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Chapter 2: Peace be on you, O son of the
Messenger of Allah
ﻪلِ اﻟﻮﺳ رﻦﻚَ ﻳﺎَ ﺑﻠَﻴ ﻋمﻼﻟﺴا
Peace be on You, O son of the Messenger of of Allah

Commentary

ﻪلِ اﻟﻮﺳ رﻦﻳﺎَ ﺑ
O son of the Messenger of Allah
Ibnu Rasulillah is a patronym1. Imam al-Husayn (AS) in this verse is introduced as the son of the Holy
Prophet (S). There has been a controversy in the past about this bond and relationship. The enemies of
the Ahl al-Bayt (AS) throughout history would try to denounce it and declare that the Imams of the Ahl
al-Bayt (AS) are not from the progeny of the Holy Prophet (S) but rather only from the progeny of Amir
al-Mu’minin ‘Ali (AS). The Ahl al-Bayt (AS), however, would cogently prove to them the veracity of their
relationship with the Holy Prophet (S). In fact the most cogent of all proofs is the well-known verse of
mubahala (imprecation), where Almighty Allah says to His Apostle (S):

ﻢ ﻛﻨﺎءﺑاﻧﺎ وﻨﺎءﺑا ﻧَﺪْعُ ا ﺗَﻌﺎﻟَﻮ ﻓَﻘُﻞﻠْﻢ اﻟْﻌﻦكَ ﻣﺪِ ﻣﺎ ﺟﺎءﻌ ﺑﻦ ﻣﻚَ ﻓﻴﻪﺎﺟ ﺣﻦﻓَﻤ
ﺎذِﺑﻴﻦْ اﻟَﻠ ﻋﻪ اﻟﻨَﺖ ﻟَﻌﻞﻌ ﻓَﻨَﺠﺘَﻬِﻞ ﻧَﺒ ﺛُﻢﻢﻧْﻔُﺴاﻨﺎ وﻧْﻔُﺴا وﻢﻛﺴﺎءﻧﻧﺎ وﺴﺎءﻧو

Should anyone argue with you concerning him, after the knowledge that has come to you, say, “Come!
Let us call our sons and your sons, our women and your women, our souls and your souls, then let us
pray earnestly and call down Allah’s curse upon the liars.” (3:61)
This verse speaks of the Holy Prophet (S)’s confrontation with the Christians of Najran in the well-known
incident of mubahala (imprecation), when just beholding the brilliant faces of the Ahl al-Kisa (AS)
overwhelmend the Christians and made their bishop say:

اﻠُﻮﺎﻫ ﺗُﺒﺎ ﻓَﻼ ﺑِﻬزَاﻟَﻪ ﻻﻪﺎﻧ ﻣﻦ ﻣﻼﺒ ﺟﻞﺰِﻳنْ ﻳ اﻪﻟُﻮا اﻟﺎ ﺳﺎ ﻟَﻮﻫﻮى ۇﺟر ﻻّﻧا
.ﺔﺎﻣﻴ اﻟْﻘمﻮ ﻳﻟ ااﻧﺮضِ ﻧَﺼر اﻻﻪﺟ وﻠ ﻋَﻘﺒ ﻳﻻا وﻮﻠﻓَﺘُﻬ
Indeed I am seeing faces, who if ask Allah to uproot a mountain from its place, He would surely do so.
Therefore do not imprecate, for if you do so you will perish, and there would remain no Christian on the
face of the earth until the Judgment Day.2
In the aforementioned verse we clearly ﬁnd the phrase “Let us call our sons (abna’ana) and your sons
(abna’akum)...”. Muslim historians have unanimously narrated that the Holy Prophet (S) had brought
Imam al-Hasan (AS) and Imam al-Husayn (AS) as his sons for this event3.
Hadhrat Fatima al-Zahra’ (AS) narrates from the Holy Prophet (S) that:

ﻢﺘُﻬﺒﺼﻋ وﻢﻮﻫﺑﻧَﺎ ا اّﻧﺔَ ﻓَﺎ ۇﻟْﺪَ ﻓَﺎﻃﻤﻻ اﻬِﻢﺘﺒﺼ ﻋَﻟﻮنَ اﻨْﺘَﻤ ﻳم اﻨ ﺑﻞﻛ
The son of every mother is [solely] attributed to his paternal relations, save the sons of Fatima, for surely
I am their father and paternal relation.4
This tradition, which is found with slight variations in so many works of traditions, is vocal enough to
specify the exceptional relationship between the Holy Prophet (S) and the sons of Hadhrat Fatima (AS).
Throughout the dark pages of history, however, the illegitimate rulers of the Muslim world, due to their
jealousy and hatred, always debated this relationship but did not suceed. Following are some examples
worthy of consideration:
1. Al-Arbili in his Kashf al-Ghumma narrates:

ﻦﻴﻣ اﻟْﻐُﻼﻦﺬَﻳ ﻫﻤﺪاً ﺳﺣ اﻦﻠَﻤﻋ ا ﻻ:ﺔﺎوِﻳﻌ ﻣﺔ ﻗﺎل ﻗَﺎلﺎوِﻳﻌ ﻣَﻟﻮان ﻣﻮ ذَﻛﻦﻋ

 ﻧﺮﻣ ا،َﻚﺪَ ذَﻟﻌﺎنَ ﺑﺎ ﻛ ﻓَﻠَﻤ:انﻮ ذَﻛ ﻗَﺎل.ﻠ ﻋَﻨﺑ ا:ﻟُﻮا ﻗُﻮﻦﻟ و.ﻪلِ اﻟﻮﺳ رَﻨﺑا

ﺘُﻪﺗَﻴ ا ﺛُﻢ..ﻪﻨَﺎﺗ ﺑﻨ ﺑﺖﻛﺗَﺮ و،ﻪﻴﻨ ﺑﻨﺑ وﻪﻴﻨ ﺑﺖﺘَﺒَ ﻓ: ﻗَﺎل.ِف اﻟﺸﱠﺮ ﻓﻪﻴﻨ ﺑﺘُﺐﻛنْ اا
ﻨُﻮﻣﺎ ﺑ ا:؟ ﻓَﻘَﺎلﻦ ﻣ:! ﻓَﻘُﻠْﺖﻨﺒﺮ ﺑ ﻛﻏْﻔَﻠْﺖ ﻟَﻘَﺪْ ا،ﻚﺤﻳ و: ﻓَﻘَﺎل،ﻪﻴ ﻓ ﻓَﻨَﻈَﺮ،ِﺘَﺎبْﺑِﺎﻟ
َﻚﻨَﺎﺗ ﺑﻨُﻮنُ ﺑﻮﻳﻪ!! ا اَﻟ: ﻗُﻠْﺖ:ﻗَﺎل.؟ﻨ ـ ﺑﻪﻨَﺘﺑﻧَﺔ ـ ﻻ ﻓُﻼﻨُﻮﺎ ﺑﻣ؟ اﻨ ـ ﺑﻪﻨَﺘﺑﻧَﺔ ـ ﻻﻓُﻼ
ﻦﻌﻤﺴ ﻳ ! ﻻﻪﺎ ﻟَﻚَ؟ ﻗَﺎﺗَﻠَﻚَ اﻟ ﻣ: ؟! ﻗَﺎلﻪلِ اﻟﻮﺳ رﻨﺔ ﺑ ﻓَﺎﻃﻤﻨُﻮنُ ﺑﻮ ﻳﻻ و،َﻚﻴﻨﺑ
!ﻨْﻚَ ؟ﺪٌ ﻣﺣﺬاَ اﻫ
Dhakwan, a slave of Mu’awiya, reports: Mu’awiya [once] said [to me]: Surely I do not know anyone call
these two boys (Imam al-Hasan and Imam al-Husayn (AS)) the two sons of the Messenger of Allah (S).
Therefore say: “They are the sons of ‘Ali (AS)”. Later, Mu’awiya ordered me to write down the names of
his sons in sequence of nobility. I wrote the names of his sons and the names of the sons of his sons,
but did not write the names of the sons of his daughters.
Then I came to him with the written script. He looked at it, and retorted: Woe be unto you! You have
forgotten the elders from among my children! I said: Who are they? He said: Aren’t the sons of that
daughter [of mine] my sons? Aren’t the sons of such and such daughter of mine my sons? Dhakwan
said: I remarked [in amazement]: God!! Are the sons of your daughters your sons, whereas the sons of
Fatima (AS) not the sons of the Messenger of Allah (S)? He said: What is the matter with you? May
Allah kill you! No one should hear this from you!5
2. Fakhr al-Din al-Razi in his Tafsir Mafatih al-Ghayb narrates the following from Shu’bi:

ِﺪﺪِﻳ ﺑِِﺎﻟْﺤﻼﺒ ﻣ،ﻠْﺦ ﺑﻦ ﻣ،ﺎناﺳ ﺧُﺮﻪﻴ ﻓَﻘ،ﺮﻤﻌﻦ ﻳ ﺑﻴﺤ ﺑِﻴﺗ ﻓَﺎ،ﺎجﺠﻨْﺪَ اﻟْﺤ ﻋﻨْﺖﻛ
:؟ ﻓَﻘَﺎلﻪلِ اﻟﻮﺳ رﺔِﻳ ذُرﻦ ﻣﻦﻴﺴاﻟْﺤ وﻦﺴنﱠ اﻟْﺤ ا:ﺖﻤ زَﻋﻧْﺖ ا:ﺎجﺠ اﻟْﺤ ﻟَﻪﻓَﻘَﺎل
ًﻮاﻀﻨﱠﻚَ ﻋﻗْﻄﻌ ﻻو ا،ﻪﺘَﺎبِ اﻟ ﻛﻦﻨَﺔ ﻣﻴﺔ ﺑﺤاﺿﺎ و ﺑِﻬﻨﻴﺗ ﻟَﺘَﺎ: ﺎجﺠ ﻓَﻘَﺎل اﻟْﺤ.َﻠﺑ
ﻦ ﻣﺖﺒﺠ ﻓَﺘَﻌ:ﻗَﺎل.ﺎجﺠﺎ ﺣ ﻳﻪﺘَﺎبِ اﻟ ﻛﻦﺔ ﻣﺤاﺿﻨَﺔ وﺎ ﺑِﻴﻚَ ﺑِﻬﻴ آﺗ: ﻓَﻘَﺎل.ًﻮاﻀﻋ
:ﻓَﻘَﺎل. ﻢﻨَﺎﯨﺑاﻧَﺎ وﻨَﺎءﺑ ﻧَﺪْعُ ا:ﺔ اﻵﻳﺬِه ﺑِﻬّﻨﺗ ﺗَﺎﻻ و: ﻟَﻪ ﻓَﻘَﺎل.ﺎجﺠﺎ ﺣ ﻳ:ﻪﻟ ﺑِﻘَﻮﻪﺗاﺮﺟ
ﻦﻣ و،ﻞ ﻗَﺒﻦ ﻣﻨَﺎهﺪَﻳﺣﺎً ﻫﻧُﻮ و:ﻟُﻪ ﻗَﻮﻮﻫ و،ﻪﺘَﺎبِ اﻟ ﻛﻦ ﻣﺔﺤاﺿﻨﺔ وﺎ ﺑﻴﻚَ ﺑِﻬﻴآﺗ
،ﺴﻴ ﻋﻮﺑﺎنَ ا ﻛﻦ ﻓَﻤ.ﺴﻴﻋ و،ﻴﺤﻳ و،ﺎﺮِﻳزَﻛ و:ﻪﻟ ﻗَﻮﻟ ا.. ُﺎنﻤﻠَﻴﺳاۇد و دﻪﺘِﻳذُر
 ﻟَﻢّﻧﺎ ﻛ: ﻓَﻘَﺎلﻪﺳا رﻓَﻊ ر ﺛُﻢ،ًﺎﻴﻠ ﻣﺎجﺠ اﻟْﺤقﻃﺮ ﻓَﺎ:  ﻗَﺎل.! ؟ح ﻧُﻮﺔِﻳ ﺑِﺬُرﻖﻟْﺤﻗَﺪْ او
 إﻟﺦ.. ﻠﱡﻮا وِﺛَﺎﻗَﻪ ﺣﻪﺘﺎبِ اﻟ ﻛﻦﺔَ ﻣ اﻵﻳﺬِه ﻫاﻗْﺮا
I was with Hajjaj [bin Yusuf al-Thaqaﬁ] and Yahya bin Ya’mar, the jurisprudent of Khurasan, was

brought from Balkh shackled with iron. Hajjaj said to him: You think that Hasan and Husayn are from the
progeny of the Holy Prophet (S)? He said: Of course yes. Thereupon Hajjaj said: You must bring me a
clear exposition for that from the Book of Allah or I surely will cut your body into parts. He said: I will
bring for you a clear exposition from the Book of Allah, O Hajjaj. Shu’bi says: I was surprised at his
audacity in responding with the [concluding] words, “O Hajjaj!” Thereupon Hajjaj said to him: But do not
bring for me the verse “let us call our sons...” (3:61)
He said: I will bring you a clear exposition from the Book of Allah, and that is Allah’s speech
“...And Noah We had guided before, and from his offspring, David and Solomon up to the phrase
[in the next verse] “...and Zechariah, John, Jesus...(84-85)
Who then was the father of Jesus, while he is attached to the progeny of Noah? Shu’bi says: Thereupon
Hajjaj lowered his head for some time, and then raised it and said: It is as if I have not read this verse
from the Book of Allah. Release him!6
3. Thiqat al-Islam Muhammad bin Ya’qub al-Kulayni narrates in his Al-Kaﬁ:

َ ﻘُﻮﻟُﻮﺎ ﻳودِ ﻣﺎرﺎ اﻟْﺠﺑﺎ اﻔَﺮ ﻳﻌﻮ ﺟﺑ ا ﻟ ﻗَﺎلﻔَﺮٍ ﻗَﺎلﻌ ﺟِﺑ اﻦودِ ﻋﺎر اﻟْﺠِﺑ اﻦﻋ
ن
ءَ ﺷي ﻓَﺎ ﻗَﺎلﻪﻮلِ اﻟﺳﻨَﺎ رﺎ اﺑﻤﻧﱠﻬﻨَﺎ اﻠَﻴونَ ﻋﺮْﻨ ﻳ ﻗُﻠْﺖﻦﻴﺴاﻟْﺤ وﻦﺴ اﻟْﺤ ﻓﻢَﻟ
ﻢﻳﺮ ﻣﻦ اﺑﻴﺴ ﻋ ﻓﻞﺟ وﺰ ﻋﻪلِ اﻟ ﺑِﻘَﻮﻬِﻢﻠَﻴﻨَﺎ ﻋﺠﺘَﺠ اﺣ ﻗُﻠْﺖﻬِﻢﻠَﻴ ﻋﺘُﻢﺠﺘَﺠاﺣ
ﺰِيﻚَ ﻧَﺠﺬﻟﻛونَ وﻫﺎر وﻮﺳﻣ وﻒﻮﺳﻳ وﻮبﻳاﻤﺎنَ وﻠَﻴﺳ و داۇدﻪﺘِﻳ ذُرﻦﻣو
 ﻗَﺎل ﻧُﻮحﺔِﻳ ذُرﻦ ﻣﻢﻳﺮ ﻣﻦ اﺑﻴﺴ ﻋﻞﻌ ﻓَﺠﻴﺴ ﻋ وﻴﺤ ﻳﺎ وﺮِﻳزَﻛ وﻴﻦﻨﺴﺤاﻟْﻤ
ﻦﻮنُ ﻣ ﻳﻻﻟَﺪِ و اﻟْﻮﻦ ﻣﻨَﺔﺑﻟَﺪُ اﻮنُ و ﻗَﺎﻟُﻮا ﻗَﺪْ ﻳ ﻗُﻠْﺖﻢَ ﻗَﺎﻟُﻮا ﻟءَ ﺷيﻓَﺎ
َﺎﻟ ﺗَﻌﻪلِ اﻟ ﺑِﻘَﻮﻬِﻢﻠَﻴﻨَﺎ ﻋﺠﺘَﺠ اﺣ ﻗُﻠْﺖﻬِﻢﻠَﻴ ﻋﺘُﻢﺠﺘَﺠ اﺣءَ ﺷي ﻓَﺎﻠْﺐِ ﻗَﺎلاﻟﺼ
 ﻗَﺎلﻢﻧْﻔُﺴاﻨﺎ وﻧْﻔُﺴا وﻢﻛﺴﺎءﻧﻧﺎ وﺴﺎءﻧ وﻢﻛﻨﺎءﺑاﻧﺎ وﻨﺎءﺑا ﻧَﺪْعُ ا ﺗَﻌﺎﻟَﻮ ﻓَﻘُﻞﻪﻮﻟﺳﺮﻟ
ﻘُﻮل ﻳآﺧَﺮ وﻞﺟ رﻨَﺎءﺑبِ اﺮ اﻟْﻌمﻼ ﻛﻮنُ ﻓ ﻗَﺎﻟُﻮا ﻗَﺪْ ﻳ ﻗَﺎﻟُﻮا ﻗُﻠْﺖءَ ﺷيﻓَﺎ
َﺎﻟ ﺗَﻌ وﻞ ﺟﻪﺘَﺎبِ اﻟ ﻛﻦﺎ ﻣﻬﻨﱠﻄﻴﻋودِ ﻻﺎرﺎ اﻟْﺠﺑﺎ اﻔَﺮٍ ﻳﻌﻮ ﺟﺑ ا ﻓَﻘَﺎلﻧَﺎ ﻗَﺎلﻨَﺎوﺑا
ﺪَاكَ ﻗَﺎل ﻓﻠْﺖﻌﻚَ ﺟ ذَﻟﻦﻳ ا و ﻗُﻠْﺖﺮﺎﻓْ اﻟﻻﺎ اﻫدﺮ ﻳ ﻻﻪﻮلِ اﻟﺳﻠْﺐِ ر ﺻﻦﺎ ﻣﻤﻧﱠﻬا
ِن اَﻟﺔَ اﻳ اﻢُﺧَﻮاﺗا وﻢُﻨﺎﺗﺑ وﻢُﻬﺎﺗﻣ اﻢﻠَﻴ ﻋﺖِﻣﺮ ﺣَﺎﻟ ﺗَﻌﻪ اﻟ ﻗَﺎلﺚﻴ ﺣﻦﻣ
ﺎﺑﺎ ا ﻳﻢﻠْﻬ ﻓَﺴﻢِﻼﺑﺻ اﻦ ﻣ اﻟﱠﺬِﻳﻦﻢﻨﺎﺋﺑ اﻞﻼﺋﺣ وَﺎﻟﺗَﻌكَ وﺎر ﺗَﺒﻪﻟ ﻗَﻮَﻟ ااﻧْﺘَﻬ
واﺮ ﻓَﺠﻮا وﺬَﺑ ﻛﻢنْ ﻗَﺎﻟُﻮا ﻧَﻌﺎ ﻓَﺎﻬِﻤﻴﻠَﺘَﻴﻠ ﺣﺎح ﻧﻪﻮلِ اﻟﺳﺮ ﻟﻞﺤﺎنَ ﻳ ﻛﻞودِ ﻫﺎراﻟْﺠ
.ﻠْﺒِﻪﺼ ﻟﻨَﺎهﺎ اﺑﻤ ﻓَﻬنْ ﻗَﺎﻟُﻮا ﻻ او

It is narrated from Abu al-Jarud: Abu Ja’far [al-Baqir (AS)] said to me: O Aba al-Jarud, what do they
say about al-Hasan A and al-Husayn (AS)? I said: They are against our belief that they are the two
sons of the Holy Prophet (S). He (AS) said: Then with what [proof] did you argue with them? I said: With
the word of Allah about ‘Isa bin Maryam
“...And from his [Noah’s] offspring, David and Solomon, Job, Joseph, Moses and Aaron thus do
We reward the virtuous; and Zechariah, John, ‘Isa...” (6:84-85)
Therefore He placed ‘Isa in the progeny of Noah (AS). Imam (AS) said: So what did they say to you? I
said: They said: It is possible for a son of a female to be a son, but he would not be from the loin. He
(AS) said: So with what [other proof] did you argue against them? I said: We argued against them with
the word of Allah,”...Come! Let us call our sons and your sons...” (3:61) He (AS) said: And what did
they say to you? I said: They said that sometimes in Arabic rhetoric a person may call the sons of
another man as “our sons”.
Thereupon Abu Ja’far (AS) said: O Aba al-Jarud indeed I will give you a verse from the Book of Allah,
the Sublime and Exalted [proving] that they (Imam al-Hasan and Imam al-Husayn (AS)) are from the
loin of the Holy Prophet (S), and none save the disbeliever would negate it. I said: And where is it, may I
be made your ranson? He (AS) said: From where Allah, the Exalted, says
“Forbidden to you are your mothers, your daughters and your sisters, your paternal aunts and
your maternal aunts, your brother’s daughters and your sister’s daughters, your] foster- who
have suckled you and your sisters through fosterage, your wives” mothers, and your
stepdaughters who are under your care] born [of the wives whom you have gone into but if you
have not gone into them there is no sin upon you and the wives of your sons who are from your
own loins..” (4:23)
Ask them, O Aba al-Jarud, was it permitted for the Messenger of Allah (S) to marry with the wives of alHasan and al-Husayn (AS)? If they say ‘yes’, then surely they have lied and voilated the bounds. And if
they say “no”, then they [surely] are his two sons from his loin.7
We wish to sufﬁce with the aforesaid incidents. Otherwise there are so many other traditions where this
relationship is clearly and explicitly mentioned.

ﻪلِ اﻟﻮﺳ رﻦﻳﺎَ ﺑ
O product of the Messenger of Allah
The word ﻦﺑ‘ اibn’ etymologically means ‘the ediﬁce of’ or the ‘product of’. Al-Isfahani in his al-Mufradat
says:

 ﻓ ﺑﻨّﺎءﻪ اﻟﻠَﻪﻌﺟ وﻨﱠﺎه ﺑ اﻟﱠﺬيﻮ ﻫبنﱠ اﻻ ﻓَﺎ،ِبﻼ ﻟ ﺑِﻨَﺎءﻪﻧﻮﻨًﺎ ﻟﺑ اﻤانّ اﻹﺑﻦ ﺳ
ةﺜْﺮ ﻛ اَو ﺑِﺘَﻔَﻘﱡﺪِه اَوﻪﺘﺑِﻴ ﺗَﺮﻦﻣء اَو ﺟِﻬﺔ ﺷﻦ ﻣﻞﺼﺤﺎ ﻳ ﻣﻞ ﻟﻘَﺎلﻳ و،ﺎدِهﺠﻳا
...ﻨُﻪﺑ اﻮ ﻫ:ﺮِه ﺑِﺎَﻣﻪﺎﻣﻴ ﻗ اَو ﻟَﻪﻪﺘﺪْﻣﺧ
Surely ﻦﺑاﻻal-ibn was known to be so because it is a building (bina’) of the father, for it is the father who
built him and Allah made him to be the builder in his existence; and ibn is known to be anything that is
attained because of another thing or training or guardianship or a lot of service or doing something on
one’s behalf...8
Therefore it is right to say that Imam al-Husayn (AS) is the product or fruit of the Holy Prophet (S) in
terms of spiritual upbringing. It is in the environment of the Holy Prophet (S) that Imam al-Husayn (AS)
grew and learnt so many important things. In some traditions the Holy Prophet (S) also addresses Imam
al-Husayn (AS) as thamarata fu’adi (the fruit of my heart). For example, once ‘A’isha seeing the cordial
encounter of the Prophet (S) with al-Husayn (AS) who was then a small baby on the laps of the Prophet
(S), asked him:

ِﺒﺬاَ اﻟﺼﺎﺑِﻚَ ﺑِﻬﺠﻋﺎ اَﺷَﺪّ ا ﻣﻪ اﻟلﻮﺳﺎ رﻳ
O Apostle of Allah, how attached are you to this child!
And the Prophet (S) said:

...ﻨﻴةُ ﻋﻗُﺮ وادِيةُ ﻓُﻮﺮ ﺛَﻤﻮﻫ و، ﺑِﻪﺐﺠ اَﻋﻻ وﻪﺒ اُﺣ ﻻﻒﻴﻛﻠَﻚِ وﻳو
Woe be to you, and how should I not love him and not get attracted to him, while he is the fruit of my
heart and the apple of my eyes?9

ﻪلِ اﻟﻮﺳ رﻦﻳﺎَ ﺑ
O product of the Messenger of Allah
The genitive construction ‘Rasulullah’ alludes to a particular identity of the Holy Prophet (S) which is his
apostleship (al-risala). Therefore Ibnu Rasulillah would mean the product of the Messenger of Allah.
Specifying this patronym alludes to the reality that Imam al-Husayn (AS) was built to exemplify the

attributes that a Divine Messenger must have. Obviously this does not mean that he (AS) was a Divinely
proclaimed Messenger, for the Holy Prophet (S) was the Seal of all the Apostles (khatam al-rusul), but
alludes to the fact that he manifested the qualities of a Divine Messenger.
In fact the word ‘rasul’ when employed in the general sense refers to any kind of Allah’s messenger,
such as the Angels. When Angel Jibra’il (AS) appears before Hadhrat Maryam (AS) in the form of a
handsome young man, and the latter seeks refuge in Allah and advises him to observe piety, Jibra’il
(AS) responds saying:

ﺎﻴﺎ زَﻛﻣ ﻟَﻚِ ﻏُﻼﺐ ﻫ ِِﻚﺑ رلﻮﺳﺎ أﻧَﺎ رﻧﱠﻤا
Surely I am only a messenger of your Lord, so that I may gift you a pure male offspring. (19:19)
And Imam ‘Ali (AS) is reported to have said:

 اْﻟَﺨﻠْﻖﻟ اﻪ اﻟﺎءﺎﻳِﺮِ اَﻧْﺒِﻴﺴ ﻛﻪ اﻟﻞﺳ رﻢﺔُ ﻫﺋﻼاَﻟْﻤ
...The angels are the messengers of Allah to the creatures like the rest of the prophets of Allah...10
Sometimes the word ‘rasul’ is also used for a destitute who is extremely poor. If he seeks help, then he
is in reality spreading the message of being openhanded. Those therefore who shun such people are in
reality shunning a messenger of Allah. Imam ‘Ali (AS) is reported to have said:

. ﻪ اﻟﻄ ﻓَﻘَﺪْ أﻋﻄﺎه أﻋﻦﻣ و،ﻪ اﻟﻨَﻊ ﻓَﻘَﺪْ ﻣﻪﻨَﻌ ﻣﻦ ﻓَﻤﻢﻟَﻴ اﻪ اﻟلﻮﺳ رﻦﻴﺴاَﻟْﻤ
The extremely poor is a messenger of Allah unto you; so whosoever refuses to help him, surely he has
refused Allah, and whosoever gives him, then surely he has given to Allah.11

ﻪلِ اﻟﻮﺳ رﻦﻳﺎَ ﺑ
O product of the Messenger of Allah
The word ‘Allah’ here speciﬁes the kind of message that the Holy Prophet (S) bears. As explained
earlier, the name Allah exempliﬁes all the perfect attributes of God, and therefore the Holy Prophet is the

bearer of the message of all the perfect attributes. The Holy Qur`an in fact is a written document that
calls the human beings to embellish themselves with the attributes of Almighty Allah.
And Imam al-Husayn (AS) being the fruit and ediﬁce of a messenger of Allah, qualiﬁes as a caller to all
the perfect Divine Attributes. In fact one of the characteristics of the Infallible Imams of the Ahl al-Bayt
(AS) is that they are ﻪ اﻟ‘ اﻟﺪﻋﺎة إﻟal-du’at ila Allah’(callers to Allah). This call is not only in the realm of
words. Their deeds and actions portray the Divine Atrributes. In the well-known Ziyarat al-Jami’a we
read:

ﻪ اﻟﻟ اﺎة اﻟﺪﱡﻋﻠ ﻋمﻼاَﻟﺴ
Peace be on you callers unto Allah.12
In another Ziyarat of Imam al-Husayn (AS) declaring our total commitment and harmony with his noble
spirit, we repeat the following seven times:

 وِﻳارﺸَﺮِي و ﺑﺮِي وﺷَﻌ وِﻚَ ﻗَﻠْﺒﺎﺑﺟ ﻓَﻘَﺪْ اﺪَﻧﻚَ ﺑﺠِﺒ ﻳﺎنَ ﻟَﻢنْ ﻛ اﻪ اﻟاﻋﻚَ دﻴﻟَﺒ
ِﺐﻨْﺘَﺠﻂ اﻟْﻤﺒاﻟﺴ وﻞﺳﺮ اﻟْﻤِﺨَﻠَﻒِ اﻟﻨﱠﺒ ﻟﻴﻢﻠ اﻟﺘﱠﺴَﻠ ﻋايﻮﻫ
Here I am, O caller to Allah; if my body did not respond to your call [due to its absence during the
tragedy of Karbala], then surely my heart, hair, skin, opinion, and desire have responded in submission
to the call of the successor of the Divinely sent Prophet (S) and his chosen gradson.13
Here there is another allusion worthy of contemplation: notice the words “khalaf al-nabi al-mursal”
which brilliantly manifest the kind of relationship we are trying to declare. In the Arabic, a khalaf is “a
successor”. And when the adjective al-mursal follows al-nabi, there is a particular implication we are
trying to convey. In short, we are declaring that Imam al-Husayn (AS) succeeds the role of shouldering
the mission of the Apostle of Almighty Allah.
There are other clear indications also that show that the Infallible Imams of the Ahl al-Bayt (AS)
possessed attributes that qualiﬁed them to be bearers of Allah’s message and inviters of the same. In
Ziyarat al-Jami’a we read:

ﻓَﻊاَر و،ﻦﺑِﻴﻘَﺮﻨَﺎزِلِ اﻟْﻤ ﻣﻠاَﻋو،ﻦﻴﻣﺮ اﻟُﻤﻞﺤفِ ﻣ ﺷَﺮﻞ اَﻓْﻀﻢ ﺑِــﻪﻠَﻎَ اﻟﻓَﺒ
...ﻖ ﻓَﺎﺋﻗُﻪﻔُﻮ ﻳﻻ و،ﻖﺣ ﻻﻘُﻪﻠْﺤ ﻳ ﻻﺚﻴ ﺣ،ﻦﻴﻠﺳﺮﺎتِ اﻟْﻤﺟرد

And Allah made you attain the best sanctimonious station of the ennobled ones, and the highest stations
of the near ones, and the most exalted stations of the mursalin (apostles), where none can join or
transcend...14
This clearly tells us that the Imams (AS) had qualities to carry out the duty of passing on the message of
Allah to the people. And by the phrase “arfa’a darajat al-mursalin” we should appreciate the fact that
they even transcended messengers of Allah preceding the Holy Prophet (S). This is because they bore
the message of Khatam al-Rusul (the Seal of the Messengers).
In another Ziyarat of Imam al-Husayn (AS) we address him as:

ﻪلِ اﻟﻮﺳﺪٍ رﻤﺤ ﻣارِثﺎ وﻚَ ﻳﻠَﻴ ﻋمﻼاﻟﺴ
Peace be on you, O Inheritor of Muhammad, the Messenger of Allah.15
Those who can appreciate the subtle implications of the above statement, understand how vocal it is in
revealing the distinction of Imam al-Husayn (AS). We confess that he inherited the Holy Prophet (S)’s
duty of conveying the message of Allah. All the components of the above expression such as “alsalamu”, “alayka”, “ya”, “waritha Muhammad”, “waritha Muhammadin Rasulillah”, “Rasul”, “Rasulillah”,
“Allah”, etc. are worthy of reﬂection. Therefore, read and ascend!

The Relation Between ‘Abd And Rasul
An important point to bear in mind is that in order for Imam al-Husayn (AS) to really be a rasul and a
conveyer of Allah’s message to the people, it is incumbent on him to be an ‘abd (an utterly submissive
servant of Allah). Hence it was apt to address him with the teknonym Abu ‘Abdillah in the ﬁrst verse and
thereafter with the patronym ibnu Rasulillah. We ﬁnd a similar case when we recite our tashahhud in the
cananonical prayer. We say:

ﻟُﻪﻮﺳر وﺪُهﺒﺪًا ﻋﻤﺤﺪُ اَنﱠ ﻣاَﺷْﻬ وﻚَ ﻟَﻪ ﺷَﺮِﻳ ﻻﺪَهﺣ وﻪ اﻟﻻ اﻟَﻪ اﺪُ اَنْ ﻻاَﺷْﻬ
I bear witness that other than Allah there is no god, and I bear witness that Muhammad is His utterly
obedient servant and Apostle.
Notice that the phrase “‘abduhu” precedes “wa rasuluh”, which alludes to the sequence we are talking
about.
However, this station is even higher than being the servant of “Allah”. Here the third person pronoun

“hu” afﬁxed to ‘abd and rasul refer to the Divine Essence. Discussing this intricacy here is beyond the
scope of this commentary.
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