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Surah al-Zumar, Verses 30 - 55
Surah al-Zumar - Verses 30 - 31

َِﺘُﻮنﻴ ﻣﻢﻧﱠﻬا وِﺖﻴﻧﱠﻚَ ﻣا

َﻮنﻤ ﺗَﺨْﺘَﺼﻢِﺑﻨْﺪَ ر ﻋﺔﺎﻣﻴ اﻟْﻘمﻮ ﻳﻢﻧﱠ اﺛُﻢ
30. Verily you will die and indeed they will die [too].
31. Then, on the Day of Resurrection, you will be disputing before your Lord.
Prophets are like ordinary people in their daily life. Being a Favorite [of God] may not hinder the
execution of Divine Ordainments like death:
(“Verily you will die”).
Proceeding with the foregoing discussion on monotheism and polytheism, the blessed Verse in question
treats of the consequences of monotheism and polytheism on the Day of Resurrection.
The Verse begins with the question of death, the gate to Resurrection, and treats of the general
applicability of the law to all humanity, saying:
“you will die and they will die too.”
Death is one of the questions as to which all men are alike. That is the way of all the ﬂesh. There is
neither any exception nor any difference in death.
“You will die and they will die”

apparently indicates the death of everyone in the present tense, but is in the real present tense that is at
times used in the senses of past and present. Some exegets maintain that the Noble Prophet’s (S) foes
awaited his death and were happy that he would die some day.
The Holy Qur’an raises a question to them,
“Put the case that he dies, will you be stay alive?”
Verse 31 treats of the Last Judgment depicting servants’ disputations on the Day of Resurrection,
saying:
“Then on the Day of Resurrection, you will be disputing before your Lord.”
The verbal form:
takhtasimun (“they dispute”)
is taken from ikhtisam denoting “disputation” between two individuals or two groups, each of whom
makes attempts at the nulliﬁcation of the words of the other; in which case, either or both of them may
err, an instance of which is the disputations of the people in error.
Exegets differ as to the generality of the issue, some of whom maintain that the disputation in question
concerns Muslims and disbelievers, but some also hold that the disputation may be between Muslims
and the people of their tribes.
In this vein, a tradition is narrated on the authority of Abu Sa’id Khudri to the effect that Muslims
contemporaneous with the Noble Prophet of Islam (S) could never imagine that disputations might occur
between Muslims holding that they share the same Creator and religion.
It was on the Day of Sifﬁn that two apparently Muslim parties waged war against each other that Abu
Sa’id learned that the Verse concerns them as well.1
Nonetheless, the following Verses demonstrate that the disputation occurred between the Noble Prophet
(S) and believers on the one hand and the polytheists and liars on the other.
It is well known in the history of Islam that following the sad demise of the Noble Prophet of Islam (S),
‘Umar denied his death saying that the Prophet (S) might not die but he had gone to his Lord in the
same manner that Moses had been in occultation away from his people for forty days but had returned
to them.
Likewise, the Messenger of God (S) would return and the hands and feet of those believing in his death
was to be severed! Upon hearing the news, Abu Bakr went to him and recited a number of the Qur’anic
Verses concerning the demise of the Prophet (S) as a consequence of which ‘Umar became silent and
said that it was the ﬁrst time that he heard them.2

Surah al-Zumar - Verse 32

ﻨﱠﻢﻬ ﺟ ﻓﺲﻟَﻴ اهﺎءﺎ ﺟ ﻟَﻤﻖ ﺑِﺎﻟْﺤﺬﱠب ﻛوﺬِﺑﺎً ا ﻛﻪ اﻟَﻠى ﻋ اﻓْﺘَﺮﻦﻤ ﻣﻇْﻠَﻢ اﻦﻣو
ﺮِﻳﻦﺎﻓْﻠ ﻟﺜْﻮیﻣ
32. Then, who does more wrong than one who utters a lie against Allah, and denies the truth
when it [i.e., the truth] comes to him? Is there not in Hell an abode for disbelievers?
The word
“truth” (sidq)
in the blessed Verse indicates Divine Word Revealed to the Prophet (S) as the Holy Qur’an.
The preceding Verses treated of people on the Day of Judgment and disputations occurring then.
The Verse in question resumes the same discussion dividing people into
“the lying”
and
“the trustworthy.”
The former have two characteristics as reﬂected in the Qur’anic Verse in question:
“Then, who does more wrong than one who utters a lie against Allah, and denies the truth when it
[i.e., the truth] comes to him?”
Polytheists and disbelievers uttered many a lie concerning God; for instance, some regarded angels His
daughters, some others regarded Jesus (as) his son, some considered idols as intercessors interceding
on their behalf, and some others forged false injunctions as to lawfulness and unlawfulness.
Nonetheless, when the Truth, i.e., the Holy Qur’an Revealed to the Prophet (S), came unto them, they
denied It.
The Verse closes with a brief clause demonstrating the retribution of these people:
“Is there not in Hell an abode for disbelievers?”
It is worthy of note that the word mathwa is taken from thawa’ which indicates “residence, residing,
abiding,” hence the former ad hoc designates permanent abode or residence.

Hell embodies all its excruciating torments.

Surah al-Zumar - Verses 33 - 35

َﺘﱠﻘُﻮن اﻟْﻤﻢﻚَ ﻫوﻟَﺌ ا ﺑِﻪﺪﱠقﺻﺪْقِ و ﺑِﺎﻟﺼﺎءاﻟﱠﺬِي ﺟو

ﻴﻦﻨﺴﺤ اﻟْﻤاءﺰﻚَ ﺟ ذَﻟِﻬِﻢﺑﻨْﺪَ رونَ ﻋﺸَﺎءﺎ ﻳ ﻣﻢﻟَﻬ

َﻠُﻮنﻤﻌﺎﻧُﻮا ﻳ اﻟﱠﺬِي ﻛﻦﺴﺣ ﺑِﺎﻢﻫﺮﺟ اﻢﻬﺰِﻳﺠﻳﻠُﻮا وﻤ اﻟﱠﺬِي ﻋاﻮﺳ اﻢﻨْﻬ ﻋﻪ اﻟﺮّﻔﻴﻟ
33. And he who brought the Truth and believed therein, those are the God fearing.
34. They shall have all that they will desire with their Lord. That is the reward of good doers.
35. So that Allah [thanks to their faith and sincerity] may expiate from them the evil of what they
did and give them the reward, according to the best of what they used to do.
One of Divine Favors is that He expiates from sinners the evil of what they did and gives them rewards
in the best manner.
Two characteristics are also mentioned for believers:
“And he who brought the Truth and believed therein, those are the God fearing.”
The clause
“And he who brought the Truth”
is interpreted in a number of traditions narrated from Shi’i Imams as a reference to Imam ‘Ali (as).3
However, it is worthy of note that the blessed Verse presents clear pieces of evidence, since the clause:
“They are the God fearing”
indicates the general applicability of the Verse. It bears testimony to the fact that the interpretation of the
Verse in question to the Noble Prophet of Islam (S), as the bearer of Divine Revelation and believer in It
is an instance of the applicability (bayan misdaq) of the contextual meaning of the Verse rather than the
meaning thereof in Its entirety.

Consequently, some exegets interpret the clause:
“he who brought the Truth”
to be applicable to all prophets and hold that:
“believed in it”
designates the true believers of them who are all the God fearing of the world.
Another interpretation of the Verse in question which is the most comprehensive, though more or less
neglected by exegets despite the fact that it is more consistent with the outward meaning of the Verses,
is that:
“he who brought the Truth”
does not solely refer to the bearers of Divine Revelation, i.e., the prophets, rather it is addressed to all
those who disseminated their teachings as the Words of Truth.
Therefore, both clauses may refer to the same group, as reﬂected by the outward interpretation of the
Verse, since:
“And he who”
is mentioned solely once.
Thus, the Verse treats both the bearers of Truth and those acting upon the same. It is concerned with
the disseminators of Divine Revelation and True Word and they, i.e., prophets, the Infallible Imams and
promulgators of their teachings, believe in and act upon the same.
It is noteworthy that
“Truth”
designates “Revelation,” making a reference to the fact that they only word which is not subject to
inconsistency and contradiction is Divine Word Revealed to prophets.
Furthermore, fearing God Almighty may ﬂourish in hearts through believing in prophetic teachings and
acting upon them. The next Verse enumerates three great rewards for such believers.
Firstly, it says:
“They shall have all that they will desire with their Lord. That is the reward of good doers.”
The contextual meaning of the blessed Verse is so comprehensive that It includes all this worldly and

otherworldly Bounties some of which may be unimaginable.
It is worthy of note to keep in mind that the Rewards of the Hereafter and Divine Bounties shall be
bestowed upon servants as per the merits they accrue in this world.
The expression:
“with their Lord”
expresses Divine Boundless Favors granted to them as if they are His guests for good and may request
whatever they require.
In
“That is the reward of good doers”
the present participial form:
muhsinin (“good doers”)
is employed in lieu of demonstrative pronoun to make a reference to the fact that the main reason
behind the bestowal of such Rewards is their good doing.
Verse 35 treats of the second and the third characteristics granted to good doers:
“So that Allah [thanks to their faith and sincerity] may expiate from them the evil of what they did
and give them the reward, according to the best of what they used to do.”
The expression is worthy of note. On the one hand, they expect that the worst of their deeds be expiated
thanks to Divine Mercy such that they may be absolved of them and on the other hand they pray to God
Almighty to regard their best of deeds as the standard of according Rewards to them and accept all their
deeds accordingly!
It is evident in the Verse that God Almighty accepts their request, namely, He forgives the worst and
regards the best as the standard of granting Rewards. It is to be noted that when worse faults are to be
forgiven by Divine Mercy, other faults will be reckoned accordingly.
The point in question is that man is more concerned by worse faults as a consequence of which
believers are more preoccupied with it.
Now a question arises: Who was the ﬁrst believer? Many a Shi’i and Sunni exegets have reported a
tradition concerning the interpretation of:
“he who brought the Truth and believed therein”

according to which:
“he who brought the Truth”
indicates the Noble Prophet (S) and
“[he who believed therein]”
refers to ‘Ali (as).
Eminent exegets, Tabarsi in Majma’ al-Bayan and Abu al-Futuh Razi in Rawh al-Jananhave narrated
the tradition from the Prophet’s Household (Ahl al-Bayt).
However, a number of Sunni scholars and exegets, e.g. ‘Allama Ibn Maghazili in Manaqib, ‘Allama Ganji
in Kifayat al-Matalib, Qurtubi in his Tafsir [“Exegesis”], ‘Allama Suyuti in Durr al-Manthur, and Alusi in
Ruh al-Ma’ani,4 narrate the Prophetic tradition from Abu Hurayra and or other transmitters.
As mentioned above, such interpretations are included for referring to the most evident instances and
indubitably, ‘Ali (as) is the ﬁrst person to believe in the Noble Prophet of Islam (S). He is the ﬁrst
believer.
It is to be noted that all Muslim scholars unanimously believe that from amongst men, ‘Ali (as) was the
ﬁrst who converted to the Islamic faith and he is many a time mentioned by the Noble Prophet (S) as the
“ﬁrst believer”
or “the ﬁrst one who converted to the Islamic faith,” the references of which were mentioned above
under 9:10.

Surah al-Zumar - Verses 36 - 37

ٍﺎد ﻫﻦ ﻣﺎ ﻟَﻪ ﻓَﻤﻪ اﻟﻞﻠﻀ ﻳﻦﻣ وﻪوﻧ دﻦ ﻣِﻓُﻮﻧَﻚَ ﺑِﺎﻟﱠﺬِﻳﻦﺨَﻮﻳ وﺪَهﺒﺎفٍ ﻋِ ﺑﻪ اﻟﺲﻟَﻴا

ﻘَﺎمﺰِﻳﺰٍ ذِي اﻧْﺘ ﺑِﻌﻪ اﻟﺲﻟَﻴ اﻞﻀ ﻣﻦ ﻣﺎ ﻟَﻪ ﻓَﻤﻪﺪِ اﻟﻬ ﻳﻦﻣو
36. Is not Allah Sufﬁcient for His servant? Yet they try to frighten you with those besides Him!
And whom Allah sends astray, for him there will be no guide.
37. And whomsoever Allah guides, for him there will be no misleader. Is not Allah the
Omnipotent, the Lord of Retribution?

God’s servants are secure from evils since God is their guardian, as Noah, Abraham, Moses, and Jesus
(as) were protected from drowning, ﬁre, Pharaoh, and cruciﬁxion.
Many an exeget hold that Meccan idolaters warned the Prophet (S) against their idols lest that he may
be harmed or possessed by them! The occasion of the Revelation of the Verse is the reply to their
warnings.5
Resuming the discussion of the Divine Threats against polytheists as well as the Promises to His
Prophet (S) mentioned the preceding Verses, the Verses in question treat of disbelievers’ threats saying:
“Is not Allah Sufﬁcient for His servant? Yet they try to frighten you with those besides Him!”
God is the Omnipotent, All-Aware of His servants’ needs and difﬁculties, and is All-Merciful toward
them. How could He abandon his faithful servants in the face of vicissitudes and enmities?
When He supports His servants,
“even if the swords of the world happen to be wielding, no one shall be harmed against His Will.”
Likewise, when He Wills to assist someone,
“even if a thousand enemies intend to destroy me, I shall not entertain fear when Your are my Friend,”
let alone idols which are devoid of any power whatsoever.
According to the aforementioned tradition, the occasion for the Revelation of the Verse in question is the
Meccan disbelievers warning to the Prophet (S) against the wrath of the idols; however, the contextual
meaning of the Verse is so inclusive that It includes any kind of threat against those besides God.
It is to be noted that the Verse in question is a good tiding to all those treading the Path of Truth
particularly sincere believers residing in places where they are considered as minorities and are subject
to perils from all sides.
The Verse is a source of consolation, encouragement, and perseverance to them invigorating their souls,
and refreshing them with determination. It neutralizes the harmful mental impressions and the menaces
of their foes. Through Divine Support, we are not frightened by any one besides Him. When we distance
ourselves from Him, everything inspires awe in our hearts.
Verses 36 and 37 treat of the questions of Guidance and error, division of people into the two groups of
astray and guided, and the fact that these are within His Omnipotence.
He Wills that the entire world comprehend that all His servants need His Threshold. Nothing occurs in
this world without His Will, saying:

“And whom Allah sends astray, for him there will be no guide.”
“And whomsoever Allah guides, for him there will be no misleader.”
It is evident that neither the error nor the Guidance is groundless, rather either of the twain is the fruit of
human will and endeavor.
God Almighty misleads one who is in error, leaves no stone unturned to extinguish the Light of Truth,
makes any attempt to deceive others, and is deep in sinfulness and rebellion.
God Almighty causes his defeat, renders his understanding and distinction useless, seals his heart, and
casts a veil on his eyes, as the Retribution of his evil deeds.
Those sincere devout believers aiming to tread the Path toward Allah who have made the necessary
preparations for the same and have taken the ﬁrst steps in that direction, the Light of Divine Guidance
renders them assistance, angels of Truth come to their succor absolving their hearts of satanic
temptations, strengthen their will, and make them ﬁrmer in taking steps on the true path, and Divine
Mercy protects them in precipices.
These questions are treated in many a Qur’anic Verses. Those failing to perceive the interrelation
existing between such Verses with others are so ignorant that they consider them as arguments
substantiating the school of predestination, as if they are unaware of the fact that Qur’anic Verses
interpret each other.
An evident piece of evidence is to be found in the Verse in question:
“Is not Allah the Omnipotent, the Lord of Retribution?”
It is well known that Divine Retribution aims at chastisement of wrong doing, indicating that misleading
the wrong doer is the chastisement for human deeds and His Guidance is the Reward of the sincere
deeds and struggles on the Path toward Allah.6
Guidance is divided into beaconing the path and attaining to the object of desire, in other words,
legislative (tashri’i) and existential (takwini) Guidance.
It is noteworthy that at times one may show the seeker the way with total precision and wholehearted
benevolence, but it will be incumbent upon the seeker to proceed on the path and attain to his goal.
However, at times one may take the hand of the seeker and accompany him on the path till he attains to
his goal.
In other words, the guide in the former case merely sufﬁces to inform the seeker of the laws, the
conditions of proceeding on the path, and the manner of attainment to the goal, but in the latter case
prepares the required means for the journey, removes the obstacles, unravels the intricacies to be met

en route, and renders the wayfarers accompaniment and support until they attain to their destination.
It is to be noted that the most precise and the best interpretation consistent with all the Qur’anic Verses
concerning Guidance and error is that legislative Guidance in the sense of beaconing the Right Path is
unconditional and of general applicability, as reﬂected elsewhere in the Holy Qur’an:
“Verily, We showed him the way whether he be grateful or ungrateful” (76:3), “Verily, You guide
them to the Straight Path”7.
It is needless to say that the Noble Prophet’s (S) Call represents Divine Call since he is Divinely
appointed to prophethood.
According to another Qur’anic Verse:
“Wherewith Allah guides all those who seek His Good Pleasure to ways of peace and He brings
them out of darkness by His Will unto light and guides them to the Straight Path”8.
In this blessed Verse, obedience to Divine Command and seeking His Satisfaction paves the path for
Divine Guidance.
Regarding some polytheists and those in error another Qur’anic Verse9 says:
“There has surely come to them the Guidance from their Lord [but they failed to believe]!”
It is said elsewhere10,
“Allah guides not the wrong doing people.”
In the last Verse, emphasis is laid on wrong doing leading to error.
The Holy Qur’an elsewhere11 refers to disbelief as the cause of error:
“Allah does not guide the disbelieving people.”
Lying and disbelief have also been mentioned as the sources of error12:
“Truly, Allah guides not him who is a liar and a disbeliever.”
According to another Qur’anic Verse,
“Allah guides not one who is a transgressor, a liar!”.13
In other words, transgression of bounds and lying lead to error. It is to be noted that the aforementioned
themes abound in many a Qur’anic Verse. In short, the Holy Qur’an considers certain characteristics,
e.g. disbelief, wrong doing, vice, lying, transgression of bounds, prodigality, and ingratitude as leading to

error.
Are not such people worthy of being in error? Shadows and veils conceal the hearts of people with such
characteristics. In any case, such deeds and conducts lead to undesirable consequences, cast a veil on
man’s eyes, ears, and intellect leading him to error.
Since the qualities of all things and the effects of all means are subject to Divine Will, such error in all
cases may be attributed to God; however, such attribution is consistent with His servants’ free will.
Divine Will on which emphasis is laid in the Verses concerning with Guidance and error by no means
indicate unfounded and unwise Will, but there are certain conditions in each and every instance
consistent with Divine Wisdom.
According to a Qur’anic Verse,
“And He it is Who accepts repentance from His servants and forgives sins and He knows what
you do”14
in which acts are attributed to servants rather than to His Sacred Essence. Therefore, there is no
predestination. Hopefully, the above discussions have shed light on the issues.

Surah al-Zumar - Verse 38

ﻦﻮنَ ﻣﺎ ﺗَﺪْﻋ ﻣﺘُﻢﻳاﻓَﺮ ا ﻗُﻞﻪ اﻟﻘُﻮﻟُﻦ ﻟَﻴضرااتِ وﺎوﻤ اﻟﺴ ﺧَﻠَﻖﻦ ﻣﻢﻟْﺘَﻬﺎ ﺳﻦﻟَﺌو
ﻦ ﻫﻞ ﻫﺔﻤﺣ ﺑِﺮﻧادر او اِهﺮ ﺿﻔَﺎتﺎﺷ ﻛﻦ ﻫﻞٍ ﻫﺮ ﺑِﻀﻪ اﻟﻧادرنْ ا اﻪونِ اﻟد
َﻠُﻮنﻛﺘَﻮ اﻟْﻤﻞﻛﺘَﻮ ﻳﻪﻠَﻴ ﻋﻪ اﻟِﺒﺴ ﺣ ﻗُﻞﻪﺘﻤﺣ رﺎتﺴﻤﻣ
38. And indeed if you ask them: “Who created the heavens and the earth?” Surely they will say:
“Allah.” Say: “Tell me then, [Have you thought about] the things that you invoke besides Allah?
[Indeed] if Allah intended some harm for me, could they remove His harm? Or if He intended
some Mercy for me, could they withhold His Mercy?” Say: “Sufﬁcient for me is Allah. In Him
those who trust must put their trust.”
Idolaters believed in God’s creativity but also believed in idol’s lordship and intercession. The blessed
Verse in question says that one who deserves to be worshipped is supposed to be able to intend
assistance or harm for others.
The preceding Verses treated of disbelievers’ and polytheists’ errors and their evil consequences. The
Verse in question deals with the arguments for Divine Unity to produce further arguments in order to
complete the discussion.

The foregoing Verses concerned with the sufﬁciency of Divine Succor and the same is resumed in this
Verse and it is accompanied with arguments. The Verse opens with the question:
“If you ask them: ‘Who created the heavens and the earth?’ Surely they will say: ‘Allah.’”
It would be unwise to believe that such immense world be created by an earthly being let alone by
inanimate idols devoid of understanding.
Thus, the Holy Qur’an asks them to make use of their intellect, conscience, and primordial disposition in
order to reinforce in their hearts the ﬁrst pivot of Divine Unity which is the creation of the heavens and
the earth.
Then, mention is made of the question of assistance and harm in human affairs to substantiate the fact
that idols play no role therein, saying:
“Say: ‘Tell me then, [Have you thought about] the things [i.e., objects of worship] that you invoke
besides Allah? [Indeed] if Allah intended some harm for me, could they remove His harm? Or if
He intended some Mercy for me, could they withhold His Mercy?’ Say: ‘Sufﬁcient for me is Allah.
In Him those who trust must put their trust.’”
Now that they are neither creators nor are they able to render assistance or harm, their worship is
meaningless.
Why do you turn away from the Originator of the creation of the world within His Control lie any
assistance and harm and resort to such beings that are devoid of capability and understanding?
Even if objects of worship happen to possess understanding, e.g. jinn and angels worshipped by some
idolaters, they are neither creators nor have they any control over assistance and harm.
In this vein, the blessed Verse in question presents a general and ﬁnal conclusion saying:
“Sufﬁcient for me is Allah. In Him those who trust must put their trust.”
The belief held by polytheists as to the creation of the sky and the earth by God is oft-repeated in the
Holy Qur’an15.
It indicates that they ﬁrmly believed in it and the same serves as the best argument against polytheism,
since monotheistic Creatorship, Lordship, and Sovereignty in the world of existence is the best argument
for monotheistic servantship which leads to trust in Divine Pure Essence and turning away from all
entities besides Him.
It is also worthy of note that the pronouns whose antecedents are false objects of worship and also the
plural forms denoting the same are all feminine in gender

(hunna “them [feminine];”
kashifat “remover [feminine];”
mumsikat “withholder [feminine]”).
It is worthy of note that ﬁrstly, well known idols worshipped by Arabs bore feminine names (e.g. Lat,
Manat, and ‘Uzza) since they believed in the weakness of the fair sex and God Almighty intends to
reveal the weakness of the idols as per their own beliefs; secondly, many an object of worship were
inanimate and feminine plural forms have been used at times for inanimate objects as mentioned in the
blessed Verse in question.
It is also worthy of note that owing to the precedence of
‘alayh (“in”),
the clause:
“In Him those who trust must put their trust”
indicates limitation and restriction (hasr), i.e., those who put trust solely rely on Him.

Surah al-Zumar - Verses 39 - 40

َﻮنﻠَﻤ ﺗَﻌفﻮ ﻓَﺴﻞﺎﻣ ﻋّﻧ اﻢﺎﻧَﺘ ﻣَﻠﻠُﻮا ﻋﻤ اﻋمﺎ ﻗَﻮ ﻳﻗُﻞ

ﻴﻢﻘ ﻣﺬَاب ﻋﻪﻠَﻴ ﻋﻞﺤﻳ وﺨْﺰِﻳﻪ ﻳﺬَاب ﻋﻴﻪﺗﺎ ﻳﻦﻣ
39. Say: “O my people! Act upon your stance [and position or authority]. I [also] act upon mine.
Then you will come to know.
40. to whom comes a disgracing torment [of this world] and on whom descends an everlasting
torment [of Resurrection].”
Believing in Allah and putting trust in Him leads one to adopt a stance against enemies; therefore, a
leader is supposed to act decisively and kindheartedly.
The blessed Verses in question reveal a Divine and effective warning to those failing to submit to
intellect and conscience by saying:
“O my people! Act upon your stance [and position or authority]. I [also] act upon mine. Then you

will come to know.”
Verse 40 informs them as to who will be afﬂicted with a disgracing torment in this world and the
everlasting torment in the world to come;
(“to whom comes a disgracing torment [of this world] and on whom descends an everlasting
torment [of Resurrection]”).
Thus, He asks them to either submit to your intellect and conscience or await two excruciating torments,
one in this world which is disgracing and another in the Hereafter which is everlasting. These are the
torments caused by you and the ﬁre for making which you have collected ﬁrewood.

Surah al-Zumar - Verse 41

ﻞﻀﺎ ﻳﻧﱠﻤ ﻓَﺎﻞ ﺿﻦﻣ وﻪﻨَﻔْﺴﺘَﺪَی ﻓَﻠ اﻫﻦ ﻓَﻤﻖﻠﻨﱠﺎسِ ﺑِﺎﻟْﺤ ﻟﺘَﺎبْﻚَ اﻟﻠَﻴﻟْﻨَﺎ ﻋﻧْﺰﻧﱠﺎ اا
ﻴﻞﻛ ﺑِﻮﻬِﻢﻠَﻴ ﻋﻧْﺖﺎ اﻣﺎ وﻬﻠَﻴﻋ
41. Indeed We have sent down unto you [for your Guidance] the Book [the Holy Qur’an] for
mankind in truth. Therefore, whosoever accepts the Guidance, it is only for his ownself, and
whosoever goe3s astray, he goes astray only for his [own] loss. And you are not a guardian over
people [so that you necessarily have to guide them].
Following an enumeration of the arguments for Divine Unity and an exposition of the fates of disbelievers
and monotheists, the blessed Verse in question explicates the fact that they shall be rewarded or
chastised for their acknowledgement or denial of Truth and if the Noble Prophet of Islam (S) insists on
guiding them, it is not for his own beneﬁt rather he fulﬁls his obligation toward God.
The Verse reads:
“We have sent down unto you [for your Guidance] the Book [the Holy Qur’an] for mankind in
truth. Therefore, whosoever accepts the Guidance, it is only for his ownself, and whosoever
goe3s astray, he goes astray only for his [own] loss.”
The blessed Verse further adds:
“You are not a guardian over people [so that you necessarily have to guide them].”
His duty is to proclaim his prophetic mission and also to warn them.
The fact that whoever treads the Path of Truth will reap the fruits thereof and whoever goes astray shall

pay for the evil consequences thereof is oft-repeated in Qur’anic Verses which emphasizes that neither
God nor His Prophet (S) need His servants’ belief nor are they afraid of their disbelief. God does not aim
at gaining anything but He intends to show His Liberality to His servants.
The word wakil is ad hoc employed in the sense of someone responsible for converting those in error to
faith.
The word is attested in the Holy Qur’an in the same clause or clauses similar to it which bear testimony
to the fact that the Noble Prophet (S) is not obliged to convert people to the Islamic faith, since such
conversion may not be attained through obligation, rather it is his duty to proclaim Divine Command to
people at all times whether they turn to it or turn away from the same.

Surah al-Zumar - Verse 42

ﺎﻬﻠَﻴ ﻋ ﻗَﻀﻚُ اﻟﱠﺘﺴﻤﺎ ﻓَﻴﻬﻨَﺎﻣ ﻣ ﻓﺖ ﺗَﻤ ﻟَﻢاﻟﱠﺘﺎ وﻬﺗﻮ ﻣﻴﻦ ﺣﻧْﻔُﺲ اﻓﱠﺘَﻮ ﻳﻪاﻟ
َونﺮَﺘَﻔ ﻳمﻘَﻮﻳﺎتٍ ﻟ َﻚ ذَﻟنﱠ ﻓ اﻤﺴ ﻣﻞﺟ اَﻟی اﺧْﺮ اﻞﺳﺮﻳ وتﻮاﻟْﻤ
42. It is Allah Who takes away the souls at the time of their death and those that die not during
their sleep. He keeps those [souls] for which He has ordained death and sends the rest for a term
appointed. Indeed in this [taking and giving the soul at the time of sleep and wakefulness] are
[great] signs [of Divine Omnipotence] for a people who think deeply.
In order to make it clear that all human affairs including their life and death is lies within Divine
Omnipotence, the blessed Verse in question says:
“It is Allah Who takes away the souls at the time of their death and those that die not during their
sleep.”
Thus, sleep is death’s brother and the former indicates the least frailty of the nexus between soul and
body and many a bond between the twain is severed at the time.
The Verse further adds:
“He keeps those [souls] for which He has ordained death and sends the rest for a term
appointed,”
such that they do not wake up and other souls for who He has ordained to live on are restored to their
bodies for an appointed term. Verily, the point in question indicates clear signs for those who reﬂect
upon the same.

Surah al-Zumar - Verse 43

َﻠُﻮنﻘﻌﻻ ﻳﺌﺎً وﻮنَ ﺷَﻴﻠﻤﺎﻧُﻮا ﻻ ﻳ ﻛﻟَﻮو ا ﻗُﻞﺎء ﺷُﻔَﻌﻪونِ اﻟ دﻦ اﺗﱠﺨَﺬُوا ﻣما
43. Have they taken [idols] as intercessors besides Allah? Say “Even if they have power over
nothing whatever and have no intelligence [could they still be intercessors on your behalf]?
An intercessor is supposed to be authorized by God. By whom are idols authorized? An intercessor is
supposed to be God’s favorite; however, idols are neither God’s favorites nor is God satisﬁed with them.
The preceding Verse treated of God’s Sovereignty over human existence and His plan of actions carried
out through death, life, sleep, and wakefulness.
The blessed Verse in question discusses polytheists’ error as to the question of intercession in order to
substantiate the argument as per which the Master of intercession is the same as the One of human
death and life rather than unintelligent idols.
The blessed Verse asks:
“Have they taken [idols] as intercessors besides Allah?”
As mentioned above, one of the pretexts used by polytheists was;
“We worship them only that they may bring us near unto Allah”16
since they either regarded idols as icons and tokens representing angels and sacred spirits or they
considered such inanimate pieces of stone and wood possess secret powers.
It is noteworthy that intercession is dependent upon intelligence and understanding in the ﬁrst place and
secondly, it depends on power, mastery, and sovereignty.
The blessed Verse proceeds to ask polytheists whether they invoke their idols to intercede on their
behalf:
“Even if they have power over nothing whatever and have no intelligence [could they still be
intercessors on your behalf]?”
If they consider their intercessors to be angels and sacred spirits, they are supposed to know that they
have nothing of their own but they are totally dependent on God.
They may not invoke their stone and wooden idols to intercede on their behalf since besides lack of

mastery, they are devoid intelligence and understanding. Polytheists are asked to abandon such pretexts
and turn to the Master and Sovereign of the entire world of existence and all paths lead to Him.

Surah al-Zumar - Verse 44

َﻮنﻌﺟ ﺗُﺮﻪﻟَﻴ اضِ ﺛُﻢرااتِ وﺎوﻤﻠْﻚُ اﻟﺴ ﻣﻴﻌﺎً ﻟَﻪﻤﺔُ ﺟ اﻟﺸﱠﻔَﺎﻋﻪ ﻟﻗُﻞ
44. [O Prophet!] Say [unto them]: “To Allah belongs all intercession [in this world and the
Hereafter]. His is the Sovereignty of the heavens and the earth. Then to Him you shall be brought
back.”
God Almighty is the Master of the entire existence and all the agents involved in it.
The blessed Verse in question says:
“To Allah belongs all intercession [in this world and the Hereafter]. His is the Sovereignty of the
heavens and the earth. Then to Him you shall be brought back.”
Thus, all idols are totally abandoned, since the Unity prevailing the entire world informs us that
intercession is solely possible if it is permitted by God Almighty;
“Who is supposed to intercede with Him without His Permission?”17
Some exegets maintain that intercession is basically the same as supplication to the Most Beautiful
Divine Names, His Graciousness, Forgivingness, and Concealing of sins committed by His servants.
Thus, any intercession is supposed to be carried out with His Pure Essence. Therefore, how may one
intercede with Him without His Own Permission?18
Exegets produce different interpretations as to the nexus between the clause:
“then to Him you shall be brought back”
and the preceding points discussed herein.
1. The clause indicates that not only the intercession in this world is subject to His Permission and one is
not supposed to invoke other entities besides God to solve their problems and remove their hardships,
but also intercession and deliverance in the Hereafter shall be dependent upon His Will.
2. The clause in question produces another argument for the fact that intercession is solely dependent
on God Almighty since the ﬁrst argument lays emphasis on Divine Mastery and the second one
emphasizes the return of all beings toward Him.

3. The clause serves as a warning to polytheists as per which they all return unto God Almighty and
shall be chastised for their evil deeds. It is to be noted that all the interpretations sound appropriate;
however, the ﬁrst two seem to be more suitable as to the contextual meaning of the Verse.

Surah al-Zumar - Verse 45

ﻦ ﻣ اﻟﱠﺬِﻳﻦﺮذَا ذُﻛا وةﺮﺧﻨُﻮنَ ﺑِﺎﻣﻮ ﻻ ﻳ اﻟﱠﺬِﻳﻦ ﻗُﻠُﻮبزﱠتﺎ اﺷْﻤﺪَهﺣ وﻪ اﻟﺮذَا ذُﻛاو
َونﺮﺸﺘَﺒﺴ ﻳﻢذَا ﻫ اﻪوﻧد
45. And when Allah Alone is mentioned, the hearts of those who believe not in the Hereafter are
ﬁlled with disgust and when those besides Him are mentioned, they rejoice immediately.
One may test his belief and faith in the Hereafter through his disgust at or attention toward Divine
Commands. Likewise, remembrance of God which is the source of consolation for believers is a source
of harm for disbelievers.
The blessed Verse in question also treats of monotheism and polytheism depicting quite a vicious
picture of polytheists and those denying the Hereafter confronting the question of Divine Unity, saying:
“And when Allah Alone is mentioned, the hearts of those who believe not in the Hereafter are
ﬁlled with disgust and when those besides Him are mentioned, they rejoice immediately.”
Man is at times so accustomed to vices and so far from purity and good that he is offended upon hearing
the Name of Truth and rejoices upon hearing falsehood, failing to show humbleness toward God, the
Creator of the world of existence, though he kneels down before manmade pieces of stone and wood,
human beings, and creatures like himself.
A similar theme is to be found in 17:46:
“And when you make mention of your Lord Alone in the Qur’an, they turn on their backs, ﬂeeing
in extreme dislike.”
Noah (Nuh), the Arch-Prophet, complains to God Almighty about such misguided people saying:
“And indeed, every time I called unto them that You might forgive them, they thrust their ﬁngers
into their ears, covered themselves up with their garments, and persisted [in error], and
magniﬁed themselves in pride”19.
The biased obdurate and the vain ignorant are like that. It is worthy of note that the blessed Verse in
question clearly indicates that the misfortune of such people sprang from denial of Divine Unity and

faithlessness in the Hereafter.
Au contraire, believers are so rejoiced by hearing the Sacred Name of the One God that they sacriﬁce
their possessions for Him. The mere Name of the Beloved makes them some happy and illuminates their
hearts that not only His Name but also whatever is attached to Him rejoices them.
One is not supposed to assume that such dislike is restricted to the polytheists contemporaneous with
the Noble Prophet of Islam (S) but vicious disbelievers at all times rejoice at hearing the names of God’s
enemies, atheistic schools of thought, and tyrants’ and wrong doers’ triumphs, but the mere names of
the good and the pure and their plans and victories are excruciating pains to them.
As a consequence, as per the interpretations included in a number of traditions, the blessed Verse in
question makes a reference to those people who dismayed at hearing the excellence of the Noble
Prophet’s (S) Household (as) and the triumphs of their school of thought.20

Surah al-Zumar - Verse 46

َﺎدِكﺒ ﻋﻦﻴ ﺑﻢ ﺗَﺤﻧْﺖ اةﺎداﻟﺸﱠﻬﺐِ و اﻟْﻐَﻴﻢﺎﻟضِ ﻋرااتِ وﺎوﻤ اﻟﺴﺮ ﻓَﺎﻃﻢ اﻟﻠﱠﻬﻗُﻞ
َﻔُﻮنﺨْﺘَﻠ ﻳﻴﻪﺎﻧُﻮا ﻓﺎ ﻛ ﻣﻓ
46. Say: “O Allah! Creator of the heavens and the earth! Omniscient of the unseen and the seen!
You shall arbiter between your servants about that wherein they used to differ [at all times].”
Confronting obdurate disbelievers, religious leaders and promulgators of religion are supposed to
remember God and invoke him for succor at all times. The blessed Verse in question is saying that
these obdurate people and the vain ignorant are even disgusted at hearing the Name of God Almighty.
God Commands His Prophet (S) to turn away from them and turn toward His Threshold invoking Him
with a tone revealing his profound faith imbued with his love for Him and complain to Him about such
people such that he may ﬁnd a source of consolation for his heart ﬁlled with sorrow and also make
attempts thereby to awaken disbelievers’ sleeping souls thus:
“Say: “O Allah! Creator of the heavens and the earth! Omniscient of the unseen and the seen! You
shall arbiter between your servants about that wherein they used to differ [at all times].”
The Resurrection Day is the Day of Judgment of all differences. Now many a truth are concealed from
man’s perception, but He is the Master and the Sovereign, the Creator of all things, the Omniscient of
their secrets. Man will think about compensating his past deeds on that Day, but it will be of no avail.

Surah al-Zumar - Verse 47

ِﺬَاب اﻟْﻌﻮء ﺳﻦ ﻣا ﺑِﻪ ﻻﻓْﺘَﺪَوﻪﻌ ﻣﺜْﻠَﻪﻣﻴﻌﺎً وﻤضِ ﺟر اﺎ ﻓﻮا ﻣ ﻇَﻠَﻤﻠﱠﺬِﻳﻦنﱠ ﻟ اﻟَﻮو
َﻮنﺒﺘَﺴﺤﻮﻧُﻮا ﻳ ﻳﺎ ﻟَﻢ ﻣﻪ اﻟﻦ ﻣﻢﺪَا ﻟَﻬﺑ وﺔﺎﻣﻴ اﻟْﻘمﻮﻳ
47. And those who did wrong, if they had all that is on earth and therewith as much again, they
verily, would offer it to ransom themselves therewith on the Day of Resurrection from the Divine
excruciating torment [though it shall be of no avail], and there will become apparent to them from
Allah what they had not been reckoning.
There shall be no ransom for wrong doers on the Day of Judgment, as a consequence of which the
blessed Verse in question says:
“If wrong doers had all that is on earth and therewith as much again, they verily, would offer it to
ransom themselves therewith on the Day of Resurrection from the Divine excruciating torment
[though it shall be of no avail].”
Wrong doing (shirk) ad hoc bears a wide range of meaning which includes polytheism and other wrong
doings as well.
The blessed Verse proceeds further to add:
“there will become apparent to them from Allah what they had not been reckoning.”
They may not imagine the torments to be inﬂicted upon them. Besides, they falsely imagine that Divine
Mercy will be granted to them but they were unaware of His Wrath. They do deeds which are supposed
by them to be good deeds whereas some of their deeds were grave sins.
It stands against the Promise given to believers21:
“No person knows what is kept hidden for them of joy as a reward for what they used to do.”
It is reported that on death bed, a Muslim was quite restless.
Upon inquiry, he replied:
“I recalled the Verse
‘and there will become apparent to them from Allah what they had not been reckoning’
and fear wrapped me up. I fear that there will become apparent to me from Allah what I had not been

reckoning.”22

Surah al-Zumar - Verse 48

َﻮنﺰِﯨﺘَﻬﺴ ﻳﺎﻧُﻮا ﺑِﻪﺎ ﻛ ﻣ ﺑِﻬِﻢﺎقﺣﻮا وﺒﺴﺎ ﻛ ﻣﺎتِﯩﻴ ﺳﻢﺪَا ﻟَﻬﺑو
48. And [on that Day] the evils of that which they earned [in their mundane life] will become
apparent to them, and that which they used to mock at will encircle them.
The Day of Resurrection is the Day on which all secrets shall be known, thus the blessed Verse in
question says:
“[on that Day] the evils of that which they earned [in their mundane life] will become apparent to
them, and that which they used to mock at will encircle them.”
It is noteworthy that four points are raised in this Verse as to polytheists and wrong doers:
1. Fear of Divine Chastisement is so severe that even if they had all the worldly possessions, they would
not be able to barter them for deliverance from torment.
2. Different kinds of Divine Chastisement will become apparent to them which they did not imagine.
3. All sins committed by men will become apparent and embodied before them.
4. That which they used to mock at will become apparent to them like absolute or objective reality and
they shall ﬁnd no deliverance.
It is to be noted that :
“the evils of that which they earned [in their mundane life] will become apparent to them”
produces another argument to substantiate the question of the embodiment of deeds, since there would
be no need for the words chastisement and recompense to be included by predestination.

Surah al-Zumar - Verse 49

ﻞ ﺑﻠْﻢ ﻋَﻠ ﻋﻴﺘُﻪوﺗﺎ اﻧﱠﻤ اﻨﱠﺎ ﻗَﺎلﺔً ﻣﻤﻌ ﻧﻟْﻨَﺎهذَا ﺧَﻮ اﺎﻧَﺎ ﺛُﻢﻋ دﺮﺎنَ ﺿﻧْﺴ اﺲذَا ﻣﻓَﺎ
َﻮنﻠَﻤﻌ ﻻ ﻳﻢﻫﺜَﺮﻛ اﻦَﻟﺘْﻨَﺔٌ و ﻓﻫ

49. When harm touches man, he calls to Us; then when We have granted him a favor, he says:
“Only because of my knowledge [and plan of actions] I obtained it.” [It is not like that], it is only a
trial, but most of them know not!
Experiencing hardships renders man to confess to his weakness and awakens man’s God seeking
primordial natural disposition in him and ﬂourishes the same.
Thus, the blessed Verse says that whenever man is afﬂicted with loss and harm, pain, hardship, and
poverty, he invokes God for their removal. He is the same man who disgusted at hearing the Name of
the One God, now that he is entangled with vicissitudes, he seeks refuge in Divine Mercy.
Yet, his refuge is also transient since when God Almighty grants him a favor, he says that it was solely
out of his savoir-faire and competence:
(“then when We have granted him a favor, he says: ‘Only because of my knowledge [and plan of
actions] I obtained it.’”)23
An instance of such ingratitude is attested elsewhere in the Holy Qur’an24 uttered by Qarun (Korah)
addressing the scholars of the Children of Israel providing him with admonitions:
“This has been given to me only because of the knowledge I possess.”
Such ignorant people do not reﬂect in the least upon the fact that their knowledge is also a Divine Favor
granted to them. Do they assume that the knowledge leading to gaining abundant possessions is their
own? Is it their innate quality?
Addressing such vain and incapable braggarts who forget their small capacity when the gain worldly
possessions, the Holy Qur’an says:
“[It is not like that], it is only a trial, but most of them know not!”
The trial aims at making them reveal what they entertain in their hearts upon gaining mundane
possessions. Are they rendered desperate upon experiencing afﬂictions? Do they become vain upon
gaining worldly possessions?
Do they invoke God or are they ensnared by mammon upon being afﬂicted with vicissitudes? Do they
consign themselves to oblivion or they notice their frailties and remember God more than the past?
It is unfortunate that the majority of people are forgetful and do not attend to such facts. Qur’anic Verses
reiterate the truth many a time that the Omniscient God entangles man with hardships and also bestows
on him peace and other Bounties so as to test him, make him to comprehend better the true value of his
existence, and make him acquainted with the fact that everything springs from Him.
Vicissitudes basically pave the path for man’s primordial natural disposition to ﬂourish; it is in the same

manner that blessings serve as a prelude to gaining knowledge.

Surah al-Zumar - Verses 50 - 51

َﻮنﺒﺴﺎﻧُﻮا ﻳﺎ ﻛ ﻣﻢﻨْﻬ ﻋَﻏْﻨﺎ ا ﻓَﻤﻬِﻢﻠ ﻗَﺒﻦ ﻣﺎ اﻟﱠﺬِﻳﻦﻗَﺪْ ﻗَﺎﻟَﻬ

ﻮاﺒﺴﺎ ﻛ ﻣﺎتِﯩﻴ ﺳﻢﻬﻴﺒﺼﻴ ﺳﻻءﻮ ﻫﻦﻮا ﻣ ﻇَﻠَﻤاﻟﱠﺬِﻳﻦﻮا وﺒﺴﺎ ﻛ ﻣﺎتِﯩﻴ ﺳﻢﻬﺎﺑﺻﻓَﺎ
ﺠِﺰِﻳﻦﻌ ﺑِﻤﻢﺎ ﻫﻣو
50. Indeed, those before them said it [as well], yet that they had earned [in the world] availed
them not.
51. Therefore, the evil [consequences] of that which they earned overtook them and those
[Meccan disbelievers] who did wrong shall soon be overtaken by the evil [consequences] of what
they had committed and they shall never be able to render Us desperate [to escape from Us].
History is the best testimony that upon Divine Wrath mundane possessions may save man neither in this
world nor in the Hereafter.
When God Almighty caused the earth to swallow Qarun (Korah) and his swelling place, he had no group
or party to render him assistance against Allah, nor was he one of those who could save themselves25.
Verse 50 reads:
“Those before them said it [as well, i.e., they also claimed that their possessions were the fruits
of their knowledge and competence], yet that they had earned [in the world] availed them not.”
Vain people like Qarun considered their possessions to be owing to their own competence and had
consigned to oblivion the fact that they were due to Divine Bounties; however, history bears testimony to
the fact that when God caused the earth to swallow their possessions, there was no one to render them
assistance nor their possessions were of any avail to them, as it is mentioned elsewhere in the Holy
Qur’an26:
“Therefore, We caused the earth to swallow him and his dwelling place. Then he had no group or
party to help him against Allah.”
The same fate was in store for the peoples of ‘Ad, Thamud, Sheba, and others.
Verse 51 says:

“The evil [consequences] of that which they earned overtook them.”
They were afﬂicted with Divine Chastisements, e.g. storm, ﬂood, earthquake, and outcries from the
heaven (instantaneous death), and met their dire end.
The blessed Verse further adds that it was not merely their fate, but Meccan polytheists and wrong doers
would soon be overtaken by the evil consequences of their vicious deeds and would not be able to
escape from Divine Chastisement. Yet, the dire fate embraces all vain wrong doers in all eras unaware
of Divine Wrath.
Exegets have considered:
“[they] shall soon be overtaken by the evil [consequences] of what they had committed”
to indicate afﬂiction with mundane or otherworldly torment.
However, taking into account:
“the evil [consequences] of that which they earned overtook them,”
it sounds that the former is more appropriate herein.

Surah al-Zumar - Verse 52

َﻨُﻮنﻣﻮ ﻳمﻘَﻮﻳﺎتٍ ﻟ َﻚ ذَﻟنﱠ ﻓ اﻘْﺪِرﻳ وﺸَﺎء ﻳﻦﻤ ﻟِزْقﻂُ اﻟﺮﺴﺒ ﻳﻪنﱠ اﻟﻮا اﻠَﻤﻌ ﻳﻟَﻢوا
52. Do they not know [yet] that Allah enlarges the provision for whom He wills? Indeed, in this
are signs [of Divine Omniscience and Omnipotence] for those who believe.
Man’s knowledge and endeavor are the requisites for gaining provision, but they are not sufﬁcient. He is
not supposed to solely rely on his knowledge and capabilities, since everything depends on another
Power.
In reply to those who considered their possessions as the fruits of their knowledge and capacities, the
Holy Qur’an reminds man to take a glance at the history of ancient peoples and notice that others
uttered such claims and experienced the afﬂictions and torments. It is a historical reply.
Thus the blessed Verse in question produces an intellectual reply:
“Do they not know that Allah enlarges the provision for whom He wills?”
There are many a worthy people overtaken by deprivation, privation, seclusion, and isolation and there

exist many an incompetent and weak people enjoying all means of mundane welfare.
Had such means of worldly welfare the fruits of their endeavors and capabilities, there would not have
been such discomfort for the worthy merits. It reveals that there is a Powerful Hand behind worldly affairs
that manages everything as per a well measured plan.
It is true that man is supposed to make his level best in life and making effort serve as the key to many a
problem, but it would be a gross mistake to forget the Cause of all the causes and merely perceive the
causes and consider ourselves as the real author of all the causes.
One of secrets of the unfulﬁlled wishes of some competent and knowledgeable people and the success
and prosperity of some incompetent ignorant people is to remind people that they should not lose the
thread in the world of causes nor are they supposed to rely on their own capacities.
Thus the blessed Verse ends:
“Indeed, in this are signs [of Divine Omniscience and Omnipotence] for those who believe.”
In this vein, the Commander of the Faithful, Imam ‘Ali (as) says:
“I knew God through the abrogation of decisions, solution of problems, and abrogation of wills.”27
These beacon man’s frailty and weakness so as he may not forget his incompetence and be not
ensnared by vanity.

Surah al-Zumar - Verse 53

ﺮﻐْﻔ ﻳﻪنﱠ اﻟ اﻪ اﻟﺔﻤﺣ رﻦ ﻻ ﺗَﻘْﻨَﻄُﻮا ﻣﻬِﻢﻧْﻔُﺴ اَﻠﻓُﻮا ﻋﺮﺳ ا اﻟﱠﺬِﻳﻦﺎدِيﺒﺎ ﻋ ﻳﻗُﻞ
ﻴﻢﺣ اﻟﺮ اﻟْﻐَﻔُﻮرﻮ ﻫﻧﱠﻪﻴﻌﺎً اﻤ ﺟاﻟﺬﱡﻧُﻮب
53. Say “O My servants who have transgressed against [and wronged] yourselves! Despair not of
the Mercy of Allah: verily, Allah forgives all sins, since He is Oft-Forgiving, Most Gracious.”
Pursuant to the recurrent warning to polytheists and wrong doers mentioned in the preceding Verses,
the blessed Verse in question provides all sinners with the hope of turning to Allah Almighty, since the
main goal behind all them is to guide man toward Him rather than hostility and vengeance.
Proclaiming His Boundless Mercy, Forgiving, and Love to all, He says:
“Say unto them ‘O My servants who have transgressed against and wronged yourselves! Lose
not your hope of Divine Graciousness since God Almighty forgives all sins.”

He is Oft-Forgiving and Most Compassionate. Reﬂection on the meaning of the Verse indicates that It is
the most promising Verse addressed to all sinners.
According to a tradition narrated from the Commander of the Faithful, Imam ‘Ali (as), the extent of its
implication is such that
“No Verse may be found throughout the Holy Qur’an to be more inclusive than this one.”28
The reason is crystal clear since:
1. The phrase:
“O My servants!”
is a beacon of Divine Favor.
2. The employment of the word:
“transgression” (israf)
in the senses of “wrong, sin, and crime” is another Divine Favor.
3. The phrase:
“against yourselves” (‘ala anfusihim)
designates that man is the source of all his sins. It also makes a reference to Divine Love, since it may
be likened to a father addressing his child and saying unto them: “Do not inﬂict so many wrongs on
yourself!”
4. The negative imperative verbal form
“Despair not!” (la taqnatu)
is also worthy of note since
“despair” (qunut)
is originally employed in the sense of despair of good but connotes that sinners are not supposed to
despair of Divine Favor.
5. The phrase:
“of Divine Mercy”
following the clause:

“Despair not”
lays further emphasis on good and love.
6. The clause:
“Verily, Allah forgives all sins”
opened with the emphatic particle inna and taking into account the plural deﬁnite noun al-dhunub (“the
sins) which includes all sins, the Promise reaches its zenith and the sea of Divine Mercy becomes full of
waves.
7. Hopefulness reaches its climax with the adverb of manner
jami’an (“all”).
8 and 9. The two promising Divine Beautiful Names:
“the Oft-Forgiving (ghaffur)”
and
“the Most Gracious (rahim)”
at the close of the Verse leave no room for the least despair and hopelessness.
Taking the above into consideration, we notice that it is the most inclusive Qur’anic Verse encompassing
Divine Forgiveness of all sins as a consequence of which it is considered as the most promising Qur’anic
Verses.
One may not expect otherwise from God Almighty Whose Ocean of Mercy is Boundless. His
Graciousness exceeds His Wrath and has created His servants to bestow His Mercy upon them rather
than subject them to His Wrath and Torment. God Almighty is the Most Merciful, the Most
Compassionate, and the Most Loving.
Man may not expect otherwise.
Two questions have preoccupied exegets that their solutions lie in the Verse in question and the
following One. Firstly, does the Verse include all sins, even polytheism and grave sins as well?
If so, what is the reason behind the exclusion of the sin of polytheism among those to be forgiven by
God Almighty according to which:
“Verily, Allah forgives not that partners should associated with Him, but He forgives except that
to whom He wills”29?

The other question concerns whether the Divine Promise as to Forgiving is conditional upon repentance
and the like.
However, the two questions are interrelated and the response may be found the following Verses, since
the latter contain three illuminating injunctions:
“Return to your God,”
“Submit to His Will,”
and
“Follow the injunctions sent down for you by your Lord.”
The three injunctions inform us that the gates of Divine Forgiving and Mercy are open to all servants
provided that following committing sins, they perceive that they have sinned and change their course
toward Divine Threshold, submit to His Command, show their sincerity in their repentance through doing
righteous good deeds.
Thus, it becomes known that neither polytheism nor any other sin is excluded and its conditionality upon
Divine All-Embracing Mercy is indubitable.
Regarding the aforementioned Verse30 as to the exclusion of polytheists from Divine Mercy it is worthy
of note that the exclusion is applicable to those passing away as polytheists rather than those who wake
up and tread of the Path of Truth since almost all Muslims in the ﬁrst days of Islam used to be
polytheists.
Taking into account the state of many a sinner who following committing sins turn so grieved and
regretful that they may never assume that there might be a path of return for them and consider
themselves to be too impure to be absolved from their impurities, inquiring whether their sins might be
forgiven and if there might be a path of return toward God Almighty, we may well comprehend the
meaning of the Verse.
They are willing to repent in any way but consider their sins as unforgivable, particularly when they
repented many a time but broke their repentance.
The Verse in question serves as a source of hope to them all. It is reported that upon his conversion to
the Islamic faith, Wahshi, the notorious criminal in the history of Islam and the slayer of Hamza, the Chief
of the Martyrs, was afraid that his repentance may not be accepted since his sin was too grave; however
some exegets maintain that the blessed Verse in question was sent down opening the gates of Divine
Mercy Wahshi and the like.

Surah al-Zumar - Verse 54

َونﺮ ﻻ ﺗُﻨْﺼ ﺛُﻢﺬَاب اﻟْﻌﻢﻴﺗﺎنْ ﻳ اﻞ ﻗَﺒﻦ ﻣﻮا ﻟَﻪﻤﻠﺳا وﻢِﺑ رَﻟﻮا اﻴﺒﻧاو
54. “And turn in repentance and in obedience with true faith to your Lord and submit to Him
before the torment comes upon you then you will not be helped.
There is no salvation and attainment of Divine Help except through return toward Divine Threshold;
consequently, repentance is the prerequisite for the bestowal of Divine Forgiving.
The blessed Verse shows the path toward the Boundless Ocean of Divine Mercy for all sinners and
criminals saying:
“Turn in repentance… to your Lord”
and change your course in life for the better.
“Submit to Him and obey His Command before [Divine] torment comes upon you then you will
not be helped.”

Surah al-Zumar - Verse 55

 ﻻﻧْﺘُﻢاﻐْﺘَﺔً و ﺑﺬَاب اﻟْﻌﻢﻴﺗﺎنْ ﻳ اﻞ ﻗَﺒﻦ ﻣﻢِﺑ رﻦ ﻣﻢﻟَﻴ اﻧْﺰِلﺎ ا ﻣﻦﺴﺣﻮا ااﺗﱠﺒِﻌو
َونﺮﺗَﺸْﻌ
55. “And follow the best of that which is sent down to you from your Lord before the torment
comes on you suddenly while you perceive not!”
The blessed Verse bids people to follow Qur’anic injunction since the best path is toward God Almighty
and It is the most comprehensive and the most perfect of what is sent down unto man.
Following the two steps of repentance and submission to Divine Will, the Verse treats of the third step
which is that of action:
“follow the best of that which is sent down to you from your Lord before the torment comes on
you suddenly while you perceive not!”
Thus, there are three steps to take so as to attain to Divine Mercy:

1. Repentance, regret about committing sins, and turning to God Almighty.
2. Faith and submission to His Command.
3. Doing righteous good deeds. After taking these three steps, one shall certainly enter the boundless
ocean of His Mercy despite the heavy burden of man’s sins.
What is intended by:
“follow the best of that which is sent down to you from your Lord?”
Exegets produce different possibilities the best of which sounds to be the one as per which Divine
Injunctions are of diverse types: some call people to carrying out obligatory acts, some address
recommended ones, and some include permissible ones.
Taking the hierarchy of acts into account one may notice that the best indicates selecting obligatory and
recommended acts.
Some exegets take it as a reference to the Holy Qur’an among Divine Books, taking into consideration
Verse 23 of the same Chapter (39) as per which the Holy Qur’an is the Best Statement (ahsan alhadith):
“Allah has sent down the Best Statement, a Book, its parts resembling each other.”
However, the two interpretations are not inconsistent with each other.
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