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Chapter 7: Refuting Wahhabi Contentions
The Question of Invoking the Prophet and the Imams
Question
Rational reasoning, the Qur’an, and the Sunnah all condemn invoking the Prophet and the Imams, which
is practiced by the Shi‘ah, as a heretical practice that amounts to polytheism. The reasons why this
practice is heretical follow.
First, based on rational reasoning, God alone is the Creator and thus all causality springs from Him; the
Qur’an avers,
ءَ ﺷﻞ ﻛﻖ ﺧَﺎﻟﻪ اﻟﻗُﻞ.…
“…God is the Creator of all things…”1
In this light, the only real cause in the world is God. What we assume to be a cause is merely a thing
that God has willed to occur prior to something else: there is no causal relationship among phenomena.
When, for instance, timber burns, it is not due to a causal relation between it and ﬁre; rather, it is the way
God has willed to manage the affairs of this world. In the same vein, the Prophet and the Imams are
merely creatures with no particular function, and so to invoke them would constitute polytheism.
Second, God says in His Book:
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴ ﺳﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦ ۚ اﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋ ادﻢﺑ رﻗَﺎلو
“Your Lord has said, ‘Call Me, and I will reply to you.’ Indeed those who are disdainful of My
worship will enter Hell in utter humility.”2

According to this verse, “calling” [du‘a] is an act of worship. As such, to call on a creature of God is
tantamount to worshipping it and is, consequently, an instance of polytheism.
Third, we know that the Prophet fought the beliefs of idol-worshippers and Christians though they all
accepted God as the Creator of the world. The Prophet opposed them as they sought help from angels
and invoked the souls of prophets to fulﬁll their requests. In this respect, the Prophet confronted
Christians as he confronted idol-worshippers; both groups held polytheistic beliefs.
Fourth, according to the following two verses, only God has knowledge of the Unseen:
ﻪ اﻟ اﺐضِ اﻟْﻐَﻴرااتِ وﺎوﻤ اﻟﺴ ﻓﻦ ﻣﻠَﻢﻌ ﻳ …
“…No one in the heavens or the earth knows the Unseen except God…”3
ِﺐ اﻟْﻐَﻴﺢﻔَﺎﺗ ﻣﻨْﺪَهﻋو
"With Him are the keys of the Unseen…”4
As such, no creature, not even the Prophet and the Imams, is aware of the Unseen. Obviously, for those
who have died to this world and reside in the Intermediate World [barzakh], this world is “unseen,” and
so they are unaware of what transpires here. Thus, invoking the Prophet and the Imams, as they are
dead, is, in addition to being a form of polytheism, useless. This argument is further strengthened by
considering this verse:
ِﻮب اﻟْﻐُﻴمﱠ ﻋﻧْﺖﻧﱠﻚَ ا ﻟَﻨَﺎ ۖ اﻠْﻢ ﻋ  ۖ ﻗَﺎﻟُﻮاﺘُﻢﺟِﺒﺎذَا ا ﻣﻘُﻮل ﻓَﻴﻞﺳ اﻟﺮﻪ اﻟﻊﻤﺠ ﻳمﻮﻳ
“The day God will gather the prophets and say, ‘What was the response to you?’ They will say,
‘We have no knowledge. Indeed You are Knower of all that is Unseen.”5
In ﬁne, invoking the Prophet and the Imams after they have passed away by showing humility and
bowing to and kissing their tombs is deﬁnitely a polytheistic practice. So how do the Shi‘ahs vindicate
their practice?

Answer
The questioner ﬁrst argues that there are no causes in the world, whether dependent or independent. As
such, he denies the principle of causality by reserving agency exclusively for God. In addition to being
contradictory to intuitive reason, two problems confront this line of reasoning.
First, it deprives us of the grounds on which we prove God’s existence as the Creator. We reason to

God’s existence from the phenomena of this world. If we deny causality among phenomena in this world,
we will be unable to argue for the dependence of this world on Divine activity. It would be ridiculous to
talk about God arranging this world when we cannot prove His existence.
Second, to deny the principle of causality, one must also deny that a conclusion could follow logically
from its premises. This would undermine the foundations of knowledge, leading inevitably to skepticism
in every ﬁeld of science.
We, however, owing to the Divine guidance imbedded in human nature, consider the principle of
causality a universal principle that permits of no exception. All phenomena, being preceded by
nonexistence, acquire existence from a higher cause. This higher cause may in turn have a yet higher
cause, but the chain must end at a necessary existent (according to rational arguments that prove the
impossibility of inﬁnite regress and circularity).
This Necessary Existent, we call God—Exalted is He. Thus, the world is composed of causes and
effects, headed by the Unique Cause who is independent in His agency. The agency of intermediate
causes derives from God and as such is in effect God’s agency.
That a being is a medium for conveying existence to other creatures does not imply its independence.
For a better understanding of this, consider the following example. When one writes, the action of writing
can be attributed to the person writing, to his arm, which holds the pen, and to the pen. Ascribing the
action of writing to all three agents is correct, but the one which is independent and on which the others
depend is the person.
So although the action can be attributed to the arm and the pen, but they are only secondary agents,
they are merely means. In the example of ﬁre cited by the questioner, the truth is that God has created
ﬁre with the natural quality of burning, not that ﬁre issues from one act of creation and burning from
another. God created the quality of burning by the mediation of ﬁre, not independent of it.6
Hence, to afﬁrm agency for God’s creatures is not a challenge to His agency, for His is independent,
whereas theirs is dependent. In fact, the Qur’an in ascribing various actions to creatures reafﬁrms the
principle of causality but at the same time makes clear that independence in agency is solely God’s.
There are many verses to this effect; two examples follow:
ُﺪِﻳﻚﻳ ﺑِﺎﻪ اﻟﻢﻬﺬِّﺑﻌ ﻳﻢﻠُﻮﻫﻗَﺎﺗ.
“Make war on them so that God may punish them by your hands…”7
. . . ﻢﻬﺬِّﺑﻌﻴ ﻟﻪﺮِﻳﺪُ اﻟﺎ ﻳﻧﱠﻤ ۚ اﻢﻫدو ا وﻢاﻟُﻬﻮﻣﻚَ اﺠِﺒ…ﺗُﻌ

“…God only desires to punish them by means of [their wealth and children]…”8
The questioner’s next contention is that “calling” is an act of worship and so to call upon the Prophet and
the Imams for help is polytheism. But it should be pointed out, in light of the above explanation, that
“calling” God’s creatures is conceivable in one of two ways.
One way is invoking a creature with the intention that it is independent in agency, and the other is
invoking it as a medium. Accordingly, the verse in question
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴ ﺳﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦ ۚ اﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋ ادﻢﺑ رﻗَﺎلو
(“Your Lord has said, ‘Call Me, and I will reply to you.’ Indeed those who are disdainful of My
worship will enter Hell in utter humility.”9)
prohibits “calling” His creatures with the intention that they are independent in agency. Thus,
monotheism condones invoking God’s creatures if it is borne in mind that they owe their existence and
agency to Him.
Obviously, if the verse in question were to be understood in a strictly literal sense as prohibiting any form
of seeking help from God’s creatures, we would have serious problems before us. We routinely go to the
baker and ask for bread; we go to the butcher for buying meat; a strictly literal reading of the above
verse would render these chores polytheistic. But we know for a fact that such cases of asking others do
not constitute polytheism.
Some Wahhabi advocates have attempted to counter by pointing out that there is a difference here. In
the cases cited, the people called upon are alive, whereas the Prophet and the Imams are dead. But this
reply, if correct, only serves to demonstrate that calling on the Prophet and the Imams is useless, not
that it is polytheistic.
Furthermore, there are verses that explicitly talk of “means”:
َﻮنﺤ ﺗُﻔْﻠﻢﻠﱠ ﻟَﻌﻪﺒِﻴﻠ ﺳﺪُوا ﻓﺎﻫﺟﻴﻠَﺔَ وﺳ اﻟْﻮﻪﻟَﻴﺘَﻐُﻮا ااﺑ وﻪﻨُﻮا اﺗﱠﻘُﻮا اﻟ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
“O you who have faith! Be wary of God, and seek the means of recourse to Him, and struggle in
His way so that you may be felicitous.”10
In this verse, God encourages believers to have recourse to the “means” that lead to Him as a way to
attain felicity. In the same vein, there is a hadith narrated from the Prophet in which he says that faith
and prayer are his means.11 This hadith introduces these two elements (faith as a mental state in the
believer and prayer as an action that the believer performs) as means for achieving nearness to God. If

we were to accept a very strict reading of the verse in question (40:60), the employment of these means
would be polytheism, and polytheism, obviously, does not lead to God.
The questioner’s third point is that idolatrous religions agree with Islam in that there is One, Unique God,
whom is worthy of worship, and that their error is in seeking help from other beings. This account of
idolatrous religion is incorrect. According to their religious texts, idolatrous religions (which have
hundreds of millions of adherents in such countries as China, India, and Japan), in spite of
acknowledging that there is only One Necessary Existent, consider the Necessary Existent beyond the
grasp of human knowledge: we are unable to communicate with the Necessary Existent directly. Thus,
we need to worship mediums (such as angels, jinns, or spiritually perfect human beings) who are able to
ﬁll this gap and to help us draw nearer to the Ultimate Existent.
Angels are the deities whom idol-worshippers most commonly associate with. Idolatrous religions
portray angels as pure beings who are close to God and whom He has entrusted with the governance of
the world. As such, they believe that angels have absolute authority in their domain—there is a god or
goddess for the seas, the deserts, war, peace, beauty, earth, sky, etc.—and that God has relinquished
all matters to them.
The following verses bring to light the error in the polytheistic conception:
ﺪَﺗَﺎ ﻟَﻔَﺴﻪ اﻟﺔٌ اﻬﺎ آﻟﻴﻬِﻤﺎنَ ﻓ ﻛۚ ﻟَﻮ
“Had there been gods in [the heavens and the earth] other than God, they [i.e., the heavens and
the earth] would have surely fallen apart…”12
ٍﺾﻌ ﺑَﻠ ﻋﻢﻬﻀﻌ ﺑَﻟَﻌ وﺎ ﺧَﻠَﻖ ﺑِﻤﻟَٰﻪ اﻞ ﻛﺐذًا ﻟَﺬَﻫ ۚ اﻟَٰﻪ اﻦ ﻣﻪﻌﺎنَ ﻣﺎ ﻛﻣۚ و
“…neither is there any god besides Him, for then each god would take away what he created, and
some of them would surely rise up against others…”13
The line of reasoning in the above verses is that if there were a multiplicity of gods, they would have
disagreed in matters of governance, and this disagreement would have led to chaos and destruction.
Obviously, the underlying premise in this line of reasoning is that chaos would ensue if the gods had
independent authority. Thus, the verses do not apply if there is one, supreme, and independent God but
a multiplicity of subordinate agents who are dependent and obedient to God, functioning merely as His
intermediate agents and executing solely what He desires.
The above explanation should sufﬁce to show that idol-worshippers—whether those who worship stars
or those who worship “the gods” of various creatures and phenomena—do not in any way worship God.
Their rites of worship and sacriﬁce pertain to their pantheon of gods.

The only connection their worship has with God is that it is performed in the hope that their gods would
inﬂuence God and that only in regard to mundane affairs, for they do not believe in the doctrine of
Resurrection. (It is in this context that the verse,
ﻪذْﻧ ﺑِﺎ اﻨْﺪَه ﻋﺸْﻔَﻊ ذَا اﻟﱠﺬِي ﻳﻦۚ ﻣ
“…Who is it that may intercede with Him except with His permission…”14
should be understood. This verse speaks to intercession in its broad sense, which includes worldly
matters, not the prevalent sense of intercession on the Day of Judgment, in which the inﬁdels of Arabia
did not believe.)
There were, however, instances during the Age of Ignorance prior to Islam where idol-worshippers did
worship God. But they did so out of ignorance of the logical implications of their belief system. One such
instance was the hajj, the ritual pilgrimage established by Abraham. This practice endured even after
‘Amru ibn Yahya succeeded in establishing idolatry as the predominant religion in the Arabian Peninsula.
But some aspects of it were distorted. Idols, for instance, were set in holy locations—Hibil was placed
atop Ka‘bah, Asaf on Mount Safa, and Na’ilah on Mount Marwah—where they were worshipped and
honored with sacriﬁces.
(It should be noted that idol-worshipping is actually a vulgarization of polytheistic doctrine. By doctrine,
idols are supposed to be symbols for the deities. Common idol-worshippers, however, worship the idols
themselves, as opposed to the deities they are supposed to represent. It is in condemnation of this
vulgarized polytheism that the Qur’an says,
َﺘُﻮنﺎ ﺗَﻨْﺤﺪُونَ ﻣﺒﺗَﻌ اﻗَﺎل
“…Do you worship what you have yourselves carved?”15)
Hence, contrary to what the questioner claims, idol-worshippers neither consider God as in charge of
the affairs of the world nor worship Him. Polytheists attribute an authority to the lesser gods that is, ﬁrst,
independent and, second, restricted to this world. They envisage the lesser gods as architects to whom
God has given absolute authority to construct their world as they will. As such, they perceive God as the
prime creator, who created the world but then resigned, relinquishing all authority to the lesser gods.
The questioner’s next point is that Christians and Jews are polytheists. This, however, is incorrect.
Christians and Jews are unbelievers on account of rejecting Prophet Muhammad’s ministry, not for
polytheism. The following verse ascertains this:

ْنﺮِﻳﺪُونَ اﻳﺾٍ وﻌ ﺑِﺒﻔُﺮَﻧﺾٍ وﻌ ﺑِﺒﻦﻣﻘُﻮﻟُﻮنَ ﻧُﻮﻳ وﻪﻠﺳر وﻪ اﻟﻦﻴِﻗُﻮا ﺑﻔَﺮنْ ﻳﺮِﻳﺪُونَ اﻳ وﻪﻠﺳر وﻪونَ ﺑِﺎﻟﻔُﺮ ﻳنﱠ اﻟﱠﺬِﻳﻦا
ًﺒِﻴﻚَ ﺳ ذَٰﻟﻦﻴﺬُوا ﺑﺘﱠﺨﻳ

ﺎﻘونَ ﺣﺮﺎﻓْ اﻟﻢﻚَ ﻫوﻟَٰﺌۚ ا
“Those who disbelieve in God and His prophets and seek to separate God from His prophets, and
say, ‘We believe in some and disbelieve in some’ and seek to take a way in between—it is they
who are truly faithless.”16
In addition to denying Muhammad’s ministry, they were also guilty for their absolute obedience to their
priests and for believing in a son for God:
واﻔَﺮ ﻛ اﻟﱠﺬِﻳﻦلﻮنَ ﻗَﻮﯩﺎﻫﻀ ۖ ﻳﻬِﻢاﻫﻓْﻮ ﺑِﺎﻢﻟُﻬﻚَ ﻗَﻮ ۖ ذَٰﻟﻪ اﻟﻦ اﺑﻴﺢﺴى اﻟْﻤﺎرﻗَﺎﻟَﺖِ اﻟﻨﱠﺼ وﻪ اﻟﻦ اﺑﺮﻳﺰ ﻋﻮدﻬﻗَﺎﻟَﺖِ اﻟْﻴو
َﻮنَﻓﻮ ﻳﻧﱠ ۚ اﻪ اﻟﻢ ۚ ﻗَﺎﺗَﻠَﻬﻞ ﻗَﺒﻦﻣ

ﺎﻣ وﻢﻳﺮ ﻣﻦ اﺑﻴﺢﺴاﻟْﻤ وﻪونِ اﻟ دﻦﺎ ﻣﺎﺑﺑر اﻢﺎﻧَﻬﺒﻫر وﻢﻫﺎرﺒﺣاﺗﱠﺨَﺬُوا ا

َﻮنﺸْﺮِﻛﺎ ﻳﻤ ﻋﺎﻧَﻪﺤﺒ ۚ ﺳﻮ ﻫ اﻟَٰﻪ ا ۖ ﺪًااﺣﺎ وﻟَٰﻬﺪُوا اﺒﻌﻴ ﻟوا اﺮﻣا
“The Jews say, ‘Ezra is the son of God,’ and the Christians say, ‘Christ is the son of God.’ That is
an opinion that they mouth, imitating the opinions of the faithless of former times. May God
assail them, where do they stray? They have taken their scribes and their monks as lords
besides God, and also Christ, Mary’s son; though they were commanded to worship only the One
God, there is no god except Him…”17
(As regards Zoroastrians, the Qur’an does not give a detailed account of their religion. Historical
sources, however, show that Zoroastrianism was polytheistic. Like idol-worshippers, they worshipped
angels, but unlike idol-worshippers they did not carve idols to represent them.)
The above explanation makes clear that invoking the Prophet and the Imams as intermediate and
dependent agents is not polytheism. Polytheism is to worship in addition to God other beings as
independent agents. As such, to revere an intermediate agent while acknowledging its absolute
dependence on the One God does not constitute polytheism. We know that the intermediate agent is in
and of itself impotent. When, for example, a wealthy person helps a poor person through an intermediate
agent, it is the wealthy person who truly deserves the credit, not the agent.
The questioner’s fourth argument is that knowledge of the Unseen is conﬁned solely to God. To consider

others possessed of this knowledge is blasphemy. As such, the belief that the Prophet and the Imams
are aware of and can interfere in what happens in this world is invalid: they are dead and for the dead,
this world is “unseen.” An examination of the Qur’an, however, would disprove this line of argument:
ﺪًاﺣ اﺒِﻪ ﻏَﻴَﻠ ﻋﻈْﻬِﺮ ﻳََﺐِ ﻓ اﻟْﻐَﻴﻢﺎﻟﻋ

ﻧﱠﻪﻮلٍ ﻓَﺎﺳ رﻦ ﻣﺗَﻀ ارﻦ ﻣا
“[God is the] Knower of the Unseen; He does not disclose His Unseen to anyone, except to an
apostle He approves of…”18
According to this verse, there are beings to whom God divulges His secrets. Thus, there is no error in
believing that God bestowed knowledge of the Unseen to the Prophet and the Imams. An observation
that corroborates this view is that the Qur’anic verses that appear to deny the Prophet’s knowledge of
the Unseen make an exception in the case of Revelation:
َﻟ اﻮﺣﺎ ﻳ ﻣ اﺗﱠﺒِﻊنْ ا ۖ اﻢِ ﺑ وِ ﺑﻞﻔْﻌﺎ ﻳرِي ﻣدﺎ اﻣ وﻞﺳ اﻟﺮﻦﺎ ﻣ ﺑِﺪْﻋﻨْﺖﺎ ﻛ ﻣﻗُﻞ
“Say, ‘I am not an exception among the prophets, nor do I know what will be done with me or with
you. I just follow whatever is revealed to me…’”19
In Surah Ibrahim, the Qur’an narrates the answer that some prophets gave when their people denied
that they held any special status:
ﺎدِهﺒ ﻋﻦ ﻣﺸَﺎء ﻳﻦ ﻣَﻠ ﻋﻦﻤ ﻳﻪ اﻟﻦَٰﻟ وﻢُﺜْﻠ ﻣﺸَﺮ ﺑ اﻦنْ ﻧَﺤ اﻢﻠُﻬﺳ رﻢ ﻟَﻬۖ ﻗَﺎﻟَﺖ
“The prophets said to them, ‘Indeed we are just human beings like yourselves; but God favors
whomever of His servants that He wishes…’”20
But the verse that very explicitly afﬁrms knowledge of the Unseen for God’s prophets is the following,
which quotes the words of Jesus addressing his people:
ﻴﻦﻨﻣﻮ ﻣﻨْﺘُﻢنْ ﻛ اﻢَﺔً ﻟﻳ َﻚ ذَٰﻟنﱠ ﻓ ۚ اﻢﻮﺗﻴ ﺑونَ ﻓﺮﺎ ﺗَﺪﱠﺧﻣﻠُﻮنَ وﻛﺎ ﺗَﺎ ﺑِﻤﻢِﯩﻧَﺒاو
“…I will tell you what you have eaten and what you have stored in your houses. There is indeed a
sign in that for you…”21

There is another verse in which Jesus announces the coming of Prophet Muhammad:
ُﺪﻤﺣ اﻪﻤﺪِي اﺳﻌ ﺑﻦ ﻣﺗﺎﻮلٍ ﻳﺳا ﺑِﺮﺮّﺸﺒﻣ واةر اﻟﺘﱠﻮﻦ ﻣﺪَي ﻳﻦﻴﺎ ﺑﻤﺪِّﻗًﺎ ﻟﺼ ﻣﻢﻟَﻴ اﻪ اﻟﻮلﺳ رّﻧۖ ا
“I am the prophet of God to you…to give the good news of a prophet who will come after me,
whose name is Ahmad…”22
In addition, in the religious corpus, there are numerous hadiths that foretell future events, which are
referred to as “forebodings.”
Based on the above explanation, we can conclude that where the Qur’an denies that prophets possess
knowledge of the Unseen and extraordinary powers, it means that independently they are incapable of
knowing the Unseen or performing miracles. They do, however, possess these capabilities by God’s will.
God reveals the Unseen to His prophets and they convey it to their successors. There are many hadiths
that substantiate this account.
There is, however, one verse that on the surface seems to pose a problem:
ِﻮب اﻟْﻐُﻴمﱠ ﻋﻧْﺖﻧﱠﻚَ ا ﻟَﻨَﺎ ۖ اﻠْﻢ ﻋ  ۖ ﻗَﺎﻟُﻮاﺘُﻢﺟِﺒﺎذَا ا ﻣﻘُﻮل ﻓَﻴﻞﺳ اﻟﺮﻪ اﻟﻊﻤﺠ ﻳمﻮﻳ
“The day God will gather the prophets and say, ‘What was the response to you?’ They will say,
‘We have no knowledge. Indeed You are Knower of all that is Unseen.”23
The verse seems to afﬁrm that the prophets do not possess knowledge of the Unseen. A more careful
consideration, however, refutes this conception.
If the prophets really lack knowledge of the Unseen, they would be unaware of their people’s deeds. To
be truly aware of a deed requires knowledge of the intentions that led to the deed in question.
Accordingly, to lack such a knowledge is equivalent to lacking knowledge of the deeds. But this cannot
be, for the Qur’an asserts that the prophets do possess knowledge of their people’s deeds; God’s
prophets witness their people’s conduct:
ﻴﻬِﻢ ﻓﺖﻣﺎ د ﺷَﻬِﻴﺪًا ﻣﻬِﻢﻠَﻴ ﻋﻨْﺖۖ ﻛ
“I [Jesus] was a witness to them so long as I was among them.”24
ﺪَاء ﺷُﻬﻢْﻨﺬَ ﻣﺘﱠﺨﻳو

“…That He may take witnesses from among you…”25
ﻢﻨَﻬﻴ ﺑﻗُﻀ وﺪَاءاﻟﺸﱡﻬ وِﻴﻦ ﺑِﺎﻟﻨﱠﺒِﻴءِﺟو
“…And the prophets and the witnesses will be brought…”26
ِﻬِﻢﺑ رَﻠﻮا ﻋﺬَﺑ ﻛ اﻟﱠﺬِﻳﻦءٰﻮ ﻫﺎدﺷْﻬ اﻘُﻮلﻳۚ و
“…And the witnesses will say, “It is these who lied against their Lord…”27
This reﬂection clariﬁes that verse 5:109, which may be misinterpreted as meaning that prophets lack
knowledge of the Unseen, actually means that of their own, they lack this knowledge, but by God’s will,
they possess it. In other words, all creatures, including all holy individuals, are indebted for what they
have to God: all things are bestowed by Him.
The questioner’s other claim is that showing respect to the tomb of the Prophet and the Imams is
polytheism. But this, again, is incorrect. Tombs of holy personages are symbols [sha‘a’ir] that remind us
of God. Thus, to honor them is in essence to honor what they symbolize, namely God. Referring to the
Prophet, the Qur’an says:
…َﻮنﺤﻔْﻠ اﻟْﻤﻢﻚَ ﻫوﻟَٰﺌ ۙ اﻪﻌ ﻣﻧْﺰِل اﻟﱠﺬِي اﻮا اﻟﻨﱡﻮرﻌاﺗﱠﺒ ووهﺮﻧَﺼ ووهرﺰﻋ وﻨُﻮا ﺑِﻪ آﻣﻓَﺎﻟﱠﺬِﻳﻦ
“…those who believe in him, honor him, and help him, and follow the light that has been sent
down with him, they are the felicitous.”28
And more generally concerning all Divine symbols, it states:
…ِى اﻟْﻘُﻠُﻮب ﺗَﻘْﻮﻦﺎ ﻣﻧﱠﻬ ﻓَﺎﻪ اﻟﺮﺎﺋ ﺷَﻌﻢّﻈﻌ ﻳﻦﻣ
“…whoever venerates the symbols of God—indeed that arises from the God wariness of
hearts.”29
Another way to vindicate the Shi‘ah practice of honoring tombs of holy personages is by recourse to the
following argument. Undoubtedly, loving God is a product of faith. When one loves God, one loves all
those things that are in some way associated with Him. It is for this reason that all Muslims honor the
Qur’an and the Ka‘bah. All Muslims concur that it is an act of faith to touch and kiss the Black Stone.
Can any Muslim contend that this is a polytheistic practice? Obviously, not. It is in this spirit that the
Shi‘ahs revere the Prophet and the Imams and show respect to their tombs.

In ﬁne, let me conclude by saying that it is surprising that the Wahhabis, who claim to uphold pure
monotheism and condemn the Shi‘ahs for showing respect to God’s holy slaves, espouse the doctrine of
the Eight Eternal Beings. Wahhabi theologians consider the Positive Divine Attributes—life, power,
knowledge, audition, vision, will, and speech—to be eternal and external to the Divine Essence. They
hold that these attributes have not been brought into existence by God and do not make up God’s
Essence. How can they so shamefully condemn the Shi‘ahs, who merely honor those whom God loves,
while in effect recognizing eight deities?
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