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Section 3: He Who Submits Himself to Allah
Holds the Never-Breaking Firmest Rope
Surah Luqman – Verse 20

ﻪ ﻤﻌ ﻧﻢﻠَﻴﻎَ ﻋﺒﺳاضِ ور اﻻﺎ ﻓﻣاتِ وﺎوﻤ اﻟﺴﺎ ﻓﻢ ﻣَ ﻟﺨﱠﺮ ﺳﻪنﱠ اﻟا او ﺗَﺮﻟَﻢا
ٍﻴﺮﻨﺘَﺎبٍ ﻣ ﻛﻻﺪًي و ﻫﻻ وﻠْﻢﺮِ ﻋ ﺑِﻐَﻴﻪ اﻟ ﻓﺎدِلﺠﻦ ﻳ اﻟﻨﱠﺎسِ ﻣﻦﻣﻨَﺔً وﺎﻃﺑةً وﺮﻇَﺎﻫ
20. “Have you not seen that Allah has made subservient to you whatever is in the heavens and
whatever is in the earth and He has lavished on you His blessings outward and inward? And
among the people is he who disputes concerning Allah without knowledge and without any
guidance and without any book giving light.”
The Arabic word /’isbaq/ means: ‘To (cause to) spread’ and ‘to develop’.
In this holy verse two sorts of bounties are referred to: the outward bounties, such as: health,
sustenance, beauty and the like; and the inward bounties, such as: faith, gnosis, certainty, good
character, unseen succour, knowledge, nature, mastership, and so on.
At last, after mentioning ten admonishments about Origin and Resurrection, the rules of living, and
ethical and social programs, for completing them, The Holy Qur’an goes to the statement of Divine
bounties in order to move the sense of gratitude in people, a thanksgiving that becomes the source of
‘recognition of Allah’ and motive of obedience to Allah’s command.
Luqman addresses all humankind and say:
“Have you not seen that Allah has made subservient to you whatever is in the heavens and
whatever is in the earth…”

‘Making subservient whatever is in the heavens and in the earth to man’ has a vast concept which
encompasses both what he has in his authority and uses them, with his own will, along-side his
interests, such as many earthly animals, and the things which are not in man’s authority but Allah has
appointed them to serve mankind, like the sun and the moon.
Therefore, all beings subservient to the command of Allah are alongside the path of the beneﬁts of men
whether they subservient to his command or not. Thus, the Arabic sign ‘L’ in the Qur’anic word /lakum/
(for you) is the ‘L’ with the meaning of beneﬁt.
Then, it adds:
“…and He has lavished on you His blessings outward and inward?…”
The commentators have stated a lot of explanations on the meaning of ‘His blessing outward and
inward’.
Some of them think of ‘outward blessings’ as a thing that is not deniable for anyone, such as creation,
life, and kinds of provisions. They say that the inward blessings refer to those things that are not
comprehensive without care and study, (such as many spiritual powers and constructive instincts).
Some others have rendered the ‘outward blessings’ into the outward limbs and the ‘inward blessings’
into ‘the heart’.
Some other commentators have considered the beauty of the face and stature and the health of the
limbs as the outward blessing, and the ‘gnosis of Allah’ as the inward blessing.
Once Ibn-i-‘Abbas asked the Prophet of Islam (S) in this regard, and he answered:
“O’ Ibn-i-‘Abbas! The outward blessing is Islam, and your complete and ordered creation by Allah, as
well as the sustenance He has given you. And the inward blessing is His concealing the ugliness of your
deeds and that He, the Mighty, does not disgrace you publicly in front of people.”
Imam Baqir (as) once in a tradition said:
“The outward blessing is the Prophet (S), the gnosis of Allah, and Monotheism that the Prophet (S) has
brought; and the inward blessing is love of us, Ahlul Bayt, and the covenant of friendship with us.”
But, in fact, there is no contrast between these different commentaries, and each of them states the
clear extensions of the outward and inward blessings without restricting their vast concepts.
At the end of the verse, the Qur’an speaks about those who are ingratitude unto the great bounties of
Allah (s.w.t.) that have inwardly and outwardly surrounded them and they dispute against the Truth.
It says:

“…And among the people is he who disputes concerning Allah without knowledge and without
any guidance and without any book giving light.”
Instead of recognizing the giver of those abundant manifest and concealed bounties, they ignorantly and
obstinately turn to polytheism and denial.
For the explanation of the difference existing between “Knowledge”, “guidance” and “Illuminating Book”
it may be better to say that “Knowledge” refers to the Divine teachers and leaders and those learned
ones who can help man in this path and guide him to the appointed destination.
And the purpose of “Illuminating Book” refers to the heavenly Books that, by the way of revelation,
enlighten the man’s soul and heart.
In fact, this obstinate group neither themselves have any knowledge nor do they seek for a leader or a
guide, nor do they get help from the Divine revelations, and since the way of guidance is only in these
three things therefore, by abandoning them they will get astray and pave the way of Satan.

Surah Luqman – Verse 21

َﺎن ﻛﻟَﻮوﻧَﺂ اﺂءاﺑ ءﻪﻠَﻴﺪْﻧَﺎ ﻋﺟﺎ و ﻣ ﻧَﺘﱠﺒِﻊﻞ ﻗَﺎﻟُﻮا ﺑﻪ اﻟلﻧﺰﺂ اﻮا ﻣ اﺗﱠﺒِﻌﻢ ﻟَﻬﻴﻞذَا ﻗاو
ِﻴﺮﻌﺬَابِ اﻟﺴ ﻋَﻟ اﻢﻮﻫﺪْﻋﻄﺎَنُ ﻳاﻟﺸﱠﻴ
21. “And when it is said to them: ‘Follow what Allah has sent down’, they say: ‘We shall follow that
on which we found our fathers.’ What! (Would they do it) even if Satan were calling them to the
chastisement of the blazing Fire?”
The application of the Arabic word /qila/ in this verse is a sign to the intensity of the bigotry of the
pagans.
That is, they obstinate and do not accept any true word from any speaker, whoever he may be.
So, this holy verse points to the weak and baseless logic of this group when it says:
“And when it is said to them: ‘Follow what Allah has sent down’, they say: ‘We shall follow that on
which we found our fathers.’…”
And since following the ignorant deviated ancestors is none of the three guiding ways mentioned in the
above, the Holy Qur’an has introduced it as a Satanic way, and in this noble verse says:
“…What! (Would they do it) even if Satan were calling them to the chastisement of the blazing

Fire?”
In fact, here the Qur’an removes the cover of following the ancestors’ tradition, which has a deluding
appearance, and makes manifest the real feature of their deed that is, in fact, following the Satan which
is alongside the way of blazing Fire of Hell.
Yes, the leadership of Satan alone is enough that one rejects the Holy Qur’an though it is disguised in
the invitation toward the Truth, and his leadership is certainly a false cover, and an invitation toward the
Fire of Hell and it alone is also enough for opposition and the duty is clear, although the situation of the
inviter is unknown.
Does any wise person leave out the invitation of the Divine prophets unto Heaven and goes after the
invitation of Satan unto Hell?

Surah Luqman – Verse 22

ﻪ اﻟَﻟا وَ اﻟْﯘﺛْﻘةوﺮﻚَ ﺑِﺎﻟْﻌﺴﺘَﻤ ﻓَﻘَﺪِ اﺳﻦﺴﺤ ﻣﻮﻫ وﻪ اﻟَﻟ اﻪﻬﺟ وﻢﻠﺴﻦ ﻳﻣو
ِﻮرﻣﺔُ اﻻﺒﺎﻗﻋ
22. “And whoever submits himself (truly) to Allah and he be a doer of good, he indeed has taken
hold of the ﬁrmest hand-hold (a rope); and unto Allah is the end of all affairs.”
Submitting oneself to anything other than Allah is slavery and captivity, but submitting one’s self to Allah
is freedom, growth and development. That is why the Qur’an in this verse implies that the one who
submits his heart and soul to Allah and obeys His commandments while he is a good doer, he has
grasped a ﬁrm hand-hold.
The verse says:
“And whoever submits himself (truly) to Allah and he be a doer of good, he indeed has taken
hold of the ﬁrmest hand-hold (a rope)…”
The purpose of the Qur’anic phrase /yuslim wajhahu ’ilallah/ (submits himself (truly) to Allah) is, in
fact, an implicit indication to a perfect attention wholly to the Pure Essence of Allah, because the word
/wajh/ (face) has ironically been used for His Essence for the sake that the face is the most honoured
part of the body and it is the centre of the most important senses of a person.
The application of the Qur’anic phrase /huwa muhsinun/ (he is a doer of good) is of the kind of
mentioning ‘righteous deed’ next to ‘faith’.

The Qur’anic phrase: ‘Having taken hold of the ﬁrmest hand-hold’ is a tender simile from this fact
that for being delivered from the depth of the valley of materials and elevating to the highest peak of
knowledge, and spirituality man needs a ﬁrm and certain true means.
This means is not anything but faith and righteous deed. Except this, all other things are not reliable and
will be the cause of fall and death.
Moreover, it is only this mean that remains and all other means are perishing, so, at the end of the
verse, the Qur’an says:
“…and unto Allah is the end of all affairs.”
There is a tradition recorded in Tafsir-i-Burhan, cited by the Sunnites, saying that it has been narrated
from Imam Ali-ibn-Mus-ar-Rida (as) from the Prophet of Islam (S) who said:
“'After me there will be a dark sedition. Only those can deliver from it who take hold of the ﬁrmest
handhold.”
Then it was said what the ﬁrmest handhold was, and he said:
“It is the mastership of sayyid-ul-Wasiyyin.”
They said:
“O’ Messenger of Allah! Who is this Sayyid-ul-Wasiyyin?”
He answered:
“Amir-ul-Mu’minin!”
They asked:
“O’ Messenger of Allah! Who is Amir-ul-Mu’minin?’
He answered:
“(He is) the master of the Muslims and their leader after me.”
They asked:
“O’ Messenger of Allah! Who is the master of the Muslims and their leader after you?”
He answered:
“(He is) my brother, Ali-ibn-’Abitalib (as)”

There have been narrated some other traditions in this ﬁeld, too, indicating that the purpose of /‘urwatulwuθqa/ is the friendship of Ahlul Bayt (as), or the friendship of the progeny of Muhammad (S), or the
friendship of the Imams out of the descendants of Imam Husayn (as).
We have repeatedly said that these interpretations are the statement of some clear expansions, and
they do not contrast with other expansions, such as: Monotheism, piety, and the like.

Surah Luqman – Verses 23-24

ِ ﺑِﺬَاتﻴﻢﻠ ﻋﻪنﱠ اﻟﻠُﻮا اﻤﺎ ﻋﻢ ﺑِﻤﻬـِﯩ ﻓَﻨُﻨَﺒﻢﻬﺟِﻌﺮﻨَﺎ ﻣﻟَﻴ اهﻔْﺮﻧﻚَ ﻛﺰﺤ ﻳ ﻓَﻼﻔَﺮﻦ ﻛﻣو
ِﺪُوراﻟﺼ

ﻴﻆﺬَابٍ ﻏَﻠ ﻋَﻟ اﻢﻫﻄَﺮ ﻧَﻀ ﺛُﻢﻴﻼ ﻗَﻠﻢﻬﺘّـِﻌﻧُﻤ
23. “And whoever disbelieves, let not his disbelief grieve you, unto Us is their return then will We
inform them of what they did. Verily Allah is the knower of what is in the hearts.”
24. “We give them to enjoy a little, then will We drive them to a severe chastisement.”
The holy Prophet of Islam (S) was sympathetic for all humankind and he even did toil for the deviation
and disbelief of the opponents, too.
So, Allah says:
“And whoever disbelieves, let not his disbelief grieve you…”
For, you have performed your duty very well, and it is the disbeliever who has been unjust to himself.
These kinds of meanings, which have been frequently mentioned in the Qur’an, show that the holy
Prophet of Islam (S) severely toiled when he observed that an ignorant and obstinate group of people
left the way of Allah and went astray after having a lot of clear evidences and manifest signs; he became
so sad and grieved that Allah consoled him many times. And such kind is the way and manner of a
sympathetic leader.
And also he should not be worried that a group of people enjoy the comforts of life in this world and are
not involved in punishment though they disbelieve and are unjust and cruel, because it is not so late and
they all will return to Allah and He will inform them of both their deeds and the bitter and evil fruits of their
deeds.

The verse says:
“…unto Us is their return then will We inform them of what they did…”
Allah, the knowing, is aware of not only their deeds but also of the secrets and hidden intentions in their
hearts.
The verse continues saying:
“…Verily Allah is the knower of what is in the hearts.”
This meaning that on the Day of Hereafter Allah will inform people of their deeds or that He will inform
them of what they differed in, has been revealed through a great deal of verses of the Holy Qur’an.
The Qur’anic term /nunabbi’ukum/ is derived from /naba’/ which, according to what Raqib has cited in
Mufradat, is used for a news that has an important content and beneﬁt, and it is also explicit, manifest,
and free from any falsehood.
This makes it clear that these meanings, point to the fact that on the Hereafter Day Allah will divulge the
people’s deeds in a manner that there will remain no place of objection and denial for anyone.
He will make appear entirely whatever people do in this world and they often forget them in this world,
and He will make them ready for reckoning and recompense. Even that which passes in the mind of a
person and none is aware of, will completely be reported to their owners.
Then in the next verse, He implies that their enjoyment of the life of this world should not make the
Prophet (S) surprise, because He gives them a little share of the provision of the world, and whatever
this provision may be, it is scanty, and ﬁnally they will compulsorily be driven into a just severe
punishment, a punishment which is constant and painful.
The verse says:
“We give them to enjoy a little, then will We drive them to a severe chastisement.”
This meaning may point to the fact that they should not think that they are out of the grasp of Allah’s
power. He Himself desires to let them be free to be tried, the argument be completed to them, and other
aims; and this little provision given to them is from His side, too.
And how different is the circumstance of this group who are compulsorily and scornfully driven to the
divine severe chastisement from that of those who submit their whole entity to Allah and have taken hold
the ﬁrm rope of Allah. They live in this world piously and righteously, and then, in Hereafter, they will
enjoy the bounties of Allah with His mercy.

Surah Luqman – Verse 25

ﻢﻫﺜَﺮﻛ اﻞ ﺑﻪﺪُ ﻟﻤ اﻟْﺤ ﻗُﻞﻪ اﻟﻘُﻮﻟُﻦ ﻟَﻴضراﻻاتِ وﺎوﻤ اﻟﺴ ﺧَﻠَﻖﻦﻢ ﻣﻟْﺘَﻬﺎﻦ ﺳﻟَﺌو
َﻮنﻠَﻤﻌ ﻳﻻ
25. “And if you ask them: ‘Who created the heavens and the earth? Certainly they will say: ‘Allah’.
Say: ‘(All) praise is Allah’s.’ ‘Nay! Most of them do not know’,”
It is not concealed to pagans that Allah is the creator, since the pagans implicitly confess their deviation.
Therefore, in this verse He says:
“And if you ask them: ‘Who created the heavens and the earth? certainly they will say: ‘Allah’…”
This meaning, which has also been mentioned in other verses of the Qur’an1, from one side, is an
evidence that pagans were never the deniers of the Unity of the Creator and they could not rather accept
divinity for idols; they believed only in polytheism in worship and intercession.
And from other side, it is a reference to the fact that Monotheism and the manifestation of this Divine
Light in the nature of all humankind is innate. Then He implies that now that they confess the Unity of the
Creator, they should be told that the entire praise is Allah’s, the One Who is the Creator of all things, not
the idols which themselves are His creatures.
But most of them do not know and do not understand that worship must be particular to the Creator of
the world.
The verse continues saying:
“…Say: ‘(All) praise is Allah’s.’ ‘Nay! Most of them do not know’,”

Surah Luqman – Verse 26

ُﻴﺪﻤ اﻟْﺤ اﻟْﻐَﻨﻮ ﻫﻪنﱠ اﻟضِ اراﻻاتِ وﺎوﻤ اﻟﺴﺎ ﻓ ﻣﻪﻟ
26. “What is in the heavens and the earth is Allah’s; verily Allah is the Self-Sufﬁcient, the Most
Praised.”
Only Allah, the Almighty, is the Creator and the Owner of the creatures, and also it is only He Who is

Self-Sufﬁcient and Most Praised.
In this noble verse the Qur’an refers to the ownership of Allah, because next to proving His creative
power there needs not to bring another reason for His ownership.
In this verse the Holy Qur’an says:
“What is in the heavens and the earth is Allah’s…”
It is evident that the One Who is the Creator and the Owner is the Divisor of the affairs of the world, too.
Thus, by the above mentioned explanation, three parts of Monotheism are proved: (the Unity of
creatorship, the Unity of ownership, and the Unity of Lordship.
And the One, Who is like that, is self-sufﬁcient of all things and is worthy of any praise.
That is why, at the end of the holy verse it says:
“…verily Allah is the Self-Sufﬁcient, the Most Praised.”
Allah is All-Sufﬁcient and is the Most Praised from any point of view, since every merit which is found in
the world belongs to Allah, the Self-Sufﬁcient, and whatever a person has is completely obtained from
Him, and the sources of every goodness are in His authority, and this is a real evidence to His selfsufﬁciency.
In view of the fact that /hamd/ means praise for a good deed which a person does voluntarily, and
whatever good thing we see in the world is from His side, then all praises belong to Him.
Even when we praise the beauty of a ﬂower, and we explain the attraction of the heavenly loves, or we
honour the greatness of the action of a self-sacriﬁcing altruist, again we, in fact, praise Him, because
this beauty and that attraction and realness also belong to Him, therefore, He is All-Praised.

Surah Luqman – Verse 27

ﺪَتﺎ ﻧَﻔﺮٍ ﻣﺤﺑﺔُ اﻌﺒ ﺳﺪِهﻌﻦ ﺑ ﻣﺪﱡهﻤ ﻳﺮﺤاﻟْﺒ ومﻗْﻼ اةﺮﻦ ﺷَﺠضِ ﻣر اﻻﺎ ﻓﻧﱠﻤ اﻟَﻮو
ﻴﻢ ﺣﺰِﻳﺮ ﻋﻪنﱠ اﻟ اﻪ اﻟﺎتﻤﻠﻛ
27. “And if all the trees on the earth were pens and the sea added to seven seas (were ink in the
writing), (yet) would not the Words of Allah be exhausted; Verily Allah is the Mighty, the Wise.”
The purpose of the Arabic phrase /sab‘atu ’abhur/ (seven seas) may be for multiplicity and the number
is not properly meant. That is, if the water of all seas becomes ink, they can not write down the entire

words (knowledge) of Allah, the Mighty, the Wise, by it.
There is an illustration from the endless knowledge of Allah (s.w.t.) in this holy verse which has been
depicted by mentioning a very expressive and comprehensive similitude.
It says:
“And if all the trees on the earth were pens and the sea added to seven seas (were ink in the
writing), (yet) would not the Words of Allah be exhausted; Verily Allah is the Mighty, the Wise.”
The Arabic word /yamudduhu/ is derived from /midad/ in the sense of ‘ink’ or a coloured substance by
which something is written, and it is originally derived from /madd/ in the sense of ‘drawing’, because the
writings are produced by drawing of a pen on the sheet of paper.
Some commentators have also cited another meaning for this term. It is the oil which is poured in a torch
and is the cause of its light. Both of these meanings mentioned here, in fact, return to one root.
The Arabic term /kalimat/ is the plural form of /kalimah/ which originally means the words by means of
which a person speaks.
Then it has been used with a wider scope of meaning which envelops anything that can convey a
matter; and since each of the different creatures of this world is an indication to Allah’s pure Essence, as
well as His knowledge and Power, every being can be called /kalimat-ullah/ (the word of Allah).
This term has been used particularly in respect to the nobler and more magniﬁcent beings, as about
Jesus (as) where the Holy Qur’an says:
“…the Messiah, Jesus son of Mary, was only a Messenger of Allah, and His word…”2
Then, in this relation, the Qur’anic phrase /kalimat-ullah/ has been used in the sense of Allah’s
knowledge.
Now we must think properly that for writing the whole knowledge of a person usually a pen and some
amount of ink is sufﬁcient; and it is even possible that with this very single pen some other people write
down their entire knowledge on the sheet of paper, but the Qur’an in this holy verse says:
“…if all the trees on the earth were pens…”
and we know that there can be produced thousands or millions of pens from the trunk and branches of a
single tall tree.
Also, we know about three fourth of the surface of the earth that it is covered by water with a very
considerable depth. Now, how wonderful will it be if all the oceans on the earth become ink for writing
and how much knowledge and sciences can be written down by them?

Specially by adding seven other seas to them that each of them is equal to all the oceans of the earth,
and particularly that the ﬁgure ‘seven’ here does not mean number but it is for multiplicity and denotes to
numerous seas, it makes it clear that how vast is the knowledge of Allah, the Almighty, the Wise.
Moreover, all of them will be ended but the words of Allah will not be exhausted.
Is there any illustration more interesting and more beautiful than this to show such inﬁniteness? This
ﬁgure is so expressive and comprehensive that might take with itself the waves of man’s thought into the
unlimited horizons and causes him to be in full wonder.
Regarding this clear and expressive statement, a man feels that his knowledge comparing the
knowledge of Allah is as a zero in front of inﬁniteness, and it is worthy for him to only say that his
knowledge has reached a point that he has realized his ignorance.
One of tender points that are found in this verse is that the word /šajarah/ (tree) is said in singular form
and the term /’aqlam/ (pens) is said in plural form in order to indicate a large number of pens provided
from a single tree with its trunks and branches.
And also the application of the word /al-bahr/ (sea) in the singular form and the Arabic signs ‘Alif’ and
‘Lam’ at its beginning are for the sake that it encompasses all the oceans on the earth, in particular that
all the oceans of the world are connected to each other and, indeed they can be considered as a whole
vast ocean.
And it is interesting that concerning the pens it does not speak about some additional pens, while when it
speaks about the oceans it say about other seven seas, because there will be used a few pens for
writing and that which is used very much is ink.
The ﬁgure ‘seven’ in the Arabic language is sometimes used for multiplicity and perhaps it is for this view
point that former nations counted seven the spheres of the solar system (and in fact whatever is seen
today by natural eyes in solar system is not more than seven spheres).
And regarding that a week is not formed by more than seven days, and the whole globe was traditionally
divided into seven sections and was called by seven provinces, makes it clear that why the ﬁgure ‘seven’
has been used as a complete ﬁgure and for multiplicity.

Surah Luqman – Verse 28

ﻴﺮﺼ ﺑﻴﻊﻤ ﺳﻪنﱠ اﻟ اﺪَةاﺣﻨَﻔْﺲٍ و ﻛﻻ اﻢُﺜﻌ ﺑﻻ وﻢُﺎ ﺧَﻠْﻘﻣ
28. “Your creation and your raising (after your death) are only as (the creation and the raising of)

a single soul; verily Allah is Hearing, Seeing.”
The origin of scepticism in the principle of Resurrection is sometimes the length of time that how do the
dead bodies return to life again after a long time? Sometimes its origin is the dead themselves that how
can the rotten bones, which have been mixed and scattered, be separated from each other?
And sometimes its cause is being informed of the deeds, behaviour, and that how will those of all human
beings be reckoned after the recreation of the dead? In this verse, Allah answers to all of these
paradoxes by a single sentence.
The Qur’an implies that raising you all after your death is as easy for Him as the creation of one of you,
and the length of time has no role in it. He hears and sees your murmurs and knows all your deeds, and
He will reckon all of them.
Therefore, quantity, population, time and place, and even ‘hidden and manifest’ have no effect in Allah’s
knowledge and power.
The verse says:
“Your creation and your raising (after your death) are only as (the creation and the raising of) a
single soul; verily Allah is Hearing, Seeing.”

Surah Luqman – Verse 29

ﺮاﻟْﻘَﻤ وﺲ اﻟﺸﱠﻤﺨﱠﺮﺳ وﻞ اﻟﱠﻴ ﻓﺎر اﻟﻨﱠﻬﺞﻮﻟﻳﺎرِ و اﻟﻨﱠﻬ ﻓﻞ اﻟﱠﻴﺞﻮﻟ ﻳﻪنﱠ اﻟ ا ﺗَﺮﻟَﻢا
ﻠُﻮنَ ﺧَﺒِﻴﺮﻤﺎ ﺗَﻌ ﺑِﻤﻪنﱠ اﻟا وﻤﺴ ﻣﻞﺟ اَﻟﺮِي اﺠ ﻳﻞﻛ
29. “Have you not seen that Allah merges the night into the day and merges the day into the
night, and He has made the sun and the moon subservient, each passing till an appointed time
and that Allah is aware of what you do?”
The decrease and increase of the length of day and night, that occur gradually, have an important
function in the life of the living creatures that need some more darkness or light for their lives.
This holy verse speaks about shortening and prolonging night and day as well as the sun and the moon
being made subservient by Allah. Then it refers to the movement of each of them for an appointed time;
and ﬁnally it implies that Allah is aware of what all human beings do.
It says:

“Have you not seen that Allah merges the night into the day and merges the day into the night,
and He has made the sun and the moon subservient, each passing till an appointed time and that
Allah is aware of what you do?”
That is, the aim of all existence and different changes in the system of creation is man’s deed; then we
must do something which contains the pleasure of Allah. Most of the verses of the Qur’an do not
address only the Prophet (S), but they are sent for all people.
For example, the Qur’an says:
“…and (to show) kindness to parents; if one of them or both of them reach old age with you, do
not say to them ‘ﬁe’, nor repulse them, and speak to them a gracious word.”
And we know that the Prophet (S) lost his parents when he was a child and they were not alive to reach
old age with him.
In this verse, too, though the Prophet of Islam (S) is addressed with the Qur’anic phrase: /’alam tara/
(have you not seen), at the end of the verse it says:
“…and that Allah is aware of what you do?”
this shows that the content of the verse envelops all people in general.

Surah Luqman – Verse 30

ﺒِﻴﺮْ اﻟﻠ اﻟْﻌﻮ ﻫﻪنﱠ اﻟا وﻞﺎﻃ اﻟْﺒﻪوﻧﻦ دﻮنَ ﻣﺪْﻋﺎ ﻳنﱠ ﻣا وﻖ اﻟْﺤﻮ ﻫﻪﻚَ ﺑِﺎَنﱠ اﻟذَﻟ
30. “This is because Allah is the Truth and because whatever they call upon besides Him is
falsehood, and because Allah, He is the High, the Great.”
Only Allah and whatever is from His side or depends to Him is the Truth and whatever is besides Him or
depends on other than Him is falsehood and is perishable. Therefore, this verse implies that the matters
which were mentioned in the previous verses are some evidence that Allah is the Truth and whatever
they call upon besides Him is falsehood, for verily Allah is the High, the Great.
The verse says:
“This is because Allah is the Truth and because whatever they call upon besides Him is
falsehood, and because Allah, He is the High, the Great.”
The totality of the discussions mentioned in the previous verses about creative power, ownership, and

the inﬁnite knowledge and power of Allah prove these things, and that the Truth is only He and other
than Him is transitory, falsehood, limited and dependant, and the attributes of /‘aliyy/ (the High) and
/kabir/ (the Great), which are above everything and are beyond explanation, belong to His Pure
Essence.
An Arabic poet says:
“Beware that everything that is besides Allah, the High, is falsehood, and every material bounty will
ﬁnally perish.”
The content of the verse can philosophically be stated as follows: the Truth refers to a real and lasting
being, and that real being that is self-existent, permanent, stable, and eternal is only Allah (s.w.t.), and
the rest, whatever they may be, have not any existence in their essence and are falsehood, because
they have got their existence by the way of depending on that eternal Truth, and as soon as He takes
His grace from them they will be wiped out in the darkness of annihilation and non-existence.
Thus, the more relation of other beings to his Essence is, proportionally the more legitimacy they will
earn.
However, as it was said before, these verses contain ten attributes out of the prominent attributes of
Allah, the Pure, and ten Names out of the Most Beautiful Names of Allah. They contain some strong and
undeniable reasons upon the negation of any polytheism and upon the necessity of Unity in all stages of
worship.

1. like Surah Al-‘Ankabut, No. 29, verses 61-63, Surah Az-Zumar, No. 39, verse 38, and Surah Az-Zukhruf, No. 43, verse
9
2. Similar to this very meaning is also mentioned in Surah ’Al-i-‘Imran, No. 3, verse 45
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