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Chapter 4: Peace be on you, O son of Fatima –
the leader of the women of the worlds
ﺔ ﻓَﺎﻃﻤﻦﻚَ ﻳﺎَ ﺑﻠَﻴ ﻋمﻼﻟﺴا

ﻦﻴﺎﻟَﻤ اﻟْﻌﺂءﺴ ﻧِﺪَةﻴﺳ
Peace be on You, O son of Fatima- the Leader of the Women of the Worlds

Commentary

ﺔ ﻓَﺎﻃﻤﻦﻚَ ﻳﺎَ ﺑﻠَﻴ ﻋمﻼﻟﺴا
Peace be unto you, O son of Fatima
This verse is one of the most radiant verses of Ziyarat ‘Ashura’, for it reveals the pleasant origin of Imam
al-Husayn (AS) and his utter purity. Not only is the Imam (AS) a physical offspring of the sublimest
example of purity and goodness, he is her spiritual artifact (bina’) as well. One of the appellations of
Hadhrat Fatima (AS) is al-Tayyiba (the pleasant one). In a well-known Ziyarat of the Holy Prophet (S)
we supplicate as follows:

ﺎ وﺗَﻬﺮﻃﻬﺎ وﺘَﻬﺒ اﻧْﺘَﺠ اﻟﱠﺘ،ةﺮﻄﻬ اﻟْﻤةﺮ اﻟﻄﺎﻫﺔِﺒﺔَ اﻟﻄﻴ ﻓَﺎﻃﻤﻠ ﻋﻞ ﺻﻢاَﻟﻠﱠﻬ...

...ﻦﻴﺎﻟَﻤ اﻟْﻌﺎءﺴ ﻧﻠﺎ ﻋﻠْﺘَﻬﻓَﻀ
...O Allah, bless Fatima, the pleasant one (al-Tayyiba), the pure, the puriﬁed, whom You chose, puriﬁed
and preferred over all the women of the worlds...1
Imam al-Husayn (AS) being the offspring of a pure mother the like of al-Tayyiba, also inherits utter
purity. Small wonder it is that one of his appellations is al-Tayyib: Abu Shibl narrates:

...ﻴﻪةَ ﻓﻼ اﻟﺼﻢﺗا وِﺐ زُرِ اﻟﻄﻴﻢ ﻧَﻌ ﻗَﺎلﻦﻴﺴ اﻟْﺤﺮ ﻗَﺒزُور اﻪﺪِ اﻟﺒ ﻋِﺑ ﻻﻗُﻠْﺖ
I said to Imam al-Sadiq (AS): I visit the grave of al-Husayn (AS) He (AS) said: Yes, visit al-Tayyib2 (the
pleasant one), and pray the complete prayer (and not qasr) near him...3
In another tradition, Abu Sa’id al-Mada’ini says: I entered in the presence of Abu ‘Abdillah [al-Sadiq
(AS)], and I said: May I be made your ransom. Should I visit the grave of al-Husayn (AS)? He (‘a) said:

 ِﺮﻃﻬا وﺒِﻴﻦﻃﻴﺐِ اﻻﻃﻴ اﻪﻮلِ اﻟﺳ رﻦ اﺑﻦﻴﺴ اﻟْﺤﺮﺖِ ﻗَﺒﻴﺪٍ اﯨﻌﺎ ﺳﺑﺎ ا ﻳﻢﻧَﻌ
.ًﺔﺠ ﺣﺸْﺮِﻳﻦ ﻋﺴﺎً و ﺧَﻤ ﻟَﻚَ ﺑِﻪﻪ اﻟﺘَﺐ ﻛﺗَﻪذَا زُرﻧﱠﻚَ اارِ ﻓَﺎﺮﺑِ اﻻﺮﺑا وﺮِﻳﻦاﻟﻄﺎﻫ
Yes O Aba Sa’id, visit the grave of al-Husayn (AS), the offspring of the Messenger of Allah (S), the
most pleasant of the most pleasant ones and the most pure of the pure ones, and the most
righteous of the righteous ones; for surely if you visit him, Allah will write for you the reward of twenty ﬁve
pilgrimages (hajjs).4
In the well-known Ziyarat al-Jami’a al-Kabira there is a statement that alludes to the process of the
transfer of purity. We are taught to address the Ahl al-Bayt (AS) in the following way:

...ﺾﻌ ﺑﻦﺎ ﻣﻬﻀﻌ ﺑتﺮﻃﻬ وﺖﺪَةٌ ﻃﺎﺑاﺣ وﻢَﻃﻴﻨَﺘ وﻢﻛﻧُﻮر وﻢاﺣورَنﱠ ااو...
...and that your spirits, your light, and your nature are one; they became pleasant and puriﬁed some from
others...5
In another tradition where the basis of transfer is clearly depicted, the Holy Prophet (S) presents a Divine
law:

ِﺐ اﻟﻄﻴﻻِﺐِ ا اﻟﻄﻴﻦ ﻣﺨْﺮِجنْ ﻳ اﺑﻓَﺎ...
...And He [Allah] did not allow to produce from a pleasant entity save a pleasant entity.6
In a beautiful conversation with Kumayl bin Ziyad al-Nakha’i Amir al-mu’minin ‘Ali (AS) narrates the
Prophet (S) as saying:

ٌﻴﻨَﺔﻔ ﺳﻢﻫ وﻬِﻢﻣﺪَ اﻌﻮنَ ﺑِﺒ اﻟﻄﻴﻢﻫ وﻢﻨْﻬﻧَﺎ ﻣا وّﻨﻮنَ ﻣِﺒاﻟﻄﻴ وﻨْﻪ ﻣﻨَﺎياﺑ وّﻨ ﻣﻠﻋ
...ىﻮﺎ ﻫﻨْﻬ ﻋ ﺗَﺨَﻠﱠﻒﻦﻣﺎ وﺎ ﻧَﺠﻬﺒﻛ رﻦﻣ
‘Ali is from me, and my two sons are from him, and the tayyibun [a reference to the A’imma (AS)] are
from me, and I am from them, and they are the tayyibun (pleasant ones) after their mother, and they are
the Ark upon which whoever boards is emancipated, and whosoever lags behind, falls...7
Readers are requested to reﬂect on the phrase “wa hum al-tayyibun ba’da ummihim” (and they are the
pleasant ones after their mother) which subtly alludes to the root and transfer of their purity.
In order to understand better the transfer of purity, let us consider the following verses and narrations:
1- The Holy Qur`an presents a parable of universal signiﬁcance:

ﺎ ﻓﻬﻋﻓَﺮ وﺎ ﺛَﺎﺑِﺖﻠُﻬﺻ اﺔِﺒ ﻃﻴةﺮﺸَﺠﺔً ﻛِﺒﺔً ﻃﻴﻤﻠ ﻛﺜَﻼ ﻣﻪ اﻟبﺮ ﺿﻒﻴى ﻛ ﺗَﺮﻟَﻢا
ﻢﻠﱠﻬﻠﻨﱠﺎسِ ﻟَﻌ ﻟﺜَﺎلﻣ اﻻﻪ اﻟﺮِبﻀﻳﺎ وِﻬﺑذْنِ ر ﺑِﺎﻴﻦ ﺣﻞﺎ ﻛﻠَﻬﻛ اﺗﺗُﻮ.ﺎءﻤاﻟﺴ
َونﺮﺘَﺬَﻛﻳ
Don’t you see how Allah sets forth a parable? A pleasant word8 (kalima tayyiba) is like a goodly
tree, whose root is ﬁrmly ﬁxed, and its branches (reach) to the heavens, It brings forth its fruit at
all times, by the leave of its Lord. So Allah sets forth parables for men, in order that they may
receive admonition. (14:24)
This verse must be understood in light of the fact that Allah’s word is different from the word of the
human being. According to a radiant expression of Amir al-mu’minin ‘Ali (AS) in Nahj al-Balagha, Allah’s
words are His very creations. He A says: ‘And surely His speech is the action that He originates...’9
Therefore when we speak of kalima tayyiba we refer to a pleasant and good being. And among the
fundamental requisites of such an entity, as depicted in the above verse, is a ﬁrm and powerful origin.

One who is born to parents of ﬁrm knowledge and action, would always inhabit the skies of spiritual
elevation, and beneﬁt others every moment by the permission of their Lord. In a tradition Imam al-Baqir
(AS) says the following about the aforementioned verse:

ﻄ ﻧُﻌﻦﻧَﺤ،ﻤﺎَء اﻟﺴﺎ ﻓﻬﻋ وﻓَﺮﺎ ﺛَﺎﺑِﺖﻠُﻬﺻ اﻪ ﺗَﻌﺎَﻟ ﻗﺎل اﻟةُ اﻟﱠﺘﺮ اﻟﺸﱠﺠﻦﻧَﺤ...
ﻨَﺎﻠْﻤ ﻋﻦ ﻣﺎ ﻧَﺸَﺎءﺘَﻨَﺎ ﻣﻴﻌﺷ
We are the tree about which Almighty Allah said “...whose root is ﬁrmly ﬁxed, and its branches
(reach) to the heavens” (14:24). We are the ones who give our Shi’as what we want from our
knowledge...10
2. Imam Amir al-mu’minin ‘Ali (AS) alluding to the reality that the fruit depends on the water of the plant
says:

ﺎ ﻓَﻤ،ٌﻔَﺔﺨْﺘَﻠ ﻣﺎهﻴاﻟْﻤ و،ﺎء اﻟْﻤﻦ ﻋ ﺑِﻪَﻨ ﻏﺎتٍ ﻻ ﻧَﺒﻞﻛ و،ﺎت ﻧَﺒﻞﻤ ﻋﻞنﱠ ﻛ اﻠَﻢاﻋو...
تﺮﻣا و،ﻪﺳ ﻏَﺮﺚ ﺧَﺒﻪﻘْﻴ ﺳﺚﺎ ﺧَﺒﻣ و،ﺗُﻪﺮ ﺛَﻤﻠَﺖﺣ و،ﻪﺳ ﻏَﺮ ﻃﺎبﻪﻘْﻴ ﺳﻃﺎب
.ﺗُﻪﺮﺛَﻤ
...and know that every action is a plant, and every plant is not needless of water, and waters are of
different kinds. And if the water of a plant is pure and pleasant, its growth would be pleasant and its fruit
sweet. And if the water of a plant is dirty and unpleasant, its growth would be unpleasant and its fruit
bitter.11
3. Alluding to the fundamental importance of the land where the plant grows, the Holy Qur`an says:

ﺪًاَ ﻧﻻ اجﺨْﺮ ﻳ ﻻﺚاﻟﱠﺬِي ﺧَﺒ وِﻪﺑذْنِ ر ﺑِﺎﺎﺗُﻪ ﻧَﺒجﺨْﺮ ﻳِﺐﻠَﺪُ اﻟﻄﻴاﻟْﺒو
The good land its vegetation comes out by the permission of its Lord, and as for that which is
bad, it does not come out except sparsely. (7:58)
4. In a well-known Ziyarat when addressing the Imams of the Baqi’ cemetery in Madina we say:

...ﻢُﻨْﺒِﺘ ﻣﻃﺎب وﺘُﻢﻃﺒ...

You are pleasant and the place of your growth too is pleasant and pure...12
5. Alluding to the pleasant growth of Hadhrat Maryam (AS) Almighty Allah says:

...ًﻨﺎﺴﺘَﻬﺎ ﻧَﺒﺎﺗﺎً ﺣﻧْﺒا وﻦﺴﻮلٍ ﺣﻬﺎ ﺑِﻘَﺒﺑﻠَﻬﺎ رﻓَﺘَﻘَﺒ
Thereupon her Lord accepted her with a beautiful acceptance, and caused her to grow as a lovely
plant...(3:37)
6. Imam al-Husayn (AS) says in his well-known supplication of ‘Arafa:

،ِرﻮفِ اﻟﺪﱡﻫﻼﺧْﺘانِ وﻨُﻮ اﻟْﻤﺐﻳﺮﻨﺎً ﻟ آﻣبﻼﺻ اْﻻﻨْﺘَﻨﺳ ا ﺛُﻢ،ِاب اﻟﺘﱡﺮﻦ ﻣﺧَﻠَﻘْﺘَﻨ
ﺔﻴنِ اﻟْﺨَﺎﻟواﻟْﻘُﺮ وﺔﻴﺎﺿ اﻟْﻤﺎمﻳ اﻻم ﺗَﻘَﺎد ﻓﻢﺣ رﻟﻠْﺐٍ ا ﺻﻦﻨﺎً ﻣ ﻇَﺎﻋزَل اﻓَﻠَﻢ
...You created me from clay, then established me in loins safe from the unpredictable turn of destiny and
the difference of times; then I have been shifting from the loin to the womb along the course of the
bygone days and the past centuries.’13
Here Imam al-Husayn (AS) is trying to teach us of a profound reality: the question of transfer of purity or
impurity is not necessarily from the immediate parents. Generations are responsible.
7. In the well-known Ziyarat al-Warith we address Imam al-Husayn (AS) in the following way:

ُﺔﻴﻠﺎﻫﻚَ اﻟْﺠِﺴ ﺗُﻨَﺠ ﻟَﻢةﺮﻄﻬ اﻟْﻤﺎمﺣاﻷر وﺨَﺔبِ اﻟﺸﱠﺎﻣﻼ اﻷﺻراً ﻓﻧﱠﻚَ ﻧُﻮﺪُ اﺷْﻬا
... ﺎﻬﺎﺳَﻧْﺠﺑِﺎ
Surely I bear witness that you were a light in the great loins and the pure wombs, the [age of]
ignorance did not taint you with its dirt...14
Here again notice the words al-aslab (loins) and al-arham (wombs) are in the plural form, which means
that Imam al-Husayn (AS) is the ediﬁce of a whole generation, and not mere one sulb (loin) and rahim
(womb).
8. In his address to the disobedient Kufans on the plains of Karbala he alluded to his pure origin saying:

ُﺎ آﺧُﺬﺎت ﻣﻬﻴﻫ و،اﻟﺬّﻟّﺔ وﻠﱠﺔ اﻟْﻘﻦﻴ ﺑ،ﻦ اﺛْﻨَﺘَﻴﻦﻴ ﺑﺰﻛ ﻗَﺪْ ر اﻟﺪﱠﻋﻦ ﺑنﱠ اﻟﺪﱠﻋ ااَﻻ
ٌﺔﻴﻤ ﺣفاُﻧُﻮ و،تﺮ ﻃﻬرﻮﺠﺣ وﺖ ﻃﺎﺑدﺪُوﺟ و،ﻟُﻪﻮﺳرﻚَ و ذَﻟﻪ اﻟ اَﺑ،ﺔﻴاﻟﺪﱠﻧ
...ٌﺔ اَﺑِﻴسﻧُﻔُﻮو
Beware the illegal offsping, product of the illegal offspring, has made me to choose between the two:
ﬁghting with my few men and accepting the degradation [of paying oath of allegiance to Yazid]; this [i.e.
accepting the latter] is farfetched; I will never accept degradation; Allah and His Messenger and
pleasant grandparents and pure bossoms and leaders of valor and protective souls do not allow
that...15
The aforementioned quotations teach us that in order for one to be bestowed with an offspring the like of
Imam al-Husayn (AS), one is required to travel through a similar spiritual chain. Obviously a completely
indentical chain is impossible to attain, but one can establish the foundation of a chain that nurtures the
values of the lineage of Imam al-Husayn (AS). There is always time for rectiﬁcation and change. The
Holy Qur`an says:

َﻚﺬَﻟﻛﺎ وﻬﺗﻮﺪَ ﻣﻌ ﺑضر اﻻِﻴﺤﻳ و اﻟْﺤﻦ ﻣِﺖﻴ اﻟْﻤﺨْﺮِجﻳِﺖِ وﻴ اﻟْﻤﻦ ﻣ اﻟْﺤﺨْﺮِجﻳ
َﻮنﺟﺗُﺨْﺮ
He brings forth the living from the dead and brings forth the dead from the living, and gives life to
the earth after its death, and thus shall you be brought forth. (30:19)
Imam al-Sadiq (AS) explaining the phrase ‘He brings forth the living from the dead and brings forth the
dead’ in a tradition says:

 اﻟْﺤﻦج ﻣﺨْﺮ ﻳ اﻟﱠﺬِيﺖِﻴاﻟْﻤو.ِﺮﺎﻓْ اﻟﻨَﺔ ﻃﻴﻦ ﻣﻨَﺘُﻪ ﻃﻴج ﺗَﺨْﺮ اﻟﱠﺬِيﻦﻣﻮ اَﻟْﻤﻓَﺎﻟْﺤ
.ﻦﻣﻮ اﻟْﻤﻨَﺔ ﻃﻴﻦ ﻣجﺨْﺮ ﻳ اﻟّﺬِيﺮﺎﻓْ اَﻟﻮﻫ
The living is the believer whose clay comes out from the clay of a disbeliever, and the dead that comes
out from the living is a disbeliever, who comes out from the clay of a believer.16
Therefore if we ﬁrmly resolve to purify our beliefs and actions and unite with the spirit of tawhid, we can
serve as the foundation of a powerful generation to come17. This is where determining issues such as
‘the formation of the worldview of the youth’, ‘spouse selection and its correct criteria’, ‘etiquette of
spousal interaction’, ‘prenatal care in both the physical as well as spiritual dimensions’, ‘child upbringing’,

‘the importance of the temperament of the wetnurse during breastfeeding’ etc. come into focus. Modern
science has partially contributed in showing how some of these factors determine the felicity and
happiness of the child.
The Canadian Psychiatrist, Dr. Thomas Verny, well-known as the world’s leading expert on the effects
of the prenatal and the early post-natal environment on personality development in his ‘The Secret Life
of the Unborn Child’ has interesting information to reveal. He says:
... a woman is her baby’s conduit to the world. Everything that affects her, affects him. And nothing
affects her as deeply or hits with such lacerating impact as worries about her husband (or partner).
Because of that, few things are more dangerous to a child, emotionally and physically, than a father who
abuses or neglects his pregnant wife...
An equally vital factor in the child’s emotional well-being is his father’s commitment to the marriage. Any
number of things can inﬂuence a man’s ability to relate to his partner, from the way he feels about his
wife or his own father to his job pressures or his own insecurities. (Ideally, of course, the time to work out
these problems is before conceiving, not during a pregnancy.)18
(The mother’s) thoughts and feelings are the material out of which the unborn child fashions himself.
When they are positive and nurturing, the child can ... withstand shocks from almost any quarter. But the
fetus cannot be misled either. If he is good at sensing what is on his mother’s mind generally, he is even
better at sensing her attitude towards him...19
Certainly exemplifying the method of how to prepare the foundation of a powerful generation would
require a separate work in itself. One of the very important secrets for the success of the future child is
the perfection of the preparatory causes.
If both the spouses enjoy a sound temperament and spiritual purity, and both consume the right foods
before and after copulation, and both maintain an environment of serenity and Divine love, they would
always serve as foundations of powerful generations to come.
The Holy Qur`an cites a beautiful parable showing that Divine Grace is abundantly showered to all. The
limitations of the receptacles, however, determine the nature of their bodies and spirits. The more
deﬁcient the receptacle, the more deiﬁcient the result. This also pertains to physical beauty. Hence you
may ﬁnd some children with excellent physical features, but poor moral traits, and vice versa. The Holy
Qur`an says:

...ﺎﺔٌ ﺑِﻘَﺪَرِﻫدِﻳو اﺎﻟَﺖ ﻓَﺴﺎء ﻣﺎءﻤ اﻟﺴﻦ ﻣلﻧﺰا
He sends down water from the skies, and the channels ﬂow, each according to its

measure...(13:17)
Philosophically explaining the differences in quality of the off-springs born, the late Imam al-Khumayni
in his book ‘al-Talab wa al-Irada says:

ﺎ ﻛﺎن واﺟﺐ اﻟﻮﺟﻮد ﻣﻦ ﺟﻤﻴﻊ اﻟﺠﻬﺎتﻓﺎﻋﻠﻢ أنﱠ واﺟﺐ اﻟﻮﺟﻮد ﺑﺎﻟﺬﱠات ﻟﻤ
ﺔنﱠ ﻗﺒﻀﻪ ﺑﻌﺪ ﺗﻤﺎﻣﻴﺎت ﻳﻤﺘﻨﻊ ﻋﻠﻴﻪ ﻗﺒﺾ اﻟﻔﻴﺾ ﻋﻦ اﻟﻤﻮﺿﻮع اﻟﻘﺎﺑﻞ ﻓَﺎواﻟﺤﻴﺜﻴ
 اﻟﻔﺎﻋﻞ أو ﺟﻬﺔ ﻟﻨﻘﺺٍ ﻓ ﺟﺎﻧﺐ اﻟﻘﺎﺑﻞ ﻣﺴﺘﻠﺰماﻻﺳﺘﻌﺪاد وﻋﺪم ﻧﻘﺺٍ ﻓ
 وﻫﺬا اﻟﻠﺰوم واﻟﻮﺟﻮب ﻛﻠﺰوم ﻋﺪم ﺻﺪور اﻟﻘﺒﻴﺢ واﻣﺘﻨﺎع. ﻋﻨﻪﺎنٍ ﻓﻴﻪ ﺗﻌﺎﻟاﻣ
ﺖذَا ﺗَﻤﻮﻧﻪ ﻣﺮﻳﺪاً ﻣﺨﺘﺎراً ﻗَﺎدِراً ﻓَﺎ ﺑﺮ ﻻ ﻳﻀ اراديﺻﺪور اﻟﻈﻠﻢ ﻋﻨﻪ اﺧﺘﻴﺎري
. اﻟﻘﻮاﺑﻞ أﻓﻴﻀﺖ اﻟﻔﻴﻮﺿﺎت واﻟﻮﺟﻮدات ﻣﻦ اﻟﻤﺒﺎدي اﻟﻌﺎﻟﻴﺔاﻹﺳﺘﻌﺪادات ﻓ
ﻓَﺎﺿﺔ اﻟﻔﻴﺾ اﻟﻮﺟﻮدي ﺑﻤﻘﺪار اﻻﺳﺘﻌﺪاد وﻗﺎﺑﻠﻴﺔ اﻟﻤﻮاد ﻟﻠﺘﺎﺳﺐ ﺑﻴﻦﺎ اﻣوا
ﻦ ﻗﺒﻮﻟﻬﺎ ﺻﻮرة اﻟﻄﻒ اﻹﺗﺤﺎدي ﺑﻴﻨﻬﻤﺎ ﻻ ﻳﻤاﻟﻤﺎدة واﻟﺼﻮرة ﻟﻠﺘﺮﻛﻴﺐ اﻟﻄﺒﻴﻌ
...ﺪﱠت ﻟﻪﺎ اﺳﺘُﻌﻦ ﻣﻨﻌﻬﺎ ﻋﻤ اﺳﺘﻌﺪادﻫﺎ ﻛﻤﺎ ﻻ ﻳﻤﻣﻦ ﻣﻘﺘﻀ
Then be it known to you that because the Essentially Necessary Being is necessary in every dimension,
it is impossible to withhold grace from the receptacle of grace. This is because withholding it while the
latter enjoys complete receptivity or does not have any deﬁciency, necessitates the imperfection of the
Provider of grace or His contingent nature, exalted is He from such attributions. And such kind of
necessity [when we say that it is impossible to withhold Divine Grace] is similar to the essential
impossibility of evil and oppression issuing from God, which is something volitional and does not
contradict
His possession of free will and power. Hence when there exists complete receptivity in the receptacles,
grace is bestowed from higher causes. And as for bestowing existential grace in proportion to the
receptivity of potency of the receptacle (al-madda), it is because there is a speciﬁc coherence between
the potency of a receptacle (al-madda) and the actuality of its form (al-sura), due to a united natural
composition between them, and thus the receptacle cannot accept a subtler and more perfect form than
the requisite of its aptitude. Similarly it is impossible to deprive it from that which it can potentially accept.
Therefore there is no stinginess or favoritism from the All-Gracious. He bestows abundance of grace to
every human being from the onset. The receptacles, however, are deﬁcient, and thus limit or hamper the
grace. The doors, however, are never closed. The temporal life of this world is an opportunity to change.
The human being, from which ever land it starts developing, is in possession of an unsullied innate
nature. It is the parents that blemish their attitudes and direct them to the path of spiritual destruction.

Imam al-Sadiq (AS) is reported to have said:

ﻪﺎﻧِﺴﺠﻤ ﻳ وﻪاﻧﺮﻨَﺼ ﻳ وﻪاﻧِدﻮﻬ اﻟﻠﱠﺬَانِ ﻳاهﻮﺑ ﻓَﺎةﻄﺮ اﻟْﻔَﻠ ﻋﻻﻮﻟَﺪُ اﻟُﻮدٍ ﻳﻮ ﻣﻦﺎ ﻣﻣ
No baby is born save with the sound nature (ﬁtra). Thereafter it is his parents that change him into a
Jew, a Christian, or a Magian.20

َﺔ ﻓَﺎﻃﻤﻦﺎ ﺑﻚَ ﻳﻠَﻴ ﻋمﻼﻟﺴا
Peace be unto you, O son of Fatima
Ibnu Fatima is a matronym worthy of contemplation. In order to understand it well it is imperative for us
to look at the origins of the name Fatima. According to traditions of the Ahl al-Bayt (AS), the name
‘Fatima’ has various derivatives. Some of them are as follows:
1. Her weaning (ﬁtam) was concurrent with Divine inspiration and she was detached from impurity
(futimat ‘an al-tamth):
Imam Abu Ja’far [al-Baqir (AS)] is reported to have said:

ﺔَ ﺛُﻢﺎ ﻓَﺎﻃﻤﺎﻫﻤﺪٍ ﻓَﺴﻤﺤﺎنَ ﻣﺴ ﻟ ﺑِﻪﻧْﻄﻖﻠَﻚٍ ﻓَﺎ ﻣَﻟ اﻪ اﻟﺣوﺔُ ا ﻓَﺎﻃﻤﺪَتﺎ ۇﻟﻟَﻤ
ﺎﻬ ﻟَﻘَﺪْ ﻓَﻄﻤﻪاﻟﻔَﺮ وﻌﻮ ﺟﺑ ا ﻗَﺎلﺚِ ﺛُﻢ اﻟﻄﻤﻦﺘُﻚِ ﻣﻓَﻄﻤ وﻠْﻢﺘُﻚِ ﺑِﺎﻟْﻌ ﻓَﻄﻤّﻧ اﻗَﺎل
ِﻴﺜَﺎق اﻟْﻤﺚِ ﻓ اﻟﻄﻤﻦﻋ وﻠْﻢ ﺑِﺎﻟْﻌﻪاﻟ
When Fatima (AS) was born, Allah sent down a revelation to an angel, who thereupon made the tongue
of Muhammad (S) speak whereupon he named her Fatima (AS). Then Allah (SwT) said: Indeed I
detached you [from ignorance] through knowledge (fatamtuki bi al-’ilm) and detached you from
menstruation (fatamtuki min al-tamth). Thereafter Abu Ja’far (AS) said: I swear by Allah, indeed Allah
detached her [from ignorance] through knowledge and detached her from menstruation during the Divine
covenant (ﬁ al-mithaq).21
Commenting on this, ‘Allama Majlisi in his Bihar al-Anwar says:

 أو ﻗﻄﻌﺘﻚ ﻋﻦ، اﺳﺘﻐﻨﻴﺖ وﻓﻄﻤﺖ ﻓﻄﻤﺘﻚ ﺑﺎﻟﻌﻠﻢ أي أرﺿﻌﺘﻚ ﺑﺎﻟﻌﻠﻢ ﺣﺘ:ﺑﻴﺎن

اﻟﺠﻬﻞ ﺑﺴﺒﺐ اﻟﻌﻠﻢ أو ﺟﻌﻠﺖ ﻓﻄﺎﻣﻚ ﻣﻦ اﻟﻠﺒﻦ ﻣﻘﺮوﻧﺎ ﺑﺎﻟﻌﻠﻢ ﻛﻨﺎﻳﺔ ﻋﻦ ﻛﻮﻧﻬﺎ ﻓ
 اﻟﻤﻔﻌﻮل اﻟﺘﻘﺎدﻳﺮ ﻛﺎن اﻟﻔﺎﻋﻞ ﺑﻤﻌﻨ وﻋﻠ.ﺑﺪو ﻓﻄﺮﺗﻬﺎ ﻋﺎﻟﻤﺔ ﺑﺎﻟﻌﻠﻮم اﻟﺮﺑﺎﻧﻴﺔ
 اﻟﻤﺪﻓﻮقﻛﺎﻟﺪاﻓﻖ ﺑﻤﻌﻨ
Exposition: Fatamtuki bi al-’ilm (I detached you through knowledge) means ardha’tuki bi al-’ilm (I fed
you with knowledge) until you were satisﬁed and weaned. Or it means “I detached you from ignorance
by means of knowledge”, or “I made your weaning from milk accompany knowledge”, which alludes that
from the very beginning of her inner makeup she was endowed with the Divine knowledge (‘ulum
Rabbaniyya). In the aforesaid possibilities, the active participle (fa’il) is in the meaning of the passive
participle (maf’ul) such as al-daﬁq in the meaning of al-madfuq (86:6)22
Considering Imam al-Husayn (AS) as ibnu Fatima, we conclude that he is an offspring of one who was
free from physical impurities and endowed with Divine knowledge even before her descent to this worldly
life. Consequently he (Imam (AS)) also possesses similar qualities: his birth did not accompany any kind
of impurity and he was endowed with Divine knowledge from the very onset. Following are traditions
worthy of contemplation:
• In a tradition narrated in al-Kaﬁ, Imam al-Baqir (AS) enumerating some of the characteristics of an
infallible Imam says:

ﺗَﻪﻮﻌﺎً ﺻاﻓ رﻪﺘاﺣ رَﻠ ﻋﻗَﻊضِ ور اﻻَﻠ ﻋﻗَﻊذَا واﺨْﺘُﻮﻧﺎً وﺮاً ﻣﻄﻬﻮﻟَﺪُ ﻣﻳ...
...ﻦﺗَﻴﺎدﺑِﺎﻟﺸﱠﻬ
...He [the infallible Imam (AS)] is born pure and circumcised, and when he descends on the ground he
falls on his arms, while he loudly declares the shahadatayn...23
• In another tradition narrated from Hadhrat Saﬁyya Bint ‘Abd al-Muttalib, where the speciﬁc details of
the pure birth of Imam al-Husayn (AS) is mentioned we read:

 ﻓَﻘُﻠْﺖَﻨ ﺑِﺎﺑَﻟ اﻠُﻤ ﻫِ اﻟﻨﱠﺒ ﻟﺎ ﻓَﻘَﺎلﻬﺪَﻳ ﻳﻦﻴ ﺑﻨْﺖﺔَ ﻛ ﻓَﺎﻃﻤﻦ ﺑﻦﻴﺴﻘَﻂ اﻟْﺤﺎ ﺳﻟَﻤ
...هﺮﻃﻬ و ﻗَﺪْ ﻧَﻈﱠﻔَﻪﻪنﱠ اﻟ اﻴﻨَﻪﻔّ ﺗُﻨَﻈﻧْﺖ اِ اﻟﻨﱠﺒﺪُ ﻓَﻘَﺎلﻌ ﺑﻔْﻪّ ﻧُﻨَﻈﻧﱠﺎ ﻟَﻢ اﻪ اﻟﻮلﺳﺎ رﻳ
When al-Husayn (AS), the son of Fatima (AS) descended to the ground, I was near Fatima (AS).
Thereupon the Prophet (S) said to me: Bring to me my son. I said: O Messenger of Allah, we have not
yet cleaned him. So the Prophet (S) said: Do you think you would clean him? Indeed Allah has cleaned

and puriﬁed him...24
• With regard to Imam al-Husayn (AS)’s knowledge even prior to his descent in this material world, we
have ample traditions that reveal that the Ahl al-Bayt (AS) possessed knowledge even prior to their
birth. One of these that speak of this reality is as follows:

ِ ﺮادِقِ اﻟْﻌﺮ ﺳﻨﱠﺎ ﻓ ﻛﻦﻴﺴاﻟْﺤ وﻦﺴاﻟْﺤﺔُ وﻓَﺎﻃﻤ وﻠﻋﻧَﺎ و اﻪ اﻟﻮلﺳ رﻗَﺎل
ش
...ﺎم ﻋَﻟْﻔ ﺑِﺎم آدﻞ ﺟ وﺰ ﻋﻪ اﻟنْ ﺧَﻠَﻖ اﻞﻨَﺎ ﻗَﺒﺒِﻴﺤﺔُ ﺑِﺘَﺴﺋﻼ اﻟْﻤِﺢﺒﺗُﺴ وﻪ اﻟِﺢﺒﻧُﺴ
The Holy Prophet (S) is reported to have said: I, ‘Ali, Fatima, Hasan and Husayn, were in the pavilion of
the Divine Throne glorifying Allah, and the angels would glorify through our gloriﬁcation. This was two
thousand years before Allah created Adam...
This tradition speaks of their light which was prior to their earthly descent. The fact that they resided in
the pavilion of Divine Throne reveals their vast knowledge already. This is because in other traditions the
‘Arsh is translated as Divine Knowledge:
Imam al-Sadiq (AS) is reported to have said:

هﺪٌ ﻗَﺪْرﺣ اﻘْﺪِر ﻳ اﻟﱠﺬِي ﻻﻠْﻢ اﻟْﻌﻮ ﻫشﺮاﻟْﻌو...
...And the throne is knowledge which none can measure...25
2. She and her followers are detached from the Hell Fire
The Holy Prophet (S) is reported to have said to Hadhrat Fatima (AS) in the presence of Imam ‘Ali (AS):

:؟ ﻗَﺎلﺖﻴﻤ ﺳﻢ ﻟﻪ اﻟلﻮﺳﺎ ر ﻳ:ﻠ ﻋﺔ؟ ﻓَﻘَﺎلﺖِ ﻓَﺎﻃﻤﻴﻤ ﺳﻢ ﻟﻦﺗَﺪْرِﻳﺔُ اﺎ ﻓَﺎﻃﻤﻳ
.ِ اﻟﻨﱠﺎرﻦﺎ ﻣﺘُﻬﻌﻴﺷ و ﻫﺖﺎ ﻓُﻄﻤﻧﱠﻬﻻ
O Fatima, do you know why you were named Fatima? Imam ‘Ali (AS) said: O Messenger of Allah, why
was she named Fatima (AS)? He (S) said: Because she and her Shi’as are detached from the Hell
Fire.26
Imam al-Husayn (AS), who is the offspring and fruit of Fatima (AS) likewise enjoys the same
characteristic: in sacriﬁcing whatever he had for the emancipation of the entire humanity, he serves as a

radiant signpost of detaching those who follow his noble footsteps from Hellﬁre.
In fact, in visiting his grave and expressing our salutation to his noble self there is emancipation from
Hellﬁre. Ibn Qulawayh narrates in his masterpiece collection Kamil al-Ziyarat:

ﻠَﻨَﺎﺻو وﻪ اﻟلﻮﺳ رﻞﺻﻪ ﻓَﻘَﺪْ وﺪِ اﻟﺒ ﻋِﺑ اﺮ ﻗَﺒَﺗ اﻦ ﻣ:ﻪﻗﺎل أﺑﻮ ﻋﺒﺪ اﻟ
...ِ اﻟﻨﱠﺎرﻠ ﻋﻪﻤ ﻟَﺤمﺮﺣ وﺘُﻪﺒﻴ ﻏﺖﻣﺮﺣو
Imam al-Sadiq (AS) said: Whosoever comes to the grave of Abu ‘Abdillah [al-Husayn (AS)], has indeed
established contact with the Messenger of Allah (S) as well as us, and backbiting him is forbidden and
his ﬂesh is forbidden on the Hell-Fire...27
On the day of ‘Ashura` while addressing Imam al-Husayn (AS) as our host, we request him to ask Allah
to emancipate us from Hell Fire:

ىﺮﺎرٍ ﻗﺟﻒٍ وﻴ ﺿﻞﻟكَ وﺎرﺟ وﻪ اﻟﺎرﺟﻔُﻚَ وﻴﺿ وﻪ اﻟﻒﻴﻧَﺎ ﺿ اﻪﺪِ اﻟﺒﺎ ﻋﺑﺎ اﻳ
ﻦ ﻣﺘﻗَﺒﺎكَ رَ ﻓزُﻗَﻨﺮنْ ﻳ اَﺎﻟﺗَﻌ وﺎﻧَﻪﺤﺒ ﺳﻪ اﻟلﺎنْ ﺗَﺴﻗْﺖِ اﺬَا اﻟْﻮ ﻫ ﻓايﺮﻗو
.ﺠِﻴﺐ ﻣ ﻗَﺮِﻳﺐﺎء اﻟﺪﱡﻋﻴﻊﻤ ﺳﻧﱠﻪاﻟﻨﱠﺎرِ ا
O Aba ‘Abdillah, I am the guest of Allah and your guest, and the refugee of Allah and your refugee; and
for every guest there is a hospitable reception; and the hospitable reception I need from you at this
moment is that you ask Allah, to provide me with emancipation from Hell Fire. Surely He listens to
prayers and is near to us.28
We must try to understand this tradition carefully. What we seek from Imam al-Husayn (AS) is not
prayer for future safety but current emancipation. And emancipation presumes that we are already
burning in Hell Fire. Scholars of gnosis tell us that due to our inner blindness, we cannot perceive our
inner pathetic state. Otherwise, if the curtains of darkness were unveiled from our hearts we would
comprehend the ﬁre that is in us.
3. She was severed and detached from evil
Yunus bin abyan is reported to have said: Abu ‘Abdillah [al-Sadiq] (AS) said:

.ِ اﻟﺸﱠﺮﻦ ﻣﺖ ﻓُﻄﻤ: ﻗَﺎل،ِﺪِيﻴﺎ ﺳ ﻳﻧﺧْﺒِﺮ ا:ﺔ؟ ﻗُﻠْﺖ ﻓَﺎﻃﻤﺮﻴ ﺗَﻔْﺴءَ ﺷي اﺗَﺪْرِيا

Do you know what is the meaning of the name Fatima? I said: Inform me, O master. He (AS) said: [It
means that] she was detached from evil (sharr)....29
And sharr (lit. evil) is interpreted by some scholars as sin. The Holy Qur`an sometimes also employs it
for the same meaning:

هﺮا ﻳ ﺷَﺮة ذَرﺜْﻘﺎل ﻣﻞﻤﻌ ﻳﻦ ﻣو.هﺮﺮاً ﻳ ﺧَﻴة ذَرﺜْﻘﺎل ﻣﻞﻤﻌ ﻳﻦﻓَﻤ
So whoever does an atom’s weight of good will see it, and whoever does an atom’s weight of evil
will see it. (99:7-8)
Observe that the word “sharr” here is employed to denote an evil action, which is “sin” itself.
Hence Fatima (AS) was ma’suma (infallible). Her offspring and the fruit of her noble being, who is Imam
al-Husayn (AS) likewise was free from sin. This is because he is among the Ahl al-Bayt (AS) whom
Allah (SwT) Himself puriﬁed from sin and indecency.
The Holy Qur`an says in Surat al-Ahzab:

ً ﺗَﻄﻬﻴﺮاﻢﻛِﺮﻄﻬ ﻳﺖِ وﻴ اﻟْﺒﻞﻫ اﺲِﺟ اﻟﺮﻢْﻨ ﻋﺐﺬْﻫﻴ ﻟﻪﺮﻳﺪُ اﻟﻧﱠﻤﺎ ﻳا...
...Indeed Allah desires to repel all impurity from you, O People of the Household, and purify you
with a thorough puriﬁcation. (33:33)
4. Her lovers are detached from Hellﬁre
The Holy Prophet (S) is reported to have said:

ِ اﻟﻨﱠﺎرﻦﺎ ﻣﻬﺒﺣ اﻦ ﻣﻓَﻄﻢﺎ وﻬ ﻓَﻄﻤﻞﺟ وﺰ ﻋﻪنﱠ اﻟ َﺔ ﻓَﺎﻃﻤﻨَﺘ اﺑﺖﻴﻤ ﺳّﻧا
Indeed I named by daughter as Fatima because Allah, the Invincible and Exalted, detached her and
those who love her from the Hell-Fire.30
According to a universal principle conveyed by the Holy Qur`an, a true lover is a sincere follower:

 ﻏَﻔُﻮرﻪ اﻟ وﻢ ذُﻧُﻮ ﺑﻢَ ﻟﺮﻐْﻔﻳ وﻪ اﻟﻢﺒِﺒﺤ ﻳﻮﻧ ﻓَﺎﺗﱠﺒِﻌﻪﻮنَ اﻟﺒ ﺗُﺤﻨْﺘُﻢنْ ﻛ اﻗُﻞ

ﺣﻴﻢر
Say, “If you love Allah, then follow me; Allah will love you and forgive you your sins, and Allah is
all-forgiving, all-merciful.” (3:31)
Therefore those who sincerely follow the footsteps of Hadhrat Zahra’ (AS) and hence enjoy true love for
her, would obviously be detached from Hell Fire. In a very beautiful tradition Imam al-Baqir (AS) says:

ﺐ اﻟْﺤﻻ ا اﻟﺪِّﻳﻦﻞﻫو
And is religion other than love?31
Imam al-Husayn (AS) in this sense being ibnu Fatima (AS) likewise is one whose love emancipates one
from Hell Fire. In fact there is a narration that pertains to the true love of all the Ahl al-Bayt (AS). The
Holy Prophet (S) is reported to have said:

ﺔﺎﻣﻴ اﻟْﻘمﻮﻨﺎً ﻳ آﻣﻪ اﻟهﺸَﺮﺖِ ﺣﻴ اﻟْﺒﻞﻫﻨَﺎ اﺒﺣ اﻦﻣ
Whosoever loves us the Ahl al-Bayt, Allah would raise him in the state of protection on the Day of
Judgment.32
5. She is an intermediary of Divine Grace
In different traditions we are told that Allah derived the name Fatima from His Name Fatir al-samawati
wa al-ardh (6:79) (The Cleaver of the heavens and the earth). The name al-Fatiru comes from the word
fatr which means to “cleave”. Here it means one who cleaves and breaks non-existence and brings
about existence. In conclusion, as some scholars have written in their works, it means ‘The Originator’.
Observe the following traditions:
• In a lengthy tradition, where the Ahl al-Kisa’ (AS) were present, the Holy Prophet (S) at one point
addresses Hadhrat Fatima (AS) saying:

ﺔَﻧْﺖِ ﻓَﺎﻃﻤا و اﻟْﻔَﺎﻃﺮﻮ ﻓَﻬﻪﺎﺋﻤﺳ اﻦﻤﺎً ﻣﺔُ اﺳﺎ ﻓَﺎﻃﻤ ﻟَﻚِ ﻳﺷَﻖو...
...And He derived for you O Fatima a name from His Names, for He is al-Fatiru (the Originator), and you

are Fatima.33
• Almighty Allah in a conversation with prophet Adam (As) introduces the light of Fatima (AS) as follows:

م ﻮ ﻳﺘﻤﺣ رﻦ ﻋﺪَاﺋﻋ اضِ ﻓَﺎﻃﻢَراﻻاتِ وﺎوﻤ اﻟﺴﻧَﺎ ﻓَﺎﻃﺮاﺔُ و ﻓَﺎﻃﻤﺬِهﻫو...
ﻤ اﺳﻦﻤﺎً ﻣﺎ اﺳ ﻟَﻬ ﻓَﺸَﻘَﻘْﺖﻢﻴﻨُﻬﺸﻳ وﺘَﺮِﻳﻬِﻢﻌﺎ ﻳﻤ ﻋﺎﺋﻴﻟو اﻓَﺎﻃﻢ وﺎﺋ ﻗَﻀﻞﻓَﺼ
...and this is Fatima while I am the Fatir al-samawati wa al-ardh (Originator of the heavens and the
earth), Fatimu a’da’i min Rahmati yawma fasli qadha’i (the Severer of My enemies from My mercy on the
day of My judgment), and Fatimu awliya’i ‘amma ya’tarihim wa yashinuhum (the Relinquisher of afﬂiction
and disgrace from those near to me). So I derived for her a name from My Name.
• In a supplication taught by Angel Jibra’il (AS) to Prophet Adam (AS) we read as follows:

...ﺔ ﻓَﺎﻃﻤﻖ ﺑِﺤﺎ ﻓَﺎﻃﺮ ﻳﻠ ﻋﻖ ﺑِﺤﺎﻟﺎ ﻋﺪٍ ﻳﻤﺤ ﻣﻖﻴﺪُ ﺑِﺤﻤﺎ ﺣﻳ
O praised one, I swear by the station of Muhammad, O Exalted One, I swear by the station of ‘Ali, O
Originator, I swear by the station of Fatima (AS)...34
Readers must understand that this tradition does not speak simply of the method of derivation that we
commonly know. Fatima (AS) plays a fundamental role in the creation and origination of the heavens
and the earth. She unites with the Muhammadan Light which is the ﬁrst Divine Creation, from which
proceeds every good.
Imam al-Husayn (AS), being ibnu Fatima (AS), also manifests the attribute of al-Fatiru. This is also
because he is united with the Muhammadan Reality (al-Nur al-Muhammadi), which is the intermediary
of Divine grace.
Other traditions also indicate that they - the Ahl al-Bayt (AS) - are the intermediaries (wasa’it) between
Allah and the creation. For example, in one of his brilliant messages, our 12th Holy Imam (AS) is
reported to have said:

ﻨَﺎﻌﻨَﺎﺋﺪُ ﺻﻌ ﺑِﻨﺎ واﻟﺨَﻠﻖﺑ رﻊﻨﺎﺋ ﺻﻧﺤﻦ
We are the actions of our Lord, and the creation thereafter are our actions.35

And in a lengthy tradition, the Holy Prophet (S) tells Imam ‘Ali (AS):

ﻻ وﺎءﻤ اﻟﺴﻻ و اﻟﻨﱠﺎرﻻﻨﱠﺔَ و اﻟْﺠﻻ واءﻮ ﺣﻻ وم آدﻪ اﻟﺎ ﺧَﻠَﻖ ﻣﻦ ﻧَﺤﻻﻟَﻮ وﻠﻳﺎَ ﻋ...
...ضَراﻻ
...O ‘Ali, and was it not for us (the Ahl al-Bayt (AS)), Allah would not have created Adam, nor Hawa’, nor
Paradise, nor Hell Fire, nor the sky, nor the earth...36
Commenting on this tradition, Imam Khumayni in his book of gnosis, Misbah al-Hidaya says:

 ﻷﻧﻬﻢ وﺳﺎﺋﻂ ﺑﻴﻦ اﻟﺤﻖ واﻟﺨﻠﻖ. آﺧﺮه(( إﻟم آدﻪ اﻟﺎ ﺧَﻠَﻖ ﻣﻦ ﻧَﺤﻻ ))ﻟَﻮ:ﻗﻮﻟﻪ
 ﻫﺬه اﻟﻔﻘﺮة ﺑﻴﺎنﺜﺮة اﻟﺘﻔﺼﻴﻠﻴﺔ؛ وﻓورواﺑﻂ ﺑﻴﻦ اﻟﺤﻀﺮة اﻟﻮﺣﺪة اﻟﻤﺤﻀﺔ واﻟ
 ﻫ وﻛﻮﻧﻬﻢ ﻣﻈﻬﺮ اﻟﺮﺣﻤﺔ اﻟﺮﺣﻤﺎﻧﻴﺔ اﻟﺘ،وﺳﺎﻃﺘﻬﻢ ﺑﺤﺴﺐ أﺻﻞ اﻟﻮﺟﻮد
...ﻣﻔﻴﺾ أﺻﻞ اﻟﻮﺟﻮد
The Holy Prophet (S) said: ‘Was it not for us Allah would not create Adam...’ This is because they (the
Ahl al-Bayt (AS)) are intermediaries (wasa’it) between God and the creation, and links between the
Presence of Sheer Unity (al-hadhra al-wahda al-mahdha) and separative plurality (al-kathra altafsiliyya); and this part of the tradition explains their intermediary role in terms of existence, and that
they are manifestations of the All-comprehensive Mercy of Allah, which confers existence itself...37
6. The creation cannot comprehend her reality
In the well-known Qur`anic commentary of Furat al-Kuﬁ we read the following tradition narrated from
Imam al-Sadiq (AS) about the chapter al-Qadr:

  ﻓَﻤﻪ اﻟاﻟْﻘَﺪْرﺔُ وﻠَﺔُ ﻓَﺎﻃﻤ اﻟْﻘَﺪْرِ اﻟﻠﱠﻴﻠَﺔ ﻟَﻴ ﻓﻟْﻨﺎهﻧْﺰﻧﱠﺎ ا ا ﻗَﺎلﻧﱠﻪ اﻪﺪِ اﻟﺒ ﻋِﺑ اﻦﻋ
ﻦ
نﱠ اﻟْﺨَﻠْﻖ َﺔ ﻓَﺎﻃﻤﺖﻴﻤﺎ ﺳﻧﱠﻤاﻠَﺔَ اﻟْﻘَﺪْرِ وكَ ﻟَﻴردﺎ ﻓَﻘَﺪْ اﻬﺮِﻓَﺘﻌ ﻣﻖﺔَ ﺣ ﻓَﺎﻃﻤفﺮﻋ
ﺎﻬﺮِﻓَﺘﻌ ﻣﻦﻮا ﻋﻓُﻄﻤ
Imam Abu ‘Abdillah al-Sadiq (AS) is reported to have said that in the verse ‘Indeed we sent it on the
laylat al-qadr” the word al-layla refers to Fatima (AS) and the word al-qadr refers to Allah. Therefore
whosoever knows Fatima (AS) the way she must be known, then indeed he has comprehended the

laylat al-qadr. And surely she was named Fatima because the creation was detached from
comprehending her reality (li anna al-khalqa futimu ‘an ma’rifatiha).
Readers should understand that the Imam (AS) is referring to the esoteric and inner meaning of this
verse.38
Expounding on this tradition39, the saintly scholar, Ayatullah ‘Ali Sa’adat Parwar (may Allah elevate his
noble spirit) in his brilliant treatise on the spiritual status of Hadhrat Fatima (AS) Jelweye Nur says that
this tradition is understandable after we believe that the reality of the entire Holy Qur`an was received all
at once by the heart of the Holy Prophet (S) on the night of grandeur. This is because Fatima (AS)
similar to her father enjoys a receptacle that can contain the Divine message. Hence it is proper to call
her Laylat al-Qadr.
Bearing the aforesaid in mind, the matronym Ibnu Fatima (AS) implies that the creation is likewise
detached from knowing the exalted status and sanctity of Imam al-Husayn (AS).
In a lengthy conversation, Imam ‘Ali (AS) says to Abu Dharr:

ﺘَﻪﺎﻳﻬ ﻧﻻﻴﻨَﺎ وﺎ ﻓ ﻣﻨْﻪﻠُﻐُﻮنَ ﻛ ﺗَﺒ ﻻﻢﻧﱠﻓَﺎ...
...for surely you will not attain the zenith or of our station, nor its ultimate state...40
And in a brilliant tradition, Imam al-Ridha (AS), deﬁning the station of an infallible Imam (AS) says:

ﻻ وﺜْﻞ ﻣ ﻟَﻪﻻ وﺪَل ﺑﻨْﻪﺪُ ﻣﻮﺟ ﻳﻻ وﻢﺎﻟ ﻋﺎدِﻟُﻪﻌ ﻳﻻﺪٌ وﺣ اﻴﻪﺪَاﻧ ﻳ ﻻﺮِهﻫﺪُ داﺣ وﺎمِﻣاﻻ
...ﺎتﻬﻴ ﻫﺎتﻬﻴ ﻫهﺎرﻴ اﺧْﺘﻨُﻪﻤ ﻳو اﺎمﻣﺮِﻓَﺔَ اﻌﻠُﻎُ ﻣﺒ ذَا اﻟﱠﺬِي ﻳﻦﻓَﻤ...ﻴﺮﻧَﻈ
The Imam is unique in his time. None can come closer to him in rank, and no scholar equals him, and he
has no subtitute, nor does he have an example or peer...Who then can attain the knowledge of Imam or
is able to venture into knowing him? It is indeed farfetched! It is indeed farfetched!...41

ﻦﻴﺎﻟَﻤ اﻟْﻌﺂءﺴ ﻧِﺪَةﻴﺔَ ﺳ ﻓَﺎﻃﻤﻦﺎ ﺑﻳ
O son of Fatimah, the Mistress of the Women of the Universe
If we ponder over the appellation that follows the name Fatima (AS) we come to understand another

very important implication of this verse. Hadhrat Fatima (AS) is known as Sayyidatu nisa’ al-’alamin
(Mistress of the women of the worlds), which reveals her presiding status (siyada) over all other women,
past, present, and future. The word sayyida is the feminine form of the noun sayyid, which confers the
connotation of presidence and mastership.
In order to understand the root meaning of mastership (siyada), some authoritative scholars like
Ayatullah Jawadi Amuli refer to the following tradition of Amir al-mu’minin (AS):

ددﻮ اﻟﺴﺠِﺐن ﻳﻮﺎلِ اﻟْﻤﻤﺘِﺑﺎﺣ
By shouldering responsibilities mastership becomes essential.
In this sense, all the fourteen infallibles are sadat, for they are the fundamental beings who have
shouldered the heaviest responsibility any being can ever shoulder. In the ontological and existential
sense they represent the middle link between Allah and His creation. Therefore every good is sourced
through their light. Hence they have mastership over the entire caravan of the creation.
Shaykh Saduq narrates in his masterpiece collection ‘Ilal al-Sharayi` from Imam al-Sadiq (AS):

 ﺒِﻂ ﻣ ﺗَﻬﺎﻧَﺖﺔَ ﻛﺋﻼنﱠ اﻟْﻤ ًﺪﱠﺛَﺔﺤﺔُ ﻣ ﻓَﺎﻃﻤﺖﻴﻤﺎ ﺳﻧﱠﻤ ا: ﻗَﺎلﻪﺪِ اﻟﺒ ﻋِﺑ اﻦﻋ
ﻦ
ِﻄﻔﺎك اﺻﻪنﱠ اﻟﺔُ اﺎ ﻓَﺎﻃﻤ ﻳانَ ﻓَﺘَﻘُﻮلﺮﻤ ﻋ ﺑِﻨْﺖﻢﻳﺮﺎ ﺗُﻨَﺎدِي ﻣﻤﺎ ﻛ ﻓَﺘُﻨَﺎدِﻳﻬﺎءﻤاﻟﺴ
ﻌﻛارﺪِي وﺠاﺳِﻚِ وﺑﺮ ﻟﺔُ اﻗْﻨُﺘﺎ ﻓَﺎﻃﻤ ﻳﻴﻦ اﻟْﻌﺎﻟَﻤﺴﺎء ﻧﻠﻄﻔﺎكِ ﻋاﺻكِ وﺮﻃﻬو
َﻠﻠَﺔُ ﻋﻔَﻀﺖِ اﻟْﻤﺴ ﻟَﻴ اﻠَﺔ ﻟَﻴ ذَاتﻢ ﻟَﻬﺎ ﻓَﻘَﺎﻟَﺖﺪِّﺛُﻮﻧَﻬﺤﻳ وﻢﺪِّﺛُﻬ ﻓَﺘُﺤﻴﻦﻌاﻛ اﻟﺮﻊﻣ
نﱠاﺎ وﻬﺎﻟَﻤ ﻋﺎءﺴِﺪَةَ ﻧﻴ ﺳﺎﻧَﺖ ﻛﻢﻳﺮنﱠ ﻣانَ ﻓَﻘَﺎﻟُﻮا اﺮﻤ ﻋ ﺑِﻨْﺖﻢﻳﺮ ﻣﻴﻦﺎﻟَﻤ اﻟْﻌﺎءﺴﻧ
ﺮِﻳﻦﺧ ا وﻴﻦﻟو اﻻﺎءﺴِﺪَةَ ﻧﻴﺳﺎ وﻬﺎﻟَﻤﻋﻚِ وﺎﻟَﻤ ﻋﺎءﺴِﺪَةَ ﻧﻴﻠَﻚِ ﺳﻌ ﺟﻞﺟ وﺰ ﻋﻪاﻟ
Fatima (AS) was known as Muhaddatha (one spoken to by the angels) because the Angels would
descend from the heaven and call her the way they would call Maryam, daughter of ‘Imran. They would
say: Indeed Allah has chosen you and puriﬁed you and chosen you over the women of the worlds. O
Fatima be obedient to your Lord and prostrate and bow down with those who bow down. So she would
speak to them and they would speak to her. One night she said to them: isn’t the one who has more
merit over all the women of the world Maryam, the daughter of ‘Imran? They said: Indeed Maryam was
the Mistress of her world, and indeed Allah, the Invincible and Magniﬁcent made you the Mistress of the
women of your and her world as well as the Mistress of the preceding and succeeding women.42
The word al-’alamin confers the meaning that her mistressship envelops all the worlds, and she presides

every woman whatsoever. This is because when the article ‘al’ precedes a plural noun, it refers to all the
extensions of the noun.
Imam al-Husayn (AS) being ibnu Fatimati Sayyidati nisa’ al-’alamin, and hence a product and fruit of the
mistress of the women of the world, also enjoys qualities of mastership.
Imam Zayn al-’Abidin (AS) reports from Imam al-Husayn (AS):

ةﺎدﻮ اﻟﺴﺑِﺪِ اﻴ اﻟﺴﻦِﺪُ اﺑﻴ اﻟﺴﻧْﺖ اﻦﻴﺴﺎ ﺣ ﻳ: ﺑِﻪﻧﺸﱠﺮﺎ ﺑﻴﻤ ﻓﻘُﻮل ﻳﻪ اﻟﻮلﺳﺎنَ رﻛ
...
Among the glad tidings that the Messenger of Allah (S) would give me, is: O Husayn, you are the master
(sayyid), son of the master (sayyid), father of masters (sayyids)...43
And in the well-known Ziyarat al-Arba’in Imam al-Sadiq (AS) teaches us to address Imam al-Husayn
(AS) as follows:

...ة اﻟْﻘَﺎدﻦﺪاً ﻣﻗَﺎﺋ وةﺎد اﻟﺴﻦِﺪاً ﻣﻴ ﺳﻠْﺘَﻪﻌﺟو
...and He (Allah) made you a sayyid from the sayyids, and a leader from the leaders...44

The Path Towards Mastership
When we try to to address Imam al-Husayn (AS) with mastership, we must struggle to embark on a
spiritual journey to attain a color of the same. The Ahl al-Bayt (AS) whose light presides over the
creation have also taught us the path towards siyada (mastership).
One of the fundamental criteria of mastership is generosity and open-handedness (jud). Consider the
following narrations:
1. Imam al-Husayn (AS) is reported to have said:

ذِل رﻞﺨ ﺑﻦﻣﺎد و ﺳﺎد ﺟﻦﻣ
Whosoever bestows generously reigns supreme, and one who is stingy becomes ignoble.45

2. The Holy Prophet (S) is reported to have said:

ﻢﻬ ﺧَﺎدِﻣمِﺪُ اﻟْﻘَﻮﻴﺳ
The sayyid of a nation is their servant.46
3. Imam ‘Ali (AS) is reported to have said:

ُةﺎدﻴنُ اﻟﺴﻮَدِ ﺗﻮﺑِﺎﻟْﺠ
Mastership comes about through open-handedness.47
4. Imam ‘Ali (AS) is reported to have said:

ﺨَﺎء اَﻟﺴةﺎدﻴ اﻟﺴﺐﺒﺳ
Generosity is the cause of mastership.48
5. Imam ‘Ali (AS) is reported to have said:

ُةﺎدﻴ ﻟَﻚَ اﻟﺴﻞﻤَ ﺗﻟَﺔ اﻟﺪﱠوﻊ ﻣﻦﺴﺣا وة اﻟْﻘُﺪْرﻊزْ ﻣﺎوﺗَﺠ
Forgive in power and do good in fortune, your mastership will turn perfect.49
Considering the aforesaid narrations which speak of generosity and open-handedness as the criteria of
mastership, let us consider the following narration that speaks of the best kind of open-handedness:
The Holy Prophet (S) is reported to have said:

ﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻪﺎﻟﻣ وﻪ ﺑِﻨَﻔْﺴﺎد ﺟﻦ اﻟﻨﱠﺎسِ ﻣدﻮَﺟاو
...And the most openhanded of all people, is one who generously bestows his self and his wealth in the
way of Allah.50

And Imam al-Husayn (AS) was that sayyid who sacriﬁced everything that he had for the sake of Allah.
Therefore he has al-siyada al-’uzhma (The greatest mastership).
Hilal bin Naﬁ’ reports:

: ﻟﻮاﻗﻒ ﻣﻊ أﺻﺤﺎب ﻋﻤﺮﺑﻦ ﺳﻌﺪ إذ ﺻﺮخ ﺻﺎرخ إﻧ:وروى ﻫﻼل ﺑﻦ ﻧﺎﻓﻊ ﻗﺎل
 ﻓﺨﺮﺟﺖ ﺑﻴﻦ اﻟﺼﻔﻴﻦ ﻓﻮﻗﻔﺖ: ﻗﺎل،أﺑﺸﺮ أﻳﻬﺎ اﻻﻣﻴﺮ ﻓﻬﺬا ﺷﻤﺮ ﻗﺪ ﻗﺘﻞ اﻟﺤﺴﻴﻦ
ﻪ ﻣﺎرأﻳﺖ ﻗﻂ ﻗﺘﻴﻼ ﻣﻀﻤﺨﺎ ﺑﺪﻣﻪ أﺣﺴﻦ ﻣﻨﻪ وﻻأﻧﻮرﻋﻠﻴﻪ وإﻧﻪ ﻟﻴﺠﻮد ﺑﻨﻔﺴﻪ ﻓﻮاﻟ
...  ﻗﺘﻠﻪﺮة ﻓ ﻧﻮر وﺟﻬﻪ وﺟﻤﺎل ﻫﻴﺒﺘﻪ ﻋﻦ اﻟﻔ وﻟﻘﺪ ﺷﻐﻠﻨ،وﺟﻬﺎ
Hilal bin Naﬁ’ reports: I stood with the companions of ‘Umar bin Sa’d, when a caller shouted: Glad
tidings to you, O Amir, for this is Shimr, who has already killed al-Husayn (AS). Hilal says: I left between
the two ranks and stood besides him (al-Husayn (AS)) while surely he was giving away his life; I swear
by Allah I never saw a killed man smeared in his blood more beautiful and more sparkling in face than
him. And indeed the light of his face and the beauty of his awe-inspiring appearance occupied me from
thinking about his martyrdom...51

ﻦﻴﺎﻟَﻤ اﻟْﻌﺂءﺴ ﻧِﺪَةﻴﺔَ ﺳ ﻓَﺎﻃﻤﻦﺎ ﺑﻳ
O son of Fatimah, the Leader of the Women of the Worlds
Some commentators of Ziyarat ‘Ashura`52 have deﬁned siyada as sharafa wa ‘ulluw al-martaba. In other
words, when we say Hadhrat Fatima (AS) is Sayyidatu nisa’ al-’alamin, we mean she is the most highranking of all women, past, present, and future:
Shaykh Saduq in his al-Amali narrates a lengthy tradition from the Holy Prophet (S), who at one point
says:

م ﺎ ﻟَﺘَﻘُﻮﻧﱠﻬا و،ﻦﺮِﻳاﻵﺧ وﻦﻴﻟو اﻻﻦ ﻣﻦﻴﺎﻟَﻤ اﻟْﻌﺎءﺴِﺪَةُ ﻧﻴ ﺳِﺔ ﻓَﻬ ﻓَﺎﻃﻤﻨَﺘﺑﺎ اﻣﻓَﺎ
ﺎﺎ ﺑِﻤﻧَﻬوﻨَﺎدﻳ و،ﻦﺑِﻴﻘَﺮ اﻟْﻤﺔﺋﻼ اﻟْﻤﻦﻠَﻚٍ ﻣﻟْﻒ ﻣنَ اﻮﻌﺒﺎ ﺳﻬﻠَﻴ ﻋﻢّﻠﺴﺎ ﻓَﻴاﺑِﻬﺮﺤ ﻣﻓ
ِﻄﻔَﺎكاﺻكِ وﺮﻃﻬﻄﻔَﺎكِ و اﺻﻪنﱠ اﻟﺔُ اﺎ ﻓَﺎﻃﻤ ﻳ:َنﻟُﻮﻘُﻮ ﻓَﻴﻢﻳﺮﺔُ ﻣﺋﻼ اﻟْﻤ ﺑِﻪتﻧَﺎد
ﻦﻴﺎﻟَﻤ اﻟْﻌﺎءﺴ ﻧﻠﻋ

As for my daughter Fatima, she is the Mistress of the women of the worlds from the foremost and latter
ones, and surely she stands in her place of prayer, whereupon seventy thousand angels close to Allah,
send their salutations to her, and call her with what the angels called Maryam. So they say: “O Fatima,
indeed Allah chose you and puriﬁed you, and chose you over the women of all the worlds.”53
Therefore Imam al-Husayn (AS) who is the son and ediﬁce of Sayyidatu nisa’i al-’alamin also is among
the most elevated of people. We have already mentioned traditions that clearly distinguish Imam alHusayn (AS) as sayyid. However, because we deﬁned the word sayyid here to mean sharif, let us
consider the following verse of the well-known salutational recital of Ziyarat al-Jami’a al-Kabira:

...ﻢﻓﺸَﺮﻒٍ ﻟ ﺷَﺮِﻳﻞ ﻛﻃﺎﻃﺎو
And every sharif (one who enjoys an elevated status) bows down before your elevated status (li
sharaﬁkum)...54
This clearly informs us that the Infallible Imams of the Ahl al-Bayt (AS) enjoy the highest stations, and
therefore all of them are sayyids in relation to the people.

ﻦﻴﺎﻟَﻤ اﻟْﻌﺂءﺴ ﻧِﺪَةﻴﺔَ ﺳ ﻓَﺎﻃﻤﻦﺎ ﺑﻳ
O son of Fatimah, the Mistress of the Women of the Universe
Another possible meaning of Sayyidat al-Nisa, as understood from a tradition, is that she is mufrudhat
al-ta’a (one who must be obeyed) with regard to all the women. That is, whatever she commands must
be obeyed, and her words and deeds are are proof for them. Rather according to a tradition, she has
this position with regard to all:
Imam Muhammad al-Baqir (AS) is reported to have said:

ِﺮاﻟﻄﻴﻧْﺲِ واﻻ و اﻟْﺠِﻦﻦ ﻣﻪ اﻟ ﺧَﻠْﻖﻦ ﻣﻊﻴﻤ ﺟﻠ ﻋﺔﺔَ اﻟﻄﺎﻋﺿوﻔْﺮ ﻣﺎﻧَﺖﻟَﻘَﺪْ ﻛو
.ﺔﻶﺋاﻟْﻤ وﺎءﻧْﺒِﻴاﻻﺶِ وﺣاﻟْﻮو
And indeed she (AS) was one to be compulsorily obeyed by all the creation: the Jins, the human
beings, the birds, the wild animals, the prophets and the angels.55
And mafrudhat al-ta’a (one who must be obeyed) in this tradition should not be merely taken as one

who must be obeyed by all through their volitions. Rather it also speaks of wilaya takwiniyya (ontological
presidence), which means that she has Divinely bestowed power and can control or lay effect on their
entities of existence. This deﬁnition of mistressship is an inspiration from the following tradition:
‘Allama Majlisi narrated the following tradition in Bihar al-Anwar:

بِ؟ﺮِﺪَ اﻟْﻌﻴ ﺳﺖﻟَﺴ اﻪ اﻟﻮلﺳﺎ رﺸَﺔُ ﻳﺎﺋ ﻋبِ ﻓَﻘَﺎﻟَﺖﺮِﺪُ اﻟْﻌﻴ ﺳﻠ ﻋ:ِ اﻟﻨﱠﺒﻗَﺎلو
ِﺪُ؟ﻴﺎ اﻟﺴﻣ وﻪ اﻟﻮلﺳﺎ ر ﻳ:ُﺸَﺔﺎﺋ ﻋ ﻓَﻘَﺎﻟَﺖ.ِبﺮِﺪُ اﻟْﻌﻴ ﺳﻠﻋ ومِﺪُ ۇﻟْﺪِ آدﻴﻧَﺎ ﺳ اﻗَﺎل
.ﺘ ﻃﺎﻋﺖﺎ اﻓْﺘُﺮِﺿﻤ ﻛﺘُﻪ ﻃﺎﻋﺖ اﻓْﺘُﺮِﺿﻦ ﻣ: ﻗَﺎل
The Prophet (S) said: ‘Ali is the Sayyid of the Arabs. So ‘A`isha asked: O Messenger of Allah, aren’t you
the Sayyid of Arabs? He (S) said: I am the Sayyid of the children of Adam, and ‘Ali is the Sayyid of the
Arabs. So ‘A`isha asked: O Messenger of Allah, and who is a sayyid? He (S) said: One whose
obedience is made compulsory, the way my obedience is made compulsory.56
And the traditions of the Ahl al-Bayt (AS) are clear that all the Imams are muftaradh al-ta’a. There are
clear expressions about that in some interesting traditions. Observe the following traditions:
Al-’Amili in his Wasa`il al-Shi’a narrates:

ﻮ ﻟَﻪﺪْﻋﺟِﻴﺮاً ﻳ اوا ﻟَﻪﺟِﺮﺘَﺎﺴنْ ﻳ اﻨْﺪَه ﻋﻦ ﻣﺮﻣ ﻓَﺎﺮِض ﻣﺎدِقنﱠ اﻟﺼ اوِير وﻗَﺎل
ﻦﻴﺴ اﻟْﺤﻦَﻟ وﻀﻣﻧَﺎ ا اﻚَ ﻓَﻘَﺎل ذَﻟ ﻓَﻘَﺎﻟُﻮا ﻟَﻪًﺟﺪُوا رﺟ ﻓَﻮﻦﻴﺴﺮِ اﻟْﺤﻨْﺪَ ﻗَﺒﻋ
وهﺮﺧْﺒاﺎدِقِ و اﻟﺼَﻟﻮا اﻌﺟ ﻓَﺮﺔ اﻟﻄﺎﻋضﻔْﺘَﺮ ﻣﺎمﻣ اﻮﻫ وﺔ اﻟﻄﺎﻋضﻔْﺘَﺮ ﻣﺎمﻣا
َﻠْﻚ ﻓَﺘﺎءﺎ اﻟﺪﱡﻋﻴﻬ ﻓﺎبﺘَﺠﺴ ﺑِﻘَﺎﻋﺎً ﻳَﺎﻟ ﺗَﻌﻪنﱠ ﻟ افﺮﺎ ﻋ ﻣ اﻦَ ﻟ وﺎ ﻗَﺎلﻤ ﻛﻮ ﻫﻓَﻘَﺎل
.ﻠْﻚَ اﻟْﺒِﻘَﺎع ﺗﻦﺔُ ﻣﻘْﻌاﻟْﺒ
It is narrated that Imam al-Sadiq (AS) once got ill, and ordered someone who was near him to to tell his
people to hire someone, so that he may pray for him near the grave of al-Husayn (AS). So they found a
person, and told him to do what is required. He said: I will go, but al-Husayn (AS) is an Imam who
must be compulsorily obeyed (muftaradh al-ta’a) and he (i.e. Imam al-Sadiq (AS)) [likewise] is an
Imam who must be compulsorily obeyed.[Aren’t they equal in status?] So they went to Imam alSadiq (AS) and informed him what the person had said. The Imam (AS) said: What he said is correct.
However, is he not aware that Allah has places, wherein supplications are accepted. And that spot [i.e.
near the grave of al-Husayn (AS)] is among those places.57

‘Allama Majlisi narrates the following tradition in his Bihar al-Anwar:

 ﻫ اﻦ ﻣﻞﺟ رﻪﻠَﻴ ﻋ ﻓَﺪَﺧَﻞﻪﺪِ اﻟﺒ ﻋِﺑﻨْﺪَ ا ﻋﻨْﺖ ﻛ ﻗَﺎلﻞ اﻟْﻔَﻀﻦ ﺑﻪﺪِ اﻟﺒ ﻋﻦﻋ
ﻞ
؟ﻠ ﻋﻦ ﺑﻦﻴﺴ اﻟْﺤﻪﺪِ اﻟﺒ ﻋِﺑ اﺮ ﻗَﺒ زَارﻦﻤﺎ ﻟ ﻣﻪﻮلِ اﻟﺳ رﻦﺎ اﺑ ﻳ: ﻟَﻪ ﻓَﻘَﺎلﻃﻮس
ﺎمﻣ اﻧﱠﻪ اﻠَﻢﻌ ﻳﻮﻫ وﻠ ﻋﻦ ﺑﻦﻴﺴ اﻟْﺤﻪﺪِ اﻟﺒ ﻋِﺑ اﺮ ﻗَﺒ زَارﻦ ﻣﺎ ﻃﻮﺳ ﻳ: ﻟَﻪﻓَﻘَﺎل
ﻗَﺒِﻞ وﺧﱠﺮﺎ ﺗَﺎﻣ و ذَﻧْﺒِﻪﻦ ﻣﺎ ﺗَﻘَﺪﱠم ﻣ ﻟَﻪﻪ اﻟﺎدِ ﻏَﻔَﺮﺒ اﻟْﻌَﻠ ﻋﺔ اﻟﻄﺎﻋضﻔْﺘَﺮ ﻣﻪ اﻟﻦﻣ
.ﺎ ﻟَﻪﺎﻫ ﻗَﻀﻻﺔً اﺎﺟ ﺣﺮِهﻨْﺪَ ﻗَﺒ ﻋﺰﻋ وﻞ ﺟﻪلِ اﻟﺎﺴ ﻳﻟَﻢﺒﺎً وﺬْﻧ ﻣﻴﻦﻌﺒ ﺳ ﻓﺘَﻪﺷَﻔَﺎﻋ
‘Abdullah bin al-Fadhl is reported to have said: I was with Abu ‘Abdillah [al-Sadiq (AS)], and a person
from the inhabitants of Tus came in his presence. He said to the Imam (AS): O son of the Messenger of
Allah, what reward is there for one who visits the grave of Abu ‘Abdillah al-Husayn bin ‘Ali (AS)? The
Imam (AS) said to him: O Tusi, whosoever visits the grave of Abu ‘Abdillah al-Husayn bin ‘Ali (AS)
while he knows that the Imam (AS) is one who is compulsorily to be obeyed (muftaradh al-ta’a)
by the servants of Allah, Allah would forgive him his past and future sins, and would accept his
intercession for seventy sinners, and he would not ask any need from Allah near the Imam’s grave save
that Allah would fulﬁl his need.58
‘Allama Majlisi narrates the following tradition in his Bihar al-Anwar:

ﺔ اﻟﻄﺎﻋضﻔْﺘَﺮ اﻟْﻤﺎمِﻣونَ اﻻﺮْﻨ ﻳ:ﻪﺪِ اﻟﺒﻮ ﻋﺑ ا ﻗَﺎلﺮٍ ﻗَﺎل ﻧَﺼﻦﻴﺪِ ﺑﻤﺪِ اﻟْﺤﺒ ﻋﻦﻋ
... ﺔضِ اﻟﻄﺎﻋﻔْﺘَﺮ ﻣﻦ ﻣﻪﻨْﺪَ اﻟ ﻋﻈَﻢﻋﻨْﺰِﻟَﺔٌ اضِ ﻣَر اﻻﺎ ﻓ ﻣﻪاﻟ وﺪُونَ ﺑِﻪﺤﺠﻳو
‘Abd al-Hamidh bin Nasr reports: Abu ‘Abdillah [Imam al-Sadiq] (AS) said: They deny the Imam who
must be compulsorily obeyed and reject him. I swear by Allah there is no station in the earth greater
near Allah then one who must be compulsorily obeyed...59
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