۟ انَّ ٱله عليمۢ بِذَاتِ ٱلصدُورِ

And whoever disbelieveth, let not his disbelief grieve8thee; unto Us is their return, then will We
inform them of what they did; verily God well-knoweth what is in their breasts. (31:23)

يظذَابٍ غَلع َلا مهطَرنَض ثُم ًيقَل مهعّتنُم

We provide them to enjoy a little, then will We drive them to a severe chastisement. (31:24)

ولَئن سالْتَهم من خَلَق ٱلسمـٰوٰتِ وٱرض لَيقُولُن ٱله قُل ٱلْحمدُ له بل اكثَرهم  يعلَمونَ



And if thou askest them “Who created the heavens and the earth?” certainly will they say: “God.”
Say thou: “(all) praise is God’s;” “Nay! most of them know not.” (31:25)

له ما ف ٱلسمـٰوٰتِ وٱرضِ انَّ ٱله هو ٱلْغَن ٱلْحميدُ

God’s is whatever is in the heavens and the earth; verily God is the Self-Sufficient,9the Most
Praised.10

يمح زِيزع هنَّ ٱلا هٱل ـٰتملك دَتا نَفرٍ محبةُ اعبۦ سدِهعنۢ بۥ مدُّهمي رحٱلْبو قْلَـٰما ةرن شَجضِ مرٱ ا فنَّما لَوو

And if it were that all the trees in the earth be pens, and the sea added to seven (more) seas (be
ink), (yet) will exhaust not the words11of God; Verily God is All-Mighty, All-Wise. (31:27)12

يرصب ۢيعمس هنَّ ٱلا دَةٰحنَفْسٍ وك ا مُثعب و مُا خَلْقم

Neither your creation nor your raising (after your death) is anything but as a single soul: Verily
God is All-Hearing, All- Seeing. (31:28)

هنَّ ٱلاو مسم لجا َلا رِىجي لك رٱلْقَمو سٱلشَّم خَّرسو لٱلَّي ف ارٱلنَّه جوليارِ وٱلنَّه ف لٱلَّي جولي هنَّ ٱلا تَر لَما
لُونَ خَبِيرما تَعبِم

Seest thou not that God causeth the night to pass into the day, and causeth the day to pass into
the night, and hath made subservient the sun and the moon, each passing an appointed term,
and that God, of what ye do, is All-Aware. (31:29)

بِيرْٱل لٱلْع وه هنَّ ٱلاو لـٰطٱلْب هونن دونَ مدْعا ينَّ ماو قٱلْح وه هنَّ ٱلكَ بِاذَٰل

This, because God is truth, and that which they call upon besides Him is falsehood, and that
God, He is the Highest, the Greatest. (31:30)

1. Refer to note on verses 5:3 & 5:67.
2. Outwardly.
3. Inwardly.
4. Refer to verse 45:13.
5. Or ancestors.
6. Handle or a Rope.



7. Refer to verses 2:112, 3:18 & 30:30.
8. Compare this compassion to Noah, Moses and Jesus cursing the disbelievers. Refer to note on verse 71:26.
9. Ar. Ghani.
10. Ar. Hameed.
11. Concerning Creation as well as legislation.
12. Refer to note on verse 18:109.
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Luqman Section 4 - Let Not The Life Of This
World Deceive Any One

The ingratitude of the disbelievers after being blessed by God’s bounties

Let not the life of this world deceive anyone

God alone knows the Hour of Judgment

No soul knows what he will earn tomorrow and no soul knows in which land he will die

Luqman Verses 31 - 34

الَم تَر انَّ ٱلْفُلْكَ تَجرِى ف ٱلْبحرِ بِنعمتِ ٱله ليرِيم من ءايـٰتهۦٓ انَّ ف ذَٰلكَ لَـايـٰتٍ لّل صبارٍ شَورٍ

Seest thou1not that the ships sail on the sea by the favour of God, that He may show you of His
signs? Verily in this are signs for every steadfast grateful (one). (31:31)

لك نَآ اـٰتايدُ بِـحجا يمدٌ وقْتَصم منْهفَم ِرٱلْب َلا مهىا نَجفَلَم ٱلدِّين لَه ينصخْلم هۇا۟ ٱلعد ٱلظُّلَلك جوم مهيذَا غَشاو
خَتَّارٍ كفُورٍ



And when covereth them a wave like mountains they call upon God in sincere devotion unto Him;
but when He bringeth them safe to land, of them are those who halt between2(the right and
wrong); and disputeth not about Our signs but every perfidious, ungrateful one. (31:32)3

هدَ ٱلعنَّ وا اـۦ شَيدِهالن وازٍ عج وه لُودوم ۦ ولَدِهن ودٌ عالزِى وجي  اموا۟ يٱخْشَوو مبٱتَّقُوا۟ ر ا ٱلنَّاسهياـي
ورٱلْغَر هم بِٱلَّنغُري ا وۈةُ ٱلدُّنْييٱلْح مَّنتَغُر ََف قح

O’ ye people! guard ye (your selves against the wrath of) your Lord and dread ye the day4when a
father shall avail not of his son, neither the child shall avail of its father; verily the promise of
God is true, so let not the life of the world beguile you; nor let the deceiver deceive you
concerning God. (31:33)5

ِىبِا ۢا تَدْرِى نَفْسمغَدًا و بسَاذَا تم ا تَدْرِى نَفْسمو امحرٱ ا فم لَمعيو ثٱلْغَي ِلنَزيو ةاعٱلس لْمۥ عندَهع هنَّ ٱلا
ۢخَبِير يملع هنَّ ٱلا وتضٍ تَمرا

Verily, God is He with Whom is the knowledge of the Hour6and He sendeth down the rain, and
knoweth He what is in the wombs; and knoweth not any soul what he shall earn the morrow; and
knoweth not any soul in what lands he shall die; Verily God is All-Knowing, All-Aware. (31:34)7

Commentary

Verse 28

The passage may mean that the creation and the resurrection of the whole, is as easy as is the creation
and the resurrection or the procedure of the creation and the resurrection of the whole, is the same. the
procedure of the creation and the resurrection of the whole, is the Qur’an - it may mean that the whole is
so well connected with its components that the creation and the resurrection of one part affects also the
whole. (A.P.)

Verse 33

The First Holy Imam Ali ibn Abi Talib said - ‘There are only three days for a man. The day which is past,
over which he has no hold. The day which has to come of which man can never be sure and the day
which he passes, that is the day for him to do the best possible for him, for death is always there waiting
for him - and he might not live the next day or even the next moment.’ Ali says:

‘Thy yesterday is gone, thy tomorrow is doubtful. Therefore value thy today and act as thou shouldst.’



Verse 34

A man, Harith ibn Amr al-Mahrabi, a Bedouin, came to the Holy Prophet and said:

Tell me when the Day of Judgment would take place.1.

I have sown, let me know when it would rain.2.

My wife is pregnant - Tell me whether she would deliver a son or a daughter.3.

Show me where I would be buried.4.

The Holy Prophet said: All these matters are in the treasury of the knowledge of God and none knows it
- This verse was revealed.

It also indicates the kind of the people the Holy Prophet had to face. People expected the apostles of
God to be soothsayers or fortune-readers. Besides the demands to show some acts of marvel, i.e.,
miracles, was not to be led to the right course but just to satisfy their fancy to merely witness some
wonderful things for even after manifesting the greatest wonders which any mortal could ever expect to
witness them on earth, they did not accept the right faith and conduct.

1. The Prophet addressed for the people.
2. Moderate.
3. Refer to verse 10:22.
4. The day of final judgment.
5. Refer to verse 25:5.
6. Of the ultimate end.
7. Math. 24/36, Mark 13/32. The hour of Total Resurrection for the Final Judgment.
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As-Sajdah - The Adoration

(Revealed at Mecca)

30 Verses in 3 Sections

Sections of As-Sajdah - The Adoration

Qur’an - the Book from the Lord of the Worlds.1.

A believer and disbeliever cannot be equal.2.

Similitude of Moses’ Missions.3.

Important Topics

1. The calculation or the extent of time with God. (Verse 5).

2. The process of creation, man passes through. (Verses 7-9).

3. People doubting their resurrection afresh. (Verse 10).

4. A believer and transgressor cannot be alike. (Verse 18).

5. The marvel of the well-planned provision of water from heaven and its distribution and storage on
earth. (Verse 27).

Introduction

The name of the Surah has been drawn from the quality of the true believers in God who remember God
and offer prostration to him, mentioned in this Surah - There is a reference to the genesis of mankind
and the resurrection which is sure to be affected - Believers and disbelievers can never be equalised.
The chastisement for the disbelievers and the reward for the believers and the righteous in store with
God and the excellence of the reward being such that none could know it, for it is such that neither any
eye has seen the like of it nor any ear has heard anything about it and nor any heart can conceive it.
Reference to the grant of the scripture to Moses. The Holy Prophet, is asked to wait and see the fate of



his opponents in this world as well as in the hereafter.

[1] [1]
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As-Sajdah Section 1 - Qur’an, The Book From
The Lord Of The Worlds

Qur’an doubtlessly the Book from the Lord of the Worlds, given to the Holy Prophet
Muhammad to warn mankind that they may be guided aright

The creation of the Universe

The creation of Man

As-Sajdah Verses 1 - 11

يمحالر نمحالر هال مبِس

In the name of God the Beneficent the Merciful

الٓم

Alif, Lam, Meem. (A. L. M.) (32:1)1

ينـٰلَمٱلْع ِبن رم يهف بير  ِتَـٰبْٱل تَنزِيل

The revelation of the Book (the Qur’an) there is no doubt in it, (it is) from the Lord of the worlds.
(32:2)



ام يقُولُونَ ٱفْتَرىه بل هو ٱلْحق من ربِكَ لتُنذِر قَوما مآ اتَىهم من نَّذِيرٍ من قَبلكَ لَعلَّهم يهتَدُونَ

Or say they “He2hath forged 3it?” Nay! it is the truth from thy Lord, that thou mayest warn a
people unto whom came not any warner before4thee, that happly they may be guided aright.
(32:3)

و لن وۦ مهونن دم مَا لشِ مرٱلْع َلىٰ عتَوٱس ثُم اميا تَّةس ا فمنَهيا بمو ضرٱٰتِ وـٰومٱلس ٱلَّذِى خَلَق هٱل
شَفيع افََ تَتَذَكرونَ

God (it is) Who created the heavens and the earth and what is between them in six days (stages)
and got firm on His Throne (of authority), for you there is none besides Him of a guardian, nor
any intercessor; What! will ye not then reflect? (32:4)5

يدَبِر ٱمر من ٱلسمآء الَ ٱرضِ ثُم يعرج الَيه ف يوم كانَ مقْدَارهۥٓ الْف سنَة مما تَعدُّونَ

Regulateth He (all) the affairs from the heaven to the earth, then shall it ascend unto Him in a day
the measure of which is a thousand years of what ye reckon. (32:5)6

يمحٱلر زِيزٱلْع ـٰدَةٱلشَّهبِ وٱلْغَي مـٰلكَ عذَٰل

This7is the Knower of the hidden and the manifest, the All-Mighty, the All-Merciful, (32:6)

ينن طم ـٰننسٱ خَلْق دَابۥ وخَلَقَه ءَش لك نسحا ٱلَّذِى

He Who made best every thing which He hath created and began the creation of man from clay.
(32:7)8

هِينم آءن مم لَـٰلَةن سۥ ملَهنَس لعج ثُم

Then He made his progeny of an extract of despised water 9(liquid) (32:8)10

ثُم سوىه ونَفَخَ فيه من روحهۦ وجعل لَم ٱلسمع وٱبصـٰر وٱفْـدَةَ قَليً ما تَشْرونَ

Then 11shaped him and breathed into him of His spirit12and made for you the ears, and the eyes
and the hearts; (yet how) Little is it that ye give thanks. (32:9)13



وقَالُوا۟ اءذَا ضلَلْنَا ف ٱرضِ اءنَّا لَف خَلْق جدِيدٍۭ بل هم بِلقَآء ربِهِم كـٰفرونَ

And said they: “What! when we become lost in the earth, shall14we even then be (returned) into a
new creation?” Nay! in the meeting of their Lord they are disbelievers. (32:10)15

قُل يتَوفَّىم ملَكُ ٱلْموتِ ٱلَّذِى ۇكل بِم ثُم الَ ربِم تُرجعونَ

Say thou: “Shall cause you to die the angel of death who is put in charge of you, then unto your
Lord ye shall be brought back. (32:11)16

Commentary

Verse 3

Since the departure of Jesus until the advent of the Holy Prophet Muhammad, there had not come to the
people any Warner, i.e., an apostle from God, to prevent their going astray from the right path which was
already shown to them through Jesus and the apostles preceding him.

Verse 4

See verses 7:54, 10:3, 11:7, 25:59, 41:12, 70:4.

About the conception of time beyond this life, i.e., on the Day of Judgment - see verse 70:4 and the next
verse.

Verse 5

In view of the extent of the time which to us, now is unimaginable, the restoration of all values on the
Day of Judgment will be in so short a time that it will be the twinkling of an eye and yet to our calculation
it will be thousands of years.17

This clearly indicates the circular process of the divine administration - descending from the highest to
the lowest and ascending from the lowest to the highest, not in the ordinary days of twenty-four hours.
Refer to note on verse. (A.P.).

Verse 6

This ‘al-Ghayb’ and ‘al-Shahadah’ in correspondence with the ‘al-Sama’ and the ‘al-Ard’ mentioned in
the previous verse 5 in the sense that by ‘al-Sama’ means the unseen world and ‘al-Ard’ the seen world
which appeals to the external senses. (A.P.).



Verse 7

Refer to verse 23:12-16.

His planning of everything is the Best. (A.P.).

Verse 10

See verses 13:5, 17:49, 19:66, 36:78.

This is said referring to what the Holy Prophet used to assert that man is created to last for ever and not
to be destroyed after a while. The only thing is that man is shifted from one abode to another one which
may be happy or miserable as per his own doings ‘khuliqa al-nasu li-l-baqaʾ la li-l-fanaʾ’ - Man has
been created to last and not to perish. ‘innama yunqaluna min dari al-aʿmali ila dari al-shaqawati aw
al-saʿadati’ They are only shifted from the abode of action to the abode of consequence either happy or
miserable. (A.P.).

Verse 11

Here asserts that it is the angel of death who causes death. In verse 6:61 - it attributes death to the
angels and in verse 39:42 attributes to God Himself - just to indicate that whatever is done, God is the
real cause of it. The others are only the agencies subservient to His will. (A.P.).

1. Refer to note on verse 2:1.
2. The Holy Prophet Muhammad.
3. Qur’an.
4. Since the immediately preceding apostle Jesus.
5. Refer to verses 7:54, 10:3, 11:7, 25:59, 41:9-12 & 70:4.
6. Refer to verses 22:47 & 70:4.
7. Such.
8. Refer to verses 23:12-16. God’s planning of every thing is the Best.
9. Sperm. Refer to note on verses 36:77, 16:4 & 86:6.
10. Refer to verse 23:12.
11. Refer to verse 15:29.
12. Into a harmonious whole.
13. Refer to verses 2:30, 7:11-12, 12:7, 15:29, 18:37 & 20:116.
14. Is it - Are we going to be in a new creation?
15. Refer to verses 13:5, 17:49, 19:66 & 36:78.
16. Refer to verses 6:61 & 39:42.
17. See verses 22:47, 70:4.
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As-Sajdah Section 2 - A Believer And
Disbeliever Cannot Be Equal

On the Day of Judgment, the guilty shall seek respite but it shall not be given

The punishment which awaits the disbelievers and the reward ready to be given to the
righteous

A believer and a disbeliever cannot be equal

As-Sajdah Verses 12 - 22

ولَو تَرى اذِ ٱلْمجرِمونَ نَاكسوا۟ رءوسهِم عندَ ربِهِم ربنَآ ابصرنَا وسمعنَا فَٱرجِعنَا نَعمل صـٰلحا انَّا موقنُونَ

And couldst thou but see when the guilty ones shall droop their heads before their Lord (saying):
“O’ our Lord! we have seen and we have heard, now then send us back, we will do good; verily
(now) we are certain” (32:12)

ينعمجٱلنَّاسِ او ٱلْجِنَّة نم نَّمهنَّ جَم ّنم لٱلْقَو قح نٰلَـا وهدَىنَفْسٍ ه لنَا كاتَينَا لَـىش لَوو

Had We pleased certainly We would have given every soul its guidance, but true1is the word
which hath gone forth from Me, certainly will I fill hell with jinn and men together. (32:13)2

فَذُوقُوا۟ بِما نَسيتُم لقَآء يومم هـٰذَآ انَّا نَسينَـٰم وذُوقُوا۟ عذَاب ٱلْخُلْدِ بِما كنتُم تَعملُونَ

So (they will be told) “Taste ye (the recompense) for what ye had forsaken3the meeting of this
your day Verily We too forsake you: and taste ye the abiding chastisement for what ye were
doing.” (32:14)

انَّما يومن بِـايـٰتنَا ٱلَّذِين اذَا ذُكروا۟ بِها خَروا۟ سجدًا وسبحوا۟ بِحمدِ ربِهِم وهم  يستَبِرونَ



Verily believed in Our signs only those who when they are reminded of them, fall down
prostrating in obeisance and celebrate4the praise of their Lord, and they exalt not (with pride).
(32:15)56

تَتَجافَ جنُوبهم عن ٱلْمضاجِع يدْعونَ ربهم خَوفًا وطَمعا ومما رزَقْنَـٰهم ينفقُونَ

Their sides7forsake their beds (getting way from their beds overnight), praying unto their Lord in
fear and (in) hope, and (of what We provide them with) spend they (benevolently in the Way of
their Lord) (32:16)

فََ تَعلَم نَفْس مآ اخْف لَهم من قُرة اعين جزآءۢ بِما كانُوا۟ يعملُونَ

And knoweth not any soul what is hidden for them (the righteous ones) of the joy of the eyes, in
recompense for what (good) they were doing. (32:17)

افَمن كانَ مومنًا كمن كانَ فَاسقًا  يستَۇۥنَ

Is he then who is a believer like the one who is a transgressor?8They shall not be held9alike.
(32:18)

اما ٱلَّذِين ءامنُوا۟ وعملُوا۟ ٱلصـٰلحـٰتِ فَلَهم جنَّـٰت ٱلْماوىٰ نُزلًۢا بِما كانُوا۟ يعملُونَ

As for those who believe and do good, for them, the gardens (of bliss) shall be the (heavenly)
abode; as an entertainment for what (good) they were doing. (32:19)

واما ٱلَّذِين فَسقُوا۟ فَماوىهم ٱلنَّار كلَّمآ ارادوا۟ ان يخْرجوا۟ منْهآ اعيدُوا۟ فيها وقيل لَهم ذُوقُوا۟ عذَاب ٱلنَّارِ ٱلَّذِى
كنتُم بِهۦ تُذِّبونَ

But as for those who transgress, their abode shall be the (hell) fire; so oft as they shall desire to
get out of it they shall be brought back into it, and it shall be said unto them: “Taste ye the
chastisement of the fire which ye used to belie.” (32:20)

ولَنُذِيقَنَّهم من ٱلْعذَابِ ٱدنَ دونَ ٱلْعذَابِ ٱكبرِ لَعلَّهم يرجِعونَ

And (here) certainly will We make them taste of a minimum chastisement instead of the



maximum chastisement, that happly they may turn (unto Us, repentant). (32:21)

ومن اظْلَم ممن ذُكر بِـايـٰتِ ربِهۦ ثُم اعرض عنْهآ انَّا من ٱلْمجرِمين منتَقمونَ

And who is more unjust than he who is reminded of the signs of his Lord, then he turneth away
from them? Verily We, from the guilty ones, shall exact (the due) retribution. (32:22)

Commentary

Verse 13

As an explanation to this verse refer to the portion of Ali’s prayer ‘Dua Kumayl’.

Verse 15

See verses 7:206, 13:15, 22:77. Those who recite this verse and also those who hear it recited, must
offer a prostration to the Lord. The prostration here is Wajib, i.e., Compulsory.

Exposes His glorification by praising Him.

Verse 16

This verse was revealed about the Holy Imam Ali ibn Abi Talib and those of his followers (his Shias) who
following his example, sleep only the first two-thirds of the night and in the last one-third they are awake
with the eagerness and sincerity to pray to God. The Holy Prophet said: “Shall I inform you of the
entrance of righteousness - Remember ye that fasting is a shield against the fire of Hell - Giving of alms
wipes out sins - and waking up in the night in prayer takes one nearer to God. The Holy Prophet said
that he who thinks lightly of the midnight (Tahajjud) prayer, is not of us (Ahl al-Bayt), i.e., he is not the
true follower of the Holy Prophet and his Ahl al-Bayt.

Uways al-Qarani used to spend the whole night, in ‘Ruku’ (bowing) or in ‘Sajdah’ (i.e., prostration).
When asked about his whole night-long bowing and prostration, he replied: “Where is the night.” Alas!
“It is so short, had it been from the beginning of the world to its end I would have spent it in prostration to
the Lord and crying for my salvation.”

Verse 17

What God has in store to reward his faithful servants with, no eye has seen, nor any ear has heard it and
no heart of any man can ever conceive it.

This verse proves that all the description of the sensual pleasures of the life hereafter is a mere



figurative expression as otherwise the pleasure is hidden far beyond the human grasp. (A.P.).

Verse 18

It is recorded alike by both the Sunni and the Shia commentators that al-Walid ibn ʿUtbah ibn Abi
Muʿayt who was a step-brother of Uthman, once by way of priding over Ali said “O Ali, thou art only a
boy and the strength of my youth is superior to thine, I am more than thee in the sharpness of the
tongue, my lance is sharper than thine and in the army I am more steadfast than thee.” Ali in reply to the
infidel said “Be quiet O’ rebellious one! Though art no comparison to me.” This verse was revealed
(U.B.)10.

This same Walid was appointed by Uthman, as the Governor of Kufa and once at the morning prayer, he
was so much drunk that instead of two ‘Rak’ahs’ (units) of the morning prayer, he offered four ‘Rak’ahs’
and turning to those in the ranks behind him, said “I am happy now. Tell me, if you want I shall increase
the Rak’ahs.” When this matter was reported to Uthman, he consulted Ali and Ali suggested to punish
the transgressor of the Law of God, with eighty stripes. Remembering the event, Utbah never paid
allegiance to Ali even when Ali accepted the Khilafah after Uthman (M.S., U.B., M.F.A.).11

Verse 21

This could be a reference to the drought of seven years which took place during the lifetime of the Holy
Prophet or to the battle of Badr when most of the leading chiefs of the disbelievers were killed.

1. Just.
2. Refer to verse 11:119.
3. Neglected.
4. Expose His glorification by praising Him.
5. Refer to verses 7:206, 13:15 & 22:77.
6. Sajdah – Prostration (Wajib) Compulsory.
7. For ‘Tahajjud’ prayers.
8. What about breaking the Covenant of Ghadir Khumm?
9. Not equal.
10. Umdat al-Bayan.
11. Minhaj as-Sadiqin, Umdat al-Bayan, Minhaj ul-Fadaʾil al-Ahl al-Bayt.
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As-Sajdah Section 3 - Similitude Of Moses’
Missions

As Moses was also given a book to guide the children of Israel

The Qur’an has been revealed to the Holy Prophet Muhammad to guide mankind

Lesson to be drawn from the previous people, punished for their disbelief

The Day of Judgment shall be the day of recompense and not of granting any respite to
anyone

As-Sajdah Verses 23 - 30

يلءرسا نبّدًى له لْنَـٰهعجۦ وهقَآئّن لم ةيرم ن فَت ََف تَـٰبْٱل وسنَا ماتَيلَقَدْ ءو

And indeed gave We unto Moses the Book, so be thou1not in doubt of receiving this from Him
(God), and it (Torah) made We a guidance unto the children of Israel, (32:23)

وجعلْنَا منْهم ائمةً يهدُونَ بِامرِنَا لَما صبروا۟ وكانُوا۟ بِـايـٰتنَا يوقنُونَ

And of them made We Leaders (Imams)2to guide (the people) by3Our command as they were
steadfast (in the calamities); and they of Our signs were quite certain. (32:24)

انَّ ربكَ هو يفْصل بينَهم يوم ٱلْقيـٰمة فيما كانُوا۟ فيه يخْتَلفُونَ

Verily thy Lord Himself will decide between them on the Day of Judgment concerning what they
therein were disputing. (32:25)

اولَم يهدِ لَهم كم اهلَنَا من قَبلهِم من ٱلْقُرونِ يمشُونَ ف مسـٰنهِم انَّ ف ذَٰلكَ لَـايـٰتٍ افََ يسمعونَ



What! Doth it not guide them aright (to see) how many of the generations We did destroy before
them, they walk4(today) in (the ruins of) their abodes; verily in this are signs; Will they not then
hear? (32:26)

اولَم يروا۟ انَّا نَسوق ٱلْمآء الَ ٱرضِ ٱلْجرزِ فَنُخْرِج بِهۦ زَرعا تَاكل منْه انْعـٰمهم وانفُسهم افََ يبصرونَ

What! See they not that We drive the water unto the parched earth and We bring forth with it
crops of which eat the cattle and they themselves? Will they not then see? (32:27)5

ينـٰدِقص نتُمن كا ـٰذَا ٱلْفَتْحه َتقُولُونَ ميو

And say they: “When will this judgment take place? (tell us) if ye be truthful,” (32:28)6

قُل يوم ٱلْفَتْح  ينفَع ٱلَّذِين كفَروا۟ ايمـٰنُهم و هم ينظَرونَ

Say thou (O’ Our Apostle Muhammad!): “On the Day of Judgment, will not profit those who
disbelieve, their faith, nor will they be respited.” (32:29)7

فَاعرِض عنْهم وٱنتَظر انَّهم منتَظرونَ

So turn thou away from them and wait, verily they too do wait. (32:30)8

Commentary

Verse 23

The life-history of Moses is identical with that of the Holy Prophet:

Moses was given the Torah and the Holy Prophet, the Holy Qur’an.

Moses was under the command to fight his enemies, the Holy Prophet was also ordered
to do the same.

Moses had prayed to God to assist him with Aaron as his Deputy, the Holy Prophet was
given Ali as his Deputy.



Moses was victorious against Pharaoh’s forces and the Holy Prophet was granted triumph
over his enemies.

Moses’s wife Safoora fought with Usha ibn Nun, and A’isha the wife of the Holy Prophet,
at the head of the army, fought Ali at Jamal (battle of Jamal).

According to the Torah there were Twelve disciples of Moses and the Holy Prophet was
succeeded by Twelve Holy Imams.

(a) There are several interpretations - but the most appropriate one is - ‘Thou O’ Prophet’ -meaning the
followers - be not in doubt about Moses receiving the book - referred here.

(b) Faith and certainty and steadfastness are the essential considerations for the status of Imamah - and
none was declared an Imam without being qualified with these qualities.9 (A.P.).

Verse 24

This is a reference to the twelve holy Imams of the Ahl al-Bayt, the divinely commissioned guides to
mankind on the path of Islam and the custodians of the Final Word of God (the Holy Imams) - with
whom the Holy Prophet left the Holy Book to secure it intact, against any corruption or Tahrif and to give
to mankind its correct interpretations as the authorised deputies of the Last Apostle of God.

Verses 26 - 30

The very fact of the vicissitude of fortune or the natural changes which are daily taking place here are
the proof that, in this life, all are in transitory state which undoubtedly has an end and that whatever one
should do to secure a good end it should be done here. Otherwise at the end nothing can be done.
(A.P.).

1. The Prophet addressed for the people.
2. Note: Like the apostles and prophets, Imams or leaders also are made or appointed by God and not by man through
election or nomination.
3. In accordance to.
4. They pass through or pass by.
5. Refer to note on verse 32:26.
6. Refer to note on verse 32:26.
7. Refer to note on verse 32:26.
8. Refer to note on verse 32:26.



9. Refer to verse 2:124.
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Al-Ahzab - The Clans

(Revealed at Medina)

73 Verses in 9 Sections

Sections of Al-Ahzab - The Clans

The Prophet Muhammad’s claim on the soul of the Believer.1.

The treachery of the hypocrites exposed.2.

An excellent pattern in the Holy Prophet Muhammad.3.

The People of the House (The Ahl al-Bayt) Divinely purified.4.

No believer shall have any choice against the command of the Prophet of God.5.

The Prophet sent as a Witness, a Bearer of glad tidings and Bright Lamp.6.

Those who annoy God and His Prophet Muhammad.7.

The knowledge of the Hour of Judgment.8.

Fie who obeyed God and His Apostle, achieved a mighty success.9.



Important Topics

1. Instruction from God about dealing with the hypocrites. (Verse 1).

2. Ordinance regarding Zihar (as not a divorce). (Verse 4).

3. Adoption of any one as a son does not actually make him a son (Adoption not recognised by Islam).
(Verse 6).

4. The Holy Prophet Muhammad has a claim on the believers more than their own selves (souls) and his
wives declared as the Mothers of the believers. (Verse 6).

5. The attack of the Allies on the Muslims in Medina. (Verses 9-20, 22).

6. In the Holy Prophet Muhammad, there is an excellent Exemplar for him who believes in God and the
Day of Judgment. (Verse 21).

7. The wives of the Holy Prophet warned against the lust for the luxuries of this world and advised to
take a release from the wedlock and go away seeking the fulfilment of their lust elsewhere or to remain
with the Holy Prophet, if they could remain content and hoping for the reward in the hereafter if they
remain righteous. (Verses 28-30).

8. The wives of the Holy Prophet to remain disciplined against giving any cause of attraction to the evil
hearted ones. (Verse 31-32).

9. The wives of the Holy Prophet commanded to remain indoors and never to display their finery. (Verse
33).

10. The Ahl al-Bayt declared to have been purified by God Himself. (Verse 33).

11. The wives of the Holy Prophet commanded to be confined to their abodes, even to pray and
remember God, indoors. (Verse 34).

12. The qualities of the men and the women for whom is the great reward with their Lord. (Verse 35).

13. None has any choice of any discretion whatsoever against the word of the Holy Prophet. (Verse 36).

14. He who disobeys God and the Holy Prophet has strayed off from the Right Path. (Verse 36).

15. God’s direction to the Holy Prophet to receive Zaynab in a wedlock when she was divorced by Zaid.
(Verse 37).

16. There should be no hindrance to the Holy Prophet’s executing what he is commanded by God.
(Verse 38).



17. The actual position of the Holy Prophet as the Last of the Prophets from God and his relation to none
as a father, simply because he has adopted any one as a son or declared as such. (Verse 40).

18. The Holy Prophet sent into the world as a Witness, a Bearer of glad tidings, a Warner, a to mankind
towards God and an Ever-Lit Light-Giving Torch or Lamp. (Verse 46-47).

19. The ordinance about wedlock and divorced women. (Verse 49).

20. God’s direction to the Holy Prophet about the women he had to receive in a wedlock for himself.
(Verse 50-52).

21. The discipline to be observed in visiting the Holy Prophet in his house. (Verse 53).

22. The ordinance for women to be behind the veil and their care when they talk to men. (Verse 53).

23. God’s command to the believers to invoke the divine blessings Salawat on the Holy Prophet in the
manner as it should be done. (Verse 56).

24. The curse of God in this life and in the hereafter for those who annoy the Holy Prophet and God.
(Verse 57).

25. Never does the course of God undergo any change. (Verse 62).

26. None but God, has the knowledge of the coming of the Hour of the Final Judgment. (Verse 63).

27. The Divine Trust was declined by the heavens and the earth and mountains, and man accepted it.
(Verse 72).

Introduction

The name of the Surah has been drawn from the name given to the huge attack upon the Muslims jointly
by all the tribes of the Jews and the heathens. The Muslims to defend themselves, was naturally an
impossibility, for the enemy was ten times stronger than the few ill-armed Muslims. The encounter with
the enemy in the battle of the ‘Ditch’ (Khandaq) or ‘Ahzab’ (the Allies) - was nothing but a Trial and the
success was due to heaven’s help which drove away the enemy in such chaos, confusion and in such a
disheartened state that they could never again think of any organised attack upon the Muslims.

This is one of the historic events which was nothing but heaven’s plan to prove beyond all doubts as to
how much the companions of the Holy Prophet, were sincere in their faith in God and their attachment to
the Holy Prophet for, when the enemy challenged for a combat, none stirred from his place excepting Ali
ibn Abi Talib. The first decisive and disheartening blow to the enemy was by Ali, the Lion of God, at
which the Holy Prophet declared: “Darbatu ʿAliyin yawma al-Khandaq afḍalu min ʿibadati al-
thaqalayn.”, i.e., the one stroke of Ali on the day of the ‘Ditch’, is superior to the supplication of both the



worlds, (i.e., the seen and the unseen) but for which, Islam would have been wiped out of existence,
once and for all.

Mere verbal or traditional or conventional consideration about the relationship like the adoption of
anyone as one’s son, has no actual value as the real relationship as such. Wives could not be deserted
by the husbands for merely having called them to be their mothers - Such customs which were in vogue,
were abolished by Islam for ever. The attack of the confederates was for an utter annihilation of Islam
and the Muslims. The Jews were punished for their treachery. Objection against the Holy Prophet’s
private life refuted - The sincerity of wives in their attachment or devotion to the Holy Prophet was
proved in their worrying and teasing him for providing them with comforts and luxuries and the Holy
Prophet’s offering them to release them from the wedlock if they liked to go out seeking their fortune
elsewhere which tendency and conduct on their part proved the justification of their exclusion from the
term Ahl al-Bayt, for they could be discarded at any time, and could join someone else in matrimony.

To call the Holy Prophet, a voluptuary is nothing but the betrayal of one’s ignorance of the facts about
the Holy Prophet’s marriage with Zaynab. This chapter gives out the unique and the exclusive position of
the Ahl al-Bayt as having been purified by God Himself - Rules of the personal conduct of man, in his
private domestic life are laid and the ordinance about woman to observe the veil, has been issued - Man
is reminded of the trust he has undertaken, as a trustee of the covenant he has entered into with God -
Reward for the faithful discharge of the Trust and the punishment for failure to discharge the trust is
announced. God’s grace and mercy is ready for those who are entitled to have it.

This chapter deals with the number of educative factors regarding the matrimonial connections which the
Holy Prophet had to contract under the circumstances, peculiar to each case of the alliances, which he
had to unavoidably agree to. This gives a very useful information, especially for our non-Muslim
brethren more particularly those belonging to the Christian church who, not knowing the facts, level all
sorts of unreasonable and maliciously fabricated blasphemies against the Holy Prophet.

This chapter contains some very important verses viz. verse 33:33 which, if properly studied and
correctly understood, would be of very great leading and vital value to the student of the Holy Qur’an, in
knowing the proper source of the correct knowledge of the Holy Qur’an. Unless one chooses the correct
guide, one could never expect to reach the correct destination. Every sincere student of the Holy Qur’an
needs to know as to who are those who are divinely conditioned, charged and entrusted with the
knowledge of the Word of God besides the Holy Prophet, during his absence from this world.
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Al-Ahzab Section 1 - The Prophet Muhammad’s
Claim Upon The Souls Of The Believers

Relationship by assertion or adoption not real but only verbal

The Prophet Muhammad’s claim upon the souls of the believers

Rights of the nearest relations

Covenants taken from every prophet and also from Prophet Muhammad

Al-Ahzab Verses 1 - 8

يمحٱلر نمحٱلر هٱل مبِس

In the name of God the Beneficent the Merciful

يـايها ٱلنَّبِ ٱتَّق ٱله و تُطع ٱلْـٰفرِين وٱلْمنَـٰفقين انَّ ٱله كانَ عليما حيما

O’ Our Prophet (Muhammad!): “Fear thou1God (alone), and obey not the disbelievers and the
hypocrites; Verily God is All-Knowing, All-Wise, (33:1)

وٱتَّبِع ما يوح الَيكَ من ربِكَ انَّ ٱله كانَ بِما تَعملُونَ خَبِيرا

And follow thou2what is revealed unto thee from thy Lord; Verily God is, of what ye do, well-
aware, (33:2)

ًيكو هبِٱل َفكو هٱل َلع لكتَوو

And rely thou on God (alone), and God is sufficient a Protector. (33:3)



مكنَآءبا مكآءيعدا لعا جمو مـٰتهما ننْهونَ متُظَـٰهِر ـٱلَّـ مٰجزْوا لعا جمۦ وهفوج ف نين قَلْبم لجرل هٱل لعا جم
بِيلدِى ٱلسهي وهو قٱلْح قُولي هٱلو مٰهفْوم بِاُلقَو مذَٰل

God hath made not for any man two hearts in his breast; nor hath He made your wives whom ye
declare (to be your mothers, are in fact also) your mothers; nor hath he made whom ye call (as
your sons in real also) your sons; These are (mere) words of your mouths; and God speaketh the
truth and He guideth unto the (right) way. (33:4)3

ٱدعوهم لـابآئهِم هو اقْسطُ عندَ ٱله فَان لَّم تَعلَموا۟ ءابآءهم فَاخْوٰنُم ف ٱلدِّين وموٰليم ولَيس علَيم جنَاح فيمآ
اخْطَاتُم بِهۦ ولَـٰن ما تَعمدَت قُلُوبم وكانَ ٱله غَفُورا رحيما

Call them4after their fathers; this is more just with God; but if ye know not their fathers, then they
are your brethren in faith and your friends; and it shall not be on you any crime concerning that
in which ye mistake, but what ye do with intent of heart; and God is Oft-Forgiving, the Most
Merciful. (33:5)

نم هتَـٰبِ ٱلك ضٍ فعبِب َلوا مهضعب امحرو۟لُوا۟ ٱاو مـٰتُههمۥٓ اهٰجزْواو هِمنفُسا نم يننموبِٱلْم َلوا ِٱلنَّب
ٱلْمومنين وٱلْمهـٰجِرِين ا ان تَفْعلُوا۟ الَ اوليآئم معروفًا كانَ ذَٰلكَ ف ٱلْتَـٰبِ مسطُورا

The Prophet (Muhammad) hath a greater claim5on the believers than they have on their own
selves, and his wives are (as) their mothers; and blood relations have the better claim in respect
of one to the other, according to the book6of God, than the (other) believers and the emigrants,
save that ye do some good unto your friends; This in the Book (of God) is prescribed. (33:6)7

واذْ اخَذْنَا من ٱلنَّبِيِـۧن ميثَـٰقَهم ومنكَ ومن نُّوح وابرٰهيم وموس وعيس ٱبن مريم واخَذْنَا منْهم ميثَـٰقًا غَليظًا

And (Recollect) when took We a covenant from the prophets and from thee and from Noah and
Abraham and Moses and Jesus, son of Mary, and took We from them a firm covenant, (33:7)

لّيسـل ٱلصـٰدِقين عن صدْقهِم واعدَّ للْـٰفرِين عذَابا اليما

That He8may question the truthful of their truth, and hath prepared He for the disbelievers a
painful chastisement. (33:8)9



Commentary

Verse 1

After the migration of the Holy Prophet and the Muslims from Mecca and their settling down at Medina,
the Jews in Medina got envious of the wonderful progress Islam was making and the hold of the city and
its affairs along with the leadership of the people passing into the hands of the Holy Prophet. Some of
them who were proven to be treacherous, had to be expelled out of the city and the rest who embraced
Islam were only hypocrites under Abdullah ibn Ubayy who was their ringleader.

In the fifth year A.H. the heathens of Mecca got into an alliance with the disbelievers in central Arabia,
along with the Jews and planned a very heavy and sweeping attack upon the Muslims in Medina, to
wipe out the faith, its Leader and its followers once for all. While the combined forces of the enemies of
Islam had planned to attack the Muslims, the hypocrites were playing the role of spies and were also
mobilising to create a dangerous and a disadvantageous position from within. As this created the riskiest
juncture, it was but essential for the Muslims also to be cautious and well-guarded against the hidden
enemy around their very hearths and homes. Though the address in this verse is to the Holy Prophet,
the Muslims as a nation are meant by it. A reference to the character of the hypocrites is found in verses
3:117 & 6:31.

It is obvious that the Holy Prophet does not obey but what is revealed to him and so the followers are
meant by the address:

The verb ‘what ye do’ in plural, clearly indicates that the people are meant and not the Holy Prophet.
(A.P.).

Verse 2

Man under any circumstances should not give up fearing evil, for man is apt to misjudge. The full
knowledge of the facts is only with God who knows everything hidden and manifest.

Verse 3

Man should always depend upon God and believe in the sufficiency of God’s protection and help.

Verse 4

The believers are told that they can not be faithful to God and His Apostle and also love and be
compliant to the disbelievers and the hypocrites.

Abu Ma’mur Jamil ibn Awar of the disbelievers in Mecca was supposed to be a very wise and a man of
abundant knowledge who used to claim that he had two hearts, and he understood matters more than



the Holy Prophet and people called him as the Man with Two Hearts. Seeing the fate of his people at the
Battle of Badr, when he was running for his life, one of his shoes was on his foot and the other in his
hand. He met Abu Sufyan who asked him as to what was the matter that one of his shoes was on his
foot and the other in his hand, he then awoke and found it to be so, for all the while he thought both the
shoes to be on his feet. He was ashamed and the people also knew that he also had only one heart and
not two. The First Holy Imam Ali ibn Abi Talib says that “the love for the Ahl al-Bayt can never co-exist
with the allegiance to their enemies, for man has not been given two hearts. Hence one who claims to
be our friend and at the same time be the friend of our enemies, he is not of us and we are not for him.”
The Sixth Holy Imam Jafer ibn Muhammad as-Sadiq said that “if the heart of any one in prayers be with
anything else other than God, that one is near to that object and away from God.”

Once before his being commissioned with the apostleship, while the Holy Prophet Muhammad was in
the market of Akalah, there he saw a young slave boy (Zayd bin Haritha) being sold. The Holy Prophet
purchased him and treated him as his own son. When, after the Holy Prophet had declared his
apostleship, Haritha who was a noble man came to know the whereabout of his son, he came to Mecca
and approached Abu Talib to see that the Holy Prophet either sells back his son to him or receives a
compensation and liberate the boy. When approached with the request the Holy Prophet immediately
declared Zayd to be free and free to go away along with his father or wherever he liked but Zayd got up
and said that he would never leave the Holy Prophet and refused to go with his father or to return to his
people.

When Zayd was found firm in his determination, the Holy Prophet stood up and declared to the people
around “Bear ye witness that from today Zayd is my son and I am his father.” The Holy Prophet married
his cousin Zaynab (the Holy Prophet’s paternal aunt’s daughter) to Zayd. Later, Zayd fell out with his
wife Zaynab and divorced her. Since the alliance was affected at the instance of the Holy Prophet, now
in the misery of having been divorced, the Holy Prophet at the command from God, received Zaynab in
a wedlock to himself. This was done only to console the distressed soul of the lady and even that at the
command from God. And Zayd, though taken care of as a son, was not the own son of the Holy Prophet
and could never be so, the son of one could never be the son of anyone else. To this the hypocrites
taunted saying that the Holy Prophet declared the son’s wife to be forbidden to the father, he had himself
married his son’s wife. In this verse the fallacy of the charge is declared saying that a man is the son of
his own father whose seed he is and could never be the son or the issue of anyone else although he is
brought up and taken care of as a son. There is no adoption in the Islamic law.

‘Sana’i’ the well-known poet gives the interpretation of this verse:

Rasme Ashiq neest ba yek-ja do dil bardashtan-

Ya ze jaanan ya ze zar, bayad ke dil bardashtan

i.e. It is not traditional to bear two hearts with one.



Either of the beloved or of the life, one should wash off his hands.

And this is the exact requirement of Islam, i.e., absolute submission, to the will of God.10

Regarding calling the wives as mothers Ref. Fiqh regarding the adopted sons that Islam repealed the
pagan rule of adoption. (A.P.).

Verse 5

The people used to call Zayd as a taunt, Zayd ibn Muhammad, i.e., Zayd son of Muhammad. In this
verse, it is also said that what people might call one as the son of anyone else, other than that of the real
father, could never in fact also become one such. Hence the Muslims are ordained to call such an
adopted one, as the son of the individual’s own father, if they knew the name of the father and if they do
not know the identity of the parentage of anyone, to call him as their brother in faith or their friend. (M.S.,
and U.B.)11

Verse 6

When the Holy Prophet decided to proceed to meet the enemy at Tabuk, he commanded the Muslims to
join the defence forces and to march along with him. Some of the companions delayed and said that
they would do it after taking the permission of their fathers and mothers. This verse was revealed.

This is a very important verse. It gives a definite guiding note to the Muslims about the basic factor with
which one must be guided about the unique position of the Holy Prophet as well solves the question of
the right of succession to him. This verse is definite in its declaration that the Holy Prophet Muhammad
is superior in authority over the selves or the souls of the believers. It means that the spiritual authority
the Holy Prophet is endowed with, is higher in respect and consideration of one’s own self and that of
even the nearest of the blood relatives like the father and the mother. Wherever there seems any conflict
of the duties, one has to follow the word, or the command or the will of the Holy Prophet and never his
own or even that of one’s the will of the Holy Prophet and never his own father, mother or the other
relations. Thus, the Holy Prophet is nearer, closer, to our souls and our personal interest, be that secular
or spiritual. The Holy Prophet said that there was no believer over whose soul, and in whose matters of
this world and the hereafter he did not hold authority, more than the individual himself and said: “None
among you could ever be in fact also a believer unless he holds me as the master over his own self
more than himself.”

The wives of the Holy Prophet have been declared to be the mothers of the believers which
automatically means that the Holy Prophet is the father of the believers. The Holy Prophet said, “I and
Ali are the two fathers of this nation” (i.e., the Muslims). It is said that the hypocrites murmured saying
that “the Holy Prophet marries our women, and we are forbidden for ever to marry his wives.’’ The
position of the wives of the Holy Prophet was announced through this verse. Someone asked the Holy
Imam of this age (Muhammad ibn al-Hasan al-Mahdi) “what did the Holy Prophet mean by giving the



authority to Ali to pronounce divorce to any of his wives (i.e., of the Holy Prophet).” In reply the Holy
Imam said that the Holy Prophet told Ali, “O’ Abul Hasan, God has bestowed special honour upon wives
until they remain obedient to God abiding by His laws and when they disobey the laws of God, they
forfeit this grace. O’ Ali, if after me they rebel against thee, thou pronounce the divorce to them.’’ This
could also be a prophecy of one of his wives marching against Ali at the head of an army which was
fulfilled in the enactment of the battle of Jamal (the Camel).

On the Day of Ghadir Khumm at the revelation of verse 5:67 the Holy Prophet first got the
acknowledgement of his unique position and authority over the souls of the Muslims saying, “Am I not in
authority over your souls more than your own selves?” The huge crowd unanimously declared “Yes! O’
Apostle of God, Yes!” Then he raised Ali with the miraculous strength of his apostolic hands and
declared “Of whomsoever I am the Lord this Ali is his Lord!” Thus, Ali has to be obeyed as the Holy
Prophet should be. The Arabic term which the Holy Prophet used on the occasion was ‘Mawla’ which
has no suitable equivalent in the English language to convey the meaning of the term in its fullness than
the word Lord or Master. Thus, one could not help using the word ‘Lord’ or Master. The word ‘Mawla’
‘Lord’ is far more superior and more comprehensive in its meaning than the word ‘Caliph’ However, an
attempt has been made to misinterpret the word ‘Mawla’ (which actually means Lord) into a Friend. Even
then the logical answer to such a misinterpretation would be that Ali would have to be taken in the same
sense the Holy Prophet would be to his followers. Thus, according to the proclamation of the Holy
Prophet, made at Ghadir Khumm the Holy Imam Ali has been vested with the authority over the
believers as the Holy Prophet himself held it. It should be noted that the word ‘Mawla’ has been used for
God Himself ‘Niʿma al-Mawla wa niʿma an-Naṣir.’

When the Muslims migrated to Medina, the ‘Muhajir’, i.e., the emigrants from Mecca and the ‘Ansars’,
i.e., the helpers, i.e., the people of Medina, were bound by the bonds of brotherhood - by which the
emigrants and the helpers both became brothers of each other.12 And each of the two were so united
with the brotherhood that according to old Arabic custom, they were also entitled to inherit a share in the
property of the other, at his death. By this verse the custom is abolished. The brotherhood in faith is
allowed only a gift not exceeding one third of the legacy after the death of the other but as regards the
inheritance by right only those with the natural blood relationship are entitled to inherit. This verse also
establishes the right of inheritance or the ‘Awlawiyyah’, i.e., Guardianship, i.e., ‘Wilayah’ or ‘Imamah’ of
Ali ibn Abi Talib for the Holy Prophet, when he united the emigrants with the bond of brotherhood,
declared brotherhood between himself and Ali, and he was also the nearest to Ali in the actual blood
relationship whereas none else among the emigrants had any blood relationship.

The literal translation of this verse is that the Holy Prophet is nearer and closer to the believers than their
own selves or souls, the result of which is the translation given in the text and in this respect refer to note
on verse 8:24 - and this is the basis of the ‘Wilayah’ or ‘Imamah’ and the absolute authority and hold of
the Holy Prophet and whom he has declared to have the same status as that of himself - over the
believers - vide the event of Ghadir Khumm.



This is the basic principle of the inheritance in Islam, i.e., of the relatives whosoever is closer and nearer
to the deceased, will inherit him. The one who is closer and nearer to him in character will be his
Spiritual Heir and the Spiritual Heir and the one who is closer and nearer to him in blood will inherit his
property and the persons who combine in him - the nearness in both respects, i.e., in spirit and blood,
will inherit the position and the property, i.e., all that is left by the deceased.

(a) This is only an honorary status conferred on the wives of the Holy Prophet which bears no legal
significance whatsoever except what is mentioned in the last portion of verse 33:53 that none should
marry any of the wives after him. If it had not any other significance the verse relating to veil - verse
33:53 - would not have been revealed. (A.P.).

Verse 7

When the Scriptures were given to the Apostles of God and they were commissioned with the ministry,
and they were also asked if they undertake the mission and they all undertook the task they were
charged with.13 And the Covenant entered into with the Holy Prophet was to testify that which was
already revealed through all the apostles preceding him.14

The Covenants with previous apostles were not only to fulfil the duties of their own ministry but also to
keep mankind informed of the advent of (Muhammad) the Last of the apostles with the Final Word of
God whom every one of the human race shall listen to and those who would not do it, shall be
destroyed.15

Verse 8

Every apostle would be asked on the Day of Judgment about his discharging the duties assigned to him
and the response he received from his people and the Holy Prophet Muhammad would be called to bear
witness upon the statements of all the other apostles.16 This discloses a very great mystic factor that if
the Holy Prophet was not present or had not witnessed the ministries of his predecessor apostles, how
could he reasonably be a witness over them. Thus, this discloses the unique position of the Holy
Prophet as the First of God’s creation as he declared: ‘Kuntu nabiyyan wa Adamu bayna al-maʾi wa al-
ṭin’ - I was the prophet when Adam had not yet been created.

The Covenant mentioned here is that which was taken from the prophet and the covenant referred to in
verse 3:81, is that which was taken from the people about the prophets - and the subjects of the two
covenants are different. (A.P.).

1. The Prophet addressed for the followers.
2. Refer to note on verse 53:3 & 53:4. This clearly indicates that whatever the Holy Prophet utters or acts was the revealed
will of the Lord.
3. Refer to verse 58:2.



4. Those held as adopted ones.
5. Refer to verse 42:48. Lit. Nearer.
6. This is the written ordinance.
7. Refer to note on verse 33:53. Refer to verse 8:75. Note: The Noun of ‘Awla’ is ‘Mawla’ the word used for Ali at Ghadir
Khumm.
8. God.
9. Refer to note on verse 3:81.
10. See verses 6:162-165.
11. Minhaj as-Sadiqin, Umdat al-Bayan.
12. See verse 8:75.
13. See verse 3:80.
14. See verses 3:4, 61:6, 4:41, 16:84, 89, 2:136, 2:85, 4:152, 4:136, 3:83, 7:158, 4:79, 34:28.
15. See Acts 3/22-24 and 7/37. John 16/7, 8, 12, 13.
16. See verses 4:41, 16:89.

[1] [1]
SHARES

Al-Ahzab Section 2 - The Treachery Of The
Hypocrites Exposed

Reference to the heavenly help rendered to the Muslims through invisible forces.

The treachery of the hypocrites and the wavering minds among the converts and their
treacherous intentions, exposed.

Al-Ahzab Verses 9 - 20

يـايها ٱلَّذِين ءامنُوا۟ ٱذْكروا۟ نعمةَ ٱله علَيم اذْ جآءتْم جنُود فَارسلْنَا علَيهِم رِيحا وجنُودا لَّم تَروها وكانَ ٱله بِما
تَعملُونَ بصيرا

O’ ye who believe! Remember ye the bounty of God unto you when came upon you the hosts,
then sent We upon them a strong wind and hosts that ye saw them not; and seeth God what (all)
ye do. (33:9)



اذْ جآءوكم من فَوقم ومن اسفَل منم واذْ زَاغَتِ ٱبصـٰر وبلَغَتِ ٱلْقُلُوب ٱلْحنَاجِر وتَظُنُّونَ بِٱله ٱلظُّنُونَا۠

When came they upon you from above1you and from below2you, and were turned dull the eyes,
and reached to the throats the hearts, and ye did imagine about God diverse thoughts. (33:10)3

هنَالكَ ٱبتُل ٱلْمومنُونَ وزُلْزِلُوا۟ زِلْزا شَدِيدًا

There were tried 4the believers and they were shaken a tremendous shaking. (33:11)

واذْ يقُول ٱلْمنَـٰفقُونَ وٱلَّذِين ف قُلُوبِهِم مرض ما وعدَنَا ٱله ورسولُهۥٓ ا غُرورا

And when began to say the hypocrites and those in whose hearts was disease that: “Promised us
not God and His Apostle but (it was only) a deception.”5(33:12)

ا همةٌ ورووتَنَا عينَّ بقُولُونَ اي ِٱلنَّب منْهم ذِنُ فَرِيقتَـسيوا۟ وجِعفَٱر مَل قَامم  ثْرِبي لهاـي منْهفَةٌ مذْ قَالَت طَّآئاو
بِعورة ان يرِيدُونَ ا فرارا

And when said a party of them: “O’ ye the people of Yathrib!6There is no place for you to stand,
so return ye,” and a party of them asked permission of the Prophet saying: “Verily our houses are
exposed (to destruction),” and they were not exposed (to destruction): they only intended to flee
away. (33:13)

ولَو دخلَت علَيهِم من اقْطَارِها ثُم سئلُوا۟ ٱلْفتْنَةَ لَـاتَوها وما تَلَبثُوا۟ بِهآ ا يسيرا

And had the entry been made upon them from all sides (of the City), and had they been incited to
treachery, they would certainly have brought it to pass, with only a short time had they stayed.
(33:14)

وـسم هدُ ٱلهانَ عكو ـٰربدلُّونَ ٱوي  لن قَبم هدُوا۟ ٱلـٰهانُوا۟ علَقَدْ كو

And indeed they had made a covenant with God before (that) they would turn7not their backs;
And the covenant with God shall be inquired of. (33:15)

ًيقَل ونَ اتَّعتُم  ذًااو وِ ٱلْقَتْلتِ اوٱلْم نتُم مرن فَرا اررٱلْف منفَعقُل لَّن ي



Say thou (O’ Our Apostle Muhammad) “Never shall benefit you the flight, if ye flee away from
death or slaughter, and (even) then ye will not be allowed to enjoy yourselves but (only) a little”
(33:16)

قُل من ذَا ٱلَّذِى يعصمم من ٱله انْ اراد بِم سوءا او اراد بِم رحمةً و يجِدُونَ لَهم من دونِ ٱله وليا و نَصيرا

Say thou: “Who is he that can screen you from God if intendeth He unto you any evil or intendeth
He unto you mercy?” And they will find not for themselves other than God any guardian or
helper. (33:17)

ًيقَل ا ساتُونَ ٱلْباي نَا ولَيا لُمه هِمٰنخْو ينلٱلْقَآئو منم ينِقوعٱلْم هٱل لَمعقَدْ ي

Indeed knoweth God those who hinder others8among you and those who say unto their brethren
“Come hither unto us,” and they come not to fight but a little, (33:18)

فٱلْخَو بذَا ذَهتِ فَاوٱلْم نم هلَيع َغْشٱلَّذِى يك منُهيعا كَ تَدُورلَيونَ انظُري متَهيار فٱلْخَو آءذَا جفَا ملَيةً عحشا
سلَقُوكم بِالْسنَة حدَادٍ اشحةً علَ ٱلْخَيرِ او۟لَـئكَ لَم يومنُوا۟ فَاحبطَ ٱله اعمـٰلَهم وكانَ ذَٰلكَ علَ ٱله يسيرا

Being niggardly unto you, but when cometh fear, thou wilt see them looking unto you, their eyes
rolling9like the one on whom death hath cast its shadow and when passeth away the fear, they
smite you with sharp tongues, being niggardly of the good things; These have believed not,10and
so God hath made their deed in vain; and this for God is easy. (33:19)

يحسبونَ ٱحزاب لَم يذْهبوا۟ وان ياتِ ٱحزاب يودوا۟ لَو انَّهم بادونَ ف ٱعرابِ يسـلُونَ عن انۢبآئم ولَو كانُوا۟
ًيقَل ا۟ اا قَـٰتَلُوم ميف

Think they the allies have not gone, and should the clans come (again) they would fain be
dwelling with the wandering arabs in the desert, seeking news11about you; and had they been
amidst you, they would fight not but a little. (33:20)

Commentary

Verse 9

This verse refers to God’s help bestowed upon the Muslims at the event of the great defensive battle of
the Ditch which the Muslims had to fight in the month of Shawwal 5 A.H. (February 627 A.D.) The Jews
at Medina getting envious of the march of Islam by leaps and bounds and the rise of the Muslim power



in the city and its surrounding, had become mischievous and troublesome and consequently had to
leave the city. Having been expelled from Medina where they had aspired to hold the leadership of the
people, they did not keep quiet but formed a coalition with the other pagan tribes who were also great
mischief-makers, and employed all possible efforts, to kill the Holy Prophet and put an end to his
mission.

They stirred up the Jews of Khaybar and got into an alliance with them. They sent a deputation to Mecca
and entered into a treaty with the Quraysh for a joint onslaught on Medina with a determination to fight
jointly to the last. Thus, they brought about a confederation with the powerful Bedouin tribes of Ghatafan,
Sulaym, Banu Qays and Banu Asad and decided to attack Medina all together to wipe out Islam along
with the Holy Prophet and his followers. Thus, a federated army consisting of 4,000 Meccans with 300
horses and 1,500 camels, and 6,000 Bedouin tribesmen, in all 10,000 strong, marched under the
command of Abu Sufyan the Arch-enemy of the faith and the faithful.

The Holy Prophet received the intelligence of the impending terrible invasion when there was not left
sufficient time to prepare for the defence against the huge forces of the blood-thirsty enemy. The town
had to be protected. On one side of the town, it was wide open, affording the enemy an easy ingress.
Salman al-Farsi suggested a ditch fifteen feet wide and fifteen feet deep around this place. The Holy
Prophet himself shared the labour of the excavation. While digging, a huge rock was found which could
neither be removed nor broken. The people wanted to consult the Holy Prophet. They found him lying
flat on his back in the Mosque with a stone tied tight on his stomach and his face covered with a cloth.
When reported of the appearance of the rock he called for water and performing ablution took some
water in his mouth and spat it on the rock and then struck it with an axe and there arose a lightning-like
spark from the rock showing a grand palace in it and the people saw the huge buildings of Syria.
Another stroke created a similar lightning in which they saw, the buildings of Mada’in and the spark
arising from the third stroke showed to the people, the town of Yemen.

The Holy Prophet said, “Shortly God will grant us victory over these towns.” And then he, with his own
hands broke the rock into small bits. The people were so scared of the hopelessness of the situation,
and their helplessness against the approach of the well-prepared and most formidable army of the
enemy, that most of them who were weak in faith only waited for the opportunity to throw first the Holy
Prophet into the valley of death and then after his end, to join their brethren in their former faith. When
the Holy Prophet prophesied about God’s granting the sway of Islam over Syria, Mada’in and Yemen,
the hypocrites and those weak in faith, said in a taunt that the Holy Prophet was only deluding his
followers with the false hope of his future victories over the other places while they were facing a
wholesale annihilation and a total destruction and being wiped out of existence altogether.

Days together had passed on; the Holy Prophet had not any food and he was pulling on with a stone tied
tight upon his stomach and was busy with the Muslims digging the ditch and at last Jabir ibn Abdullah
sought permission of the Holy Prophet to prepare some food for him. When asked as to what he could



provide with, Jabir replied that he had a lamb and a few measures of corn. When Jabir prepared the
food, the Holy Prophet invited the whole crowd of the Muslims numbering about a thousand, to accept
the feast on behalf of Jabir. Jabir was commanded by the Holy Prophet not to empty the vessel of the
soup of that one lamb and the few loaves - but to feed the people in a batch of ten at a time. The whole
multitude feasted and the stuff remained the same, to the last. Three days after, the ditch was completed
and arrived the huge, formidable hosts of the enemy and took their positions on the other side of the
ditch.

The Jewish tribe of Banu Qurayzah, were instigated by Huyayy ibn Akhtab and they, contrary to their
treaty with the Muslims, became treacherous and began intriguing with the enemy and the most of those
on the Islamic side who were weak in faith, seeing the strength of the enemy, got mortally frightened and
only waited for some opportunity or excuse to change sides and join their fellows among the invaders.
The enemy had gathered terrible strength and vigour, and the rush was awfully tremendous. The ditch
before the poor Muslims had only checked the march of the huge attacking forces of the heathens. The
Muslims were practically shut within the city and the hypocrites started taunting them to having been the
victims of the delusive hopes given by the Holy Prophet but very soon it was proved by God that the
promises of His Apostle were not delusive. All the Muslim men had come out of Medina and stationed
themselves between the City and the Ditch.

The treacherous hypocrites had started defeatist rumours and pretending to defend their own homes,
had even withdrawn from the defensive ranks of the Muslims. ʿAmr ibn ʿAbd Wudd renowned warrior
hero of the Quraysh, managed through some narrow passage, appeared before ranks of the Muslims
and challenged them to fight. Amr was a huge strong figure, fully equipped and a well-seasoned fighter,
renowned in the whole of the land for his strength, and skill in fighting. On one occasion he had lifted a
young camel with his one hand and using it as a shield, had fought out successfully a huge party of
highway robbers. Anyone fighting him single-handed, was out of question for he was the one who could
easily fight out several skilled warriors together. When Amr challenged, the Holy Prophet turned to the
Muslims and asked as to who, on behalf of God and the faith in Him, would meet the challenging infidel.

Everyone stood dumb and motionless casting down his looks, the young Ali immediately stood up
saying: “I am here for him! O’ Apostle of God!” The Holy Prophet bade Ali to sit down. Thrice did the
Holy Prophet ask the Muslims and all the three times none but Ali stood up and all the others stood with
no movement or speech like statues. There were all the companions of the Holy Prophet including Abu
Bakr, Umar and Uthman and all were standing motionless. At last, one from the Muslim ranks spoke out
saying: “O’ Apostle of God! Thou askest us to face the one, going against whom is going against death
for we have seen him fighting single-handed a huge number of robbers, holding a young camel, as a
shield in his hand!”

This was only a praise of the enemy which only encouraged him in his determination to fight any one
from the Muslims, with further confidence of his triumph. At last, the Holy Prophet called Ali, placed his



own turban on Ali’s head and gave him his own sword and bade him goodbye, praying to God for his
victory over the enemy and as Ali dashed out against the enemy, the Holy Prophet exclaimed, “The
whole of faith proceeds towards the whole of infidelity.” Ali went and fought out the giant single-handed
and killed him. The enemy having lost Amr and his colleagues who formed the backbone of their
strength, got disheartened. When Ali returned victorious the Holy Prophet embraced him and said, ‘The
one stroke of Ali on the Day of the Ditch, is superior to the prayers of both the worlds.’ It was also true
for, but for Ali’s success on that day Islam would have been wiped out of existence. Ali’s facing the
challenging foe on this occasion has several factors, meaningful for those interested in knowing the truth
behind things and events immediate and apparent.

Ali dashed towards the challenging infidel, with all the zeal and spontaneity. Ali was then only a young
man of medium height and moderate structure, and the antagonist was a well built, huge giant and a
skilled warrior. Amr was on his horse and Ali on his feet. When Amr saw only a young man who was no
more than an ordinary lad to him, coming out of the ranks of the Muslims, taunted saying:

“O’ Muhammad! Is there none in all the ranks of thy followers to fight me, save this lad?”

When Ali went face to face, Amr said:

“I would not fight an ordinary lad.”

Ali replied:

“If thou likest not to meet me, I like to meet thee on behalf of God and His Apostle. Meet thou, this lad of
the Apostle of God! It will be more than sufficient for thee!”

Amr though hurt in his integrity of a renowned warrior, exclaimed something which if valued properly, his
words give a slap on the face of all those ungrateful hypocrites who, immediately as the Holy Prophet left
this world, forgot all the gratitude they owed to him and turned hostile to his own Ahl al-Bayt. Amar
cried:

“O’ Nephew, I had once been the guest of thy father Abu Talib and had once eaten at his table. I like not
to kill the son of the one who had once been my host and who was also known to me as a friend.”

Ali replied: “There cannot be any true friendship between a faithful one, (i.e., Abu Talib) and an infidel
(Amr).”

Amr again said: “However I like not to fight with a lad like thee!”

Ali replied: “Since thou hast come against God and His Apostle, and even thou likest not to fight with
me, I have come to fight with thee defending the cause of God, His Apostle and His religion!”

Amr though moved by the intelligent replies he had and the sincerity of faith in God, and the Holy



Prophet, the matchless courage and inimitable valour with which the young Ali had come ready for ready
for a duel, was also very badly hurt in his vanity.

Amr had made a secret vow before his idol deity in the dead of the night, in the Ka’ba, which none else
knew. Ali in a prophetic mood, referring to that secret vow of his, addressed Amr saying:

“O’ Amr I have heard that thou has made a secret vow before thy Idol deity that if any of thy antagonists
made three demands on thee, thou wilt accept at least one of them.”

Amr got amazed and was taken aback at Ali’s knowing the vow which none could know for there was
none in the place and it was at the dead of the night he had made it, proudly exclaimed “Yes!”

‘Then’ said Ali, ‘Listen Amr! I first exhort thee to embrace Islam.’

Amr replied: ‘How could that be? when I have come to wipe it out.’

Ali said: ‘Then, thou return home, and have no concern with the Holy Prophet and Islam and the
Muslims.’

Amr replied: ‘I would have done it, but even the women of my people will sing songs of my cowardice
saying that I returned frightened of a I lad like thee and could not fight after having challenged for it.’

Then Ali said: ‘Then, thou art mounted and I am on my feet, come thou down for a suitable duel.’

Amr replied: ‘Just art thou!’ Saying this the giant champion of the heathens, jumped down his steed and
hamstrung the poor animal, at which brutal act of cruelty to the poor soul, Ali said:

‘That’s a bad omen for thee O’ heartless tyrant:’ Amar now enraged and terribly spirited, told Ali to
attack.

Ali replied: ‘We of the Holy Prophet’s family never initiate any offence on our behalf, we only meet it.’

Here it is to be considered, how identical is the event with that of Moses replying to the sorcerers of
Pharaoh when he was asked to throw his Rod, first. Moses had asked them to first throw their cords and
when they had done it, Moses threw his Rod.

Ali said: “Attack thou first, for it is thou who hast challenged, and then thou will be replied.”

Amr suddenly attacked Ali with the heaviest stroke he could render, and the quick movements of the
selected champion of infidelity and the Deputy of the Apostle of God, raised so much dust around them,
the combatants disappeared in the cloud-like screen and nothing could be seen, what took place in its
midst, and only the noise of the clash of the weapons was heard. People stood stunned, fixing their gaze
towards the scene. Suddenly a cry of ‘Allahu Akbar’ rose out of the cloud of the dust. Here in the Muslim
camp the Holy Prophet exclaimed ‘Thanks to the Lord! Ali is victorious.’ The activity in the cloud ended.



The column of dust subsided and Ali emerged out of it with the head of Amr in his hand, and coming to
the Holy Prophet, Ali threw Amr’s head at the feet of the Apostle of God saying: ‘Here, O’ Apostle of
God! here is the head of the enemy of God and thine enemy.’

The Holy Prophet embracing Ali declared:

“The one stroke of Ali on the day of Khandaq is superior to the supplication of both the worlds (the seen
and unseen).”

It was true, but for Ali’s success that day, Islam would have been wiped out of existence and the
Muslims would have suffered a wholesale massacre of themselves, their women and even their children
and no doubt the hypocrites would have been safe for they would have returned to their former creed
and community (R.A., T.K.H., R.S., S.M., H.H., T.A.T., A.F.D.).12 Dispirited at the loss of their bravest
general ʿAmr ibn ʿAbd Wudd and the other renowned warriors, and after two vigorous but unsuccessful
attempts, there arose a discord among the allies of the enemies themselves and the night set upon them
a surprisingly cold and tempestuous wind.

A fierce storm of wind and rain blew dust in their faces and overthrew their cooking vessels and
rendered their horses and camels wild and drove them widely scattered in the various directions. Their
tents were blown up and overturned. The enemy exclaimed that it was the sorcery of the Holy Prophet
that had been set at work and believing that they would be attacked by the Muslims, struck with awe and
totally disheartened and routed, they left the field in total chaos and confusion and began to run away
leaving everything behind. This event is referred to in this verse.

Verse 10

This verse refers to the awe-stricken state of the Muslims at the sight of the formidable forces of the
enemy.

The reference is to the battle of ‘Ahzab’ known as ‘Khandaq’ which was one of the great trials as
referred by this verse (A.P.).

Verse 11

The reference here is to the event of the battle of the Ditch which was a trial or a test for the believers, in
which every Muslim was shaken by the awful situation. It is now for the intelligent students of the Holy
Qur’an to judge about the faith of those who stood dumb and lifeless like statues when ʿAmr ibn ʿAbd
Wudd challenged to fight him and the Holy Prophet repeatedly asked the Muslims if any one of them
would fight the enemy of Islam. It is a fact of history that in the ranks there were all the companions and
none stirred from his place.

It indicates that the term ‘Muʾminin’ applies to those who were known as believers but were



not firm in their faith. (A.P.).

Verse 12

The hypocrites had doubted about the assurance given to them by the Holy Prophet about the ultimate
victory Islam would have. The weak in faith, were led by the circumstances which had no indication of
the least success against the most formidable forces of the enemy and thus had said that the promise of
victory extended to them was only a deceptive measure merely to encourage them to face the hopeless
situation.

Verse 13

A group of the Muslims, misled by the defeatist rumours spread by the hypocrites, had suggested to the
others to leave Islam and return to idolatry or to leave the ranks of the Muslims and go back to their
homes. And some, under the false pretext of taking care of their undefended homes, wanted to leave the
ranks and go away to take shelter somewhere away from the battlefield, though their homes were not
undefended.

The application for the permission was not sincere as otherwise.13 (A.P.).

Verse 14

The hearts of the weak in faith had been so otherwise much affected by the dejection that had dawned
upon them by the disheartening rumours and they had been reduced to so much of unfaithfulness that if
the enemy had by chance penetrated into the city and called them to fight the Muslims, they were so
much degenerated in faith that they would not have in the least delayed in doing it.

Verse 15

After their desertion at the battle of Uhud, they had repented and had promised never again to desert the
faith and they had solemnly promised to fight for Islam.

The reference here alluding to deserters at the battle of Uhud, indicates that the group of such weak in
faith and the hypocrites consisted of also those who had run away from the battle of Uhud, leaving the
Holy Prophet to his fate in the midst of the bloodthirsty enemies. As to who were those who ran away
from the field of Uhud, one should refer to some of the records of history. The brand of cowardice and
treachery would be on their faces and they would be accountable for their conduct.

Verse 16

Ali says: “Ayyu yawmayya min al-mawt afriru? Yawmun la yuqaddar am yawmun qad quddir?”

i.e., Which of the two days I should run away from death - the day not destined or the day destined?



(A.P.).

Verse 18

A man from the Muslim ranks who had been in the city, found one of his brothers sitting, enjoying the
drink of wine. The man said: “You are enjoying at home while the Holy Prophet is facing the arrows and
the swords of the enemy. I shall inform the Holy Prophet of your conduct.” By the time the man came to
the Holy Prophet the Messenger Angel informed the Holy Prophet of everything about the man enjoying
at home.

It indicates that there were people who were not inclined to fight and used to persuade others also not to
endanger their lives. But they are depicted in the next verse, 33:19. (A.P.).

Verse 19

This was the actual position of most of the companions of the Holy Prophet whose weakness in faith and
hypocrisy was clearly proved on several occasions when Islam had to fight for its very existence, the
examples of such companions of the Holy Prophet could be found in the battles of Badr, Uhud, Khandaq
and Hunayn.

The concluding words of this verse clearly give out that however much such hypocrites and the time-
servers had only been seemingly righteous. Their piety being only hollow without the genuine faith in
God and faithfulness to the Holy Prophet, God has annulled their seemingly good deeds. It is a clear
guidance to every sincere student of the Holy Qur’an that he must not be guided by mere deeds of
righteousness of any people and their claims to any position political or social among the Muslims but
must judge and assess each individual according to his steadfastness in the hours of trial and his actual
services to save the faith when it was endeavouring hard for its very life against the onslaughts from the
world of infidelity around it.

The deeds of venture and valour when Islam had been firmly established and the Muslims had been
given settled states to rule is quite different from the acts of sacrifice in the situations without any hope of
survival. It would be seen from the history of the birth of Islam and its gradual growth that none, but Ali
was the greatest hero of the truth who was the foremost in defending the faith and the faithful and Ali
and none else was the dauntless champion of the cause of God, who was ever victorious. There is not a
single battle in which any of the companions of the Holy Prophet had ever fared successfully or by
themselves had won even a single victory for Islam.

On the other hand, they were of those who repeatedly deserted the Islamic ranks. It is worth imagining
for a while as to what would have been the fate of Islam and the Muslims, if Ali had not met Amr in
‘Ahzab’, i.e., or Khandaq and at Khaybar, if Ali had not led the Muslim army to success after the
successive retreats by his predecessors and what fate the Muslims would have met if at ‘Hunayn’ Ali
had not played his role as he did when the companions with the others of the Muslims had fled away.



On this occasion it has been said that some of the companions were so frightened when Amr ibn Abd-
Wudd crossed the ditch and challenged the Muslims to meet him - they said “Who can face the man
who fought a single-handed battle ‘Ya layl’ - against a force thousand strong with a young camel held
by him as his shield.” And it is said that those people were accustomed to draw their sword first to kill
the enemy when ever brought as helpless captives, just to show their eagerness for good deeds. (A.P.).

Verse 20

This verse draws a vivid picture of the state of mortal fright that had dawned on the hypocrites. The
description starts from verse 33:12 in which it is said that they were so much awe-stricken by the
formidable strength of the enemy that even before the actual conflict, they thought that all was over.
They were not only themselves disloyal but also infected the others and prepared them to withdraw from
the ranks.14 If the enemy had even entered the city they would have readily yielded and joined them to
fight against the Muslims. They totally forgot their solemn promises of fidelity and never again to betray
their faith.15 Although they were the deserters they were the first to claim the lion’s share in the fruits of
the victory.16 And even when the enemy had gone away the minds of the hypocrites were so much
confused by horror of a defeat, that they were still in a terrorised state and believed the enemy to be
there or what would happen if the enemy returned to attack in which case they would only run away into
the desert and spy on the city from a safe distance and if caught in the city they would not resist much.

In these verses Qur’an asserts the fact that Islam in its triumph during the life of the Holy Prophet owes
very little to the Companions. It was only due to the will of God which manifested in the firmness of the
Holy Prophet himself and a very few of the devotees of his, who stood fast with him as depicted in the
following verse 33:21. (A.P.).

1. Openly, i.e., the heathens.
2. The hidden enemies i.e. the Hypocrites and those of the wavering converts.
3. Refer to verse 2:214.
4. Refer to note on verses 3:139, 9:64, 29:2-4 & 67:2.
5. Similar was the doubt at Sulh-e-Hudaybiyyah.
6. The former name of the town which after the Migration of the Holy Prophet to it, was renamed Medinat al-Nabi - Now
called only Medina.
7. Reference to the Companions of the Holy Prophet and the others running away from the battlefield at Uhud.
8. Refers to the activities of the hypocrites on the day of the battle of Khandaq (The Ditch).
9. A pen picture of the people as a whole in the state of fright where Ali alone fought the enemy and won the victory for
Islam.
10. Indicates the strength of the faith of the converts and the fate of their good deeds.
11. Pictures the state of the mind of the hypocrites in Medina. They actually did it at Uhud and Hunayn.
12. Rudat al-Ahbab, Tarikh al-Khamis, Rawdat al-Safa, Sahih Muslim, Hayat al-Hayawan, Tafsir Al-Ayyashi, Afdal al-Din.
13. Refer to note on verse 24:62.
14. See verse 33:13.
15. See verse 33:15.



16. See verses 33:18 & 33:19.

[1] [1]
SHARES

Al-Ahzab Section 3 - An Excellent Pattern In
The Apostle Muhammad

For those who hope in God and in the hereafter, there is an excellent pattern for them in
the Holy Prophet Muhammad.

The faithfulness of the true believers and their readiness to fulfil their covenant,
commended.

God’s help to the believers.

Al-Ahzab Verses 21 - 27

لَّقَدْ كانَ لَم ف رسولِ ٱله اسوةٌ حسنَةٌ لّمن كانَ يرجوا۟ ٱله وٱلْيوم ٱلْـاخر وذَكر ٱله كثيرا

Indeed (there) is for you in the Apostle of God (Muhammad) an excellent pattern1(of conduct) for
him who hopeth in God and the latter day2and remembereth God much. (33:21)3

ولَما رءا ٱلْمومنُونَ ٱحزاب قَالُوا۟ هـٰذَا ما وعدَنَا ٱله ورسولُهۥ وصدَق ٱله ورسولُهۥ وما زَادهم ا ايمـٰنًا وتَسليما

And when saw the believers the allies, said they: “This is what God promised unto us and His
Apostle and God and His Apostle had spoken the truth;” and it increased not in them but faith
and submission. (33:22)4

ًدِيدَّلُوا۟ تَبا بمو رنتَظن يم منْهمۥ وهبنَح ن قَضم منْهفَم هلَيع هدُوا۟ ٱلـٰها عدَقُوا۟ مص الرِج يننموٱلْم نم



Of the believers are the men who are true to what they covenanted with God; of them is he who
hath fulfilled5his vow and of them is he who awaiteth (its fulfilment); and they have changed not
in the least, (33:23)

لّيجزِى ٱله ٱلصـٰدِقين بِصدْقهِم ويعذِّب ٱلْمنَـٰفقين ان شَآء او يتُوب علَيهِم انَّ ٱله كانَ غَفُورا رحيما

That God may recompense the truthful ones for their truth, and chastise the hypocrites if He
willeth or turn unto them (merciful); Verily God is Oft-Forgiving, the Most Merciful. (33:24)

ورد ٱله ٱلَّذِين كفَروا۟ بِغَيظهِم لَم ينَالُوا۟ خَيرا وكفَ ٱله ٱلْمومنين ٱلْقتَال وكانَ ٱله قَوِيا عزِيزا

And God turned back those who disbelieve in their rage, they achieved not any advantage; and
God did suffice for the believers in fighting; for God is All-Strong, the Almighty. (33:25)6

وانزل ٱلَّذِين ظَـٰهروهم من اهل ٱلْتَـٰبِ من صياصيهِم وقَذَف ف قُلُوبِهِم ٱلرعب فَرِيقًا تَقْتُلُونَ وتَاسرونَ فَرِيقًا

And He drove down those of the people of the Book who backed them7from their fortresses, and
He cast awe into their hearts, some ye killed and took ye captives of the other part (of them)
(33:26)

واورثَم ارضهم ودِيـٰرهم واموٰلَهم وارضا لَّم تَطَـوها وكانَ ٱله علَ كل شَء قَدِيرا

And He made you to inherit their land and their dwellings and their properties, and a land8which
ye have not yet set your foot; And God is Powerful over all things. (33:27)

Commentary

Verse 21

From this verse starts the description of the minds of the sincere believers. In the Holy Prophet, God has
presented a beautiful pattern of conduct and character for the one who aspires for the mercy of the Lord
and hopes in the success or victory in the ultimate. When the enemy advanced towards Medina, the
Holy Prophet told the Muslims never to get frightened by the huge number of the enemy and assured
them or prophecy of the victory in the ultimate which promise or prophecy was doubted by the hypocrites
to be a deceptive plan only to encourage them to fight the most formidable forces of the enemy.

This verse gives out a very important guiding factor for those who sincerely long for guidance towards



the right course of the journey through this world. The Holy Prophet had been sent into this world as the
greatest Exemplar and the perfect Model and the Best Pattern of a flawless righteous life on earth.
Whatever points the blind critics have presented as their objection and attack on the holy personality of
this apostle of God, are in fact the factors of real excellence and the matchless beauty of his divinely
moulded conduct and character. The critics helpless against the miraculous success with which the Holy
Prophet could conclude his ministry, could only say that he fought battles, contracted marriages and did
similar acts which in the view of the sentimentalists and the idealists had better not been done.

But the prejudice on the part of a critic, blinds him with the selfish motive of somehow levelling some
charge or the other, be that just or unjust, true or false, reasonable or unreasonable. One has to judge
the event in the context of the circumstances. The object of his advent was not to merely preach some
impractical ideals and serve the sentimentalists, advocating some ideal precepts, useless in the practical
life of human race on the earth, but to prescribe fully practical laws, rules and regulations for the
guidance of men in the various spheres of life on earth and to illustrate them by excellent and noble
examples of his own. If he had not done so he would not have fulfilled the object of his advent and the
purpose of his ministry would not have been served at all.

Comparing the most perfect and the most practical life of this Great God-sent Exemplar to that of the
ascetic life of Jesus and Buddha, is nothing but betraying the reasonability of one’s own conscience. Let
us see today in our own life on earth how many of the Christians follow the ideal of turning the other
cheek when the one is smitten, how many of our brethren who profess to follow Christ, give away their
shirts also when their cloaks are taken away; and how many could totally and really discard alliance with
women and in fact practise celibacy following the example of Jesus? How many could renounce the
world and resort to the ascetic life in the jungles as did Buddha? Whatever is preached by Islam, is also
practised and the Holy Prophet and his Ahl al-Bayt had been the best exemplars for the purpose.

The Holy Prophet never in his life took any initiative in waging any war and never committed or permitted
to commit any unprovoked aggression. Every battle he fought was thrust upon him and to save more
than his own life, the truth which to establish and propagate he had been sent, for, otherwise the object
of his very advent would have been lost. By leading the armies, he served the best example of a
control-led and a fully disciplined warfare, restricted strictly to the object of establishing justice and
peace. He himself took part in the defensive expeditions to set an example of pledging one’s own life
and identifying one’s self with the common cause of truth. He prescribed laws and enforced them,
himself subjecting his own self the most, to them and thus was the best exemplar of a Lawgiver and a
Legislator. He was the just and the most impartial judge and thus was the greatest source the divine light
of guidance for those who judge the affairs of others.

Polygamy was already in vogue in the world from time immemorial. The great apostles of God preceding
him were polygamous and even the great religious heads in India, all of them were not monogamous.
The Holy Prophet was the first to control and restrict it, binding it tight with the bonds of the personal



ability to be equitable to the partners in life. By contracting marriages, he presented practical guidance to
those in the matrimonial life, himself serving as the best and the perfect model of a just and an
affectionate husband and a loving father. As an apostle of God, he showed the ways of acquiring the
spiritual elevations ranging to divinity. Asceticism is running away from the control and the discipline of
life and is a defeatist action against the temptations of this world. But Islam not only denounces but also
forbids ascetic life for it wants man and woman to live in this world, not as one personally likes to do it
but duly controlled by the will of the Lord expressed through the laws prescribed by Him.

The concluding words of this verse clearly say that the life of the Holy Prophet, is an Excellent Model for
those, the object of whose life is to earn the pleasure of God and the bliss in the ultimate, and for those
who want to lead an uncontrolled life as they personally like and do not like to restrict their desires and
actions to any given pattern or mould, would find excuses by unreasonable criticism and unjustified
attacks on the very beauty and excellence of the life, depicting them as defects and demerits.

Regarding the firmness of the Holy Prophet Ali says, “When the fight was in full swing we would take
refuge to the Prophet as he was the nearest to the enemy.” And long before this Ali’s father had
prophetically asserted that “the Holy Prophet was the Firm Centre to whom the Hashemite knights would
take refuge. Thus, they will be with him in utmost joy and utmost enjoyment.” (A.P.).

Verse 22

Here it is given as to how the mind of the sincere ones in faith in contrast to that of the hypocrites and
the weak in faith, viewed the situation of the enemy’s attack. The faithful ones seeing the enemy’s
presence, instead of getting dejected and perturbed, awaited the fulfilment of the promise of God about
the ultimate triumph of Islam over all its enemies.9 Every one of such true ones, remembered the words
of the promise. When the Holy Prophet struck at the immovable rock that appeared while digging the
Ditch, people had seen in the flashes of the light that arose at the strokes, the palaces in Syria, Mada’in
and Yemen (see note on the verse above). The hypocrites disbelieved in the prophecy of the Holy
Prophet about the ultimate triumph of Islam over those countries but the sincere ones in the faith,
believed in it and waited for it. Some of the believers had already become martyrs in defending the truth
while the others yet eagerly waited to lay down their lives in the way of the Lord.

Verse 23

The Fifth Holy Imam Muhammad ibn Ali al-Baqir, in the interpretation of this verse said, that those who
had fulfilled their promise to be steadfast in defending the truth and had become martyrs, were Hamza,
son of Abdul Muttalib, Jafar, son of Abu Talib and the one who waited for his turn to be martyred for the
same cause, was Ali son of Abu Talib. The first Holy Imam Ali ibn Abi Talib had once said: “My uncle
Hamza, my brother Jafar and my cousin Abu Ubaydah and I had made a vow to remain steadfast in the
battles for the cause of truth, my companions in this covenant have gone before me and I am waiting for
my turn.” The Holy Prophet prayed to God saying: “Lord! Ubaydah was martyred at Badr, Hamza at



Uhud and Jafar at Muta, and now only Ali is left, let not myself depart from this world without any heir to
succeed me!”

In response to the prayer and to fulfil the divine plan of inaugurating the line of the Imamah, Ali was
spared to be martyred later. The Holy Prophet had prophesied the martyrdom of Ali saying: “O’ Ali! Thou
wilt be martyred by the worst of men.” Ali used to quote this verse and say: “God has revealed this verse
about us.” The Fifth Holy Imam Muhammad ibn Ali al-Baqir, about those who were true to their covenant
said that the reference is to those who never ran away from the battlefield. The events at the battle of
the Ditch are sufficiently clear to identify the true and the sincere ones in the faith and to mark out the
hypocrites and the weak in faith. When Amr ibn Abd Wudd, was challenging the Holy Prophet to send
some chosen hero to fight with him, to defend Islam, none among the Muslims even stirred from his
place nor did any one dare to look into the face of the Holy Prophet, save Ali who single-handed fought
the renowned giant warrior Amr whose very sight had struck with awe, the men in the ranks of the
Muslims so much that they seemed to be dumb and deaf. It is to be remembered in the Muslim ranks,
there were all the companions but none of these, responded to the call from the Holy Prophet.

The best and the greatest example to prove as to how the faithful ones willingly, voluntarily and readily
lay down their lives in the way of God for the cause of truth, could be seen at Karbala. Every one of the
companions of the Holy Imam was anxious to excel the other in getting martyred. Whenever any
comrade sought the permission to go to fight for the cause of truth, the Holy Imam Husayn used to bid
goodbye to him, saying “Go thou! We are also coming.” and used to recite this verse.

It is said that Ali used to recite this verse after the martyrdom of ʿAmmar ibn Yasir ibn Amir and
Khuzaymah ibn Thabit Dhu al-Shahadatayn. (A.P.).

Verse 24

This is one of the clear proofs that the companions of the Holy Prophet were of different grades in faith.
The first and the foremost are the true believers as depicted in verse 33:23 whose success in the life
hereafter is assured beyond doubt in verse 33:24 and the hypocrites who are subject to punishment or
forgiveness. However, all the companions cannot be the Guiding Stars to be followed. (A.P.).

Verse 25

The Omnipotent Lord made the furious enemy to avail of nothing, in spite of the joint efforts of all the
allies together viz. the Bedouins of the interior, the envious and the hostile Jews from Medina and the
treacherous hypocrites. All plans, intrigues and plots were frustrated, though on the occasion every one
of the Muslims was awfully dreading the very sight of the formidable strength of the enemy the one
single-handed combat of Ali with Amr ibn Abd Wudd was made sufficient to render the enemy dejected
and disheartened and to create dissensions and discord among themselves and to add to their dejection
and the discomfiture, there came from above the sudden violent blast of the gale not only scattered



away all the long prepared equipment and stores and destroyed the whole camp with all contents and
drove away all their animals bewildered into the desert, causing utter ruin of the whole camp but also put
the enemy on its heels to run away from the front towards their native places in awful chaos and
confusion and in utter dismay.

The place of the enemy’s camp was rendered totally desolate. Besides the discomfiture caused among
the allies and the disagreement effected among them, was to such an extent that it was their last attack
and their last dying effort, never again even to think of any such venture against the Muslims. The one
stroke of Ali in his single-handed combat killing the giant warrior Amr ibn Abd Wudd was quite sufficient
to decide about the result of the most formidable onslaught of the strongest forces, the enemy could ever
have pooled together in the history of the land. Since it was Ali’s heavenly valour and godly strength that
won the great day of the greatest danger of the highest magnitude to Islam and the Muslims, the Holy
Prophet declared: “The one stroke of Ali on the day of the Ditch is superior to the supplication of both the
worlds (seen and unseen).” It must be remembered that the Holy Prophet utters nothing but that which is
revealed to him10 and thus this announcement also must be a revelation revealed to him.

Here God is held as solely responsible for the unsuccessful retreat of the allies and the causes which
Qur’an and history recorded are there: The first and the second cause is what is said in verse 33:9, i.e.,
a severe wind and an unseen force. The third cause was Ali’s killing their celebrated warriors in the
combats. It is obvious that in the wind and in the unseen forces, the agency of human will was absent
but in the third cause the agency of the human will is present, but God did not attribute the victory even
partially to human will. And this cannot be justified unless the fact is taken into consideration that Ali’s
will was totally subordinate and subservient to God’s will, similar to the case of the Holy Prophet
mentioned in verse 8:17.

This is supported by the Holy Prophet about Ali in connection with the battle of Khaybar: La yarjiʿu ḥatta
yaftaḥa Allahu ʿala yadayh, i.e., ‘He will return not until God triumpheth at his hands’. The fact which
Rumi has depicted in the story of Ali’s refraining from killing the enemy in the battle, because he spat on
him. The whole story is mentioned in the end of the first chapter or his ‘Mathnavi’ -which begins with the
couplet meaning ‘From Ali learn the sincerity of action, Know thou the Lion of God, as free from all
pollutions.’ Ali in one of his verses says:

“My action is for God and also my charity - in wholeness I am for God; I am neither for myself nor for
any one else.” On this ground when Ali set out for the combat with Amr, the Holy Prophet said: “Lord!
Certainly, goeth forth faith in its entirety against infidelity in its totality.” And after Ali’s success he said,
‘Zarbatu ʿAliyyin yawma al-Khandaq afḍalu min ʿibadati al-thaqalayn’, i.e., ‘The one stroke of Ali on
the day of the Ditch is superior to the supplication of both the worlds.’

And it is obvious that the value and the weight of human action in the view of God, is in accordance with
the intention and the motive behind it, not the apparent quantity or the quality of the action. (A.P.).



Verses 26 - 27

When the confederates had fled away in chaos and dismay the Holy Prophet could have ordered to
chase the fleeing enemy and effect a wholesale slaughter but he commanded quiet return to Medina and
when he had just returned home and had not yet washed his face, the Messenger Angel Gabriel
appeared and conveyed the will of the Lord not even to tarry for the afternoon prayers but to immediately
proceed towards the Jewish Tribe of Banu Qurayza who had broken the solemn covenant they had
entered into with the Holy Prophet to de fend the city in the event of it being attacked by any enemy and
had proved treacherous by having agreed with the Quraysh to attack the Muslims from within the city
where they lived as free citizens.

When the enemy had fled away in hot haste in chaos and dismay terribly stricken with terror, this Jewish
treacherous tribe also were filled with terror and dismay and retreated into their fortress about three or
four miles away from Medina and shut themselves into their stronghold. No sooner did the Holy Prophet
get the revelation of God’s will than he came out of his residence and the first man he met was Harith
bin Nu’man who reported to the Holy Prophet that Wahid-e-Kalbi was shouting into the streets telling
the people not to offer the afternoon prayers but at Banu Qurayza. The Holy Prophet said that the caller
was none else but the Messenger Angel Gabriel. The Holy Prophet called Ali and handed over the
standard of Islam to him and ordered the march to Banu Qurayza. When the Muslims reached the
fortress of Banu Qurayza, the Jews began to abuse the Holy Prophet and the Muslims.

The Holy Prophet himself standing before the walls of the fortress demanded the Jews to come out of
the strong hold. Had they come out and surrendered they might have received the same merciful terms
of migration which were awarded to other treacherous tribe of ‘Qaynuqah’, but the Jews would not
agree. There was a grove of date palms, outside the stronghold. The Holy Prophet pointed to the palms,
and the trees one after another began shifting themselves to a place away from there, into the desert.
The Muslims camped under the trees at a well in the grove. At last, after a siege of about 25 days the
Jews came out. The Holy Prophet offered them the choice of appointing an arbitrator to decide about
their future. Had they appointed the Holy Prophet himself they would surely have had a merciful award
but the guilty conscience of the corrupt people would not allow them to have the right course at any time.
They chose Sa’d ibn Mu’adh, and Sa’d asked them thrice if they would abide by his decision, to which
they unanimously agreed. Sa’d decided to apply the Jewish law of the sacred scripture of the Old
Testament which they followed, with a merciful deviation, not being as strict as the case demanded
under (Deut. 2/10-18) but applied and adjudged them the treatment of the far-off cities. (Deut. 20/13-14)

“When thou comest nigh unto a city to fight against it, then proclaim peace unto it.10.

“And it shall be, if it make thee answer of peace, and open unto thee, then it shall be, that11.
all the people that is found therein shall be tributaries unto thee, and they shall serve thee.



‘And if it will make no peace with thee, but will make way against thee, then thou shalt12.
besiege it:

“And when the Lord thy God hath delivered it into thine hands, thou shalt smite every13.
male thereof with the edge of the sword:

“But the women, and the little ones, and the cattle, and all that is in the city, even all the14.
spoil thereof, shalt thou take unto thyself; and thou shalt eat the spoil of thine enemies,
which the Lord thy God hath given thee. Deut. 20:13-14

“Thus shalt thou do unto all the cities which are very far off from thee, which are not of the15.
cities of these nations.

“But of the cities of these people, which the Lord thy God doth give thee for an16.
inheritance, thou shalt save alive nothing that breatheth:

“But thou shalt utterly destroy them; namely, the Hittites, and the Amorites, the17.
Canaanites, and the Perizzites, the Hivites, and the Jebusites; as the Lord thy God hath
commanded thee:

“That they teach yon not to do after all their abominations, which they have done unto18.
their gods; so should ye sin against the Lord your God.” Deut. 20:10-18.

If the Bible in the hands of our Christian brethren is a holy Scripture which they have to follow, let them
read the passage of Deut. quoted above and give an impartial verdict. Compare it to Qur’anic law of
dealing with the enemy forbidding aggression, to deal only just as one has been dealt. However,
according to the Bible and also as per the Qur’anic statements the Jews had been the people ever
cursed by God who had always earned their perdition for their treacherous, conduct and character and
corruption. The Holy Prophet had been equally merciful, not only to the Jews but even to the polytheists
who had been the blood-thirsty enemies.

Ignoring the facts of the events and blindly laying charges against an apostle of God will be nothing but a



gross betrayal of one’s own ignorance or malice and prejudice. The Jews were allowed to have their
independent arbitrator and the arbitrator to have his independent verdict and under their own sacred law
and they were not in the least burdened by any ordinance from the Holy Prophet.

1. Believes in God and seeks His pleasure.
2. The life hereafter - the day of judgment.
3. Refer to note on verse 33:20. Refer to verse 68:4.
4. Refer to verse 38:11.
5. Refers to those who stood fast with the Holy Prophet up to the end - and those who ran away from the battlefields do not
come under this category.
6. Refer to verse 8:17. Refer to note on verse 8:62.
7. The Meccan polytheists - Reference to the Battle of Banu Qurayza.
8. Refer to verses 59:2-7.
9. Vide verse 38:11.
10. See verse 53:3.

[1] [1]
SHARES

Al-Ahzab Section 4 - The People Of The House
(The Ahl Al-Bayt) Divinely Made Pure (Clean)

Prophets’ wives warned

The virtuous among them promised a goodly recompense and those who commit open
indecency shall have a double punishment

The people of the House (of the Prophet Muhammad) made pure (clean) by God

Al-Ahzab Verses 28 - 34

ًيما جاحرس نِحرساو نعّتما نالَيا فَتَعزِينَتَها وۈةَ ٱلدُّنْيينَ ٱلْحتُرِد نتُنن كٰجِكَ ازْو قُل ِا ٱلنَّبهياـي



O’ Our Prophet (Muhammad!) Say thou unto thy wives: “If ye desire (the enjoyment of) the life of
this world and its adornment, come then I will provide for you and allow you to depart1a goodly
departing.” (33:28)

وان كنتُن تُرِدنَ ٱله ورسولَهۥ وٱلدَّار ٱلْـاخرةَ فَانَّ ٱله اعدَّ للْمحسنَـٰتِ منن اجرا عظيما

And if ye desire God and His Apostle and the abode in the hereafter, then verily God hath
prepared for the good2among you a great recompense. (33:29)3

يـٰنسآء ٱلنَّبِ من ياتِ منن بِفَـٰحشَة مبيِنَة يضـٰعف لَها ٱلْعذَاب ضعفَين وكانَ ذَٰلكَ علَ ٱله يسيرا

O’ wives of the Prophet! whosoever of you committeth an open 4indecency double will be the
chastisement for her; and this for God is easy. (33:30)5

ومن يقْنُت منن له ورسولهۦ وتَعمل صـٰلحا نُّوتهآ اجرها مرتَين واعتَدْنَا لَها رِزْقًا كرِيما

And whoever of you is obedient to God and His Apostle and doeth good, We will give her
recompense twice, and We have prepared for her an honour able sustenance. (33:31)6

يـٰنسآء ٱلنَّبِ لَستُن كاحدٍ من ٱلنّسآء انِ ٱتَّقَيتُن فََ تَخْضعن بِٱلْقَولِ فَيطْمع ٱلَّذِى ف قَلْبِهۦ مرض وقُلْن قَو معروفًا

O’ ye wives of the Prophet! ye are not like any other women if ye guard (yourselves) against evil,
and be not soft in (your) speech lest lusteth after you he in whose heart is a disease, and speak
ye a plain speech. (33:32)

هرِيدُ ٱلا ينَّمۥٓ اولَهسرو هٱل نعطاۈةَ وكٱلز يناتءلَۈةَ وٱلص نمقاو َولٱ ةيـٰهِلٱلْج جرتَب نجرتَب و نوتيب نَ فقَرو
ليذْهب عنم ٱلرِجس اهل ٱلْبيتِ ويطَهِركم تَطْهِيرا

And stay ye in your abodes and display not your finery like the display of the ignorance of yore,
and establish ye prayer and give away the poor-rate, and obey God and His Apostle; Verily,
verily God intendeth but to keep off7from you (every kind of) uncleanness O’ ye the People of the
House, and purify you (with) a thorough purification.8(33:33)9

وٱذْكرنَ ما يتْلَ ف بيوتن من ءايـٰتِ ٱله وٱلْحمة انَّ ٱله كانَ لَطيفًا خَبِيرا



And remember ye what is recited in your abodes of the signs of God and wisdom; verily God is
Benignant, All-Aware. (33:34)10

Commentary

Verse 28

When the Holy Prophet returned home after the victory at Khaybar, his wives asked him to distribute the
booty among them. The Holy Prophet said that he had distributed it as commanded by God. They said,
“Dost thou not know that after thy death we could not be married to anyone else?” God desired the Holy
Prophet through this verse to admonish them. The Holy Prophet left them to themselves for about
nineteen days and remained at the ‘Mashrabat Umm Ibrahim.’ Of the women whom the Holy Prophet
had to accept in wedlock, most of them were mischievous and troublesome.

To know how much the Holy Prophet suffered at the hands of his wives, after the godly Lady Hazrat
Khadija, one should read the life history of the Holy Prophet relating to the conduct of his wives and the
envy and the disputes among themselves, and his being the victim of malice and prejudice they
entertained against each other. The only youthful marriage the Holy Prophet had, was with Hazrat
Khadija the mother of Hazrat Fatima Zahra, with whom ended the harmony, happiness and the peace of
mind in the domestic life of the Holy Prophet.

Lady Khadija was the noblest woman and the best of the wives of the Holy Prophet whom he married
fifteen years before he declared his apostleship and the married life lasted for about twenty-five years in
ideal love and perfect harmony. The year in which Hazrat Khadija departed from this world, the Holy
Prophet observed it as the ‘Am al-Huzn’, i.e., the year of grief. At the stage of life when the desire for
sensual enjoyment demands youthful and attractive partner in life, the Holy Prophet lived in ideal love
and perfect harmony with a widow more advanced in age than himself and as long as she was alive, the
Holy Prophet did not think of any other woman and his attachment to Hazrat Khadija was so much that
none ever dared to suggest to him the alliance with any other woman and his being fully content with his
alliance with Hazrat Khadija was also unusual for a man of his status among his people and against the
common custom then in vogue of having an unlimited number of consorts.

After Hazrat Khadija the Holy Prophet would never have married any other woman but for the pressure
from Abu Bakr offering his daughter A’ishah, which he tried to avoid it and at last just to please Abu
Bakr, had to yield to the offer and the alliance of the Holy Prophet in his age of more than 50 years, with
a girl of about nine years, is itself obvious what amount of pressure would it have been, for the Holy
Prophet to accept the offer. And Hafsa the widowed daughter of Umar had also to be accepted just to
please her father who was also sorry and also displeased for the lady not being accepted to be taken
into a subsequent wedlock by anyone else. As regards the other wives the compassion and the
clemency of the Holy Prophet, could not help accepting them under his protection and care, in



consideration for the suffering widows who could not otherwise be provided for under the social custom
of the age. Some of the ladies who took shelter later under the apostolic roof were righteous, gentle and
faithful but the others were full of envy and avarice, malice against each other and often teased the Holy
Prophet and sometimes he had to leave them to themselves (for details refer to the Islamic history).

At last, the Holy Prophet through this verse was commanded to offer them a goodly departure with gifts
of riches if they insisted upon having any wealth of this world. This offer to the women is itself eloquent
enough to declare the gravity of the displeasure they had inflicted upon the Holy Prophet. It is also quite
evident that if the Holy Prophet had married these women for any lust of sensual enjoyment, he would
have pleased them by granting their desires which he could very easily have done, having everything at
his command. But his offer to give them a goodly send-off, clearly indicates that he was not at all
anxious to have them and was ready to divorce them even at the cost of providing them with whatever
gifts they desired to have.

At the revelation of the above verse the Holy Prophet summoned his wives and read out the verdict of
God about them and left to them the choice of adopting any one of the offers, i.e., either to receive their
dowry and gifts and get divorced, depart from him for ever or to remain peaceful avoiding quarrelling
among themselves and stopping the headache to the Apostle of God, retaining the privilege of being
under his shelter. First of all, the Lady Umm Salamah stood up and said, “I have chosen God and His
Holy Prophet.” The next verse was revealed. Most of the commentators say that the cause of the
revelation of this verse was that the wives of the Holy Prophet demanded luxurious living beyond his
means and he, in response to the command of God had made a vow not to go to them for one complete
month. At the end of the thirty days this verse giving the choice to the women was revealed. At that time
the following nine ladies had come to the Holy Prophet under the wedlock:

1. A’isha, daughter of Abu Bakr.

2. Hafsa, daughter of Umar.

3. Umm Habiba, daughter of Abu Sufyan.

4. Sawda, daughter of Zamʿa.

5. Umm Salamah daughter of Abi Umayyah.

6. Safiyya, daughter of Huyayy ibn Akhtab (from Khaybar).

7. Maymuna, daughter of al-Harith al-Hilah.

8. Zaynab, daughter of Jahsh al-Asadi.

9. Juwayriya, daughter of al-Harith al- Mustaliqiyya.



According to A’isha’s own statement, reported in ‘Irshad al-Sari, Sharh Sahih al-Bukhari’11 The wives of
the Holy Prophet were divided into parties - One under A’isha, daughter of Abu Bakr to which belonged
Hafsa, daughter of Umar, Sawda and Safiyya and the rest in the other party.

Taking advantage of their fathers moving closely with the Holy Prophet, A’isha and Hafsa desired special
influence over the Holy Prophet. They used to make such demands which the Holy Prophet could not
provide them with.

It is said that once Abu Bakr and Umar even rebuked their daughters. Once A’isha demanded some
things from the spoils of some war which in justice he could not give and yet she persisted in her
demand so much that the Holy Prophet felt for her arrogance and the unjust demand. Ali tried to pacify
her, but she lost her temper and spoke harshly to Ali. The Holy Prophet felt so much that he authorized
Ali to divorce in his behalf any of his (Prophet’s) wives whenever he (Ali) deemed it desirable. This verse
was revealed (See RA., HS., AK., MM.)12 A’isha and Hafsa had sometimes stooped to adopt hurtful
conduct against the Holy Prophet. Once Zaynab bint Jahsh, one of the wives of the Holy Prophet, had
received some good honey.

When the Holy Prophet visited her, she prepared a beverage of it for him. As it takes some time for
honey to dissolve into water, the Holy Prophets’ stay at Zaynab’s quarter was necessarily prolonged.
This aroused jealousy in A’isha. She consulted the members of her party and plotted to disgrace
Zaynab. When the Holy Prophet came to A’isha, she hinted that an obnoxious odour of Maghafir was
emanating from his mouth. The Holy Prophet felt and replied that he had not eaten Maghafir but taken
only the beverage prepared of honey. She said the bees might have drawn the honey from the Maghafir
flower. The Holy Prophet left her in displeasure and came to Hafsa only to hear the same what A’isha
had said. On one occasion Hafsa grew frantic and used violent anger against Mary the Coptic lady.13

On another occasion a breach of trust was committed divulging a secret against the explicit order of the
Holy Prophet.

The Holy Prophet usually prophesied events relating to the trouble which would spring up after his
departure from the world. He had told Hafsa about some coming events and had also enjoined not to
disclose the news to any one but to keep it a secret to which she agreed; but no sooner did the Holy
Prophet leave her house than Hafsa went to A’isha and divulged the secret. After these events the
verses14 (See ‘A’lam al-Nubuwwa’ p. 81) (EHA)15, (DM)16, (SB)17, (FB)18, (TKH)19, (RA)20, (FHI).

The Holy Prophet would have divorced these ladies but for a feeling of mercy that, if divorced, their lives
shall be ruined, for they could not be re-espoused by anyone (the wives of the Holy Prophet being
forbidden to be re-married to anyone else), as the divorced ones or as widows.

From this verse to verse 33:34, the verses referring to the wives of the Holy Prophet, clearly indicate that
the wives of the Holy Prophet, were not of equal footing in faith and fidelity. Of them were those inclined
towards worldly pleasures, and some were inclined toward the external happiness of the life in this world



and that no assurance had been granted to any of them of their success in their life hereafter. This is the
reason that they could not be included in the last clause of the verse 33:33 in which is given the highest
standard of purity to the Ahl al-Bayt, i.e., the People of the House of the Holy Prophet. This is the
reason that throughout these verses referring to the wives of the Holy Prophet, the personal pronoun
used is, in plural in feminine gender, but in that celebrated clause the pronoun used is plural in
masculine gender, which is, in total conformity with verse 11:73, although the verse there, is addressed
to Sarah who would be the mother of Isaac who was one of the prophets.

As further evidence of the exclusion of the wives from the highest standard of the purity secured for the
Ahl al-Bayt in the last clause of verse 33:33, is the verse 66:5, wherein it asserts that the wives are
subject to divorce and that women better than them in all respects, were there available among the other
faithful women in the place. In view of these points, one can easily realise that the best place for this
celebrated clause Verse 33:33, is where it now is, though all the traditions dealing with this passage
indicates that the passage was revealed separately and is complete in its context and its significance.
(A.P.).

Verse 29

In this verse there is the promise of the great heavenly reward to the righteous and the faithful ones
among the wives of the Holy Prophet the object of whose alliance with the Holy Prophet was not owning
any riches or any fortune but to please God and His Holy Apostle Muhammad and to achieve the blissful
life in the ultimate.

Verse 30

It is to be noted by the critics of the Holy Prophet and Islam that whatever the Holy Prophet got as the
booty in the several defensive battles was in his hands; and at his independent and exclusive disposal
he could have appropriated everything to his personal use or for the use of his wives and the other
relatives.

Any indecency on the part of his wives was warned against to be penalised with double the ordinary
punishment. Because being under the direct control and the guidance of the Holy Prophet, they ought to
have been benefited by the close society of the ideal personality of the Apostle of God, more than
anybody else. Thus, any unseeming conduct on their part would naturally be a greater offence than in
the case of the other ordinary women. In the case of the wives of the Holy Prophet, who ought to be the
patterns of decorum and decency for the others, even the minor indiscretion would be reprehensible and
the punishment in the hereafter would naturally be of a higher magnitude and of greater duration than
what is meted out under the law administered here in this world.



Verse 31

The term double reward mentioned here does not mean twice but a greater reward. They earn this grace
of God for their denying themselves the ordinary comforts of life and their remaining faithful to the Holy
Prophet abiding by his guidance. As they are entitled to an increased punishment for any ordinary
indecency, similar increase they are also entitled to a similar increase in the reward for their virtues.21

This indicates that some of the wives of the Holy Prophet were not of the standard. (A.P.).

Verse 32

The wives of the Holy Prophet are informed of their unique position to be the models of righteousness
among the women. It has been made quite clear that mere alliance with the Holy Prophet will never
suffice them without the righteousness expected of their position. They are warned to be guarded when
they talk gently to any people lest their kindness and gentle voice might be misunderstood and taken a
wrong advantage of, by the evil-minded ones. All these go to show that every woman being merely the
wife of any apostle of God would never be entitled to any special honour or particular regard unless she
qualifies herself with the virtues and leads the prescribed guarded life.

Though this ordinance is addressed to the wives of the Holy Prophet, but it has its general application as
well, for every Muslim woman. No Muslim woman shall indulge in a soft and amorous or passionate talk
with any member of the opposite sex. Islam is not the collection of mere ideals. It has its own practical
side. Islam is away of life. The fair sex has to duly guard itself against the rebellious passions. The
injunction given here is to promote and maintain the purity of mind and heart and chastity in the practical
life of both the sexes of the human family and thus to control and sublimate the self in man and woman.

Verse 33

While the previous verse dealt with the observance of the purity and decency which the Muslim women
in general, and the wives of the Holy Prophet in particular, had to effect in their practical life, to be
guarded in their dealings with the other sex, this verse prescribes a further restriction on their remaining
indoors in their houses and their strict and regular offering of the prescribed daily prayers and giving
away of the poor-rate and their being subservient to God and the Holy Prophet. Every wife of the Holy
Prophet strictly observed this ordinance. It is related of Lady Sawda that some people asked her why
she did not go to Haj or Umrah, to which she replied saying, “It was compulsory upon me once and now
my Haj and Umrah is that I should stay in the room in which the Holy Prophet left me.” She stayed in the
room for her whole life and only after her death the body was brought out of it. But only one of the ladies
did not stay in her abode but rode at the head of a huge army to Basra and conducted the battle of
Jamal (the Camel) against Ali which caused the slaughter of thousands of Muslims in the field, and it
was the most disgraceful event in the political history of the Muslims.



Under Islam, fighting even in Jihad, is forbidden for women. This ordinance was not only violated by one
of the wives of the Holy Prophet but also the campaign she led was against the first Holy Imam about
whom the Holy Prophet had declared: “I and Ali are of one and the same Light.” “O’ Ali! thou art to me
as Aaron was to Moses.” “O’ Ali! thou art my brother in this world and the hereafter.” “O’ Ali! Thy flesh is
my flesh and thy blood is my blood. Fight with thee is fight with me and peace with thee is peace with
me.” etc.

The Holy Prophet had prophesied about this event. For details as to who fomented the public discontent
against the Holy Imam Ali ibn Abi Talib in preparing for the battle of ‘Jamal’ see Tabari and The Annals
of the Early Caliphate by Sir W. Muir, EHI22 by SSH and the works on the Early History of the Muslims.

The portion of this verse relating to the divinely effected purity of the Holy Ahl al Bayt needs a proper
explanation commenting with reference to its correct context. This portion of this verse is a separate
Ayat or verse by itself revealed separately on particular occasions but placed here as it deals with the
wives of the Holy Prophet. The location of this verse here if studied properly makes it obvious that it has
its own significant and important purpose behind it. While the address in the beginning of this verse is in
the feminine gender - there is the transition here in the address from the feminine to the masculine
gender. While referring to the consorts of the Holy Prophet, the pronouns also are consistently feminine.
For a mixed assembly of men and women, generally the masculine gender is used. This transition in the
grammatical use of the language, makes it quite obvious that this clause is quite a different matter used
for a different group other than the previous one, and has been suitably placed here to show a
comparative position of the Ahl al-Bayt in contrast to the wives of the Holy Prophet. Amr ibn Abi Salama
who was brought up by the Holy Prophet relates:

“When this verse was revealed, the Holy Prophet was in the house of Umm Salama. At the revelation of:
“Verily willeth God to keep away impurity from you O’ People of the House! and He purifieth you with the
perfect purification,” The Holy Prophet assembled his daughter Fatima, her sons Hasan and Husayn and
her husband his cousin Ali and covered the group including himself, with his own mantle and addressing
God said “O’ God! These constitute my progeny! Keep them away from every kind of impurity, purified
with perfect purification. Umm Salama, the righteous wife of the Holy Prophet, witnessing this marvellous
occasion, humbly submitted to the Holy Prophet “O’ Apostle of God! May I also join the group?” to which
the Holy Prophet replied, ‘No’ remain thou in thine own place, thou art in goodness.”

(See JT., Is., RN., UG., I.Kh., Mus.,)23

Umm al-Muʾminin A’isha’s report on the revelation of this part of this verse, says that the matter was
repeatedly revealed which indicates its extra-importance to make people know it through various
sources to bear witness to the fact so that none, be he a friend or even a foe, dare deny the special
excellence and glory bestowed upon the holy ones and their divine unique position in view of the Lord.
A’isha’s version fully concurs with that of Umm Salama.



It is a historically acknowledged fact that A’isha was not well-disposed towards Fatima and particularly
towards Ali. This one and the same matter being revealed, repeatedly once in the house of Umm
Salama and again in that of A’isha, makes the divine plan quite obvious that it was willed by God to put
the two wives of the Holy Prophet differently disposed towards the Holy Prophet and his progeny, to bear
witness to the event. A’isha reports:

“One day when the Holy Prophet was enwrapped in a black mantle, came to him (his grandson) Hasan
and the Holy Prophet got him under the mantle. Then came Husayn (the other grandson) and he was
also received similarly by the Holy Prophet under the mantle, when came his daughter Fatima, the Holy
Prophet took her under the mantle. In the last, came Ali. The Holy Prophet received him also under the
mantle and the Holy Prophet recited the above-mentioned verse of Tatheer, (i.e., purification).” (See
S.M., MIH., KU)24

According to all the basic and the fundamental authorities like the SB, SM, MIH, AD25, SMh26 MML,27 it
has been unanimously acknowledged that the reference in the last sentence of this verse is only to the
Holy Prophet, the Holy Imam Ali ibn Abi Talib, Fatima, the Lady of Light and the two sons of Lady Fatima
and Ali, i.e., the Holy Imam Hasan and Husayn. It could reasonably be said that the revelation of one
and the same verse in the houses of two of the wives of the Holy Prophet was the divine plan to declare
the exclusive position of the Ahl al-Bayt, so that the two ladies may themselves vouch for their exclusion
from the term Ahl al-Bayt, so that any votaries on behalf of the wives of the Holy Prophet may not later
attempt to include the wives in the term.

The above quoted basic Sunni authorities relate of A’isha, Umm Salama and Abu Sayeed Khudri that
this verse was revealed referring only to the Holy Prophet, Ali, Fatima, Hasan and Husayn. MIH28 in his
renowned work Musnad relates of Ata ibn Riha that Umm Salama said that once when the Holy Prophet
was in her house, came Fatima with food cooked in a mud pot. The Holy Prophet desired Fatima to call
Ali her husband and her two sons Hasan and Husayn. When these holy ones had come, they sat
together and had their meals, then the Messenger Angel Gabriel appeared with this verse. The Holy
Prophet threw his mantle over these persons and said, “O’ God! These are my ‘Ahl al-Bayt.’ Keep these
away from every impurity!” Then Umm Salama said: “I am also of you.” The Holy Prophet said: “Thou
art in goodness but not of my Ahl al-Bayt.” And according to the report in the Namah al-Usul which is
the consolidation of the traditions of all the renowned six Sunni basic authorities viz. The ‘Sahih al-
Sittah’ - Umm Salama said that “I also caught corner of the mantle and wanted to get under it but the
Holy Prophet snatched it away from me and said: “Thou art in goodness but not of the Ahl al-Bayt.”

Tha’labi reports that once it was told to A’isha that going to the Battle of Jamal she has violated the
ordinance from God for the wives of the Holy Prophet, to stay indoors, to which she replied that it was
her fate. When she was asked about Ali ibn Abi Talib - A’isha replied: ‘Thou hast asked me about the
one whom the Holy Prophet loved the most.’ “By God!” continued A’isha, saying, “I saw the Holy
Prophet taking Ali, Fatima, Hasan and Husayn under his mantle and saying “O’ God! These and only



these are my ‘Ahl al Bayt’, Keep them away from every impurity, I asked the Holy Prophet. ‘Am I not of
thine ‘Ahl al-Bayt’? The Holy Prophet said ‘Get thou hence! Thou art not of my Ahl al-Bayt’.” (U.B.,
M.S.,)29.

It is in S. Mh.30, and SM.31, that the Holy Prophet says “I remind you all about my ‘Ahl al-Bayt.’ It was
asked of Zaid bin Arqam as to those who constitute the ‘Ahl al-Bayt’, if the wives are also included in
them? The reply was that a wife is associated as long as the wedlock continues or the husband lives…If
divorced or widowed the wife returns to her parents. The Ahl al-Bayt are those whose relationship is
unbreakable or unceasable with the Holy Prophet and on whom ‘Sadaqa’ (i.e., charity done to repulse
any calamity to any person) is ‘Haram’, i.e., forbidden. AD32., and Im.M.33, have reported of Anas that
after the revelation of this verse, whenever the Holy Prophet got out of his house for his morning
prayers, he used to recite it at the door of his daughter Fatima.

On the occasion of the historic event of Mubahala,34 when the Holy Prophet was commanded by God to
call the Christians of Najran to a Spiritual Contest, which the whole public around, both Muslims and the
non-Muslims witnessed, the Holy Prophet, came out with his daughter Fatima, her husband Ali and her
two sons Hasan and Husayn and said “O’ God these are my Ahl al-Bayt.” (S.M.)35. Though the
challenge contained the plural for women also, but the Holy Prophet took only one woman although
there were nine wives of his. Besides the word ‘Nisa’ could mean wives as well as women in general,
but the Holy Prophet leaving his wives at home took along with him only his daughter. Some
commentators advance the term Ahl al-Bayt used in verse 11:73 where the term has been used by the
angels addressing ‘Sarah’ the wife of Abraham. It must be noted that the address to Sarah was not
because she was the wife of Abraham but as she would be the mother of Isaac who was to be the
apostle of God. Otherwise merely being the wife of an apostle of God could not be of any avail to any
woman for there are the wives of the apostles Noah and Lut, and we know what kind of women they
were and what their fate was.

The word ‘Innamma’, as already said above, indicates the firmly determined decision of the Lord against
anything else otherwise. The mention of the mere decision does not serve any purpose at all without its
having taken full effect. A decision or a determination on the part of a mortal like man is quite different
from its taking any effect for our decisions need the means to the end. This is not the case with the will
of God. God’s will is itself the effect of it for He Himself is the cause of a thing and its simultaneous
effect.36 It is quite obvious that it was not the mere revelation of the will of the Lord but the declaration of
its effect, to announce their excellence and their unique position among mankind, and the declaration of
the will here would naturally mean to say that since the Ahl al-Bayt had already been purified, the
decision is also to keep them as such, i.e., to keep them away from every kind of impurity, for ever. The
prayer in 2:127-129 seems a prayer for the future but it actually is a prayer to be kept or to be
maintained as already conditioned, i.e., for the continuance of the graciously gifted excellence in their
own selves and also in their progeny.



It is a matter of common sense and simple logic that those who had been purified by God Himself could
never at any time be impure. It could not be that God the Creator by mistake thoughtlessly made some
one with any impurity and then with an after-thought amended the original decision and brought about
any change in His policy, and purified the creature, for God is free from the defect of ‘Taghayyur’, i.e.,
change. His will never undergoes any change; it is and it shall be and always as it was so. Those whom
He purifies He does it at the very creation of that being. Those purified by God would naturally be pure in
their very origin, spiritual as well as physical and their practical life from its very beginning until its
divinely determined destination, can not be but infallible.

The lives of the women joining the Holy Prophet in wedlock, could never be as such and the conduct of
some of them during the wedlock was not free from the impurity of mischief, envy, greed, intrigue, pride
and prejudice. One of the wives of the Holy Prophet violated the ordinance issued to the wives of the
Holy Prophetic remain indoors, by leading the armies to the Battle of ‘Jamal’ while she very well knew
Islam’s forbidding warfare for women. This has openly and doubtlessly proved the fact that wives of a
prophet could never be one of his ‘Ahl al-Bayt,’ unless they are his blood relations or the mothers of his
issues. None of the wives of the Holy Prophet, save Khadija, was the mother of any of his surviving
issues, nor had any relation with him previous to the wedlock which is only a revocable social contract.

If the wives of the Holy Prophet had to be included in his ‘Ahl al-Bayt,’ what could be said of the wives of
Noah and Lut who have been declared by the Holy Qur’an, the Word of God, as the cursed ones of the
Lord.

When any quality or attribute is mentioned in an indefinite sense the degree meant in the context would
be the perfect or the maximum possible one. The purity meant here is the purity absolute, i.e., of every
kind, without any impurity or uncleanliness whatsoever, otherwise the use of the term pure would never
be in its fulness. The ‘Shirk’ polytheism is mentioned in the Holy Qur’an as impurity and also the greatest
iniquity37 and iniquity is the impurity of faith. Hence the purified ones by God would be only those whom
‘Shirk’ i.e., polytheism should never have polluted their lives at any time in their life and none of the
wives of the Holy Prophet were free from this impurity prior to their embracing Islam and joining him in
the revocable social contract of the matrimonial alliance.

Hence from all points of view of reasoning, and the factual position, and as clearly proved by the open
declaration of the Holy Prophet, conveyed to us through the evidence from the several wives of the Holy
Prophet themselves, and the companions and the great scholars that only Ali, Fatima, Hasan and
Husayn constitute the Ahl al-Bayt of the Holy Prophet. It is also the fact of history that only these are the
ones whose lives had ever been pure and free from the polytheistic pollution while all the others had
once been polluted with the impurity of idolatry and the heathen and the pagan life.

The very fact that so many reliable people have consistently related the different occasions of the
revelation of this clause, is itself evident of the significance of the matter so repeatedly revealed and the
necessity of the people knowing its importance and significance for use in guiding themselves with



regard to their faith and their faithfulness to the Holy Prophet and his family (the Holy Ahl al-Bayt). In
spite of so much of caution and care divinely taken to make the people know the actual position of the
holy ones, the brutal treatment they had at the hands of the people is a matter of surprise and wonder. A
reference to the detailed history of the godly but the most miserable life of these divines, would disclose
to any fair-minded one that none of the Holy Fourteen passed any moments of their life in this world
without suffering some misery or torture at the hands of the people and none but the Last of them
departed from this world in the natural course of it, for all of them were martyred. Even in the worst of
their sufferings, they led an absolutely pure and an ideal godly life, as the best and the most perfect
models of a pure human life tempered with divinity in every aspect of their faith and its practice to guide
the others. It is in view of this unique significance and its usefulness to the human race as a whole the
Holy Prophet declared:

“I leave behind me amidst you Two great things, the ‘Book of God’ (the Holy Qur'an) and my ‘Ahl al-
Bayt’. Should ye be attached to these Two, never, never shall ye be misled after me, for verily, these
Two will never, never be separated from each other, until they meet me at the Cistern of ‘Kawthar’.”

And:

“The likeness of my Ahl al-Bayt is that of the Ark of Noah: whosoever got into it, got saved, and
whosoever turned away from it got drowned and lost.”

The holy ones who constitute the Ahl al-Bayt are the following:

No. Name Designation Martyred by means of Buried at

1. Muhammad al-
Mustafa The Last Apostle of God Effects of the poison. Medina.

2. Fatima al-Zahra

The Holy Prophet’s daughter
- Lady of Light, Wife of Ali
the First Imam and the
Mother of the Imams, Hasan
and Husayn, Grandmother of
Nine Imams.

Wounded by the fall of the
door caused by an out rage at
her dwelling.

Medina.

3. Ali al-Murtaza The First Imam Assassinated while in prayer at
Kufa. Najaf.

4. Hasan al-Mujtaba The Second Imam Poisoned. Medina.

5. Ḥusayn Sayyid al-
Shuhada The Third Imam

Massacred with his kith and kin
and friends - seventy-two in
all.

Karbala.



No. Name Designation Martyred by means of Buried at

6. Ali al-Zain al-Abidin The Fourth Imam Poisoned. Medina.

7. Muhammad al-Baqir The Fifth Imam Poisoned. Medina.

8. Jafar as-Sadiq The Sixth Imam Poisoned. Medina.

9. Musa al-Kazim The Seventh Imam Poisoned. Kazimayn.

10. Ali ar-Ridha The Eighth Imam Poisoned. Mashhad, (Tus)
Iran.

11. Muhammad at-Taqi The Ninth Imam Poisoned. Kazimayn.

12. Ali an-Naqi The Tenth Imam Poisoned. Samarra.

13. Hasan al-Askari The Eleventh Imam Poisoned. Samarra.

14. Muhammad al-Mahdi The Twelfth and the Last
Imam

Disappeared in the cave in
Samarra to reappear before
the Resurrection Day when
Jesus also will have his
second advent to join him.

One of the mysteries:

One of the wonderful factors about the personalities of the Holy Prophet Muhammad, his daughter
Fatima, the Lady of Light and the Eleven of the Twelve Divinely Chosen Successors or the Imams, from
Ali al-Murtaza to Hasan al-Askari, is that every one of them were martyred.

And none of the Holy Fourteen had any education and yet every one of them was the fountain head of a
wonderful, divinely inspired, all-round knowledge unequalled by anyone else other than those of their
own holy group.

(1) Imam Hasan al-Askari the Eleventh Imam was martyred in 260 A.H. - The Abbasid Caliph Mu’tamid
sent his men to kill the Twelfth Imam who under the divine inspiration took shelter in the Cave at ‘Surra
Manra’ and disappeared. Many great Sunni Scholars have acknowledged this incident viz.:

Mulla Jami, in his Shawahid al-Nubuwwah.1.



ʿAbd al-Wahhab Shaʿrani, in his Lawaḥiq al-Anwar and Al-Yawaqit wa-l-Jawahir.2.

Shaykh al-Akbar, Muḥyi al-Din ibn ʿArabi, in his Fathat al-Makkiyah.3.

Khajah Parsa, in Fasl al-Khitab.4.

ʿAbd al-Ḥuq al-Muḥaddith al-Dihlawi, in Aʾimmat al-Aṭhar.5.

Jamal al-Din al-Muhaddith, in his Rawdat al-Ahbab.6.

Abū ʿAbd Allah al-Shami, author of Kifayat al-Tibyan fi Akhbar al-Sahib al-Zaman.7.

Sibt ibn al-Jawzi, in his Tadhkirat Khawass al-Ummah.8.

Ibn Sabbagh Nur al-Din ʿAli al-Maliki, in his Fusul al-Muhimma.9.

Kamal al-Din ibn Talha al-Shafaʿi, in his Matalib al-Suʾul.10.

Shah Wali Allah, in his Fadl al-Mubin.11.

Shaykh Sulayman al-Ḥanafi, in his Yanabiʿ al-Muʿaddah (and other great scholars also).12.

About the indefinite and extraordinary length of the life granted to the Twelfth Imam the great scholars
have replied that when Muslims believe in the life of the Holy Prophets Jesus, Khizr, Idris and even
Dajjal, and the long life of 950 years granted to Noah, and similarly to other apostles of God. Where is
the point in wondering about the life of this Divine.

(a) History records that this order was violated by some of the wives of the Holy Prophet (vide battle of
Jamal).



(b) The points to be noted regarding this verse are as follows:

1. That the word ‘Innamma’ signifies - exclusive distinction and to emphasise this exclusive ness, the
second object of the verb ‘Yuzhiba’, i.e., the phrase ‘Ankum’ has been put before the first object -
‘Ar’rijs’ and for further emphasis, the phrase ‘Ahl al-Bayt’ has been mentioned to explain the pronoun
‘Ankum’. In short, the grammatical structure of the clause indicates beyond doubt that this is a privilege
and distinction granted to the Ahl al-Bayt by God, exclusive of all others.

2. The verb ‘Yuridu’ which means continuous will and the intention of God, is of His Creative will and
intention and not of Legislation as many commentators have confirmed on the ground of the above-
mentioned exclusiveness. The attempt of some commentators to interpret the will and the intention here,
as the Legislative one as in verse 5:7, means distortion of the whole verse and its use of the exclusive
particle and the exclusive arrangement.

Even granting the legislative nature of the will and the intention, it would only mean that only the Ah al-
Bayt were up to the standard and nobody else.

3. This verse is to be taken as the minor premises of what is asserted in verses 56:77-79 which assert
that the Qur’an in its as original hidden form, is beyond the reach of all - save those who are purified.

4. As regards the personnel of the Ahl al-Bayt,38 is to be taken into consideration, i.e., ‘Abnaʾana’,
‘Nisa’ana’ and ‘Anfusuna’ are undoubtedly included in the Ahl al-Bayt.

5. As to who the ‘Nisa’ana’, the ‘Abna’ana’ and the ‘Anfusuna’ are, though there are many authentic
traditions but the unanimous verdict of the Muslims throughout the ages, is that none other than the Holy
Prophet, Ali, Fatima and Hasan and Husayn were included in the Ahl al-Bayt. This is the best evidence.

6. As far as the degree of the purification meant here, we hardly need to say anything more than what
the verse itself conveys - that they were kept away from all sorts of uncleanliness, spiritual and physical,
which the creatures are subject to, and they were purified to the utmost degree possible for a creature.

The only thing to be kept in view that they are purified by God Himself and not by themselves which
means their utmost submissiveness to His will and their being in utmost communion with Him.

7. Besides the clear evidences of Qur’an about the significance and the personnel of the Ahl al- Bayt
there are several authentic sayings of the Holy Prophet, narrated by the authors of the ‘Sihah’ and the
‘Masanid’ of the Sunni Schools, in support of the above statements and that none but these Five
Persons were gathered under the ‘Shurut’ and that the Holy Prophet pointed out saying ‘Allahumma
haʾulaʾi ahl al-bayti, haʾulaʾi iṭrati - ‘O’ God these are the people of my House and these are my
‘Itrah’, i.e., (close kindred). And as ‘al-Tahawi’ says in his Book ‘Mushkil al-Athar’ that for six or nine
months after the revelation of this verse the Holy Prophet used to stand at the door of Fatima’s House in
the morning and in the evening saying - ‘As-salamu ʿalaykum ya Ahl al-Bayt’ - and recited this verse.



And that tradition records two anecdotes, one concerning A’isha who says that she approached the
‘Shurut’ to enter into it and the Holy Prophet said ‘No! these are the Ahl al-Bayt’. And another anecdote
concerning Umm Salama that she approached the ‘Shurut’ for the same purpose and the Holy Prophet
told her, ‘Though thou art righteous, yet these are the people meant by this passage’.

There is not even a single, even unauthentic tradition to show that the Holy Prophet included the wives
in the verse 33:33. And even the companions such as Abu Bakr or Zayd bin Arqam excluded the wives
from the passage though Zayd bin Arqam attempted to expand it to include all Hashemites. The attempt
to include the wives in this passage had no Qur’anic or the Holy Prophet’s support at all. In the later
period of ‘Tab’un’ some anti-Ahl al-Bayt commentators of the Pro-Umayyad and the Abbasids,
forwarded the weak and unwarranted argument that the passage being in line with the verses with the
wives is an evidence for their inclusion but the point has already been cleared.

The attempt is one of the examples of using their discretion against Qur’an and the sayings of the Holy
Prophet. More surprising is that some of the modern commentators have attempted to distort the phrase
‘Allahumma haʾulaʾi’, i.e., O’ These are as to mean ‘these also.’ Such wrong and unwarranted attempts
had only the support of the temporal powers and not of any logical or intellectual force. However, it is
almost now unanimously accepted by all schools of thought that these five personalities are meant by
the verse and none else. (A.P.).

Verse 34

Here the wives of the Holy Prophet in particular are admonished to remember what is recited in their
houses, i.e., what the Holy Prophet preaches to them in particular, and also the Word of God, the
Qur’an, specially about the discipline prescribed for women. One has to refer to history to know which of
the wives of the Holy Prophet violated this ordinance.

The concluding words of the verse are a warning saying that whatever the wives of the Holy Prophet in
particular and the women in general do, is always open to God’s knowledge.

Here the gender changes - the address in plural feminine and the reference is to houses and not to the
House referred to in verse 33:33 of the Ahl al-Bayt. (A.P.).

1. For they had become intolerably troublesome to the Holy Prophet, the separation was offered to these.
2. Refer to note on verse 33:28.
3. Refer to verse 56:1-5.
4. Not adultery as they have been cleared of their charge. Refer to note on verse 33:28.
5. Refer to verse 24:26.
6. Refer to verses 4:34 & 28:54.
7. Not allowed even to approach.



8. With the event of ‘Kisa’ (the Mantle) reported also by Umm al-Mu’minin – A’isha & Umm Salamah - and at the historic
‘Mubahila’ the Holy Prophet pointed out, as only Ali, Fatima, Hasan and Husayn being the Ahl al-Bayt.
9. Refer to note on verses 5:6 & 11:73.
10. Refer to verse 22:63.
11. Nawal Kishore Edition Volume 7; page 314 (Early History of Islam).
12. Rawdat al-Ahbab, A Short History of the Saracens by Syed Ameer Ali, Asim-e-Kufi, Manaqib-i Murtadawi.
13. See Rawdat al-Ahbab, History of Islam by Zakir Husain.
14. See verses 56:1-5 and 56:21.
15. English Hadith Appendix.
16. Al-Durr al-Manthur.
17. Sahih Bukhari.
18. Fath al-Bari
19. Tarikh al- Khamis.
20. Rawdat al-Ahbab
21. See verse 28:54.
22. Early History of Islam.
23. Jamiʿ al-Tirmidhi, Istiʿab, Riyaḍ al-Nazarah, Usd al-Ghabah, Izalat al-Khafa, Mustadrak.
24. Sahih Muslim, Musnad Imam Ahmad Ibn Hanbal, Kanz al-Ummal.
25. Sunan of Abi Dawud.
26. Sawaʾiq al-Muhriqa.
27. Muwatta of Malik
28. Musnad Imam Ahmad Ibn Hanbal.
29. Umdat al-Bayan, Minhaj as-Sadiqin.
30. Sawaʾiq al-Muḥriqa.
31. Sahih Muslim.
32. Sunan of Abi Dawud.
33. Imam Malik.
34. See note on 3:60.
35. Sahih Muslim.
36. Refer to note on verses 36:82, 16:40, 2:117, 19:35.
37. See verse 31:13.
38. Refer to verse 3:60.
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