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Publisher’s Foreword
Supplication (du’a') is man’s dialogue with his Lord and the connecting rope between the creature and
his Creator. Intellectual scholars consider du’a’ to be practical compliance with monotheism. This can be
particularly evidenced through the Prophets and the Ahl al-Bayt (as) who have given considerable
importance to du’a’. The Supplication of Kumayl (or Du’a’ Kumayl) establishes itself as one of the most
signiﬁcant supplications and is regarded as a resource of Divine salvation, since it interweaves
paramount mystical contents. Thus, it has been referred to as the ‘source of all supplications’.
According to reliable narratives, Du’a’ Kumayl’s origin is divine; it was the words of al-Khadhir spoken by
our master and the commander of the believers, Imam ‘Ali ibn Abi-Talib (as). Owing to this fact, Du’a’
Kumayl has occupied a salient rank in the view of the Household of the Prophet (SAWW) who have
shown it considerable importance.

In view of that, the Du’a’ Kumayl is looked at as a reﬂective school that contains signiﬁcant spiritual and
humanitarian issues of man’s everyday activities. The well-versed professor, Shaykh Husayn Ansariyan,
has undertaken the mission of annotating and commenting on this magniﬁcent supplication, and he has
actually excelled in this ﬁeld since he has interpreted it using reliable Muslim references in addition to
including a thoughtful attachment to this noble supplication.
His one and only aim has been to increase awareness of the words and signiﬁcances of this supplication
in the conscience and perception of man. As a result, the commentaries of this scholar have been based
upon fundamentals derived from the Holy Qur'an, reliable narrations, and mystical knowledge.
Based on the commentator’s spiritual and sentimental connection with this noble supplication, his
commentaries are full of knowledge, perception, and enlightened insight.
Presenting this wonderful book to the dear readers, the Ansariyan Publications hopes that the seekers of
knowledge and Islamic education will ﬁnd it to be a window of detecting the features of this noble
supplication.
Ansariyan Publications
Holy Qum - Iran

Author’s Preface
At age eleven, I would attend a religious session during holy nights of Ramadhan, along with my father.
In that session, the late Ayatollah Sayyid Muhammad Lali Zari, who was a reverend scholar, would
enlighten people with an eloquent speech. He would also recite the holy supplication of Kumayl in the
darkness of Thursday nights, with eyes ﬁlled with tears, heart pierced and a tone so divine. No one
attended that session except those who were greatly impressed by the supplication of Kumayl combined
with the effective tenor of the late Ayatollah.
Like other aspirants, I, too, was attracted to this great supplication through his warm tone; a supplication
which has come from the heart of the Commander of the Believers in order to purify people’s souls and
urge the sinners for repentance.
I managed to memorize this supplication three days after I had heard it for the ﬁrst time. And then, I
recited it on Thursday nights for my family members or friends.
Sometime after my coming to Qom Seminary for studying theology, I began preaching, by Allah’s Mercy.
I felt it necessary to recite Kumayl supplication in my Thursday night sessions which after some time got
very popular throughout Iran as well as abroad and people attended them eagerly. Some people

obtained spiritual beneﬁts from the sessions too. On the auspicious night of Imam ‘Ali’s (as) birthday,
Hujjat Al-Islam Rahimian prompted me to write a commentary on the supplication, so that people could
engage in it more profoundly and take part in the Kumayl sessions with more insight.
I ﬁnally managed to write a commentary on the holy Kumayl supplication and now it is up to the readers
to beneﬁt from it.
Finally I should appreciate the assistance of my friends in the research section of Dar Al-‘Irfan
Publications, who have edited and prepared the work for being published.
Husayn Ansariyan

Note from Translator
All Praise is to Allah, Lord of the worlds, Who destined me to translate this sacred du’a’ into English.
Kumayl’s Supplication is one of the most glorious Islamic du’a’s which is resorted to, by the believers, for
the forgiveness of sins, increase in sustenance, and protection against enemies. It contains numerous
rich meanings and heavenly themes that requires to be explained in order to be understood thoroughly.
I sincerely dedicate this miniscule attempt of introducing Islamic teachings throughout the world to the
holy presence of Prophet Muhammad (S), peace be upon him and his pure progeny, who endured
numerous hardships for the growth of Islam.
The challenges of translating texts in general and the demanding translation of Islamic works in
particular are quite obvious. It requires a deep native-like knowledge of the English language combined
with a moderate understanding of Islamic themes. I hope my effort in trying to convey the message has
not been in vain. Thus, I greatly need the sincere comments from the readers, both natives and nonnatives of English, on the quality of the work.
It will be very kind of you to send me messages either to Ansariyan Publication’s mailing address or my
own email address at haminia@gmail.com [10].
Hamideh Elahinia

Du’a’ (supplication) in a Glance
Du’a’ is the expression of deprivation to the One.
Du’a’ is the pronunciation of poverty to the Eternal Absolute.
Du’a’ is seeking assistance of the powerless from the All-Powerful.
Du’a’ is the demonstration of humility to the Omnipotent.
Du’a’ is loved by the Almighty, and is dear to the mystic and the miserable.

Du’a’ in the Holy Qur’an
The Almighty, who is the Revealer of knowledge and wisdom, states in His Qur’an:
ﺎاﻣﺰﻮنُ ﻟ ﻳفﻮ ﻓَﺴﺘُﻢﺬﱠﺑ ﻓَﻘَﺪْ ﻛﻢﻛﺎوﻋﻻ د ﻟَﻮِﺑ رﻢِ ﺑﺎﺒﻌﺎ ﻳ ﻣﻗُﻞ.
Say (O’ Muhammad to the disbelievers): My Lord would not concern Himself with you, but for
your prayers. (25:77)
Du’a’ is a tool for attracting God’s attention and blessings. His attention removes calamity from the life of
one who prays, and brings about blessings for him/her.
The All-Knowing Lord says in Qur’an:
ﺎﻧﻋذَا د اةَ اﻟﺪﱠاﻋﻮﻋ دﺟِﻴﺐ ا ﻗَﺮِﻳﺐّﻧ ﻓَﺎّﻨﺎدِي ﻋﺒﻟَﻚَ ﻋﺎذَا ﺳاو.
And when My servant question thee concerning Me, then surely I am close (to them). I answer
the prayer of the suppliant when he calleth unto Me. (2:186)
No one is as close to the man as his creator, Allah. He is the One who has created man, fashioning him
in the womb, and then transferring him to this world. He bestows His material and spiritual blessings
unto man, sent the prophets to guide him, and granted him the Divine Qur’an and the Immaculate Imams
(as).
Allah has created water for the thirst of man and food for his hunger. He cures man’s diseases and
improves his health. He discards man’s loneliness with a spouse, children, and friends, and his
starkness with various kinds of clothes. Allah makes man cherished by the others, and maintains his

dignity before them. Allah solves his problems, however difﬁcult they may seem. Who is so closely and
intently aware of man’s deepest needs and can provide him with all these blessings, except Allah? He is
indeed closer to man than anyone else. Hence He says in Qur’an:
ِرِﻳﺪ اﻟْﻮﻞﺒ ﺣﻦ ﻣﻪﻟَﻴ ابﻗْﺮ اﻦﻧَﺤ وﻪ ﻧَﻔْﺴ ﺑِﻪﻮِسﺳﺎ ﺗُﻮ ﻣﻠَﻢﻧَﻌﺎنَ وﻧْﺴﻟَﻘَﺪْ ﺧَﻠَﻘْﻨَﺎ اﻻو.
We verily created a man and We know what his soul whispereth to him, and We are nearer to him
than his jugular vein. (50:16)
In spite of being superior to all others in terms of wisdom and insight, aware of the unseen more than
others, and knowing the reality as it is, the prophets (as) too were extensively devoted to du’a’. They
spent part of their time, both at day and night, to attach themselves to this ﬁrm and reliable string, and
stand humbly before Allah. They considered du’a’ as the means to strengthen the mind, purify the soul,
and solve problems.
The holy prophets (as) knew for sure that no suppliant ends his du’a’ except that Allah grants his
requests to him from His presence. They hence believed in the fulﬁllment of du’a’ and humbly asked
Allah to grant their supplication. The holy Qur’an states this fact so clearly from Prophet Abraham’s
enlightened soul and puriﬁed speech:
ﺎء اﻟﺪﱡﻋﻴﻊﻤ ﻟَﺴِﺑنﱠ ر اﺎقﺤﺳا وﻴﻞﺎﻋﻤﺳﺮِ اﺒْ اﻟَﻠ ﻋ ﻟﺐﻫ اﻟﱠﺬِي وﻪﺪُ ﻟﻤاﻟْﺤ.
Praise be to Allah who hath given me, in my old age, Ishmael and Isaac! Lo! My Lord is indeed
the Hearer of Prayer. (14:39)
Zechariah requested God, with the power of du’a’, to grant him a child. God fulﬁlled his desire and
bestowed on him John, though his wife was barren. (19:5-9)
Following his disciples’ request, the Christ asked Allah to descend a heavenly table spread with food.
The Almighty God accepted his prayer and send down for him and his disciples a table spread with
foods from heaven. (5:112-115)
The Powerful has ordered His servants to pray in all situations, either in happiness or sorrow, with a
humble heart and a tearful eye, demanding their needs from Him and be hopeful of the acceptance of
their supplication. The Omniscient has also assured to consign to hell those who are too proud to serve
Him:
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴ ﺳﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦ اﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋ ادﻢﺑ رﻗَﺎلو.

And your Lord hath said: Pray unto me and I will hear your prayer. Lo! Those who scorn My
service, they will enter hell, disgraced. (40:60)

Du’a’ in Traditions
Allah’s benevolence toward His creatures is extended and comprehensive, especially for mankind.
Allah’s presence is not an abode of hopelessness or stinginess. His generosity and forgiveness is
relentless, as is His longing for His servants to pray to Him. Allah addressed Prophet David (as):
“Say to My servants: Why don’t you befriend Me, since I deserve friendship? I am a God of no
miserliness, there’s no ignorance in My Omniscience, no incapacity in My Forbearance, and no
alternation in My Attributes or My Speech. My Mercy and Forgiveness is unvarying and constant. I am
the friend of him who befriends Me, and I accompany him who invokes on Me in his solitude. O David!
He who seeks Me ﬁnds Me; and he who ﬁnds Me deserves not to lose Me. O David! Blessing is from Me
but My servants thank others; I ward off calamity but they seek it from others. Their safe haven is My
Presence, but they seek refuge from others, though ﬁnally they return to Me.”
A surplus of such meaningful texts in Islamic books, along with Qur’anic verses, give good tidings to the
servants to be hopeful of God’s Mercy. The servants should, therefore, pray and ask their prerequisites
from God. That’s why the traditions narrated by the Ahl Al-Bayt (as) have all stressed the importance of
du’a’. It is narrated from the holy Prophet of Islam (S):
ُةﺎدﺒ اﻟﻌﻮ ﻫﺎءإنﱠ اﻟﺪﱡﻋ.
Du’a’ is indeed a worship.1
ةﺎدﺒﺦﱡ اﻟﻌ ﻣﺎءاﻟﺪﱡﻋ.
Du’a’ is the core of worship.2
Imam al-Baqir (as) stated:
ﺎء اﻟﺪﱡﻋةﺎدﺒ اﻟﻌﻞأﻓْﻀ.
The most preferable of worships is du’a.’3
The Imam (as) also narrates:
ﻦ ﻋﺒِﺮَﺘﺴ ﻳﻦﻤ ﻣﻪ اﻟَ إﻟﻐَﺾﺪٌ أﺑﺎ أﺣﻣ و،ﻨْﺪَهﺎ ﻋﻤ ﻣﻄْﻠَﺐﻳ ولﺎﺴ أنْ ﻳﻦ ﻣﻞﺟ وﺰ ﻋﻪﻨْﺪَ اﻟ ﻋﻞ أﻓْﻀءَ ﺷﻦﺎ ﻣﻣ

ﻨْﺪَهﺎ ﻋ ﻣلﺎﺴ ﻳﻻ وﻪﺗﺎدﺒﻋ.
Nothing is more dear to Allah than asking Him for His blessings. And no one is more destitute before
Allah than one who is arrogant of supplicating in His Presence.4
The following is narrated from Amir al-Mu’minin (as):
ﺎءضِ اﻟﺪﱡﻋر اﻻ ﻓَﺎﻟ ﺗَﻌﻪ اﻟَﺎلِ إﻟﻤﻋ اﻻﺐﺣا.
“The most desirable deed on all the earth is supplication to Allah.”5
،ﺎة اﻟﻨﱠﺠﺐﺒ ﺳﺎةﻨَﺎﺟ اﻟْﻤﻓ و،ﻗَﻠْﺐٍ ﺗَﻘ وﺪْرٍ ﻧَﻘ ﺻﻦ ﻋﺪَرﺎ ﺻ ﻣﺎء اﻟﺪﱡﻋﺮﺧَﻴ و،حﻴﺪُ اﻟﻔَﻼﻘَﺎﻟﻣ و،ﺎح اﻟﻨﱠﺠﻴﺢﻔَﺎﺗ ﻣﺎءاﻟﺪﱡﻋ
ُعﻔْﺰ اﻟﻤﻪ اﻟَعُ ﻓَﺈﻟ ﻓَﺈذَا اﺷْﺘَﺪﱠ اﻟْﻔَﺰ،صﻮنُ اﻟﺨَﻼصِ ﻳﺑِﺎﻹﺧْﻼو.
Du’a’ is the key to success. The best du’a’ is the one uttered from a puriﬁed soul and heart. The means
to salvation is sincerity in du’a’. When the problems cause restlessness, the solution is seeking refuge in
God’s Presence.6
It is narrated from Imam Sadiq (as):
ﻪ اﻟَ إﻟعﺮاﻟﺘﱠﻀ وﺎء ﺑِﺎﻟﺪﱡﻋﻢﻠَﻴ ﻓَﻌﻼء اﻟْﺒلإذَا ﻧَﺰ.
When Allah descends a calamity, come in Allah’s presence with du’a’ and lamentation.7
اء دﻞ ﻛﻦ ﻣﻔَﺎء ﺷﻴﻪ ﻓَﺈنﱠ ﻓ،ﺎءﻚَ ﺑِﺎﻟﺪﱡﻋﻠَﻴﻋ.
Du’a’ is necessity for you, since it is the solution to every problem.8

The Value of Du’a’ in a Congregation
When the believers supplicate to Allah in a congregation and ask their exigency in one voice, as one,
their du’a’ is more likely to be answered, for in a group of people, there would surely be, a poor, a
bereaved, or an ascetic whose prayer may attract God’s Mercy and Forgiveness. Based on what
appears in Islamic teachings, Allah may accept the prayer of others too, for the sake of that person,
forgive their sins and grant them their exigency. Many traditions have been narrated from the Prophet
(S) and Ahl al-Bayt (as) in this regard, some of which are stated here:
Imam Sadiq (as) stated:

ﺔﺎﺑ إﺟﻦﻗﯘا ﻋ ﺗَﻔَﺮﺪٍ إﻻاﺣﺮٍ و أﻣَﻠﺔٌ ﻗَﻂﱡ ﻋﻌﺑ أرﻊﺘَﻤﺎ اﺟﻣ.
No four people congregate to pray for a single issue, unless their exigency is granted when they leave
each other.9
The Holy Prophet (S) said:
زَاﻟُﻮه ﻻﻞﺒ ﺟَﻠا ﻋﻮﻋ د ﻟَﻮﺘﱠ ﺣﻢ ﻟَﻬَﺎﻟ ﺗَﻌﻪ اﻟﺎبﺘَﺠ اﺳﺪٍ إﻻاﺣﺮٍ و أﻣ ﻓﻼﺟﻮنَ رﻌﺑ أرﻊﺘَﻤﺠ ﻳﻻ.
No forty men gather together to pray for a single issue, unless the Almighty God accepts their prayer; to
the extent that if they pray against a mountain, it will collapse.10
The great Islamic scholar, Ibn Fahd Al-Hilli, narrates from “Wasa’il al-Shi’a” in his book “‘Uddat al-Da’i”:
Allah told Jesus through revelation:
َﻚﻌ ﻣﻮﻧﺪْﻋ أنْ ﻳﻢﻫﺮﻣ وﻴﻦﻨﺆﻣ اﻟﻤَ إﻟب! ﺗَﻘَﺮﻴﺴﺎ ﻋﻳ.
O Jesus! Join the believers and order them to pray with you before My Presence!11
Imam Sadiq (as) states:
ﻨُﻮاﻣاﺎ وﻋ دﺎنَ ﺛُﻢﻴﺒاﻟﺼ وﺎءﺴّ اﻟﻨﻊﻤ ﺟﺮ أﻣﻧَﻪﺰ إذَا ﺣمﻼ اﻟﺴﻪﻠَﻴ ﻋِﺎنَ أﺑﻛ.
My father always acted this way; whenever something made him sorrowful, he gathered women and
children, then he prayed and they said Amen!12

Despair; the state of the disbeliever
The supplicant should be aware that it is Almighty God who has invited him to pray and has guaranteed
the acceptance of the supplication. Accepting the prayer and granting the supplicant’s exigency is easy
for Allah, since each and every world’s creature is under His Absolute Power, and He provides the
grounds for the fulﬁllment of His servant’s exigency with a single order.
It is, therefore, not right to become hopeless in the Presence of God, whose Insight, Mercy and
Forgiveness is inﬁnite, especially when praying. Despair, as speciﬁed in the Holy Qur’an, is the attribute
of the disbelievers:
َونﺮﺎﻓ اﻟم اﻟْﻘَﻮﻻ اﻪ اﻟحو رﻦ ﻣﺲﯩﻴ ﻻ ﻳﻧﱠﻪ اﻪ اﻟحو رﻦﻮا ﻣﺴﯩﻻ ﺗَﻴ وﻴﻪﺧا وﻒﻮﺳ ﻳﻦﻮا ﻣﺴﺴﻮا ﻓَﺘَﺤﺒ اذْﻫﻨﺎ ﺑﻳ.

Go, O my sons! And ascertain concerning Joseph and his brother, and despair not of the Spirit of
Allah. Lo! None despaireth of the Spirit of Allah save disbelieving folk. (12:87)
The Holy Qur’an strongly recommends against being hopeless of God’s Mercy:
ﻪ اﻟﺔﻤﺣ رﻦﻻ ﺗَﻘْﻨَﻄُﻮا ﻣ.
Despair not of the Mercy of Allah! (39:53)
The Prophet of Islam (S) states:
ﻘَﻨﱠﻂﺎﺑِﺪِ اﻟﻤ اﻟﻌﻦﺎ ﻣﻨْﻬ ﻣب أﻗْﺮَﺎﻟ ﺗَﻌﻪ اﻟﺔﻤﺣﺮ ﻟِاﺟ اﻟﺮاَﻟﻔَﺎﺟِﺮ.
Allah’s Mercy is nearer to a hopeful sinner than to a hopeless worshipper.13
Imam Sadiq (as) said:
ِﺮِﻳﺮﻬﻣ اﻟﺰﻦداً ﻣﺮ أﺷَﺪﱡ ﺑﻪ اﻟحو رﻦ ﻣﺄساﻟْﻴ.
The cold of despair from God’s Mercy is colder than intense cold.14
Despair from Allah’s Mercy is considered as a major sin in accordance to Islamic teachings and
traditions, and the hopeless is promised chastisement. The supplicant should not despair, in case his/her
supplication is not answered. Perhaps the acceptance of supplication has not been in accord with God’s
expediency, the precise setting of acceptance may not have come, or God wants the supplicant to
continue supplicating for his/her demand.
Moreover Allah may want to postpone granting the supplicant’s exigency to the Day of Judgment, in
order to make the yielding eternal. Therefore, losing hope of Allah’s Compassion is in no way acceptable
from a believer. Many signiﬁcant traditions have been narrated in Islamic books, considering du’a’ and its
acceptance. A few instances come here:
Imam Sadiq (as) narrates:
ﻊﻤ أنْ أﺳﺐﺣ ا ﻓَﺈﻧﱠﻪﺘﺎﺟ ﺑِﺤﻮهﺒِﺴ إﺣﻦﻟ و، ﻟَﻪﺖﺒﺘَﺠ ﻗَﺪِ اﺳ:ﻦﻴَﻠﻠْﻤ ﻟﻞﺟ وﺰ ﻋﻪ اﻟﻘُﻮل ﻓَﻴﻪﻮ اﻟﺪْﻋﺪَ ﻟَﻴﺒإنﱠ اﻟْﻌ
ﺗَﻪﻮ ﺻﻐَﺾ أﺑّ ﻓَﺈﻧﺘَﻪﺎﺟ ﺣِﻠُﻮا ﻟَﻪﺠ ﻋ:َﺎﻟﺗَﻌكَ وﺎر ﺗَﺒﻪ اﻟﻘُﻮلﻮ ﻓَﻴﺪْﻋﺪَ ﻟَﻴﺒ وإنﱠ اﻟﻌ،ﺗَﻪﻮﺻ.
Surely, a servant prays and Allah says to two angels: ‘I accepted his supplication, but don’t grant his
demand so that he continues praying, because I desire to hear his voice.’ And another servant prays, so

Allah says: ‘Give him his demand promptly; I hate his voice.’15
Mansur Sayqal says: I asked Imam Sadiq (as): Perhaps someone prays, and his supplication is
accepted but not granted at once. Imam conﬁrmed it. I asked: What is the reason? Is it for him to pray
more? Imam conﬁrmed it again.16

Conditions of Du’a’
If the supplicant wants his du’a’ to be accepted, she/he should meet certain conditions, which are
enumerated by Ahl al-Bayt (as) in valid books such as “Usul Al-Kaﬁ”, “Mahajjat al-Bayza’ “, “Wasa’il
al-Shi’a”, “Jami’ al-Ahadith al-Shi’a”, etc.
Here’s a list of such conditions:
Islamic purity like wudhu’ (ablution), ghusl (ritual washing) and tayammum (ablution with soil), fulﬁlling
the rights of the people (haqqunnas), sincerity, precise pronunciation of the du’a’, rightfully earned
income, observing and strengthening kinship ties (silatur-rahim), charity (sadaqah) before du’a’,
obedience to Allah, abstinence from sins, rectiﬁcation of deeds, du’a’ at dawn, du’a’ in watr (name of a
salat), du’a’ at the true dawn, du’a’ at sunrise, du’a’ between noon and evening prayer on Wednesday,
and ﬁnally praising the Prophet (S) and his progeny (salawat) before du’a’.17

Thursday Night
Thursday night is considered among the best times for du’a’ in the traditions of Ahl al-Bayt (as), to that
extent that it is almost equal to the Qadr night18 in value. The insightful and pious theologians proclaim:
Spend Thursday night with praying, worshipping, and invoking Allah until morning, if you can, because
the Compassionate sends the angels to the ﬁrst heaven to increase the virtues of the believers and
abolish their sins.
It is narrated from Imam Sadiq (as) in a valid tradition:
ِكﺗَﺮ وﺢﺎﻟ اﻟﺼﻞﻤ ﺑِﺎﻟﻌﻪبِ إﻟَﻴاﻟﺘﱠﻘَﺮ وﻪ اﻟةﺎدﺒ ﻋﻦ ﻣءَ ﺷ ﻓﺮ ﺗُﻘَﺼ أوﺘَﻪﻣﺮ ﺣِﻊﻴﺎكَ أنْ ﺗُﻀ ﺣﻘّﺎً ﻓَﺈﻳﺔﻌﻤﻠﺠإنﱠ ﻟ
 ﻓَﺈنﻪﻠَﺘ ﻟَﻴﺜْﻞ ﻣُﻪﻣﻮﻳ و،ِﺎتﺟ اﻟﺪﱠرﻴﻪ ﻓﻓَﻊﺮﻳﺎتِ وِﯩﻴﻮ اﻟﺴﺤﻤﻳﻨَﺎتِ وﺴ اﻟْﺤﻴﻪ ﻓﻒﺎﻋﻀ ﻳَﺎﻟ ﺗَﻌﻪﺎ ﻓَﺈنﱠ اﻟﻬّﻠ ﻛﺎرِمﺤاﻟْﻤ
ﺎﻴﻬ ﻓﻒﺎﻋﺘُﻀﺎ ﻟ اﻟﺪﱡﻧْﻴﺎءﻤ اﻟﺴَﺔَ إﻟﻼﺋﺎ اﻟْﻤﻴﻬ ﻓﻞﺳﺮ ﻳَﺎﻟ ﺗَﻌﻪ ﻓَﺈنﱠ اﻟﻞ ﻓَﺎﻓْﻌةﻼاﻟﺼ وﺎءﺎ ﺑِﺎﻟﺪﱡﻋﻬﻴِﻴ أنْ ﺗُﺤﺖﺘَﻄَﻌاﺳ
ﺮِﻳﻢ ﻛﻊاﺳ وﻪإنﱠ اﻟ وﺎتِﯩﻴﺎ اﻟﺴﻴﻬ ﻓﺤﺗُﻤ وﻨﺎتﺴاﻟْﺤ.ٌ
Verily, Fridays enjoy rights (incumbent upon people). Therefore, beware of violating Fridays’ sanctity
through showing shortcoming in acts of worship and instead seek nearness to Almighty Allah by means
of righteous deeds and abandonment of all forbidden acts. Certainly, on Fridays Almighty Allah doubles
up the rewards (of good deeds), erases forgivingly punishments (for evildoings), and raises the ranks (of

faith).
Friday daytimes are similar to Friday nights; therefore, you may, when possible, stay up supplicating and
offering prayers to Almighty Allah who, at that night, orders the angels to descend to the lower heavens
in order to double the rewards and erase the transgressions. Most surely, Allah is Ample-giving and Allgenerous.19
ﻪﻠ ﺑِﻔَﻀﻪﺨُﺼﻴ ﻟﺔﻌﻤ اﻟﺠمﻮ ﻳَ إﻟلﺎ ﺳ اﻟﱠﺘﺘَﻪﺎﺟ ﺣﻪ اﻟﺮّﺧﻮ ﻓَﻴﺔﺎﺟ اﻟﺤﻮ ﻓﺪْﻋ ﻟَﻴﻦﺆﻣإنﱠ اﻟﻤ.
The believer may pray for an exigency and Allah postpones answering him to grant him his demand on
Thursday night.20
ﻠَﺔ ﻟَﻴﻦﺮِ ﻣﺤ اﻟﺴ إﻟﻐْﻔَﺎرﺘ اﻻﺳ أﺧﱠﺮ( ﺛُﻢﺑ رﻢَ ﻟﺮﺘَﻐْﻔﺳ افﻮ )ﺳ: ﻗَﺎل،ﻢ ﻟَﻬﺮﺘَﻐْﻔﺴ أنْ ﻳﻌﻘُﻮب ﻳﻒﻮﺳةُ ﻳ إﺧْﻮﺄلﺎ ﺳﻟَﻤ
 ﻟَﻪﺎبﺘَﺠﺴ ﻳ ﻛﺔﻌﻤاﻟْﺠ.
When Prophet Josef’s brothers asked their father, Prophet Jacob, to seek forgiveness for them from
Allah, Jacob said: ‘I will seek forgiveness for you soon.’ And he delayed seeking forgiveness for them
until Friday dawn so that his exigency will be answered.21
Imam al-Baqir (as) says:
ﻪﺗﺮ ﻵﺧﻮﻧﺪﻋ ﻳﻦﺆﻣﺪٌ ﻣﺒ ﻋ أﻻ:ﺮِه آﺧَ إﻟﻞلِ اﻟﻠﱠﻴ أوﻦ ﻣﻪﺷﺮقِ ﻋ ﻓَﻮﻦ ﻣﺔﻌﻤ ﺟﻠَﺔ ﻟَﻴﻞﻨَﺎدِي ﻛﺎً ﻓَﻴَﻠ ﻣﺮﺄﻣ ﻟَﻴَ ﺗَﻌﺎﻟﻪإنﱠ اﻟ
ْ ﻗَﺪﻦﺆﻣﺪٌ ﻣﺒ ﻋ؟ أﻻﻪﻠَﻴ ﻋﺮِ ﻓَﺄﺗُﻮب اﻟﻔَﺠ ﻃُﻠُﻮعﻞ ﻗَﺒ ذُﻧُﻮ ﺑِﻪﻦ ﻣَ إﻟﺘُﻮب ﻳﻦﺆﻣﺪٌ ﻣﺒ ﻋ؟ أﻻﻪﺟِﻴﺒﺮِ ﻓَﺎ اﻟﻔَﺠ ﻃُﻠُﻮعﻞ ﻗَﺒﻧْﻴﺎهدو
ْ أنﺄﻟُﻨﺴ ﻓَﻴﻴﻢﻘ ﺳﻦﺆﻣﺪٌ ﻣﺒ ﻋ؟ أﻻﻪﻠَﻴ ﻋﻊأوﺳ وﺮِ ﻓَﺄزِﻳﺪُه اﻟْﻔَﺠ ﻃُﻠُﻮعﻞ ﻗَﺒﻪ رِزْﻗةَ ﻓﺎدِﻳ اﻟﺰﻟُﻨﺎﺴ ﻓَﻴ رِزْﻗَﻪﻪﻠَﻴ ﻋتﻗَﺘﱠﺮ
 ﻃُﻠُﻮعﻞ ﻗَﺒﻨْﻪ ﻋِجﻓَﺮا وﻪﺴﺒ ﺣﻦ ﻣﻘَﻪﻃْﻠ أنْ اﺄﻟُﻨﺴ ﻳﻮسﺒﺤ ﻣﻮمﻐْﻤ ﻣﻦﺆﻣﺪٌ ﻣﺒ ﻋ؟ أﻻﻴﻪﺎﻓﻋﺮِ ﻓَﺎ اﻟﻔَﺠ ﻃُﻠُﻮعﻞ ﻗَﺒﻪﻴأﺷْﻔ
ُآﺧُﺬ و ﻟَﻪﺮﻧْﺘَﺼﺮِ ﻓَﺎ اﻟﻔَﺠ ﻃُﻠُﻮعﻞ ﻗَﺒﻪﺘ ﺑِﻈُﻼﻣ أنْ آﺧُﺬَ ﻟَﻪﺄﻟُﻨﺴ ﻳﻈْﻠُﻮم ﻣﻦﺆﻣﺪٌ ﻣﺒ ﻋ؟ أﻻﺒِﻴﻠَﻪ ﺳّﺧَﻠا وﻘُﻪﻃْﻠﺮِ ﻓَﺎاﻟﻔَﺠ
ﺮ اﻟﻔَﺠﻄْﻠُﻊ ﻳﺘﱠﻨﺎدِي ﺣ ﻳﺰال ﻓَﻼ ﻳ:؟ ﻗﺎلﻪﺘﺑِﻈُﻼﻣ.
During every Thursday night, Allah orders an angel to call on behalf of the Almighty: Is there any
believer who calls Me for this world and the Hereafter so that I may grant his exigency? Is there any
believer who repents for his sins before the sunrise, so that I may forgive him? Is there any believer who
asks for the abundance of his sustenance, which I have made sparse, before the sunrise, so that I may
increase it?
Is there any sick believer who asks Me to heal him before the sunrise, so that I make him well? Is there
any imprisoned believer who asks me to free him before the sunrise, so that I grant him his freedom? Is
there any oppressed believer who asks Me to avenge the oppressor, so that I restore his rights? He will
keep saying so until dawn.22

Imam Sadiq (as) said:
ﻪ اﻟ ﻏَﻔَﺮﺔﻌﻤﻠَﺔَ اﻟﺠ ﻟَﻴﻪﺔَ اﻟﻴﺼﻌكَ ﻣ ﺗَﺮﻦﻣ و.ٌﻔَﺔﺎﻋﻀﻨَﺔَ ﻣﺴاﻟﺤﻔَﺔٌ وﺎﻋﻀﺔَ ﻣِﯩﻴ ﻓَﺈنﱠ اﻟﺴﺔﻌﻤﻠَﺔَ اﻟﺠ ﻟَﻴﻌﺎﺻﺒﻮا اﻟﻤﺘَﻨإﺟ
ﺬِه ﺑِﻬﺬَاب اﻟﻌﻪﻠَﻴ ﻋﻒﺎﻋﺿ وﺮِهﻤ ﻋ ﻓﻞﻤﺎ ﻋ ﻣﻞِ ﺑﻪ اﻟ أﺧَﺬَهﺔﻴﺼﻌ ﺑِﻤﺔﻌﻤﻠَﺔَ اﻟﺠ ﻟَﻴﻪزَ اﻟﺎر ﺑﻦﻣ و،ﻠَﻒﺎ ﺳ ﻣﻞ ﻛﻟَﻪ
ﺔﻴﺼﻌاﻟﻤ.
Avoid committing sins on Thursday nights, since the punishment is double then, just as the recompense
for virtues is multifold. Whoever avoids sins on Thursday night, Allah will forgive his previous sins. And
whoever openly commits sins on Thursday night, Allah will chastise him for his lifetime of sins and will
multiply the punishment of his Thursday night sins, particularly due to the violation of the sanctity of
Thursday night.23
Many prayers and supplications have been mentioned for Thursday night, among which du’a’ Kumayl
has a special position.
1. Mahajjat Al-Bayza’: 2/282, Kitab Al-Azkar wa Al-Da’awat, Chapter 2.
2. Ibid.
3. Mahajjat Al-Bayza’: 2/283, Kitab Al-Azkar wa Al-Da’awat, Chapter 2.
4. Al-Kaﬁ: 2/466, The chapter on fazl Al-Do’a…, Tradition 2.
5. Al-Kaﬁ: 2/467, The chapter on fazl Al-Do’a…, Tradition 8.
6. Al-Kaﬁ: 2/468, Chapter Inna al-do’a silah al-mu’min, tradition 2; Mahajja al-bayza’: 2/284, Bab al-thani ﬁ adab al-do’a…
7. Al-Kaﬁ: 2/471, Bab Ilham al-do’a, tradition 2; Mahajja al-Bayza’: 2/284, Bab al-thani ﬁ adab al-do’a…
8. Al-Kaﬁ: 2/470, bab Inna al-do’a shifa’ min kolli da’, tradition 1; mahajja al-bayza’: 2/285, bab al-thani ﬁ adab al-do’a…
9. Al-Kaﬁ: 2/487, Bab l-Ijtima’ ﬁ al-do’a, tradition 2; Jami’ ahadith shi’a: 19/ 354.
10. Mustadrak al-Wasa’il: 5/239, bab 36, tradition 5772; jami’ ahadith al-shi’a: 19/354.
11. Wasa’il al-Shi’a: 7/104, bab 38, tradition 8856.
12. Wasa’il al-Shi’a: 7/105, bab 39, tradition 8860.
13. Kanz Al-Ummal: 5869; Mizan al-Hikmah: 10/5046; Al-Ghanut, tradition 17109.
14. Mustadrak al-Wasa’il: 12/59, chapter 64, tradition 13507.
15. Al-Kaﬁ: 2/ 489, chapter min abta’at alayhi al-ijaba, traditions 2 and 3.
16. Al-Kaﬁ: 2/489.
17. Al-Kaﬁ: 2/466 in different chapters; Mahajjat al-Bayza’: 268-349.
18. The 27th night of Ramadan; the night when the Quran was revealed.
19. Mafatih al-Jinan, pp.13.
20. Da’awat Rawandi:35, tradition 83; Bihar al-Anwar: 86/273, chapter 2, tradition 17.
21. Al-Muqna’a: 155; Bihar al-Anwar: 86/271, chapter 2, tradition 13 & 19.
22. Bihar al-Anwar: 86/282, chapter 2, tradition 27.
23. Bihar al-Anwar: 86/283, chapter 2, tradition 28.

Kumayl Ibn Ziyad Nakha’i
Both, great Shi’a and Sunni scholars have admired Kumayl for his strong belief, puriﬁed soul, moral
conduct, and sincere intentions. They agree on Kumayl’s justice and greatness. Kumayl is among the
noble disciples of Amir al-Mu’minin (as) and Imam Hasan (as).1 Amir al-Mu’minin too, has considered
Kumayl as his ten most faithful disciples.2 Kumayl has been one of the sincerest lovers and friends of
Imam ‘Ali (as).3
The recommendations and bequests that Imam ‘Ali (as) has made to Kumayl indicate the latter’s strong
belief and great insight. The sunnis, who have never had a favorable opinion about the disciples of Ahl
al-Bayt (as), too, consider Kumayl as a trustee in all issues.4 The ascetics believe Kumayl to knowing
Imam ‘Ali’s secrets and spiritual knowledge. Kumayl accompanied the Great Prophet of Islam (S) for
eighteen years and beneﬁted from the blessings of prophethood. He was martyred by Hajjaj Ibn Yusuf
Thaqaﬁ, due to his magnitude, which had already been informed to him in advance, by, Imam Ali (as).
When Hajjaj Ibn Yusuf was appointed as the ruler of Iraq by the Umayyid ruler, he sought after Kumayl
to kill him for his affection for the Ahl al-Bayt (as), as being a shi’a was the greatest sin in the Umayyid
regime. Kumayl hid himself, and Hajjaj stopped the release of any pension for his relatives from baytul
mal (public treasury).
Being informed of Hajjaj’s action, Kumayl said: “I will not be alive long so I don’t want any of my relatives
to be deprived of their pension because of me.” He left his hiding place and went to Hajjaj. Hajjaj told
him: “I was looking for you in order to punish you.” Kumayl said: “Do as you wish, since I will not live
long. You and I will return to Allah. My master, ‘Ali, has informed me that you are my killer.” Then Hajjaj
ordered to behead Kumayl who at that time was ninety years of age. His holy tomb is in Thuwiah, a
place between Najaf and Kufah, and the believers go for pilgrimage to it.
1. Mustadrakat Ilm Rijal: 6/314.
2. Rasa’il Sayyid Murtaza.
3. Bihar al-Anwar: 33/399, chapter 23, tradition 620.
4. Mustadrakat Ilm Rijal: 6/314.

Du’a’ Kumayl
The vigilant believers consider the status of du’a’ Kumayl among other du’a’s as the status of man
among the other creatures of the Almighty. In other words, they know du’a’ Kumayl as “Insan alAd’iyah”. The great scholar, researcher and reporter of ahadith, Allamah Majlisi regards du’a’ Kumayl as

the best du’a’. Allamah Majlisi narrates from “Iqbal” of Sayyid Ibn Tawus in his book “Zad al-Ma’ad”:
Kumayl said: “One day, I was with my master ‘Ali (as) in Kufah. We were talking about Sha’ban the
ﬁfteenth. Imam said: “One who spends that night worshipping and recites du’a’ Khidhr, his prayer will be
answered for sure.” When Imam (as) returned home, I went to him. He said: “What do you want?” I
answered: “I’ve come to you so that you may teach me du’a’ Khidhr.” He told me to sit down.
Then he said: “O Kumayl! When you memorize this du’a’, recite it every Thursday night, or once in a
month, or once in a year or once in your lifetime, and Allah will save you from enemies, help you, extend
your sustenance, and forgive your sins. O Kumayl! Your extended and faithful service has made me
teach you such a blissful du’a’.” Then he said: “Write it down!” And he then recited it to me.
The divine theologist, Kaf’ami, writes in his book ‘Misbah’: “Amir al-Mu’minin (as) recited this du’a’ in
prostration.”1
The supplicant should recite this du’a’ on Thursday night, facing the direction of the qiblah, sincerely and
humbly. This way the supplication is more likely to be answered.2 The supplicant should also present
himself before Allah with a tearful eye which is so valuable before the Almighty that it hastens the
forgiveness of sins and attraction of His blessings.3
It is narrated from Imam Sadiq (as):
ﻮاﻤﺣ ﻟَﺮﺔﻣ ا ﻓﻴﺎً ﺑﻟَﻮ أنﱠ ﺑﺎﻛ و،ِ اﻟﻨﱠﺎرﻦﺎراً ﻣ ﺑِﺤةَ ﺗُﻄْﻔﻮعَ؛ ﻓَﺈنﱠ اﻟﻘَﻄْﺮ اﻟﺪﱡﻣ إﻻ،ٌزْنو وﻞﻴ ﻛﻟَﻪ و إﻻءَ ﺷﻦﺎ ﻣﻣ.
Everything has a special scale except tears; a drop of tear extinguishes oceans of ﬁre. Allah forbids
inferno from burning a tearful eye. In fact if there’s one tearful person (from Allah’s fear) in any nation, all
the people will be forgiven.4
ِفﻮ ﺟ ﻓﺖ ﺑﻦﻴﻋ و،ﻪ اﻟﺔ ﻃَﺎﻋ ﻓتﻬِﺮ ﺳﻦﻴﻋ و،ﻪ اﻟﺎرِمﺤ ﻣﻦ ﻋﺖ ﻏُﻀﻦﻴ ﻋ:ً ﺛَﻼﺛَﺔ إﻻﺔﺎﻣﻴ اﻟﻘمﻮﺔٌ ﻳﻴﺎﻛ ﺑﻦﻴ ﻋﻞﻛ
ﻪ اﻟﺔ ﺧَﺸْﻴﻦ ﻣﻞاﻟﻠﱠﻴ.
All the people are tearful in the Hereafter except three: one who closes his eyes to what Allah forbade,
one who remains alive for Allah, and one cries for the fear of Allah at midnight.5
1. Misbah Kaf’ami: 555.
2. Mahajja Al-Bayza’: 2/285, Adab al-do’a wa hia ‘ashra.
3. Ibid.
4. Al-Kaﬁ: 2/481, Bab Al-Buka’, tradition 1.
5. Al-Kaﬁ, 2/80, Bab Ijtinab Al-Maharim, tradition 2.

Commentary of: “Bismillah, ar-Rahman, arRahim”
ﻪ اﻟﺮﺣﻤﻦ اﻟﺮﺣﻴﻢﺑﺴﻢ اﻟ
In the name of Allah, the Beneﬁcent, the Merciful.
There are some reasons why du’a’ Kumayl begins with such an illuminating phrase.
Amir al-Mu’minin (as) narrated from the Holy Prophet (S) who narrated from Allah that the Almighty that
He stated:
ﺘَﺮ أﺑﻮ ﻓَﻬﻴﻪ‘ ﻓﻪ اﻟﻢ ’ﺑِﺴﺮﺬْﻛ ﻳﺎلٍ ﻻﺮٍ ذِي ﺑ أﻣﻞﻛ.
Any important job which is done without Allah’s remembrance, is tarnished and useless.1
The late Tabarsi narrates Imam Musa Ibn Ja’far (as) in his book ‘Makarim Al-Akhlaq’:
‘ إﻻﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ’ﺑِﺴ:ٍاتﺮ ﻣ ﺛَﻼث ﻗَﺎل ﺛُﻢﺎءﻤ اﻟﺴَ إﻟﻪأﺳ رﻓَﻊﺔٌ ﻓَﺮﺑﺮ ﻛﺘْﻪﺑﺮ ﻛ أوﻪﻐُﻤ ﻳﺮ أﻣﻪﻤﻫﺪٍ د أﺣﻦﺎ ﻣﻣ
َﺎﻟ ﺗَﻌﻪ اﻟ إنْ ﺷَﺎء،ﻪ ﻏَﻤﺐأذْﻫ وﺘَﻪﺑﺮ ﻛﻪ اﻟجﻓَﺮ.
There’s no grief-stricken individual who says ‘bismillahir-rahmanir-rahim’ three times while looking up to
the sky, where in return Allah eliminates his grief, if He wills.2
We read in an important tradition:
ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ’ﺑِﺴﻟُﻪ أوﺎءﻋ ددﺮ ﻳ‘ﻻ.
A du’a’ which begins with bismillahir-rahmanir-rahim will not be rejected by Allah.3
The Messenger of Allah (S) counted the guards of hell as nineteen and said,
ﻪ اﻟﻞﻌﺠﻴﺮﻓﺎً ﻟ ﺣﺸَﺮﺔَ ﻋﻌﺴﺎ ﺗ ﻓَﺈﻧﱠﻬ،‘ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ’ﺑِﺴاﻘْﺮ ﻓَﻠْﻴﺸَﺮﺔَ ﻋﻌﺴّ اﻟﺘﺔﻴﺎﻧﺑ اﻟﺰﻦ ﻣﻪ اﻟﻪِﻴﻨَﺠ أنْ ﻳاد أرﻦﻣ
ﻢﻨْﻬﺪٍ ﻣاﺣ وﻦﻨﱠﺔً ﻣﺎ ﺟﻨْﻬفٍ ﻣﺮ ﺣﻞ ﻛﻟَﻪ.

One who wants Allah to save him from these guards should recite bismillahir-rahmanir-rahim which
consists of nineteen letters, so that Allah will set each letter as a guard from the ﬁre.4
It is narrated from the Messenger of Allah (S):
ﻢّﻠﻌﻠﻤﻟ وﻪﻳﻮﺑﻻ وِﺒﻠﺼةً ﻟاءﺮ ﺑﻪ اﻟﺘَﺐ ﻛ، ﻓَﻘَﺎل،‘ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ’ﺑِﺴ ﻗُﻞ:ِﺒﻠﺼ ﻟﻢّﻠﻌ اﻟﻤإذَا ﻗَﺎل.
When a teacher teaches ‘bismillahir-rahmanir-rahim’ to a child, the Exalted God sets the child, his
parents and his teacher free from the ﬁre.5
It is narrated from the Prophet (S): “My people are accounted for their deeds in the Hereafter, and their
good deeds are superior to the bad deeds. The past nations will cry out, ‘Why do their minute good
deeds exceed their mountain of bad deeds?’ The prophets of those nations will answer, ‘Because their
speech has begun with three of Allah’s names: Allah, the All-beneﬁcent (rahman), and the All-merciful
(rahim). These three names are greater in weight than all the virtues and vices of mankind.”
It is narrated from Imam al-Ridha (as):
ﺎﻬﻴﺎﺿ ﺑﻦ ﻣﻦﻴادِ اﻟﻌﻮ ﺳابﺮ اﻗْﺘﻈَﻢ اﻷﻋﻢ اﻹﺳﻦ ﻣ‘ ﺗَﻘْﺘَﺮِبﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢإنﱠ ’ﺑِﺴ.
The ‘bismillahir-rahmanir-rahim’ is as close to Allah’s chief name as is the blackness of eye to its
whiteness.6
Certainly, if du’a’ begins with Allah’s principal name, the supplicant is more likely to be answered.

Connotations of Bismillahi
Great Arab grammarians believe that the Arabic word ‘ism (name)’ is derived from ‘sumuw’ meaning
greatness. The All-Compassionate connected the preposition ‘bi (in)’ to ‘ism (name)’ in this phrase to
connote that by reciting the phrase, the supplicant wants to beseech Allah. The supplicant should be
aware that calling Allah is not sufﬁcient; rather the soul should be puriﬁed through seeking forgiveness
from the Almighty.
In fact calling Allah without purity of mind and sincerity of intention is considered disrespectful. The
Almighty is in the highest and the most holy position, while man is in the lowest place and cannot
promote his position, except by making a strong connection with Allah. That’s why the Merciful has set
‘bismillahi (in the Name of Allah)’ as the mediator between Himself and the human being.
An attentive mystic has stated that the Arabic letter ‘ba'’ (B) connotes the beginning of mystical treading
onto the path to Allah, and from ‘ba'’ to ‘sin’ (S) which connotes the secret of knowing Allah, there is an

endless desert of ignorance. Hiding of ‘alif’ (A) in this vast desert7 implies that if the seeker does not
dissolve his egotism in the light of Allah’s Unity, he will not reach ‘mim’ (M) which connotes the ultimate
intention.
Some believe that ‘ba'’ (B) implies Allah’s Beneﬁcence to all the people and especially to the ordinary
people; ‘sin’ (S) implies the secret of His kindness to the noble, and ‘mim’ (M) is indicator of His Mercy to
the most special nobles.
In the invaluable books ‘Al-Kaﬁ’, ‘Tawhid Saduq’, ‘Ma’ani Al-Akhbar’ and ‘Tafsir Ayyashi’, it is narrated
from Imam Sadiq (as): “Each of these three letters (in the word ‘bism’) implies one of the Glorious
names of Allah; ‘ba'’ is Allah’s Brightness, ‘sin’ is Allah’s Eminence, and ‘mim’ is His Magniﬁcence.
It is also stated that ‘ba'’ implies the Observant, ‘sin’ implies the All-Hearing, and ‘mim’ implies the
Counter. It is as if Allah makes the supplicant aware that: I am the Observant; I can observe your visible
and invisible deeds, so avoid hypocrisy in your action, I am the All-Hearing; I can hear the result of your
deeds and supplications, so avoid useless speech, and I am the Counter; I can even count your breaths,
so beware of every moment.
The gloriﬁed word ‘Allah’ is a comprehensive name for the Almighty, which is a combination of all the
attributes of Allah. It is believed that three meanings are present in Allah:
1. Allah is the Eternal Being.
2. Human mind is astonished of knowing and seeking Him.
3. The return of all beings is towards Him.
It is said that the Arabic word ‘ﻪ( اﻟAllah)’ is the Chief name of God and is the basis of His Unity, to that
extent that if a disbeliever calls this name sincerely, his belief will be proved. This name is the beginning
and end of everything, which is to be upright. Also the strength of risalat (prophet hood) and wilayat is
based on this name, as it exists in the Arabic phrase ‘ﻪ( ﻣﺤﻤﺪ رﺳﻮل اﻟMuhammad is Allah’s Messenger)’
and ‘ﻪ اﻟ وﻟ‘( ﻋﻠAli is Allah’s Intimate Servant)’.
Furthermore, if the ﬁrst letter of the Arabic word ‘Allah (ﻪ ’)اﻟis omitted, what remains is ‘lillahi (ﻪ’)ﻟ, which
means ‘for Allah,’ as in the following Verse:
ُﺪﻌ ﺑﻦﻣ وﻞ ﻗَﺒﻦ ﻣﺮﻣ اﻻﻪﻟ.
Allah's is the command before and after. (30:4)
If the ﬁrst two letters are dropped, what remains is ‘lahu (’)ﻟﻪ, which means (His) remains, as in the
following Verse:

ُﺪﻤ اﻟْﺤﻟَﻪﻠْﻚُ و اﻟْﻤﻟَﻪ.
To Him belongs the kingdom, and to Him is all due praise. (64:1)
If the ﬁrst three letters are dropped, what remains is ‘huwa (”)ﻫﻮ, which means ‘He’ implying Almighty
Allah, as in the following Verse:
ٌﺪﺣ اﻪ اﻟﻮ ﻫﻗُﻞ.
Say: He, Allah, is One. (112:1)
As a result, the name, which has so many features, is deﬁnitely Allah’s Chief name.
The word “( ”رﺣﻤﻦthe Beneﬁcent) is derived from “( ”رﺣﻤﺖMercy). Renowned Arab grammarians believe
that it is a hyperbole. To Islamic scholars, the word means “the giver of universal mercy to all the
creatures, apart from their service record”. “ ”رﺣﻤﻦalso implies that Allah is inclined to assist all
creatures and remove detriment from them. Examples of Allah’s blessings are presented in the holy
Qur’an, chapter Al-Rahman (55).
Arab grammarians that believe that the word “( ”رﺣﻴﻢthe Merciful) is an adjectival simile, hence it implies
continuity; that is the Mercy of Allah is permanent. This kind of Mercy is speciﬁc to the believers, as their
virtues and appreciation of Allah’s blessings makes them worthy. We read in Islamic works that Mercy of
the ﬁrst kind involves Allah’s granting sustenance to all the creatures and humans either believer or
disbeliever. The second kind of Mercy involves Allah’s granting spiritual blessings to human beings and
also His forgiving the believers in this world and in the Hereafter.
In “( ”رﺣﻤﺎﻧﻴﺖBeneﬁcence) and “( ”رﺣﻴﻤﻴﺖMercifulness) the meaning of soundness is involved; one is
worldly soundness, the other is heavenly soundness. The second kind of Mercy includes the obedient
whose prayers Allah accepts, and the disobedient whose sins He forgives.
Ibn Mubarak has stated: “ ”رﺣﻤﻦis the One who responds if you ask Him, and “ ”رﺣﻴﻢis the One who
becomes wrathful is you don’t ask Him.
An ascetic has said: “The Almighty is “ ”رﺣﻤﻦin giving sustenance to the creatures and “ ”رﺣﻴﻢin forgiving
the believers’ sins. For making a living, trust Him, not your own trading; but don’t give up trading which is
unwise. For forgiveness of sins, trust Him, not your own deeds; but don’t give up deeds which is against
Allah’s will.”
The servant is said to have three states: First, the state of a nonexistent creature who needed existence;
second, the state of state of a living creature who desires to be permanent; third, the state of one in the
Hereafter who needs Forgiveness. The servant in these three states needs Allah and His attributes, as

reﬂected in these three names:
“ﻪ”اﻟ, who brings the servant from nonexistence to life;
“”رﺣﻤﻦ, who provides the means for the servant to continue life;
“”رﺣﻴﻢ, who will forgive the servant’s sins in the Hereafter.
Human being is composed of heart, body, and soul. Human heart ﬁnds knowledge and belief from “ﻪ”اﻟ,
his body ﬁnds sustenance from “”رﺣﻤﻦ, and the soul ﬁnds Mercy from “”رﺣﻴﻢ. One whose heart, body
and soul is associated with these three names of God, is free from everything and everyone except
Allah, and contributes his mercy to other servants of Allah.
The Messenger of Allah (S) is narrated as saying: “One who says “ﻪ اﻟﺮﺣﻤﻦ اﻟﺮﺣﻴﻢ ”ﺑﺴﻢ اﻟand “ﻻ ﺣﻮل و ﻻ
 اﻟﻌﻈﻴﻢﻪ اﻟﻌﻠ ”ﻗﻮه اﻻ ﺑﺎﻟten times a day, is forgiven by Allah, and Allah saves him from seventy diseases,
such as leprosy, black leprosy, and paralysis.” The Prophet (S) is also narrated to have said: “One who
recites “ﻪ”ﺑﺴﻢ اﻟ, Allah will record four thousand virtues for him for each letter, and forgive four thousand
sins of him.”
It is narrated that one who recites “ﻪ ”ﺑﺴﻢ اﻟbefore eating, Satan will not become his mate in eating; but if
he begins eating and forgets reciting it, Satan becomes his mate.”8
1. Tafsir Imam Asgari: 25, Al-Iftitah bil-tasmiah…; Wasa’il Al-Shi’ah: 7/170, Bab 17, tradition 9032.
2. Makarim al-Akhlaq: 346, ﬁl Muhimmat; Bihar al-Anwar: 92/ 159, Bab 15.
3. Mustadrak al-Wasa’il: 5/ 304, Bab 16, tradition 5929.
4. Jami’ Ahadith al-Shiah, Sayyid Borojerdi, 15:150.
5. Kashf al-Ghita’, Shaykh Kashif al-Ghita’, 2:299.
6. The traditions 4 to 7 are presented in the exegesis of fatihat ul-kitab the ﬁrst chapter of holy Quran.
7. Hiding here implies the position of ‘alif’ in ‘bismillahi’ which is not pronounced in English, or is hidden.
8. See “Al-Kaﬁ”, “Ma’ani Al-Akhbar”, “Tawhid Saduq”, “Wasa’il Al-Shi’ah”, “Bahr l-Haqa’iq”, “Mafatih Al-Ghayb” and
“Exegesis of Fatihat Al-Kitab”.

Commentary of: “Allahumma Inni Asaluka bi
rahmatika allati wa si’at kulla shay”
ءَ ﺷﻞ ﻛﺖﻌﺳ وﻚَ اﻟﱠﺘﺘﻤﺣﺄﻟُﻚَ ﺑِﺮ أﺳّ إﻧﻢاَﻟﻠﱠﻬ
O Allah! I ask you by your Mercy that envelops everything,

Each of the words in this phrase has secret inferences, which are presented here.
“”اﻟﻠﻬﻢ: is derived from “ﻪ( ”ﻳﺎ اﻟO Allah); “( ”ﻳﺎO) is omitted and instead, “ ”ﻣﻴﻢis added at the end. This
shows that as the Almighty Allah preceded everything in existence, His holy name should precede
everything else as well. The supplicant who calls Allah should know that if He had not inclined and
permitted, the servant would not be able to utter a single word to praise and ask Allah. The supplicant’s
tongue can call Allah only by His strength and Mercy. In fact, as du’a’ itself is the teaching of Allah, the
servant’s utterance of supplication and the acceptance of it are only by Allah’s will too.
“ اﺳﺎﻟﻚ( ”اﻧI ask you): “ ”اﻧmeans “I”, but it does not mean egoism here. As a matter of fact, “I” in this
phrase and throughout the holy du’a’, implies not an independent being, but rather a servant in need.
The supplicant in this state sees himself as a deprived servant who calls Allah with humility, and
perceives Allah as the source of Mercy, Justice, and Forgiveness. That’s why the supplicant asks his
demand humbly from the All-Compassionate God.
“ وﺳﻌﺖ ﻛﻞ ﺷﻴ( ”ﺑﺮﺣﻤﺘﻚ اﻟﺘby your Mercy that envelops everything): Allah’s mercy envelops everything,
and surrounds the apparent and hidden facets of beings. This embracing Mercy is Allah’s general
blessing, by which He brought all the creatures into existence, placed them in their appropriate positions
and depending on the creatures’ capacity and faculty, provided them generously together with the
necessary means to material growth and spiritual development.
In the valuable book, Anis Allayl, we read the following:
“Allah’s general Mercy is like the sun; it rises from east, and shines to everything within its beam, not
depriving anything from its light, out of stinginess. All the creatures within the sunbeam beneﬁt from the
sun to the extent of their capability.”
In the same way, all the visible and hidden beings from the largest to the smallest enjoy Allah’s common
blessings. Even the smallest creatures, which are only discernible through the most developed
microscopes, are included in Allah’s realm, and each beneﬁts from His Mercy to the greatest extent
possible in order to grow and reach material and spiritual perfection. From the heavens to the earth, from
east to west, and from the unseen to the visible, all beings beneﬁt from Allah who is the Creator and the
Provider. They are not detached from this source of Divine Mercy even for a moment, since if this
happens, they will not exist anymore.
The creation of existing beings and the provision of sustenance to them, the growing of plants, the
development of objects, the revelation of signs and miracles, the appointment of prophets, the guidance
of the misled, the living of creatures, the descent of the angels, the restoration of the dead, the
recompense to the believers, the chastisement of the wrongdoers, the establishment of the Day of
Resurrection, the heaven and the Hell, the forgiveness of believers’ sins, and every goodness present in
the world, are all instances of Allah’s embracing Mercy. Allah’s Magnanimous Mercy is not perceptible
by our limited knowledge and partial understanding.

Counting “ء”ﻛﻞ ﺷ, all the living and inanimate beings who are within the realm of Allah’s blessings is not
possible. Even if all the angels, jinns and humans become authors, using all the trees on the earth as
pens and all the seas as ink, they cannot count but a few of Allah’s creatures.
To get a small amount of God’s blessings toward His creatures, it is necessary to study a few cases of
these beings, so that we can absorb some rays of Allah’s knowledge.

The Living World
Measuring the world with regard to its length, width, capacity, and the number of beings existing inside it
is totally impractical. Yet a corner of this excellent creation of God, namely the planet on which human
beings reside and beneﬁt from the blessings of its sky and earth, is discernible via our senses and
experiences.
Everything in this world, from microscopic germs and viruses less than a thousandth of millimeters away
from each other to the galaxies and stars at the distance of millions of kilometers, are made of atoms.
Atoms are so minute that they are not visible except by extremely powerful microscopes. There are 55
million atoms at the point of a needle. If we magnify the point of the needle as a gigantic building, each
atom will seem like a ﬂy creeping on one of the pillars.
By God’s Mercy, atom is consists of three basic particles, i.e. electron, proton, and neutron, which have
negative, positive, and neutral electric charges respectively. Protons and neutrons form the core of the
atom together, around which the electrons revolve along an axis, just as the moon revolve around the
earth’s orbit.1 Countless atoms are the building blocks of this world. No one knows how the material and
building blocks of the world was formed, and how they were created, but the Almighty God:
ﻬِﻢﻧﻔُﺴ اﻻ ﺧَﻠْﻖضِ وراﻻاتِ وﺎوﻤ اﻟﺴ ﺧَﻠْﻖﻢﺪْﺗُﻬﺷْﻬﺎ اﻣ.
I made them not witness the creation of the heavens and the earth, not their own creation. (18:51)
What is stated in the Holy Qur’an and most great scientists have proven after lengthy studies is that: the
building blocks for creation of the world were gas and smoke particles wandering in the space, which
were so scattered that they hardly ever crossed each other.
ٌﺧَﺎن دﻫ وﺎءﻤ اﻟﺴَﻟى اﺘَﻮ اﺳﺛُﻢ.
Then turned He to the heaven when it was smoke (41:11)
Then Allah created the stars, decorating the lowest heaven which is the nearest one to us, by combining
millions of gas particles into huge clouds; the cloud masses absorbed the particles toward the center to

form bigger clouds while the particles collided with each other to produce heat. When the heat
increased, a lightening occurred at the center of the cloud, illuminating the dark space. Finally millions of
cloud masses formed the stars and from then on light appeared in the world and our sky was
embellished with stars.
A shapeless cloud was spread throughout the massive space. Particles of different substances crashed
and combined; the cloud revolved around like a turbulent ocean, full of invisible huge waves. Within this
turbulent ocean, the movement of materials formed a spiral diagram, which was extended at the center
with two developing arms. The solar system is located in one of the arms of the spiral diagram, called
the Milky Way.
By God’s Will and Mercy, the sun and the solar system were created; there happened a chaotic storm in
one of the arms and the motion of gasses moved the clouds too, to form a giant gig with illuminating
particles around it. The giant gig moved on and absorbed the gasses toward the center, until an
enormous shining ball was created in the form of the sun:
ﺎاﺟﺮ ﺳﺲ اﻟﺸﱠﻤﻞﻌﺟا و ﻧُﻮرﻴﻬِﻦ ﻓﺮ اﻟْﻘَﻤﻞﻌﺟو.
And hath made the moon a light therein, and made the sun a lamp. (71:16)
Then the gas particles, which had previously surrounded the sun, scattered and formed several masses,
which turned around the sun on separate orbits; some near the sun while some far from it. The masses
near the sun were hot, while those that were distant remained cold.
In each mass of gas and dust, the particles moved constantly; some gas particles produced steam,
which changed to liquid whose humidity joined the dust particles together to form iced mud. Millions of
these particles were moving inside the masses. Gravity pulled the particles together to form large balls,
which further absorbed the particles and got bigger. One of these balls emerged as the earth, by Allah’s
Will. Then other planets were created at the heart of masses of gas, each rotating around the sun in a
certain orbit. The nearest planet to the sun was Mercury, and after that there were Venus, Earth and
Mars. Beyond Mars, the giant planets Jupiter, Saturn, Uranus, and Neptune too revolved around the
sun, and at the most distant, there was the planet Pluto.2
Just as the miniaturization of atoms is beyond human understanding, so is the vastness of the world.
Light has an incredible rapid speed of 300 thousand kilometers per second; however, the light of the
nearest star reaches the earth only after four years.
The telescope at the Palumar Mountain, California, has a ﬁve-meter-diameter mirror, and it can trace
some stars in the space whose light reaches the earth after a thousand million years! The stars that are
now perceptible via the modern telescopes are so numerous in number that if we count them for 100
years, counting one star in each second, uncounted stars will still remain!3 A galaxy is a gigantic core,

which is wider at the center, including at least a thousand million stars. Its length is a hundred thousand
light years and its width at the center is about twenty thousand light years. As today’s human telescopes
can observe, there are probably a hundred and ﬁfty million galaxies in the world, and the average
distance between two neighboring galaxies is two million light years.4
This great system is only a corner of the living world, which is observed by man’s limited knowledge.
Only Allah is aware of the whole world that is beyond the reach of human being. As Imam ‘Ali (as) has
insightfully stated: “Creation is within Allah’s Mercy; the Mercy that established and developed the
world.”

Human; the Noblest Inhabitant of the World
Having created the world and providing the necessary equipment and sustenance, the Omnipotent willed
to create a notable being, composed of body, soul, mind, heart and temper, out of His Mercy. He placed
man as His vicegerent on earth, to grow and gain strength by the blessings He has supplied; to live in
accord with the guidance of prophets and their books, and to worship the Creator and serve His fellow
creatures. The man then is transferred to the Hereafter by death, and is granted his recompense in the
eternal paradise, remaining in Allah’s Mercy forever. Here we review the signs of Allah’s Mercy
embracing human apparent and interior sides.

Different Stages in the Creation of Man
The holy Qur’an has considered the creation of human fetus as happening in stages:
اارﻃْﻮ اﻢَﻗَﺪْ ﺧَﻠَﻘو.
When He created you by (diverse) stages? (71:14)

The ﬁrst Stage: Soil
ﻴﻦ ﻃﻦ ﻣﻼﻟَﺔ ﺳﻦﺎنَ ﻣﻧﺴﻟَﻘَﺪْ ﺧَﻠَﻘْﻨَﺎ اﻻو.
We created man of an extraction of clay. (23:12)
The human embryo is a product of various foods, coming from animals and plants. The plants feed the
animals and are fed by the soil. As a result, human embryo is made from the earth. The latest scientiﬁc
ﬁndings show that the chemical elements found in earth, such as iron, copper, calcium, iodine, etc. exist
in human body. Humans constantly obtain the extracts of chemicals present in the earth by feeding from
animals and plants, and then reproducing.

The Second Stage: Water
اﺸَﺮ ﺑﺎء اﻟْﻤﻦ ﻣ اﻟﱠﺬِي ﺧَﻠَﻖﻮﻫو.
And He it is Who created man from water… (25:54)
To biologists, human body resembles a sponge soaked in water. The body of a seventy-kilogram person
is composed of ﬁfty liters of water, and this ratio is ﬁxed for all people. If a person loses twenty percent of
his body water, he will not recuperate again.
The water inside human cells includes a large amount of potassium, and completely lacks salt. The
water outside the cells, on the other hand, has considerable salt. The composition of water outside the
cells is exactly the same as that of the water wherein the ﬁrst living beings resided millions of years ago.
Later on, when the water beings came to the land, they practically carried the water they lived in, since
they could not continue life without it. This is the miracle of Qur’an which fourteen decades ago, in an
illiterate desert society without scientiﬁc tools, stated:” It is He who created man from water.”

The Third Stage: Alaq
ﻠَﻖ ﻋﻦﺎنَ ﻣﻧﺴ اﻻﺧَﻠَﻖ.
He Createth man from a clot. (96:2)
“Alaq” lexically means a worm or leech that sticks to the womb. Spermatozoids are now observable by
microscope and are seen as a plethora of ﬂoating leeches, which stick to the womb.
The amount of spermatozoid is about four cubic centimeters, in each centimeter of which there are one
hundred to two hundred million leech-like beings. They move toward Ovule, the female cell, together.
The ovary of a young woman contains about three million unripe ovums, four hundred of which get ripe.
During menstruation, the bag containing the ovums is cracked, and the ovums go through a pipe that
connects the ovary to the womb. The movement of the pipe’s trembling lashes facilitates the transfer of
the ovums to the womb.

The fourth Stage: Creation from a Despised Fluid
ﻬِﻴﻦ ﻣﺎء ﻣﻦ ﻣﻟَﺔَ ﺳﻦ ﻣﻠَﻪ ﻧَﺴﻞﻌ ﺟﺛُﻢ.
Then He made his progeny from a draught of despised ﬂuid. (32:8)

When the leech-like sperms ﬂoating in the male semen reach the womb they suddenly start a strange
competition. The two hundred million sperms engaging in this competition rush toward the ovum and
they soon surround it. Seen under microscope, the sperms whose tails move resemble a meadow that
surfs due to the breeze.
Each sperm tries to be the ﬁrst to enter the ovum. As soon as one of them succeeds in doing so, its tail
is cut and the entrance becomes inﬂamed. The ovum’s protoplasm gets contracted and emits a liquid to
keep other sperms away from entering it. Consequently, from among two hundred million male sperms,
only one mingles with the female ovum and thus a human is created. Sometimes, by Allah’s will, two or
more sperms enter the ovum and then a twin fetus is produced in the female womb.

The Fifth Stage: Amshaj (the Zygote)
ﺸَﺎجﻣ ا ﻧُﻄْﻔَﺔﻦﺎنَ ﻣﻧﺴﻧﱠﺎ ﺧَﻠَﻘْﻨَﺎ اﻻا.
Verily We created Man from a drop of mingled sperm… (76:2)
To create a human being, an ovum (a white seed) should catch a sperm, which is two hundred and ﬁfty
times smaller than the ovum. Then the chromosomes of the sperm, which have been divided by half,
mingle with the chromosomes of the ovum and generate a new being; the zygote, which Qur’an calls
amshaj (mingled).
The ovum and the sperm cannot continue life even in the best of conditions and they soon die, however
only after mingling together and producing the zygote. After this process, the zygote begins dividing; ﬁrst
it is divided into two, then becomes four, eight, etc. and ﬁnally makes a cell mass.

The Sixth Stage: the Shaping of the Fetus
َﻨﺴ اﻟْﺤﺎءﻤﺳ اﻻ ﻟَﻪِرﻮﺼ اﻟْﻤﺎرِى اﻟْﺒﻖ اﻟْﺨَﺎﻟﻪ اﻟﻮﻫ.
He is Allah the Creator the Evolver the Bestower of Forms. To Him belong the Most Beautiful
Names. (59:24)
After the creation of cells is complete, which are the building blocks for the fetus, a large mass of cells is
placed in the womb to start evolving the fetus.
First, under the light of Allah’s Mercy, these countless cells separate from each other to shape various
organs; the cells of brain, eye, ear, etc. chase their fellow-cells to develop the different parts of the body
and this way the body of the fetus is designed by these cells.

The small ball on the left of the fetus is its food source. This ball, ﬂoating in blood, obtains the extract of
food, water, and oxygen from blood, provided by the digestion and respiratory systems, and transfers
them to the fetus through the navel. This is Allah’s Mercy that embraces everything and the signs of it
are brighter than sun in every molecule of His creation.

The Seventh Stage: Placing the fetus in Three Veils
ٍﺎتٍ ﺛَﻼث ﻇُﻠُﻤ ﻓﺪِ ﺧَﻠْﻖﻌ ﺑﻦ ﺧَﻠْﻘًﺎ ﻣﻢﺎﺗﻬﻣﻄُﻮنِ ا ﺑ ﻓﻢُﺨْﻠُﻘﻳ.
…He makes you in the wombs of your mothers in stages one after another in three veils of
darkness… (39:6)
Three veils gradually embrace the fetus; the amnion veil, the chorion veil, and the allantoids veil. The
amnion is a veil generated by the growing of fetus’s outer surface. It expands until it makes a space
called the amnion cavity behind the fetus in which there is a pure ﬂuid.
The Chorion veil is out of the amnion veil and helps protect the fetus.
The allantoids veil is before the fetus’s belly and is responsible for digestion and absorption of food.
These three veils save the fetus from the air, light, water, wind, and possible strikes. In the space
between the amnion veil and the fetus, there is a ﬂuid. When a strike is made to the womb, the impact is
transferred to this liquid which neutralizes it. This is Allah’s Mercy toward the human fetus.

The Eighth Stage: Breathing Spirit
 ﺧَﻠْﻘًﺎ آﺧَﺮﻧَﺎهﻧﺸَﺎ اﺛُﻢ.
… and then produced it another creation. So blessed be Allah, the Best of Creators! (23:14)
Having accomplished the shaping of the fetus, which is the sign of Allah’s Power, Allah breathes spirit
into the fetus that is not only a sophisticated process in itself but many facts about it are still unknown.
He miraculously transform the fetus by breathing His spirit into it, and making it alive. This is the stage
when the fetus learns to put its ﬁnger inside the mouth. That’s why the newly born can feed from his/her
mother’s breast immediately after birth.

The Ninth Stage: Birth
ﻢﺎﺗﻬﻣﻄُﻮنِ ا ﺑﻦ ﻣﻢﺟﺧْﺮ اﻪاﻟو.

It is He who brought you forth from the wombs of your mothers… (16:78)
The story of childbirth is one of the most fascinating processes occurring in the creation system. The
fetus that have lived in the dark, quiet and pleasantly warm womb for nine months, now, by Allah’s
Mercy, enters an atmosphere quite different from the previous one. Allah has granted it all capabilities to
cope with the new environment. The child leaves the mother womb with a temperature of 37 degrees
centigrade and enters another milieu with more or less a similar temperature, but it copes with the new
setting.
This survival is still a mystery in medicine. The child goes from darkness to the light and its delicate eyes
tolerate the dazzling light of the outside world. It comes from a wet place to a dry one, but it immediately
copes with the new situation. As a fetus, it was fed through the navel, and now it eats through the mouth
and breathes the air with no mediator!5
These are all signs of Allah’s unlimited Mercy and human beings should hence be grateful of His
blessings wholeheartedly and call out:
ءَ ﺷﻞ ﻛﺖﻌﺳ وﻚَ اﻟﱠﺘﺘﻤﺣﺄﻟُﻚَ ﺑِﺮﺳ اّﻧ اﻢاﻟﻠﱠﻬ

A Manifestation of Allah’s Mercy
It is necessary to have a look at another sign of Allah’s inﬁnite Mercy toward human being here, so that it
removes our thoughtlessness, increasing our eagerness to worship and our hatred of sins.
Scientiﬁcally, the system of the human brain is the most remarkable machine and performs duties that
the most developed human-made machines are unable to complete. One of the duties of the brain is to
record various events in the memory. Human memory is related only to a small part of the brain. For
showing the capacity of the memory, an example has been repeatedly given:
Suppose a ﬁfty-year old man wants to write all his memories collectively. For this he will need 160
million large size newspapers that are printed in small fonts in twenty pages each. In various respects,
the mechanism of remembering the memories resembles that of the tapes of voice recorders. The
difference is that the power of brain tapes is provided by body nerves and they do not need rotate.
If we want to build a machine that performs the work of a human brain, we should make an apparatus
two times larger than the largest buildings in the world and allot all the electricity made by the water of
world’s largest fall for its power. Since, the electric lamps and wires make the machine hot, all the water
of the supposed fall should instead turn around the machine. The invented machine, in spite of all that,
still not perform all the thinking obligations of an ordinary human brain.
The command of sucking milk from the mother’s breast is issued from the child’s brain and sent to its

lips, and the child feeds from its mother’s breast calmly, without any errors. In the mother’s body, there is
an automatic chemical factory that turns her blood into suitable and delicious food, appropriate for the
infant’s digestive system. When the fetus is created in the mother’s womb, the suckling factory
recuperates in the mother’s body and begins to work. As the fetus grows, this factory gets more active
until it produces suitable milk for the baby at the birth. After the birth, as the child grows up, and its
digestive system becomes stronger, the produced milk changes accordingly.
The highly nutritious product of this factory is assembled in two sources of the mother’s breast and
seeps out of the nipples by the baby’s sucking and becomes part of its body. The size of the nipples is
appropriate for the baby’s mouth, which is inclusive of tiny openings that open with the baby’s sucking
and are automatically closed afterwards, in order to avoid the wastage the milk.
All these interesting events and alterations for the sake of humans are nothing but Allah’s inﬁnite Mercy
and unlimited blessing. Human beings should ponder in these phenomena, praise the Almighty, and beg
Him for spiritual blessings.

The Respiratory System
Human lungs inhale and exhale the air approximately 500 million times, during a typical lifetime. In the
respiratory system, there are hundreds of thousands of glands that ﬁlter out a sticky liquid in order to
absorb the harmful dust particles entering the lungs when breathing. If this liquid did not exist, the
particles would obstruct the respiratory pipes in a few seconds, causing death.
Also there are tiny hair in these pipes that constantly clean them. These hair clean all the pipes twelve
times per second, and send the harmful particles into the digestive system in which they become
ineffectual.
The respiratory pipes transfer the air to 750 million bags inside the lungs in which the carbon dioxide is
taken from the blood and oxygen is replaced instead. The respiratory system, in spite of being small in
size has an important duty and an amazing process which is but one part of “ء( ”ﻛﻞ ﺷeverything) that
are embraced by Allah’s Mercy.

The Skin
Human skin has various beneﬁts, some of which are represented here:
There are very tiny holes all over the skin through which some part of human breathing takes place. If
these holes were to be closed human beings could not continue life.
The skin contains glands that produce sweat which ﬁlters it out to maintain the normal body temperature.
The skin includes some oily glands that keep it and the hairs constantly soft and fresh.

The skin defends the body against the intrusive microbes.
It wards off parts of body poisons and ﬁlth through sweat and hence helps the kidneys in their duty.
It prevents the useful body liquids from leaking out.
The skin is the organ for the sense of touch which helps us feel cold, heat, softness, harshness,
thinness, and thickness of objects.
The skin is another blessing that is embraced by Allah’s Mercy, and hence so many useful processes
are carried out inside it.

The Defensive System of the Body
When the Omnipotent Allah created the human body, He granted it ﬁve protective walls against
microbes and the diseases, which are:
The skin that has covered all the body like a fort;
The ganglion tissues that are cotton–like milky tissues under the skin which sometimes change color;
they are thick in some areas while thin in others. If something harmful penetrates through the skin, it
faces the resistance of the ganglion tissues.
The mucus membranes, which are membranes surrounding some body organs in order to protect them
and are of the same color as the organs. Some of the organs like the heart have two membranes; one
that surrounds the outer part of the heart called the ‘outer mucus’ and another that is inside the heart or
the ‘inner mucus’.
The stomach acid that eliminate anything harmful which has passed other protective walls of the body.
The white globules are ball-shaped beings in the blood that ﬁght the microbes that have entered the
blood and eradicates them. Interestingly, these white balls cooperate with the useful microbes that enter
the body.
Isn’t it Allah’s Mercy granted to all these guards that protects human being from the diseases and
viruses? How extended is Allah’s Mercy that have enfolded the appearance and inner realm of human
body and every fragment of his being!

The Remarkable Uses of the Plants
No one knows the exact number of different plants, their processes, the vitamins and the role they play
in human life except Allah who is the Creator of them. Since the plants are part of “ء( ”ﻛﻞ ﺷeverything)
to which Allah’s Mercy is granted, a brief account of their duty in the life of other creatures is described.

There is a certain amount of oxygen in the air, which is a vital gas for the existence of every living being.
In fact no human, animal and plant can continue life without it.
The oxygen entering human lungs by breathing is combined with the blood and is distributed throughout
the body through the blood circulation. Oxygen burns the food in all the cells very slowly and produces
natural body heat. By burning the food, a poisonous gas called carbon dioxide is produced, which goes
to the lungs with the blood and enters the air through exhalation. All the living things take the oxygen
from the atmosphere and send out carbon dioxide.
Each person usually exhales out 250 grams of pure carbon by his/her exhales during 24 hours. If we
assume the population of humans to be three billion, they produce approximately two hundred and
seventy three million and seven hundred and ﬁfty thousand (273.750.000) tons of poisonous carbon
dioxide a year. About the same amount of this gas is produced by the animals too. A question arises
here and that is:
Where does this constantly produced toxic gas go? If it exists in the air and the amount of oxygen is
decreasing, the oxygen-carbon dioxide balance should be changed. Why is it then that all humans and
animals keep on living?
The answer to this question is provided by Allah’s Mercy; He has created a class of beings whose
number is inﬁnite and their breathing is completely against that of other living things. They take the
carbon dioxide from the air and give out oxygen, when breathing and hence maintain the balance
between these two gases. These invaluable entities are plants.
The plants receive the carbon from the air by their leaves, retaining it in their stem, and give out oxygen
to the air. Therefore a major substance in plants is carbon.
Based on the Qur’anic verses and the statement of Imam ‘Ali (as) in du’a’ Kumayl, Allah’s Mercy has
surrounded every leaf and keeps the living world away from total washout. The signs of His Mercy are
seen in the stem, leaf, blossoms, and ﬂowers of the plant. Those who cannot see are unwise and those
who do not ponder are ignorant.
Human beings using God-given intellect, beneﬁt from various kinds of vegetables, fruits and seeds for
preserving health, satisfying hunger and enjoying life and by Allah’s Mercy, this collection of foods are
necessary for the different elements of the body, such as colors, bones, skin, nerves, vessels, blood,
hair, nail, energy, heat….

The Role of Animals and Insects in the Living World
No one knows the number of insects and animals that exists on land and in sea or the birds and reptiles
and the beneﬁts of their existence, but their Creator knows everything who’s Mercy has covered the
appearance and hidden aspects of them. His mercy has brought about great uses from them. Human

being, in this regard, beneﬁts from all these creatures.
Fertilizing Insects: Fruit trees have both male organs (pollen) and female organs (pistil). If the pollen of a
tree does not reach the pistil of the same kind of tree, or vice versa, no fruit will be produced. For
fertilizing some plants, Allah has made tiny insects whose duty is to carry the pollen of a plant to the
pistil of another and take the pollen of the second to the pistil of the ﬁrst. Interestingly, these small
agents do not make errors - taking the pollen of apple tree to the pistil of the peach tree is completely
out of the question - rather they pollinate to the same trees. Even more fascinating is that the trees pay
the insects off with the sugar inherent in them. The insects receive the sugar and help make the fruit for
humans, but humans are yet ungrateful.
Cows and Sheep: Scientists of nature believe that everything in nature exists as per the requirements of
its creatures, and they are right. In case of the mammals, there is enough milk in the female animal’s
breast for its child. But Allah’s Mercy has set the cows and sheep as exceptions to this general rule,
since their milk is not only food for their young ones, but also has a surplus for the humans.
The milk of cow and sheep is a valuable food for the infants, children and even growing or grown-up
humans. The products of milk provide one of the most important needs of human body.6
Is Allah’s Blessings toward humans not evident? The Almighty, out of Mercy, has presented these
animals at the service of humans. The beneﬁts of such animals are great and their probable harms are
very little. Humans use every organ and product of the sheep in a way. The interesting point is that the
food consumed by all three types of sheep, which are raised separately for their wool, meat, and milk, is
the same. This is the Power of Allah, Who transforms one kind of food in the body of an animal into
three different products for the sake of humans, and hence provides food and clothes for them, yet some
of whom are ever ungrateful. The sheep is only a minute part of “( ”ﻛﻞ ﺷﻴevery thing), which are
developed by Allah’s Mercy. Numerous books are required to fully describe all the blessings that Allah
has bestowed on this animal.
Honeybee: Botanists say that most of the ﬂowers do not have sap throughout the day, but rather at
certain times of the day and this period does not exceed more than three hours. Moreover, not all the
ﬂowers offer their sap at a ﬁxed time time; some have sap in the morning, some at noon and while
others in the afternoon. The honeybee is both a botanist as well as punctual. It knows the ﬂowers and
the time of availability of sap in each ﬂower and thus, approaches each at its designated times.7 The
honey bee then changes the ﬂower sap into a substance that is not only sweat and pleasant, but also
colorful and energizing. The honey produced inside the bee’s body is a unique food of this world that
resists putridity. And above all, as stated in the holy Qur’an, it is a cure to human diseases:
“Wherein is healing for mankind. (16:69)”
Hundreds of books have been written about the bee and its life, which shows Allah’s embracing Mercy
toward this apparently small, but valuable creature.

Allah’s Guidance; a Valuable Blessing
The Omnipotent Allah has willed to place human being in a corner of the world for a limited time, out of
Mercy, allowing him to beneﬁt from all the blessings that are prepared through the processes of the
ethereal elements like the clouds and the winds, the sun and the moon. He has bestowed on humans a
myriad of fruits, vegetables, and seeds, together with halal (pure) meat obtained from different creatures
from the territory of the skies, the earth and the seas.
Allah has granted the necessary equipment to humans for establishing their life. Human beings should
rely on their minds and free will to choose the path of religion and guidance which is a unique blessing,
for the right path is so clearly deﬁned by the Heavenly Books, especially the Qur’an, the holy Prophets
(as), and Imams (as). By doing so, man recognizes his duty and responsibility towards his Creator and
rightfully tries to fulﬁll these duties, so that he may reach perfection. Human beings should attempt to
work for the Hereafter during the limited period of time that they have in this world and strive for attaining
Allah’s satisfaction and His paradise.
If man contemplates on all the material as well as spiritual blessings granted by the Almighty, he
discovers that His general Mercy has surrounded both the apparent and the hidden sides of the heavens
and the earth. Man himself is cloaked to such an extent in Allah’s Mercy and His Beneﬁcence that no
other creature, even the nearest angel, is like him.
At this point, human beings should insightfully begin their spiritual journey to serve Allah and reach His
countenance, not disregarding to serve Allah and His servants. They should humbly pray and worship
Allah, with all their organs, at every point in time and beseech Him.
By choosing the right path that is Allah’s manifested guidance together with fulﬁlling the duties and
serving His servants, humans, as asserted by the Holy Qur’an, will be granted great reward and Allah’s
paradise.

Allah’s Mercy
If man commits a sin due to ignorance or negligence during his lifetime, but regrets and returns to Allah
by beseeching him for repentance and compensation, Allah will forgive him. It is recommended that
repentance should be accompanied by du’a’ Kumayl on Thursday night; the night of Mercy and the
descent of Allah’s Blessings to the servants.
ﻴﻢﺣ اﻟﺮ اﻟْﻐَﻔُﻮرﻮ ﻫﻧﱠﻪﺎ اﻴﻌﻤ ﺟ اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻪنﱠ اﻟ اﻪ اﻟﺔﻤﺣ رﻦ ﻻ ﺗَﻘْﻨَﻄُﻮا ﻣﻬِﻢﻧْﻔُﺴ اَﻠﻓُﻮا ﻋﺮﺳ اﺎدِي اﻟﱠﺬِﻳﻦﺒﺎ ﻋ ﻳﻗُﻞ.
Say: O my people who have been prodigal against yourselves, do not despair of God’s mercy;
surely God forgives sins altogether; surely He is the All-forgiving, the All-compassionate. (39:53)

There are so many verses in the holy Qur’an that end with the phrases such as:
ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟا.
Allah is All-forgiving, All-compassionate. (2:173)
ِﺎدﺒ ﺑِﺎﻟْﻌوفء رﻪاﻟو.
Allah is gentle with His servants. (2:207)
ةﺮﻐْﻔاﻟْﻤ وﻨﱠﺔ اﻟْﺠَﻟﻮ اﺪْﻋ ﻳﻪاﻟو.
Allah invites into the Garden, and forgiveness by His grace. (2:221)
ﻴﻢﻠ ﺣ ﻏَﻔُﻮرﻪنﱠ اﻟا.
And know that Allah is All-forgiving, All-clement. (2:253)
ﺸَﺎء ﻳﻦ ﻣﻪﺘﻤﺣ ﺑِﺮﺨْﺘَﺺ ﻳﻪاﻟو.
But Allah singles out for His Mercy whom He will. (2:105)
ﻴﻢﻈ اﻟْﻌﻞ ذُو اﻟْﻔَﻀﻪاﻟو.
And Allah is of inﬁnite bounty. (2:105)
اا ﻏَﻔُﻮرﻔُﻮﺎنَ ﻋ ﻛﻪنﱠ اﻟا.
Allah is All-pardoning, All-forgiving. (4:43)
ﺎﻴﻤﺣﺎ راﺑﺎنَ ﺗَﻮ ﻛﻪنﱠ اﻟا.
Allah is Relenting, Merciful. (4:16)

ﻴﻦﻤاﺣ اﻟﺮﻢﺣر اﻮﻫو.
And He is the Most Merciful of those who show mercy. (12:64)
ةﺮﻐْﻔ اﻟْﻤﻊاﺳﻚَ وﺑنﱠ را.
Surely your Lord is liberal in forgiving (53:32).

Traditions about Allah’s Mercy
Abu Sa’id Khadri has narrated from the holy Prophet (S):
When the sinful believers are sent to the Hell, the ﬁre becomes cold for them until they are brought out.
Then Allah calls on the angels: Bring them to the Paradise, because they are subjected to My inﬁnite
Mercy and Compassion.
It is narrated from the Prophet’s Household:
When the Day of Resurrection is established, the Almighty gathers the believers together and tells them:
‘I forgive your sins as they make you indebted to Me, pardon each others’ sins so that you can enter
paradise.’
It is also narrated that on the Day of Resurrection, Allah calls on each of His servant: O My servant! I
granted you blessings, but you committed sins. As I increased My blessings for you, you added your
transgression. The servant bends his head from shyness. Allah calls: O My servant! Raise your head,
since I forgave you at the same moment that you committed the sin.
Another tradition reads:
When a servant is brought before Allah on the Hereafter, she/he bends head and bursts into tear due to
shame. The Almighty calls: When you committed sin cheerfully I did not make you ashamed. Now that
you are not sinning and are bitterly ashamed, how can I punish you? I forgive your wrongdoing and allow
you to enter My paradise.
It is narrated from the Messenger of Allah (S) who said:
Allah has a hundred kinds of Mercy, one of which He grants in this world, covering His servants with it,
and He reserves the other ninety nine for the Day of Resurrection with which to endow His servants.8
The great narrator, Shaikh Saduq, has narrated from an infallible Imam:
When the Day of Resurrection is established, Allah’s Mercy is manifested and the wrongdoers are

forgiven in crowds to such an extent that the outcast Satan becomes envious!
An important tradition states that when a believer servant is placed in grave, the grave is covered while
friends and acquaintances return, leaving him alone the All-Compassionate Allah calls him, out of
Mercy: O My servant! You are left alone in the darkness and those for whose pleasure you committed
the sin and whose satisfaction you preferred over mine, have gone away. Now I grant My Mercy to you
such that people are surprised. Then He calls on the angels: O My angels! My servant is lonely,
alienated, and forlorn and is My guest. Go help him and open an entrance to paradise for him! Bring him
all kinds of ﬂowers and foods! Then leave him alone, because I will be his companion until the Day of
Resurrection!9

Stories of Allah’s Mercy
It is narrated that on the Day of Resurrection, the servant is called to account and his letter of deeds, full
of sins, is given to his left hand. When getting the letter, the servant states “bismillahi (In the Name of
Allah)”, out of habit, seeking Mercy of Allah. Once he opens it, he ﬁnds the letter of his deeds blank and
exclaims with astonishment: “There is nothing to read.” The angels say: “There were your sins written in
this letter, which were erased due to the verse you recited, and Allah forgave all your sins.”10

Jesus Christ and the sinner
In a tradition we read that one day Prophet Jesus (as) went along a road with his apostles, when a
notorious sinner known for his immorality and wickedness saw them. He began to sincerely regret his
previous sins, saw himself damned, and burst into tears, seeking Allah’s forgiveness. Then he thought
with himself: “I have not done a good deed in all my life so I do not deserve to accompany the apostles.
But since they are Allah’s friends I should follow them.” So he pursued them and called them. One of the
apostles turned and looked at the man who was renowned for impiety and said: “O Jesus! How can this
evildoer follow us? Which religion allows him to accompanying us? Send him away and ask him not to
follow us, as his sins may make our lives inauspicious!”
Jesus (as) was beginning to think how he could expel that man when the Almighty revealed to him: “O
Jesus! Tell your proud apostle to resume his deeds, because We removed all his good deeds for the
contemptuous look that he had on the remorseful sinner. And give good tidings to Our sinner servant
that We forgave his sins and redirected him to guidance due to his repentance from past deeds.”11

The Sinful Youth
Mulla Fat’h Allah al-Kashani in the exegesis “Minhaj al-Sadiqin”, and Ayatollah Kalbasi in the book
“Anis al-Layl” have narrated: “In the time of Maliki Dinar, a sinner youth died. Because of his being a
transgressor, people did not shroud or bury his body. While sleeping, Maliki Dinar dreamed of Allah

telling him: “Go and bury the body of Our servant in the cemetery of the pious believers, after washing
and shrouding it.” Malik answered: “O Allah! He was among the impious people. How could he become
so near to You?” He was answered: “When dying, that sinner wept and said:
ُةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴ ﻟَﻪﻦ ﻟَﻴﺲ ﻣﻢﺣةُ ارﺮاﻵﺧ اﻟﺪﱡﻧْﻴﺎ و ﻟَﻪﻦﺎ ﻣ!ﻳ
‘O the Master of this world and the Hereafter! Pity the one who has nothing in the world nor in the
Hereafter!’
O Malik! Which suffering servant has come to Us and we did not cure him? And which deprived servant
has come to Us and We did not grant him his wish?”12

Granted Wish
In the time of Mansur Ibn ‘Ammar, who was among the Gnostics, a rich man decided to organize a sinful
ceremony. So, giving his servant four drachmas, he sent him to the market to buy food for serving the
guests.
When going to the market, the servant passed by the assembly of Mansur Ibn ‘Ammar and said to
himself: “I’d better stand here and listen to what Mansur Ibn ‘Ammar says.” He heard Mansur asking
help for a poor from the assembly, saying: “Who will give me four drachmas so that I will ask four things
for him from Allah?”
The servant of the rich man thought to himself: “It is better to give the money to Mansur and beneﬁt from
his prayer, rather than buying food and drinks for the sinners with this money.” So the servant gave the
money to Mansur and said: “Ask four things for me from Allah!” Mansur said: “What would you like me
to ask for you from Allah?” The servant replied: “First, ask Allah to free me from the slavery of my
master! Second, ask Allah to help my master regretful! Third, that He return this four drachmas to me in
some way! Fourth, that the Almighty forgive my sins and that of him, his servants and his guests
altogether!”
Mansur prayed for the servant and he returned to his master without buying anything. The rich man
asked his servant: “Where were you?” “O master! I gave four drachmas and bought four prayers.” The
servant replied. The rich man asked about the four prayers. The servant said in reply: “First, that Allah
make me free from slavery.” The master said: “I make you free in Allah’s path.” “Second, that you
repent.” “I do repent,” the master replied. “Third, that Allah return me the four drachmas”
The rich man gave him another four drachmas. “And fourth,” said the servant “that the Almighty forgive
you, me and all your guests.” The master answered: “I did what I could. But this last one is beyond my
ability.” At night, the master dreamed of Allah revealing to him: “O servant! You did your duty, out of
mercy, though you are very poor indeed. It is beyond Our Inﬁnite Mercy that We do not do Our duty.

Thus, We forgave you, your servant, and all those present in your gathering.”

Meeting the Generous Allah
A wise man crossed a road where he saw a group of people expelling a young man from town, because
of his corruption. A woman, who was weeping uncontrollably, followed them. The wise man asked about
the woman and found that she was the young man’s mother. The wise man pitied the mother and
mediated for him before the group, saying: “Forgive the young man this one time, and if he resorts to
corruption again, you should then expel him from town.”
Later, the wise man returned to the same neighborhood and heard a voice crying behind a door. He
thought that the young man has been expelled from the town, due to his corruption and his mother was
crying in his absence. He knocked at the door and the young man’s mother opened it. The wise man
asked about the woman’s son.
The woman replied: “He has died, but his death was not an ordinary one. When death approached, he
said: ‘Do not inform the neighbors of my death. I have annoyed them immensely and they have
reproached me much. I don’t want them to be present on my body. Wash and shroud my body yourself
and bury this ring with me. I have just bought it and “bismillahir-rahmanir-rahim” is written on it. Ask
Allah to forgive me while you stand beside my grave.’ I did as he had willed and when I was returning
from his grave, it was as if I heard him saying: ‘Go and relax mum! I met the Generous!’”13

Repentance After Repentance
The great Persian poet, Attar, narrates in his “Mantiq Al-Tiyr”: After committing sin after sin, a sinner
decided to ﬁnally repent for his previous deeds. However, his carnal soul made him repeat his previous
sins but he repented again. He violated his repentance once more and by then was so drenched in sins
that he could experience the worldly punishment of his crimes.
Finally he found out that his life, which he had spent in corruption, was coming to an end. He wanted to
repent, but he was too ashamed to do so. Like a wheat grain on the ﬁre, he was burning in despair, until
the dawn in which he heard a hidden caller saying: “O sinner! The Compassionate says: ‘When you ﬁrst
repented I accepted it, but you broke your promise. I granted you respite to repent again and accepted it,
while I could punish you. Still you committed sins and sank yourself in wrongdoing. If you want to repent
now, do so and I will accept your repentance.’14

Prayer of a Lost is Answered
Attar narrates in “Mantiq al-Tayr”: One night, Gabriel was by Sidratul Muntaha15, when he heard the
Almighty saying labbayk16, in reply to someone Gabriel did not know. He wanted to know who was the
one who deserved to be answered by Allah, but found no one in all the heavens and the earth, although,
he still heard Allah repeating his reply. He searched again but saw nobody of such rank before Allah.

He asked the Almighty: ‘O Allah! Direct me to your servant whom you have answers!’ He was answered:
‘Watch Rome!’ Gabriel looked and saw an idolater in a temple crying and calling an idol. Gabriel was
astonished by this and said: ‘Uncover the truth for me! How comean idolater calls his idol and You
answer him out of Mercy?’ Gabriel was replied: ‘My servant’s heart had become so hard that he had lost
his way. But I am pleased with the way he worships, hence I reply to him so that he may ﬁnd the right
path.’ At the same moment, the idolater began to call the Unique Allah!17

Change from the Unlucky Book to the Lucky Book
The author of “exegesis of fatihat Al-Kitab”, which is one of the most important scientiﬁc and Gnostic
books written by a scholar after the age of al-Faydh al-Kashani, narrates that:
In the Israelites, there was a pious worshipper who had secluded himself from other people, and
remained in his own solitude. He had worshipped Allah so devotedly day and night that all the angels
has befriended him. Gabriel, too, who was the guardian of heavenly secrets, asked the Almighty to be
allowed to descend in order to meet the pious man. He was ordered: ‘Look into the Lawhul Mahfuz18 to
see his position!’
Gabriel looked and found the pious man’s name amongst the unlucky. He was surprised at the
unpredictability of fates, ceased the desire of meeting him, and said: ‘O Allah! No one can stand against
your verdict and tolerate these peculiarities.’ He was called: ‘Since you have wished to see him for a
while, now go and meet him and tell him what you saw.’
Gabriel descended into the pious man’s convent to ﬁnd a slim and weak individual who was praying
enthusiastically and wholeheartedly; sometimes standing in front of the altar while at other times humbly
prostrating on the soil before Allah. Gabriel greeted him and said: ‘O pious man! Do not get yourself into
trouble! Because your name is written among the unlucky.’
Hearing this, the pious smiled like a new ﬂower that has blossomed with the morning breeze, and as a
melodious nightingale on seeing the ﬂower began reciting ‘Praise be to Allah.’
Gabriel said: ‘Poor man! How can you call ‘Praise be to Allah’ at this miserable story? You should be
gloomy, rather than delighted!’
The old pious replied: ‘Do not speak this way, because I am the servant and He is my Master. A servant
would not wish anything beyond his Master’s will. He has the power to do as He is inclined, and take me
where he wills. Praise be to Allah that if I do not deserve going to paradise, I am needed as the wood for
the hell!’
Gabriel returned to his own spot while seeing the state of this man who was so excited at his condition.
Allah ordered him to look at the Divine Memory to see what the painter of “Allah blots out, and He
establishes whatsoever He will…”19 has drawn and what the creator of “And Allah does what He

will…”20 has painted. Gabriel looked and saw the pious man’s name among the lucky. He was
astonished and said: ‘O Allah! What is the secret of this story? And what is the reason for shifting his
name from the unlucky to the lucky?’
He was answered: ‘O the trustee of revealing secrets! When you informed the pious of his stance he did
not groan, but he was patient and surrendered himself to My will and his destiny; he said ‘Praise be to
Allah’, calling Me with all My praiseworthy names. So I was inclined to name him among the lucky
instead of the unlucky, out of Mercy.’21
1. Ofoq-e Danesh: 11.
2. Gozashte va ayande-ye jahan : 20-27.
3. Ofoq-e Danesh: 118.
4. Ofoq-e Danesh: 118.
5. Gozashte va ayande ye jahan : 51-70
6. Neshane ha-ie az ‘ou : 1/174.
7. Neshane ha-ie az ‘ou : 2/92.
8. Mahajjat Al-Bayza’: 8/384, Bab ﬁ sa’ati rahmati Allah.
9. Traditions on Allah’s Mercy are explicitly narrated in Bihar al-Anwar: 7/ 286, Bab 14 ma yazharu min rahmatihi ta’ala ﬁl
qiama, Mahajjat Al-Bayza’: 8/383, Bab ﬁ sa’ati rahmati Allah, the exegesis of fatihat Al-Kitab and Quran exegesis.
10. The exegesis of Fatihat Al-Kitab: 74.
11. The exegesis of Fatihat al-Kitab: 63.
12. Anis al-Layl: 45.
13. The exegesis Ruh Al-Bayan: 1/337.
14. Anis al-Layl: 45.
15. The farthest lote-tree a tree in the seventh heaven
16. Saying: “Here I am.”
17. Anis al-Layl: 46.
18. Divine memory tablet on which human destinies or deeds are recorded.
19. “13:39) ”ﻪ ﻣﺎ ﻳﺸﺎء وﻳﺜﺒﺖ)ﻳﻤﺤﻮ اﻟ.
20. “14:27)”ﻪ ﻣﺎ ﻳﺸﺎء)وﻳﻔﻌﻞ اﻟ.
21. The exegesis of fatihat Al-Kitab: 107.

Commentary of: “Wa biquwwatika’llati qaharta
biha kulla shay”
ءَ ﺷﻞﺎ ﻛ ﺑِﻬتﺮ ﻗَﻬﻚَ اﻟﱠﺘﺗﺑِﻘُﻮو
(And I ask You) by Your Strength, through which You dominate everything.
Allah’s Strength, just as His holy Existence, is inﬁnite and other abilities and strengths are insigniﬁcant

before His Strength. No strength is independent from His Strength, but is rather a ray of His Power: “ﻻ
ﻪ“ ﺣﻮل و ﻻ ﻗﻮه اﻻ ﺑﺎﻟ: “There is no Power but Allah’s.” In the last section, the phrase “ء ”ﻛﻞ ﺷwas brieﬂy
discussed and it was concluded that:
“ء ”ﻛﻞ ﺷincludes all the creatures and beings, which have been created by Allah’s Mercy, and whose
exact quality and quantity no one knows and will not know until the Day of Judgment. Who is aware of
the exact number of the billions of heavenly galaxies, plants, animals, birds, beasts, reptiles of the earth
and sea, and the countless amoebas, viruses, microbes, hidden beings and the angels?
The Compassionate Creator of the world, who has such unrelenting Power over “everything in the
world”, dominates everything, and nothing is out of His embracing Strength.
Allah maintains the heavens and their kernels, the galaxies and the stars, the systems and their
inhabitants-some of which weigh more than billions of tons-which have been ﬂoating in a certain orbit,
with a deﬁnite speed for billions of years and keeps them from falling down.

Commentary of: “Wa khadha’a laha kulla shay..”
ءَ ﺷﻞ ﻟَﻬﺎ ﻛذَلء وَ ﺷﻞﺎ ﻛ ﻟَﻬﻊﺧَﻀو
(I ask You) by Your Strength, toward which everything is humble and before which all things are lowly.
Everything in this world, from the hidden to the visible beings, from the largest to the smallest creatures,
from the most extensive galaxies, stars, and planets to the tiniest atoms that are not observable with
scientiﬁc tools, are inferior before Allah. Everything is controlled by His rule and has surrendered to His
wise authority, ready to be obedient to Him. All the creatures are unexceptionally submitted to Allah’s
immeasurable Strength.
A phrase from a supplication stated by an infallible Imam’s conscious heart and mind reads: “Surely You
are; You are the God to Whose Strength everything is capitulated and humble. You are able to do
anything to Your creatures and dominate any of them. You are the One Who created all the things and
have control over them. You are the Master of all things. There is no God except You. You are the
Generous and the Mighty.”
Granting the exigency of a humble and weeping servant on a Thursday night is very easy for the One
Who has dominated everything with His inﬁnite Power, and to Whose Strength everything is submissive.
And it is absolutely effortless for Him to manipulate His various agents in the heavens and the earth to

grant His servant’s worldly and heavenly demands.
Is it possible that a heartbroken, who calls Allah by His Mercy and Strength and who knows nothing
above Him, remain unfortunate? Never! It is not strange for worldly incapable beings to be incompetent
in fulﬁlling others’ demands. However Allah’s All-Sufﬁcient existence, and His inﬁnite Mercy and
Strength obliges the fulﬁllment of the supplications in accord with the servant’s expediency and His own
Wisdom.
We read in the thirteenth supplication of the “Sahifa Sajjadiya”1: “You have attributed Your creatures to
poverty and they entirely need You. Therefore one, who asks You to compensate the shortcomings of
his life and alter his poverty to richness, has indeed turned to the precise Position and the right One to
obtain his need. And one, who asks his exigency from one of Your creatures, has certainly deprived
himself and does not deserve Your favor.
I eagerly follow the path toward You and I only hope and believe in You. I know that what I ask You is
easy before Your Strength, however difﬁcult it may be to me. And I realize that what I need is so trivial
for You, however signiﬁcant it may be for me. Your Generosity does not become narrow by anyone’s
exigency and it is Your Bounty, which is above all other generosities.”
The world and its beings that were nothing and did not even deserve a reference, became beings by
Allah’s Will. And they continue existence under His Mercy and Strength. They are not independent of
Allah; they are basically poor, pitiable and humble before Him.
A human being is not worthy of exhibiting power and pride before Allah’s Strength, since his body is as
trivial as a handful of soil, his soul is but a moment of existence, and his mind is incapable of knowing
even a tiny atom. A human cannot seperate himself before Allah Whose Mercy has surrounded all his
life; otherwise it causes him loss and deprivation from Allah’s Mercy and is thus, doomed punishment.
1. A book of supplications by the ﬁfth Imam, Imam Sajjad a.s.

Commentary of: “Wa bi jabarutika’llati ghalabta
biha kulla shay”
ءَ ﺷﻞﺎ ﻛ ﺑِﻬﺖ ﻏَﻠَﺒﻚَ اﻟﱠﺘوﺗﺒﺮﺑِﺠو
(I ask You) by Your Invincibility, through which You overwhelm all things.

Lexically, the Arabic word “( ”ﺟﺒﺮوتInvincibility) is a hyperbole; it means Allah compensates for all the
shortcomings and inadequacies of the creatures by granting them every blessing, necessary tools and
equipment; a lofty compensation.
All the beings are insigniﬁcant before being created; their primary element is an atom, a particle, a seed,
or a trivial semen. They have inadequacies at ﬁrst that are covered by Allah’s Invincibility, so that all the
creatures reach their full entity and occupy their due position in the living world.

Allah’s Compensation of the insufﬁciencies
The compensation of creatures’ shortcomings by Allah is an important issue, some instances of which
are narrated from scientiﬁc books, hoping that they increase our faith in the Lofty Source of Bounty.

Compensation of sun’s exhausted energy
The sun, which is a major source of our energy, is only a small element of this world. Its heat is so
intense that no element of ﬁre can compete with it. The surface temperature of the sun is approximately
6093 degrees centigrade; its inner temperature is yet beyond this ﬁgure. In every second, the sun
renders more that twelve million and four hundred thousand tons of energy in space. In order to produce
the heat used by the sun in one minute, we will need 679 million billion tons of coal.
The energy exhausted by the sun in a minute weighs about four million tons and it turns to
126’144’000’000’000 tons in each year. However, no ﬁre can go on burning without energy. Thus, if the
sun does not obtain anything from an external source and burns this amount of energy per year, why
doesn’t it get cold? Meanwhile, if the sun was made of pure coal, it could not burn for more than sixty
centuries.
The answer to this question is only given by Allah’s Invincibility. He has created the sun as a huge mass
of gasses, which regains the exhausted energy by contraction. This fact is the result of numerous
scientiﬁc studies in the east and the west who have written hundreds of pages of books that is available
to us but as a simple sentence.
In fact, He is the One Who balances the objects’ exhausted energy in various ways; compensating the
sun’s exhausted energy is but one sign of Allah’s Invincibility.

Compensation of Caspian Sea Tide
The Caspian Sea is about 27.6 meters beneath the sea level and it still continues to go further down.
The Caspian Sea is not related to the free seas so its tide is not in concurrence with the oceans’ general
ebb and ﬂow. Due to its small size, this sea cannot use the gravity of the moon and so technically it
shouldn’t have had a tide. As a result the sea should have rot long ago, polluting its shores, and losing
any living things in and on it. But why did it not happen?

The Omnipotent Who created the sea very well knew how compensate this shortcoming. He sent winds
called “Sarnuk”, “Khazari”, and “Miyanwa”1 that creates waves in the sea to such an extent that the
rivers pouring into it have tides too. These winds blow so powerfully that most ﬁshermen cannot even
control their boats against them. Another duty of the mentioned winds is that they drive the clouds from
the north to the south of the sea and produce rain in the northern shores of Iran, providing the meadows
in this region a garden of ﬂowers.
The winds also send the seawater into “Anzali marsh” to ﬁlter it. Due to constant ﬂood-like rain, the
rivers in Gilan2 are usually muddy and full of seeds and roots from the woods. The mud of the rivers
pouring into the marsh thickens the bottom layer, allowing the seeds and roots, too, to grow inside the
marsh. These two factors are sufﬁcient to dry the water in the marsh and turn it into a swamp. Thus,
what is the reason that this marsh has existed for hundreds of years now?
To avoid this, the Almighty sends the seawater to the ﬂoods. At the same time as the above-mentioned
winds send the clouds from the north of the sea to the south, the fresh seawater ﬂows to the muddy river
water and mixes with it, making it less dense and removing any seeds and roots by its salt.
When these winds stop, Allah sends other winds called “Keramwa”, “Kenarowa” and “Aftab Bushu” to
reverse the water ﬂow, pouring the marsh water into the Caspian Sea, and hence evacuating the marsh
from muddy waters.
Still two other winds called “Gilwa” and “Durushtwa” are assigned with the duty of convulsing the marsh
water from the East to the West, in order to blend it together!!3

Allah’s Compensation of Fruit Seeds Shortage
Fruit seeds are useless until they are planted and are subjected to Allah’s Invincibility that shapes them
in various forms.
A pleasant apple was once a tiny and closed seed inside a grocery store box. It was not of use as a
seed except if it were to be planted. When the farmer placed it under the soil, some agents like fresh air,
light, water and mineral elements helped it to compensate its shortcomings, by Allah’s Will. So the apple
became a delicious, pleasant, and colorful fruit, which an adornment for gathering and food for humans.
Taking a quick look at the ingredients of the apple which makes us more familiar with Allah’s Invincibility:
Azotic (nitrogen) ingredients: proteins and amino acids like lizine, ursenin, histidine, and tirusine)
Minerals: iodine, potassium, boron, phosphor, calcium, iron, cupper, cudium, sulphur, manganese, zinc,
and penizium.
Starch-Glucose materials: dextrose, cellulose, pentosan, and starch.

Sugars: glucose, fructose, and sucrose.
Pectic materials: pectic acid, pectin, pecthinic acid, and protopectin.
Fats and acids: malic acid, citric acid, oxalic acid, ascorbic acid, and lactic acid.
Color ingredients: antocianines, and chlorophyll.
Vitamins: A, B, C, and G.
Enzymes: catalos, and oxidase.
Water: 84 percent.
This is how the Invincible compensates the shortcomings of a fruit. If we were to simply indicate His
compensation to other entities as well as to spiritual elements, we would need inﬁnite number of blank
pages as much as the number of all the entire human population.
1. These are the name of the winds in Farsi Mazandarani accent.
2. Gilan is a Northern province of Iran.
3. Neshane hayi az ‘u: 151.

Commentary of: “Wa bi ‘izzatika’llati la yaqawm
laha shay”
ءَﺎ ﺷ ﻟَﻬﻘُﻮم ﻻ ﻳﻚَ اﻟﱠﺘﺗﺰﺑِﻌو
(I ask You) by Your Might, which nothing can resist.
Allah has created everything by His Strength, and encompassed them with His Mercy. Everything shows
humbleness and humility before Him. He has compensated all shortcomings by His Invincibility. How can
anything, in whatever position it may be, resist His Might?
All inhabitants from the heavens and the earth, and from the hidden to the visible beings are but rays of
His enlightening Might. The creatures are only shadows of His Essence, so how they can resist His
eternal Might and inﬁnite Strength.
The Arabic word “”ﻋﺰة, which means strength, exists in all the creatures, as part of Allah’s holy Strength.
The glimmer of a small light is far inferior from the rays of an inﬁnite and eternal source of an Illuminating

Light!
ﺎﻴﻌﻤةُ ﺟﺰ اﻟْﻌﻠﱠﻪﻓَﻠ.
To Allah belong all glory and power. (35:10)
Based on this holy Qur’anic verse, All the power is belonged to Allah. He grants power to anyone He
wills, according to his/her capacity. He does not grant power to anyone he does not like, and regains
power from anyone He wills. Therefore, no authority is independent of Him and no one can resist His
Power. He is the Undefeated Might.
Commentary of: “Wa bi ‘azhamatika’llati mala’t kulla shay”
ءَ ﺷﻞ ﻛتَ ﻣﻚَ اﻟﱠﺘﺘﻈَﻤﺑِﻌو
(I ask You) by Your Greatness, which has ﬁlled all things.

Knowing the Actor by His Act
It is conceivable that to some extent, the position and rank of an actor can be realized through his act.
An engineer, who builds a 110-story skyscraper, is probably a skillful and intelligent person.
A distinguished author, like Sadr Al-Muta’ahhilin, who have written some invaluable books such as
“Asfar”, “Arshiya”, “Hikmat Muta’aliya”, “Asrar Al-Ayat”, demonstrates a great mentality and high
intellect in his writings.
We recognize the skill of an inventor of an electric factory through his accurate job of illuminating the
dark nights to become as bright as the days.
The Almighty’s greatness is in His Preexistence, Eternity and Inﬁnity. But His greatness is not easily
recognizable for us. Yet, we can observe rays of His Greatness by pondering on the world, the
creatures, and the magnitude of creation, since His greatness is contained in everything.
We mention just two traditions and a scientiﬁc fact in order to clarify our point.

Creation of Various Worlds
The great scholar, Sayyid Hiybat Al-Din Shahristani, in his singular book “Islam wa Hiy’at” (Islam and
Astronomy) has narrated from “Khisal” of Saduq, “Bihar al-Anwar” of Allamiyi Majlisi, “Anwar
Nu’maniyya”, “Sharh Sahifa”, and “Tafsiri Nur Al-Thaqalayn” a tradition by Imam Sadiq (as), with a

strong citation:
ﻪﻢ أنﱠ ﻟﻨْﻬ ﻣى ﻋﺎﻟَﻢﺮ ﻣﺎ ﻳ،ﺿﻴﻦ أرﻊﺒﺳﺎواتٍ وﻤ ﺳﻊﺒ ﺳﻦ ﻣﺮﺒ أﻛﻢﻨْﻬ ﻣ ﻋﺎﻟَﻢﻞ؛ ﻛ أﻟﻒِ ﻋﺎﻟَﻢﺸَﺮ ﻋَ اﺛْﻨﻞﺟ وﺰ ﻋﻪإنﱠ ﻟ
ﻢﻫﺮ ﻋﺎﻟَﻤﺎً ﻏَﻴﻞﺟ وﺰﻋ.
The Almighty has created twelve thousand worlds, each of which is larger than all the heavens and the
earth, and none of them is cognizant of the worlds outside its world!1
The contemporary astrologers believe that the living world is composed of thousands of worlds, each of
which contains heavens and the earths larger than our world’s.2
By referring to numbers, the Holy Qur’an and the traditions do not intend to show the exact record or
extent of things, but rather to illustrate their enormity. We should not, therefore, consider the number of
the worlds as twelve thousand. The number of the worlds is far beyond what is mentioned in the holy
Qur’an, the traditions, and the astrological books.

Hanging Lanterns in the Heaven and the Solar System
In his “Sharh Sahifa”, Sayyid Ni’mat Allah Jazayiri has narrated from the Prophet (S) and the infallible
Imams (as) that Allah has created a hundred thousand lanterns, hanging them from the sky. Allah has
placed all the heavens and the earth and the things inside them in one of these lanterns, and only He
knows about what is inside the other lanterns!
Allama Shahristani, in the exigency of this fascinating tradition says that there are similarities between
lanterns and the solar system:
First, a lantern is oval is shape, and according to contemporary scientists the solar system has an oval
shape too.
Second, a lantern contains an object at its center that spreads light and heat, and the scientists believe
that the solar system too has the sun at its heart, scattering out light and heat to the surrounding planets.
Thirdly, a lantern is ﬂoating in the air, not ﬁxed to a wall or an object, just like our solar system which is
ﬂoating in space, too.
Fourth, the illuminating object of a lantern is not exactly at its center and is leans closer to one side; the
sun, too, is not at the exact center of the solar system.
Considering these resemblances, the correspondence of this tradition to the modern astrological basics
and its disagreement with the old philosophy has become clear and proven. Therefore, this tradition
explicitly proves the existence of thousands of worlds and solar systems, each containing separate

planets, moons, suns, earths, heavens and hells, and that each of the worlds inside the lanterns is as
large as a solar system and as vast as the heavens and the earth!3

Suns, the Countless Stars
In the beginning of the twentieth century, people were amazed to here that our galaxy, which is clearly
observable at night, has thirty million sun. But today, it has been proved that there are ten thousand
million suns, that too, only in our galaxy.
When we look at the night sky without a telescope it seems small and insigniﬁcant and not as glorious as
the massive clouds on a winter day. But when viewed by a large modern telescope like the one at
“Wilson” or “Palumer” observatories, the greatness of this galaxy becomes observable.
The suns are positioned so compactly in our galaxy that counting them in order to determine an exact
number is not possible. No scientist has yet determined the exact number of suns in the galaxy. They
can only estimate a ten thousand million number by considering a limited part of it, counting its suns, and
then generalizing the number to the whole system!
The total number of the suns is presumably more than this because they are so condensed that some
conceal others, making them indiscernible. Among the suns of our galaxy there are some suns that are
ten million times of our sun! Sometimes the galaxies are two million light years apart from each other.
Today’s greatest telescope at the Palumar Mountain in America can observe galaxies at the distance of
a thousand million light years. But occasionally some lights glitter beyond this distance that show
scientists other galaxies exist, too!
The sun of the solar system weighs two billion tons and our galaxy, which is only a small corner of the
great world, weighs approximately 165 thousand million times the weight of sun! Though there are so
many objects scattered in the world, it is mostly empty, with so many vacancies in between!4
All this is but a small perspective of the huge world, observed by our limited telescopes. By studying
these numbers and statistics that depict a very narrow view of our world, its size, depth and breadth, we
can imagine the Greatness of Allah; a Greatness that is inﬁnite and is contained in everything.
This huge world is Allah’s artwork; His factory and His book. By viewing Allah’s work, His Greatness is
observable which makes us call out:
ﻒﻮﺻ اَنْ ﻳﻦ ﻣﺮﺒ اَﻛﻪاَﻟ.
Allah is Exalted above what he is described.5

The most animated describers are incapable of describing Him, the most eloquent tongues are unable to
express Him, and the most powerful thoughts cannot realize even a part of His Greatness!
In accord with our own understanding, we can only say the same thing our Prophet has taught us:
َﻚﺮِﻓَﺘﻌ ﻣﻖﻓْﻨَﺎكَ ﺣﺮﺎ ﻋﻣ
We cannot appreciate Your due Greatness.6
1. Khisal: 2/639, min rawa anna lillah ‘azza wa jal…, tradition 14; Bihar al-Anwar: 54/320, bab 2, tradition 2.
2. Islam wa Hiy’at: 444.
3. Islam wa Hiy’at: 460.
4. Islam wa Hiy’at: 449.
5. Al-Kaﬁ: 1/118, bab Ma’ani Al-Asma’…, tradition 9.
6. ‘Awali Al-La’i: 4/ 132, tradition 227; Bihar al-Anwar: 68/ 23, Bab 61, tradition 1.

Commentary of: “Wa bi Sultanika’alladhi ‘ala
kulla shay”
ءَ ﺷﻞ ﻛﻼﻚَ اﻟﱠﺬِى ﻋﻠْﻄَﺎﻧﺑِﺴو
(I ask You) by Your Power, which towers over all things.
In the preceding pages, you read about some limited instances of the great world. Allah’s inevitable Rule
is over the world and its inhabitants. He dominates all things, and all creatures are doomed to His
Powerful Reign.
Anyone who has a rightful and deserving regime in this world, it is but as a gift from Allah. Once He wills,
He can take the power from one servant and grant it to another.
The rulers should consider their power as a ray of Allah’s Dominance and Rule and should not rule
unfairly and unlawfully, for if they do so, they will be oppressors. As it is stated in Qur’anic verses and is
proved throughout history, Allah’s revenge, which controls all things, would seize them. They cannot
resist Allah’s Will, and will remain in doomed chastisement humbly and contemptibly.
It is Allah’s Rule that ordered the water descending from the sky and springing from the earth to become
into storm and eliminate the disbelievers in Noah’s age. It was His Rule that sent the winds to eradicate

the powerful ‘Ad tribe, just as dry grass is removed from the earth, and brought their life to an end in just
a moment. It was His Rule that ordered the River Nile to send a wave and obliterate the oppressive
Pharaoh and his people.

Commentary of: “Wa bi wajhika’lbaqia ba’da
fana’i kully shay”
ءَ ﺷﻞ ﻛﺪَ ﻓَﻨَﺂءﻌ ﺑﺎﻗﻬِﻚَ اﻟْﺒﺟﺑِﻮو
(I ask You) by Your Face, which subsists after annihilation of all things.
Allah’s Holy Essence is the core of existence. His Existence is Preexisting and Eternal. He has always
existed without any counterpart, and will always exist so. He has willed to create all things wisely, while
He is independent of all things. Everything will come to an end, except He, Who will be forever.
Nothing in this world exists independently; the life of all beings is a blowing of the Divine Soul, and
therefore everything is doomed to mortality. Mortality is an attribute of deﬁciency, while eternity is an
attribute of perfection. Hence the Absolute Perfection has Absolute Eternity, and mortality is the attribute
of all the beings and their lives.

Commentary of: “Wa bia’smaa’ika’llati malat
Arkana kully shay”
ءَ ﺷﻞﺎنَ ﻛﻛر اتَ ﻣﻚَ اﻟﱠﺘﺂﺋﻤﺳﺑِﺎو
(I ask You) by Your Names, which have ﬁlled the foundations of all things.
The word “( ”اﺳﻤﺎءNames) in this divine phrase does not merely denote the lexical Names that are
composed of series of letters; rather it is the attributes, facts and concepts, which these Names connote.
Allah’s Mercy, Knowledge, Justice, and Power are the basics for all things. In other words, all things are

signs of Allah; the Creative, the Shaper, the All-Knowing, the All-Seeing, the Just, the Wise, the
Merciful, and the Compassionate.
The creatures are created, continue existence, and obtain sustenance based on these facts and
attributes of Allah. The lexical Names are therefore manifestations of the real Names. What are
signiﬁcant in the existence, identity, and repute of “all things” are the real Names not the lexical ones.
Anyhow, Allah’s real Names are mediators for the happening of actualities in this world. In the Sama’
supplication, narrated by an Infallible Imam, we read:
ﻠْﻔَﺘْﺢ ﻟﻤﺂءﻮابِ اﻟﺴﺑ اﻖﻐﺎﻟ ﻣﻠ ﻋ ﺑِﻪﻋﻴﺖذا د اﻟﱠﺬى امﺮَﻛ اﻻﻞَﺟِ اﻻﺰَﻋ اﻻﻈَﻢَﻋ اﻻﻈﻴﻢﻚَ اﻟْﻌﻤﻟُﻚَ ﺑِﺎﺳﺎﺳ اّﻧ اﻢﻟﻠّﻬا
ِﺮﺴﻠْﻴﺮِ ﻟﺴ اﻟﻌَﻠ ﻋ ﺑِﻪﻋﻴﺖذا دا و،ﺖﺟ اﻧْﻔَﺮجﻠْﻔَﺮضِ ﻟَرﻮابِ اﻻﺑ اﻖﻀﺂﺋ ﻣﻠ ﻋ ﺑِﻪﻋﻴﺖذا دا و،ﺖ اﻧْﻔَﺘَﺤﺔﻤﺣﺑِﺎﻟﺮ
ﺸَﻔَﺖْ اﻧاءﺮاﻟﻀ وﺄﺳﺂءﺸْﻒِ اﻟْﺒ ﻛﻠ ﻋ ﺑِﻪﻋﻴﺖذا دا و،تﻠﻨﱡﺸُﻮرِ اﻧْﺘَﺸَﺮﻮاتِ ﻟَﻣ اﻻَﻠ ﻋ ﺑِﻪﻋﻴﺖذا دا و،تﺮﺴ…ﺗَﻴ
O Allah! I ask You by Your Great Name, the most Powerful, the most Notable, the most Worthy, by
which if You are called for opening the heavens’ doors, they are opened by Mercy; if You are called for
opening the earthly doors, they are opened; if You are called by Your Name for relieving the troubles,
they are relieved; if You are called by your Great name for the Resurrection of the dead, they are alive;
and if You are called for removing poorness and anxiety, they are removed…
What materializes the needs, stated in this supplication, is not the mere Name that is consisted of the
letters n, m, a, and e; rather the Name itself and its reality.
The attributes that are the basis for “all things” are the reality of the existing realities, which are called
“Names” in the holy Qur’an and the traditions.
Among the manifestations of Allah’s Names is the Prophet’s Household and the Infallible Imams (as),
who have special characteristics and are the mediators of Allah’s Mercy for people until Day of
Resurrection. Allah’s Mercy, Guidance, Compassion and Forgiveness is granted to the people through
the Imams (as) and the believers’ deeds are also accepted through them.
The great scholar, al-Faydh al-Kashani, in his valuable Qur’anic exegesis “Saﬁ” has narrated Imam
Sadiq (as):
ﻨَﺎﺮِﻓَﺘﻌ ﺑِﻤ اﻻﻼﻤﺎدِ ﻋﺒ اﻟﻌﻦ ﻣﻪ اﻟﻞﻘْﺒ اﻟﱠﺬِي ﻻ ﻳَﻨﺴ اﻟﺤﺎءﻤ اﻷﺳﻪاﻟ وﻦﻧَﺤ.
By Allah that we (the Prophet’s Household) are Allah’s Glorious Names; Allah accepts not a single deed
from His servants except that they know us and appreciate our position.
As a result, concentrating to the lexis does not beneﬁt the human or manifest a reality for him. We

should go beyond the words and phrases to the realm of Reality, since everything apparent in the world
is the sign of Allah’s real names and realities.
وح اﻟﺮ ﺑِﻪ اﻟﱠﺬِي ﺧَﻠَﻘْﺖﻢﺑﺎﻻﺳ وﺳﺮ اﻟ ﺑِﻪ اﻟﱠﺬِي ﺧَﻠَﻘْﺖﻢﺑﺎﻻﺳ وشﺮ اﻟﻌ ﺑِﻪ اﻟﱠﺬي ﺧَﻠَﻘْﺖﻢﺑﺎﻻﺳ…و
By Your Name by which You created the Empyrean, by Your Name for which You created the
throne, and by whose Blessings You fashioned the Soul.

Commentary of:
ءَ ﺷﻞِﺎطَ ﺑﺣﻚَ اﻟﱠﺬِى اﻠْﻤﺑِﻌو
(I ask You) by Your Knowledge, which encompasses all things.
Allah’s Knowledge encompasses all of the actions and all of the times. It encompasses the apparent and
hidden aspects of all beings; even that of an atom, billions of which can be placed at the point of a
needle. Allah knows the number of all the creatures, even the atoms, the seeds, the drops of rain and
ﬂakes of snow. Here we just mention some verses of the holy Qur’an that is an ocean of knowledge.
ِضر اﻻﺎ ﻓﻣاتِ وﺎوﻤ اﻟﺴﺎ ﻓ ﻣﻠَﻢﻌﻳو.
He knows what is in the heavens and what is on earth. (3:29)
ﺎﻬﻠَﻤﻌ ﻳﻻ اﻗَﺔر وﻦﻘُﻂُ ﻣﺎ ﺗَﺴﻣﺮِ وﺤاﻟْﺒِ وﺮ اﻟْﺒﺎ ﻓ ﻣﻠَﻢﻌﻳو.
He knows what is in land and sea; not a leaf falls, but He knows it. (6:59)
َﻨُﻮنﻠﺎ ﺗُﻌﻣونَ وﺮﺎ ﺗُﺴ ﻣﻠَﻢﻌ ﻳﻪاﻟو.
And Allah knows what you keep secret and what you publish. (16:19)
 اﻟْﻐَﻔُﻮرﻴﻢﺣ اﻟﺮﻮﻫﺎ وﻴﻬ ﻓجﺮﻌﺎ ﻳﻣ وﺎءﻤ اﻟﺴﻦ ﻣﻨﺰِلﺎ ﻳﻣﺎ وﻨْﻬ ﻣجﺨْﺮﺎ ﻳﻣضِ ور ا ﻓﺞﻠﺎ ﻳ ﻣﻠَﻢﻌﻳ.

He knows what penetrates into the earth, and what comes forth from it, what comes down from
heaven, and what goes up to it; He is the All-compassionate, the All-forgiving. (34:2)
The reality of these verses becomes apparent when we closely study an incision in a hill, thousands of
which are found in all ﬁve continents. Entomologists have counted nearly seven hundred thousand types
of insects so far; however, the exact number of the different types of insects is impossible to be
determined. In a summer day when the sky is clear, the number of ﬂies, beetles, and millipedes moving
in a hill’s incision is more than the total number of the population of that continent. If humans were to
suddenly become extinct from the earth, other creatures living on the earth would hardly ever notice their
absence!1
ءَ ﺷﻞ ﻛ ﻟَﻪﺂءﺿﻬِﻚَ اﻟﱠﺬِى اﺟﺑِﻨُﻮرِ وو
(I ask You) by the Light of Your Face, through which all things are illuminated!

The Meaning of Light in Qur’anic Verses and Traditions
In the holy Qur’an and traditions, ‘light’ implies values and perfections. ‘Light’ means guidance2. ‘Light’
means success in travelling towards belief3. ‘Light’ means Islam, insight, knowledge. It means
brightness of the spirit4. ‘Light’ is Qur’an:
ﺒِﻴﻦ ﻣﺘَﺎبﻛ و ﻧُﻮرﻪ اﻟﻦ ﻣﻢﻛﺎءﻗَﺪْ ﺟ.
There has come to you from Allah a light, and a Manifest Book. (5:15)
‘Light’ also means divine rules, doctrines and moral facts:
ﻧُﻮرﺪًى وﺎ ﻫﻴﻬاةَ ﻓرﻟْﻨَﺎ اﻟﺘﱠﻮﻧﺰﻧﱠﺎ اا.
Surely We sent down the Torah, wherein is guidance and light. (5:44)
According to these references, it becomes clear that ‘light’ is the essence of Allah’s Attributes,
Accomplishments, and Glorious Names from which all the creatures beneﬁt to the highest degree of their
existence, capacity, and capability. The creatures would then get rid of their obscurity.
In this apt situation, the talented human goes from the darkness of inexistence to the light of existence,
from incapability to perfection, from the darkness of ignorance to the light of knowledge, from oppression
to justice, from unbelief to faith, from deviation to guidance, from materialism to spirituality; in order to
rise in position, all due to Allah’s Light, Names, and Attributes, Who is the Pure Light and Reality.

Qur’anic verses and the traditions of Prophet’s Household (as) imply that “Light of Face” has the same
realities and perfections, a thousand of which have been pointed out in Jowshan Kabir supplication.
The reason ‘Light’ is used as a singular is because all of Allah’s Lofty Names are actually His Existence,
and there is nothing as noun or adjective in His Holy Sanctuary. Knowledge, Wisdom, Justice, Mercy,
Compassion… are all the Existence of the One.
Since ‘Light’ mainly means guidance in Islamic texts the above-mentioned phrase may mean: “O Allah! I
ask You by Your Guidance, by which all the creatures are guided.”
Thus, the word ‘light’ covers all the heavenly concepts and attributes, and it is left to common sense to
choose among the various meanings according to the situation.
1. Danestani hayi jahan I ilm: 190.
2. al-Mizan: 1/487.
3. Tafsir Abu Al-Futouh: 1/331.
4. Kashf Al-Asrar: 1/ 703.

Commentary of:
ﺮِﻳﻦ اﻵﺧﺮﺂ آﺧﻳ وﻴﻦﻟو اﻻلوﺂ ا ﻳﺎ ﻗُﺪﱡوس ﻳﺎ ﻧُﻮرﻳ
O Light! O All-Holy! O First of the ﬁrst and Last of the last!
O the Perfect One! You are the One whose friend and servant, Imam Hussain (as) called You in the
desert of Arafah on ‘Arafat day:
ﺘﻣ و،َﻚﻠﻴ ﻋﺪُلﻟﻴﻞ ﻳ دﻟ اﺘﺎج ﺗَﺤّﺘ ﺣﺖﺒ ﻏﺘ ﻣ،َ ﻟَﻚﻈْﻬِﺮ اﻟْﻤﻮﻮنَ ﻫ ﻳّﺘ ﺣ،َ ﻟَﻚﺲﻮرِ ﻣﺎ ﻟَﻴ اﻟﻈﱡﻬﻦﺮِكَ ﻣﻐَﻴﻮنُ ﻟﻳا
ﻚَ؟ﻟَﻴ اﻞ ﺗُﻮﺻ اﻟﱠﺘ ﻫﺛﺎرﻮنَ اﻻَ ﺗّﺘ ﺣﺪْتﻌﺑ
Does anything have an existence which You don’t have, so that it would give You existence? You
have never been hidden to need any reason to justify You, and You have never been far away to
need the signs to direct us to You.
O Lord! When I leave my transient state and return to my own self, looking closely, I observe that the
Light of Your Beauty is clearer than everything else. You are by no means hidden, thus I do not need
any form of light to search Your Divine Position, because once I take a reality as the reason for my
exploration, I come to understand that the reality and the light are both Your creations.

When and where were You absent that You need a rationale justifying, and when and where have You
been away so that Your signs direct us to You?
You are free of all faults, and greater than anything to which You are described. You are the most
Perfect, the Absolute Reality, the Light and the Holy. You are the First of the ﬁrst, but there is no
beginning for Your Holy Existence, and You are the Last of the last without having an end. You are
Preexisting while You make all things begin, and You are Eternal after all beings will annihilate.
The ﬁrst and the last are two attributes for all your creations. All of them have been given a beginning
and an end. The entities have a beginning, for once upon a time they were nothing and You created
them, and they have an end means that the creatures come to an end. You bring them to an end. So
You have existed before “all things” and nothing had existed before You, and You will exist after “all
things” and nothing would exist after You.
O First of the ﬁrst and Last of the last!

Commentary of:
ﻢﺼﻚُ اﻟْﻌ ﺗَﻬﺘ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah, forgive me those sins which tear apart safeguards!
The deeds, behaviors, states, and manners that are against Allah's orders and His Prophet's and Imams'
traditions are considered as sins. Some sins are so severe that they are considered as declaration of
war with Allah and His Prophet (S).
The sins an individual commits in this world, would result in an an eternal ﬁre afﬂicting the sinner in the
Hereafter:
اﻴﺮﻌنَ ﺳﻠَﻮﺼﻴﺳا و ﻧَﺎرﻬِﻢﻄُﻮﻧ ﺑﻠُﻮنَ ﻓﻛﺎﺎ ﻳﻧﱠﻤﺎ ا ﻇُﻠْﻤﺘَﺎﻣ اﻟْﻴالﻮﻣﻠُﻮنَ اﻛﺎ ﻳنﱠ اﻟﱠﺬِﻳﻦا.
“Those who devour the property of orphans unjustly, devour Fire in their bellies… (4:10)”
Committing sins is, in fact, getting sustenance from the All Generous and becoming ungrateful to Him for
His hospitality. It is quite unfair to beneﬁt from Allah's Blessings for years and then become ungrateful to
Him.

The Story of Gratefulness for the Hospitality of a Generous
Ya'qub Layth, the famous ﬁgure of Sistan and the leader of liberalizing revolution against the oppressive
Abbasid dynasty, was the son of a zinc-worker. As a child, he was engaged in his father's work for a
while and spent his wages generously on his friends. His bravery and generosity made other brave
youngsters accompany him. Leaving the work of zinc, he began to do some other form of work with his
friends. But soon they quit that job, too, and decided to steal from the treasury of the ruler of Sistan.
Since skillful guards protected the treasury, this was not an easy job. They decided to dig a canal
underground from the suburbs unto the ﬂoor of the treasury and steal all it swiftly.
It took them six months to dig the canal and ﬁnally, they entered the treasury at midnight. They secretly
assembled all the gold, silver, jewelry, and drachmas in various bags and prepared to go out through the
canal, when a dazzling jewel attracted the attention of Ya'qub in the darkness. He could not identify it
due to the darkness and hence tasted it to ﬁnd that it was a piece of crystallized salt. Suddenly, he
ordered his followers to leave the treasure and leave through the canal to the suburbs.
The surprised youngsters accompanying him returned to the city empty-handed but demanded to know
the reason for this change in plan. Ya'qub said: “Though we had worked six consecutive months to
reach the treasury but when it was time to collect all its property, I saw it unfair to ransack the assets of
the ruler after I had tasted the salt belonging to him.”
Opening the treasury gate, the guards were surprised to see the canal skillfully dug and the assets
intact, and reported the event to the ruler of Sistan. The ruler ordered to announce in the city he would
reward the thief if he introduced himself. Ya'qub introduced himself to the ruler peacefully, and told him
of his unfairness of tasting the salt which belonged to the ruler, and betraying him.
The ruler of Sistan was happy to see such a brave, fair, and generous youngster and appointed Ya'qub
as the army commander of Sistan. Ya'qub progressed in the same position and managed to ﬁght the
corrupted Abbasid government to save the oppressed.
Committing sins is spiritual impurity, which pollutes the heart, mind, and deprives man from Allah's Mercy
and Blessings.
Committing sins tears off the veils guarding humans against chastisement and disgrace and unveils his
secrets in this world and in the Hereafter. It deprives humans from being Allah's servant, his faults from
being concealed by Allah, and His Forgiveness!
Religious notables have divided the sins into two main categories; major (cardinal) and minor sins. Imam
Sadiq (as) has stated that major sins are those for which the Almighty has obligated Hell.
If man avoids the major sins and protects himself from polluting his humanity, Allah would forgive his
other sins and grant him His Mercy and Forgiveness:

ﺎﺮِﻳﻤ ﻛﺪْﺧَﻼ ﻣﻢْﻠﻧُﺪْﺧ وﻢﺎﺗِﯩﻴ ﺳﻢْﻨ ﻋﺮّﻔُ ﻧﻨْﻪنَ ﻋﻮﺎ ﺗُﻨْﻬ ﻣﺮﺎﺋﺒﻮا ﻛﺒﺘَﻨنْ ﺗَﺠا.
“If you avoid the heinous sins that are forbidden you, We will acquit you of evil deeds, and admit
you by the gate of honor. (4:31)”
In the valuable book ‘Uyun Akhbar Al-al-Ridha’, it is narrated from the eighth infallible Imam (as) that
the major sins are:
1. Killing a human whose killing Allah has forbidden. 2. Adultery. 3. Theft. 4. Drinking intoxicants. 5.
Getting cursed by one's parents. 6. Escaping Jihad (holy war). 7. Seizing orphans' assets oppressively.
8. Eating blood, corpse, pork, and whatever killed without the Name of Allah. 9. Usury. 10. Earning
unlawful money. 11. Gambling. 12. Shortening the measures. 13. Accusing a blameless. 14.
Homosexuality. 15. Hopelessness of Allah's Mercy. 16. Considering oneself safe from Allah's
chastisement. 17. Helping the oppressors. 18. Befriending the oppressors. 19. False swearing. 20.
Capturing people's rights without need. 21. Lying. 22. Pride. 23. Extravagance. 24. Dissipation. 25.
Disloyalty. 26. Despising Hajj. 27. Fighting Allah's friends. 28. Engaging in useless hobbies. 29.
Insistence on committing sins.

Inauspicious Consequences of Committing Sins
Qur’anic verses and traditions contain instances of the outcome of committing sins. Committing sins
ruins belief and diminishes good deeds. Sins bring about worldly misfortune and catastrophes and also
chastisement in the Hereafter. Committing sins hinders acceptance of prayers by Allah. It deprives
humans from intercessions, and make the hearts cruel. Sins make words of religion ineffective.
They make human arrogant and deprived of Allah's sustenance. They keep humans away from serving
Allah. Committing sins results in gradual dominance of Satan over humans; it tears down the discipline
present in the society and the families. Sins make people apprehensive of each other. They bring about
a painful and difﬁcult death and difﬁculty in the Hereafter.
It is narrated from Imam Sadiq (as):
ﺎﻣ “و:ﺘَﺎﺑِﻪ ﻛ ﻓﻞﺟ وﺰ ﻋﻪ اﻟلﻚَ ﻗَﻮذﻟ و،ٍضٍ إﻻ ﺑِﺬَﻧْﺐﺮﻻ ﻣ وﺪَاعﻻ ﺻ وﺔﺒَﻻ ﻧ وﺮِبﻀقٍ ﻳﺮ ﻋﻦ ﻣﺲ ﻟَﻴﺎ إﻧﱠﻪأﻣ
ٍﻴﺮﺜ ﻛﻦﻔُﻮ ﻋﻌﻳ وﻢﺪِﻳﻳ اﺖﺒﺴﺎ ﻛ ﻓَﺒِﻤﺔﻴﺒﺼ ﻣﻦ ﻣﻢﺎﺑﺻا.”
No vein is cut, no foot strikes a stone, no trouble is made, no sickness is caused except for committing a
sin. That's why the Almighty has stated in His Book: ‘Whatever afﬂiction may visit you is for what
your own hands have earned; and He pardons much. (42:30)’1
It is also narrated from him:

ﻢ اﻟﻠﱠﺤ ﻓﻴﻦ اﻟﺴﻦ ﻣﺒِﻪﺎﺣ ﺻعُ ﻓﺮ أﺳء اﻟﺴﻞﻤإنﱠ اﻟﻌ وﻞﻼةَ اﻟﻠﱠﻴ ﺻمﺮﺤ ﻓَﻴ اﻟﺬﱠﻧْﺐﺐﺬْﻧ ﻳﻞﺟإنﱠ اﻟﺮ.
Whenever an individual misses saying his night prayer, he has certainly committed a sin. The effect of a
sin on the sinner is faster than the effect of a knife in meat.2
It is narrated from Imam al-Ridha (as):
ﻴﺖﺼإذَا ﻋ و،ٌﺔﺎﻳﻬ ﻧﺘﻛﺮﺒ ﻟﺲﻟَﻴ و،ﺖﻛﺎر ﺑﻴﺖﺿإذَا ر و،ﻴﺖﺿ رﺖﻌﻃ إذَا ا:ﺎء اﻷﻧْﺒِﻴﻦ ﻣِ ﻧَﺒَ إﻟﻞﺟ وﺰ ﻋﻪ اﻟأوﺣ
ىر اﻟﻮﻦ ﻣﺎﺑِﻊﻠُﻎُ اﻟﺴ ﺗَﺒﻨَﺘﻟَﻌ و،ﻨْﺖ ﻟَﻌﺖﺒإذا ﻏَﻀ و،ﺖﺒﻏَﻀ.
The Almighty told one of the Prophets (as) through revelation: If I am obeyed, I would be pleased, and if
I am pleased, I would give Blessings, and My Blessings are inﬁnite. If I am disobeyed, I would be
Wrathful, and if I become Wrathful, I curse, and My Curse would affect seven generations ahead.3
Throughout history, it has been proved that sometimes the progeny of oppressors have been afﬂicted by
poverty, pain, disability, or narrowness of sustenance. This is, in fact, a Blessing from Allah for them, so
that they do not become involved in sins and revolt.
On the instance of committing sins, it is narrated from Amir Al-Mu'minin (as):
َ إﻟﻪ اﻟﻮﺣ ﻓَﻴ،ُﻨﱠﺔ اﻟﺠﻨْﻪ ﻋﺸَﻔَﺖْةً اﻧﺒِﻴﺮ ﻛﻴﻦﻌﺑ أرﻞﻤةً؛ ﻓَﺈذَا ﻋﺒِﻴﺮ ﻛﻴﻦﻌﺑ أرﻞﻤﻌ ﻳﺘﱠﻨﱠﺔٌ ﺣ ﺟﻪﻠَﻴﻋ وﺪٍ إﻻﺒ ﻋﻦﺎ ﻣﻣ
ﺘَﺪِحﻤ ﻳﺘﱠ ﺣﻓَﻪ ﻗَﺎر إﻻ اﻟﻘَﺒِﻴﺢﻦﺌﺎً ﻣﺪَعُ ﺷَﻴﺎ ﻳ )ﻗﺎل( ﻓَﻤ،ﺎﻬﺘﺤﻨﺔُ ﺑِﺄﺟﻼﺋ اﻟﻤهﺘُﺮ ﻓَﺘَﺴ،ﻢﺘﺤﻨﺪِي ﺑِﺄﺟﺒوا ﻋﺘُﺮ أنْ اﺳﺔﻼﺋاﻟﻤ
ﻮﺣ ﻓَﻴ.ﻨَﻊﺼﺎ ﻳﻤ ﻣِﻴﺘَﺤ وإﻧﱠﺎ ﻟَﻨَﺴﻪﺒﻛ رﺌﺎً إﻻﺪَعُ ﺷَﻴﺎ ﻳﺪُكَ ﻣﺒﺬا ﻋ ﻫ،ِبﺎ ر ﻳ:ُﺔﻼﺋ اﻟﻤ ﻓَﺘَﻘُﻮل، اﻟﻘَﺒِﻴﺢﻪﻠﻌ اﻟﻨﱠﺎسِ ﺑِﻔَإﻟ
ِﺎءﻤ اﻟﺴ ﻓهﺘْﺮﺘﱠﻚُ ﺳﺘَﻬﻚَ ﻳﻨْﺪَ ذَﻟﺖِ ﻓَﻌﻴ اﻟﺒﻞﻨَﺎ أﻫﻐْﻀﻚَ أﺧَﺬَ ﺑِﺒ ذَﻟﻞ ﻓَﺈذا ﻓُﻌ،ﻨْﻪ ﻋﻢَﺘﺤﻨﻮا أﺟﻓَﻌر أن اﻬِﻢ إﻟَﻴﻞﺟ وﺰ ﻋﻪاﻟ
ﻪ ﻟﺎﻧَﺖ ﻛ ﻟَﻮ:ﻬِﻢ إﻟَﻴﻞﺟ وﺰ ﻋﻪ اﻟﻮﺣ ﻓَﻴ.ِﺘْﺮﺘُﻮكَ اﻟﺴﻬ ﻣﻘﺪُكَ ﻗَﺪ ﺑﺒﺬا ﻋ ﻫبﺎ ر ﻳ:ُﺔﻼﺋ اﻟﻤ ﻓَﺘَﻘُﻮل،ِض اﻷر ﻓهﺘْﺮﺳو
ﻨْﻪ ﻋﻢَﺘﺤﻨﻮا أﺟﻓَﻌ أنْ ﺗَﺮﻢﻛﺮﺎ أﻣﺔٌ ﻣﺎﺟ ﺣﻴﻪﻓ.
There is no servant but there are forty veils of reverence for him, until he commits forty major sins. After
doing so, Allah reveals to the angels: Cover My servant with your wings. The angels cover the servant
with their wings. Then that servant commits every sin he wishes to the extent that he takes pride in doing
sins among people. The angels say: O Allah! Your servant commits every sin and we are ashamed of
his wrongdoing. Allah reveals to them: Take your wings off from him. Then that servant begins enmity
with the Prophet's Household (as) and his reverence is violated in the heavens and the earth. The
angels say: O Allah! Your servant's reverence is violated. The Almighty reveals to them: If I attended to
him, I didn't order you to take your wings off him!
A pious believer, who remembers Allah and the Day of Resurrection, knows the inauspicious signs of
committing sins, and loathes sins apparently and secretly, is a viable human. And a sinner, who is
ignorant of Allah and the Day of Resurrection, and doesn't fear sins, is actually a dead person.

Sins Tearing off Reverence
The great narrator of traditions, Shaykh Saduq, in his “Ma'ani Al-Akhbar” has narrated a very important
tradition from Imam Zayn Al-'Abidin (as) on the inauspicious signs of sins. Part of the tradition explains
that part of Du’a’ Kumayl where all of the phrases begin with “ اﻟﺬﻧﻮب اﻟﺘ( ”اﻟﻠﻬﻢ اﻏﻔﺮ ﻟO Allah! Forgive
me the sins that…):
The sins that tear off human reverence are: 1. Drinking intoxicants. 2. Gambling. 3. Useless act and
speech for making people laugh. 4. Reference to people's deﬁciencies. 5. Accompanying the alleged
sinners.

Drinking Intoxicants
Imam Musa Ibn Ja'far, Imam al-Ridha, and Imam al-Jawad (as) have regarded drinking intoxicants as a
major sin. The great Eastern and Western scientists have proved that drinking intoxicants has harmful
effects on the brain, stomach, liver, heart, kidney, respiratory and circulation tracts, human mind and
progeny. Sometimes the resulting diseases are impossible to cure and the drinker is doomed to death.
The wine bottle is a dangerous and harmful enemy to human being, and an impure and foul thing.
The Holy Qur’an has considered drinking intoxicants as impure, ﬁlthy, and the act of Satan. Qur’an also
contains its harms more than its beneﬁts. Allah has made it unlawful for all people, because of its
harmful effects, and He would punish the drinkers severely in this world and the Hereafter, except if the
drinker repents.
The Messenger of Allah (S) has cursed ten people in relation to the intoxicant liquid: One who plants a
tree for it, one who nurtures the tree, one who extracts the grape or other fruits for it, one who has drunk
it, one who is the cupbearer, one who has delivered it with his animal, one who has taken it from the
porter, one who has sold it, one who has bought it, and one who has consumed the money earned in
this way.
ِﺮ ﺑِﯩﻦ ﻣﻪﻴﻘﺴ أنْ ﻳﻪ اﻟَﻠ ﻋﻖﺣ و،ﺪْرِه ﺻَﻠ ﻋﻪﺎﺑ ﻟُﻌﻴﻞﺴ ﻳ،ﺎﻧَﻪﺴﻌﺎً ﻟﺪْﻟ ﻣﻪﻬﺟ ودﻮﺴ ﻣﺔﻴﺎﻣ اﻟﻘمﻮﺮِ ﻳ اﻟﺨَﻤ ﺷَﺎرِبﺄﺗﻳ
ﻧﺎةﺪِﻳﺪُ اﻟﺰﻴﻬﺎ ﺻ ﻓﻴﻞﺴﺮٍ ﻳ ﺑِﯩ...ٍﺎلﺧَﺒ.
In the Hereafter, the intoxicant drinker enters the Scene of Resurrection with his face black, his mouth
crooked, and his tongue out of his mouth, and he cries from thirst. He drinks from a well into which the
impurity of the adulterers is poured.4
Imam Sadiq (as) has stated:

ﺛَﻦﻌﺎﺑِﺪِ اﻟﻮﺮِ ﻛ اﻟﺨَﻤﺷَﺎرِب.
Drinking intoxicants equals idolization.5
Imam Baqir (as) has stated:
ﺎﺻﻌ اﻟﻤأس رﺮاً وإﻧﱠﻪﺎﻓ ﻛﺸَﺮﺤﺮِ ﻳ اﻟﺨَﻤإنﱠ ﺷَﺎرِب.
A drinker would be considered as a disbeliever in the Day of Resurrection. Intoxicant liquids are the
foundation of all sins!6
Amir Al-Mu'minin, Imam ‘Ali (as) was asked: “Have you said that wine is worse than theft and adultery?”
Imam conﬁrmed and stated: “An adulterer may not commit any other sin, but when someone drinks
wine, he commits adultery, murder, and he quits prayer!”7
The Messenger of Allah (S) stated:
 إذَاﺪﱠقﺼ وﻻ ﻳ إذَا ﺷَﻔَﻊﺸَﻔﱠﻊﻻ ﻳ وﺐ إذَا ﺧَﻄجوﺰ أنْ ﻳﻞ ﺑِﺄﻫﺲ ﻓَﻠَﻴﺎﻧﺴ ﻟَﻠ ﻋﻪﺎ اﻟﻬﻣﺮﺎ ﺣﻌﺪَ ﻣ ﺑﺮ اﻟﺨَﻤ ﺷَﺮِبﻦﻣ
ﻻ ﺧَﻠَﻒ وﺮ أﺟ ﻟَﻪﻟَﻴﺲﺎنٌ وﻤ ﺿﻪ اﻟَﻠ ﻋﻨَﻪﺘَﻤ اﻟﱠﺬِي اﯨﺲ ﻓَﻠَﻴﻪﻠْﻤﺪَ ﻋﻌ ﺑﻨَﻪﺘَﻤﻦ إﯨ؛ ﻓَﻤﺎﻧَﺔ أﻣﻠ ﻋﻦﺗَﻤﻮﻻ ﻳ وﺪﱠثﺣ.
One who drinks wine after Allah has announced its prohibition to me, does not deserve a positive
response to his request. The intercession of a drinker is not accepted. His speech is unacceptable. He is
not a trustee, so if something is given in his trust, there is no guarantee for it from Allah.

Gambling
Gambling is among the major sins. Imam Sadiq (as) has considered it a major sin in an relevant
tradition.
The holy Qur’an has only considered wine and gambling as major sins:
ﺒِﻴﺮ ﻛﺛْﻢﺎ اﻴﻬِﻤ ﻓﺮِ ﻗُﻞﺴﻴاﻟْﻤﺮِ و اﻟْﺨَﻤﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ.
They will question you concerning wine, and arrow-shufﬂing. Say: In both is heinous sin. (2:219)
Making any tools for gambling, getting money from them, buying, and selling them are prohibited in
Islam. Most Shi'a jurisprudents consider playing with them as unlawful, even if winning and losing is part
of the game. Keeping gambling tools is unlawful and it is necessary to destroy them. Being part of a
gambling party and watching it are unlawful and it is obligatory to leave the place.

Useless Acts for Amusing People
By useless acts, it means doing those things that have no worldly or heavenly beneﬁts for the performer
and the audience, and are complete waste of lifetime, every minute of which is provided by the help of
millions of factors for the human being.
Wastage of valuable time is undoubtedly an instance of ungratefulness. Life and time is among the
greatest blessings Allah has bestowed on humans. To be grateful for this blessing, one should spend his
lifetime worshipping Allah, serving his servants, and obtaining knowledge.
Muhaddith Qumi in his book “Manazil Al-Akhira” narrates: A man called Ibn Samad continuously
calculated the past nights and days of his life. One day, he was counting his previous time, which
seemed to him as sixty years. He counted the days of his life as twenty one thousand and nine hundred.
This made him call out: “Woe be to me! If I have done at least one sin a day, I would meet my Lord with
twenty one thousand and nine hundred sins.” Saying this, he fainted and then passed away.

Reference to People's Deﬁciencies
Keeping the honour of Moslems and believers is an important element and highly emphasized in Islam,
to the extent that in Islamic teachings a believer's honour has been considered equal to his blood:
ﻪﺪَﻣ ﻛﻦﺆﻣ اﻟﻤضﺮﻋ.
If people were to continuously disgrace one another there would be no trust left amongst them. The
system of family and society would collapse and affairs of Muslims would be chaotic.
Only the Prophets and Imams are without deﬁciency and fault. All other people have faults that are
hidden from one another’s sight. Although there are some individuals who are not afraid of spreading
their faults, most people value their honour and dislike to spread their faults.
As a result, those who refer to people's physical, moral, behavioral, verbal, material, or religious
deﬁciencies and disgrace them are committing major sins, and are doomed to disgrace in this world and
chastisement in the Hereafter.
It is narrated from Imam al-Baqir and Imam Sadiq (as):
ﻮﻣﺎً ﻣﺎﺎ ﻳ ﺑِﻬﻔَﻪّﻨﻌﻴ ﻟﻪﺗزَﻻ وﻪﺜَﺮاﺗ ﻋﻪﻠَﻴ ﻋﺼﺤ ﻓَﻴ اﻟﺪِّﻳﻦَﻠ ﻋﻞﺟ اﻟﺮﺆاﺧﻔْﺮِ أنْ ﻳ اﻟَﺪُ إﻟﺒﻮنُ اﻟﻌﺎ ﻳ ﻣبأﻗْﺮ.
The nearest act to disbelief is to make a religious fraternity with a man to remind him of his
faults, and then blame him for his faults.8

Imam Sadiq (as) has narrated from the Messenger of Allah (as):
ﻬِﻢراﺗﻮ ﻋﻊ ﺗَﺘَﺒﻦ ﻣ ﻓﺈﻧﱠﻪ،ﻬِﻢراﺗﻮﻮا ﻋﻻ ﺗَﺘﱠﺒِﻌ وﻴﻦﻤﻠﺴﻮا اﻟﻤ! ﻻ ﺗَﺬُﻣ ﻗَﻠْﺒِﻪَﺎنَ إﻟﺺِ اﻹﻳﻤﺨْﻠ ﻳﻟَﻢ وﻪﺎﻧﺴ ﺑِﻠﻠَﻢ أﺳﻦ ﻣﺸَﺮﻌﺎ ﻣﻳ
ﻪﺘﻴ ﺑ ﻓﻟَﻮ وﻪﺤﻔْﻀ ﻳﻪراﺗﻮ ﻋَﺎﻟ ﺗَﻌﻪ اﻟﻊ ﺗَﺘَﺒﻦﻣ و،ﻪراﺗﻮ ﻋﻪ اﻟﻊﺗَﺘَﺒ.
O You who have embraced Islam verbally but not whole-heartedly! Do not blame Muslims and
chase their faults! Because anyone who chases Muslims' faults Allah will chase his faults. And if
Allah chases someone's faults, He will disgrace him, though he is in his home.

Accompanying the Alleged Sinners
Humans are impressed by their companions more than anything else. A companion makes the most
powerful impression on humans, and so the verses of Holy Quran and traditions from the Prophet's
Household (as) provide people, especially the believers, with important guidelines in making friends,
Explaining this fact that appears in the verses and traditions requires a separate discussion. Fortunately,
Islamic scholars have authored valuable works in this regard.
The holy Qur’an and the traditions prevent people from accompanying the disbelievers, wrongdoers, the
Jews, and even alleged sinners, to prevent the harmful effects of their culture, ethics, and evil ideas on
human, which would deprive them from Allah's Mercy.
Imam Sadiq (as) stated:
 ﺗَﻐْﻴِﻴﺮِهﻠ ﻋﻘْﺪِرﻻ ﻳ وﻴﻪ ﻓﻪ اﻟﺼﻌﺴﺎً ﻳﻠﺠ ﻣﺲﻠﺠ أنْ ﻳﻦﺆﻣﻠﻤ ﻟﻐﻨْﺒ ﻳﻻ.
It is not deserved for a believer to attend a circle in which Allah is disobeyed, and he is not able
to prevent it.9
Abu Hashim Ja'fari says: Imam al-Ridha (as) told me: “Why is it that I see you with Abdul Rahman Ibn
Ya'qub?” I said: “He is my uncle.” Imam (as) said: “He says an unacceptable thing about Allah;
something which is not in accord with Qur’anic verses and the traditions. He describes the Almighty as
inanimate objects. So either accompany him and leave us, or be our companion and leave him alone.” I
said: “He has his own ideas, and does not harm me. If I don't accept his ideas, I would have no
responsibilities.” Imam (as) stated: “Don't you fear that a chastisement would be sent upon him, and
encircle you both? Have you heard of the person who was a disciple of Moses (as) and whose father
was a disciple of Pharaoh? When the Pharaoh’s army reached Moses (as) and his followers beside the
river, the son left Moses (as) to advise his father into joining the followers of Moses. The father was
following the Pharaoh and the son was chasing him and quarrelling with him about his ideas. When they
reached the edge of the sea they were both drowned. When Moses was informed of this, he said:”

Allah's Mercy is upon him, but when Allah's chastisement descends, even those who are just
accompanying the wrongdoers would have no safety.”10
The Commander of Believers (as) stated:
ﺔﺎنَ رِﻳﺒ ﻣﻘُﻮمﺮِ ﻓَﻼ ﻳ اﻵﺧمﻮاﻟﻴ وﻪ ﺑﺎﻟﻦﺆﻣﺎنَ ﻳ ﻛﻦﻣ.
Anyone who believes in Allah and the Day of Resurrection would not stand in a doubtful and
accusing position.11
Imam Sadiq (as) stated:
 ﺗَﻌﺎﻟﻪ اﻟﺼ ﻓَﻘَﺪْ ﻋﻪ اﻟﺎءﻴﻟﺎبٍ ﻷوﺒﻨْﺪَ ﺳﺪَ ﻋ ﻗَﻌﻦﻣ.
One who accompanies those who curse Allah's friends, have certainly disobeyed Allah.12
Jesus Christ (as) stated: “Show your friendship with Allah by loathing the sinners; you will approach
Allah's Grace by retreating them.” He was then asked: “O Spirit of Allah! Who should we accompany?”
He responded: “Accompany someone whose company reminds you of Allah, whose speech increases
your knowledge, and whose behavior make you desire the Hereafter.”
The veils that exist between man and Allah’s chastisement and wrath are piety, chastity, honesty,
worship, and servitude. These veils remain if man abstains from doing the above-mentioned sins. If
human is tempted by the temptations of the apparent and hidden Satans, and pollutes himself with sins,
he has torn off these veils and hindrances, making way for calamities and chastisements.
ﻘَﻢّ اﻟﻨ ﺗُﻨْﺰِل اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah! Forgive me for the sins which bring down adversities!

The Sins Bringing Down the Adversities
In a valuable and noteworthy tradition, Imam Al-Sajjad (as) has mentioned nine sins that bring down
calamities, which are as follows: “1. Rebellion (Baghy), 2. Violating people’s rights, 3. Mocking Allah’s
servants, 4. Breaking promises, 5. Evident wrongdoing, 6. Scattering lies, 7. Passing judgment in
contrast to Allah’s rules, 8. Not paying Zakat13, 9. Shortening the measures.”14

Rebellion (baghy)
The Arabic word “baghy” means trespassing against Allah and His Rules, violating people’s rights,
corruption, wrongdoing, and adultery. It is used in all its meanings in Qur’anic verses:
ﻬِﻢﻠَﻴ ﻋَﻐ ﻓَﺒﻮﺳ ﻣم ﻗَﻮﻦﺎنَ ﻣونَ ﻛنﱠ ﻗَﺎرا.
Now Korah was of Moses folk, but he oppressed them… (28:76)
ِضر اﻻا ﻓﻐَﻮ ﻟَﺒﺎدِهﺒﻌ ﻟِزْق اﻟﺮﻪﻂَ اﻟﺴ ﺑﻟَﻮو.
And if Allah were to enlarge the provision for His slaves they would surely rebel in the earth…
(42:27
ﺎﻴﻐﻚِ ﺑﻣ اﺎﻧَﺖﺎ ﻛﻣ وءﻮ ﺳاﺮﻮكِ اﻣﺑﺎنَ اﺎ ﻛونَ ﻣﺎر ﻫﺧْﺖﺎ اﻳ.
O sister of Aaron, thy father was not a wicked man, nor was thy mother a woman unchaste.
(19:28)
The Messenger of Allah (S) has stated:
ْﻐﻘﺎﺑﺎً اﻟﺒِ ﻋعَ اﻟﺸﱠﺮﺮإنﱠ أﺳ و،ﺮِ ﺛَﻮاﺑﺎً اﻟﺒِﺮعَ اﻟﺨَﻴﺮإنﱠ أﺳ.
Surely the righteousness that is rewarded the fastest is generosity to people, and the
wrongdoing that is chastised the fastest is oppressing people.15
Imam Sadiq (as) said:
ْﻐاﻟﺒﺪُ وﺴاﻟﺤ وﺬِباﻟﺔُ وﺎﺟاﻟﻠﱠﺠﺪُ واﻟﻨﱠ وﺮﺴ اﻟﻌ:ﻦﺆﻣ اﻟﻤﻮنُ ﻓَﺘﱠﺔٌ ﻻ ﺗﺳ.
A believer does not possess six attributes: weakness and incompetence, stinginess, obstinacy,
lying, jealousy, and violation of people’s rights.16

Violating People’s Rights
The Benevolent Allah has placed a set of rights that is payable to all people, which are necessary to be
observed by others. Violating other people’s rights is a sin and the violator is doomed to chastisement.

The right of the parents on their children, the right of the child on the parents, the rights of the relatives
on each other, the rights of the neighbors on each other, the rights of the people on the government, and
vice versa, the rights of the husband on the wife, the rights of the wife due on the husband, the rights of
the subordinates on their superiors in terms of wealth and blessings, the rights of the poor on the rich,
and other rights stated in the holy Qur’an and the traditions.
The most comprehensive and eloquent book on the people’s rights is “The Treatise on Rights” of Imam
Zayn Al-‘Abidin (as). By contemplating on this book, one manages to know all the rights and feels
eligible to observe these rights.
Violating any of the rights is an obvious sin, and is followed by chastisement.

Mocking Allah’s Servants
Ridiculing people for their appearance, poverty, occupation, belief, or any other reason is a major sin
that leads to worldly and heavenly punishment.
Mocking people is, in fact, insulting their personality and belittling them. The Holy Qur’an considers the
mockers as hypocrites, oppressors, and corruptors.
َﻮنﺰِﯨﺘَﻬﺴ ﻣﻦﺎ ﻧَﺤﻧﱠﻤ اﻢﻌﻧﱠﺎ ﻣ ﻗَﺎﻟُﻮا اﻬِﻢﻴﻨﺎﻃ ﺷَﻴَﻟا اذَا ﺧَﻠَﻮاﻨﱠﺎ وﻨُﻮا ﻗَﺎﻟُﻮا آﻣ آﻣذَا ﻟَﻘُﻮا اﻟﱠﺬِﻳﻦاو.
When they meet those who believe, they say ‘We believe,’ but when they go privately to their
Satans, they say ‘We are with you; we were only mocking.’ (2:14)
The Messenger of Allah (S) said: The Almighty stated:
ﺘﺑﺎرﺤﻤﺪَ ﻟﺻﺎً ﻓَﻘَﺪْ أرﻴﻟ وﺎنَ ﻟ أﻫﻦﻣ.
Anyone who insults a friend of Mine has indeed set out to ﬁght Me!17
Imam Sadiq (as) stated:
In the Hereafter a caller calls: Where are those who left My friends alone? Then a group of people
who have no ﬂesh in their faces stand. So it is said: These are the people who annoyed the
believers, rebelled against them, and insulted them for their belief. Afterwards, they are ordered
to be taken to the Hell.
Also the Messenger of Allah (S) said: Allah has stated:
ﻦﺆﻣ اﻟﻤﺪِيﺒ ﻋ أذَلﻦ ﻣﺬَﻧﻗَﺪْ ﻧَﺎﺑ.

One who humbles My believer servant has obviously begun a war with Me!18
Mocking people is certainly insulting, annoying, and belittling them. The Holy Qur’an has severely
prohibited men and women who mock one another, and regarded them as oppressors particularly if they
do not repent (49:11).

Breaking Promises
Making and keeping promises are two humane and ethical realities, which are emphasised in the Holy
Qur’an and the tradition of the Prophet’s Household (as). Breaking the promises is considered as sin.
There is no difference whether the promise is made with Allah, the Prophet (as), the infallible Imams (as)
or ordinary people; fulﬁlling any positive promise, which is in relation to worshipping Allah, serving
people, commerce, or other rightful businesses, is a religious and ethical obligation, and breaking it is
unlawful and doomed to Allah’s punishment.
ﺪْﺗُﻢﺎﻫذَا ﻋ اﻪﺪِ اﻟﻬﻓُﻮا ﺑِﻌواو.
Fulﬁll Allah’s covenant, when you make covenant. (16:91)
ﻢﻚَ ﻫﻟَﺌوضِ ار اﻻﺪُونَ ﻓﻔْﺴﻳ وﻞﻮﺻنْ ﻳ ا ﺑِﻪﻪ اﻟﺮﻣﺎ اﻮنَ ﻣﻘْﻄَﻌﻳ وﻪﻴﺜَﺎﻗﺪِ ﻣﻌ ﺑﻦ ﻣﻪﺪَ اﻟﻬﻮنَ ﻋﻨﻘُﻀ ﻳاﻟﱠﺬِﻳﻦ
َونﺮاﻟْﺨَﺎﺳ.
Those who break the covenant of Allah after ratifying it and sever that which Allah ordered to be
joined, and make mischief in the earth: Those are they who are the losers. (2:27)
ﻮﻻﯩﺴﺎنَ ﻣﺪَ ﻛﻬنﱠ اﻟْﻌﺪِ اﻬﻓُﻮا ﺑِﺎﻟْﻌواو.
…And keep the covenant; surely the covenant shall be questioned of. (17:34)
ِﻘُﻮدﻓُﻮا ﺑِﺎﻟْﻌوﻨُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﻳﺎ.
O believers, fulﬁll your bonds… (5:1)
The Messenger of Allah (S) has stated:
َﺪﻋ وإذَا و،ﺬِب ﻛﺪﱠث وإذَا ﺣ،َ ﺧَﺎنﻦﻦ إذَا اؤﺗُﻤ ﻣ:ﻢﻠﺴ ﻣ أﻧﱠﻪﻢزَﻋ وﻠﱠﺻ وﺎمﻘﺎً وإنْ ﺻﻨﺎﻓﺎنَ ﻣ ﻛﻴﻪ ﻓﻦ ﻛﻦ ﻣﺛَﻼث
أﺧْﻠَﻒ.

Three attributes exist in a hypocrite, even if he prays and fasts and knows himself a Muslim; he
betrays when he is trusted, he lies when he speaks, and he breaks his promise after making it.19
Also Imam Sadiq (as) said:
ﺘُﻪﺒﻴ ﻏﺖﻣﺮﺣ وﺘُﻪوﯨﺮ ﻣﻠَﺖﻤ ﻛﻦﻤ ﻣﻮ ﻓَﻬ،ﻢﻔْﻬﺨْﻠ ﻳ ﻓَﻠَﻢﻢﺪَﻫﻋو و،ﻢﻬﺬِﺑ ﻳ ﻓَﻠَﻢﻢﺪﱠﺛَﻬﺣ و،ﻢﻬﻤﻈْﻠ ﻳﻟَﻢ و اﻟﻨﱠﺎسﻞﺎﻣ ﻋﻦﻣ
ﺗُﻪﺧُﻮ اﺖﺒﺟو وﺪْﻟُﻪ ﻋﺮﻇَﻬو.
One who does not behave oppressively with others and does not tell lies to them and does not
break his promises with them, is the one whose understanding is complete and whose justice is
obvious, backbiting him is unlawful and he should be fraternized.20

Obvious Wrongdoing
The Almighty Allah, in His Qur’an, has prohibited people from approaching sins whether openly or
secretly. (6:151). But obvious sins display the extreme shamelessness of the sinner, and his boldness
toward the law and the Islamic society.
Islam does not accept the pollution of the society by the sinners, and has determined an Islamic
punishment for those who contaminate the Islamic nation. It is incumbent upon the conscious believers,
especially the Islamic government ofﬁcials, to prevent the shameless sinners from any wrongdoing in all
ways possible, so that they may not poison others, especially young boys and girls, with their sins.
The obligation of ‘enjoining towards good’ (amri bi ma’ruf) in Islam is for eliminating the root of corruption
and pollution in order to keep the society away from ethical lapses. If the main training centers, that is
homes and schools foster the divine attribute of ‘modesty’ among the youth and make it a permanent
one, people become immune to obvious and hidden sins.
Modesty, remembering Allah, and thinking of the sins’ are the highest preventive factors from sinning for
the human being.
It is narrated from Imam Sadiq (as):
ﻨﱠﺔ اﻟﺠاﻹﻳﻤﺎنُ ﻓ و،ِﺎن اﻹﻳﻤﻦ ﻣﺎءﻴاَﻟﺤ.
Modesty comes from belief in Allah, and belief results in (entering) His Paradise.21
The Messenger of Allah (S) stated:
ﺎءﻴ اﻟﺤﻖ ﺣﻪ اﻟﻦﻴﻮا ﻣﺘَﺤإﺳ.

Be modest before Allah and observe the right of modesty!
“O Messenger of Allah! How should we do it?” he was asked. The Prophet answered:
ﺮﺮِ اﻟﻘَﺒﺬْﻛﻟْﻴ و،ﻋﺎ وﻣ وﻄْﻦاﻟﺒ و،ﻮىﺎ ﺣﻣ وأس اﻟﺮﻔَﻆﺤﻟْﻴ و،ﻪﻨَﻴﻴ ﻋﻦﻴ ﺑﻠُﻪأﺟ وﻢ إﻻﺪُﻛ أﺣﺒِﻴﺘَﻦ ﻓَﻼ ﻳ،ﻴﻦﻠ ﻓَﺎﻋﻨْﺘُﻢﻓَﺈنْ ﻛ
ﺎﺎةَ اﻟﺪﱡﻧْﻴﻴ اﻟﺤﺪَعةَ ﻓَﻠْﻴﺮ اﻵﺧاد أرﻦﻣ و،َاﻟﺒِﻠو.
You should not sleep at night and get up in the morning, except that you remember your
appointed time (death); so you should keep your heads and its organs, like eyes, ears, and
tongue from wrongdoing, keep your bellies from eating unlawful food, and remember your body
decays in your graves. One who wishes salvation in the Hereafter should leave the tempting stuff
of the world.22
Someone told Prophet Muhammad (S): “Give me some advice!” The Prophet said:
َﻚﻣ ﻗَﻮﻦ ﻣﺢﺎﻟ اﻟﺼﻞﺟ اﻟﺮﻦ ﻣﻴﺘَﺤﺎ ﺗَﺴﻤ ﻛﻪ اﻟﻦ ﻣﺘَﺤإﺳ.
Be modest before Allah as you are modest before a decent gentleman from your tribe!23
Modesty of a Believing Lady
Imam Al-Sajjad (as) has narrated: A man and his family were traveling by sea when their ship crashed
and all the passengers on the ship drowned, except for the man’s wife. She took a remaining board of
the ship until she reached an island.
On that island, there was an outlaw who had torn off all the veils of modesty. When he saw the woman,
he asked her: “Are you a jinn or a human?” The woman answered: “A human.” So without saying a
word, the bold outlaw forcefully took her as if he was his husband. The chaste woman got disturbed. The
outlaw asked the reason. Pointing to the heaven, the woman answered: “I’m afraid.” The bold man
asked: “Have you committed such a sin before?” The lady answered: “By Allah’s Glory not!” The man
said: “Although you have not committed the sin and I’m forcing you to do so, yet You are still fear Allah
this way. By Allah, I am the one who is more deserved to be disturbed and fearful of Allah than you.”
Then he left immediately, went to his family, and always asked for repentance.
One day he crossed a monk in his way, while the sun was shining intensely on them. The monk told
him: “Implore Allah to send a cloud for us to reduce the hotness of the sun!” The ex-brigand said: “I
have done nothing worthy to dare ask Allah a request.” The monk said: “So I pray and you say amen!”
Then the monk prayed and the man said amen. A cloud soon shadowed them. They walked under the
cloud for a while until they reached a fork in their way. The monk continued one of the ways and the
man chose the other. The cloud, too, continued shadowing the man!

Observing this, the monk told the man: “You are more deserved than me. Our prayer was accepted
because of you. So tell me your story!” The man explained the story of that lady. The monk said: “Since
you feared Allah your previous sins were forgiven. Watch out what you’ll do in the future!”24

Scattering Lies
The Messenger of Allah (S), Imam Sadiq (as) and Imam al-Ridha (as) have considered lying as a major
sin, and the most obscene of them.25
Among the most obscene kinds of lying is fabricating the statements of Allah, the prophets, the infallible
Imams and the heavenly Books, which misguides many people.
Throughout history, the disbelieving leaders fabricated facts and told lies under the name of science and
philosophy to prevent the masses from favoring the right religion, the prophets, and the Hereafter. These
hypocrites, fabricators, and tempters forged issues and led people astray. They presented the erroneous
things as right, and the true facts as untrue.
The disbelievers denied the heavenly Books that were revealed by Allah for guiding mankind. They
opposed Allah’s signs in various ways, and inspired people that nothing is descended from Allah!26
These oppressors accused the truthful prophets of lying and charged those wise men with magic. They
also called prophets, who were unique in mental capability, insane!
The disbelievers resorted to any type of crime and offence and even fabricated the divine Books of
Torah and the Bible to make them in accord with their own disbelief. They dared to alter the divine
verses and did not fear the outcome of their deeds and Allah’s doomed punishment. If they could, they
would have fabricated the Holy Qur’an, too, but the Absolute Guardian of the world protected it.
The hypocrites in the age of the infallible Imams intensively propagated false traditions to foster the
oppressive ruling of the Umayyad and the Abbasids, to keep the Prophet’s Household away from the
concerned areas, and to deprive people from the divine knowledge of infallible Imams who were the true
successors of the Prophet (S). They fabricated nearly a million false traditions, attributing them to the
great Prophet of Islam (S), and included them in Islamic books to introduce them to the nation as the
Islamic culture. If it was not for the scientiﬁc revolution of the Imams (as), especially Imam al-Baqir and
Imam Sadiq (as) together with their students, and the attempts by the Shi’a scholars and jurisprudents to
this day, we would have been blinded by some of those traditions fabricated by the agents of the
Umayyad and Abbasids. The jurisprudents did this using the tools taught by Imams (as) which enabled
them to distinguish between the right from wrong, and hence the true Islam was saved by the Imams
and the efforts of the Shi’a scientists. This way Allah’s message was completed on mankind until the
Hereafter and no one can claim that she/he has been away from Mohammad’s religion, on the Day of
Resurrection.

All over the world, these hypocrite fabricators have presented numerous lies in different scientiﬁc,
political, material, and spiritual arenas in the past two decades. They imposed the fabricated materials
on the societies and thus deceived individuals, leading them away from reality. The deceiving mottos like
“Religion is the nations’ opium.” “Government deserves the civilized, victorious, and the conquer of
humans.” “Knowledge is the key for solving all problems.” “Democracy and freedom”, “liberal civil
society”, “ruling of people on people” made many people communist and irreligious, instead of accepting
Allah’s rule on His people via His pious servants. The Muslim believers got entangled among
disbelievers and were mocked by them. That’s why the holy Qur’an calls out:
…ﺎذِﺑِﻴﻦْ اﻟَﻠ ﻋﻪﻨَﺔَ اﻟ ﻟَﻌﻞﻌﻓَﻨَﺠ.
So invoke the curse of Allah upon those who lie. (3:61)
ﻔﱠﺎر ﻛﺎذِب ﻛﻮ ﻫﻦﺪِي ﻣﻬ ﻻ ﻳﻪنﱠ اﻟا.
Surely Allah guides not him who is a liar, unthankful. (39:3)
The great Messenger of Allah (S) has thus been right in his very important traditions that is as follows:
ِور اﻟﺰلﻗَﻮ و أﻻ...ﻦﺪَﻳاﻟ اﻟﻮﻘُﻮقﻋ و،ﻪاكُ ﺑِﺎﻟﺮِ؟ اﻹﺷْﺮﺎﺋﺒﺮِ اﻟﺒ ﺑِﺄﻛﻢﻛِﻮﻧَﺒ اأﻻ.
Do you want me to inform you of the biggest major sin? Polytheism, unkindness toward parents,
(and he sat upright and continued) and beware of untrue speech.27
He also said:
ِﺬِبﺔُ اﻟاﻳ رِوﺔاﻳِو اﻟﺮﺷَﺮ.
The worst speech is lying.28
It is also narrated from him:
ًﺎذِﺑﺎﺎنَ ﻛ ﻛﻦةً ﻣووﺮ اﻟﻨﱠﺎسِ ﻣأﻗَﻞ.
A liar has the least humanity.29
Furthermore, the Prophet (S) was asked: “Is there any fearful believer?” He agreed. “Is there any stingy

believer?” He approved it again. “Is there any believer who is a liar?” He rejected it.30
Amir al-Mu’minin, Imam ‘Ali (as) stated:
ﺟِﺪﱠه وﻟَﻪﺰ ﻫﺬِبكَ اﻟﺘْﺮ ﻳﺘﱠﺎنِ ﺣ اﻹﻳﻤﻢﺪٌ ﻃَﻌﺒﺠِﺪُ ﻋ ﻳﻻ.
Man does not taste the sweetness of belief unless he avoids lying, either seriously or jokingly.31
He also said:
ِﺬِب اﻟﻦ ﻣاﻮ أﺳﻮءﻻ ﺳ.
Lying is the worst obscenity.32
Another valuable statement of him reads:
ٌﺎﻧَﺔﻴ ﺧﺬِباﻟﺎﻧَﺔٌ و أﻣﺪْقاَﻟﺼ.
Honesty is, in fact, loyalty and lying is betrayal.33
Imam Sadiq (as) has stated:
ِﺎن اﻹﻳﻤ ﺧَﺮابﻮ ﻫﺬِبإنﱠ اﻟ.
The Exalted Allah has set some locks for the sins; the key to these locks is wine, and even worst
than wine is lying.34
Prophet Moses (as) asked Allah: “Which of Your servants is the most well-behaved?” Allah replied:
“One whose tongue does not tell lies, whose heart does not go astray, and one who does not do
adultery.”35
Islamic sciences teach us that the liar is a transgressor, a hypocrite and dishonored. The angels curse
the liar. The liar has a foul mouth. The liar is a disbeliever. The liar is subjected to Allah’s wrath and
curse. The liar is a sinner who is deprived of Allah’s guidance and does not deserve companionship. The
liar is a human in appearance, but an unclean animal, indeed!

Judging in contrast to Allah’s Rules
Another sin, which descends adversities, is passing a judgment in contrast to the divine rules. If a judge

is aware of Allah’s rule, but denies it while judging and issues a verdict based on irreligious rules, he is,
according to the holy Qur’an, a transgressor, an oppressor, and a disbeliever36. He is a disbeliever
because he has denied Allah’s rule. He is an oppressor since he has deprived a human from his rights.
And he is a transgressor for he is away from religion and humanity due to his unfair and unjust verdict.
Imam Sadiq (as) has stated:
ﻪ ﺑِﺎﻟﻔَﺮ ﻓَﻘَﺪْ ﻛﻪ اﻟﻢﺮِ ﺣ ﺑِﻐَﻴﻦ اﺛْﻨَﻴﻦﻴ ﺑﻢ ﺣﻦﻣ.
One who issues an unfair verdict even on two drachmas has become a blasphemer.37

Not Paying Zakat
According to the Qur’anic verses and the traditions, paying zakat is obligatory for grains, quadrupeds,
gold, and silver and abstinence from paying it is a major sin. In most Qur’anic verses about prayer, there
is an immediate reference to zakat, too. Mentioning zakat after prayer shows its importance. One who
leaves paying zakat, like the shunner of prayer and hajj, is a blasphemer.
In a very important tradition, Imam Sadiq (as) has mentioned the philosophy of zakat brieﬂy, saying:
Zakat has become obligatory for assessing the rich and serving the poor. If all the people paid zakat,
there would be no poor Muslims, and they would become fortunate by the rights that Allah has set for
them. The people wouldn’t get poor, hungry, or needy except for the refraining of the rich from paying
their due rights. Those who don’t pay Allah’s portion of their wealth do not deserve His Mercy. By Allah
that no wealth is wasted whether in the desert or the sea, unless the zakat is paid on it.38
When Fatima Al-Zahra (as) gave a speech in her father’s mosque and brilliantly criticized the
government of her age using Qur’anic verses and the Prophet’s traditions, she the told people:
ﻢﺔً ﻷﻧْﻔُﺴﻴﻛﺎةَ ﺗَﺰﻛاﻟﺰ و،ِﺮﺒ اﻟﻦ ﻋﻢَﻼةَ ﺗَﻨْﺰِﻳﻬﺎً ﻟاﻟﺼ و،ِكﺮّ اﻟﺸﻦ ﻣﻢَﺎنَ ﺗَﻄْﻬِﻴﺮاً ﻟ اﻹﻳﻤﻞﻌﻓَﺠ.
Allah obliged belief for you to purify you of the pollution of disbelief, He obliged prayer to save
you from pride, and zakat to purify you of stinginess.39
One day, Imam al-Ridha (as) told his servant: “Have you granted anything for Allah today?” The servant
gave a negative answer. Imam (as) said: “So how would Allah recompense us?”40

Shortening the Measures
According to the Holy Qur’an and the traditions of the Prophet (S) and his Household (as), fraud in
dealing with people and shortening the measure are unlawful and major sins.
One chapter, from one hundred and fourteen chapters of the Holy Qur’an, is dedicated to this issue. The

ﬁrst few verses of this chapter talk about this major sin, betrayal and the chastisement for it:
َﻮﺛُﻮنﻌﺒ ﻣﻢﻧﱠﻬﻚَ اوﻟَﺌ اﻈُﻦﻻ ﻳونَ اﺮﺨْﺴ ﻳﻢزَﻧُﻮﻫ وو اﻢﺎﻟُﻮﻫذَا ﻛاﻓُﻮنَ وﺘَﻮﺴ اﻟﻨﱠﺎسِ ﻳَﻠﺘَﺎﻟُﻮا ﻋذَا اﻛ ا اﻟﱠﺬِﻳﻦﻴﻦﻔّﻄَﻔﻠْﻤ ﻟﻞﻳو
ِﻴﻦﺠ ﺳﺎرِ ﻟَﻔ اﻟﻔُﺠﺘَﺎبنﱠ ﻛ اﻼ ﻛﻴﻦﺎﻟَﻤِ اﻟْﻌبﺮ ﻟ اﻟﻨﱠﺎسﻘُﻮم ﻳمﻮ ﻳﻴﻢﻈ ﻋمﻮﻴﻟ.
Woe to those that deal in fraud, who, when they measure against the people, take full measure.
But, when they measure for them or weigh for them, do skimp. Do those not think that they shall
be raised up unto a mighty day, a day when mankind shall stand before the Lord of all Beings?
No indeed; the Book of the libertines is in Sijjin.(83: 1-7)
The Messenger of Allah (S) stated:
ًﺪاﻚَ أﺑ ذَﻟ ﻓَﻘﺒ ﻓَﻴ.ﺎﻤ زِﻧْﻬ: ﻟَﻪﻘَﺎل ﻓَﻴ،ٍ ﻧَﺎرﻦ ﻣﻦﻠَﻴﺒ ﺟﻦﻴ ﺑﻨﱠﻢﻬﺮِ ﺟ ﻗَﻌ ﻓﺔﺎﻣﻴ اﻟﻘمﻮ ﻳﻣﺮ ﻳﻒّﻄَﻔإنﱠ اﻟﻤ.
One who shortens the measures in dealing with people would be taken to the bottom of the hell, in the
Hereafter, and placed between two ﬁre mountains. He is then told to weigh the mountains, and he would
do so forever.41
The great exegesis book “Minhaj al-Sadiqin” explains about the verses of the “Mutafﬁﬁn” chapter and
narrates an important tradition from the Prophet (S). The Prophet (S) said: “There are ﬁve
consequences for ﬁve deeds.” People asked: “O Messenger of Allah! What are they?” He replied:
“When people broke their promises, Allah dominated their enemies on them. When people did adultery,
Allah spread death amongst them. When people lied and judged against Allah’s rule, they got
increasingly unfortunate. And when people refrained from paying zakat, they had no rain. And when they
shortened the measures, they got deprived of plants and entangled in famine.”
ﻢﻌّ اﻟﻨِﺮ ﺗُﻐﻴ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah! Forgive me the sins which alter the blessings!

Sins Altering Blessings
Committing some sins alter Allah’s Blessings for human being, and replace them with calamities and
adversities. These sins, as stated by Imam Al-Sajjad (as) are: 1. Oppressing people, 2. Losing good
habits, 3. Abandoning good deed, 4. Being ungrateful, 5. Abandoning gratefulness.

Oppressing People
Oppressing people is an atrocious and satanic sin. Oppression, even as much as a grain, is an obscene

deed. Be it as little as the grain, this deed would be punished in the Hereafter, too:
ﺒِﻴﻦﺎﺳ ﺑِﻨَﺎ ﺣَﻔﻛﺎ وﻨَﺎ ﺑِﻬﺗَﻴلٍ اد ﺧَﺮﻦ ﻣﺔﺒ ﺣﺜْﻘَﺎلﺎنَ ﻣنْ ﻛاو.
And if there be no more than the weight of a mustard seed We will bring it to account: and
enough are We to take account. (21:47)

Losing the Good Habits
The good habits that humans are inclined to, by Allah’s blessings, are really important and valuable and
make humans subjected to Allah’s Mercy. Humans should be careful and should guard these good
habits.
After attaining the good habits like gaining knowledge, showing humility, having patience, serving Allah’s
servants and so on, man is always subjected to dangers and should attempt to maintain his good habits.
If a human is careless about maintaining his good habits, to the extent that they are lost, he has then
committed a sin, and should, surely, expect the alteration of Allah’s blessings in his life.

Abandoning good deeds
Beneﬁcence and doing good to the people are signs of humanity and belief. According to the Qur’anic
verses, the good-doers are loved by the Almighty.
ﻴﻦﻨﺴﺤ اﻟْﻤﺐﺤ ﻳﻪاﻟو.
…Allah loves those who do good. (3:134)
People should not abandon their beneﬁcence toward others in any situation. Doing good to the people
is, in fact, a worship to Allah. It makes Allah content and its reward is great.
As a matter of fact, abandoning beneﬁcence is a sin, and results in deprivation from good manners and
etiquettes, Allah’s special Mercy, and countless rewards.

Ungratefulness
Being ungrateful towards Allah is a sin, which brings about severe chastisement, in the words of Holy
Qur’an:
ٌ ﻟَﺸَﺪِﻳﺪِﺬَاﺑنﱠ ﻋ اﺗُﻢﻔَﺮ ﻛﻦﻟَﺌو.

… but if you are thankless, My chastisement is surely terrible. (14:7)
The worst kind of ungratefulness is wasting Allah’s blessings for committing sins and unsuitable wishes.

Abandoning Gratefulness
Being thankful for the blessings Allah has granted to a human so that he may develop physically and
mentally is a necessity, and abandoning it is against humanity and justice.
Gratitude is indeed acknowledging the Provider and His Blessings together with spending the blessings
in the way which He Himself has ordered.
Gratitude for the blessing of being provided with a heart is adorning it with the belief and faith in Allah,
the Prophets, the Imams, the Holy Qur’an, and the Day of Resurrection.
Gratitude for the blessing of the eyes is looking at the nature to discover Allah’s Might, using them for
gaining knowledge, reciting Qur’an, as well as keeping them from unlawful scenes.
Gratitude for the blessing of the ears is hearing the truth, and keeping them from hearing falsehood,
unlawful music and sounds, backbiting, and slander.
Being thankful for the blessing of the tongue is through uttering ﬁne speech, answering ﬁne questions,
guiding the misled, reciting Qur’an and prayer, and keeping the tongue from lying, backbiting, slander,
ungrounded rumors, and belittling Allah’s servants.
Being thankful for the blessing of the stomach is eating lawful food, and avoiding unlawful stuff.
For being thankful for the blessing of lust, it should be used in lawful marriage and prevented from
unlawful relationships.
For being thankful for the blessing of feet, it should be used in going to the mosques and circles
knowledge, visiting relatives and religious brothers, and going to solve people’s problems.
Gratitude for the blessing of wealth is spending it for one’s wife and children, poor relatives, charity,
zakat, khums42 and giving of alms. Evading any of these examples of thankfulness is a sin, which alters
Allah’s blessings into chastisement and calamity.
ﺎء اﻟﺪﱡﻋﺒِﺲ ﺗَﺤ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah! Forgive me the sins which hold back supplication!

Factors that Hinder the Acceptance of Supplications
Imam Al-Sajjad (as) considers seven sins which prevent the acceptance of supplications by the
Almighty: 1. Bad intentions, 2. Hidden vices, 3. Hypocrisy with religious brothers, 4. Doubtfulness about
acceptance of supplications, 5. Postponing the prayers, 6. Leaving goodness and alms giving, which
make people close to Allah, 7. Speaking rudely with people and using obscene words.43

Bad Intention
Intention means one’s decision and goal. Islam demands people to have good intention towards all
humans and even animals and other entities, and to wish for goodness, prosperity, and health for
everyone. Islam recommends humans to do good to others and to solve their problems, as much as
possible. Good intentions and wishes for others is so valuable that it is rewarded! It is narrated from
Imam Sadiq (as):
A poor Muslim asks Allah: ‘O Lord! Grant me wealth to do goodness and alms giving so and so!’
If Allah knows his intention as truthful, He gives that servant as much reward as if he had
practiced all his good intentions, since Allah is Generous!44
It is also narrated: “A hungry man crossed a sand hill and thought to himself: ‘If these sand grains were
food, I would have divided them among people.’ Allah revealed to the prophet of that time: ‘Tell the man
that Allah has accepted his good intention for alms giving, and rewarded him as if he had granted the
food equivalent to that of the sand grains, to the people.’”45
One should avoid having bad intentions towards other humans and beings, because corrupted intentions
makes the heart rigid and leads to the committing sins and oppressing Allah’s servants.

Hidden Vices
Vices such as mistrust, hatred, self-admiration, negligence, insolence, arrogance, stinginess, greed,
jealousy, and loving Allah’s enemies are harmful sins that avoid the acceptance of prayers, in addition to
worldly and heavenly chastisement.
Imam al-Baqir (as) says about the hypocrites:
 ﺑِﺂﺧَﺮﺪْﺑِﺮﻳ وﻪﺟ ﺑِﻮﻘْﺒِﻞةٌ ﻳﺰةٌ ﻟُﻤﺰﻤﺪٌ ﻫﺒﺪُ ﻋﺒ اﻟﻌﺲﺑِﯩ.
A bad servant of Allah is one who is caviler and slanderer; on one side, he comes to befriend, on the
other hand, he begins enmity.46

Mistrust
Being suspicious of Allah, His friends, and the Muslims is an obscene, although hidden sin, which is
recorded in the book of deeds, accounted for on the Day of Resurrection, and chastised severely. The
exception to this are the one who can repent in this world.
ﺛْﻢ ا اﻟﻈﱠﻦﺾﻌنﱠ ﺑ ا اﻟﻈﱠﻦﻦا ﻣﻴﺮﺜﻮا ﻛﺒﺘَﻨﻨُﻮا اﺟ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ.
O you who believe: Avoid suspicion as much (as possible): for suspicion in some cases is a sin.
(49:12)
The Messenger of Allah (S) stated:
ﻦِ ﻋﻒاﻟ وﻪ ﺧُﻠُﻘﻦﺴﺣ و ﻟَﻪﻪﺎﺋﺟر وﻪ ﺑِﺎﻟﻪّ ﻇَﻨﻦﺴ ﺑِﺤ إﻻةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴﺮ ﺧَﻴﻦﺆﻣ ﻣﻄﻋﺎ ا ﻣ،ﻮ ﻫ إﻻ إﻟَﻪ اﻟﱠﺬِي ﻻﻪاﻟو
ﻦﺗَﻘْﺼﻴﺮٍ ﻣ وﻪ ﺑِﺎﻟﻪّ ﻇَﻨﻮء ﺑِﺴﻐْﻔَﺎرِ إﻻﺘاﻻﺳ وﺔﺑﺪَ اﻟﺘﱠﻮﻌﻨﺎً ﺑﺆﻣ ﻣﻪ اﻟﺬِّبﻌ ﻻ ﻳﻮ ﻫ إﻻ اﻟﱠﺬي ﻻ إﻟَﻪﻪاﻟ و،ﻴﻦﻨﺆﻣﺎبِ اﻟﻤﻴﻏْﺘا
َﻨْﺪ ﻋﻪﺎنَ اﻟ ﻛ إﻻﻪ ﺑِﺎﻟﺆﻣﻦﺪٍ ﻣﺒ ﻋ ﻇَﻦﻦﺴﺤ ﻻ ﻳ،ﻮ ﻫ إﻻ اﻟﱠﺬي ﻻ إﻟَﻪﻪاﻟ و،ﻴﻦﻨﺆﻣ اﻟﻤﺎﺑِﻪﻴاﻏْﺘ وﻪ ﺧُﻠُﻘﯘءﺳ وﻪ ﻟﻪﺎﺋﺟر
 ﺛُﻢﺎءﺟاﻟﺮ و اﻟﻈﱠﻦ ﺑِﻪﻦﺴ ﻗَﺪْ أﺣﻦﺆﻣ اﻟﻤﺪُهﺒﻮنَ ﻋ أنْ ﻳﻴﺘَﺤﺴ ﻳ،ﺮات اﻟﺨَﻴﺪِه ﺑِﻴﺮﻳﻢ ﻛﻪ ﻷنﱠ اﻟ،ﻦﺆﻣ اﻟﻤﺪِهﺒ ﻋﻇَﻦ
ﻪﻮا إﻟَﻴﻏَﺒار و اﻟﻈﱠﻦﻪﻨُﻮا ﺑِﺎﻟﺴ ﻓَﺄﺣ،هﺟﺎءر و ﻇَﻨﱠﻪﻒﺨْﻠﻳ.
I swear by God who has no partners that no good of this world or the Hereafter has been granted to any
believer, except due to his good opinion about God, his good behavior, and his avoidance of gossiping
and slandering. And I swear by God who has no partners that God will not punish anyone after
repentance and seeking forgiveness except due to his bad opinion about God, insufﬁcient hope in God,
bad behavior, and gossiping about believers. I swear by God who has no partners that there are no
believers who have a good opinion about God and receive anything less than they expect from Him.
This is so since God is Benevolent and has authority over all that is good, and is ashamed is one of his
servants have a good opinion about Him and He acts on the contrary. Therefore have a good opinion
about God and be inclined to Him.47
A believer who has the virtues of belief, good morality and behavior should be hopeful of Allah’s Mercy
and avoid any doubts about Him.
The sinners can repent and compensate for their sins. Since the Almighty has promised to forgive the
sinners for their repentance, in His Book, the sinners should not be doubtful about the acceptance of
their repentance by Allah. Instead, they should wholeheartedly believe in Allah’s Blessing toward them to
become subjected to His Mercy.
The invaluable narrator of traditions, Allama Majlisi, explains about the tradition of optimism and
pessimism about Allah, saying: “One should be optimistic about Allah’s forgiveness when he repents.

One should know that when he turns to Allah, He would accept him. When he prays rightly he should be
aware that Allah would answer his prayer. When he asks Allah to help him, he should believe that Allah
would sufﬁce him. And when he does something for Allah he should know that Allah would accept his
deed. This is optimism, and anyone who is pessimistic about Allah has done a major sin, which would
bring about chastisement.48“
A Muslim believer should interpret other Muslims’ conducts optimistically, however negative they may
seem. He has no right to be doubtful about others’ behaviors. For instance, if one sees a Muslim in a
sinful circle where unlawful deeds like gambling and wine exist, he is not allowed to assume that the
believer is involved in the wrongdoing. Rather, as recommended by the Prophet (S) and his household
(as), he should calm down and say to himself: “How fortunate is my believer brother! Allah has blessed
him to be present in this circle in order to enjoin good and forbid evil and save the wrongdoers. I wish I
had the opportunity to be in his place so that I could cure the patients of sin and release the captives of
Satan, hence I, too, could receive Allah’s reward.”

Hatred
Every Muslim should have affection towards other humans, except for those that Allah permits
otherwise. One’s hatred towards other people deprives him from strengthening ties of kinship,
beneﬁcence, and charity. Hatred towards people makes one’s heart, mind, and thought rigid and dark,
and removes Allah’s Mercy.
The Messenger of Allah (S) stated:
ﻢﺗَﻬﺪاوﻋﺎلِ وِﺟ اﻟﺮﻨَﺎء ﺷَﺤ إﺗﱠﻖ،ُﺪﻤﺤﺎ ﻣ ﻳ: ﻗَﺎل إﻻﻴﻨﺄﺗ ﻳﺋﻴﻞﺮ ﺟِﺒﺎدﺎ ﻛﻣ.
Gabriel didn’t descend to me, except that he advised me not to feel hatred for other people.49
Also Amir al-Mu’minin (as) said:
ِاةُ اﻟﻨﱠﺎسﺎدﻌ ﻣﻞﻬ اﻟﺠأسر.
The core of foolishness is hatred for people.50
He also said:
ِﺎلﻬ اﻟﺠﻢﻴ ﺷﻦﺎلِ ﻣِﺟاةُ اﻟﺮﺎدﻌﻣ.
Hating people is the manner of the foolish.51

Imam Sadiq (as) stated:
َةرﻮﺪِي اﻟﻌﺗُﺒةَ وﺮﻌ اﻟﻤﺎلِ ﻓَﺈﻧﱠﻬﺎ ﺗُﻮرِثِﺟةَ اﻟﺮﺪاوﻋﺎكَ وإﻳ.
Avoid enmity with people; because it leads to demolition and manifests mistakes.52

Self-Admiration
Admiring oneself or pride in one’s own deeds is an obscene sin. Mankind is but a servant of Allah; his
life and death is in His hands, his sustenance is from Allah, his worship is a blessing from Allah, and
every good deed he does is by Allah’s wish. Therefore, human should not take pride in what he does.
Imam Sadiq (as) stated:
َﻠَﻚ ﻫﺐﺠ اﻟﻌﺧَﻠَﻪ دﻦﻣ.
Anyone who admires himself would be annihilated.53
He also narrated: “A wise man came to a pious servant of Allah and told him: ‘How do you pray?’ The
pious answered: ‘How dare you ask this question from someone like me? I worshipped Allah such and
such, from the start.’ The questioner asked: ‘How do you cry?’ He answered: ‘I cry to such an extent that
my tears ﬂow.’ The wise man said: ‘You’d better laugh while you are afraid of Allah and not cry while you
admire yourself. In fact, Allah would not accept the deeds of anyone who is proud of himself.’”54
The Messenger of Allah (as) stated: “Almighty Allah told Prophet David (as): ‘O David! Give good tidings
to the sinners and warn the pious! David asked Allah: ‘Why should I do so?’ The Almighty answered:
‘Tell the sinners that I am the Forgiver and would accept their repentance. And warn the righteous of
taking pride in their deeds, because if I account for people’s deeds no one would be saved from My
chastisement.’”55

Hypocrisy
Hypocrisy in worship and good deeds in order gain people’s attention is unlawful and subjected to
Allah’s wrath.
The Holy Qur’an has announced hatred toward some of those who pray hypocritically, saying:
7) َﻮنﺎﻋﻮنَ اﻟْﻤﻨَﻌﻤﻳ( و6) َوناءﺮ ﻳﻢ ﻫ( اﻟﱠﺬِﻳﻦ5) َﻮنﺎﻫ ﺳﻬِﻢﺗَ ﺻﻦ ﻋﻢ ﻫ( اﻟﱠﺬِﻳﻦ4) ﻴﻦّﻠﺼﻠْﻤ ﻟﻞﻳ)ﻓَﻮ.
So woe to the praying ones who are unmindful of their prayers; who do good to be seen and

withhold the necessaries of life. (107:4-7)
Someone asked the Messenger of Allah (S): “How can we reach salvation?” The Prophet (S) replied:
“You should avoid saying prayers for attracting people’s attention.”56
It is narrated that when someone is killed in holy war, another gives his wealth away for Allah, and a
third one recites Qur’an, Allah calls on them: ‘You lied during the holy war for you wanted others to say
that you were brave. You lied in your alms giving for you wanted people to think you were very
generous. And you lied in reciting the Qur’an for you wanted to be known by others as a reader of
Qur’an.’ The Prophet (S) then said: ‘Such people are not rewarded and their hypocrisy wipes away their
deeds.’”57
A tradition narrated from the Prophet of Islam (S) reads:
ِﻴﻦﺠ ﺳ ﻓﻠُﻮهﻌ ﻓَﺎﺟ،ﻪﻠﻤ ﺑِﻌﻧﺮِدﺬا ﻟَْﻢ ﻳ إنﱠ ﻫ:ﺔﻼﺋﻠﻤ ﻟﻘُﻮل ﻳَﺎﻟ ﺗَﻌﻪإنﱠ اﻟ.
The Glorious Allah tells the angels: ‘This person has not done his deeds for Me, so take him to
the Hell.’58
The Messenger of Allah (S) also stated:
ﺎءِﻳ اﻟﺮ...ﻐَﺮكُ اﻷﺻﺮّﻢ اﻟﺸﻠَﻴ ﻋﺎ أﺧَﺎف ﻣفإنﱠ أﺧْﻮ.
The scariest thing for you is the minor idolatry… showing off!59
The Messenger of Allah (S) further said:
 رِﻳﺎءﻦةٌ ﻣ ذَرﻴﻪ ﻓﻼﻤ ﻋﻞﻘْﺒ ﻻ ﻳﻪإنﱠ اﻟ.
Allah would not accept any deed in which there is even a tinge of showing off.60
Shaddad Ibn Aws says: “I saw the Prophet (S) crying and asked him the reason. He said: ‘I am scared
of my nation’s hypocrisy. They would not worship stone idols, the sun, or the moon, but they are
hypocrites in what they do.’”61

Arrogance
Being arrogant before the truth, the giver of advice, the people, Allah’s rules, or His Prophets is a satanic
attitude.

Satan got deprived of Allah’s Mercy, for his arrogance before Him and was thus cast out, cursed, and
doomed to chastisement. An arrogant is so unfortunate that he is away from Allah’s Mercy.
ﺒِﺮِﻳﻦَﺘﺴ اﻟْﻤﺐﺤ ﻻ ﻳﻧﱠﻪا.
… verily He loveth not the arrogant. (16:23)
It sufﬁces for an arrogant that the punishment which the Qur’an has determined, is for him to dwell in the
Inferno:
ِﺮِﻳﻦﺒَﺘى اﻟْﻤﺜْﻮ ﻣﺲﻓَﻠَﺒِﯩ.
Woeful indeed will be the lodging of the arrogant. (16:29)
Considering oneself better than others and as the center of attraction, together with arrogance against
Allah’s rules, His worship, and the reality is a major sin which brings about Allah’s doomed punishment.
Boasting about one’s knowledge, deeds, worship, ancestry, beauty, wealth, strength, or plentiful friend is
an obscene act.
Imam Sadiq (as) stated:
ﻨﱠﻢﻬ ﺟ ﻓﻪ اﻟﻪﺒ أﻛﻨْﻪ ﺷَﻴﺌﺎً ﻣل ﺗَﻨَﺎوﻦ ﻓَﻤ،ه إزَارﺮﺒاﻟ وﻪ اﻟاء رِدﺰاَﻟﻌ.
Glory, Dignity, and Greatness belong to Allah; anyone who considers these attributes as
belonging to himself will be placed in Hell.62
Imam al-Baqir (as) and Imam Sadiq (as) said:
ٍﺮﺒ ﻛﻦ ﻣة ذَرﺜْﻘَﺎل ﻣ ﻗَﻠْﺒِﻪ ﻓﻦﻨﱠﺔَ ﻣ اﻟﺠﺪْﺧُﻞﻻ ﻳ.
One who has even a tinge of arrogance in his heart would not enter Paradise.63
Imam Sadiq (as) also stated:
 ﻓَﺘَﻨَﻔﱠﺲ،ﺘَﻨَﻔﱠﺲ أنْ ﻳﺄذَنَ ﻟَﻪ أنْ ﻳﺄﻟَﻪﺳ وِهﺮﺪﱠةَ ﺣ ﺷﻞﺟ وﺰ ﻋﻪ اﻟَ إﻟَ ﺷ،ﻘَﺮ ﺳ ﻟَﻪﻘﺎل ﻳِﺮِﻳﻦﺒَﺘﻠﻤ ﻟَﻮادِﻳﺎً ﻟﻨﱠﻢﻬ ﺟإنﱠ ﻓ
ﻨﱠﻢﻬ ﺟقﺮﺣﻓَﺎ.

In the Inferno, surely there is a place for the arrogant called ‘Saqar’. It complaints about its
extreme hotness to Allah and asks permission for breathing; it burns the whole inferno as it
breathes.64
‘Abd Al-A’la says: “I asked Imam Sadiq (as): ‘What is arrogance?’ He stated:
ﻖ اﻟﺤﻪّﻔﺮِ أنْ ﺗُﺴﺒ اﻟﻈَﻢأﻋ.
‘The highest degree of arrogance is belittling the truth and other people.’
I asked again: ‘How does one belittle the truth?’ Imam (as) answered:
ﻪﻠ أﻫَﻠ ﻋﻦﻄْﻌﻳ وﻖ اﻟﺤﻞﻬﺠﻳ.
‘Belittling the truth is misunderstanding it and reproaching those who support it.’65

Negligence
When humans are neglectful of the realities they are easily deluded by material issues, which is an
obscene and dangerous deed.
Those who are deceived by the worldly wealth deny the fact that this world is transitory; that one day
they would be placed in graves, their body be devoured by insects, their soul would be entangled by
their wrongdoing in the purgatory and chastised in the Hereafter. These people consider this world as
concrete and the Hereafter as abstract; they stick to the passing world and forget about the permanent
one; they believe in the worldly pleasures and doubt about the heavenly rewards. They don’t accept
Allah’s promise revealed to one hundred and twenty four thousand prophets(as) and the infallible Imams
(as). They don’t want to be believers nor avoid the sins and do virtues.
The negligent individuals are heedless of the Qur’anic fact that the Hereafter is the consequence of
apparent and hidden acts of this world. As the Prophet of Islam (S) states, this world is a place of action,
the outcome of which is granted in the other world. This world and the other world are therefore not
separate entities; the hereafter is, in other words, a reﬂection of this world. But alas the ignorant do not
understand.
The believers, who are negligent of the Qur’anic verses, are deluded by their conception of Allah’s
Mercy. They think that since Allah’s blessings and His Mercy are expanded for all beings there is no
need to worship and serve Allah and no need to take trouble in avoiding sins. They think that their sins
are very little in proportion to Allah’s Forgiveness and Mercy, and think: ‘we would be saved due to our
belief in Allah and affection to His prophets and the infallible Imams; our sins would not lead us away

from Allah’s Mercy and bring about His punishment’. These individuals are heedless and do not know
that Satan deceives people with these apparent ideas.
The Messenger of Allah (S) stated:
ﻪ اﻟَﻠ ﻋﻨﱠﺗَﻤﺎ وﻮاﻫ ﻫﻪ ﻧَﻔْﺴﻊ أﺗْﺒﻦ ﻣﻖﻤاﻷﺣ و.ِتﻮﺪَ اﻟﻤﻌﺎ ﺑﻤ ﻟﻞﻤﻋ وﻪانَ ﻧَﻔْﺴ دﻦ ﻣِﺲﻴاَﻟ.
A smart person is the one who opposes his carnal soul, and do well for his Hereafter. A foolish
person is the one that follows his carnal soul and foolishly hopes Allah’s Mercy.66
Such people are negligent that the Generous Allah whose Mercy embraces all things, has promised to
severely chastise habitual and arrogant sinners, and those who have no good deeds. Allah has given
good tidings to the righteous and brave Muslims that only they are subjected to Allah’s Mercy.
ﻪﺔَ اﻟﻤﺣﻮنَ رﺟﺮﻚَ ﻳﻟَﺌو اﻪ اﻟﺒِﻴﻞ ﺳﺪُوا ﻓﺎﻫﺟوا وﺮﺎﺟ ﻫاﻟﱠﺬِﻳﻦﻨُﻮا و آﻣنﱠ اﻟﱠﺬِﻳﻦا.
Those who believe, and those who emigrate (to escape the persecution) and strive in the way of
Allah, these have hope of Allah’s Mercy. (2:218)
Having hope of Allah’s Mercy, together with being simultaneous engaged in wrongdoing and leaving
one’s duties, is actually deluding oneself and is an erroneous hope.
Imam Sadiq (as) was said: “Some people are polluted with a variety of sins and they are still hopeful of
Allah’s Mercy. They continue wrongdoing until their death.” He (as) answered:
ﻨْﻪ ﻣبﺮ ﻫءَِْﻦ ﺷ ﻣ ﺧَﺎفﻦﻣ وﻪﺌﺎً ﻃَﻠَﺒﺎ ﺷَﻴﺟ رﻦ ﻣ،اﺟِﻴﻦﻮا ﺑِﺮﺴ ﻟَﻴ،ﻮاﺬِﺑ ﻛ،ﺎﻧ اﻷﻣﻮنَ ﻓﺤﺟﺘَﺮ ﻳم ﻗَﻮﻻءﻮﻫ.
These are people who have ﬂuctuating wishes. They are not really hopeful. One who is hopeful
follows his hope, and one who is afraid of something, escapes from it.67
Imam ‘Ali (as) says:
ِﻮرﺮِ اﻟﺨُﻤ ﺳﻦﺪُ إﻓَﺎﻗَﺔً ﻣﻌورِ أﺑاﻟﻐُﺮ و اﻟﻐَﻔْﻠَﺔﺮﺳ.
Recovering from intoxication of negligence is much harder than recovering from intoxication of
wine.68
He also said:

َةﺮﻐْﻔ اﻟﻤﻪ اﻟَﻠ ﻋﻨﱠﺘَﻤﻳ وﺔﻴﺼﻌ اﻟﻤَﻠﺪُ ﻋﺒ اﻟﻌﺮﺼ أنْ ﻳﻪ ﺑِﺎﻟةﺮ اﻟﻐﻦإنﱠ ﻣ.
Deluding by Allah’s Mercy is insistence on committing sins and still hoping for Allah’s
Forgiveness.69
The Messenger of Allah (S) told Ibn Mas’ud:
َﻚﺗﺎدﺒﻋِكَ وﺑِﺮﻚَ وﻠﻤﻋﻚَ وﻠْﻤﻋﻚَ وﻼﺣنﱠ ﺑِﺼﻻ ﺗَﻐْﺘَﺮ وﻪنﱠ ﺑِﺎﻟ ﺗَﻐْﺘَﺮﻻ.
Don’t get negligence of Allah and get deceived by your own worship, knowledge, and good
deeds.70

Stinginess
It is so obscene that humans beneﬁt from all the material and spiritual blessings that Allah has bestowed
on them, yet some of them do not donate part of their wealth and give no charity.
Human wealth that is gained by legal means is a divine trust from which he is allowed to spend
according to his dignity and needs. Allah has ordered one to give his additional possessions away to the
poor and the unfortunate. The human himself as well as everything that he possesses are Allah’s
belonging and every belonging should be spent by its owner’s permission. If the servant spends the
wealth based on his own impulses, he should certainly expect the Owner’s punishment.
Excessive accumulation of wealth, which is possible only by stinginess and doing evil in business, is
opposing Allah’s Will which is a major sin, and a cause for misfortune and hard heartedness. It also
deprives human from Allah’s Mercy and brings about His chastisement in the Hereafter.
Meanness is an evil attribute and an obscene vice, which is criticized in the Holy Qur’an and the
Prophet’s traditions. The Qur’anic verses and the traditions represent a stingy individual as an unthankful
servant, who is doomed to punishment.
ﻬِﻴﻨًﺎﺎ ﻣﺬَاﺑ ﻋﺮِﻳﻦﺎﻓْﻠﺘَﺪْﻧَﺎ ﻟﻋا وﻪﻠ ﻓَﻀﻦ ﻣﻪ اﻟﻢﺎ آﺗَﺎﻫﻮنَ ﻣﺘُﻤﻳ وﺨْﻞ ﺑِﺎﻟْﺒونَ اﻟﻨﱠﺎسﺮﻣﺎﻳﺨَﻠُﻮنَ وﺒ ﻳاﻟﱠﺬِﻳﻦ.
(Those) who hoard their wealth and enjoin avarice on others, and hide that which Allah has
bestowed upon them of His bounty. For disbelievers, We prepare a shameful doom. (4:37)
The Messenger of Allah (S) stated:
ِاﻟﻘَﺘﱠﺎت وﻴﻞﺨاﻟﺒﻨﱠﺎنِ و اﻟﻤَﻠﻨﱠﺔُ ﻋﺖِ اﻟﺠِﻣﺮﺣ.

The Paradise is forbidden for the taleteller, the stingy, and one who obliges for others.71
Imam ‘Ali (as) heard someone saying: “The fault of a stingy is more excusable than the oppressor’s.” He
(as) told him:
ﻢﺣﻠَﺔَ اﻟﺮﺻﺪَﻗَﺔَ واﻟﺼﺎةَ وﻛ اﻟﺰﻨَﻊَ ﻣ إذَا ﺷَﺢﻴﺢاﻟﺸﱠﺤ و.ﺎﻬﻠ أﻫَﻠﺔَ ﻋﻣ اﻟﻈﱡﻼدﺮﻳ وﻪ اﻟﺮﺘَﻐْﻔﺴﻳ وﺘُﻮب ﻳﻢ! إنﱠ اﻟﻈﱠﺎﻟﺖﺬِﺑﻛ
ﻴﺢﺎ ﺷَﺤﺪْﺧُﻠَﻬ أنْ ﻳﻨﱠﺔ اﻟﺠَﻠ ﻋامﺮﺣ و.ِ اﻟﺒِﺮابﻮأﺑ وﻪ اﻟﺒِﻴﻞ ﺳاﻟﻨﱠﻔَﻘَﺔَ ﻓﻒِ وﻴ اﻟﻀاءإﻗْﺮو.
You are wrong. Because an oppressor can repent, ask for Allah’s forgiveness, and return
people’s material rights. But when someone shows meanness he avoids alms giving, charity,
hosting guests, and spending in Allah’s way. Paradise is forbidden for the stingy.72
The Messenger of Allah (S) stated:
 اﻟﺨُﻠُﻖﻮءﺳ وﺨْﻞ اﻟﺒ:ﻢﻠﺴ ﻣﺎنِ ﻓﻌﺘَﻤﻠَﺘَﺎنِ ﻻ ﺗَﺠﺧَﺼ.
A Muslim does not have two attributes; meanness and bad temper.73
Imam Sadiq (as) said:
ﺎذَا؟ﻤ ﻟﺨْﻞ ﻓَﺎﻟﺒ،ًﻘّﺎ ﺣﻞﺟ وﺰ ﻋﻪ اﻟﻦ ﻣﺎنَ اﻟﺨَﻠَﻒإنْ ﻛ
If Allah truly substitutes for the property that is given away in His way, what is meanness for?74
Imam Musa Ibn Ja’far (as) said:
ﻪﻠَﻴ ﻋﻪ اﻟضﺎ اﻓْﺘَﺮ ﺑِﻤﻞﺨ ﺑﻦ ﻣﻴﻞﺨاَﻟﺒ.
A stingy is the one who is mean in doing what Allah has obliged him to do.75
The Messenger of Allah (S) stated:
،ﻨﱠﺔ اﻟﺠﻦﻌﻴﺪٌ ﻣ ﺑ،ﻪ اﻟﻦﻌﻴﺪٌ ﻣ ﺑﺨﻴﻞاﻟﺒ و،ِ اﻟﻨﱠﺎرﻦﻴﺪٌ ﻣﻌ ﺑ،ِ اﻟﻨﱠﺎسﻦ ﻣ ﻗَﺮﻳﺐ،ﻨﱠﺔﻦ اﻟﺠ ﻣ ﻗَﺮِﻳﺐ،ﻪ اﻟِﻦ ﻣ ﻗَﺮﻳﺐﺨاﻟﺴ
ِ اﻟﻨﱠﺎرﻦ ﻣ ﻗَﺮﻳﺐ،ِ اﻟﻨﱠﺎسﻦﻌﻴﺪٌ ﻣﺑ.
A generous person is close to Allah, close to the people, and to the Paradise. But a stingy one is
away from Allah, the people, and the Paradise.

Greed
Intense desire for wealth or property and accumulating them more than one’s needs causes mental
disorder for humans. It makes one neglect Allah’s rules and moral bonds, and hence lose his humanity.
The greedy individuals burn people’s properties and rights as ﬁre, and possess their wealth unlawfully.
Remembering Allah and His chastisement in the Hereafter, observing moral codes, loving other people,
and observing their rights keeps one from being polluted with greed for material wealth.
Allah has prepared a full array of blessings for humans. He has set some methods for them to obtain
their deﬁnite sustenance through working and activities; hence He has guaranteed their sustenance. No
one dies except that he eats the last mouthful that Allah has set for him. What is the reason for such
worldly greed then?
The Messenger of Allah (S) stated:
ًﻴﺮاصِ أﺳﺮﻠﺤ ﻟﻦ ﻳ ﻟَﻢﻦ اﻟﻨﱠﺎسِ ﻣَأﻏْﻨ.
The most contented of the people is the one who is not a captive of greed.76
Also the Prophet (S) advised Imam ‘Ali (as):
ﺬِباﻟ وصﺮاﻟﺤﺪُ وﺴ اﻟﺤ:ﻈَﺎمﺎلٍ ﻋﺼثِ ﺧ ﺛَﻼﻦﺎكَ ﻋ! أﻧْﻬﻠﺎ ﻋﻳ.
I prohibit you from three obscene characteristics; jealousy, greed, and lying.77
Imam Sadiq (as) said:
َﻠ ﻋﻪ اﻟتﻮﻋ د،َﻨْﻚ ﻣَﻠﻨﱠﺔً ﻋ ﻣﻈَﻢ أﻋﻞﺟضِ ر اﻷرﺎ ﻓ ﻣ: ﻟَﻪ ﻓَﻘَﺎلﻴﺲﻠ إﺑ أﺗَﺎهﻴﻨَﺔﻔ اﻟﺴﻦ ﻣﻼم اﻟﺴﻪﻠَﻴ ﻋﺒِﻂَ ﻧُﻮحﺎ ﻫﻟَﻤ
ﻮ ﻓَﻬصﺮاﻟﺤﺎكَ وإﻳ و،ﻞﻤﺎ ﻋ ﻣِ ﺑﻞﻤ اﻟﱠﺬِي ﻋﻮ ﻓَﻬ،َﺪﺴاﻟﺤﺎكَ و إﻳ:ﻦﻠَﺘَﻴﺼﻚَ ﺧﻤّﻠﻋ ا أﻻ.ﻢﻨْﻬ ﻣﺘَﻨﺣﺎقِ ﻓَﺄر اﻟﻔُﺴﺆﻻءﻫ
ﻞﻤﺎ ﻋ ﻣم ﺑِﺂدﻞﻤاﻟﱠﺬِي ﻋ.
When Noah (as) took off his ship, Satan came to him and said: ‘No one on the earth has done a
greater favor for me than you; you asked chastisement for the wrongdoers from Allah and
caused me comfort. I inform you of two characteristics; avoid envy that did what it did to me, and
avoid greed that did what it did to Adam.’78
Prophet Muhammad (S) said:
A greedy person has seven major calamities: a thought that harms his body and has no use, a

grief that is endless, a pain that accompanies him in his happiness and is not cured but with
death, a fear that ﬁnally strikes him, a sadness that bitters his joy, a sin that brings about Allah’s
punishment, except that He forgive him, a chastisement that he cannot avoid.79

Cupidity
Interest in what other people possess, wishing and asking for it, and stating that interest in a way that
forces other people to give away their property is regarded as ‘cupidity’ by the scholars.
The fourth Imam, Imam Al-Sajjad (as) said:
ِﺪِي اﻟﻨﱠﺎس أﻳﺎ ﻓﻤ ﻋﻊ اﻟﻄﱠﻤ ﻗَﻄْﻊ ﻓﻊﺘَﻤ ﻗَﺪ اﺟﻠﱠﻪ ﻛﺮ اﻟﺨَﻴﺖأﻳر.
I see all goodness in avoiding cupidity for the wealth and position that others possess.80
Satan asked Imam Sadiq (as): ‘What ﬁxes belief in a servant’s heart?’ Imam (as) answered: ‘Piety and
chastity.’ He asked again: ‘What detaches a servant’s belief?’ Imam replied: ‘cupidity.’81
Imam Hadi (as), the tenth infallible Imam, stated:
ٌﺔِﯩﻴﺔٌ ﺳﺠِﻴ ﺳﻊاﻟﻄﱠﻤ.
Cupidity is a very obscene quality.82
Imam Sadiq (as) said:
ِﺪِي اﻟﻨﱠﺎس أﻳﺎ ﻓﻤ ﻋﻊ اﻟﻄﱠﻤ ﻓَﺎﻗْﻄَﻊةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴﺮ ﺧَﻴﺗَﻨَﺎلﻨُﻚَ وﻴ ﻋ أنْ ﺗَﻘَﺮتدإذَا أر.
If you want to be happy and delighted and gain goodness in this world and the Last Day, do not long for
what others have.83
Imam ‘Ali (as) stated:
ﻪ ﻗَﻠْﺒﻊ اﻟﻄﱠﻤﻦﺴ ﻓَﻼ ﻳﻪﺎﺗﻴ ﺣﺎماً أﻳﺮ ﺣﻴﺶﻌ أنْ ﻳاد أرﻦﻣ.
One who wants to live a free life should not place cupidity in his heart.84

Jealousy
One of the most obscene qualities of mankind is jealousy. Islamic scholars believe that jealousy is
observing a blessing with someone and wish for its removal from them! Jealousy is, in fact, discontent
with Allah’s wise fate in giving blessings to other people. Pride, self-admiration, longing for mastery, and
stinginess are factors that cause jealousy in human heart.
Imam Sadiq (as) stated:
ﻄَﺐ اﻟﺤ اﻟﻨﱠﺎرﻞﺎ ﺗَﺄﻛﻤﺎنَ ﻛ اﻹﻳﻤﻞﺄﻛﺪَ ﻳﺴإنﱠ اﻟﺤ.
Surely, jealousy removes belief as the ﬁre burns wood.85
He also said:
اﻟﻔَﺨْﺮ وﺐﺠاﻟﻌﺪُ وﺴ اﻟﺤآﻓَﺔُ اﻟﺪِّﻳﻦ.
The plague for the belief is jealousy, self-admiration, and pride.86
Imam Sadiq has narrated:
The Prophet (S) has sought refuge to Allah from six things: suspicion, disbelief, pride, wrath,
oppression, and jealousy.87
Imam Sadiq (as) said as well:
Moses was praying and talking to Allah when he saw a man under the shade of Allah’s
Empyrean. He called: ‘O Lord! Who is this man who has been shadowed by Your Highest
Heaven?’ He was replied: ‘He is one of those who was not jealous of what Allah had bestowed
upon others.’88

Loving Allah’s Enemies
Befriending Allah’s enemies is caused by an ill heart. One should love goodness and Allah’s friends, and
hate wickedness and the wrongdoers. If someone acts vice versa then, he is ill hearted. He should cure
his illness with the Qur’anic verses; otherwise he should expect its adverse consequences in this world
and the Last World.
The holy Qur’an, the Prophet (S), and his disciples were hard to the disbelievers and kind to their
religious brothers:

ﻢﻨَﻬﻴ ﺑﺎءﻤﺣﻔﱠﺎرِ رْ اﻟَﻠ ﻋﺪﱠاءﺷ اﻪﻌ ﻣاﻟﱠﺬِﻳﻦ وﻪ اﻟﻮلﺳﺪٌ رﻤﺤﻣ.
Muhammad is the messenger of Allah. And those with him are hard against the disbelievers and
merciful among themselves. (48:29)
The holy Qur’an recommends the believers:
ﻖ اﻟْﺤﻦ ﻣﻢﻛﺎءﺎ ﺟوا ﺑِﻤﻔَﺮﻗَﺪْ ﻛ وةدﻮ ﺑِﺎﻟْﻤﻬِﻢﻟَﻴ ﺗُﻠْﻘُﻮنَ اﺎءﻴﻟو اﻢﻛﺪُوﻋِي وﺪُوﺬُوا ﻋ ﺗَﺘﱠﺨ ﻨُﻮا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ.
O believers, take not My enemy and your enemy for friends, offering them love, as they have
disbelieved in the truth that has come to you. (60:1)
The Qur’an states in Al-Mujadila Chapter:
و اﻢاﻧَﻬﺧْﻮ او اﻢﻫﻨَﺎءﺑ او اﻢﻫﺎءﺎﻧُﻮا آﺑ ﻛﻟَﻮ وﻮﻟَﻪﺳر وﻪ اﻟﺎد ﺣﻦونَ ﻣادﻮﺮِ ﻳ اﻵﺧمﻮاﻟْﻴ وﻪﻨُﻮنَ ﺑِﺎﻟﻣﻮﺎ ﻳﻣﻻ ﺗَﺠِﺪُ ﻗَﻮ
ﻢﺗَﻬﻴﺮﺸﻋ.
You shall not ﬁnd any people who believe in Allah and the Last Day to be loving to anyone who
opposes Allah and His Messenger, although they were their fathers, or their sons, or their
brothers, or their clan. (58:22)

Hypocrisy with Brotherhood-in-faith
Hypocrisy and double standards with religious brothers is so repulsive and impure that the Dominant
Allah, in His Qur’an, has deliberated the most severe chastisement and the worst place in Hell for the
hypocrites.
The Hypocrites are those who express their belief before the believers, but turn against them in their
absence. The hypocrites are in constant relationship with the disbelievers to place the believers into
trouble, and transfer their secrets to the disbelievers. Thus, hypocrisy is an endless disease that is
impossible to cure.
The hypocrite’s belief is on his tongue and his disbelief is in his heart. His heart and mind are polluted,
his morality poor, his thoughts satanic, and his personality is dangerous and grotesque.
In addition to the Qur’anic verses that show the hypocrite’s signs in various chapters, there are important
traditions in the hadith books, some of which appear here:
Imam al-Ridha (as), in reply to Muhammad Ibn Fudhayl, wrote about the hypocrites:

،ﻴﻦﻤﻠﺴ اﻟﻤﻦﻮا ﻣﺴﻟَﻴ وﻴﻦﻨﻣﻮ اﻟﻤﻦﻮا ﻣﺴﻟَﻴ وﻪﻮلِ اﻟﺳ رةﺘْﺮ ﻋﻦﻮا ﻣﺴ ﻟَﻴ...ﻢﻬ ﺧَﺎدِﻋﻮﻫ وﻪﻮنَ اﻟﺨَﺎدِﻋ ﻳﻴﻦﻘﻨَﺎﻓإنﱠ اﻟﻤ
ﻪ اﻟﻢﻨَﻬ ﻟَﻌ،ﺬِﻳﺐاﻟﺘﱠ وﻔْﺮونَ اﻟﺮﺴﻳﺎنَ وونَ اﻹﻳﻤﻈْﻬِﺮﻳ.
The double faced people who are deceitful in relation to Allah, the religion, the Prophet (S), and
the Muslims are not considered among the Prophet’s disciples and the believers. They pretend to
be believers and hide their disbelief and lying. May Allah curse them all!89
Imam Sadiq (as) said:
ﺎ اﻟﺪﱡﻧْﻴَﻠ ﻋصﺮاﻟﺤ اﻟﺬﱠﻧْﺐِ وﻠ ﻋﺮاراﻹﺻ وﻦﻴ اﻟﻌﻮدﻤﺟةُ اﻟﻘَﻠْﺐِ وﺎوﻔَﺎقِ ﻗَﺴّﺎتِ اﻟﻨﻼﻣ ﻋﻦﻣ.
Among the signs of hypocrisy are: hardheartedness, inability to weep, insistence on sins, and
too much longing for this world.90
The Messenger of Allah (S) stated:
One whose inside is not the same as his appearance is a hypocrite, regardless of his place,
situation, and status.91

Doubtfulness about Acceptance of Supplications
This was explained in previous sections under mistrust and pessimism.

Postponing the Prayers
The prayer is a comprehensive worship and the most beautiful ritual for expressing service and humility
to the Lord of the worlds.
The Qur’anic verses and the traditions have revealed invaluable facts about the prayer. Prayer prohibits
human from engaging in wrongdoing and unlawful things. Establishing prayers is a sign of the believers.
All the prophets(as) would establish prayers regularly. The prophets recommended their family members
to offer prayers, too.
Observing the prayers is an obligation. Prayer is amongst the religious laws, the cause of Allah’s
content, and the Prophet’s manner. After the acceptance of and insight into the religion, prayer is the
core of Islam. Everything has a value, and the worth of the religion is its prayer. Prayer is a major barrier
against satanic inspirations. Prayer brings about the guarantee of Allah’s Mercy. The dearest deed
before Allah is prayer. It is the last recommendation of the Prophet (S) before his demise, and the light of
his eyes. It makes the servant closer to Allah. Prayer is the pillar of the religion. Saying prayers while
observing all its conditions leads to forgiveness. The ﬁrst deed that is observed by Allah in the Hereafter

is prayer. The ﬁrst thing, which is accounted for, is prayer. It removes pride from human heart. The
prayer with that of piety is accepted and helps one to stay away from sins.
The preference of prayer at its appropriate time is like the preference of the Hereafter to this world, and it
is regarded as more precious than wealth and children by the believer.
One who does not say prayers is away from Allah’s Mercy and the intercession of the mediators. He is a
disbeliever and would be placed among the Christians and Jews in the Last Day. One who despises the
prayer is ignored by Allah and His Prophet (S). Leaving, despising, or delaying the prayer holds back
supplications.

Leaving Alms-giving
Doing good to the people and alms giving to the poor makes Allah content and brings about His Mercy
and acceptance of supplications.
The Messenger of Allah (S) stated:
صﺮاﻟﺒ وﺬَامﺎ اﻟﺠﻧُﻬﻮ أﻫﻼء اﻟﺒاع أﻧْﻮﻦ ﻧَﻮﻋﺎً ﻣﻴﻦﻌﺒ ﺳﻨَﻊﺪَﻗَﺔُ ﺗَﻤاﻟﺼ.
Alms giving avoids seventy kinds of calamities from human, the smallest of which are leprosy
and aphesis.92
He also said:
ِِزْق اﻟﺮﺗَﺰِﻳﺪُ ﻓ وﺮﻤ اﻟﻌﻴﻞﺪَﻗَﺔُ ﺗُﻄاﻟﺼ و.ﺪَﻗَﺔ ﺑِﺎﻟﺼﻢﺎﻛﺿﺮﺷَﺎﻓُﻮا ﻣ.
Give alms and cure your patients with it. Giving alms surely removes illnesses and grief. It
increases your goodness and your life.93

A Wonderful Story about Charity
’Abed, a pious man from the clan of Moses, implored Allah to grant him a child for thirty years, but his
prayer was not answered. He went to the covenant of an Israelite prophet and said: ‘O prophet of Allah!
Ask Allah to give me a child. I have asked Allah for it, but I have no child yet.’
That prophet prayed and then said: ‘O ‘Abed! My supplication for you was accepted. You will soon have
a child. But Allah has inclined that your child’s wedding night would be the last night of his life.’
‘Abed came home and told the story to his wife. His wife said: ‘We asked Allah to grant us a child to

relax with him, but when he reaches puberty he will cause us to suffer. Nonetheless we should be happy
with Allah’s fate.’ Her husband answered: ‘We are both old and unable. We might die in his puberty, so
that we would not suffer from his death.’
After nine months, Allah endowed them with an endearing son. They were greatly troubled in raising him
until he reached his youth and asked his parents for a decent wife. His parents neglected his request to
be able to live with him more. Finally, they could not help but arrange a wedding for him. On the wedding
night, they were waiting for their son’s fate - his death. The bride and groom spent that night safely and
remained alive for a week. The parents delightfully went to their prophet and asked the reason. The
prophet said: ‘It is a surprise! What I told you about your son was Allah’s revelation to me. We should
see what your son has done that Allah has removed the misfortune from his fate.’ Then the trustee
Gabriel descended and said: ‘Allah sends peace to you and says: Tell the son’s parents: Their son’s fate
was what you had told them, but the son did a good deed that changed his fate. He was eating on his
wedding night when a poor old woman came to him and asked for food. The young man gave his own
special food to her. The old woman ate the food, which seemed pleasant to her. Then she raised her
hands towards Me and said: ‘O Lord! Increases his lifetime!’ As the creator of the world, I added eighty
years to the young man’s age, due to the supplication of that woman. My servants should know that no
one is a loser in dealing with Me and I destroy no one’s reward.’94

Speaking Rudely
The power of speech can bring about great rewards for one by saying the truth, guiding people towards
it, or solving their problems. However, it may also impart illogical and untrue things, and commit sins like
backbiting, accusation, spreading rumors, and saying obscene utterances, and hence bring about
doomed chastisement for humans. Muslim notables have said:
The tongue’s weight is little, but its charge is great.
The Prophet of Islam (S) stated:
ﻪﺎﻧﺴ ﻟ ﻓم آدﻦﺎ اﺑ ﺧَﻄَﺎﻳﺜَﺮإنﱠ أﻛ.
Most of human faults are surely caused by his tongue.95
Imam Sadiq (as) said:
Among the signs of Satan interfering with human activities is that he is scurrilous; he is not afraid of what
he says and what is said about him.96
Imam Sadiq (as) afﬁrmed:

ِ اﻟﻨﱠﺎر ﻓﻔَﺎءاﻟﺠ وﻔَﺎء اﻟﺠﻦ ﻣاﻟﺒِﺬَاء.
Abusive language is caused by rudeness, and rudeness is placed in the Fire.97
In some traditions we read:
ﻪ ﻧَﻔْﺴَ إﻟﻠَﻪﻛأوﺔَ وﻛﺮ اﻟﺒﻪ رِزْﻗﻦ ﻣﻪ اﻟﻓَﻊ رﻢﻠﺴ اﻟﻤﻴﻪ أﺧﺸﺎً ﻓ ﻓُﺤ ﻗَﺎلﻦﻣ.
If one uses abusive language about his religious brother, Allah would remove blessings from his
sustenance, leave him to himself, and destroy his life’s conveniences.98
ﻼء اﻟﺒ ﺗُﻨْﺰِل اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah, forgive me for the sins which bring about tribulations!

Sins Causing Tribulations
Three sins cause descending of tribulations; 1. Negligence to the pleading of an afﬂicted, 2. Not helping
the oppressed, 3. Abandonment of enjoining good and forbidding evil.

Inattention to the pleading of an afﬂicted
When someone, who is broken, has lost a dear one, or is afﬂicted by any other trouble, pleads with his
religious brothers for removing his grief, it is human ethics and compassion which makes it necessary for
one to reduce the sorrow of such a person. Those who hear the pleading of a grief-stricken person but
do not rise to help him are not only unbelievers but also inhumane. The Messenger of Allah (S) stated:
ﻢﻠﺴ ﺑِﻤﺲ ﻓَﻠَﻴﻴﻦﻤﻠﺴﻮرِ اﻟﻤ ﺑِﺄﻣﺘَﻢﻬ ﻻ ﻳﺢﺒ أﺻﻦﻣ.
One who spends the night without attempting to solve Muslims’ problems is not considered a Muslim.99
Attending to the Muslims’ affairs and giving help and support to them, especially to those who plead for
help is the recommendation of the Almighty, His Prophet (S) and the infallible Imams (as). Imam Sadiq
(as) said:
ﻪﻤ أﻃْﻌﻮع ﺟﻦ ﻣﻪﻤ أﻃْﻌﻦﻣ و،ِ اﻟﻔُﺆادﺞ ﺛَﻠﻮﻫ وﺮِه ﻗَﺒﻦ ﻣجﺧَﺮ وةﺮ اﻵﺧبﺮ ﻛﻨْﻪ ﻋﻪ اﻟﺔً ﻧَﻔﱠﺲﺑﺮ ﻛﻦﺆﻣ ﻣﻦ ﻋ ﻧَﻔﱠﺲﻦﻣ
ﺨْﺘُﻮم اﻟﻤﻴﻖﺣ اﻟﺮﻦ ﻣﻪ اﻟﻘَﺎهﺔً ﺳﺑ ﺷُﺮﻘَﺎه ﺳﻦﻣ و،ﻨﱠﺔﺎرِ اﻟﺠﻤ ﺛﻦ ﻣﻪاﻟ.

One who removes the grief of a believer Muslim, Allah would remove his sorrow in the Last Day,
raising him from the grave while he is delightful. And one who removes a believer’s hunger Allah
would feed him with heavenly fruits. One who satisﬁes a believer’s thirst Allah would grant him
rahiq-i makhtum (a sealed intact drink).100
Imam Sadiq (as) stated:
َﻚ ﺑِﺬَﻟ ﻟَﻪﻞﺟ وﺰ ﻋﻪ اﻟﺘَﺐ ﻛﻪﺘﺎﺟ ﺣﺎح ﻧَﺠَﻠ ﻋﺎﻧَﻪأﻋ وﺘَﻪﺑﺮ ﻛ ﻓَﻨَﻔﱠﺲﺪِهﻬﻨْﺪَ ﺟﺜﺎنَ ﻋﻔَﺎنَ اﻟﻠﱠﻬ اﻟﻠﱠﻬﻦﺆﻣ اﻟﻤ أﺧَﺎه أﻏَﺎثﻦﻣ
مﻮ ﻳاعﺔً ﻷﻓْﺰﻤﺣ رﻴﻦﻌﺒﺳﺪَى و إﺣ ﻟَﻪﺮﺪﱠﺧﻳ وﻪﻴﺸَﺘﻌ ﻣﺮﺎ أﻣ ﺑِﻬﺢﻠﺼﺪَةً ﻳاﺣ و ﻟَﻪِﻞﺠﻌ ﻳ،ﻪ اﻟﻦﺔً ﻣﻤﺣ رﻴﻦﻌﺒﺳ وﻦﻨْﺘَﻴﺛ
ﻪاﻟﻮأﻫ وﺔﺎﻣﻴاﻟﻘ.
Anyone who answers the pleading of his Muslim brother when he is thirsty and sorrowful,
helping him to remove his sorrow and get his wish Allah records seventy two blessings for him.
One of the blessings is given to him in this world for arranging his life, and saves the remaining
seventy one blessings for his fear in the Last Day.101

Avoiding Helping the Oppressed
Helping the oppressed is so much important in Islam that Amir al-Mu’minin (as), in the last minutes of
his life on the twenty third night of Ramadan, advised his sons Imam Hasan and Imam Husayn (as):
ًﻮﻧﺎ ﻋﻈْﻠُﻮمﻠﻤﻟﻤﺎً و ﺧَﺼﻢﻠﻈﱠﺎﻟﻮﻧَﺎ ﻟﻛ.
Be the rivals of the oppressors and the aids of the oppressed.102
This is the best Islamic motto and a practical one against oppression and for the oppressed.
The Messenger of Allah (S) said:
ًﺒﺎﺎﺣﺼ ﻣﻨﱠﺔ اﻟﺠ ﻓﻌﺎنَ ﻣ ﻛﻢ اﻟﻈﱠﺎﻟﻦ ﻣﻈْﻠُﻮمﻠﻤ أﺧَﺬَ ﻟﻦﻣ.
Anyone who reclaims the right of an oppressed person from an oppressor one would be my
companion in Paradise.103
Imam ‘Ali (as) stated:
When you saw an oppressed person, help him against the oppressors.104
He also said:

ﻈْﻠﻮمةُ اﻟﻤﺮﺪْلِ ﻧُﺼ اﻟﻌﻦﺴأﺣ.
The best act of justice is helping an oppressed individual.105
Imam Sadiq (as) stated:
ﺮﻨْﺼ ﻳﻦﺆﻣ ﻣﻦﺎ ﻣﻣ و،امﺮﺠِﺪِ اﻟﺤﺴ اﻟﻤ ﻓﻪﺎﻓﺘاﻋﺮٍ و ﺷَﻬﺎمﻴ ﺻﻦ ﻣﻞﺎنَ أﻓْﻀ ﻛﻈْﻠُﻮﻣﺎً إﻻﻨﺎً ﻣﺆﻣ ﻣﻴﻦﻌ ﻳﻦﺆﻣ ﻣﻦﺎ ﻣﻣ
 إﻻﻪﺗﺮ ﻧُﺼَﻠ ﻋﻘْﺪِر ﻳﻮﻫ و أﺧَﺎهﺨْﺬُل ﻳﻦﺆﻣ ﻣﻦﺎ ﻣﻣ و،ةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴ ﻓﻪ اﻟهﺮﻧَﺼ و إﻻﻪﺗﺮ ﻧُﺼَﻠ ﻋﻘْﺪِر ﻳﻮﻫ وأﺧَﺎه
ةﺮﺎ واﻵﺧ اﻟﺪﱡﻧْﻴ ﻓﻪ اﻟﺧَﺬَﻟَﻪ.
No faithful Muslim helps an oppressed one except that his help is preferred to a month of fasting and
seclusion for worship in Masjid al-Haram (the Sacred Mosque in Mecca). No believer Muslim helps his
religious brother while he is able to do so, except that Allah would help him in this world and in the
Hereafter. And no believer Muslim leaves his religious brother while he can help that brother, except that
Allah would leave him in the world and in the Hereafter.106
The Messenger of Allah (S) stated:
هﺮﻨْﺼ ﻳ ﻓَﻠَﻢهﺮﻨْﺼ أنْ ﻳﻈْﻠُﻮﻣﺎً ﻓَﻘَﺪِرأى ﻣ رﻦﻤ ﻣﻦﻤﻷﻧْﺘَﻘ و،ﻪآﺟِﻠ وﻪﺎﺟِﻠ ﻋ ﻓﻢ اﻟﻈﱠﺎﻟﻦ ﻣﻦﻤ ﻷﻧْﺘَﻘ:ﻼﻟﺟ وﺗﺰﻋو.
The Almighty Allah says: ‘By My Glory and Might that I would certainly take revenge on the oppressor,
and surely I would take revenge on anyone who could help the oppressed and refused to do so.’107

Abandoning Enjoining to Good and Forbidding Evil
Enjoining to Good and Forbidding Evil are two divine duties. Practicing these two duties is obligatory for
anyone who has the necessary conditions; that is, he knows the good and the evil, and does good and
avoids evil himself. Abandoning these two duties is a cardinal sin and brings about tribulations.
Enjoining to good and forbidding evil are two important aspects of religion which, throughout history, all
prophets were appointed to speciﬁcally establish.
If these two tasks are discarded, the movement of prophet hood would stop, the religion would be
annihilated, and negligence, corruption, and misguidance would spread everywhere. The cities would
collapse and the people would perish.
The Almighty states in the Holy Qur’an:
َﻮنﺤﻔْﻠ اﻟْﻤﻢﻚَ ﻫﻟَﺌواﺮِ وْﻨ اﻟْﻤﻦنَ ﻋﻮﻨْﻬﻳوفِ وﺮﻌونَ ﺑِﺎﻟْﻤﺮﻣﺎﻳﺮِ و اﻟْﺨَﻴَﻟﻮنَ اﺪْﻋﺔٌ ﻳﻣ اﻢْﻨ ﻣﻦَﻟْﺘو.

And from among you there should be a party who invite to good and enjoin what is right and
forbid the wrong, and these it is that shall be successful. (3:104)
ِﺮﻨ اﻟْﻤﻦنَ ﻋﻮﻨْﻬﻳوفِ وﺮﻌونَ ﺑِﺎﻟْﻤﺮﻣﺎﺾٍ ﻳﻌ ﺑﺎءﻴﻟو اﻢﻬﻀﻌ ﺑﻨَﺎتﻣﻮاﻟْﻤﻨُﻮنَ وﻣﻮاﻟْﻤو.
And (as for) the believing men and the believing women, they are guardians of each other; they
enjoin good and forbid evil. (9:71)
The Messenger of Allah (S) stated:
ﻢ ﻟَﻬﺎبﺘَﺠﺴ وﻻ ﻳﻢﻛﺎرﻴﻮا ﺧﺪْﻋ ﻓَﻴﻢﻛارﺮ ﺷﻢﻠَﻴ ﻋﻠُﻦﻤﺘَﻌﺴ ﻟَﻴ أو،ِﺮْﻨ اﻟﻤﻦ ﻋﻦﻟَﺘَﻨْﻬوفِ وﺮﻌنﱠ ﺑِﺎﻟﻤﺮﻣﻟَﺘَﺎ.
You people should enjoin good and forbid evil, or else Allah would dominate the wicked ones on
you, and your honest ones would pray, but their supplications would not be accepted.108
ﻠُﻮس اﻟﺠ إﻻﺘُﻢﻴ إذَا أﺑ: ﻗَﺎل.ﻴﻬﺎ ﻓﺪﱠث ﻧَﺘَﺤ،ﺪﱞﻨَﺎ ﺑﺴﺎﻟﺠ ﻣﻦﺎ ﻟَﻨَﺎ ﻣ ﻣ،ﻪ اﻟﻮلﺳﺎ ر ﻳ: ﻗَﺎﻟﻮا.ِﻗَﺎت اﻟﻄﱡﺮ ﻓﻠُﻮساﻟﺠ وﻢﺎﻛإﻳ
ﺮاﻷﻣِ و،مﻼ اﻟﺴدر و، اﻷذَىﻒﻛ و،ِﺮﺼ اﻟﺒ ﻏَﺾ:؟ ﻗَﺎلﻪ اﻟﻮلﺳﺎ ر ﻳ اﻟﻄﱠﺮِﻳﻖﻖﺎ ﺣﻣ و: ﻗَﺎﻟُﻮا.ﺎﻘﱠﻬ ﺣﻄُﻮا اﻟﻄﱠﺮِﻳﻖﻓَﺎﻋ
ِﺮْﻨ اﻟﻤﻦ ﻋاﻟﻨﱠﻬ و،ِوفﺮﻌﺑِﺎﻟﻤ.
The Prophet (S) said:
Avoid blocking the people’s way by sitting on the road. People said: We cannot help it; we have
no other place to talk. The Prophet (S) answered: If you cannot help it, you should observe the
rights of the roads. The disciples asked: What are the rights of the road? He replied: Not looking
at strange passing women, not annoying the passing people, answering people’s greetings, and
enjoining to good and forbidding evil.109
Prophet Muhammad (S) also said:
ﻪ اﻟﺮ ذِﻛ أو،ٍﺮْﻨ ﻣﻦ ﻧَﻬﻴﺎً ﻋ أو،ٍوفﺮﻌﺮاً ﺑِﻤ أﻣ إﻻ، ﻟَﻪ ﻻ،ﻪﻠَﻴ ﻋم آدﻦ اﺑﻼم ﻛﻞﻛ.
All the speeches of man are to his harm except his invocation to Allah and his enjoining good
and forbidding evil.110
Imam al-Baqir (as) stated: “Allah revealed to Prophet Shu’ayb (as): ‘I will chastise a hundred thousand
people from your tribe; forty thousand of the evil doers and sixty thousand of the pious ones.’ Shu’ayb
said: ‘O Lord! The wrongdoers should certainly be chastised, but why would You punish the pious ones
too?’ The Almighty revealed to him: ‘The pious men were not well wishers to the wrongdoers, did not

forbid them from evil doing, did not oppose them, and did not become enraged to them because of My
Wrath.’111
A man from Khath’am tribe came to Prophet Muhammad (S) and said: “O Prophet! Inform me of the
best Islamic rite!” The Messenger (S) said: “Belief in Allah.” The man said: “What is the best act after
that?” He was answered: “Observing the kinship ties.” The man asked again: “What is next?” The
Prophet (S) responded: “Enjoining to good and forbidding evil.” The questioner asked again: “Which
deed is more hated by Allah?” The Messenger said: “Polytheism, then cutting kinship ties, and then
enjoining to evil and forbidding from good.”112
ﺎﺗُﻬﺧْﻄَﺎ اﺔﻴﯩ ﺧَﻄﻞﻛ وﺘُﻪذْﻧَﺒ ذَﻧْﺐٍ اﻞ ﻛ ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
O Allah! Forgive me every sin I have committed and every mistake I have made!
When the attraction of wrongdoing is still attached to the human heart it causes occasional wrongdoing.
The researchers call this wrongdoing zanb (sin). To them, khati’a (mistake) is the frequent committing of
sins at all times and places, and is the result of the increasing attraction and the steadying of wrongdoing
in human heart.
After asking forgiveness for all the sins that tear apart defenses, bring down adversities, alter blessings,
hold back supplications, and bring about tribulations, the human beseecher in Allah’s presence implores
his Lord: “Forgive all my sins and mistakes I have done during my lifetime, either major or minor sins,
intentional or unintentional ones, hidden or apparent, in childhood, adolescence or adulthood. No one
can forgive all the sins except You, because You are the Merciful and the Generous One Who stated in
Your Qur’an:
ﻴﻢﺣ اﻟﺮ اﻟْﻐَﻔُﻮرﻮ ﻫﻧﱠﻪﺎ اﻴﻌﻤ ﺟ اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻪنﱠ اﻟ اﻪ اﻟﺔﻤﺣ رﻦ ﻻ ﺗَﻘْﻨَﻄُﻮا ﻣﻬِﻢﻧْﻔُﺴ اَﻠﻓُﻮا ﻋﺮﺳ اﺎدِي اﻟﱠﺬِﻳﻦﺒﺎ ﻋ ﻳﻗُﻞ.
‘Say: O my people who have been prodigal against yourselves, do not despair of Allah’s Mercy;
surely Allah forgives sins altogether; surely He is the All-forgiving, the All-compassionate.
(39:53)’
َﺮِكﻚَ ﺑِﺬِﻛﻟَﻴ ابﺗَﻘَﺮ اّﻧ اﻢاَﻟﻠﱠﻬ
O Allah, verily I seek nearness to You through remembrance of You.

The Ruins of Remoteness
Human’s excessive belonging to material issues, to the extent that they become like that of a hard veil
between him and his Lord, extreme inclination to sensual desires, being drowned in mere enjoyments,
spending every minute of valuable life for gaining wealth, accompanying the negligent people, leaving
goodness and charity, wastage of food, cloth, and property, inattention to the relatives and friends,
negligence in doing obligatory deeds, committing unlawful acts, and lack of knowledge, are all signs of
the human being resident in the ruins which is remote from Allah.
This a ruin in which nothing is found but fraud, humbleness, devil hood, plunder, hypocrisy, lying,
backbiting, slander, usury, betray, robbery, adultery, murder, proud, greed, stinginess, jealousy, hatred,
enmity, wrath, and wrongdoing.
In this ruin, the treasure of humanity is seized by Satan, the precious life is wasted, the asset of the
human spirit is destroy, he is arrested by nihilism, ungratefulness, and disbelief, and entangled in
permanent loss and misfortune.
This ruin is the one in which the dealing is controlled by the Satan. Most people of this ruin are
apparently humans, but animals in reality. They are engaged in useless acts, away from belief and
reality, and stuck to whims and conjectures. Like a disbeliever’s grave, it is full of ornaments in
appearance, but really full of severe chastisement.
It is a religious and logical obligation for the prisoner of the ruins of remoteness to release himself from
the material belongings and set out to the union country. By means of Allah’s remembrance, he can
reach this union place of knowledge, virtues, trust, honesty, truth, serving, worship, compassion, piety,
contentment, patience, reliance on Allah, perseverance, charity, and justice. In the country of union, he
can taste the sweetness of nearness to Allah, be adorned with the divine ethics, and accompany the
prophets(as), the truthful, and the martyrs.
The holy Qur’an comments on this informed and divine migration from all the evil to all the goodness:
ﻪﺪْرِﻛ ﻳ ﺛُﻢﻪﻮﻟﺳر وﻪ اﻟَﻟا اﺎﺟِﺮﻬ ﻣﻪﺘﻴ ﺑﻦ ﻣجﺨْﺮ ﻳﻦﻣﺔً وﻌﺳا وﻴﺮﺜﺎ ﻛاﻏَﻤﺮضِ ﻣر اﻻﺠِﺪْ ﻓ ﻳﻪ اﻟﺒِﻴﻞ ﺳ ﻓﺎﺟِﺮﻬ ﻳﻦﻣو
ﺎﻴﻤﺣا ر ﻏَﻔُﻮرﻪﺎنَ اﻟﻛ وﻪ اﻟَﻠ ﻋهﺮﺟ اﻗَﻊ ﻓَﻘَﺪْ وتﻮاﻟْﻤ.
Whosoever migrates for the cause of Allah will ﬁnd much refuge and abundance in the earth, and
whoso forsakes his home, a fugitive unto Allah and His messenger, and death overtakes him, his
reward is then incumbent on Allah. Allah is ever Forgiving, Merciful. (4:100)

Remembrance
The researchers believe that in the phrase ‘through your remembrance’, ‘through’ has a contributing
meaning. So the sentence means: ‘O Allah! I seek nearness to You by means of Your remembrance.’

The Meanings of ‘Remembrance’
Three meanings are mentioned for the word remembrance. 1. Sincere attention to Allah, 2. The Qur’an,
3. The Prophet (S) and his Household (as).

Hearty Attention to the Almighty
Remembrance of Allah is contrary to negligence. A person negligent of his Creator is not afraid of
wasting his lifetime, committing unlawful deeds, violating other people’s rights, being deprived of
worship, gaining unlawful wealth, and getting entangled in misfortunes.
A person who remembers Allah, on the other hand, is quite aware that his Lord has sent the
prophets(as), revealed the heavenly books for guiding His servants, and set the Paradise for virtues and
the Hell for vices. Such a servant spends his life in worshipping Allah, serving other people, avoiding the
unlawful things, observing people’s rights, being pious, acquiring knowledge, obtaining sustenance
lawfully, solving problems of his believing brothers, fulﬁlling their needs, and helping the poor, and in all
his endeavors, he only seeks Allah’s content.
This remembrance of Allah, which is an internal tendency, gives human one to do virtues, achieve
Allah’s nearness and taste the sweetness of worshipping the Almighty and serving His people.
Prophet Jonah’s tribe who had neglected Allah got subjected to Allah’s chastisement. But then they
remembered Allah again by the guidance of a pious wise man. They got tearful, repented, ran away to
the desert, and hence sent the thundering cloud of chastisement away. They reached Allah’s closeness
and spent the rest of their lives worshipping and serving Allah. They also died to beneﬁt from His Mercy
and His Paradise in the Hereafter.
Those sinners who moved away from misguidance to righteousness ended well. They compensated for
their dark past by worshipping. They could only reach such a position by Allah’s remembrance. Their
repentance from their previous wrongdoing is a model for others and presents Allah’s argument for
everyone.
Eminent ﬁgures like Asiyah (the wife of Pharaoh), the people of the Cave (Ashab-e Kahf), Bohlul
Nabbash, Horr Ibn Yazid, and Fudhayl Ayyaz who have illuminated the history with their puriﬁed hearts,
are among those who remembered Allah to save themselves from misfortune and Satan’s deceit. They
moved from a humble position to the high place of Allah’s nearness and Mercy.

The Holy Qur’an
The Compassionate Allah has mentioned Qur’an as Zikr (remembrance) in various Qur’anic verses,
such as:
َﻈُﻮنﺎﻓ ﻟَﺤﻧﱠﺎ ﻟَﻪا وﺮﻟْﻨَﺎ اﻟﺬِّﻛ ﻧَﺰﻦﻧﱠﺎ ﻧَﺤا.
It is We who have sent down the Remembrance, and We watch over it. (15:9)
The holy Qur’an includes rules and teachings which, if, applied, guarantees human prosperity in this
world and the Hereafter. It is a perfect Book to be modulated in life. Everything that a human needs in
his life can be found in the Quran. Qur’an guides humans to the best and the most permanent path and
gives good tidings of generous rewards to those who follow it. Sincere attention to Qur’an and deep
pondering in its verses removes ignorance and brings about wisdom.
Following the goodness and avoiding the evil that is mentioned in the Qur’an causes salvation and
greatness. Following the Qur’an adorns human with every virtue and prohibits him from every vice,
immunizing him against the worldly and heavenly dangers. From the past knowledge to the future
forecast, the healing of problems, and the arrangement of everything in life, originates only from the
Qur’an.
The Messenger of Allah (S) used the beneﬁts from the holy Qur’an to make the best people in the
history out of the most ignorant ones. He saved the pagan Arabs from the Hell and moved them to the
Paradise of guidance and prosperity. The Prophet (S) stated:
ﻪﺎﻣ أﻣﻠَﻪﻌ ﺟﻦﻣ و،ﺪِّقﺼ ﻣﻞﺎﺣﻣ و،ﻊّﺸَﻔ ﻣﻊ ﺷَﺎﻓآنِ؛ ﻓَﺈﻧﱠﻪ ﺑِﺎﻟﻘُﺮﻢﻠَﻴ ﻓَﻌﻢﻈْﻠ اﻟﻤﻞ اﻟﻠﱠﻴﻄَﻊﻘ ﻛﺘَﻦ اﻟﻔﻢﻠَﻴ ﻋﺖﺴﻓَﺈذا اﻟْﺘَﺒ
ِ اﻟﻨﱠﺎرَ إﻟﺎﻗَﻪ ﺳ ﺧَﻠْﻔَﻪﻠَﻪﻌ ﺟﻦﻣ و،ﻨﱠﺔ اﻟﺠَ إﻟهﻗَﺎد.
When the adversities made the issues ambiguous for you, as darkness of the night, follow
Qur’an, because its intercession and its complaint are accepted. Anyone who follows Qur’an
would be taken to the Paradise by it, and anyone who ignores Qur’an would be taken to the Hell
by it.113
Imam Al-Sajjad (as) stated:
ﻌآنُ ﻣﻮنَ اﻟﻘُﺮﺪَ أنْ ﻳﻌ ﺑﺸْﺖﺣﺘَﻮﺎ اﺳ ﻟَﻤﻦﻴﻐْﺮِﺑاﻟﻤ وﻦﺸْﺮِﻗَﻴ اﻟﻤﻦﻴ ﺑﻦ ﻣﺎت ﻣﻟَﻮ.
If the humans from East to West die altogether, I would not be fearful, as long as Qur’an is with
me.114

It is true; for Imam Al-Sajjad (as) in whose spirit Qur’anic verses had been embellished as well as
realized, there remained no room for fear in solitude. Hence he observed Allah with his spiritual insight,
his spirit was illuminated with ethical verses. He practiced the rules stated in verses precisely and
sincerely. He was so familiar with the verses about the Hereafter, as if he saw himself on top of the peak
of salvation.
Also Imam Zayn Al-Abidin (as) said:
ﺎﻴﻬﺎ ﻓ ﻣ ﻟَﻚَ أنْ ﺗَﻨْﻈُﺮﻐﻨْﺒ ﺧَﺰِﻳﻨَﺔً ﻳﺖﺎ ﻓَﺘَﺤﻠﱠﻤَ ﻓ:ﻦاﺋآنِ ﺧَﺰ اﻟﻘُﺮﺎتآﻳ.
Qur’anic verses are treasure sites; so when each site is opened you’d better ponder carefully in
it.115
One who ponders in Qur’anic verses and observes spiritual meanings of them, and then practices
Qur’anic orders and matches his behavior to them, would gain power to seek Allah’s nearness. Through
Qur’an, which is Allah’s remembrance, he will be placed in Allah’s nearness and will beneﬁt from seeing
His Magniﬁcence forever.

The Prophet and His Household
Al-Baqir Al-Olum (as), the ﬁfth Imam, has narrated an important tradition that includes major issues and
lofty meanings. The late Koleyni, in his Al-Kaﬁ, has narrated this tradition as the opening to the chapter
which is on excellence of Qur’an. Imam al-Baqir (as), explaining about the verse:
ﺮﺒﻛ اﻪ اﻟﺮﻟَﺬِﻛ و،ِﺮْﻨاﻟْﻤ وﺸَﺎء اﻟْﻔَﺤﻦ ﻋﻼةَ ﺗَﻨْﻬنﱠ اﻟﺼا.
Prayer forbids indecency and dishonor. Allah’s remembrance is greater. (29:45)
He states:
ﺮﺒ أﻛﻦﻧَﺤ و،ﻪ اﻟﺮ ذِﻛﻦﻧَﺤو.
And we are Allah’s remembrance, and we are greater.116
“Remembrance” for sure means the Prophet (S) and twelve infallible Imams, who are the successors of
Prophet’s belief, morality, knowledge, and insight. They are expositors of Qur’an, transmitters of rules,
protectors of religion, and Allah’s trustees among people. These twelve Imams are actual manifestations
of the Qur’an and human’s guides toward salvation and liberation in the world and the Hereafter. They
are the reminders of reality, caches of knowledge, and realization of Allah’s attributes. Since infallible

Imams are speakers of Qur’an, Imam al-Baqir (as) stated:
We are Allah’s remembrance, and we are greater.
Human belief is not complete without accepting their guardianship and science. Without obedience to
their orders, one’s morality would be corrupted. And without inclusion in their leadership, his deeds
would be insufﬁcient. His world would be unorganized and his Last Day would be covered by Allah’s
Wrath.
The Prophet of Islam (S), in the last moments of his life, told his nation:
ﺎ ﺑِﻬِﻤﺘُﻢﺴﺎ إنْ ﺗَﻤ ﻣ،ضﻮ اﻟﺤَﻠا ﻋﺮِد ﻳﺘﱠﻔْﺘَﺮِﻗَﺎ ﺣ ﻳﺎ ﻟَﻦﻤإﻧﱠﻬ و،ﺘﻴ ﺑﻞ أﻫﺗﺘْﺮﻋ وﻪ اﻟﺘَﺎب ﻛ:ﻦ اﻟﺜﱠﻘَﻠَﻴﻢﻴ ﺗَﺎرِكٌ ﻓّإﻧ
ًﺪاﺪِي أﺑﻌﻠﱡﻮا ﺑ ﺗَﻀﻟَﻦ.
I will leave two invaluable things among you; Qur’an and my Household. These two would not be
separated from each other to be presented to me beside the River in Paradise. If you resort to
these two precious things, you would never go astray after me.117
It is important to note that purifying the heart from the vices and adorning it with divine meanings and
names, as well as keeping these virtues from Satan’s assault, continuous presence before Allah,
awareness of His existence in every minute of life, practicing every obligatory deed, and doing anything
for the wellness of people, are all “remembrance” of Allah.
Some of the pious persons, as well as some traditions suggest that the word ‘remembrance’ in Qur’anic
verses and traditions denotes interior realities and practical deeds. ‘Remembrance’ is, in fact,
actualization of Qur’an, Prophet’s prophet hood, and Imams traditions. And there is no way to seek
Allah’s pleasure, but through His remembrance. If we refresh Allah’s remembrance in our hearts,
practice Qur’anic verses, and follow the Prophet and Imams (as) whole-heartedly, we can gain Allah’s
favor and attain prosperity.
When human heart embraces divine meanings and names of Allah, the impact of these meanings on his
soul, mind, heart, and all organs becomes evident. Then a hot and sweet affection occupies his heart,
and he becomes an instance of:
ﻪﺎً ﻟﺒﺷَﺪﱡ ﺣا.
(Those of faith) are overﬂowing in their love for Allah. (2:165)
One who reaches this position is regarded as

ﻪﺮِ اﻟ ذِﻛﻦ ﻋﻊﻴﻻ ﺑةٌ وﺎرﺠ ﺗ ﻻ ﺗُﻠْﻬِﻴﻬِﻢﺎلرِﺟ.
Men whom neither trafﬁc nor merchandise can divert from the Remembrance of Allah. (24:37)
This is a comprehensive position for humans, which places them in Allah’s succession on the earth.
It is in this high position that human is safe from Satan’s fraud. Nothing can distract him from Allah. He
would know, want, and ﬁnd nothing above Allah.
The Imam of the believers, ‘Ali (as), stated heartily:
ﺪَهﻌﺑ وﻪﻌﻣ وﻠَﻪ ﻗَﺒﻪ اﻟﺖأﻳ رﺌﺎً إﻻ ﺷَﻴﺖأﻳﺎ رﻣ.
I saw nothing except that I saw Allah before it, with it, an after it.
And trained by his divine insight and understanding, Sayyid Al-Shohada’, Imam Hossayn (as), who was
in extreme thirst and hunger on ‘Ashura, surrounded by calamities, laden with seventy one of his
martyred companions, and hearing the sound of weeping women and girls of the Household (as), put his
bloody face on the earth, before his Beloved and said:
َاكﻮ ﺳ ﻟﻮدﺒﻌ ﻻ ﻣ،َﺮِكﻴﻤﺎً ﻷﻣﻠﺗَﺴﻚَ وﻼﺋ ﺑﻠﺮاً ﻋﺒﺻﻚَ وﺎﺋ ﺑِﻘَﻀ! رِﺿِإﻟَﻬ.
O Allah! I am happy with Your Wish, patient with Your examination, and surrendered to Your
Order. There is no deity for me except You.
َﻚ ﻧَﻔْﺴَﻟ ﺑِﻚَ اﻊﺘَﺸْﻔﺳاو
I seek intercession from You with Yourself
This part of the valuable supplication denotes two facts. First, the supplicant has reached the peak of
detachment from the world. Thus he ignores every worldly means and turns his heart to Allah and His
Mercy. An intercessor should be one who is acceptable, and since there is no doubt in acceptance of
Allah’ intercession, the supplicant would seek intercession from Allah with Himself.
Second, the supplicant considers himself so much drenched in sins and disobedience that no
intercession is beneﬁcial for him, except the intercession of Allah himself, which saves him from
wrongdoing, and releases him from the consequences of committing sins, and hence makes him
subjected to Allah’s Mercy. Therefore, the supplicant, with a broken heart says miserably:

َﻚ ﻧَﻔْﺴَﻟ ﺑِﻚَ اﻊﺘَﺸْﻔﺳاو...
I seek intercession from You with Yourself

The Meaning of Intercession
The insightful people very well know the fact that intercession is the help of a powerful person towards a
weak one, who has minimum knowledge, belief, good deeds, and virtuous morality, and his weakness
has caused to engage in wrongdoing. His offence is not, of course, one that had abolished his belief
completely, but that has reduced his progress toward spiritual perfection, and deprived him from
attaining Paradise. The Almighty has set the intercession position, out of Mercy, so that a powerful
intercessor can help a sinful believer, by his own spirituality, save him from wrongdoing and the
consequent chastisement in the Hereafter.
As a result, the intercession of the pious intercessors would not beneﬁt the disbelievers, the polytheists,
the hostile, and the hypocrites, as it is rightly mentioned in the Holy Qur’an:
ﻢَﻠﺎ ﺳ( ﻣ41) ﻴﻦﺮِﻣﺠ اﻟْﻤﻦ( ﻋ40) َﻟُﻮنﺎءﺘَﺴﻨﱠﺎتٍ ﻳ ﺟ( ﻓ39) ﻴﻦﻤ اﻟْﻴﺎبﺤﺻ اﻻ( ا38) ٌﻴﻨَﺔﻫ رﺖﺒﺴﺎ ﻛ ﻧَﻔْﺲٍ ﺑِﻤﻞﻛ
ﻨﱠﺎﻛ( و45) ﻴﻦﻀ اﻟْﺨَﺎﺋﻊ ﻣﻨﱠﺎ ﻧَﺨُﻮضﻛ( و44) ﻴﻦﺴ اﻟْﻤﻢ ﻧَﻚُ ﻧُﻄْﻌﻟَﻢ( و43) ﻴﻦّﻠﺼ اﻟْﻤﻦ ﻧَﻚُ ﻣ( ﻗَﺎﻟُﻮا ﻟَﻢ42) ﻘَﺮ ﺳﻓ
48) ﻴﻦﻌﺔُ اﻟﺸﱠﺎﻓ ﺷَﻔَﺎﻋﻢﻬﺎ ﺗَﻨْﻔَﻌ( ﻓَﻤ47) ﻴﻦﻘﺗَﺎﻧَﺎ اﻟْﻴ اﺘﱠ( ﺣ46)  اﻟﺪِّﻳﻦمﻮ ﺑِﻴﺬِّبُ)ﻧ.
Every soul will be held in pledge for its deeds, except the Companions of the Right Hand. They
will be in Gardens of Delight; they will question each other. And ask of the Sinners: ‘What led you
into Hell-Fire?’ They will say: ‘We were not of those who prayed; nor were we of those who fed
the indigent; but we used to talk vanities with vain talkers; and we used to deny the Day of
Judgment, until there came to us the Hour that is certain.’ Then will no intercession of any
intercessors proﬁt them. (47:38-48)
Intercession-help of a powerful believer to a weak one who still shows signs of spirituality- is the last
phase one the Day of Judgment, and either prevents one from being sent to Hell, or brings one out from
it. The reasons for the effectiveness of intercession are Allah’s embracing mercy, the high position of the
intercessor, and the worth of the sinful believer118.

The Conditions for Intercession
Based on the Qur’anic verses and the traditions of Prophet’s Household (as), one who is hopeful of
intercession should possess belief and good deeds, to the extent necessary to be able to compensate
for his faults via the divine Mercy in the world, and recompense his disability via intercession in the
Hereafter, and reach Paradise. Or if he was sent to Hell for his burden of sins he can exit the Hell

because of intercessions.

The intercessors of the World and Hereafter
The Qur’anic verses and traditions reveal that the intercessors, in this world and the next world, are
belief, righteousness, repentance, Qur’an, prophets, Imams, martyrs, righteous believers, and theological
scholars. As these intercessors save the disbelievers from ignorance and help them become believers in
the world; in the Hereafter, too, they help the wrongdoers to compensate for their faulty deeds and are
thus rescued.
Therefore, intercession has its own sphere in Islam. It is an Islamic principle whose refrainer is out of the
sphere of Islam.

The Intercession of Belief
ﻪاﻟ وﻢَ ﻟﺮﻐْﻔﻳ وﺸُﻮنَ ﺑِﻪا ﺗَﻤ ﻧُﻮرﻢَ ﻟﻞﻌﺠﻳ وﻪﺘﻤﺣ رﻦ ﻣﻦﻔْﻠَﻴ ﻛﻢﺗﻮ ﻳﻪﻮﻟﺳﻨُﻮا ﺑِﺮآﻣ وﻪﻨُﻮا اﺗﱠﻘُﻮا اﻟ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
ﻴﻢﺣ رﻏَﻔُﻮر.
O believers! Fear Allah and believe in His Messenger, and He will give you a twofold portion of
His Mercy, and He will appoint for you a light whereby you walk, and forgive you; Allah is AllForgiving, All-Compassionate. (57:28)

The Intercession of Good deeds
ﻴﻢﻈ ﻋﺮﺟاةٌ وﺮﻐْﻔ ﻣﻢﺎتِ ﻟَﻬﺤﺎﻟﻠُﻮا اﻟﺼﻤﻋﻨُﻮا و آﻣ اﻟﱠﺬِﻳﻦﻪﺪَ اﻟﻋو.
To those who believe and do deeds of righteousness, Allah has promised forgiveness and a
great reward. (5:9)

The Intercession of Repentance
Mo’awiya Ibn Wahab says: “I heard Imam Sadiq saying:
 ﺑِﻘَﺎعَإﻟ وﻪﻮارِﺣ ﺟَ إﻟﻮﺣﻳ و،ﻪﻠَﻴﺎنِ ﻋﺘُﺒﺎﻧَﺎ ﻳﺎ ﻛ ﻣﻪﻴَﻠ ﻣﻨْﺴ ﻳ...ﻪﻠَﻴ ﻋﺘَﺮﺳ وﻪ اﻟﻪﺒﻮﺣﺎً أﺣﺔً ﻧَﺼﺪُ ﺗَﻮ ﺑﺒ اﻟﻌإذَا ﺗَﺎب
ِ اﻟﺬﱡﻧُﻮبﻦ ﻣءَ ﺑِﺸﻪﻠَﻴﺪُ ﻋﺸْﻬ ﻳءَ ﺷﺲﻟَﻴ وﻠْﻘَﺎه ﻳﻴﻦ ﺣﻞﺟ وﺰ ﻋﻪ اﻟَﻠْﻘ؛ ﻓَﻴﻪ ذُﻧُﻮ ﺑﻪﻠَﻴ ﻋﺘُﻤضِ أنْ اﻛاﻷر.
‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make

the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’119

The Intercession of Qur’an
The Messenger of Allah (S) stated:
ﺪِّقﺼ ﻣﻞﺎﺣﻣ و،ﻊّﺸَﻔ ﻣﻊ ﺷَﺎﻓآنِ؛ ﻓَﺈﻧﱠﻪ ﺑِﺎﻟﻘُﺮﻢﻠَﻴ ﻓَﻌﻢﻈْﻠ اﻟﻤﻞ اﻟﻠﱠﻴﻄَﻊﻘ ﻛﺘَﻦ اﻟﻔﻢﻠَﻴ ﻋﺖﺴإذَا اﻟْﺘَﺒ.
When calamities surround you like the darkness of night seek refuge in Qur’an, for Qur’an is an
intercessor whose intercession would be accepted. And it is a complainer whose complaint
would be conﬁrmed.120
Many traditions are mentioned in Bihar al-Anwar, Mahajjat Al-Bayza’, and other valuable tradition books
to which the readers can refer.
َﺑِﻚﻦ ﻗُﺮ ﻣﻨﻴن ﺗُﺪْﻧﻮدِكَ اﺄﻟُﻚَ ﺑِﺠﺳاو

َكﺮ ذِﻛﻨن ﺗُﻠْﻬِﻤاكَ وﺮُ ﺷﻨن ﺗُﻮزِﻋاو
And I ask You through Your Muniﬁcence, to bring me nearer to Your Mercy, to bless me with gratitude to
You and to inspire me with Your remembrance.
The Commander of the Believers (as), in these divine phrases, asks Allah three positions which belong
to His devoted servants; the positions of nearness, the gratitude and the remembrance.
Obtaining these three positions is, undoubtedly, not possible but through Allah’s Benevolence and His
Mercy. If He does not provide beneﬁts and interest to gain to his devotee servants and means for
gaining these heavenly positions, and help him not in eliminating dark veils and reaching light ones, the
servant would not reach the positions. That is why the supplicant asks His Muniﬁcence and Mercy, so
that these attributes of Allah would be apprehended in his life, in order to help him reach heavenly
positions.
For understanding just a small aspect, of Allah’s Muniﬁcence and Mercy and their effect on human life, it
is deserved to take a look at some phrases from the valuable ‘Arafa supplication of Imam Husayn (as),
so that we will understand that by resorting to Allah’s Mercy and ignoring any other worldly sources, one
can gain spiritual positions:

،ﺘﺒ ﻃَﻠﻠّﻐَﻨﺑ و،ِ ذُﻧُﻮ ﺑﻏَﻔَﺮ و،ﺗرﻮ ﻋﺘَﺮﺳ و،ﺗﻮﻋ دﺎبﺟا و،ﺘﺑﺮ ﻛﻧَﻔّﺲ و،ﺗﺜْﺮ ﻋﻗَﺎل اﻦﺎ ﻣ ﻳﺮّاﻟﺸﺪُ وﻤﻓَﻠَﻚَ اﻟْﺤ
،ﺖﻤﻧْﻌ اﻟّﺬِي اﻧْﺖ ا،ﻨَﻨْﺖ اﻟّﺬِي ﻣﻧْﺖ اﻻيﻮﺎ ﻣ ﻳ،ﺎﻴﻬﺼﺣﻚَ ﻻ اﻨَﺤ ﻣﻢاﺋﺮﻛﻨَﻨَﻚَ وﻣﻚَ وﻤﻌﺪّ ﻧﻋنْ اا و،يﺪُو ﻋَﻠ ﻋﻧﺮﻧَﺼو
،ﻓّﻘْﺖ اﻟّﺬِي وﻧْﺖ ا،زَﻗْﺖ اﻟّﺬِي رﻧْﺖ ا،ﻠْﺖﻤﻛ اﻟّﺬِي اﻧْﺖ ا،ﻠْﺖﻓْﻀ اﻟّﺬِي اﻧْﺖ ا،ﻠْﺖﻤﺟ اﻟّﺬِي اﻧْﺖ ا،ﻨْﺖﺴﺣ اﻟّﺬِي اﻧْﺖا
ﻧْﺖ ا،ﺖﺪَﻳ اﻟّﺬِي ﻫﻧْﺖ ا،ﺖﻔَﻴ اﻟّﺬِي ﻛﻧْﺖ ا،ﺖﻳ اﻟّﺬِي آوﻧْﺖ ا،ﺖﻗْﻨَﻴ اﻟّﺬِي اﻧْﺖ ا،ﺖﻏْﻨَﻴ اﻟّﺬِي اﻧْﺖ ا،ﺖﻄَﻴﻋ اﻟّﺬِي اﻧْﺖا
ﻧْﺖ ا،زْتﺰﻋ اﻟّﺬِي اﻧْﺖ ا،ﻨْﺖ اﻟّﺬِي ﻣﻧْﺖ ا،ﻗَﻠْﺖ اﻟّﺬِي اﻧْﺖ ا،ت اﻟّﺬِي ﻏَﻔَﺮﻧْﺖ ا،تﺘَﺮ اﻟّﺬِي ﺳﻧْﺖ ا،ﺖﻤﺼاﻟّﺬِي ﻋ
ﻧْﺖ ا،ﺖﺎﻓَﻴ اﻟّﺬِي ﻋﻧْﺖ ا،ﺖ اﻟّﺬِي ﺷَﻔَﻴﻧْﺖ ا،تﺮ اﻟّﺬِي ﻧَﺼﻧْﺖ ا،ﺪْتﻳ اﻟّﺬِي اﻧْﺖ ا،ﺪْتﻀ اﻟّﺬِي ﻋﻧْﺖ ا،ﻨْﺖﻋاﻟّﺬِي ا
ًﺪاﺑﺒﺎً ااﺻ وﺮّﻟَﻚَ اﻟﺸ و،ًﻤﺎاﺋﺪُ دﻤ ﻓَﻠَﻚَ اﻟْﺤ،ﺖﺎﻟَﻴﺗَﻌ وﺖﻛﺎر ﺗَﺒ،ﺖﻣﺮﻛاﻟّﺬِي ا.
Therefore, praise is for Thee, and also gratitude. O He who overlooked my lapses, relieved me
from anxiety and grief, answered to my call, covered up my shortcomings, exempted me from
(the consequences of) my wrongdoing, let me have that which I had asked for, helped me to get
the better of my adversary, and (how many of) Thy bounties, favors and blessings, I asked for
and got, cannot be counted. O my Lord-Master. Thou (it is) who: bestowed beneﬁts,
overwhelmed with bounties, granted favors, treated with kindness, gave more and more, brought
to fullness, made available means of sustenance, rendered (things and events) convenient and
useful, donated endowments, relieved from privation, imported, strength and inﬂuence, allowed
to take refuge in Thy sanctuary; arranged supplies adequate to wants, showed the right path,
watched over, covered up, cancelled penalty, made allowances, implanted fearlessness and
fortitude, made a present of honor and glory, assisted by aid, strengthened by encouragement,
lent a helping hand, gave occasion to succeed, restored health, kept up well-being and welfare,
gave respect and did favors. Thou gives blessings, and high rewards, so, praise is for Thee, for
ever, thanks are for Thee, in unbroken succession, till eternity.121
It is worthy as well to review parts of Abu Hamza Thomali supplication, which was the prayer of Imam
Zayn Al-Abidin (as) on Ramadan nights. It helps get a bit of Allah’s Muniﬁcence:
ﻒﻧَﺎ اﻟْﺨَﺎﺋا وﺘَﻪﻓَﻌ اﻟّﺬِي رﻴﻊﺿﻧَﺎ اﻟْﻮا وﺘَﻪﺪَﻳ اﻟّﺬِي ﻫﺎلﻧَﺎ اﻟﻀا وﺘَﻪﻠّﻤ اﻟّﺬِي ﻋﻞﺎﻫﻧَﺎ اﻟْﺠا وﺘَﻪﻴﺑ اﻟّﺬِي رﻴﺮﻐﻧَﺎ اﻟﺼﺪِي اﻴﺳ
 اﻟّﺬِيﻴﻒﻌاﻟﻀ وﺘَﻪﻏْﻨَﻴ اﻟّﺬِي اﻴﺮاﻟْﻔَﻘ وﺗَﻪﻮﺴﺎرِي اﻟّﺬِي ﻛاﻟْﻌ وﺘَﻪﻳورﻄْﺸَﺎنُ اﻟّﺬِي ااﻟْﻌ وﺘَﻪﻌﺷْﺒ اﻟّﺬِي اﻊﺎﺋاﻟْﺠ وﻨْﺘَﻪاﻟّﺬِي آﻣ
ﻗَﻠْﺘَﻪ اﻟّﺬِي ااﻟْﺨَﺎﻃ وﺗَﻪﺘَﺮ اﻟّﺬِي ﺳﺐﺬْﻧاﻟْﻤ وﺘَﻪﻄَﻴﻋ اﻟّﺬِي اﻞﺎﺋاﻟﺴ وﺘَﻪ اﻟّﺬِي ﺷَﻔَﻴﻴﻢﻘاﻟﺴ وزْﺗَﻪﺰﻋ اﻟّﺬِي اﻴﻞاﻟﺬّﻟ وﺘَﻪﻳﻗَﻮ
ﺘَﻪﻳﻧَﺎ اﻟﻄّﺮِﻳﺪُ اﻟّﺬِي آوا وﺗَﻪﺮ اﻟّﺬِي ﻧَﺼﻒﻌﺘَﻀﺴاﻟْﻤ وﺗَﻪﺜّﺮ اﻟّﺬِي ﻛﻴﻞﻧَﺎ اﻟْﻘَﻠاو.
O my Master! I am the little that You have brought up And I am the ignorant that You have taught
And I am the straying that You have guided And I am the humble that You have given rise And I
am the afraid that You have given security And I am the hungry that You have satiated And I am
the thirsty that You have watered And I am the naked that You have dressed And I am the poor
that You have given afﬂuence And I am the weak that You have strengthened And I am the lowly
that You have given mighty And I am the ill that You have cured And I am the beggar that You
have donated And I am the sinner that You have covered And I am the guilty that You have
excused And I am the valueless that You have evaluated And I am the helpless that You have

backed And I am the expelled that You have boarded.122
A devotee servant can thus reach Allah’s nearness by resorting to His Muniﬁcence and Mercy.

The Nearness Position
This is the last and the highest position of Allah’s devoted servants. Through Allah’s Muniﬁcence and
Mercy, the servant avoids unlawful acts, continues doing good deeds, obeys Allah’s Messenger and his
Household (as), accompanies Allah’s friends, and hence gradually reaches His nearness. Reaching the
nearness of Allah is possible for all servants through worshipping and obeying Him. When the servant
attains nearness, his heart would be ﬁlled with the essence of belief, and everything other than Allah
gets ignored by him. Such a servant would be Allah’s successor on the earth, and would act godly, on
his part, as is stated in a divine tradition:
ُﻮن‘ ﻓَﻴﻦ ’ﻛءَﻠْﺸ ﻟ ﺗَﻘُﻞ:ﺜْﻠﻠَﻚَ ﻣﻌ اَﺟﺘﱠ ﺣﻨﻌﺪِي أﻃﺒﻋ.
My servant! Obey Me so that I will set you an example of Myself, in terms of Power and
Inclination. I say ‘Be!’ to something, and it becomes immediately, then you will say ‘Be!’ to
something and it becomes immediately, too.123
Another Divine tradition reads:
ًﺪا أﺑﻮت ﺗَﻤﺎً ﻻﻴﺎً ﺣﻠﻠْﻚَ ﻣﻌ اَﺟﻨﻌﺪِي اَﻃﺒ ﻋ،ًﺪا أﺑﻮت ﻻ أﻣﻚٌ ﺣﻠأﻧَﺎ ﻣ.
I am an alive King who never dies. Obey Me, My servant, so that I would set you, too, as an alive
king who never dies.124
The insightful persons believe that the purpose of all worships, prayers, and obedience is reaching
Allah’s nearness. If one performs his worships, with all obligatory conditions combined with the same
purpose, he would be at a closer proximity to Allah, and his inclination would be lost in Allah’s Will. In his
heart, there would remain nothing but Allah’s Will, so now he may do Godly deeds, if he wants.
When the servant moves toward his Lord through worship and obedience, he gets subjected to Allah’s
Mercy and Glorious names for each step that he takes forward. But His Mercy approaches the servant
considerably faster than the servant’s approach towards Him, hence we read in another Divine tradition:
ًﻟَﺔوﺮ ﻫﻪﻟَﻴ اﺖﺸْﻴﺎً أﺗَﻴ ﻣ أﺗَﺎﻧﻦﻣ و،ًﺎﻋﺎ ﺑﻪﻟَﻴ اﺖﺑاﻋﺎً ﺗَﻘَﺮ ذِرَﻟ اب ﺗَﻘَﺮﻦﻣ و،ًاﻋﺎ ذِرﻪﻟَﻴ اﺖﺑﺮاً ﺗَﻘَﺮﺒ ﺷَﻟ اب ﺗَﻘَﺮﻦﻣ.
When one approaches Me as far as a span I would approach him as far as a cubit, and if he walks

to Me, I would run to him.125
Therefore the result of worship and obedience is nearness to Allah, and the position of Allah’s ‘favorite
servants’ is considered as a high position in Qur’anic verses and the traditions. To the insightful people,
all deeds and attributes of Allah’s favorite servants are transient, in comparison to Allah’s; their speech is
a ray of His Divine Speech; and their will is Allah’s Will. This view is based on signiﬁcant Divine traditions
narrated by the Prophet (S) and his Household (as), like the following:
 ﺑِﻪﺮﺼﺒ اﻟﱠﺬِي ﻳهﺮﺼﺑ و ﺑِﻪﻊﻤﺴ اﻟﱠﺬِي ﻳﻪﻌﻤﻮنُ أﻧَﺎ ﺳ ﻓَﺄﻛﻪﺒﺣ اﺘﱠ ﺣﻞاﻓ ﺑِﺎﻟﻨﱠﻮَﻟ ابﺘَﻘَﺮﺪٌ ﻳﺒ ﻋالﺰ ﻳ ﻻ:ﻘُﻮل ﻳﻪنﱠ اﻟا
ﺘُﻪﻄَﻴ أﻋﺄﻟَﻨ وإذَا ﺳﺘُﻪﺒ أﺟﺎﻧﻋ؛ ﻓَﺈذَا د ﺑِﻪﻞﻘﻌ اﻟﱠﺬِي ﻳﻪﻗَﻠْﺒ و ﺑِﻪﻖﻨْﻄ اﻟﱠﺬِي ﻳﺎﻧَﻪﺴﻟو.
The Almighty says: My favorite servants seek nearness to Me through Naﬁla (recommended
prayers) to the extent that I would love him. This way, I become his ear to hear, his eye to see,
his tongue to talk, his heart to think, so that when he calls Me I would answer him, and when he
requests Me I would grant him.126
The Prophet of Islam (S) stated:
ﺪﱠﺛَﻨ ﺣ:ﻘُﻮل؟ ﻓَﻴﺬِهﺪﱠﺛَﻚَ ﺑِﻬ ﺣﻦ ﻣ: ﻟَﻪﻴﻞ ﻓَﻘﻬِﻢﻀﻌﺎنِ ﺑﺴ ﻟَﻠﺔٌ ﻋﻤﻠ ﻛ إذَا ۇﺟِﺪَتﺎءﻤ اﻟﺴﻦ ﻣﺣ اﻟﻮﻨْﺰِﻟَﺔ ﺑِﻤﻴﻦﺘﱠﻘ اﻟﻤمﻼﻛ
ِﺑ رﻦِي ﻋﺮ ﺳﻦﺮِي ﻋ ﻓﻦ ﻋِﻗَﻠْﺒ.
The speech of Allah’s pious servants has an equal stance as heavenly revelation. So when some
of them speak they are asked: ‘Are you talking on behalf of someone?’ They would answer: ‘My
heart talked to me from my mind, my mind from my inside, and my inside talked to me from my
Lord.’127
The highest such position belonged to the Prophet of Islam (S), so he said:
ﻖأى اﻟﺤ ﻓَﻘَﺪ رآﻧ رﻦﻣ.
One who sees me has undoubtedly seen the Truth.128
And he also stated:
ﻞﺳﺮ ﻣِ ﻧَﺒﻻ وبﻘَﺮﻠَﻚٌ ﻣ ﻣﻴﻪ ﻓﻨﻌﺴ ﻳ ﻻﻗْﺖ وﻪ اﻟﻊ ﻣﻟ.
There is a special time for me with Allah in which no favorite angel, or prophet is allowed.129

After the Prophet (S), the second nearest position to Allah is for Imam ‘Ali (as) who stated:
ﻪﺮِﻓَﺔُ اﻟﻌ ﻣﺔﻴاﻧ ﺑِﺎﻟﻨﱡﻮرﺮِﻓَﺘﻌﻣ.
Knowing me is possible through knowing Allah’s Light.130

Wonders of Favorite Servants
1. Hajj Sayyid ‘Ali Qazi
My great Fiqh wa Osul professor, the late Ayatollah Hajj Shaykh Abulfazl Najaﬁ Khansari, was sick.
Some months before his demise, I went to meet him and asked him to tell me any wonders that he could
recall of his late professor, the late Hajj Sayyid ‘Ali Qazi. He said: “One night, we went to the Kufah
mosque, along with the professor and some of his other students. We began worshipping beside him
and beseeched the Almighty. We, then, got ready to exit the mosque. Suddenly, a big and dangerous
snake approached us. Everybody got frightened except our professor, who was always calm. With his
usual tranquility, he turned to the snake and said: ‘Die!’ The snake remained still as a stick, and we went
out of the mosque peacefully. After a while, a friend of ours went back to see if the snake had died by
the professor’s call. He struck the snake to ﬁnd it dead and returned to us to head for Najaf. The
professor turned to him and said: ‘The snake died with my command. It was not necessary for you to
investigate about it.’”

2. Mirza Tahir Tonekaboni
Mirza Tahir Tonekaboni, a contemporary philosopher, said: “I came out of Sepahsalar school in Tehran’s
Baharestan square and saw a sayyid man on the other side of the street. I recognized him to be a
previous classmate of mine, so I went upto him to greet him. Then I took him to my room at the school. It
was cold and I poured him a cup of tea. He asked me to go to Qom with him for pilgrimage but I told him
that it was difﬁcult since it was such a cold night, but he insisted until I accepted it. Suddenly he said this
is Qom! I found myself in the holy shrine of Hazrat Ma’suma (sa). I picked an object from there and put it
in my pocket to be assured of our presence there. After ﬁnishing our pilgrimage, he said this is Tehran!
And I found ourselves sitting in my warm room in the school and that object was still with me.”

3. Jabir Ja’ﬁ
Jabir Ja’ﬁ was Imam al-Baqir’s disciple and Imam Sadiq (as) knew him as his father’s companion in the
world and the Hereafter. Some people went to him and asked his help in building a mosque. Jabir said:
“I won’t help in building a place in which a believer man falls down and dies!” The people left him
regarding him to be stingy as well as a liar! The next morning they began building the mosque. In the
evening though, the builder fell down the scaffold and died. The people then found out that Jabir was not

stingy nor a liar.131
‘Ala’ Ibn Sharik says: Husham Ibn Abdul Malik invited Jabir Ja’ﬁ and I accompanied him. On the way, we
crossed a shepherd and his cattle. A sheep from his cattle bleated. Jabir laughed at it. I asked him the
reason to which he said: “This sheep is telling its lamb to leave this district, because a wolf picked its
lamb last year.” I was surprised and went to the shepherd to investigate about it. I asked him to sell me
that lamb, but he refused and said: “The sheep once had the best milk, but hasn’t given milk since last
year, as a wolf took its lamb. This year it has a lamb and milk again.” Then we moved until we reached
Kufah Bridge. There we met a man with a ruby ring. Jabir took his ring to have a look at it and then
threw it into the rivers of Forat. The owner of the ring got very unhappy. Then Jabir stretched his hand
towards the water and the water came to him, bringing the ring with it. Jabir took the ring from the water
and gave it to its owner!132

The Gratitude Position
These are the positions that Allah’s favourite servants gained, only due to their vigorous attempts. It is so
high a position that few human beings can obtain it:
ﻮرﺎدِي اﻟﺸﱠﺒ ﻋﻦ ﻣﻴﻞﻗَﻠو.
But few of My servants are grateful. (34:13)
The valuable narrator, the late Mullah Mohammad Al-Baqir Majlesi says about the gratitude position:
 ﺑِﻪﺮﺎ أﻣ ﻣﺎ ﻓﻓُﻬﺮﺻ وﻢﻨْﻌﺮِﻓَﺔُ اﻟﻤﻌﻣﻨﺎً وﺎﻃﺑﺮاً و ﻇَﺎﻫﺔﻤﻌّ ﺑِﺎﻟﻨافﺮﺘ اﻹﻋﺮاﻟﺸﱡ.
Gratitude is acknowledging the blessings, and the Provider of the blessings, and spending our
blessings in ways we are ordered.133
Imam Sadiq (as) stated:
ﺎرِمﺤ اﻟﻤﻨَﺎبﺘ اﺟﺔﻤﻌّ اﻟﻨﺮُﺷ.
Being grateful of Allah’s blessings is avoiding all that is unlawful.134
At the end of his sermon on ‘Ashura night, Imam Husayn (as) asked the Almighty:
ﺮِﻳﻦ اﻟﺸﱠﺎﻛﻦﻠْﻨَﺎ ﻣﻌﻓَﺎﺟ.

O Lord! Set us as Your grateful servants.135
Raghib Isfahani says: “Gratitude has three levels; hearty, verbal, and practical. Hearty gratitude is
knowing the blessing as well as the Provider of the blessing. Verbal gratitude is confessing to the
blessings. And practical gratitude is consuming the blessing in the ways which Allah has ordered.
Imam Sadiq (as) has narrated the following:
ﺲﻟَﻴﺮِكَ وُ ﺷﻖكَ ﺣﺮْ أﺷﻒﻴﻛِ! وبﺎ ر ﻳ: ﻓَﻘَﺎل.ﺮِيُ ﺷﻖ ﺣﻧﺮْ! إﺷﻮﺳﺎ ﻣ ﻳ:ﻮﺳ ﻣَﻟ اﺣ أوﻞﺟ وﺰ ﻋﻪإنﱠ اﻟ
ّﻨﻚَ ﻣ أنﱠ ذَﻟﺖﻤﻠ ﻋﺚﻴ ﺣﺗَﻨﺮَ! اﻵنَ ﺷﻮﺳﺎ ﻣ ﻳ:؟ ﻗَﺎلَﻠ ﻋﺖﻤ أﻧْﻌأﻧْﺖ وﺮٍ اﻻُ ﺷﻦﻣ.
The Almighty revealed to Moses (as): O Moses! Be grateful to Me as I deserve it! Moses said: O
Lord! How should I be grateful to You, as You deserve it, while I thank You for Your blessings by
my tongue that is another blessing of You? The Almighty stated: O Moses! You are grateful now,
as you understood that even your tongue is My blessing.136
We read in ‘Arafa supplication of Imam Husayn (as):
ًﺪاﻣ اﻨَﺎهﻴﺼﺣﻻ ا و،ًﺪَدا ﻋﻧَﺎهﺮﺼﺎ ﺣ ﻣﻪﻔآﻧ وﻪﻔﺎﻟﻚَ ﺳﺎﻣﻧْﻌﺪَى ا ﻣﺼنْ ﻧُﺤﻚَ اﻧَﺎﻣ اﻦونَ ﻣﺎداﻟْﻌﻧَﺎ و اﺖﺻﺮ ﺣﻟَﻮو.
If I crave for more, taken up with greed to have an idea about Thy bounties, given and to be given
(with the help of expert accountants), we shall neither be able to fence in the sum total, nor
reckon, (nor) agree with each other; also from where and how all that was made available!137
Prophet David (as) said to Allah:
َﺎ ﺑِﻚ أنﱠ ﻣﺖﻤﻠ! إذَا ﻋاۇدﺎ د ﻳ:ﻞﺟ وﺰ ﻋﻪ اﻟ؟ ﻓَﻘَﺎلﺮٍ آﺧَﺮُ ﺷَﻟﺎ اﻬﻟَﻴ اﺘَﺎجﻨْﻚَ أﺣﺔٌ ﻣﻤﻌ ﻧﺮاﻟﺸﱡكَ وﺮْ اَﺷﻒﻴِ! ﻛبﺎ رﻳ
ﺗَﻨﺮَ ﻓَﻘَﺪْ ﺷ،ّﻨ ﻓَﻤﺔﻤﻌ ﻧﻦﻣ.
My Lord! How can I thank You while my thank is itself another blessing of Yours for which I
should thank You again? He was answered by the Almighty: O David! If you know that you have
every blessing from Me, you have already thanked for it.
The aforementioned traditions involve verbal gratitude. The highest level of gratitude, which is the
practical one, is certain belief, doing good deeds, being virtuous, and avoiding all sins.

The Wonderful Account of a Grateful Servant
Musmi’ Ibn Abdul Malik says: “In the land of Mina, we were eating grapes in the presence of Imam

Sadiq (as), when a poor man came and asked Imam (as) for help. Imam (as) said: ‘Give him some
grapes!’ Offered with grapes, he rejected it and asked for money. Imam (as) told him: ‘May Allah grant
you!’ The poor man went and returned after a while and asked for the grapes. Imam Sadiq (as) told him
again: ‘May Allah grant you!’ Then another poor man came to us and asked for help. Imam Sadiq (as)
gave him three beans from the grape brunch. The man took them and said: ‘All praise belongs to the
Lord of the worlds who fed me.’ Imam Sadiq (as) gave him two handfuls of grape for the second time.
The man thanked Allah again. Then Imam (as) turned to his servant and asked him: ‘How much money
do you have with you?’ The servant brought twenty drachmas and Imam (as) gave it to the poor man.
Once more, the man said: ‘All Praise belongs to Allah who granted me blessings; the One deity.’
Afterwards, Imam Sadiq (as) put off his own cloak and gave it away to him and told him: ‘Put on this
garb!’ Having put on the cloak, the poor man said: ‘All Praise is for Allah who dressed me. May Allah
grant you reward!’ The poor man thanked Imam Sadiq (as) and went away.”138
The great philosopher and pious scholar, Mullah Mohsin Fayz al-Kashani, in his book Waﬁ narrates from
an infallible Imam: “When a servant ﬁnishes his prayer and then genuinely reﬂects and thanks his Lord
for all His blessings, Allah addresses His angels: ‘My servant ended his obligatory prayer and is now
appreciating Me. What should I grant him?’ The angels reply: ‘Lord! Grant him his wishes!’ They are
then addressed: ‘I granted him his wishes.’ Then the angels ask Allah to save the servant in the Last
Day, expand his sustenance, and bestow on him righteous children. As long as that servant is thanking
Allah in his obeisance, Allah addresses the angels and they pray. Then the angels say: ‘Lord! We asked
You to grant Your servant whatever goodness we knew.’ They are then addressed: ‘I know what to grant
him next; he appreciated Me, and I will thank him by opening the doors of Blessings to his life.’”

The Remembrance Position
The phrases of remembrance that Allah inspires on the servant after puriﬁcation of his heart are different
from those found in books. The inspired remembrance leads to salvation in this world and the next world
and manifests facts for the pious servants that are hidden to other ignorant servants. It is not merely
words, rather the means for reaching the nearness of Allah. By inspiration through the words of
remembrance, human comes to discern his Lord better, and becomes prepared to devote himself to his
Beloved, saying, like Imam Husayn (as):
ﻮاﻛﺎ ﻫاً ﻓ ﻃُﺮ اﻟﺨَﻠْﻖﺖﻛﺗَﺮ

ﺎاﻛ أر ﻟﺎلﻴ اﻟﻌﺖﺘَﻤأﻳو

ًﺑﺎرِ اﺐ ﺑِﺎﻟﺤﺘَﻨ ﻗَﻄﱠﻌﻓَﻠَﻮ

ﺎاﻛﻮ ﺳَﻟ ا اﻟﻔُﺆادﺎلﺎ ﻣﻟَﻤ
I have left all Your creatures for your sake.
And I have orphaned my family to meet You
If You tear me to pieces in love,
My heart shall never incline to other than You!”
The inspired remembrance is the one uttered by Imam Al-Sajjad (as) in Khamsa ‘Ashar supplication:
ﺿﺮ اﻟﻤﻌاﻟﺴ و اﻟﺬﱠﻛﻞﻤﻠْﻨَﺎ ﺑِﺎﻟﻌﻤﺘَﻌاﺳ وﺮِ اﻟﺨَﻔﻨَﺎ ﺑِﺎﻟﺬِّﻛﺴآﻧو.
And familiarize us with your hidden remembrance, and engage us in virtuous deeds and
attempt.139
The Prophet of Islam (S) stated:
، ﻧُﻮرﺬَاؤهﻏ و، ﻧُﻮرﻪﻼﻣﻛ و، ﻧُﻮرﻪﺟﺨْﺮﻣ و ﻧُﻮرﺪْﺧَﻠُﻪ ﻣ:ٍﺲارٍ ﺧَﻤ أﻧْﻮﺎلٍ ﻓ ﺣﻞ ﻛ ﻓﻪ اﻟﺮﺬْﻛ اﻟﱠﺬِي ﻳﻦﻣﻮ اﻟﻤالﺰ ﻳﻻ
ِ اﻟﻨﱡﻮرَﻟ اﺔﺎﻣﻴ اﻟﻘمﻮ ﻳهﻨْﻈَﺮﻣو.
A pious believer who always remembers Allah is placed in ﬁve illuminated states; his entrance is
light, his exit is light, his speech is light, his food is light, and his view in the Day of Judgment is
towards light.140
For pious favorite servants of Allah, nothing is more sweat than His remembrance, and Allah’s
remembrance does not appear deeply in one’s heart except that his heart is cleansed from worldly
affections. This puriﬁcation is only possible through worshipping and avoiding sins and vices.
ﻴﻊﻤ ﺟﻓ و،ﺎﻌﺎ ﻗَﺎﻧﻴاﺿﻚَ رﻤ ﺑِﻘَﺴﻌﻠَﻨﺗَﺠ وﻨﻤﺣﺗَﺮ وﻨﺤﺎﻣن ﺗُﺴ اﻊ ﺧَﺎﺷﻞّﺘَﺬَﻟ ﻣﻊ ﺧَﺎﺿالﻮﺄﻟُﻚَ ﺳﺳ اّﻧ اﻢاﻟﻠﱠﻬ
ﺎﻌاﺿﺘَﻮل ﻣاﻮﺣاﻻ.
O Allah! Verily I ask You with the asking of a submissive, abased and lowly man to show me
forbearance, to have mercy on me and to make me satisﬁed and content with Your apportionment, and
humble in every state.

Four Requests from the Almighty
If a supplication is done in the darkness of night with a humble heart, a submissive appearance and
tearful eyes, it is undoubtedly more probable to be accepted. The Almighty revealed to Prophet Moses
(as):
َ ﻓَﺈﻧﱠﻚﻨﻋاد و،ﻞ اﻟﻠﱠﻴ ﻇُﻠَﻢﻮعَ ﻓﻚَ اﻟﺪﱡﻣﻨَﻴﻴ ﻋﻦﻣ و،َﻮعﻚَ اﻟﺨُﻀﺪَﻧ ﺑﻦﻣ و،َ ﻗَﻠْﺒِﻚَ اﻟﺨُﺸُﻮعﻦ ﻣ ﻟﺐانَ! ﻫﺮﻤ ﻋﻦﺎ ﺑﻳ
ًﺠِﻴﺒﺎ ﻗَﺮِﻳﺒﺎً ﻣﺗَﺠِﺪُﻧ.
O son of Imran! Bring to My Presence submission of your heart, humbleness of your body, and
tears of your eyes in the darkness of night and then call Me, you would then ﬁnd Me near and
compliant.141
In this section of Kumayl supplication, the supplicant humbly asks Allah four requests and he should
hope that his humbleness and submission would bring his supplication to compliance. These four
requests are: 1. Allah’s forbearance toward him, 2. His Mercy for him, 3. Satisfaction with Allah’s
apportionment, and 4. Humbleness in all states of his life.
The supplicant should bear in mind that based on the principle of
ﻢﻧﻔُﺴ ﻻﻨﺘُﻢﺴﺣ اﻨﺘُﻢﺴﺣنْ اا.
If you do good, you will do good for your own souls. (17:7)
Anyone who does good has done it to himself for gaining Allah’s forbearance is not possible but through
lenity to His servants, and gaining His Mercy is only possible through compassion to all the Muslim
believers and anyone who deserves it. One who is not lenient and merciful to others would not be
subject to Allah’s forbearance and Mercy.

Forbearance
Islam has forbidden all Muslims from hostility and jealousy towards each other and cutting ties of kinship,
and invited everyone to lenience and compassion toward others. It has considered the believers as
moral brothers and presented valuable rights of brotherhood in this regard that are recommended and
sometimes obligatory for them to be observed.
Making moral and brotherhood relationships and continuing it, results in purity from moral vices. Human
vices, such as pride, egotism, greed, stinginess, and jealousy avoid compassion and mercy among
people and families.

The Messenger of Allah (as), in a signiﬁcant tradition, has warned people against moral vices and
encouraged them to observe brotherhood rights:
ﺨْﺬُﻟُﻪ ﻳﻻ وﻪﺮِﻣﺤ ﻳﻻ وﻪﻤﻈْﻠ ﻳ ﻻﻢﻠﺴ أﺧُﻮ اﻟﻤﻢﻠﺴﺧْﻮاﻧﺎً؛ اَﻟﻤ اﻪ اﻟﺎدﺒﻮﻧُﻮا ﻋﻛ و، ﺗَﻘَﺎﻃَﻌﻮاﻻﺪوا وﺎﺳ ﺗَﺤﻻﺮوا و ﺗَﺪَاﺑﻻ.
Do not be hostile toward each other, and not be angry with each other, do not be jealous of each
other, do not cut ties of friendship, and befriend each other! Muslims are brothers, a Muslim does
not oppress his Muslim brothers, does not deprive him from his compassion and his wealth, and
does not leave him alone.142
He also stated:
ِﺶﻴ اﻟﻌﻒﺼ ﻧ ﺑِﻬِﻢِﻓْﻖاﻟﺮ و،ِﺎن اﻹﻳﻤﻒﺼاةُ اﻟﻨﱠﺎسِ ﻧﺪَارﻣ.
Lenience with people is half the belief and compassion to them is half the life.143
And he said:
ﺎءﻀ اﻻﻗْﺘﻞﻬﺳ واءﺮّ اﻟﺸﻞﻬﺳ وﻊﻴ اﻟْﺒﻞﻬ ﺳءﺮ اﻣﻪ اﻟﻢﺣر.
May Allah forgive the one who is lenient in buying and selling goods, and in collecting debts.144
The Prophet (S) has stated as well:
ًﻴﺮاﺴﺎﺑﺎً ﻳﺴ ﺣﻪ اﻟﻪﺒﺎﺳكَ ﺣﺮاً أو ﺗَﺮﺴﻌ ﻣ أﻧْﻈَﺮﻦﻣ.
One who respites a debtor or leaves him Allah would account for his deeds leniently.145
It is also narrated from the Prophet (S):
ﻨْﺖ ﻛّ أﻧ إﻻ، ﻻ:ﺮاً ﻗَﻂﱡ؟ ﻓَﻘَﺎل ﺧَﻴﻠْﺖﻤ ﻋﻞ ﻫ: ﻟَﻪﻴﻞ ﻓَﻘ،ٌﻨَﺔﺴ ﺣﺪْ ﻟَﻪ ﺗُﻮﺟ ﻓَﻠَﻢﺐﻮﺳ ﺣ،ﻪ ﻧَﻔْﺴَﻠﺮِﻓﺎً ﻋﺴﺎنَ ﻣ ﻛﻼﺟإنﱠ ر
!َﻨْﻚﻚَ ﻣ ﺑِﺬَﻟﻖ أﺣﻦ ﻓَﻨَﺤ:َﺎﻟ ﺗَﻌﻪ اﻟ ﻓَﻘَﺎل.ﺮِﻳﻦﺴﻌوا اﻟﻤﺮﻧْﻈا و،ﺮِﻳﻦﻮﺳﻮا اﻟﻤﺤﺎﻣ ﺳ:ﺎﻧﺘْﻴﻔ ﻟ ﻓَﺄﻗُﻮل، اﻟﻨﱠﺎساﻳِﻦد اﻼﺟر
 ﻟَﻪﻏَﻔَﺮ وﻨْﻪ ﻋﻪزَ اﻟﺎوﻓَﺘَﺠ.
In the Hereafter, a sinner man is called to account and no virtue is found in his letter of deeds to
save him. He is asked: ‘Have you ever done a good deed?’ He replies: ‘No, but I lent people
money from my wealth and I told the young people around me to be lenient with wealthy debtors

and leave poor ones.’ Then the Almighty would say: ‘I am more lenient than him.’ So Allah would
forgive his sins.146
Hammad Ibn Othman says: “Someone came to Imam Sadiq (as) and complained about one of Imam’s
disciples. That disciple came there after a while and Imam (as) asked him: ‘Why does this man complain
about you?’ He said: ‘He is complaining about me because I collected the money I had lent him to the
last drachma.’ Imam Sadiq (as) got angry and then said: ‘Do you suppose it not bad to get your money
back completely? Allah has described the behavior of believers in the Holy Qur’an:’ Those who… fear
the terrible reckoning. (13:21)’ Do you think they fear Allah’s oppression on them in reckoning their
deeds? No, by Allah that they do not fear except evil reckoning. Anyone who does this has done a bad
deed.’”
The Messenger of Allah (S) stated:
Beware that there are containers of Allah’s Mercy on the earth, which are people’s hearts. The
most favorite of these containers are the purest, strongest, and the most lenient ones. Favorite
hearts are pure of sins, strong in belief, and lenient with religious brothers.147
In other traditions, the Prophet (S) stated:
ِﺾاﺋ اﻟﻔَﺮاء ﺑِﺄدﻧﺮﻤﺎ أﻣ اﻟﻨﱠﺎسِ ﻛاةﺪَار ﺑِﻤِﺑ رﻧﺮأﻣ.
My Lord has ordered me to be lenient with people, as he has ordered me to do obligatory
deeds.148
ﻞﻬ ﺟ ﺑِﻪدﺮ ﻳﻠُﻢﺣ و اﻟﻨﱠﺎسﺪَارِيِ ﺑِﻪ ﻳﺧُﻠُﻖ و،ﻪ اﻟﺎﺻﻌ ﻣﻦ ﻋهﺠِﺰﺤعٌ ﻳر و:ﻞﻤ ﻋ ﻟَﻪﻢﺘ ﻳ ﻟَﻢﻴﻪ ﻓﻦ ﻳ ﻟَﻢﻦ ﻣثﺛَﻼ
ﻞﺎﻫاﻟﺠ.
Anyone who does not have these three things has accomplished no deed; the piety that prevents
him from wrongdoing, the morality that leads him to be lenient with people, and the patience that
stands against the ignorance of the foolish.149
 ﺷَﺎﻧَﻪ إﻻءَ ﺷﻦ ﻧُﺰِعَ ﻣﻻ و زَاﻧَﻪﻻ اءَ ﺷَﻠ ﻋﻊﻮﺿ ﻳ ﻟَﻢِﻓْﻖإنﱠ اﻟﺮ.
Lenience is not placed in anything except that adorns it, and is not removed from anything
except that aggravates it.150
ﻨْﻪ ﻣﻦﺴ أﺣءَ ﺷﻞﺟ وﺰ ﻋﻪ اﻟﺎ ﺧَﻠَﻖﻤﺎنَ ﻣﺎ ﻛى ﻣﺮ ﺧَﻠْﻘﺎً ﻳِﻓْﻖﺎنَ اﻟﺮ ﻛﻟَﻮ.

If peoples’ lenience was discernible, it was more beautiful than any of Allah’s creatures.151
It is narrated from Amir Al-Mo’minin (as):
ِاةُ اﻟﻨﱠﺎسﺪَار ﻣﻘْﻞةُ اﻟﻌﺮﺛَﻤ.
The fruit of wisdom is lenience with people.152
ِﺎلﻤ اﻷﻋﻞ أﻓْﻀﻦ ﻣﻞﺟاةُ اﻟﺮﺪَارﻣ.
Lenience with people is among the best deeds.153
ﻢﻐَﺎﻧَﻬ أﺿﺖ ﺑِﺎﻟﺒِﺸْﺮِ ﺗُﻤﻬِﻢأﻟْﻘ و،ﻬِﻢ ﺑِﺈﺧَﺎﺋﻊﺘﺘَﻤ ﺗَﺴارِ اﻟﻨﱠﺎسد.
Behave leniently with people to beneﬁt from their brotherhood, and be kind to them to eliminate
their hatred.154
According to the Messenger of Allah (S) the lenience of Allah to His servants is the result of the
servants’ lenience with other people:
َ ﻟَﻚﺢﻤﺴ ﻳﺢﻤإﺳ.
Be lenient with people to get subjected to lenience.155
Lenience and mercy are attributes of Allah. As the Prophet (S) stated:
ﻪقِ اﻟﺗَﺨَﻠﱠﻘُﻮا ﺑِﺄﺧْﻼ.
Imitate the attributes of Allah.156
It is worthy for people to be adorned with Allah’s attributes, so that they would be prosperous in the two
worlds.

Mercy
Much was said about Allah’s Mercy on the ﬁrst chapter of the book. It was pointed out that Allah’s
speciﬁc Mercy is subjected to people who are obedient to Him and merciful to His servants. They should
avoid annoying and oppressing other people and violating their rights. They should always keep in mind

the principle:
ﻢﺣ ﺗُﺮﻢﺣإر.
Be merciful to get subjected to others’ mercy.157
This means that if one does not accomplish Allah’s orders and obligatory deeds correctly, does not avoid
sins, and is not kind to people, he should not expect Allah’s Compassion.
Important traditions are narrated in some valuable books about Allah’s Mercy, some of which come here:
The Messenger of Allah (S) stated:
ﺎﺑِﻬﺎﻃَﻔُﻮنَ وﺘَﻌﺎ ﻳ؛ ﻓَﺒِﻬﻮاماﻟﻬ وﻢﺎﺋﻬاﻟﺒﺮِ واﻟﻄﱠﻴاﻹﻧْﺲِ و و اﻟﺠِﻦﻦﻴﺪَةً ﺑاﺣﺔً وﻤﺣﺎ رﻨْﻬ ﻣل أﻧْﺰﺔﻤﺣﺔَ رﺎﯨ ﻣَﺎﻟ ﺗَﻌﻪإنﱠ ﻟ
ﺔﺎﻣﻴ اﻟﻘمﻮ ﻳهﺎدﺒﺎ ﻋ ﺑِﻬﻪ اﻟﻢﺣﺮﺔً ﻳﻤﺣ رﻴﻦﻌﺴﺗﻌﺎً وﺴ ﺗأﺧﱠﺮ و،َﻮنﻤاﺣﺘَﺮﻳ.
Allah’s mercy has one hundred aspects, one of which He has revealed among his creatures like
humans, jinns, animals, and birds and they have affection for each other by that single aspect of
Mercy. Allah will have Mercy on his servants on the Day of Judgment by the other ninety nine
aspects.158
The Prophet of Islam (S) said:
ﻧَﺎﻮﺟ ر:َﻘُﻮﻟُﻮن؟ ﻓَﻴ ﻟﻢ:ﻘُﻮل ﻓَﻴ.ﻨَﺎﺑﺎ ر ﻳﻢ ﻧَﻌ:َﻘُﻮﻟُﻮن؟ ﻓَﻴﻘَﺎﺋ ﻟﺘُﻢﺒﺒ أﺣﻞ ﻫ:ﻴﻦﻨﺆﻣﻠْﻤ ﻟﺔﺎﻣﻴ اﻟﻘمﻮ ﻳﻘُﻮل ﻳﻞﺟ وﺰ ﻋﻪإنﱠ اﻟ
ﺗﺮﻐْﻔ ﻣﻢَ ﻟﺖﺒﺟ ﻗَﺪْ أو:ﻘُﻮل ﻓَﻴ.َﺗَﻚﺮﻐْﻔﻣكَ وﻔْﻮﻋ.
The Almighty Allah would reveal to the believers on the Last Day: Did you like My countenance?
They would conﬁrm it. Allah would ask them the reason, and they would say: Because we were
hopeful of Your forgiveness. Then Allah would say: I obliged My forgiveness for you.159
It is narrated from Prophet Mohammad (as):
ﻘَﺎم ﻣ ﻓ ﺧَﺎﻓَﻨﻣﺎً أوﻮ ﻳﻧﺮ ذَﻛﻦ اﻟﻨﱠﺎرِ ﻣﻦﻮا ﻣ أﺧْﺮِﺟ:ﺔﺎﻣﻴ اﻟﻘمﻮ ﻳﻪ اﻟﻘُﻮلﻳ.
The Lord of the worlds would say on the Day of Resurrection: Bring out of Fire whoever has
remembered Me only one day, or has feared Me for something.160
The Prophet (S) also stated:

ﺎﻟَﺪِﻫ ﺑِﻮﻴﻘَﺔ اﻟﺸﱠﻔﺪَةاﻟ اﻟﻮﻦ ﻣﻦﻣﻮ اﻟﻤﺪِهﺒ ﺑِﻌﻢﺣ أرﻪاﻟ.
The Almighty Allah is more compassionate to His servant than a kind father.161
Based on the words of the infallible Imams (as), it is understood that what attracts Allah’s Compassion is
indeed worship, obedience, avoiding sins, and kindness to others. It is narrated from the Prophet (S):
ﺎءﻤ اﻟﺴ ﻓﻦ ﻣﻢﻤﺣﺮضِ ﻳ اﻷر ﻓﻦﻮا ﻣﻤﺣ إر.ﻪ اﻟﻢﻬﻤﺣﺮﻮن ﻳﻤاﺣاﻟﺮ.
Allah would compassionate the compassionate people. Compassionate anyone on the earth, so
that Allah would compassionate you.162
The author of Anis al-Layl quoted from the book Zinat al-Majalis that Moses, in his prayers,(as) asked
Allah: “What attribute of mine made You content with me?” He was replied: “When you were grassing
Jethro’s sheep on a summer day, a lamb ran away from the cattle. You chased it a long way until you
got tired and thirsty. When you found the lamb you caught it and told it: ‘You have caused suffering for
yourself and me.’ Then you took it back to the cattle. Because of your kindness to that lamb I chose you
as My prophet and appointed you as My messenger.”163
Someone told the Prophet (S): “I would like my Lord to have Mercy on me.” He was responded:
ﻪﻚَ اﻟﻤﺣﺮ ﻳﻪ اﻟ ﺧَﻠْﻖﻢﺣارﻚَ و ﻧَﻔْﺴﻢﺣإر.
Have mercy on yourself and Allah’s creatures, so that He would have Mercy on you.164
Prophet Mohammad (as) stated:
ﻪﺘ ﻃَﺎﻋﻦ ﻣﻢﻛﺮﺎ أﻣ ﺑِﻤﻪ اﻟﺔﻤﺣﺮﻮا ﻟﺿﺮﺗَﻌ.
Make yourselves subject to Allah’s Mercy by obeying Him.165
The Commander of the Believers, Imam ‘Ali (as) stated:
َﺔﻤﺣ اﻟﻨﱠﺎسِ اﻟﺮﻴﻊﻤﺠ ﻟﺮﻤﺔُ أنْ ﺗُﻀﻤﺣ اﻟﺮ ﺑِﻪﺘَﺪَرﺎ ﺗُﺴﻠَﻎُ ﻣأﺑ.
The major factor bringing about Allah’s embracing Mercy is intending kindness for all people.166
He also said:

ُﺔﻤﺣ اﻟﺮلﻔْﻮِ ﺗُﻨَﺰﺑِﺎﻟﻌ.
By forgiving people Mercy is revealed.167
Besides, he stated:
َﺔﻤﺣ اﻟﺮﺘَﻨْﺰِل ﺗَﺴﻔَﺎءﻌﺔُ اﻟﻀﻤﺣر.
Kindness to the disabled causes Allah’s Compassion.168

Satisfaction
The hidden and apparent creatures who have been created, placed in their right positions and set
towards their right goals by the Wisdom, Will and Mercy of the Sacred Entity has also been provided with
sustenance in accord with their lifestyle, dignity and activities for acquiring sustenance.
ﺎ رِزْﻗُﻬﻪ اﻟَﻠ ﻋﻻضِ ار اﻻ ﻓﺔاﺑ دﻦﺎ ﻣﻣو.
There is no moving creature on earth but its sustenance depends on Allah. (11:6)
The Compassionate provides His servants the sustenance, as appropriate, in two ways; expanded for
some and narrow for some others.
اﻴﺮﺼا ﺑ ﺧَﺒِﻴﺮﺎدِهﺒﺎنَ ﺑِﻌ ﻛﻧﱠﻪ اﻘْﺪِرﻳ وﺸَﺎء ﻳﻦﻤ ﻟِزْقﻂُ اﻟﺮﺴﺒﻚَ ﻳﺑنﱠ را.
Surely your Lord outspreads and straitens His provision unto whom He wills; surely He is aware
of and sees His servants. (30:17)
The Benevolent has set different ways for His servants to get Halal (lawful) sustenance, like ranching,
farming, business, industry, and other beneﬁcial professions that are the result of thought and activity.
He has set no one’s sustenance through unlawful activities, such as theft, plunder, looting, bribery, and
usurpation. In fact, what they get unlawfully is diminished from their lawful sustenance.
The Holy Qur’an and traditions have encouraged people to gain sustenance through legal works. They
consider the expansion or narrowness of lawful sustenance as Allah’s expedience, which should be
accepted wholeheartedly by humans.
Islam has obliged seeking lawful sustenance, considering it as a great worship. Suffering the body and
enduring difﬁculties in this way is also considered the key and path to many values. Many traditions are

narrated from the Prophet (S) in this regard:
ﺔﻤﻠﺴﻣ وﻢﻠﺴ ﻣﻞ ﻛَﻠﺔٌ ﻋلِ ﻓَﺮِﻳﻀﻼ اﻟﺤﻃَﻠَﺐ.
Seeking lawful sustenance is obligatory for all Muslim men and women.169
ﺔﺪَ اﻟﻔَﺮِﻳﻀﻌﺔٌ ﺑلِ ﻓَﺮِﻳﻀﻼ اﻟﺤﻃَﻠَﺐ.
Setting out for getting lawful sustenance is an obligatory deed after other obligatory deeds.170
ﺎدلِ ﺟِﻬﻼ اﻟﺤﻃَﻠَﺐ.
Seeking out lawful sustenance is like Jihad (holy war) in Allah’s way.171
The traditions include some advice on how to increase the sustenance. Once a man asked the
Messenger of Allah (S) how he could increase his sustenance. Prophet Mohammad (S) stated:
ِِزْق اﻟﺮﻚَ ﻓﻠَﻴ ﻋﻊﺳﻮ ﻳةﺎر اﻟﻄﱠﻬَﻠ ﻋمد.
Keep on purity and cleanness and your sustenance would be expanded.172
Amir Al-Mo’minin (as) said:
ِِزْق اﻟﺮ ﺗَﺰِﻳﺪُ ﻓﻞﺟ وﺰ ﻋﻪ اﻟ ﻓﺎةُ اﻷخاﺳﻮﻣ.
Helping religious brothers increases sustenance.173
ِِزْق اﻟﺮﺰِﻳﺪُ ﻓ ﻳﺎﻧَﺔ اﻷﻣﺎلﻤﻌﺘﺳا.
Trustworthiness enlarges sustenance.174
The ﬁfth infallible Imam, Imam al-Baqir (as) stated:
ِزْق اﻟﺮﻬِﻴﻞ ﻳﺐِ ﻓَﺈﻧﱠﻪﺮِ اﻟﻐَﻴﻚَ ﺑِﻈَﻬاﻧ ﻹﺧْﻮﺎءﻚَ ﺑِﺎﻟﺪﱡﻋﻠَﻴﻋ.
Pray for your religious brothers in their absence because it descends an extended sustenance

for you.175
Furthermore, Imam Sadiq (as) said:
ﻪ رِزْﻗ زِﻳﺪَ ﻓﻪﺘﻴ ﺑﻞ أﻫه ﺑِﺮﻦﺴ ﺣﻦﻣ.
One who serves his family nicely his sustenance would be expanded.176
ِِزْق اﻟﺮﺰِﻳﺪُ ﻓ ﻳ اﻟﺨُﻠُﻖﻦﺴﺣ.
Affability increases sustenance.177
Attempt in getting lawful sustenance is considered an important Islamic worship. The Messenger of Allah
(S) states:
ﺎء اﻷﻧْﺒِﻴابﺄﺧُﺬُ ﺛَﻮﻳ وﺎءﺪَادِ اﻷﻧْﺒِﻴ ﻋ ﻓﺔﺎﻣﻴ اﻟﻘمﻮﺎنَ ﻳ ﻛﺪِهﺪِّ ﻳ ﻛﻦ ﻣﻞ أﻛﻦﻣ.
One who gains sustenance through his own endeavor is placed among the prophets and
receives their reward on the Day of Resurrection.178
ًﺪا أﺑﻪﺬِّﺑﻌ ﻳ ﻻ ﺛُﻢﺔﻤﺣ ﺑِﺎﻟﺮﻪﻟَﻴ اﻪ اﻟ ﻧَﻈَﺮﺪِهﺪِّ ﻳ ﻛﻦ ﻣﻞ أﻛﻦﻣ.
One who gains sustenance by his own effort, Allah would have Mercy on him and does not
punish him.179
Imam al-Ridha (as) stated:
ﻪ اﻟﺒِﻴﻞ ﺳﺪِ ﻓﺎﻫﺠ اﻟﻤﻦﺮاً ﻣ أﺟﻈَﻢ أﻋﺎﻟَﻪﻴ ﻋ ﺑِﻪﻒ ﻳﻞ ﻓَﻀﻦ ﻣﻄْﻠُﺐإنﱠ اﻟﱠﺬِي ﻳ.
Surely one who seeks Allah’s sustenance through his lawful effort in order to maintain his family
from poorness and need would have more reward than a campaigner in Allah’s way.180
Prophet Muhammad (S) said:
ِلﻼ ﻃَﻠَﺐِ اﻟﺤ ﻓاءﺰﺔُ أﺟﻌﺴ؛ ﺗاءﺰةُ أﺟﺸَﺮةُ ﻋﺎدﺒاﻟﻌ.
Worship has ten sections nine sections of which are in seeking lawful sustenance.181

However, human sustenance is a reality that is provided on earth and everyone has been set with a
deﬁnite amount. This deﬁnite amount is either extended or narrowed, according to Allah’s expedience.
The extendedness of one’s sustenance does not imply his amiability before Allah nor does one’s narrow
sustenance mean that he is disfavored; rather the extension or the narrowing of sustenance is Allah’s
test of gratitude for the rich and of patience for the poor. Thus the grateful and patient servants would be
rewarded in this way. The rich would also be rewarded by granting to the poor and the poor by
maintaining face and patience for the certain fate.
One who has an extended sustenance should know that if he does not spend his money in true and
lawful paths would be subjected to worldly and heavenly chastisement. The one who has a narrow
sustenance should also consider that if he does not tolerate poverty, he would also be chastised. Imam
‘Ali (as) states:
ﺨْﺘَﺒِﺮﻴﻟﺎ وﻮرِﻫﺴﻌﻣﺎ وﻮرِﻫﺴﻴ ﺑِﻤاد أرﻦ ﻣﺘَﻠﺒﻴﺎ ﻟﻴﻬ ﻓﺪَل ﻓَﻌﺔﻌاﻟﺴ وﻴﻖ اﻟﻀَﻠﺎ ﻋﻬّﻤﻗَﺴﺎ وﻗَﻠﱠﻠَﻬﺎ وﻫﺜﱠﺮَ ﻓزَاق اﻷرﻗَﺪﱠرو
ﺎﻴﺮِﻫﻓَﻘﺎ وِﻬﻴ ﻏَﻨﻦ ﻣﺮﺒاﻟﺼ وﺮﻚَ اﻟﺸﱡﺑِﺬَﻟ.
… And Allah destined people’s sustenance and made it extended for some and narrow for others
and he divided sustenance among people justly to test anyone He will with expansion and
narrowness of sustenance, thus examine the rich for gratefulness and the poor for tolerance of
difﬁculty.182
The Muslim believer should, on the other hand, be content with Allah’s fair distribution of sustenance and
not be angry at his portion of sustenance. The believers should follow their leader, Imam ‘Ali (as), who
prayed Allah for safety in this world and the next world.
Imam °asan Mojtaba (as) says in this regard:
؟ﻪ اﻟﻪﻠَﻴ ﻋﻢﺎﻛاﻟﺤ وﻨْﺰِﻟَﺘَﻪ ﻣﺮّﻘﺤﻳ وﻪﻤﺴﺨَﻂُ ﻗﺴ ﻳﻮﻫﻨﺎً وﺆﻣ ﻣﻦﻣﻮﻮنُ اﻟﻤ ﻳﻒﻴﻛ
How can a Muslim believer be discontent with his portion of sustenance and considers his
position low, while the One who dominates all his endeavors is Allah?183
The Messenger of Allah (S) asked Gabriel: “What is the exposition of content?” He answered:
ﻞﻤ اﻟﻌﻦﻴﺮِ ﻣﺴ ﺑِﺎﻟﻴﻪﻨَﻔْﺴ ﻟﺿﺮ ﻳﻻ و،ﺐﺼ ﻳ ﻟَﻢﺎ أم اﻟﺪﱡﻧْﻴﻦ ﻣﺎب أﺻ:ِﺪِهﻴ ﺳَﻠﺨَﻂُ ﻋﺴ ﻳ ﻻاﺿاﻟﺮ.
The content servant does not take anger over his Lord, whether he possesses something in the
world or not, and he is not content with his own trivial deeds.184

Imam Sadiq (as) stated:
ًﺎﻴ ﻏَﻨﻦَ ﻟَﻚَ ﺗﻪ اﻟﻢﺎ ﻗَﺴ ﺑِﻤضرا.
If you are content with Allah’s sustenance, you would get needless.185
Amir Al-Mo’minin (as) said:
ﺪَﻧُﻪ ﺑاحﺘَﺮ اﺳ ﻟَﻪﻢﺎ ﻗَﺴ ﺑِﻤﻪ اﻟﻦ ﻣﺿ رﻦﻣ.
If one is content with what Allah has allocated to him his body would rest.186
Imam Sadiq (as) stated:
ﻪﺎﺋ ﻗَﻀ ﻓﻪ اﻟﻢ اﺗﱠﻬﻞﺟ وﺰ ﻋﻪ اﻟﻢﺎ ﻗَﺴ ﺑِﻤضﺮ ﻳ ﻟَﻢﻦﻣ.
Whoever is not content with what Allah, out of expedience, has set as his sustenance has
charged Him in His Government and Expediency.187
When Amir Al-Mo’minin (as) was asked about the exposition to the holy verse:
…ًﺔِﺒﺎةً ﻃَﻴﻴ ﺣﻨﱠﻪﻴِﻴ…ﻓَﻠَﻨُﺤ
‘We shall assuredly give him to live a goodly life. (16:97)’
He replied:
The goodly life is contentment in life.
ِﺎصِكَ ﺑِﺎﻟﻘَﺼﺪُو ﻋﻦ ﻣﻢﺎ ﺗَﻨْﺘَﻘﻤ ﻛﻚَ ﺑِﺎﻟﻘُﻨُﻮعﺻﺮ ﺣﻦ ﻣﻢإﻧْﺘَﻘ.
Fight against your greed, which leads you to the unlawful and destroys your belief, by means of
your contentment with Allah’s sustenance, as you take revenge from your enemy by
retaliation.188
The teachings of the infallible Imams (as) signify that greed and avarice does not increase lawful
sustenance and wealth, but it rather leads to unlawful acts that weaken belief, destroy moral principles,
and disgraces humans. On the other hand, contentment with lawful sustenance and predestined life, is

an inﬁnite treasure and a guarantee for human world and Hereafter. The Messenger of Allah (S) sates:
ﻊ اﻟﻄﱠﺎﻣﻢﻫارﺮﺷ و،ﻊ اﻟﻘَﺎﻧﺘﻣ اﺎرﻴﺧ.
The good people of my nation are the content ones, and the bad ones are greedy.189
Imam al-Baqir (as) said: “‘Ali (as) ate the most inferior type of date that was sold and then drank water.
Then he struck his belly and said:
ﻪ اﻟﺪَهﻌ ﻓَﺄﺑ اﻟﻨﱠﺎرﻄْﻨُﻪ ﺑﺧَﻠَﻪ أدﻦﻣ.
‘One whose stomach drags him to the Hell is away from Allah’s Mercy.’
And then recited a poem denoting that one who fulﬁlls his lust would be defamed.”190
Imam al-Baqir and Imam Sadiq (as) stated:
ِ اﻟﻨﱠﺎسَ أﻏْﻨﻦ ﻣﻮ ﻓَﻬﻪ اﻟزَﻗَﻪﺎ ر ﺑِﻤﻊ ﻗَﻨﻦﻣ.
One who is satisﬁed with his portion of Allah’s sustenance is the most needless of people.191
Imam Sadiq (as) also stated:
،ﻊﺸْﺒ ﻳ ﻟَﻢﻘْﻨَﻊ ﻳ ﻟَﻢﻦﻣ و، ﺷَﺒِﻊﻊ ﻗَﻨﻦ ﻣ ﻓَﺈﻧﱠﻪ،ﻠَﻪ ﻧَﺎﺋﺖﺎ ﻟَﺴ ﻣﻦ ﺗَﺘَﻤﻻ و،َﺮِكﻨْﺪَ ﻏَﻴﺎ ﻋ ﻣَ إﻟ ﺗَﻨْﻈُﺮﻻ ﻟَﻚَ وﻪ اﻟﻢﺎ ﻗَﺴ ﺑِﻤإﻗْﻨَﻊ
َﻚﺗﺮ آﺧﻦﻈﱠﻚَ ﻣﺧُﺬْ ﺣو.
Be content with what Allah has set as your sustenance and do not look at others’. Do not greed
people’s wealth and do not wish what you cannot gain. Undoubtedly, one who is content is
satisﬁed and gets reward in the Hereafter. And the discontent did not satisfy.192
Imam ‘Ali (as) stated:
؟ﻴﻞ ﺑِﺎﻟﻘَﻠﻘْﻨَﻊ ﻳ ﻻﻦ ﻣﻪ ﻧَﻔْﺴﻼح ﺻَﻠ ﻋﻴﻊﺘَﻄﺴ ﻳﻒﻴﻛ
Whoever is not content with his narrow sustenance and with trivial possessions is not able to
discipline himself.193

Modesty
Modesty is a great moral virtue that helps humans reach spiritual positions. It is so great a trait that Amir
Al-Mo’minin asks it from Allah in the Kumayl supplication. If one applies it to all his deeds, he can obtain
goodness in this world and the Hereafter, be safe from Allah’s chastisement, and reach His nearness.
Modesty should be considered in two aspects; one is before Allah and the other is before the people.
Being modest before Allah is to accept all His orders regarding worldly and heavenly issues
wholeheartedly which are stated in the Qur’an, Prophet’s tradition, and Imams’ speech. Then these
orders should be applied to real life expereinces.
Modesty before the people is not boasting about one’s self to his Muslim brothers and consider oneself
superior to them. Modesty is chastening no one, respecting and helping anyone, and forgiving others’
mistakes.

Modesty in Qur’an
The holy Qur’an not only invites everyone to be modest before Allah, but also asks all the Muslims to be
modest before other believers.
The holy Qur’an even asks the Prophet (S), whose position is greater than all the humans and jinns, to
be modest before the believers:
ﻴﻦﻨﻣﻮﻠْﻤﻚَ ﻟﻨَﺎﺣ ﺟﺾاﺧْﻔو.
… but lower thy wing (in gentleness) to the Believers. (15:88)
ﻴﻦﺘﱠﻘﻠْﻤﺔُ ﻟﺒﺎﻗاﻟْﻌا وﺎد ﻓَﺴﻻضِ ور اﻻا ﻓﻠُﻮﺮِﻳﺪُونَ ﻋ ﻳ ﻻﻠﱠﺬِﻳﻦﺎ ﻟﻠُﻬﻌةُ ﻧَﺠﺮ اﻵﺧﻠْﻚَ اﻟﺪﱠارﺗ.
That House of the Hereafter We shall give to those who intend not high-handedness or mischief
on earth: and the End is (best) for the righteous. (28:83)
The holy Qur’an clearly stipulates that the Almighty does not favor the arrogant, and that such people
are placed in the Inferno.
ﺒِﺮِﻳﻦَﺘﺴ اﻟْﻤﺐﺤ ﻳ ﻻﻧﱠﻪا.
Verily He loveth not the arrogant. (16:23)

ِﺮِﻳﻦﺒَﺘﻠْﻤى ﻟﺜْﻮ ﻣﻨﱠﻢﻬ ﺟ ﻓﺲﻟَﻴا.
Is there not in Hell as abode for the Haughty? (39:60)

Modesty in Traditions
It is narrated from the Messenger of Allah (S) who said:
ﻊاﺿ؟… اﻟﺘﱠﻮةﺎدﺒةَ اﻟﻌﻼو ﺣﻢﻠَﻴى ﻋ أر ﻻﺎ ﻟﻣ.
“How come I don’t see the sweetness of worship in you?” “What is the sweetness of worship?” he
was asked. The Prophet (S) replied: Modesty!194
Amir al-Mu’minin, Imam ‘Ali (as), after pointing out the modesty of previous believers before Allah and
other Muslims, advises people:
ﻢﻬﻮﻫابِ ۇﺟ اﻟﺘﱡﺮوا ﻓﻔﱠﺮﻋ وﻢﻫضِ ﺧُﺪُودﻘُﻮا ﺑِﺎﻷر ﻓَﺄﻟْﺼ،ﻊاﺿ اﻟﺘﱠﻮﻢ ﻟَﻬﺿر وﺮﺎﺑ اﻟﺘﱠﻬِﻢ إﻟَﻴهﺮ ﻛﺎﻧَﻪﺤﺒ ﺳﻨﱠﻪَﻟو
ﻴﻦﻨﻣﻮﻠﻤ ﻟﻢﺘَﻬﺤﻨﻮا أﺟﺧَﻔَﻀو.
The Almighty made them disfavor pride, and favored modesty for them. So they touched the
earth with their faces for showing service to Allah, and showed respect and modesty to all the
Muslims.195
He also stated:
ةﺎدﺒ اﻟﻌﻈَﻢ أﻋﻦ ﻣ ﻓَﺈﻧﱠﻪ،ﻊاﺿﻚَ ﺑِﺎﻟﺘﱠﻮﻠَﻴﻋ.
Befriend modesty, since it is a great worship.196
Imam Sadiq (as) said about the amount of modesty:
أسرﻘّﺎً؛ وﺤ ﻣﻨْﺖإنْ ﻛ واءﺮكَ اﻟﻤأنْ ﺗَﺘْﺮ وﺖﻗَﻴ ﻻﻦ ﻣَﻠ ﻋﻢّﻠأنْ ﺗُﺴﻚَ وﻓﺲِ ﺑِﺪُونِ ﺷَﺮﻠﺠ اﻟﻤﻦ ﻣﺿ أنْ ﺗَﺮﻊاﺿاﻟﺘﱠﻮ
ﻊاﺿﺮِ اﻟﺘﱠﻮاﻟﺨَﻴ.
Modesty is contentment with your seating position which may not be according to your position,
that you say hello to everyone you see, that you avoid arguments in discussions even if you are
right. Modesty is the core of every goodness.197

Prophet Muhammad (S) said:
ﺔ رِﻓْﻌﻦ ﻋﻊاﺿ ﺗَﻮﻦﺪاً ﻣﺒ اﻟﻨﱠﺎسِ ﻋﻞإنﱠ أﻓْﻀ.
Surely the best people in worship are those who are the most modest ones and are in the highest
positions.198
He also stated:
ﻪ اﻟﻢﻓَﻌﺮﻮا ﻳﻌاﺿﺔً؛ ﻓَﺘَﻮ رِﻓْﻌﻪﺒﺎﺣﺰِﻳﺪُ ﺻ ﻳﻊاﺿإنﱠ اﻟﺘﱠﻮ.
Modesty raises human position. So be modest, so that Allah would make you digniﬁed.199
Scholars of ethics have considered arrogance as extravagance, contempt before everyone as waste,
and modesty as a Golden Mine, which is but a humane attribute.
It is narrated from the infallible Imams that modesty before Allah is worshipping Him wholeheartedly,
associating with people justly, and equaling oneself to others in terms of human rights.

The Modesty of the Messenger of Allah
The great Prophet of Islam (S) united with the poor and the needy with humility. He greeted everyone,
even the children, sat on the ground, befriended people in the streets and bazaars, and asked them
about their lives. He rode a regular roadster, milked the sheep, washed his clothes, ate with his servants,
and lived ordinarily among other people.

The Modesty of Imam ‘Ali
Amir al-Mu’minin (as) lived an ordinary life, too. Ibn Abbas says: One day I went to Imam ‘Ali (as) and
saw him patching his shoe. I told him: “This shoe does not worth pitching.” Imam (as) stated:
ﻼﺎﻃ ﺑﻓَﻊ أدﻘّﺎً أو ﺣﻴﻢﻗ أنْ ا إﻻ،ﻢﺗﺮ إﻣﻦ ﻣَ إﻟﺐ أﺣِ ﻟَﻬ،ﻪاﻟو.
By Allah that this shoe is dearer to me than your world, if I take power in it and trample some
rights. If I ever have a government, I like to establish the truth and demolish any untruth via it.
Ibn Abbas continues: “Imam ‘Ali (as) patched his clothes himself and rode an ordinary roadster.”200

The Modesty of Prophet Solomon
Prophet Solomon (as) was granted with such splendor and greatness that no one else in this regard was
his counterpart on earth, but he was so modest and just that even a weak ant could judge his behavior
and take its right from him.
One day an ant was moving on Solomon’ hand when he took the ant and put it down on the ground. He
did not think the ant might object to this. However, the enormity of his modesty even dared the ant to
speak before him: “What are you proud of? Why are you such an arrogant person? Don’t you know I am
a servant of Allah just as you are? Are we different from each other in terms of His worship that you
have behave towards me in this way?” Solomon was deeply affected by the ant’s frankness. He got
anxious about Allah’s judgment on the Day of Resurrection and thus fainted. When he was sober again
he called the ant. But Solomon didn’t mean to punish the ant for its frank criticizing. He was a divine man
of prophethood and was adorned with all ethical goodness and humane perfection. He was actually
happy with the ant’s initiative, because it showed that everyone in his kingdom was free to voice their
opinions and oppose. He asked the ant: “What made you oppose me so frankly?” The ant said: “My
body is very fragile, so when you took me and dropped me on the ground, pain ran through my entire
body and this made me oppose you.” Solomon said: “I apologize for bothering your body. I didn’t do it
on purpose, though, so please forgive me!”
When Solomon, a powerful king and a divine prophet, behaves even a little imperfectly he gets sad and
apologizes a weak ant. The ant told Solomon: “I forgive you, provided that your longing for this world is
not for mere enjoyment but you desire wealth for helping your people and not wasting it and to support
any deprived person who seeks help from you.”
Solomon whose heart was full of mercy and compassion toward those inferior to him, accepted the
terms stipulated by the ant, so the ant forgave him.201
 ﻓَﺎﻗَﺘُﻪ اﺷْﺘَﺪﱠتﻦ ﻣالﻮﺄﻟُﻚَ ﺳﺳا وﻢاﻟﻠﱠﻬ
O Allah! I ask You with the asking of one whose indigence in extreme.

Allah; the True Owner
When reading this part of the supplication, the supplicant should observe two facts, based on the
Qur’anic verses and the traditions. The ﬁrst fact is that there is no Owner and no Absolute Sufﬁcient,
except Allah. The second one is that the essence of humans and all other creatures’ is based on need
and dependence
It is He, who established the world independently and created all kinds of creatures in it with their needs,

placing them in their appropriate positions. He is the One who created His creatures, out of Mercy and
none of them can oppose Him but surrender to His supreme Power. He can annihilate all His creatures
at once, just as He had created them before. His Mercy is so expanded that everyone needs it and
should be hopeful of it.
While the obvious needs of the creatures are on one hand, the continuation of Allah’s Compassion in all
ages and conditions are on the other, which are clear arguments for Allah’s Independence. He is the
Creator, the Owner, the Provider, the Generous, the Forgiver, the Shaper, and the Merciful and has no
partner.
Those who are engaged in and satisﬁed with worldly position and wealth are unaware of their need and
dependence to Allah. They feel independent that is in fact the result of their ignorance. It also takes them
away and deprives them of supplicating to the Almighty for beseeching their needs. In fact, their life is
unfortunate and devoid of divine blessings, like the savages and the beasts.
The Holy Qur’an states about the Absolute Independent:
 ﻗَﺪِﻳﺮءَ ﺷﻞ ﻛَﻠ ﻋﻪاﻟضِ وراﻻاتِ وﺎوﻤﻠْﻚُ اﻟﺴ ﻣﻪﻟو.
To Allah belongeth the dominion of the heavens and the earth; and Allah hath power over all
things. (3:189)
ﻴﺮﺼ اﻟْﻤﻪﻟَﻴاﺎ وﻤﻨَﻬﻴﺎ ﺑﻣضِ وراﻻاتِ وﺎوﻤﻠْﻚُ اﻟﺴ ﻣﻪﻟو.
Allah’s is the Sovereignty of the heavens and the earth and all that is between them, and unto
Him is the ﬁnal goal of all. (5:18)
 ﻗَﺪِﻳﺮءَ ﺷﻞ ﻛَﻠ ﻋﻮﻫ و،ﻴﺖﻤﻳ وﺤ ﻳ،ِضراﻻاتِ وﺎوﻤﻠْﻚُ اﻟﺴ ﻣﻟَﻪ.
To Him belongs the dominion of the heavens and the earth; it is He Who gives life and Death; and
He has Power over all things. (57:2)
ﺸَﺎء ﻳﻦ ﻣﺬِّبﻌﻳ وﺸَﺎء ﻳﻦﻤ ﻟﺮﻐْﻔ ﻳ،ِضراﻻاتِ وﺎوﻤﻠْﻚُ اﻟﺴ ﻣﻪﻟو.
Allah’s is the dominion of the heavens and the earth; He forgives anyone He likes and chastises
anyone He like. (48:14)

ُﻴﺪﻤ اﻟْﺤ اﻟْﻐَﻨﻮ ﻫﻪاﻟ و،ﻪ اﻟَﻟ ااء اﻟْﻔُﻘَﺮﻧْﺘُﻢ! اﺎ اﻟﻨﱠﺎسﻬﻳﺎ اﻳ.
O people! All of you are dependent upon Allah, and only He is the Needless. (35:15)
Is human essence anything but need and poverty? What power does he have in continuing life, quitting
it, gaining advantages, or preventing disadvantages? Allah has created him and granted him continuity in
life. He grants him advantages and removes disadvantages from him. So why shouldn’t he go to his
Lord and wholeheartedly call for help on a Friday night?
The most beautiful and beneﬁcial state of a human is the state of praying in which he requests from
Allah, the Needless.
ﺘَﻪﺎﺟﺪِ ﺣﻨْﺪَ اﻟﺸﱠﺪَاﺋ ﺑِﻚَ ﻋلﻧﺰاو
O Allah! I ask You with the asking of one who has stated to You in difﬁculties his need.
The Merciful obviously knows all about His servant’s needs and wants, and is aware of his difﬁculties,
and can very fulﬁl or remove them. But He wishes for His servant (based on the Qur’anic verses,) to
state his needs, pray to Him, and worship Him, so that Allah solves his problems and difﬁculties,
eliminates calamities, and saves him from misfortunes. Then He would fulﬁll His servant’s demand, out
of Mercy, loading him with His blessings.
It is Allah’s desire for his servant to state his needs which is in fact a form of worship and obedience to
Him. Isn’t it the case that Allah has ordered His servants to pray and has guaranteed fulﬁlling it?
Praying, supplicating, and stating the wants are not only one form of worshipping and obeying Allah but
are, in fact, the core of worship.
Allah does not wish His servant to turn to sources other than Him, in case of difﬁculties and calamities in
order ask his needs from them, or request the solution of his problem.
In a Divine tradition, narrated in various lofty books, important issues and valuable facts are stated in this
regard:
ﺪِيﺑِﻴ و،ﻨْﺪِي ﻋﺞاﺋﻮ اﻟﺤابﻮأﺑ و،ادﻮ اﻟﺠأﻧَﺎ اﻟﻐَﻨ؟ وايﻮﻮ ﺳﺟﺮﻳ و،ﺪِيﺪُ ﺑِﻴاﻟﺸﱠﺪَاﺋﺮِي؟ وﺪِ ﻏَﻴ اﻟﺸﱠﺪَاﺋﺪِي ﻓﺒ ﻋﻞﺄﻣأﻳ
ﺄلﺳ وّﻨ ﻋضﺮ؛ ﻓَﺄﻋﺄﻟْﻨﺴ ﻳﺎ ﻟَﻢ ﻣﻣﺮﻛﻮدِي و ﺑِﺠﺘُﻪﻄَﻴﻗَﺪْ أﻋ وّﻨﺮِﺿﺎً ﻋﻌﺪِي ﻣﺒى ﻋ أرﺎ ﻟﻐْﻠَﻘَﺔٌ؛ ﻓَﻤ ﻣﻫﺎ وﻬﻴﺤﻔَﺎﺗﻣ
؟ ﻟمﺮاﻟ وﻮد اﻟﺠﺲ؟ أﻟَﻴﻮد ﻓَﻼ أﺟﻞﯩﺳﻓَﺎ؛ اﺄﻟَﺔﺴﺮِ ﻣ ﻏَﻴﻦ ﻣﺔﻴﻄ ﺑِﺎﻟﻌﺘَﺪِى أﻧَﺎ؛ أﺑ إﻻ إﻟَﻪ ﻻﻪأﻧَﺎ اﻟ و،ﺮِي ﻏَﻴﺠِﻪاﺋﻮ ﺣﻓ
ﺎ ﻧَﻘَﺺ ﻣﺘُﻪﻄَﻴأﻋضِ واﻷراتِ وﺎوﻤ اﻟﺴﺜْﻞ ﻣﺄﻟَﻨضِ ﺳاﻷراتِ وﺎوﻤ اﻟﺴﻞ أﻫﻞ أنﱠ ﻛﺪِي؟ ﻓَﻠَﻮةُ ﺑِﻴﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴﺲأﻟَﻴ
ﺮِي ﻏَﻴﺪِهﺷَﺪَاﺋ وﺠِﻪاﺋﻮ ﺣ ﻓﺄلﺳ وّﻨ ﻋضﺮ أﻋﻦﻤﺆﺳﺎً ﻟﺎ ﺑ! ﻓَﻴﺔﻮﺿﻌ ﺑﻨَﺎح ﺟْﻠ ﻣﻦﻚَ ﻣ!ذَﻟ

Is My servant hopeful of those other than Me, when facing difﬁculties to resolve them for him,
while eliminating all the problems is in My Hands? Is My servant hopeful of others but Me, to
fulﬁll his needs and wants and save him from poverty, while the Generous and the Beneﬁcent is
Me and accomplishing all the exigencies is in My Power and Mercy?
Why is it that I see My servant ignorant of Me, while I have always granted him everything he
wanted, out of Mercy? Why has he turned from Me and referred to others now when he is so
much in need?
I am the Deity except Whom there is no other deity. I grant without demand, Would I not grant if I
am demanded?!
Is the vast ocean of Mercy and Generosity not from Me? Are the world and the Hereafter not in
My Hands?!x
If all the beings in the heavens and the earth ask Me to grant them demand as big as all the
heavens and the earth, My Kingdom would not be reduced even to the extent of a ﬂy. Woe to the
one who turns attention from Me, demanding his needs from those except Me!202
ﺘُﻪﻏْﺒﻨْﺪَكَ رﺎ ﻋﻴﻤ ﻓﻈُﻢﻋو
O Allah, I ask You with the asking of one whose craving for what is with You has become intense.
Amir al-Mu’minin, Imam ‘Ali (as) was completely aware of what is with Allah. It was based on this
awareness that when supplicating, he put his face to the ground and stated humbly: My craving of what
is with You is intense.
What is with Allah which every deserved servant of Him can beneﬁt from, would take more than human
life as well as hundreds of volumes of books to be explained, and still not a drop of Allah’s vast sea of
Mercy would described. Here we give a brief account of what is with the Almighty, so that it adds to our
enthusiasm for reaching it.

Allah’s Rewards for the Servant’s Deeds
The Compassionate Allah, out of Mercy, has invited all His servants to perform obligatory deeds, such
as praying, fasting, Hajj, Jihad, almsgiving, charity, serving people, observing people’s rights, and
avoiding engagement in wrongdoing. He has necessitated for Himself rewarding the servants for their
deeds. Allah has declared in the Holy Qur’an:
ﻴﻦﺤﻠﺼ اﻟْﻤﺮﺟ اﻴﻊ ﻧُﻀﻧﱠﺎ ﻻﻼةَ اﻮا اﻟﺼﻗَﺎﻣاﺘَﺎبِ وْﻮنَ ﺑِﺎﻟﺴﻤ ﻳاﻟﱠﺬِﻳﻦو.

And as for those who hold fast by the Book and keep up prayer, surely We do not waste the
reward of the right doers. (7:170)
ﻴﻦﻨﺴﺤ اﻟْﻤﺮﺟ اﻴﻊﻀ ﻳ ﻻﻪنﱠ اﻟا.
Surely, Allah does not waste the reward of the doers of good. (9:120)
ﻼﻤ ﻋﻦﺴﺣ اﻦ ﻣﺮﺟ اﻴﻊ ﻧُﻀﻧﱠﺎ ﻻ ا،ِﺎتﺤﺎﻟﻠُﻮا اﻟﺼﻤﻋﻨُﻮا و آﻣنﱠ اﻟﱠﺬِﻳﻦا.
Surely, as for those who believe and do good, We do not waste the reward of him who does a
good work. (18:30)
The Merciful Allah has stated some kinds of rewards for His believing servants in His Qur’an: 1. Lofty
reward, 2. Bountiful reward, 3. Grateful reward, 4. Great reward, and 5. Twice the reward.
ﻴﻢﻈ ﻋﺮﺟا ااﺗﱠﻘَﻮ وﻢﻨْﻬﻨُﻮا ﻣﺴﺣ اﻠﱠﺬِﻳﻦﻟ.
Those among them who do good to others and guard against evil shall have a great reward.
(3:172)
ﺮِﻳﻢ ﻛﺮﺟ اﻢﻟَﻬ وﻢ ﻟَﻬﻒﺎﻋﻀﻨًﺎ ﻳﺴﺎ ﺣﺿ ﻗَﺮﻪﻮا اﻟﺿﻗْﺮاﺪِّﻗَﺎتِ وﺼاﻟْﻤ وﻴﻦﺪِّﻗﺼنﱠ اﻟْﻤا.
Surely the charitable men and the charitable women and those who set apart for Allah a goodly
portion, it shall be doubled for them and they shall have a noble reward. (57:18)
ٍﻨُﻮنﻤ ﻣﺮ ﻏَﻴﺮﺟ اﻢﺎتِ ﻟَﻬﺤﺎﻟﻠُﻮا اﻟﺼﻤﻋﻨُﻮا و آﻣنﱠ اﻟﱠﺬِﻳﻦا.
Those who believe and do good, they shall surely have a reward never to be cut off. (41:8)
ﺒِﻴﺮ ﻛﺮﺟاةٌ وﺮﻐْﻔ ﻣﻢﺎتِ ﻟَﻬﺤﺎﻟﻠُﻮا اﻟﺼﻤﻋﻨُﻮا و آﻣاﻟﱠﺬِﻳﻦو.
As for those who believe and do good, they shall have forgiveness and a great reward. (35:7)
َﻘُﻮنﻨﻔ ﻳﻢزَﻗْﻨَﺎﻫﺎ رﻤﻣﺔَ وِﯩﻴ اﻟﺴﻨَﺔﺴونَ ﺑِﺎﻟْﺤءﺪْرﻳوا وﺮﺒﺎ ﺻ ﺑِﻤﻦﺗَﻴﺮ ﻣﻢﻫﺮﺟنَ اﺗَﻮﻮﻚَ ﻳﻟَﺌوا.

These shall be granted their reward twice, because they are steadfast and they repel their evil
with good and spent out of what We have given them. (28:54)
The rewards of those who believe and do good deeds are permanent and everlasting and only Allah is
capable of granting them. The traditions have mentioned parts of Allah’s rewards. Some of these
traditions, which are in fact explanations of Qur’anic verses are presented here. Imam ‘Ali (as) has
stated:
ﻢﻠﻤ ﻋﻦ ﻣﻞ أﻓْﻀﻢﻠﻤ ﻋابﺛَﻮ.
The rewards of your good deeds are superior to the deeds themselves.203
ِاب اﻟﺜﱠﻮَﻠﺮِ أﻋﺒ اﻟﺼابﺛَﻮ.
The greatest reward is the reward for patience (over obedience, calamities and wrongdoing).204
ِﺎفﺔُ اﻹﻧْﺼﺜُﻮ ﺑ ﻣﺔﺜُﻮ ﺑ اﻟﻤﻈَﻢإنﱠ أﻋ.
In fact the greatest reward is for fairness.205
ِاب اﻟﺜﱠﻮﻈَﻢﺎدِ أﻋ اﻟﺠِﻬابﺛَﻮ.
The reward for Jihad is the greatest reward.206
Imam al-Baqir (as) stated:
ﺎنَ ﻟَـﻪ ﻛﻪﻠ أﻫﺎً ﻓﺎﺟ ﺣ ﺧَﻠﱠﻒﻦﻣ و،ﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻪ ﺑِﺪَﻣﻂﺘَﺸَﺤﺎﻟﻤﺔَ ﻛﺎﺟِﺪُ ﺑِﻤاﻟﺴ و،ِﻠْﺪَان اﻟﺒﺘَﻬِﺪِ ﻓﺠﺎﻟﻤﺔَ ﻛ ﺑِﻤﻢاﻟﻨﱠﺎﺋ
ﺮﺠ اﻟﺤﻢﺘَﻠﺴ ﻳﺄﻧﱠﻪ ﻛﺘﱠ ﺣﺮِهﺄﺟﻛ.
The pilgrim who spends a night in Mecca is like one who is attempting in various cities. One who
prostrates in Mecca is like martyr in Allah’s way. One who looks after the pilgrim’s family in his
absence has an equal reward as the pilgrim, and it is as if he has touched al-Hajar al-Aswad (the
Black Stone).
The Prophet of Islam (S) stated:
ﺎﻬﻠَﻴﺎ ﻋﻣﺎ و اﻟﺪﱡﻧْﻴﻦ ﻣﺮ ﺧَﻴﻪ اﻟﺒِﻴﻞ ﺳ ﻓمﻮﺎطُ ﻳرِﺑ.

Fighting in Allah’s cause for a single day is preferred to the whole world and what is inside it.207
Prophet Muhammad (S) also stated:
ﺎﻫﺎر ﻧَﻬﺎمﺼﻳﺎ وﻠُﻬ ﻟَﻴﻘَﺎم ﻳﻠَﺔ أﻟْﻒِ ﻟَﻴﻦ ﻣﻞ أﻓْﻀﻞﺟ وﺰ ﻋﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻠَﺔ ﻟَﻴسﺮﺣ.
One night of guarding Allah’s cause is better than a thousand nights of worshipping and days of
fasting.208
 ﻗَﻠْﺒِﻪ ﻓ اﻟﻨﱡﻮرﻪ اﻟﺖ أﺛْﺒ،ﺎهﻧَﺎﺟ وﻢﻈْﻠ اﻟﻤﻞفِ اﻟﻠﱠﻴﻮ ﺟ ﻓِﺪِهﻴ ﺑِﺴﺪَ إذَا ﺗَﺨَﻠﱠﺒإنﱠ اﻟﻌ.
When a servant speaks to his Lord in the darkness of night Allah would maintain a permanent
light in his heart.209
Imam ‘Ali (as) said:
ﻪﺘﻤﺣﺮ ﻟضﺮﺗَﻌ وِﻴﻦقِ اﻟﻨﱠﺒِﻴﻚٌ ﺑِﺄﺧْﻼﺴﺗَﻤِ وبﺎ اﻟﺮرِﺿﺪَنِ وﺔ اﻟﺒﺤﺼ ﻣﻞ اﻟﻠﱠﻴﺎمﻴﻗ.
Worshipping Allah at night brings healing to the body, Allah’s pleasure and the habits of the
prophets’ servant.210
The Messenger of Allah (S) stated:
،ﻮ ﻟَﻨَﺎﺪْﻋﺎنَ ﻳﺬا اﻟﱠﺬِي ﻛ ﻫ،ِبﺎ ر ﻳ:ﻨَﺎتﺆﻣاﻟﻤﻨُﻮنَ وﺆﻣ اﻟﻤﻘُﻮل؛ ﻓَﻴﺐﺤﺴ ﻓَﻴﺔﺎﻣﻴ اﻟﻘمﻮ اﻟﻨﱠﺎرِ ﻳَ إﻟ ﺑِﻪﺮﺆﻣﺪَ ﻟَﻴﺒإنﱠ اﻟﻌ
ﻮﻨْﺠ ﻓَﻴﻪ اﻟﻢﻬﻌّﺸَﻔ ﻓَﻴ.ﻴﻪﻨَﺎ ﻓﻌّﻓَﺸَﻔ.
On the Day of Resurrection, Allah orders to take a servant to Hell. The believer men and women
say: ‘O Lord! This person always prayed for us, so accept our intercession for him! So Allah
accepts their intercession about him and he is saved.’211
The Messenger of Allah (S) said:
ﻬﺎ إﻟَﻴﻴﻞﻟد وﻨﱠﺔ اﻟﺠَ إﻟﻖﺎﺋ ﺳ ﻓَﺄﻧَﺎ ﻟَﻪﻴﻪﺎ ﻓ ﺑِﻤﻞﻤﻋ وﻪﻠﱠﻤﻋآنَ و اﻟﻘُﺮﻠﱠﻢ ﺗَﻌﻦ ﻣأﻻ.
Beware that everyone who learns Qur’an and teaches it to others and practices its rules I would
bring and guide him to the Paradise.212

Paradise
One of the realities from Allah is Paradise, for which the believers and good doers are enthusiastic. The
Merciful Allah has invited all His servants to this permanent abode. He has stated belief, piety, good
deeds, and observing lawful and avoiding unlawful deeds for reaching it.
ﻴﻦﺘﱠﻘﻠْﻤ ﻟﺪﱠتﻋ اضراﻻ واتﺎوﻤﺎ اﻟﺴﻬﺿﺮ ﻋﻨﱠﺔﺟ وﻢِﺑ رﻦ ﻣةﺮﻐْﻔ ﻣَﻟﻮا اﺎرِﻋﺳو.
And hasten to forgiveness from your Lord; and a Garden, the extensiveness of which is as the
heavens and the earth; it is prepared for those who guard against evil. (3:133)
ﻪ اﻟﻞﻚَ ﻓَﻀ ذَﻟ،ﻪﻠﺳر وﻪﻨُﻮا ﺑِﺎﻟ آﻣﻠﱠﺬِﻳﻦ ﻟﺪﱠتﻋضِ اراﻻ وﺎءﻤضِ اﻟﺴﺮﻌﺎ ﻛﻬﺿﺮ ﻋﻨﱠﺔﺟ وﻢِﺑ رﻦ ﻣةﺮﻐْﻔ ﻣَﻟﺎﺑِﻘُﻮا اﺳ
ﻴﻢﻈ اﻟْﻌﻞ ذُو اﻟْﻔَﻀﻪاﻟ و،ﺸَﺎء ﻳﻦ ﻣﻴﻪﺗﻮﻳ.
And hasten to forgiveness from your Lord; and a Garden, the extensiveness of which is as the
heavens and the earth; it is prepared for those who believe in Allah and His apostles, that is the
grace of Allah. (57:21)
Based on the Qur’anic verses and the traditions of the Prophet and his Household (as), paradise is the
reward for belief, good deeds, piety, and avoiding unlawful acts. On the other hand, one who is away
from these facts and is polluted with disbelief and other sins, does not deserve to enter paradise and
would rather be placed in Hell and deprived of Allah’s Mercy and countenance.
ٍﺎبﺴﺮِ ﺣﺎ ﺑِﻐَﻴﻴﻬزَﻗُﻮنَ ﻓﺮﻨﱠﺔَ ﻳﺪْﺧُﻠُﻮنَ اﻟْﺠﻚَ ﻳﻟَﺌو ﻓَﺎﻦﻣﻮ ﻣﻮﻫ وَﻧْﺜ اوﺮٍ ا ذَﻛﻦﺎ ﻣﺤﺎﻟ ﺻﻞﻤ ﻋﻦﻣو.
Whoever does good, whether male or female, and he is a believer, he shall enter the Garden, in
which he shall be given sustenance. (40:40)
َﺎةﻛﺗُﻮنَ اﻟﺰﻮﻳﻼةَ وﻮنَ اﻟﺼﻴﻤﻘﻳﺮِ وﻨ اﻟْﻤﻦنَ ﻋﻮﻨْﻬﻳوفِ وﺮﻌونَ ﺑِﺎﻟْﻤﺮﻣﺎ ﻳ،ٍﺾﻌ ﺑﺎءﻴﻟو اﻢﻬﻀﻌ ﺑﻨَﺎتﻣﻮاﻟْﻤﻨُﻮنَ وﻣﻮاﻟْﻤو
ﻦﺮِي ﻣﻨﱠﺎتٍ ﺗَﺠﻨَﺎتِ ﺟﻣﻮاﻟْﻤ وﻴﻦﻨﻣﻮ اﻟْﻤﻪﺪَ اﻟﻋ و.ﻴﻢ ﺣﺰِﻳﺰ ﻋﻪنﱠ اﻟ ا،ﻪ اﻟﻢﻬﻤﺣﺮﻴﻚَ ﺳﻟَﺌو ا،ﻮﻟَﻪﺳر وﻪﻮنَ اﻟﻴﻌﻄﻳو
ﻴﻢﻈزُ اﻟْﻌ اﻟْﻔَﻮﻮﻚَ ﻫ ذَﻟ،ﺮﺒﻛ اﻪ اﻟﻦانٌ ﻣﻮرِﺿﺪْنٍ وﻨﱠﺎتِ ﻋ ﺟﺔً ﻓِﺒ ﻃَﻴﻦﺎﻛﺴﻣﺎ وﻴﻬ ﻓﺪِﻳﻦ ﺧَﺎﻟﺎرﻧْﻬﺎ اﻻﻬﺘﺗَﺤ.
And as for the believing men and the believing women, they are guardians of each other; they
enjoin good and forbid evil and keep up prayer and pay the poor rate, and obey Allah and His
Apostle; Allah will show Mercy to these; Surely Allah is Mighty, Wise. Allah has promised to the
believing men and the believing women gardens, beneath which rivers ﬂow, to abide in them, and
goodly dwelling in gardens of perpetual abode; and best of all is Allah’s goodly pleasure- that is

the grand achievement. (9:71-72)
Imam Al-Sajjad (as) stated:
ﻪ اﻟَ إﻟﺔﺑ ﺑِﺎﻟﺘﱠﻮرﺎد اﻟﻨﱠﺎرِ ﺑﻦ ﻣ أﺷْﻔَﻖﻦﻣ و،ِاتﻮ اﻟﺸﱠﻬﻦ ﻋﻼﺳﻨَﺎتِ وﺴ اﻟﺤَعَ إﻟﺎر ﺳﻨﱠﺔ اﻟﺠَ إﻟ اﺷْﺘَﺎقﻦ ﻣﻮا أﻧﱠﻪﻠَﻤإﻋ
ﺎرِمﺤ اﻟﻤﻦ ﻋﻊاﺟر و ذُﻧُﻮ ﺑِﻪﻦﻣ.
One, who is eager to come into paradise, rushes to goodness and forgets lusts. And one, who is
afraid of the Hell, rushes to Allah via repentance and avoids the unlawful.213
Imam ‘Ali (as) said:
ﺢﺎﻟ اﻟﺼﻞﻤ اﻟﻌﻨﱠﺔ اﻟﺠﻦﺛَﻤ.
The cost of the paradise is good deeds.214
The ﬁfth infallible Imam, Imam al-Baqir (as) has stated:
ﻦ ﻣﺎءﺎ ﺟ ﺑِﻤاراﻹﻗْﺮ و،ﻪ اﻟﻮلﺳﺪاً رﻤﺤأنﱠ ﻣ وﻪ اﻟ إﻻ إﻟَﻪةُ أنْ ﻻﺎد ﺷَﻬ:َﻨﱠﺔ اﻟﺠﺧَﻞ د ﺑِﻬِﻦﻞﺟ وﺰ ﻋﻪ اﻟ ﻟَﻘﻦ ﻣﺸْﺮﻋ
ﺪَاء أﻋﻦةُ ﻣﺮاءاﻟﺒ و،ﻪ اﻟﺎءﻴﻟﺔُ ﻷوﻳاﻟﻮِﻻ و،ِﺖﻴ اﻟﺒﺞﺣ و،َﺎنﻀﻣﺮِ ر ﺷَﻬمﻮﺻ و،ﺎةﻛ اﻟﺰإﻳﺘَﺎء و،ةﻼ اﻟﺼإﻗَﺎم و،ﻪﻨْﺪِ اﻟﻋ
ٍﺮﺴ ﻣﻞ ﻛﻨَﺎبﺘاﺟ و،ﻪاﻟ.
There are ten things with which anyone who meets Allah would enter paradise; testifying that
there is no deity but Allah, that Muhammad is His Prophet, and that he has brought Qur’an from
Allah, establishing prayers, paying zakat, fasting in Ramadan, Hajj, befriending Allah’s friends,
hating His enemies, and avoiding anything intoxicant.215

Allah’s Mercy
The holy Qur’an and the traditions have extensively mentioned Allah’s Mercy toward His servants,
inviting everyone to obtain this Mercy by resorting to belief, good deeds, piety, charity, and repentance
from sins.
ﻨْﻪ ﻣﺔﻤﺣ ر ﻓﻢﻠُﻬﺪْﺧﻴ ﻓَﺴﻮا ﺑِﻪﻤﺘَﺼاﻋ وﻪﻨُﻮا ﺑِﺎﻟ آﻣﺎ اﻟﱠﺬِﻳﻦﻣﻓَﺎ.
As for those who believe in Allah and hold fast by Him, He will cause them to enter into His
Mercy. (4:175)

َﺔﻤﺣ اﻟﺮﻪ ﻧَﻔْﺴَﻠ ﻋﻢﺑ رﺘَﺐ ﻛﻢﻠَﻴ ﻋﻼم ﺳﻨَﺎ ﻓَﻘُﻞﺎﺗﻨُﻮنَ ﺑِﺂﻳﻣﻮ ﻳكَ اﻟﱠﺬِﻳﻦﺎءذَا ﺟاو.
And when those who believe in Our signs come to you, say: Peace be on you, your Lord is the
lord of All-encompassing Mercy. (6:54)
ءَ ﺷﻞ ﻛﺖﻌﺳ وﺘﻤﺣرو.
And My Mercy encompasses all things. (7:156)
ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟا.
Surely, Allah is Forgiving, Merciful. (2:173)
ﺔﻌاﺳ وﺔﻤﺣ ذُو رﻢﺑ رﻓَﻘُﻞ.
Say: Your Lord is the Lord of All-encompassing mercy. (6:147)
For obtaining Allah’s Mercy, one should certainly observe some matters. Imam al-Baqir (as) said:
 اﻟﻈﱡﻠَﻢ ﻓﺎةﻨَﺎﺟاﻟﻤ وﺎءﺺِ اﻟﺪﱡﻋ ﺑِﺨَﺎﻟﺔﻌاﺟﺮ اﻟﻤﻦﺴ ﺣَﻠ ﻋﻦﺘَﻌاﺳ و،ﺔﻌاﺟﺮ اﻟﻤﻦﺴ ﺑِﺤﻪﻔْﻮِ اﻟﻋ وﺔﻤﺣﻠﺮ ﻟضﺮﺗَﻌ.
Obtain Allah’s Mercy and Forgiveness by returning to Him, and for realizing your return get help
from sincere praying in the middle of night.216
Someone told the Prophet of Islam (S): “I would like to get subjected to Allah’s Mercy.” The Prophet (S)
said:
ﻪﻚَ اﻟﻤﺣﺮ ﻳﻪ اﻟ ﺧَﻠْﻖﻢﺣارﻚَ و ﻧَﻔْﺴﻢﺣإر.
Have mercy on yourself and other people, so that Allah would have mercy on you.217
For a better understanding of Allah’s Mercy, you can refer to the third chapter of the book, under the title
Allah’s Mercy.

Allah’s Forgiveness
Forgiveness means pardoning for the wrongdoing in order to avoid the chastisement. The Almighty has

set this fact for the regretful sinners, who wish to return to His Kingdom, out of Mercy, and has admired
Himself for this lofty attribute, stating:
اا ﻏَﻔُﻮرﻔُﻮﺎنَ ﻋ ﻛﻪنﱠ اﻟا.
Surely Allah is Pardoning, Forgiving. (4:43)
Imam ‘Ali (as) said:
ﻠْﻢﻔُﻮ ﺑِﺤﻌﻳ وﻠْﻢ ﺑِﻌﻘْﻀ ﻳ،ٌﺔﻤﺣرﺎنٌ و أﻣﺎهرِﺿ و،ٌﺔﻤﺣ وﺎء ﻗَﻀهﺮأﻣ.
Allah’s orders are obligatory and out of expedience and wisdom. His takes pleasure in Mercy and
Forgiveness. He rules with knowledge and awareness and forgives patiently.218
A Berduin told the Messenger of Allah: “O Prophet of Allah! Who would account for people’s deeds?”
The Prophet (S) answered: “The Almighty would.” The Arab man said: “By the Lord of Kaaba then we
would be saved.” The Prophet asked: “Why do you think so?” He replied:
ﻔﺎ ﻋ إذَا ﻗَﺪَرﺮِﻳﻢﻷنﱠ اﻟ.
The Generous would forgive if He gets Power.219
Imam ‘Ali (as) stated:
ﻪﻔْﯘ اﻟ ﻋﻪعَ إﻟَﻴﺎر ﺳﻪﺎتِ اﻟﻣﺮ ﺣﻦ ﻋه ﺗَﻨَﺰﻦﻣ.
Allah’s Forgiveness would rush to anyone who avoids what Allah has forbidden.220
Some facts that are only with Allah like reward, paradise, mercy and forgiveness have inspired the pious
servants intensely with a great urge to reach for what is with Him.
َﻠْﻄَﺎﻧُﻚ ﺳﻈُﻢ ﻋﻢاﻟﻠﱠﻬ
O Allah! Great is Your Kingdom.
Allah's Kingdom is essential and real. Other sovereignties are conventional and temporary, but Allah's is
permanent, unlimited, and endless. His Kingdom embraces hidden and apparent beings, as well as their
apparent and hidden characteristics. There is no kingdom but His Kingdom. All others are in need and

have nothing of their own.
Allah's Argument and Proof is great and no one can compete with it. Wisdom, Prophethood, Qur’an, and
Imamate are His proofs with which He would reason with all the beings on the Day of Resurrection,
refusing their false excuses for committing sins and avoiding good deeds.
َﺎﻧُﻚ ﻣﻼﻋو
O Allah! Lofty is Your Being.
The Holy God has rightly praised Himself in the Holy Qur’an as:
ءَ ﺷﻪﺜْﻠﻤ ﻛﺲﻟَﻴ.
Nothing like a likeness of Him. (42:11)
He is away from every fault and error. He owns all the perfect and magniﬁcent attributes. His attributes
are the same as His Essence, and His essence is the same as His attributes. The Glorious Names and
Lofty Attributes only belong to Him. The establishment of all the beings is by means of His Guardianship,
His Mercy, His Power, His Will, and His Knowledge. His Power is above all other powers; His Might is
above everyone’s might. That is why His Being is Lofty and His Status is superior to everything.
َكﺮ ﻣﺧَﻔو
O Allah! Your Contrivance is hidden.
Contrivance means deceitfulness with regards to Allah's beings, which is used for deceiving others.
Applying the word in this meaning to the Almighty Allah is not right, as it is the attribute of the incapable
and unwise human, and incapability and ignorance is not part of the Holy Essence of Allah. His Holy
Essence is wholly Knowledge, Might, Mercy, and Generosity. All the beings are in need of Him and He is
the One Needless.
Contrivance with regards to the Almighty Allah, means chastisement and punishment. He would use it
for those who deserve it, while they have no escape from it.
Allah's chastisement for those who commit sins arrogantly and ignorantly are in different ways. One way
is that it is gradual in which case as the ignorant sinner increases his wrongdoing, Allah adds to his
blessings, so that the servant's ignorance would be enhanced by the increased blessings. As a result the
sinner would forget repentance. Then suddenly chastisement befalls without the sinner's attention and

awareness, entangling him, and avenging him. In fact, the sinner would face the hidden contrivance.
It is narrated from Imam Sadiq (as):
ﻪﻴﻨْﺴﻴ ﻟﺔﻤﻌ ﺑِﻨﻪﻌ ذَﻧْﺒﺎً أﺗْﺒاً ﻓَﺄذْﻧَﺐﺪٍ ﺷَﺮﺒ ﺑِﻌادإذَا أر و،ﻐْﻔَﺎرﺘ اﻹﺳهﺮﺬَﻛﻳ وﺔﻤﻌ ﺑِﻨﻪﻌ ذَﻧْﺒﺎً أﺗْﺒﺮاً ﻓَﺄذْﻧَﺐﺪٍ ﺧَﻴﺒ ﺑِﻌﻪ اﻟادإذَا أر
َﻮنﻠَﻤﻌ ﻳ ﻻﺚﻴ ﺣﻦﻢ ﻣﻬﺘَﺪْرِﺟﻨَﺴ ﺳ:ﻟُﻪ ﻗَﻮﻮﻫ و.ﺎى ﺑِﻬﺎدﺗَﻤ وﻐْﻔَﺎرﺘاﻹﺳ.
In fact, sometimes Allah wills to give His servant blessings and goodness. That servant commits
sins; Allah would give him blessings, and the servant becomes warned and repentant.
Sometimes, on the other hand, He wills evil for a servant. Then He grants blessings to him after
his wrongdoing, so the servant gets entertained by the blessing and hence more ignorant. He
would thus forget repentance and his sins continue due to the blessings. This is the sense of
Allah’s saying: 'We draw them near to destruction by degrees from whence they know not.
(4:182)'221
َكﺮﻣ اﺮﻇَﻬو
O Allah! Your Command is manifest.
Allah's Command by which all the beings were created and were emerged in the world, is one of the ﬁrst
in its genesis. Another kind of Allah's Command is the religious one where the blessing of the Holy
Qur’an was revealed to the Prophet's heart. Another manifestation of Allah's religious Command is His
Rules about the lawfulness and unlawfulness of actions, which have been declared to all human beings
by the Prophets, heavenly Books and Imams (as).
َﺗُﻚ ﻗُﺪْرتﺮﺟكَ وﺮ ﻗَﻬﻏَﻠَﺐو
Your Dominance is overwhelming; Your Power is ever-operating.
Allah's Dominance and Power was explained in detail at the beginning of the book.
َﻚﺘﻮﻣ ﺣﻦ ﻣارﺮ اﻟْﻔﻦﻤﻻ ﻳو
And escape from Your Domain is impossible.
The Almighty Allah embraces everything and every being wholly and in its entirety; nothing is outside His
embracing Authority.

All the beings have come to existence by His Will, so He has been present before other beings and they
continue existence by His Mercy and blessings. He is with all the creatures, and ﬁnally they would all
return to Him. Hence He would exist after all the beings. How can then the creatures escape from His
Domain?
An important valuable tradition reads: “Someone came to Imam Husayn (as) and said: 'I am a sinner,
but cannot continue to be a sinner. So preach me!' Imam (as) stated:
ﺎ ﻣﺐأذْﻧ وﻪﻤﺣ وﻪ اﻟﺔَﻠﻤ ﻣﻦ ﻣج أﺧْﺮ.ﺖﯩﺎ ﺷ ﻣﺐأذْﻧ وﻪ رِزْقِ اﻟﻦ ﻣﻞ ﺗَﺄﻛ ﻻ:ﺖﯩﺎ ﺷ ﻣﺐأذْﻧ وﺎءﺔَ أﺷْﻴﺴ ﺧَﻤﻞإﻓْﻌ
ْإن و.ﺖﯩﺎ ﺷ ﻣﺐأذْﻧﻨْﻚَ و ﻋﻪﻓَﻌتِ ﻓَﺎدﻮﻠَﻚُ اﻟﻤكَ ﻣﺎء وإذَا ﺟ.ﺖﯩﺎ ﺷ ﻣﺐأذْﻧ وﻪ اﻟﻴﻪاكَ ﻓﺮ ﻳﺎﻧﺎً ﻻ ﻣ أﻃْﻠُﺐ.ﺖﯩﺷ
ﺖﯩﺎ ﺷ ﻣﺐأذْﻧﺎ وﻴﻬ ﻓ اﻟﻨﱠﺎرِ ﻓَﻼ ﺗَﺪْﺧُﻞَﺬَابِ إﻟﺔُ اﻟﻌﻼﺋﺎﻗَﻚَ ﻣﺳ.
'Do ﬁve things and then commit any sin you want! First, don't eat Allah's sustenance and commit
sins. Second, Go outside the domain of Allah's Authority and commit sins. Third, go where Allah
would not see you and commit sins. Fourth, when the death angel comes to you send him away
and commit sins. Fifth, When the Hell angel wants to throw you into the Hell, don't enter it and
commit sins.'222
If man wants to escape from anything he should escape from his own ignorance and go toward
knowledge, from unknown to the apparent, and escape from the creatures to the Creator, so that he
would beneﬁt from worldly and heavenly advantages, divine paradise, and permanent prosperity. Such
an escape is, in fact, moving from wrongdoing to common sense, from the world to the Hereafter, from
the Hell to the Paradise, and at last from Satan to Allah.
َكﺮ ﻏَﻴﺪِّﻻﺒ ﻣﻦﺴ ﺑِﺎﻟْﺤ اﻟْﻘَﺒِﻴﺢﻠﻤ ﻋﻦء ﻣَﺸﻻ ﻟا وﺮﺎﺗ ﺳﺤﺎﺋﻘَﺒﻻ ﻟا وﺮ ﻏَﺎﻓِﺬُﻧُﻮ ﺑﺟِﺪُ ﻟ ﻻ اﻢاﻟﻠﱠﻬ
O Allah! I ﬁnd no forgiver of my sins, no concealer of my wicked acts, no transformer of any of my
wicked acts into good acts, but You.

The Forgiver of Sins
One of the attributes of the Compassionate Allah is Forgiveness. It means Allah would pardon humans'
sins, provided that they truly repent from their previous wrongdoing.
The sinner should be hopeful of Allah's forgiveness Who would excuse his crimes if he avoids sins and
be adorned with righteous deeds.
Hopelessness of Allah's Forgiveness is a major sin, which is doomed to chastisement, and according to
the Holy Qur’an, equals disbelief:

َونﺮﺎﻓ اﻟم اﻟْﻘَﻮﻻ اﻪ اﻟحو رﻦ ﻣﺲﯩﻴ ﻻ ﻳﻧﱠﻪا.
Surely none despairs of Allah's Mercy except the unbelieving people. (12:87)
The Holy Qur’an declares to the sinners not to be desperate of Allah's Mercy, since Allah would forgive
all the sins.
ﻴﻢﺣ اﻟﺮ اﻟْﻐَﻔُﻮرﻮ ﻫﻧﱠﻪﺎ اﻴﻌﻤ ﺟ اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻪنﱠ اﻟ اﻪ اﻟﺔﻤﺣ رﻦ ﻻ ﺗَﻘْﻨَﻄُﻮا ﻣﻬِﻢﻧْﻔُﺴ اَﻠﻓُﻮا ﻋﺮﺳ اﺎدِي اﻟﱠﺬِﻳﻦﺒﺎ ﻋ ﻳﻗُﻞ.
Say: O my people who have been prodigal against yourselves, do not despair of God’s mercy;
surely God forgives sins altogether; surely He is the All-forgiving, the All-compassionate. (39:53)
The Qur’anic verses like the ones below indicate that the Almighty would pardon the wrongdoing of
every sinner.
ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟا.
Allah is All-forgiving, All-compassionate. (2:173)
ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟ اﻪﻠَﻴ ﻋﺘُﻮب ﻳﻪنﱠ اﻟ ﻓَﺎﻠَﺢﺻا وﻪﺪِ ﻇُﻠْﻤﻌ ﺑﻦ ﻣ ﺗَﺎبﻦﻓَﻤ.
But whoever repents after his wickedness and reforms himself, then surely Allah will turn him
mercifully; surely Allah is Forgiving, Merciful. (5:39)
ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟ اﻪاﺗﱠﻘُﻮا اﻟو.
Be careful of your duty to Allah; surely Allah is Forgiving Merciful. (8:69)
One who repents from his previous sins, avoids major sins after repentance, does not insist on
committing minor sins, compensates his delayed obligatory deeds, and recompenses people's property
that is due on him would get completely subjected to Allah's Mercy and Forgiveness.
The Messenger of Allah (S) lists the signs of a real repentant as follows:
ِﺮ اﻟﺨَﻴَﻠ ﻋصﺮاﻟﺤ و،ﻖ اﻟﺤومﻟُﺰ و،ﻞﺎﻃكُ اﻟﺒﺗَﺮ و،ﻪﻠﻤ ﻋ ﻓﻪﺔُ ﻟﻴﺤ اﻟﻨﱠﺼ:ٌﺔﻌﺑﺐِ ﻓَﺄرﺔُ اﻟﺘﱠﺎﺋﻣﻼﺎ ﻋأﻣ.
A repentant servant of Allah has four signs; complete obedience of Allah in deeds and behaviors,

leaving the untruth, sticking to the truth, and intense enthusiasm to do good.223
Imam ‘Ali (as) says:
ﺎب ﺑﻨْﻪ ﻋﻖﻐْﻠﻳ وﺎء اﻟﺪﱡﻋﺎبﺪٍ ﺑﺒ ﻋَﻠ ﻋﻔْﺘَﺢﻴ ﻟ وﻻ،ةﺎدِﻳ اﻟﺰﺎب ﺑﻨْﻪ ﻋﻖﻐْﻠﻳﺮِ و اﻟﺸﱡﺎبﺪٍ ﺑﺒ ﻋَﻠ ﻋﻔْﺘَﺢﻴ ﻟﻪﺎنَ اﻟﺎ ﻛﻣ
ةﺮﻐْﻔ اﻟﻤﺎب ﺑﻨْﻪ ﻋﻖﻐْﻠﻳ وﺔﺑ اﻟﺘﱠﻮﺎبﺪٍ ﺑﺒﻌ ﻟﻔْﺘَﺢﻴ ﻟﻻ و،ﺔﺎﺑاﻹﺟ.
Allah is not to open up the doors of gratitude to His servant but close the doors of increased
blessings. He is not to allow him to supplicate, but limit fulﬁllment of his supplication. And He
does not intend to open the doors of repentance, but close the doors of His forgiveness.224

The Concealer of Wicked Acts
Among the important attributes of the Almighty Allah is concealing the wrongdoings of a servant who
commits sins in private, who does not want anyone to know of his wicked acts.
The All-Merciful has called himself Sattar Al-'Uyub or the concealer of faults, so that His servants know
that He would save their honor in case they commit a crime. However if a sinner becomes brash as to
sin in public, saving his face before others would be meaningless.
It is narrated from the Messenger of Allah (S) who said:
ﺘُﺐَ ﺗﺎﻧَﺖﺎ ﻛﻔَﻈَﺔُ ﻣﺖِ اﻟﺤﻴﻧْﺴ واﻪﻠَﻴ ﻋﺘُﻢَضِ أنْ ﺗﺑِﻘَﺎعُ اﻷر وﻪﻠَﻴ ﻋﺘُﺮ أنْ ﺗَﺴﻪارِﺣﻮ ﺟتﺮﻣا وﻪﻠَﻴ ﻋﻪ اﻟ ﺗَﺎب ﺗَﺎبﻦﻣ
ﻪﻠَﻴﻋ.
One who repents Allah would accept his repentance and order his organs to cover sins from his
sight. He would order the earth segments to make him neglect his sins, and makes the Writers
forget what they have written in that servant's letter of deeds.225
Mu'awiyat Ibn Wahab quotes Imam Sadiq (as) as saying:
 ﺑِﻘَﺎعَإﻟ وﻪﻮارِﺣ ﺟَ إﻟﻮﺣﻳ و،ﻪﻠَﻴﺎنِ ﻋﺘُﺒﺎﻧَﺎ ﻳﺎ ﻛ ﻣﻪﻴَﻠ ﻣﻨْﺴ ﻳ...ﻪﻠَﻴ ﻋﺘَﺮﺳ وﻪ اﻟﻪﺒﻮﺣﺎً أﺣﺔً ﻧَﺼﺪُ ﺗَﻮ ﺑﺒ اﻟﻌإذَا ﺗَﺎب
ِ اﻟﺬﱡﻧُﻮبﻦ ﻣءَ ﺑِﺸﻪﻠَﻴﺪُ ﻋﺸْﻬ ﻳءَ ﺷﺲﻟَﻴ وﻠْﻘَﺎه ﻳﻴﻦ ﺣﻞﺟ وﺰ ﻋﻪ اﻟَﻠْﻘ؛ ﻓَﻴﻪ ذُﻧُﻮ ﺑﻪﻠَﻴ ﻋﺘُﻤضِ أنْ اﻛاﻷر.
‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make
the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’226

In the Qur’anic exegesis book, Minhaj al-Sadiqin, we read:
On the Day of Resurrection, the servant is brought before the Almighty, Who orders to place him
in a dome. Then Allah would address that servant: 'My Servant! You beneﬁted from My blessings
for committing sins, and as I increased My blessings for you, you increased your wrongdoing.'
So the servant bends his head from shyness. He is then addressed: 'My servant! At the same
time as you committed sin I forgave you and removed all your sins.' Another servant is brought
before Him afterwards and counted for his deeds until he becomes tearful. The Almighty says:
'My Servant! When you committed sins joyfully I did not embarrass you; how do I chastise you
now that you are weeping? I forgive you and let you come into My Paradise!'

Transferor of Wicked Acts to Good Acts
Among the attributes of the Almighty is that when the servant repents and does good acts, He would
transfer the servant's sins to virtuous acts.
ﺎﻴﻤﺣا ر ﻏَﻔُﻮرﻪﺎنَ اﻟﻛﻨَﺎتٍ وﺴ ﺣﻬِﻢﺎﺗِﯩﻴ ﺳﻪ اﻟﺪِّلﺒﻚَ ﻳﻟَﺌوﺎ ﻓَﺎﺤﺎﻟ ﺻﻼﻤ ﻋﻞﻤﻋ وﻦآﻣ و ﺗَﺎبﻦ ﻣﻻا.
Except him who repents, believes, and does a good deed; so these are they of whom Allah
changes the evil deeds to good ones, and Allah is Forgiving, Merciful. (25:70)
ﺮِﻳﻦﻠﺬﱠاﻛى ﻟﺮﻚَ ذِﻛﺎتِ ذَﻟِﯩﻴ اﻟﺴﻦﺒﺬْﻫﻨَﺎتِ ﻳﺴنﱠ اﻟْﺤ اﻞ اﻟﻠﱠﻴﻦزُﻟَﻔًﺎ ﻣﺎرِ و اﻟﻨﱠﻬﻓةَ ﻃَﺮﻼ اﻟﺼﻢﻗاو.
And keep up prayer at the two ends of the day and in the ﬁrst parts of the night; surely good
deeds take away evil deeds. (11:114)
Numerous facts are mentioned in important scientiﬁc and research-based books about transformation of
wicked acts to good acts, some of which are philosophical, while the others are mystical. But stating all
of them here required a lot more space and time.
The authors of Tafsir Nemuneh say that transforming wicked acts to good ones has some exegeses, all
of which can be acceptable.
When a human repents from previous sins and renews his belief in Allah, a great revolution occurs
throughout his existence. It is because of this alternation that all his sins are transformed to become
good deeds. If he had committed murder in the past it would be replaced with defending the oppressed
people and ﬁghting the oppressors in future. If he were an adulterer previously, he would then become
pious and chaste through repenting and being regretful for his former sins.
After repentance, Allah would remove the servant's sins, out of Mercy, replacing them with good acts.

Abu-Dhar has narrated from the Messenger of Islam (S) who said:
 اﻟﻔُﻼﻧمﻮ اﻟﻴِ ﻓﻠْﺖ إﻧﱠﻚَ ﻓَﻌ ﻟَﻪﻘَﺎل ﻓَﻴ.ﺎﻫﺮﺎﺋﺒ ﻛﺘَﺮﺗُﺴ و ذُﻧُﻮ ﺑِﻬِﻢﺮﻐَﺎﺋ ﺻضﺮ أنْ ﺗُﻌﻪ اﻟﺮﺄﻣ ﻓَﻴﺔﺎﻣﻴ اﻟﻘمﻮ ﻳﻢﻬﻀﻌ ﺑﺸَﺮﺤﻳ
ﺎﺗُﻪِﯩﻴ ﺳﺪﱠل أنْ ﺗُﺒﻞﺟ وﺰ ﻋﻪ اﻟﺮﺄﻣ ﻳ ﺛُﻢ،ﺎﻨْﻬ ﻋﺄلﺴﻴ ﺳﺮِ اﻟﱠﺘﺎﺋﺒ اﻟﻦ ﻣﻄَﺮِب ﺗَﻀﻪﻧَﻔْﺴﻚَ و ﺑِﺬَﻟﺮﻘ ﻓَﻴﻧ اﻟﻔُﻼاﻟﺬﱠﻧْﺐ
ﺎاﻫ أرةً وﻻﺒِﻴﺮ ذُﻧُﻮﺑﺎً ﻛ إنﱠ ﻟ:ِبﺎ ر ﻳ:ﻘُﻮل ﻓَﻴ.ٍﻨَﺎتﺴﺣ.
On the Last Day, Allah orders to account for the servant's minor sins, and covering his major
sins. He confesses to what he has committed of the minor sins, but he is afraid of his major sins.
If Allah wills to have Mercy on him then, He would replace any sin of him with a good act.
Therefore the servant professes: 'My Lord! I had committed many major sins that are not present
today.'
Abu-Dharr says: At this point, the Prophet (S) smiled in a way that his teeth appeared, then he
recited this verse:
ﺎﻴﻤﺣا ر ﻏَﻔُﻮرﻪﺎنَ اﻟﻛﻨَﺎتٍ وﺴ ﺣﻬِﻢﺎﺗِﯩﻴ ﺳﻪ اﻟﺪِّلﺒﻚَ ﻳﻟَﺌوﻓَﺎ.
These are they of whom Allah changes the evil deeds to good ones, and Allah is Forgiving,
Merciful. (25:70)227
The third possibility is that the sins are not the deeds that the humans do, but rather the wicked effects
of the sins on human soul and mind. When he repents, those wicked effects are removed from his soul,
transforming them to good effects; and this is the meaning of transformation of wicked acts to good
acts.228
َﺪِكﻤﺑِﺤﺎﻧَﻚَ وﺤﺒ ﺳﻧﺖ اﻻ اﻟَﻪﻻ ا
There is no deity but You! Glory be to You, and Yours is the Praise!
The phrase 'There is no deity but You' is termed Tahlil, 'Glory be to You' is labeled Tasbih, and 'Praise is
Yours' is called Tahmid.
If someone utters Tahlil while believing in it sincerely and wholeheartedly, removing any other deity from
his thought and life, he is a real monotheist. He would then be safeguarded by Allah and away from
worldly and heavenly defamation. Such a servant would therefore be sent to Paradise on the Last Day,
while Allah is content with him, the angles love him and the prophets, the righteous, and the martyrs are
his companions.
The reality of Tahlil is realized when the human becomes aware of Allah's Divine Attributes and Glorious

Names via the Holy Qur’an, the teachings of the prophets, especially from Prophet Muhammad and his
Household (as). He is pure of impurities, attempts in fulﬁlling the obligations, and sincerely serves Allah's
servants.
By following this path, the human soul and body confesses Allah's uniqueness and calls out:
Be aware that everything is ﬁctitious except Allah and every blessing is certainly temporary.
Indeed is there any dweller in the world of existence to be worshipped and asked for sustenance? Is
there anyone except Him to solve the problems, remove calamities, forgive the sins, and conceal the
wicked acts?
The remembrance of Allah by Tahlil, Tasbih, and Tahmid is in fact appropriate for this section of the
Kumayl supplication, as the supplicant, knows his destitution and weakness, and confesses to his sins
stating that: I found no one to forgive my sins and conceal my wicked acts. Because he knows well that
this is only possible by Allah's Power.

The Cost of Paradise
The servant who sincerely utters Tahlil and practically denies any other deity except Allah, would
certainly and deﬁnitely obey and worship Allah and no one else. Such a servant is preparing the cost of
paradise, while placing himself in the secure fort of the Compassionate.
Imam al-Ridha (as) has narrated from his noble ancestors who have narrated from the Messenger of
Allah who cited from the Almighty:
ِﺬَاﺑ ﻋﻦ ﻣﻦ أﻣﻨﺼ ﺣﺧَﻞ دﻦ؛ ﻓَﻤﻨﺼ ﺣﻪ اﻟ إﻻ إﻟَﻪﻻ.
Tawhid (Unity of Allah) is My Fort, so whoever comes to My Fort would be secured from My
chastisement.229
The Messenger of Allah (S) said:
َﻨﱠﺔ اﻟﺠﻴﺪِ إﻻﺣ ﺑِﺎﻟﺘﱠﻮﻪﻠَﻴ ﻋﻞﺟ وﺰ ﻋﻪ اﻟﻢ أﻧْﻌﻦ ﻣاءﺰﺎ ﺟﻣ.
The reward of one to whom Allah has granted the blessing of Tawhid is not but Paradise.230
َﻨﱠﺔ اﻟﺠﺧَﻞ دﻖ ﺣﻪ أنﱠ اﻟﻠَﻢﻌ ﻳﻮﻫ وﺎت ﻣﻦﻣ.
One who dies while he knows that Allah is indeed the Truth, would enter Paradise.231

Imam Sadiq (as):
ﻨﱠﺔ اﻟﺠﻦ ﺛَﻤﻪ اﻟ إﻻ إﻟَﻪ ﻻلﻗَﻮ.
The cost of Paradise is the sincere uttering of ‘There is no deity but Allah’.232
Moreover, he said:
ﻞﺟ وﺰ ﻋﻪ اﻟمﺮﺎ ﺣﻤ ﻋﻪ اﻟ إﻻ إﻟَﻪ ﻻهﺠِﺰ أنْ ﺗَﺤﻪﺻإﺧْﻼﻨﱠﺔَ؛ و اﻟﺠﺧَﻞﺼﺎً دﺨْﻠ ﻣﻪ إﻻ ّ اﻟ إﻟَﻪ ﻻ ﻗَﺎلﻦﻣ.
One who confesses to the Unity of Allah sincerely would enter Paradise and his sincerity takes
him away from what Allah has declared unlawful.233
A man came to the ﬁfth infallible Imam, Imam al-Baqir (as) and asked about the Prophet's tradition about
the cost of Paradise. Imam (as) said: “It is true.” That man returned from the house of Imam al-Baqir
(as), but then the Imam ordered him to return. Then he stated:
There are some conditions for Tawhid and I - who is the infallible Imam, selected by Allah,
obeying whom is obligatory in every aspect - am among its conditions.234
However, the only way for human salvation is belief in Tawhid (Allah's Unity) and its conditions. In other
words, when a human knows Allah as the only deity Who possesses and gives sustenance to everything
in the world, and confesses to it verbally, accepting the prophet hood of the prophets and the Imamate of
the infallible Imams, as well as the Holy Qur’an, he has for sure resorted to the only key of salvation.
After confessing to the Unity of Allah, every good act of the human would be accepted, and if he does
something wicked, he would be forgiven after regret and repentance. Without Tawhid, however, no good
deed is accepted and even the smallest sins are not forgiven.
If the believers in Allah's Unity gets subjected to chastisement in the Hereafter for wrongdoing, they
would then be saved for the blessing of Tawhid. Important traditions have been cited in authentic
tradition books, one of which is narrated here.
The Prophet of Islam (S) said to Gabriel, the angel of revelation who is the nearest to Allah: Describe the
Inferno for me. Gabriel described its residents and positions one by one until the ﬁrst position and then
kept silent. The Prophet (S) asked Gabriel: Who are the residents of the Hell's ﬁrst position? He
answered: “The chastisement of them is easier than that of other positions' residents, who are the
sinners from your nation. The Prophet (S) said: Will anyone from my nation go to the Hell? The nearest
angel said: Only those who have committed major sins without repenting.
The Prophet (S) began crying and continued to do so for three complete days. His daughter Hazrat

Zahra (s.a) came to visit him on the fourth day who found him laying his face on the ground, with so
many tears, that the soil under his face had turned to mud. She asked him the reason. The Prophet (S)
replied: Because the Trustee angel has informed me that the ﬁrst ﬂoor of the Inferno is resided by the
sinners from my nation. Hadrat Fatima (s.a) said: Did you ask Gabriel how the sinners would be taken to
the Hell? Her honorable father answered: Yes! He said that the sinner men and women will be held by
their hair and taken to Hell. Then as they would approach the Hell and see its agent they would cry out
and ask him to let them cry for their misery. When the agent of Hell allows them to do so, they weep until
their eyes are drained from tears, and they now shed blood instead. The agent would say: You should
cried in such a manner in the world for the fear of today's account.
Afterwards, the agent of the Inferno takes them to the Hell. The sinners would cry: “la-ilaha illa allahu”
so the ﬁre withdraws from them saying: How can I cover these sinners when they have confessed to
Allah's Unity. The agent orders the ﬁre to cover them, but the Almighty addresses: Do not burn their
faces since they have prostrated to worship Me and do not burn their hearts because they have borne
thirst in Ramadan. So they would remain in the Inferno as long as Allah wills. Then Gabriel is asked of
the Muslim sinners' state. The agent of Hell shows them to Gabriel. They would observe Gabriel in a
pleasant way and would ask his identity. They are answered: He is the angel who brought Muhammad
(S) revelations in the world. Hearing the Prophet's name, the captives of the Hell would cry: Greet the
Prophet (S) for us and tell him that the Muslim sinners are in the Hell.
Gabriel would deliver their message to Prophet Muhammad (S) who would then prostrate to Allah and
ask Him to forgive those sinners for his sake. The Prophet (S) would be replied: I forgave them for your
sake.” So the Prophet would remove them from Hell, while they resemble ﬁrewood. Then he would take
them into 'Ein Al-Hayat to drink from its water and wash their inner and apparent impurities. On their
forheads this phrase is depicted: Liberated from the Fire by the Compassionate.
When they are brought to Paradise, its residents are informed: These are liberated from the Hell.
The liberated ones would say: O Lord! You had Mercy on us and brought us into Paradise, now remove
this sign from our foreheads. So Allah would accept their request and remove their foreheads' signs.”

Tasbih
Tasbih means considering Allah as puriﬁed from any fault or wickedness. It is in fact confessing to
Allah's inﬁnite perfections.
Talha Ibn ‘Abdullah says: I asked the Messenger of Allah about the exegesis of “subhanallahi (Glory be
to Allah).” He said:
ٍﺐﻴ ﻋﻞ ﻛﻦ ﻣﻪ اﻟﺗَﻨْﺰِﻳﻪ.

It is regarding Allah as pure of any faults.235
Amir Al-Mu'minin Imam ‘Ali (as) was asked about the exegesis of the same phrase. He said:
It is regarding Allah as Grand and puriﬁed of what every disbeliever ascribes to Him. When a
servant confesses to this sincerely, all the angels praise him.236
Many of the verses in the Holy Qur’an introduce all the world beings as praising Allah:
ﻢﻬﺒِﻴﺤﻮنَ ﺗَﺴ ﺗَﻔْﻘَﻬ ﻻﻦَﻟ وﺪِهﻤ ﺑِﺤِﺢﺒﺴ ﻳﻻ اءَ ﺷﻦنْ ﻣاو.
There is not a single thing but gloriﬁes Him with His praise, but you do not understand their
gloriﬁcation. (17:44)
The reason why Tasbih is mentioned in this part of the supplication is may be because, since the
servant has acknowledged his wrongdoing, which keeps him away from his nearness to Allah, the best
way for being delivered is glorifying Allah. So it is the very position to praise Allah, so that He would save
Him from the darkness and bring him to close to him. When the Prophet Jonah (as) was entangled in the
darkness of the ﬁsh belly in the dark night:
ِﻚَ ﻧُﻨْﺠﺬَﻟﻛ و اﻟْﻐَﻢﻦ ﻣﻨَﺎهﻴﻧَﺠ وﻨَﺎ ﻟَﻪﺒﺘَﺠ ﻓَﺎﺳ.ﻴﻦﻤ اﻟﻈﱠﺎﻟﻦ ﻣﻨﺖ ﻛّﻧﺎﻧَﻚَ اﺤﺒ ﺳﻧْﺖ اﻻ اﻟَﻪنْ ﻻ اﺎتِ ا اﻟﻈﱡﻠُﻤى ﻓﻓَﻨَﺎد
ﻴﻦﻨﻣﻮاﻟْﻤ.
So he called out in the darkness: There is no god but Thou; glory be to Thee. Surely I have been
a wrong-doer. So We responded to him and delivered him from the grief and thus do We deliver
the believers. (21:87-88)
The author of the exegesis book Minhaj Al-Sadiqin, explaining about this verse, has narrated the
Prophet (S) who said:
 ﻟَﻪﺘُﺠِﻴﺐ اﺳ إﻻﺎءﺬا اﻟﺪﱡﻋﻮ ﺑِﻬﺪْﻋوبٍ ﻳﺮ ﻣﻦﺎ ﻣﻣ.
There is no grief-stricken who recites this verse, but his supplication would be accepted.237
Imam Sadiq (as) has narrated from Amir Al-Mu'minin (as):
Tasbih ﬁlls the scale of deeds from rewards.238
‘Allamah Majlisi in his excellent book, Bihar al-Anwar, has narrated a valuable tradition about glorifying
Allah: “When something made the Prophet (S) happy, he used to say: Praise be to Allah for this! And

when some occurrence grieved him, he said: Praise be to Allah in all states!”239
َﻠﻚَ ﻋّﻨﻣ وﺮِكَ ﻟ ذِﻛ ﻗَﺪﻳﻢﻟ اﻨْﺖﺳ وﻠﻬ ﺑِﺠتاﺮﺗَﺠ و، ﻧَﻔْﺴﺖﻇَﻠَﻤ
I have wronged myself, I have been audacious in my ignorance and I have depended upon Your
constant remembrance of me and Your favor toward me.

Wronging Oneself
Though I recognized You well by watching and contemplating on Your wonderful creations and signs in
the world, hearing the facts about You from the researchers, and reading books on You, I did not come
towards You, did not obey Your rules, did not worship You, did not ask You requests, and became
ignorant of You. This was a mistake I have always committed and thus, wronged myself.
I recognized Your prophets by reading their history and knew them as the guides to salvation, who are
sympathetic to human beings, deliverers of people from Satanic temptations, and advisers. As I was a
Muslim, this knowledge of mine was deeper in the case of the Prophet of Islam (S); however, I ignored
them, resorted to sources other than them, followed stranger traditions, and did not appreciate the
prophets. I was not grateful for this blessing of Yours and insisted on my miserable way of life, following
the misguidance path. This way, I always wronged myself.
I got familiar with Your Holy Book, Qur’an, through participating in religious gatherings and reading
Islamic books and divine teachings. I found out that Qur’an has been revealed from You to the Prophet
of Islam (S) in order to guide all Your servants. I knew that this Book is the most comprehensive one
including the most fruitful topics, wise rules, useful teachings, startling advises, and the most excellent
instructions. Nevertheless, I neglected its signs and facts and lived a negligent life, hence I wronged
myself severely.
I got to know the noble Imams via various ways and realized that they are Your proofs among the
people, and guides to the truth. Being perfect humans, they are the successors of the Prophet (S) in his
nation. The Prophet (S) has introduced them as the leaders of the people after himself, who would teach
people the Islamic teachings, help differentiate between the truth and the futile, and explain the Qur’anic
verses. Though they faced many difﬁculties, hostilities and calamities, and were all martyred by the
enemies of Islam, the Infallible Imams did not neglect their great responsibility of guiding the people
even for a moment. They stated divine rules and religious orders for the people, which were collected in
four hundred strong books for the future generations. But I ignored all these facts, disobeyed my Imams
who are the sources of guidance, and went astray. I insisted on my misguidance and deviance, resorted
to worldly sources, and preferred the ignorant people, who have misguided from the east to the west of
the earth, to my infallible and benevolent Imams (as). This was the wrong I committed.

I knew well that the great book of Nahj al-Balaghah is but a tinge of Imam ‘Ali's knowledge, in which
there is everything necessary for the guidance of humans towards Allah, salvation and a puriﬁed life. Its
sermons, letters, and maxims are brimming with Divine teachings, to the extent that it is called Qur’an's
counterpart. I was also aware of al-Sahifah al-Sajjadiyyah, including ﬁfty four supplications of Imam alSajjad (as), in which all the human responsibilities before the Almighty have been stated. All the Shi'a
Imams have recommended reference to this invaluable book.
I was aware that the Divine rules and the Islamic teachings are stated in the precious books such as AlKaﬁ, Tahdhib al-Ahkam, al-Istibsar, man-la-yahdharuhu’l-faqih, Tuhaf al-’Uqul, Rawdhat al-Wa’izhin,
al-Waﬁ, al-Shaﬁ, Bihar al-Anwar, Wasa'il al-Shi’ah, Rawdhat al-Muttaqin, and Jami’ Ahadith al-Shi’ah
and a thousand more, but did not bother myself reading them for my bliss in this world and the
Hereafter. Instead I spent my days and nights reading useless and irreligious magazines, wasted my
valuable time, and only harmed myself. I have always been audaciously ignorant.

Audacity in Ignorance
Since I did not follow the path of knowledge and remained deprived of religious cognition, I continued life
ignorantly and got entangled in sins. I could not think of my ultimate station, the account of my deeds,
the Hell and the Paradise, hence I began opposing You. My ignorance made me audacious in engaging
in wrongdoing.

Confessing to sins
Lord! When I was inside my mother's womb, I was wholly under Your Mercy. Your Mercy turned the
impure semen into a perfect human, with every necessary organ. Then You enabled my mother to bear
me healthily, and prepared my food in her breasts. You also endeared me to my parents, so that I could
grow up gradually under their protection. Then You organized the rest of my life.
Lord! This compassion which was solely from You made me proud. It made me think I would still beneﬁt
from Your Mercy if I engaged in wrongdoing, without any punishment. I should not have become proud
because of Your blessings; I should have not committed sins.
Now that I have become aware of my miserable life and terrible condition, I have turned to You
wholeheartedly. I confess to my sins and my audacity in wronging myself. Based on the Qur’anic
teachings and Prophet's traditions, I know that my confession of my sins is in fact my repentance and
return to salvation.
It is narrated from Imam al-Baqir (as):
 ﺑِﻪ أﻗَﺮﻦ ﻣ اﻟﺬﱠﻧْﺐِ إﻻﻦﻮ ﻣﻨْﺠ ﻳ ﻻﻪاﻟو.

By Allah (I swear), no one would be saved from sins, unless he confesses to sins.240
He also said:
ﻢﺎ ﻟَﻬﻫﺮﻐْﻔﺑِﺎﻟﺬﱡﻧُﻮبِ ﻓَﻴ و،ﻢﺰِﻳﺪُﻫ ﻓَﻴﻢﻌّوا ﻟَـُﻪ ﺑِﺎﻟﻨﺮﻘ أنْ ﻳ:ﻦﻠَﺘَﻴﺼ ﺧ اﻟﻨﱠﺎسِ إﻻﻦ ﻣﻪ اﻟادﺎ أر ﻣ،ﻪاﻟ وﻻ.
By Allah, He doest not expect but two attributes from His servants; that they confess to His
blessings so that He would increase them, and that they confess to their sins so that He would
forgive them.241
The Commander of the Believers, Imam ‘Ali (as) has stated:
ﺐ ﺑِﺎﻟﺬﱠﻧْﺐِ ﺗَﺎﺋﺮﻘاَﻟﻤ.
One who confesses to his sins is considered as the one who repents.242
هﺬَارﺘ اﻋﺘُﻪﺑﺗَﻮ وهار اﻟﺬﱠﻧْﺐِ إﻗْﺮﻊﺷَﺎﻓ.
The intercessor of a sinner is his confession to sins, and his repentance is as his apology.243
It is narrated from Imam Sadiq (as) in Tadhkirat al-Awliya':
Any sin whose beginning is fear and whose end is apology makes the servant close to the
Almighty. And any worship whose beginning is pride and whose end is egotism makes him far
from Allah.

Confession of the Young Sinner
Mansur Ibn Ammar says: One night I went out and passed a house from which I heard the weeping and
beseeching of a young man, who called his God in this manner: “Lord! When I committed sins it was not
for opposing or disobeying you. My carnal soul took over me; Satan deceived me, so I wronged myself
and made myself subjected to Your wrath.” Hearing this, I recited this verse through the door:
ﺎ ﻣﻪﻮنَ اﻟﺼﻌ ﻻ ﻳﺪَادﻼظٌ ﺷﺔٌ ﻏﻼﺋﺎ ﻣﻬﻠَﻴةُ ﻋﺎرﺠاﻟْﺤ وﺎ اﻟﻨﱠﺎسﻫﻗُﻮدا و ﻧَﺎرﻢﻴﻠﻫا وﻢﻧﻔُﺴﻨُﻮا ﻗُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
َونﺮﻣﻮﺎ ﻳﻠُﻮنَ ﻣﻔْﻌﻳ وﻢﻫﺮﻣا.
O you who believe! Save yourselves and your families from a ﬁre whose fuel is men and stones;
over it are angels stern and strong, they do not disobey Allah in what He commands them, and

do as they are commanded. (66:6)
When I read this verse the young man cried out and I went away. The next morning I passed that house
again and saw an old woman who was weeping and said: “I had a son who cried at nights from Allah's
fear. Last night someone came and recited a verse of punishment before the door. Then my son cried
out and passed away.” I told her: “I recited that verse last night. May I wash his body before being
buried?” She allowed me, so I saw him wearing a piece of cloth around his neck. When I opened the
cloth, I saw on his neck written in green: “We have washed this young man with the water of
repentance!”244

Regretful Sinner's End
‘Abd al-Wahid Ibn Zayd, who was among the corrupted wrongdoers, passed the preaching circle of
Yusuf Ibn Husayn one day, who was saying at that very moment: “The Compassionate Allah has invited
the sinners toward Himself, out of Mercy, as if He needs them.” Hearing this statement, ‘Abd al-Wahid
took off his clothes and ran to the cemetery. On the ﬁrst night, Yusuf Ibn Husayn dreamed of a herald,
calling on behalf of Allah: “Go ﬁnd the sinful young man!” That is give him the tidings of Our forgiveness!
Yusuf began looking for the young man until he found him in the cemetery on the third day. The young
man had his head on the ground and was weeping and beseeching Allah. When he saw Yusuf beside
himself, he said: “You have been sent three days ago, but you only came today.” He then passed away.
ﻤﻴﻞ ﺛَﻨﺎء ﺟﻦ ﻣﻢﻛ و،ﺘَﻪﻓَﻌوه دﺮ ﻣﻦ ﻣﻢﻛ و،ﺘَﻪﻗَﻴﺜﺎر و ﻋﻦ ﻣﻢﻛ و،ﻗَﻠْﺘَﻪ اﻼء اﻟْﺒﻦ ﻓﺎدِح ﻣﻦ ﻣﻢﻛ و،ﺗَﻪﺘَﺮ ﻗَﺒﻴﺢ ﺳﻦ ﻣﻢﻻي ﻛﻮ ﻣﻢاﻟﻠّﻬ
ﺗَﻪ ﻧَﺸَﺮ ﻟَﻪﻼﻫ اﺖﻟَﺴ
O Allah! O my Protector! How many ugly things You have concealed! How many tribulations You have
warded off! How many stumbles You have removed! How many ordeals You have averted! And how
much beautiful praise, for which I was unworthy of, You have spread about me.
When uttering the phrase “my Protector” in the middle of a Thursday night, the supplicant feels a
pleasure which is unique in the world. That is why Prophet Moses (as) states in his prayer to Allah:
I have something in my poverty that does not exist in all Your Property. Allah addressed him:
What is that thing, Moses? He replied: I have a Lord like You.245
Concealing the ugly deeds is one of the greatest blessings and a unique mercy from Allah towards His
servant. When Allah hides the ugly things of His believing servant in this world, He would certainly pay
more attention to His repented servant in the Hereafter, concealing his sins more than before. It is
narrated from the Messenger of Allah (S):
ةﺮ اﻵﺧ ﻓﻪﻠَﻴ ﻋﺮﺘ ﺳﺎ إﻻ اﻟﺪﱡﻧْﻴﺪٍ ﻓﺒ ﻋَﻠ ﻋﺮﺘﺎ ﺳﻣ.

No deed or ugly thing of a servant is concealed in this world except that it is concealed in the
Last Day too.246
In the supplications quoted and recommended by the Prophet (S) and his infallible Household (as), there
is continuous reference to Allah being the Concealer of Faults. In these supplications, there are always
good tidings for the repented sinner that the Merciful Allah would avoid letting his face down in this world
and the Hereafter, hide his faults and sins, and inform no one of his wrongdoing.
As an instance, a tradition is quoted here from the closing section of the valuable book ‘Uddat al-Da’i by
Ibn Fahad al-Hilli:
Once Gabriel, the trustee angel, descended to the Prophet of Islam (S), smiling and with good tidings.
He greeted the Prophet (S) who responded to his greeting. Then Gabriel said: “The Almighty has sent a
gift for you.”
The Messenger of Allah asked: “What is that gift?”
He replied: “There are some words of the Empyrean’s treasures which Allah has endeared specially for
the Empyrean.”
Prophet Muhammad (S) asked again: “What are those words?”
Gabriel then said:
ﺎ ﻳ،ِﺎۇز اﻟﺘّﺠﻦﺴﺎ ﺣ ﻳ،ِﻔْﻮ اﻟْﻌﻴﻢﻈﺎ ﻋ ﻳ،ﺘْﺮﻚِ اﻟﺴﺘﻬ ﻳﻟَﻢ و،ةﺮِﻳﺮﺬْ ﺑِﺎﻟْﺠاﺧﻮ ﻳ ﻟَﻢﻦﺎ ﻣ ﻳ، اﻟْﻘَﺒِﻴﺢﺘَﺮﺳ و،ﻴﻞﻤﺮ اﻟْﺠﻇْﻬ اﻦﺎ ﻣﻳ
ﻴﻢﻈﺎ ﻋ ﻳ،ﻔْﺢ اﻟﺼﺮِﻳﻢﺎ ﻛ ﻳ،ىﻮَ ﺷﻞ ﻛﻨْﺘَﻬﺎ ﻣ ﻳ،ىﻮ ﻧَﺠﻞ ﻛﺐﺎﺣﺎ ﺻ ﻳ،ﺔﻤﺣ ﺑِﺎﻟﺮﻦﺪَﻳﻂَ اﻟْﻴﺎﺳﺎ ﺑ ﻳ،ةﺮﻐْﻔ اﻟْﻤﻊاﺳو
 ﺧَﻠْﻘِه ﺗُﺸَﻮ أنْ ﻻﻪﺎ اَﻟﻟُﻚَ ﻳﺎﺳ ا،ﻨَﺎﺘﻏْﺒﺔَ رﺎ ﻏَﺎﻳ ﻳ،ﻻﻧَﺎﻮﻣﺪَﻧَﺎ وﻴﺳﻨَﺎ وﺑﺎ ر ﻳ،ﺎﻬﻘَﺎﻗﺤﺘ اﺳﻞ ﻗَﺒﻢﺘَﺪِﺋﺎً ﺑِﺎﻟﻨّﻌﺒﺎ ﻣ ﻳ،ﺎءﺟاﻟﺮ
ِﺑِﺎﻟﻨﱠﺎر.
O the One who revealed the goodness and concealed the badness. O the One who reprimanded
no one for wrongdoing and let no one’s face down. O the One whose forgiveness is great, whose
pardon is good, and whose Mercy is extended. O the one who has applied his Power in Mercy. O
the Owner of any secret and the ultimate source of any complaint. O the one whose forbearance
is magnanimous and whose blessings are great. O the Bestower of blessings before the
necessary deserve for them. O my Lord, my Protector, and the end of my tendency! O Allah! I ask
You not to destroy my creation by the Fire.
The Messenger of Allah asked Gabriel: “What is the recompense of these words?”
Gabriel said: “Beware that the whole knowledge is exclusive in these words. If all the angels of the
seven Heavens and the seven earths attempted to describe this supplication until the Day of
Resurrection, they will be able to describe but one part out of one thousand parts of it.”

When the servant says: “O the One who revealed the goodness and concealed the badness,” Allah
would conceal his sins, have mercy on him in the world, maintain his well-being in the next world, and
cover him with thousand veils in the two worlds.
And when the servant says: “O the One who reprimanded no one for wrongdoing and let no one’s face
down,” the Almighty would not account for his deeds on the Day of Resurrection, and would not uncover
his secrets on that day.
When the servant says: “O the One whose forgiveness is great,” Allah would forgive his sins, even if
they are as many as the waves of the sea.
When he says: “O the One whose pardon is good,” Allah would even forgive his wine-drinking, theft,
and other major sins.
When he says: “O the One whose Mercy is extended,” the Merciful Allah would open seventy doors of
Mercy on him, so that he would be subjected to Allah’s Mercy until the last day of his life.
When the servant says: “O the one who has applied his Power in Mercy,” Allah would extend his Power
to him out of Mercy.
When the servant says: “O the Owner of any secret and the ultimate source of any complaint,” Allah
would grant him the recompense of the grief-stricken, poverty-stricken, patient or blind man until the
Day of Resurrection.
If the servant says: “O the one whose forbearance is magnanimous and whose blessings are great,” the
Almighty would fulﬁll all his wishes and the wishes of all other servants for him.
If the servant says: “O the Bestower of blessings before the necessary deserve for them,” Allah would
recompense him as if he is grateful of His blessings.
If the servant says: “O my Lord,” his Lord would say: “My angels! Beware that I forgave him, and I
granted him recompense equal to the number of all My creatures, either in the Paradise or the Hell, in
the heavens or the earth, the sun or the moon, the star and the raindrops, different kinds of beings in the
mountains, on the soil, and on the Empyrean.”
And if he says: “O my Protector,” Allah would ﬁll his heart with belief.
When the servant says: “O the end of my tendency!” the Almighty would grant him the wishes of all the
other creatures.
And if the servant says: “O Allah! I ask You not to destroy my creation by the Fire,” Allah says: “My
servant wants to become free from the Fire. O My angels! I delivered him, along with his parents,
brothers, family, and neighbors from the Fire and accepted his intercession for a thousand of those who

deserved to be put into Fire.”
So Gabriel said: “O Muhammad! Teach these words to the believers and not to the hypocrites. This
supplication is accepted for the supplicant and for those present in Allah’s House, when it is
circumambulated.”247
It should be noted that this great recompense and wonderful reward is not rare of Allah’s extended
Mercy, unlimited Beneﬁcence, and inﬁnite treasure of rewards.
Imam ‘Ali (as), following the phrase, “How many ugly things You have concealed,” states: “How many
tribulations You have warded off; such as earthquake, storm, ﬂood, ﬁre, accident, famine, and
calamities. How many stumbles You have removed, which could destroy my belief, my ethics, my
benefactions, and my face among people. How many ordeals You have averted, which could destroy my
calmness, bring anxiety in my life, and put pressure and difﬁculty in my heart and mind. How much
beautiful praise, for which I was unworthy of, You have spread about me, though I had committed so
many sins; so my parents and my closed ones thought highly of me and praised me, while I did not
deserve it.
ﻏْﻼﻟ ا ﺑﺪَتﻗَﻌ وﻤﺎﻟﻋ ا ﺑتﺮﻗَﺼ و، ﺣﺎﻟﻮء ﺳطَ ﺑﻓْﺮا وﻼﺋ ﺑﻈُﻢ ﻋﻢاَﻟﻠّﻬ
O Allah my tribulation is tremendous, my bad state is excessive, my acts are inadequate, and my fetters
have tied me down.
The above-mentioned phrases are the entreaties of a patient of sins and a captive of disobedience and
material wants before an experienced Omniscient physician. The Merciful physician has invited the
patient Himself, out of beneﬁcence, to cure him of his tribulations and free him of his material desires.
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The Meaning of ‘bala' (tribulation)’
The insightful servants have suggested several meanings for the word ‘tribulations:’

1. Sins
It has been said that “tribulations” are the sins, which are the greatest misfortunes. Wrongdoing is a
dangerous illness that, unless one repents and returns to Allah while compensating for his past deeds, it
can lead to the spiritual death of his heart. When one’s heart dies he would lose touch with the Almighty,
which leads to eternal atrocity and being away from Allah’s Mercy.
The Fourth infallible Imam, al-Sajjad (as), at the beginning of Munajat al-Ta'ibin (supplication of the
repented) has mentioned this fact:
ﺘ ﺟِﻨَﺎﻳﻴﻢﻈ ﻋِ ﻗَﻠْﺒﺎتأﻣو.
My great crime, that is my wrongdoing, has caused my heart to die.
Abu-Dharr al-Ghifari, a disciple of Prophet Muhammad’s was asked: “What illness do you suffer from?”
He answered:
ِﻮ ذُﻧُﻮ ﺑْأﺷ.
I suffer from the illness of sin.

An Important Question-Answer
Amin al-Islam al-Tabarsi, in the great exegesis book “Majma’ al-Bayan”, explaining about the Qur’anic
chapter al-Waqi’ah narrates: ‘Uthman Ibn ‘Affan visited ‘Abdullah Ibn Mas’ud while he was sick, before
his death. He asked ‘Abdullah: “What do you suffer from?”
‘Abdullah answered: “My sins.”
‘Uthman asked: “What do you desire?”
He replied: “My Lord’s Mercy.”
‘Uthman asked again: “Do you want me to call a doctor to visit you?”

“The real Healer has cured me,” answered ‘Abdullah.
‘Uthman asked him again: “Do you want me to pay your portion from Muslims’ treasury?”
‘Abdullah replied: “You did not pay it when I needed it, do you want to pay it now that I don’t need it
anymore?”
‘Uthman stated again: “Let me pay it to your daughters instead.”
But ‘Abdullah said: “My daughters don’t need it either. I have recommended them to recite al-Waqi’ah
chapter, because I heard from the Prophet (S) that anyone who recites al-Waqi’ah every night would
never suffer from poverty.”

A Dialogue with Uways al-Qarani
The great Iranian poet, ‘Attar, narrates from Hurm Ibn Hayyan in his “Tadhkirat al-Awliya’ “, who said:
“When I heard that Uways al-Qarani has reached the position of intercession, I desired to see him. I
came to Kufah and looked for him until I found him doing ablution. He Asked me: “O Ibn Hayyan! What
has brought you here?” I said: “The desire to befriend you.” He answered: “I don’t think that one, who
befriends Allah, befriends anyone except Him.” I told him: “Give me a piece of advice!” He said: “O Ibn
Hayyan! When you fall asleep, consider death under your pillow, and when you get up, consider it in
front of yourself. Do not pay attention to the smallness of your sin; rather pay attention to Allah’s
greatness, before whom you have committed the sin. Because if you consider your sins small, it is as if
you consider Allah small!”

2. Remoteness from Allah’s Closeness
It has also been said that the great “tribulation” may be remoteness from Allah’s closeness - the position
that is obtainable by belief, good deeds, and good morality. This position contains Allah’s pleasure and
would lead to accompanying the prophets, martyrs, and the pious in the Hereafter.
Those who are always far from this position would eventually reach a position in which there are Satans
and savages, but no humanity, belief, good deeds and morality. That is a place where human does
nothing but oppression, wrongdoing, transgression, and immorality. On the other hand, those who are
always seeking the nearness position beneﬁt from Allah’s especial blessings; hence they engage in
worshipping the Almighty and serving His servants, in a joyful and blissful state. In this engagement,
they have no job but as a sincere servant, and no desire but reaching Allah’s nearness. Their hearts
continuously gain blessings from Allah and leads it to all aspects of their beings.
Joseph, the truthful, seeking the route to Allah’s nearness, turned his diminutive house in Kan’an into a
sincere worshipping and serving site. At the very beginning of this spiritual route, he dreamed of the
future, seeing his high position. He made the deep darkness of the well his prayer place. He made the

palace of the Egypt’s king, which was a falling place for Zulaykha (Potipher’s wife), his rising place to
piety. He also turned the prison into a place of worship for himself and a place of guidance for others. He
performed wisely and trustworthily as the treasurer of Egypt and sincerely served Allah’s servants as
Egypt’s king. He thus reached the position of Allah’s nearness.

3. Ignorance
It has been said that “tribulation” means ignorance, which is the root of all difﬁculties, deprivations, and
eternal misfortune. The Commander of the Believers (as), in a tradition about ignorance, states:
ﺎءﻴﻋ واء دﻞﻬاَﻟﺠ.
Ignorance is a kind of illness and disability.1
 اﻟﺪﱠاءاو أدﻞﻬاَﻟﺠ.
Ignorance is the most severe illness.2
ﺪُ اﻟﺸﱠﻘَﺎءّﺨَﻠﻣ وﺎءﻴ اﻷﺣﻴﺖﻤ ﻣﻞﻬاﻟﺠ.
Ignorance kills the alive and perpetuates misfortune.3
 ﻟَﻪﻴﺢ اﻟﻨﱠﺼﻦ ﻣﻞﻘْﺒ ﻳﻻ وهﻴﺮ ﺗَﻘْﺼﺮِفﻌ ﻳ ﻻﻞﺎﻫاﻟﺠ.
The ignorant does not recognize his own fault and does not accept the advice of the benevolent.4
ًﺎﻴﺎنَ ﺣإنْ ﻛ وِﺖﻴ ﻣﻞﺎﻫاﻟﺠ.
An ignorant person is dead, though he is apparently alive.5
ﺎﻬﺸْﺒ ﻋﺮﻈْﻬ ﻳ ﻻضأر و،ﻫﺎﻮد ﻋﺮﺨْﻀ ﻳةٌ ﻻﺮﺷَﺠ و،ﺎﺎؤﻫ ﻣﻨْﻔَﺠِﺮ ﻳةٌ ﻻﺨْﺮ ﺻﻞﺎﻫاﻟﺠ.
An ignorant person is like a rock which does not ﬂow water, a tree which does not bear a green
leave, or a ground that does not grow a plant.6
Imam ‘Ali (as) addresses Allah in one of his supplications this way:

ﻠﻬﺎ ﺑِﺠ اﻟﺪﱡﻧْﻴَ إﻟﻨْﺖﻛر و،ﻠﻬﺮِكَ ﺑِﺠ ذِﻛﻦ ﻋتﻮﻬﺳ و،ﻠﻬ ﺑِﺠ اﻟﺬﱡﻧُﻮبﺖﺒَﺗار و،ﻠﻬﺘُﻚَ ﺑِﺠﻴﺼ ﻋ:ﻞﺎﻫأﻧَﺎ اﻟﺠ.
I am an ignorant person, who disobeyed You because of his ignorance, committed sins, forgot
Your remembrance, and got interested in the material world.7

Bad State
Bad state means immortality that is one of the worst problems. The insightful people believe it is the
most severe concealment, which deprives human from understanding the truth, gaining blessings and
Allah’s nearness, seeking His way and countenance, comprehending Qur’anic teachings and the
traditions,.
َﻮنﻮ ﺑﺠﺤﺬٍ ﻟَﻤﺌﻣﻮ ﻳِﻬِﻢﺑ رﻦ ﻋﻢﻧﱠﻬ اﻼﻛ.
Surely on that Day they (the sinners) will be covered from the Mercy of their Lord. (83:15)8
The Almighty has stressed on the importance of purifying the soul from vices and adorning it with virtues
over any other duty of humans. After swearing eleven times in His Qur’an, the Almighty has stated the
eternal fortune and salvation of the puriﬁed servants and the disappointment of the sinners:
ﺎﺎﻫﺳ دﻦ ﻣﻗَﺪْ ﺧَﺎب و.ﺎﺎﻫ زَﻛﻦ ﻣﻓْﻠَﺢﻗَﺪْ ا.
He will indeed be successful who puriﬁes it (the soul). And he will indeed fail who corrupts it.
(91:9-10)
Human’s immoral state leads to moral blindness, remoteness from the truth, deafness to the call of Allah
and His prophets, and lack of awareness of Allah’s Mercy. The Messenger of Allah (S) said:
 اﻟﺨُﻠُﻖﻮءﺳ وﺨْﻞ اﻟﺒ:ﻢﻠﺴ ﻣﺎنِ ﻓﻌﺘَﻤ ﺗَﺠﻠَﺘﺎنِ ﻻﺼﺧ.
A believer does not possess two attributes; stinginess and bad morality.9
Imam ‘Ali (as) stated:
 اﻟﺨُﻠُﻖﻮء ﺳﻦ ﻣﺶﺣﺸَﺔَ أوﺣ وﻻ.
No fear is more frightening than bad temper.10

ﻴﻦﻘ ﻳ ﺷَﺮ اﻟﺨُﻠُﻖﻮءﺳ.
Bad-temperedness is the worst companion.11
The Messenger of Allah stated as well:
ﻨﱠﻢﻬكِ ﺟر دﻔَﻞ أﺳﻪ ﺧُﻠُﻘﻮء ﺳﻦﻠُﻎُ ﻣﺒﺪَ ﻟَﻴﺒإنﱠ اﻟﻌ.
In fact a servant reaches the farthest position in Hell from his bad-temperedness.12

Inadequacy of Acts
If one wants to reach prosperity, spiritual perfection and eventually Paradise, he must act in accord with
the Qur’anic verses and the traditions of Prophet’s Household. He must also observe the necessary
criteria like perseverance, sincerity and desire in order to be able to reach that perfection.
If one’s acts are devoid of understanding, perseverance, and desire, and not in accord with Allah’s will,
and if they are done with dullness, insincerity, stinginess, jealousy, and pride, how can they cause a
human to reach salvation and be freed of misfortunes?
The Commander of the Believers, despite having unique spiritual resources, called out Allah, in his
prayers at nights:
 اﻟﻄﱠﺮِﻳﻖﺸَﺔﺣوﻔَﺮِ وﺪِ اﻟﺴﻌﺑادِ و اﻟﺰﻠﱠﺔ ﻗﻦ ﻣآه.
Ah betides the limitation of resources, the farness of the destination and the fear from the way!13
It is necessary to study about the methods of worshipping performed by Allah’s favorite servants to know
about their perseverance, desire, and sincerity in serving Allah, and thus get motivated to serve and
worship Allah, out of desire. This way, our hearts become illuminated and we get to seek Allah’s path to
experience spiritual life.
The martyr, Qazi Nur Allah Shushtari has narrated in his book “Majalis Al-Mu’minin” that Uways alQarani said at some nights: “This is the night for genuﬂection.” And he spent all that night in
genuﬂection. Some other nights he said: “This night is for prostration.” And he spent the night only in
prostration. Someone told him: “How do you have the ability of for worshipping for so long at nights?” He
answered: “Do you think the nights are long? I wish all the world was but one night, so that I could
spend it all in one prostration!”

The Restrictive Fetters
The insightful servants and the seekers of truth explaining about the phrase “My fetters have tied me
down,” have stated:
Perhaps “my fetters” means the sins and especially major sins that restrict human beings and tie him
down. The sins prevent one from worshipping and serving Allah, depriving him from His blessings. An
evidence of this is an important tradition narrated from Amir al-Mu’minin, ‘Ali (as):
Someone told Imam ‘Ali (as): “I used to perform the night prayers and Naﬁlas, but I can no longer do
so.” Imam (as) said:
َﻚﺪَﺗْﻚَ ذُﻧُﻮ ﺑ ﻗَﺪْ ﻗَﻴﻞﺟ رأﻧْﺖ.
You are a person, whose sins have become his fetters, tying him down and preventing him from
night worshipping.14
There is another possibility that “the fetters” are useless entertainments and activities, which prevent
human from paying attention to more important real purposes of life. In a tradition from the Messenger of
Allah (S), this is mentioned:
ﻴﻪﻨﻌ ﻳﺎ ﻻ ﻣﻪﻛ ﺗَﺮءﺮ اﻟﻤمﻼ إﺳﻦﺴ ﺣﻦﻣ.
One of the good things a Muslim observes is the abandoning of those activities that are of no use
to him.15
ﻠﻣﺪُ اﻌ ﺑ ﻧَﻔْﻌﻦ ﻋﻨﺴﺒﺣو

O Allah! My high hopes have held me back from my gain.

High Hopes
Being hopeful is a blessing from the Almighty that is implanted in every human to be able to begin
useful, positive activities and be optimistic about their future beneﬁts. If this great blessing did not exist,
human being would not be able to anything, would not make any efforts, and would not be interested in
any engagement.
It is narrated that once Jesus (as) was in a desert while an old man was plowing the farm by his tools.
Jesus (as) looked up to the heaven and prayed: “O Allah! Take his hopes away from him!” Then the old

man put away his tools and slept. After a while, Jesus (as) prayed again: “O Allah! Give back his hopes
to him!” The old man got up and resumed his work.16
The Messenger of Allah (S) stated:
Having hope is a Mercy for my nation. If there existed no hopes, no mother would breastfeed her
child neither any farmer would plant any trees.17
The fourth infallible Imam, Imam al-Sajjad (as), asked Allah:
ﺎﻬﻓَﻘﺎلِ أو اﻵﻣﻦﺄﻟُﻚَ ﻣأﺳ.
Fulﬁll the truest of my hopes!18
Positive hopes like reaching scientiﬁc positions, moral perfection, salvation in this world and the
Hereafter, serving Allah and His servants, and leaving useful works after one’s death, such as mosques,
roads, hospitals, schools, and libraries are excellent hopes by a believing servantHereafter.
On the other hand, if human hopes are limited to material issues and exceed the designated and
required amount to such an extent that they remove security and calmness, bring about stinginess and
greed, and lead to, emulation and pride, they are false hopes and satanic illness. Such hopes makes
one forget Allah and the Hereafter, and deprive him of worshipping and obeying Allah.
The traditions narrated from the Prophet’s Household (as) contain valuable facts in this regard. Imam ‘Ali
(as), in a tradition says:
ﺎهﺟ رﻦ ﻣﻒﺨْﻠﻳ وآه رﻦ ﻣﺮﻐابِ؛ ﻳﺮﺎﻟﺴ ﻛﻞاﻷﻣ.
Unreal hope is like a mirage, anyone who looks at it is deceived by it and anyone who is hopeful
of it would get hopeless.19
ﺎر ﺿ ﺧَﺎدِعٌ ﻏَﺎرﻞاﻷﻣ.
Unreal hopes are deceiving and harmful.20
ِﺮﺎﺋﺼﻮنَ اﻟﺒﻴ ﻋﻤ ﺗُﻌﺎﻧاﻷﻣ.
Unreal hopes blind one’s perception and insight.21

ﻴﻦﻠ ﻗُﻠُﻮبِ اﻟﻐَﺎﻓَﻠ ﻋﻴﻦﺎﻃﻠْﻄَﺎنُ اﻟﺸﱠﻴ ﺳﻞاﻷﻣ.
Unreal hopes are like the sultan of satans that govern the negligent hearts.22
Prophet Moses (as), in his prayer, heard Allah saying:
ٌﻴﺪﻌ ﺑّﻨ اﻟﻘَﻠْﺐِ ﻣاﻟﻘَﺎﺳ و،َﻚﻮ ﻗَﻠْﺒﻘْﺴﻠَﻚَ ﻓَﻴﺎ أﻣ اﻟﺪﱡﻧْﻴ ﻓِل ﺗُﻄَﻮ! ﻻﻮﺳﺎ ﻣﻳ.
O Moses! Do not have high wishes in the world, since they make you hardhearted, and the
hardhearted is away from Me.23
Imam Sadiq (as) called Allah in the ‘Arafa supplication:
ﻞﻤ اﻟﻌﺮ ﺧَﻴﻨَﻊﻤ ﻳﻞ أﻣﻦﻣ و،ِﺎتﻤ اﻟﻤﺮ ﺧَﻴﻨَﻊ ﺗَﻤﺎةﻴ ﺣﻦﻣ و،ةﺮ اﻵﺧﺮ ﺧَﻴﻨَﻊﻧْﻴﺎً ﺗَﻤ دﻦﻮذُ ﺑِﻚَ ﻣأﻋ.
I seek refuge to You from the world that hinders a better Hereafter, from a life that prohibits the
best death, and from a wish that avoids doing the best deed.24
Imam ‘Ali (as) said:
ًﺎﺮِﻳﺎنَ ﺣ ﻛﺎ ﻗَﺪﱠم ﻣَ إﻟﺮﻔْﺘَﻘﻳ وﺎ ﺧَﻠﱠﻒﻤ ﻋﺘَﻐْﻨﺴﻳ وﺎبﺴ اﻟﺤاﺟِﻪﻮﻳ واب اﻟﺘﱡﺮﻦﺴﻳ وﺎبﺒ اﻷﺣﻔَﺎرِق ﻳ أﻧﱠﻪﻘَﻦ أﻳﻦﻣ
ﻞﻤﻃُﻮلِ اﻟﻌ وﻞﺮِ اﻷﻣﺼﺑِﻘ.
One who is sure he would get separated from his friends after death, would be placed in the
earth, would be probed by Allah, would get needless of what he has left in the world and in need
of what he has sent before, is deserved to have limited wishes and high attempt.25
High hopes can severely harm humans, depriving him of Allah’s blessings. Human being, from the time
of birth in itself, is like a fertile land. If this productivity is maintained together with the raindrops of Allah’s
mercy then he would bring about the blossoms of good morality and deeds. If, on the other hand, this
productive land is turned into a desert because of diseases such as ignorance, pride, greed and high
hopes, it would not grow certain beliefs, good morality and deeds.
َونﺮْﺸ ﻳمﻘَﻮﺎتِ ﻟ اﻵﻳِفﺮﻚَ ﻧُﺼﺬَﻟﺪًا ﻛَ ﻧﻻ اجﺨْﺮ ﻻ ﻳﺚاﻟﱠﺬِي ﺧَﺒ وِﻪﺑذْنِ ر ﺑِﺎﺎﺗُﻪ ﻧَﺒجﺨْﺮ ﻳِﺐﻠَﺪُ اﻟﻄﱠﻴاﻟْﺒو.
And as for the good land, its vegetation springs forth abundantly by the permission of its lord,
and as for that which is inferior its herbage comes forth but scantily. (7:58)

High hopes embrace human heart like a spider’s net, hinders his thought and understanding of the truth;
thus making him forgetful of Allah’s remembrance, the Hereafter, and from preparing the provisions for
the Last Day.
In fact, having such limited life, a man with high hopes of reaching inﬁnite wealth, property, land,
position, and foreign travels, cannot concentrate on Allah’s remembrance or the Last Day, neither on
doing good deeds nor compensating his previous sins and faults!
The Messenger of Allah (S) states in an important tradition:
ﻞ اﻷﻣﺎ ﻃُﻮلأﻣ و،ﻖ اﻟﺤﻦﺪﱡ ﻋﺼى ﻓَﻴﻮﺎعُ اﻟﻬﺒّﺎ اﺗ أﻣ.ﻞ اﻷﻣﻃُﻮلى وﻮﺎعُ اﻟﻬﺒّ إﺗ:ِﻠَﺘَﺎنﺼ ﺧﻢﻠَﻴ ﻋﺎ أﺧَﺎف ﻣفإنﱠ أﺧْﻮ
َةﺮ اﻵﺧﻨْﺴﻓَﻴ.
In fact, the most severe fear I have for you are two qualities; following the carnal soul and high
hopes. Following the carnal soul prevents human from accepting the truth and high hopes
prevents remembering the Last Day.26
In order to become free of this deadly captivity, it is useful to contemplate on the previous generation’s
lives, attend religious gatherings, ponder about the Holy Qur’an and the signs of the Household (as),
read historical books and visit the cemetery once in a while.
Truly, when the heart is captured by imaginary hopes and unwise wishes, human loses the true beneﬁts
of the world and the Day of Judgment, and even of the life, knowledge and thought.

A Strange Account
The great Iranian poet, ‘Attar Nayshaburi, narrates: Once Hasan Basri was going somewhere when he
reached the river of Dajla and waited there. Suddenly Habib ‘A’jami, who was a pious man, came and
said: “My teacher! Why are you standing here?” Hasan answered: “I am waiting for a ship.” Habib said:
“You have taught me not to be jealous of other people, and not to have high hopes, so that my desire for
this world become little, thus, I can then walk on the water and cross it!” Then Habib walked on the water
and crossed it. Seeing this, Hasan fainted. When he was conscious, he was asked as to why he fainted.
So he answered: “He has learned his knowledge from me, but now he reproaches me by walking on the
water. If on the Last Day I am ordered to pass the Sirat Bridge27 and I am incapable of it, what will I
do?28“ Then he asked Habib: “How could you reach such a position?” He replied: “O Hasan! I whiten
my heart and you blacken the papers!” So Hasan said: “My knowledge beneﬁts others, but not myself!”
ورِﻫﺎ اﻟﺪﱡﻧْﻴﺎ ﺑِﻐُﺮﺘْﻨﺧَﺪَﻋو

And this world with its delusions has deceived me.
The goodness and fraud of this world should be evaluated with regard to one’s thoughts and state of
mind. The one, who is defeated by the carnal soul, is drenched in false dreams, and is polluted with
moral vices like pride, greed, an envy, is ignorant of Allah, the Hereafter, the Prophets’ prophet hood, the
Imam’s Imamate, and the reality of Qur’anic verses. Such a person is easily deceived by worldly
material, luxurious life, wealth and worldly positions and considers these as the only truth. He thus
spends all his lifetime gaining these worldly goals. Eventually, he wakes up on the time of his death
when he has to depart, and ﬁnds his worldly aims as mere fraud and all his efforts as useless. He is
forced to go to the next world without any virtues done.
The pharaohs and Korahs of history were not pharaohs and Korahs from birth; rather they have become
the people that they were due to mental illnesses, false viewpoints and untrue estimates.
Someone who does not have a polluted soul, is not engaged in false thoughts, and does not have vices,
is well aware of Allah, the Hereafter, the prophets, the Imams and the Holy Qur’an. Such a person
considers the world along with all its facilities nothing but a tool for living purely, doing good deeds, and
preparing for a better hereafter. He, therefore, utilizes all his lifetime for fulﬁlling these goals.
The heavenly messengers and the infallible Imams (as) are humans who have not been trapped by the
world’s luxuries and have not been deceived by material issues.
The insightful, who see everything through their hearts, have left some advices from themselves that are
valuable for the thoughtful people.
Amir al-Mu’minin, Imam ‘Ali (as), states: “I was in a garden of Fadak, which belonged to Hadrat Zahra
(as), gardening with a shovel. Suddenly, a lady came to me, who looked great and pretty to me. I
thought she was Thaniyya, daughter of ‘Amir Jamhi, who was famous for her beauty among the women
of Quraysh. She told me: “O son of Abu Talib! Are you interested in proposing me? If yes, I am ready to
become your wife. Then I would help you to fulﬁll your need for making a living, would guide you to the
earth’s treasures, and would govern you on the world.” I asked her: “Who are you that I take you as my
wife?” She said: “The world!” I said: “Go away and look for a husband other than me, since I have
divorced you three times, and there is no return from my decision.”29
One, who is deceived by the deceptive world, has made himself unfortunate forever, depriving himself
from the blessings of this world and the Hereafter. And one, who is uninterested in this world, has gained
a great beneﬁt and an eternal blessing; Allah’s pleasure.
Imam Sadiq (as) states:
ﻦ ﻣﻪﺟأﺧْﺮﺎ وﻫاءودﺎ وﻫاءدﺎ و اﻟﺪﱡﻧْﻴﻮبﻴ ﻋهﺮﺼﺑ وﺎﻧَﻪﺴﺎ ﻟ ﺑِﻬأﻧْﻄَﻖ و ﻗَﻠْﺒِﻪﺔَ ﻓﻤ اﻟﺤﻪ اﻟﺖﺎ أﺛْﺒ اﻟﺪﱡﻧْﻴﺪَ ﻓ زَﻫﻦﻣ
مﻼارِ اﻟﺴ دَﻤﺎً إﻟﺎﻟﺎ ﺳاﻟﺪﱡﻧْﻴ.

One, who is indifferent to the world, Allah would bestow wisdom on his heart, enable his tongue
to utter it, make his eye seeing of the world’s faults, illnesses, and treatments, and would
eventually transfer him, safe and sound, to the Territory of Peace.30
Luqman, the wise, told his son:
ﻞﻛﺎ اﻟﺘﱠﻮﻬاﻋﺮﺷﺎنَ وﺎ اﻹﻳﻤﺸْﯘﻫﺣ وﻪﺎ ﺗَﻘْﻮى اﻟﻴﻬﻴﻨَﺘُﻚَ ﻓﻔ ﺳﻦَ ﻓَﻠْﺘ،ﻴﺮﺜ ﻛﺎﻟَﻢﺎ ﻋﻴﻬ ﻓ ﻗَﺪْ ﻏَﺮِقﻴﻖﻤ ﻋﺮﺤﺎ ﺑ! إنﱠ اﻟﺪﱡﻧْﻴَﻨﺎ ﺑﻳ
ﺮﺒﺎ اﻟﺼﺎﻧُﻬﺳ وﻠْﻢﺎ اﻟﻌﻴﻠُﻬﻟد وﻘْﻞﺎ اﻟﻌﻬِﻤﻗَﻴو.
My son! Indeed the world is a deep see, which has drowned many worlds. So you should travel in
it with the ship of piety, load this ship with belief, take a sail of reliance on Allah for the ship,
employ a crew of wisdom, a guide of knowledge and passengers of patience and tolerance for
it.31
The Messenger of Allah (S) said:
ِﻮرﺎبِ اﻟﻘُﺒﺤ أﺻﻚَ ﻓﺪْ ﻧَﻔْﺴﻋ و،ﺒِﻴﻞ ﺳﺎﺑِﺮﺄﻧﱠﻚَ ﻋ ﻛ أوﺄﻧﱠﻚَ ﻏَﺮِﻳﺐﺎ ﻛ اﻟﺪﱡﻧْﻴ ﻓﻦﻛ.
Be present in this world as if you are an alien, or a passing traveler, and consider yourself as the
dead ones.32
Imam Sadiq (as) said:
ﺎﻚَ اﻟﺪﱡﻧْﻴﻠَﻴ ﻋﻦ ﻓَﻠْﺘَﻬارِه ﺟِﻮ ﻓسودﺮ اﻟﻔﻦﺗَﺴ وارِه د ﻓﻴﻞﻠ اﻟﺠﺎوِر أنْ ﺗُﺠﺖﺒﺒﻨْﺪَبٍ! إنْ أﺣ ﺟﻦﺎ ﺑﻳ.
O son of Jundab! If you like to be Allah’s neighbor in His House in the Hereafter and be with Him
in His paradise, this world should be worthless for you.33
The Qur’anic verses and the traditions of Prophet’s House (as) imply that if the world is employed to do
good deeds and advantageous performances, in order to construct the hereafter fruitful, this is a ﬁne
worthy world. If, on the other hand, it is used for badness, oppression, and sins, and destroys the
hereafter, it is indeed a worthless world.
In general, the goodness or badness of the world depends on the people’s ideas and performances. If
one acts with belief, morality and good deeds, living in the world is certainly for his beneﬁt. But if he lives
in the world with disbelief, idolatry, bad morality, and wrongdoing, the world is harmful for him.
As a result, it is not possible to judge the world without knowing about the human’s relationship with it as
well as his performance in it. For those people for who the world is considered deceitful, it is said: All the

badness is gathered in a house, whose key is love for the world. Entering the world is easy, but exiting it
safely is difﬁcult.
If the hereafter were a lasting clay container and the world were a temporary golden one, the hereafter
would still be deserved to be loved by the people. However it the hereafter that is like a golden and
permanent container and the world is like an ending clay one.
Abu Hazim Makki said: “It is supposed that you avoid the world because I was informed that on the Last
day the servant is brought into account and a caller will call on behalf of Allah that this is a servant who
belittled what Allah praised and liked whatever Allah disliked.”
ﻄﺎﻟﻣﻬﺎ وﻴﺎﻧَﺘ ﺑِﺨﻧَﻔْﺴو
My own soul with its offences and my dilly-dallying have deceived me.
The soul is a phenomenon, which is impossible or at least difﬁcult for one to understand, but recognizing
its signs, as mentioned in Qur’an and the traditions are not as hard.
If the soul is not put into training and through puriﬁcation, it would become polluted with whims and
desires, and then committing any sins would become easy for it.
Whim lexically means “falling down or moving in a wrong direction” and also “extreme desire for
anything”. Desire implies “collapse, corruption, and being misled”. Psychologically, desire means “a
stressful motion in human soul that does not leave him relaxed, such as love, hatred, and wrath.”
One who is desirous for something in every moment does not have the power to move towards
perfection. Achieving perfection requires calmness and peace of the mind. As far as there are desires,
there is no peace and the mind then does not govern the soul. A child is naturally desirous, so he should
be watched closely so that he may not get accustomed to being desirous. Women are also desirous by
nature, because they are perfect in nature. Moreover, this is a necessity for women, because they are
created for managing the internal affairs of the house and they should pay attention to the details. What
harms women more than other things is jealousy which they should try and control through training and
trying.
In general, if the desire is left with no reign, it would change into lust. And if wisdom cannot rule this lust,
it may transgress and lead to insanity. This insanity is quite visible in people’s greed and ambition. Such
people are like the deaf and the blind and would do anything to reach their purpose. For doing so, they
violate all social and religious sanctities and may even become disloyal to their friends and their country.
No one should trust the friendship of such people, because they have only one single beloved for which
they can sacriﬁce all other dear ones. Those who suffer from the insanity of greed only like those people
who are ready to be a tool in their hand, for facilitating their evil intentions, thus they generally hate piety

and the pious ones.
People’s desires turns to severe lust and lust makes them insane because a strong lust destroys their
thinking and wisdom.
The extreme desire for positions is the most severe lust, which has harmed mankind more than other
lusts. This lust has colored the pages of history in red, causing people to kill their fathers, brothers and
sons.
It should be pointed out that by following the carnal soul it is only referred to the harmful aspects of it that
causes lusts and desires. In fact, no one should completely ignore his soul, as some of the seekers of
truth have wrongly misunderstood. But since humans are naturally more inclined to the negative aspects
of their souls that is engaging in wrongdoing, the religious leaders have warned us against the carnal
soul entirely. That’s why during preaching the warnings are heavier than the hopes. Humans are inclined
to a variety of social and personal attempts called the instincts, most of which lead to selﬁshness. And
this selﬁshness is laid in human nature, out of Allah’s higher wisdom, for the continuation of life and
steps of perfection.
This innate selﬁshness should be controlled by belief in Allah, the Resurrection, and spiritual relationship
with the prophets and the infallible Imams, as well as by accomplishing the religious duties and
observing the rights of other people, so that selﬁshness does not begin its reign. An extremely selﬁsh
person thinks about nothing but his personal beneﬁts. This devilish vice would harm the selﬁsh person in
the ﬁrst place, and the society at large. For instance anger is a prerequisite of selﬁshness, but it should
be controlled and only employed for defending one’s life, wealth, reputation, country and right, not for
bothering the weak. Extreme anger is savagery and an insigniﬁcant one lacks zeal.
Freedom, which is another instance, is the fruit of life and the prerequisite of human will, because it
prevents him from being limited by others’ wills. But this innate tendency should be used wisely and
moderately. If the blessing of freedom is used excessively, it leads to chaos. If it is used inadequately, it
causes captivity and oppression.
Human instinct of loving wealth is also a decent one to the extent that it does not lead to malice on one
hand, and illegal activities, such as theft, embezzlement, and gambling to gain it, on the other.
The best position in relationships with others is good morality, which should be kept in a moderate state,
not to violate anyone’s rights.
Sociability and happiness with others is acceptable to the extent that it does not turn into unsuitable
mockery. Mentioning friends’ virtues is encouraging them to goodness, but it should not lead to
ﬂattery34. From the above-mentioned issues, the vices of the soul, which is not adorned with religious
training, becomes clear.

Descriptions of the Soul
The Holy Qur’an has cited some descriptions for the soul that emerge due to human inattention to the
religious and moral facts:
1. The carnal soul, 2. The corrupting soul, 3. The fooling soul, 4. The reducing soul, 5. The pledged soul,
6. The desirous soul, 7. The woeful soul.
The Qur’anic verses containing these descriptions of the soul are in order:
ِﺑ رﻢﺣﺎ ر ﻣﻻ اﻮءةٌ ﺑِﺎﻟﺴﺎرﻣ ﻻنﱠ اﻟﻨﱠﻔْﺲا.
Most surely man’s soul is prone to evil, unless my Lord do bestow His Mercy. (12:53)
ﺎﺎﻫﺳ دﻦ ﻣﻗَﺪْ ﺧَﺎبو.
And he will indeed fail who corrupts the soul. (91:10)
ﻪ ﻧَﻔْﺴﻪﻔ ﺳﻦ ﻣﻻ اﻴﻢاﻫﺮﺑ اﻠﱠﺔ ﻣﻦ ﻋﻏَﺐﺮ ﻳﻦﻣو.
And who forsakes the religion of Ibrahim but he who makes himself a fool. (2:130)
اﺮﻣ اﻢﻧﻔُﺴ اﻢَ ﻟﻟَﺖﻮ ﺳﻞ ﺑﻗَﺎل.
Nay your souls have made the matter light for you. (12:18)
ٌﻴﻨَﺔﻫ رﺖﺒﺴﺎ ﻛ ﻧَﻔْﺲٍ ﺑِﻤﻞﻛ.
Every soul is held in pledge for what it earns. (74:38)
ىوﺎ اﻟْﻤﻨﱠﺔَ ﻫنﱠ اﻟْﺠ ﻓَﺎ،ىﻮ اﻟْﻬﻦ ﻋ اﻟﻨﱠﻔْﺲﻧَﻬ وِﻪﺑ رﻘَﺎم ﻣ ﺧَﺎفﻦﺎ ﻣﻣاو.
And as for him who fears to stand before his Lord and forbids the soul from low desires, then
surely the garden- that is the abode. (79:40-41)
ﻪﻨْﺐِ اﻟ ﺟ ﻓﻃْﺖﺎ ﻓَﺮ ﻣَﻠﺗَﺎ ﻋﺮﺴﺎ ﺣ ﻳ ﻧَﻔْﺲنْ ﺗَﻘُﻮلا.

Lest a soul should say: O woe to me! For what I fell short of my duty to Allah. (39:56)
Shaykh Baha’i in his valuable book, ‘Arba’in says: “By ‘soul’ in the traditions it is meant the savage
powers, like lust and anger.” Ghazali in ‘Madarij Al-Quds’ has mentioned this point in the following
sentence: ‘The ‘soul’ is ascribed to all the vices that are in contrast with the power of thinking.’
The Holy Prophet is reported to have said:
َﻚﻴﻨْﺒ ﺟﻦﻴ ﺑﻚَ اﻟﱠﺘِكَ ﻧَﻔْﺴﺪُوﺪَى ﻋأﻋ.
The most severe of your enemies is your own soul that is placed between your two sides.35
The divine wise men say that the soul is fought only because of its belonging to the body, which causes
savage and satanic vices. Regardless of this belonging to the body, the soul is really the mind,
possessing the virtues of the angels. In this sense, the soul serves to worship Allah and to reach His
paradise. Therefore the attributes of the soul’s belonging to the body should be fought so that the soul
can reach peace and be safe from its satanic aspects. Otherwise, it would always be full of quarrels and
disputes!
The great Persian poet, Sa’di, says: I asked someone the meaning of the following tradition of the
Prophet: “The most severe of your enemies is your own soul that is placed between your two sides.” He
answered: “It is because if you do good to any enemy he becomes a friend, but your own soul increases
its enmity if you do good to it and fulﬁll its desires!” The followers of the carnal soul, who live unwisely,
are the insane.
Buhlul was asked: “How many fools are there in the city?” He replied: “It is very hard to count them. Ask
me of the number of the wise men!”

Amir al-Mu’minin’s Viewpoint about Reforming the Soul
Imam ‘Ali (as), out of his full insight into the reality and his knowledge about everything, has
recommended some ways for reforming the soul that the great Shi’a scholar, the late ’Amudi, has cited
in Ghurar al-°ikam:
اﻟﺘﱠﻘَﻠﱡﻞ واﻟﻘُﻨُﻮعﺎدِ وﺼﻚَ ﺑِﺎﻹﻗْﺘﻠَﻴﻚَ ﻓَﻌ ﻧَﻔْﺴحﻼ ﺻ ﻓﺖﺒﻏإذَا ر.
When you desired to reform your soul do behave with moderation and contentment, and belittle
the world.36
ىﻮﺪَةُ اﻟﻬﺎﻫﺠ اﻟﻨﱠﻔْﺲِ ﻣحﻼﺻ.

Reforming the soul is ﬁghting the desires that destroy it.37
ﺎ اﻟﺪﱡﻧْﻴﻦ ﻋوفﺰ اﻟﻨﱠﻔْﺲِ اﻟﻌحﻼ ﺻﺐﺒﺳ.
The key to reforming the soul is preventing oneself from the worldly issues.38
ىﻮ اﻟﻬﻦ ﻋمﻮ اﻟﻨﱠﻔْﺲِ اﻟﺼاءود.
The remedy for the soul is avoiding the unwise desires.39
ُعر اﻟﻨﱠﻔْﺲِ اﻟﻮحﻼ ﺻﺐﺒﺳ.
The key to reforming the soul is avoiding the sins.40
ﻢﻧَﺲِ أﻧْﻔُﺴ دﻮرﻃﻬ… وﻢِ ﻗُﻠﻮ ﺑ داءواء دﻪإنّ ﺗَﻘْﻮى اﻟ.
Piety and fearing Allah cures your hearts and puriﬁes your souls.41
ﺎ ﺑِﺎﻟﺪﱡﻧْﻴﻟَﻪآﻓَﺔُ اﻟﻨﱠﻔْﺲِ اﻟﻮ.
Corruption of the soul is caused by considerable interest in the world.42
ِ ﺑِﺎﻟﺬﱠاتﻟَﻪ اﻵﻓَﺎتِ اﻟﻮأسر.
The greatest corruption is the lust for illegal enjoyments.43
ﻪﻘْﻠ ﻋﻮﺳأﻃَﺎعَ ﻣ واهﻮنَ ﻫﻮﻋﺮ ﻓﺼ ﻋﻦﻤ ﻟﻃُﻮ ﺑ.
Blessed is he who ﬁghts the Pharaoh of his soul and obeys the Moses of his wisdom.44
This divine statement implies that everyone has a Pharaoh and a Moses on his soul and if he wants to
reach Moses’ position, he should contrast it to the soul of the Pharoah, or else he would drown in the
sea of demise. And if he follows the Moses of wisdom, he would deserve Allah’s praise, as a special
believer:

ﻴﻦﻨﻣﻮﺎدِﻧَﺎ اﻟْﻤﺒ ﻋﻦﺎ ﻣﻤﻧﱠﻬونَ… اﺎرﻫ وﻮﺳ ﻣَﻠ ﻋﻼمﺳ
Peace be on Musa and Haroun… Surely they were both of Our believing servants. (37:120, 122)
Imam ‘Ali Amir al-Mu'minin (as) has stated:
ِﺎتﺟ اﻟﺪﱠرﻴﻊﻓﻮا راتِ ﺗُﺪْرِﻛﻮﻧَﺲِ اﻟﺸﱠﻬ دﻦ ﻣﻢوا أﻧْﻔُﺴِﺮﻃَﻬ.
Purify your souls from the pollution of unlawful lusts to reach high spiritual positions.45
Anyone who wants to attain a divine position, and desries to be released from the limited cage of nature
to the garden of wisdom and understanding, should purify his soul from the pollutions and lusts, and
prevent the soul from loving worldly enjoyments, so that he would be adorned with the attributes of
angels, and would even reach a position higher than that of the angels.
The divine scholars have stated that human can purify his soul in one of these four ways: 1. Learning
from the sinners, 2. Accompanying the wise men, 3. Asking his real friends about his own vices and
faults, 4. Avoiding the sins in him that are mentioned by his enemies.46

The Description of my Dilly-Dallying
I have dilly-dallied for years and have done nothing for asking repentance, reforming my soul, attaining
provisions for the Hereafter, doing good deeds, avoiding sins, and seeking wisdom and insight. The
satisfaction with today and tomorrow has deceived me and prevented me from seeking the truth. O
Allah! I ask you for a strong will and a power to fulﬁll my promises so that I may be released for this
idleness of mine, as this weakness would eventually harm me, depriving me from Your mercy and
forgiveness, and placing me among the disobedient servants.
ﻌﺎﻟﻓ وﻠﻤ ﻋﻮء ﺳﻋﺎﺋﻨْﻚَ د ﻋﺐﺠﺤنْ ﻻ ﻳﻚَ اﺗﺰﻟُﻚَ ﺑِﻌﺎﺳِﺪي ﻓَﺎﻴﻳﺎ ﺳ
O my Lord! So I ask you by Your Might not to let my evil deeds and acts veil my supplication from You.

The Reason for the Obstruction of Supplications
Wrongdoing is a veil that prevents humans from receiving the Divine blessings and Mercy, as well as
from the fulﬁllment of the supplications, except if the sinner repents from his sins. Evil deeds take away
the desire and mood of supplication from the servant, preventing him from coming to Allah’s presence.
Even if a sinful servant succeeds in calling Allah and asking Him his requests, his supplications would
not likely be fulﬁlled. Deprivation of the servant from the fulﬁllment of his supplications is in fact him

being expelled from the Mercy of his Lord. It has been quoted from a mystical lover of Allah: It is harder
for me to get deprived of supplicating than being deprived it from its fulﬁllment.
In this part of the supplication, the supplicant beseeches to the Almighty and asks him: My Lord! Hinder
the effect of my evil doing on the fulﬁllment of my supplications, so that I can keep on supplicating and
You continue accomplishing my prayers, out of Mercy.
It is narrated in a tradition that Amir al-Mu’minin (as) passed a place, together with some of his disciples,
where he saw a young man putting his head against a wall, and swearing Allah by His Might to fulﬁll his
request. Imam (as) stated: “His request would be accepted because of such swearing.”
Surely, the Compassionate Lord has the power to hinder the bad effects and open new doors to His
servant. He is the One Who prevented the ﬁre from burning Abraham (as). And he is the One Who
prevented the knife from cutting the throat of Ismael (as).
ىﺮ ﺳﻦ ﻣﻪﻠَﻴ ﻋﺖﺎ اﻃﱠﻠَﻌ ﻣ ﺑِﺨَﻔﻨﺤﻻ ﺗَﻔْﻀو
Not to disgrace me through the hidden things You know of my secrets.

Secret-Keeping
The servant should know that Allah is well aware of the entire world, all the beings and their hidden and
apparent aspects, so there is no unfamiliarity, forgetfulness, or ignorance from Him. He is well aware of
the past, present and future events. The hidden side of humans is evident to Him. If He reveals our
hidden sins, we would be disgraced before our parents, spouse, children and others. If they know about
our hidden sins, they would discard us, and perhaps not want to talk to us anymore.
The servant, in this section of the supplication, beseeches to the Lord to maintain his grace and not
disgrace him for his hidden sins.
By murmuring these divine words, the supplicant should be sure that his Lord would never disgrace a
repenting sinful servant. The Almighty conceals the sins to such an extent that He has stated about
accounting for some of His servants’ deeds:
I account for their deeds Myself, so that their deeds would not get obvious to Prophet
Muhammad, who himself is so kind to his Ummah, and so they don’t get disgraced before him.
The fourth infallible Imam has stated some of the attributes of the Almighty in Abu Hamza supplication
like this:
َﻚﻠْﻤﺔَ ﺑِﺤﻘُﻮ ﺑ اﻟْﻌﺮّﺧﺗُﻮ و،َﻚﻣﺮِ اﻟﺬﱠﻧْﺐِ ﺑﺘُﺮ ﺗَﺴ،ِﻮب اﻟْﻐُﻴمﻼ ﻋ،ِ اﻟﺬﱡﻧُﻮب ﻏَﻔّﺎر،ِﻮبﻴ اﻟْﻌﺘّﺎرﺳ.

O the Concealer of faults, the Forgiver of sins, the Knower of the hidden, You conceal the sins
out of Your Might, and You delay the punishments, out of Your Patience.
Some servants of Allah, with their limited capacity, astonishingly conceal others’ faults. If these are the
Almighty’s servants, how good is the concealer Himself?
Prophet Jacob (as) who wanted to persuade Josef (as) that his brothers had behaved unjustly to him,
only heard from him:
ﻠَﻒﺎ ﺳﻤ ﻋﻪﻔَﺎ اﻟﻋ.
Allah forgives what is past… (5:95)

An Astonishing Story on Forgiveness
Abu Abd Al-Rahman Hatam Ibn Yosuf Asam, a noble man from Khurasan, was highly knowledgeable
and pious. It has been said that he was named al-Asamm47 because once a woman came to him to ask
something. While talking to him, the woman unintentionally broke wind and got very ashamed. Hatam
pointed at his ear, implying that he could not hear her speech. The woman got very happy that she was
not disgraced before this knowledgeable scholar. No one was aware of this happening. But Hatam was
named Asam from that time, because he pretended to hear badly until that woman was alive. When he
passed away, another pious noble man dreamed of him and asked him: “How did Allah account for
you?” Hatam answered: “Because I considered what I heard unheard, the Almighty forgave what I had
ever done and heard altogether.”
ﻮاﺗ ﺷَﻬةﺜْﺮﻛ وﻬﺎﻟَﺘﺟ و ﺗَﻔْﺮﻳﻄوامد وﺗإﺳﺎء وﻠﻌ ﻓﻮء ﺳﻦ ﻣ ﺧَﻠَﻮاﺗ ﻓﻠْﺘُﻪﻤ ﻣﺎ ﻋﻠ ﻋﺔﻘُﻮ ﺑ ﺑِﺎﻟْﻌﻻ ﺗُﻌﺎﺟِﻠْﻨو
ﻏَﻔْﻠَﺘو
And I ask You not to hasten me to punishment for what I have done in private: my evil acts in secrecy,
my misdeeds, my continuous negligence, my ignorance, my manifold passions and my forgetfulness.
According to the Islamic teachings, if the Almighty hastened the people to punishment, not a single being
would have remained on earth. But He does not hurry in punishing the sinful servants, due to His Mercy,
so that they proﬁt from the opportunity, come to Allah with genuine repentance, reform their previous
faults and compensate for the previous duties. Moreover, the Almighty does not hasten the sinners to
punishment so that if a believing progeny is to appear from them, the punishment would not hinder it.
Also He postpones the punishment because of the children’s crying, the believers’ sincere supplication,
and the supplicants’ weeping at night and repentance. And if there is no such hindrance, he does not
delay the punishment.

Although hastening the sinners to punishment due to their boldness exists in Allah’s system, it can be
removed by repentance, reforming the faults, and beseeching to Him, as the people of Prophet Jonah
(as) removed the punishment from themselves.
It should be highlighted that if Allah’s punishment arrives, no one has the power to return it. Also
sometimes the divine punishment is represented in the world as catastrophes such as famine, heavenly
disasters, expensiveness of goods, distrust among people, and eventually spiritual metamorphosis.
The signs of inner metamorphosis are mentioned in an important tradition of the Prophet’s (as), in
address to Imam ‘Ali (as):
َﻠﱡﻮنﺘَﺤﺴﻳ و،ﺗَﻪﻄْﻮﻨُﻮنَ ﺳﺄﻣﻳ و،ﺘَﻪﻤﺣنَ رﻨﱠﻮﺘَﻤﻳ وِﻬِﻢﺑ رَﻠ ﻋﻬِﻢﻨﱡﻮنَ ﺑِﺪِﻳﻨﻤﻳ وﻬِﻢاﻟﻮﺪِي ﺑِﺄﻣﻌﻔْﺘَﻨُﻮنَ ﺑﻴ ﺳم! إنﱠ اﻟﻘَﻮﻠﺎ ﻋﻳ
ﻊﻴﺎ ﺑِﺎﻟﺒِﺑاﻟﺮ وﺔﺪِﻳ ﺑِﺎﻟﻬﺖﺤاﻟﺴ و،ِ ﺑِﺎﻟﻨﱠﺒِﻴﺬﺮﻠﱡﻮنَ اﻟﺨَﻤﺘَﺤﺴ ﻓَﻴ،ﺔﻴﺎﻫ اﻟﺴاءﻮاﻷﻫ وﺔﺎذِﺑﺎتِ اﻟﻬ ﺑِﺎﻟﺸﱡﺒﻪاﻣﺮﺣ.
O ‘Ali! Soon after me, the nation is examined by its properties, they ask favor from their Allah for
embracing the religion, they hope for His Mercy, and consider themselves safe from His
punishment, they make His unlawful lawful, with lying and passions, so they make the intoxicant
drink a lawful drink, the unlawful wealth a lawful gift and granting, and the usury a lawful
business for themselves.48
In fact, if people’s hearts have not metamorphosed to a satanic state, due to insistence on evil doing,
how can they consider Allah’s unlawful issues, such as the intoxicant drink, unlawful wealth, and usury
as lawful so easily? These are the signals of the transformation heart, which is in reality part of Allah’s
punishment, as was depicted in the appearance of the disobedient Israelite people whose sinners were
addressed by Allah’s punishment call:
…ﻴﻦﺌةً ﺧَﺎﺳدﺮﻮﻧُﻮا ﻗ ﻛﻢﻓَﻘُﻠْﻨَﺎ ﻟَﻬ.
…so we said to them: ‘Be as apes, despised and hated. (2:65)’
Imam ‘Ali (as) in these sentences has referred to four evil doings: 1. Dissipation, 2. Ignorance, 3.
Passion, 4. Forgetfulness.

Dissipation
By dissipation, it is meant negligence in worshiping and in obeying Allah, as well as in serving His
servants and doing good. The divine teachings have warned people against dissipation, considering it as
an extreme harm that prevents them from beneﬁting the divine blessings.

ِﺔُ اﻟﻘَﺎدِرﻴﺒﺼاﻟﺘﱠﻔْﺮِﻳﻂُ ﻣ.
Dissipation is the competent person’s disaster.49
ُﺔﻣﻼ اﻟﺴمﺰةُ اﻟﺤﺮﺛَﻤ و،ُﺔ اﻟﻨﱠﺪَاﻣةُ اﻟﺘﱠﻔْﺮِﻳﻂﺮﺛَﻤ.
The result of dissipation is regretful ness, and the fruit of prudence is safety.50
ﻴﻦِﻃﻔَﺮﺔُ اﻟﻤ ﻏَﺎﻳاﻟﻨﱠﺎر و،ﻴﻦﺎﺑِﻘﺔُ اﻟﺴﻨﱠﺔُ ﻏَﺎﻳاﻟﺠ.
Paradise is the fate of the forerunners and Inferno is the destiny of the dissipaters.51
The sixth infallible Imam, Imam Sadiq (as), stated:
َطرطَ ﺗَﻮ ﻓَﺮﻦﻣ.
One who dissipates would severely get into troubles.52

Ignorance
Ignorance of the truths of the world and the Hereafter, as well as being unaware of the duties and rights
of oneself and the others is like a dangerous illness. If this illness is not cured via acquiring knowledge
and understanding, it would bring about permanent harm, disgrace, and ruin. Some of the traditions on
ignorance were mentioned in previous pages under the explanation for the phrase “I have been
audacious in my ignorance.”

Passion
Passion means an extreme desire for anything, gaining of which is a human goal. If this desire is for
untrue and unlawful, it leads to committing sins and to the corruption of the spirit, and eventually results
in the punishment in this world and the next one.
Longing too much for the worldly issues is the main cause of passion. This extreme craving, together
with satanic temptations and accompanying the sinners, nourishes the tree of wrongdoing, the damned
branches of which are various sins. It causes distance from Allah, deprivation from His Mercy, disgrace
in the world, and punishment in the Last Day.
This dangerous tree would not be destroyed except by accepting advises, repentance and returning to

Allah, and reﬂection and concentration on the course of the events.
The truthful servants say: The most dangerous branches of the passion tree, which have grown in most
souls and led to many sins and immoralities, are seven: 1. Passion for positions and superiority, 2.
Passion for wealth and belongings, 3. Passion for palaces and expensive mansions, 4. Passion for
relationship with pretty women, 5. Passion for delicious foods and intoxicant drinks, 6. Passion for
various splendid clothes, and 7. Passion for associating with the wrongdoers and the sinners.
These seven passions unintentionally stimulate seven satanic vices, depriving human heart from the
rays of understanding: 1. Pride, 2. Hypocrisy, 3. Jealousy, 4. Greed, 5. Stinginess, 6. Oppression, and 7.
Wrath.
Explanation of each of these seven vices and their destructive outcomes requires a separate book.
Those who have fell down into the well of passions, when startled by the messenger of death, ﬁnally
understand that they have harmed themselves greatly, replacing a ﬁne blissful Hereafter with a meek
world, whose happiness is simultaneous with grief and whose enjoyment with displeasure.

The Unlucky Prince
The state of those entangled in the trap of the world and drowned in the darkness of passions is like that
of a young prince whose father inclined to prepare his marriage, and thus a uniquely beautiful princess
was proposed to and chosen for him.
When everything was ready for the wedding ceremony, everyone from the ordinary people to the noble
ones were invited to the palace, were treated with gifts and various meals, and were happy of the
cheerfulness and astonished with the splendor of the reception.
The angel-like bride was brought into the bridal chamber with make-up and diverse adornments, but the
groom was absent and was not found in spite of a thorough search. On that very night, the groom had
drunk excessive wine, and his mind had darkened, just as his luck. As we was in a state of drunkenness,
he left the feast unknowingly and passed some alleys. There he reached a crypt of the Zoroastrians, in
which they usually laid the bodies of their dead, lighting up ﬁres and candles beside them.
Seeing the crypt, the young intoxicated prince conceived it as the bridal chamber and entered it. There,
the body of a dead old woman, still intact, was put by the Zoroastrians. The unlucky drunk prince hugged
the dead body passionately all night.
When he was sober again with the next morning breeze and found himself in a terrifying crypt by an ugly
dead body, he almost died with embarrassment and shame. He kept thinking of how he could hide this
happening from others when suddenly his father, along with their servants, found him and knew about
the disgrace!

This is a panorama of the lives of those who have been deceived by an unpleasant domain of passions,
exchanging a lucky Hereafter with it! Imam Sadiq (as) has narrated from his father, from the messenger
of Allah (S), who stated:
هﺮ ﻳﻮدٍ ﻟَﻢﻋﻮﻤةً ﻟﺮﺎﺿةً ﺣﻮكَ ﺷَﻬ ﺗَﺮﻦﻤ ﻟﻃُﻮ ﺑ.
Blessed is the one who leaves a present passion for getting an unseen promised Paradise.53
ِاتﻮ ﺑِﺎﻟﺸﱠﻬﻔﱠﺖِ اﻟﻨﱠﺎرﺣ وﺎرِهﻨﱠﺔُ ﺑِﺎﻟﻤﻔﱠﺖِ اﻟﺠﺣ.
The Paradise is enveloped with the hardness of worship and obedience, and the Fire is
surrounded by the passions.54
Someone told the ﬁfth infallible Imam, Imam al-Baqir (as): “My worship and fasting are little, but I am
willing not to have unlawful sustenance.” The Imam (as) told him:
جﻓَﺮ وﻄْﻦ ﺑﻔﱠﺔ ﻋﻦ ﻣﻞﺎدٍ أﻓْﻀﻬﺘ اﺟأي!و
No deed is better than avoiding unlawful sustenance and passions.55
The messenger of Allah (S) said:
جاﻟﻔَﺮ وﻄْﻦ اﻟﺒ:ِﻓَﺎنﻮ اﻷﺟ اﻟﻨﱠﺎرﺘﻣ ا ﺑِﻪﺞﺎ ﺗَﻠ ﻣﺜَﺮأﻛ.
The most common reason for which my nation enters the Hell is passion of the belly and sexual
passion.56

Forgetfulness
Forgetfulness means unawareness of something one has been aware of before. Too much engagement
in worldly issues, appearance, and desires are all due to forgetfulness of Allah, the Day of Judgment,
obedience, and worship.
Amir al-Mu’minin, ‘Ali (as), in his wise advices, warns people of the damages of forgetfulness:
ﺪَاء اﻷﻋﺮاﻟﻐَﻔْﻠَﺔُ أﺿ.

Forgetfulness is the most harmful enemy.57
ﺪﱠﺘَﻌﺴ ﻳﻟَﻢﻠَﺔَ وِﺣ اﻟﺮ اﻟﻐَﻔْﻠَﺔُ ﻓَﻨَﺴﻪﻠَﻴ ﻋﺖ ﻏَﻠَﺒﻦﻤ ﻟﻞﻳو.
Woe to the one who is overcome by forgetfulness, hence he forgets his immigration to the next
world and would not get prepared for it.58
ﻪ ﻗَﻠْﺒﺎت اﻟﻐَﻔْﻠَﺔُ ﻣﻪﻠَﻴ ﻋﺖ ﻏَﻠَﺒﻦﻣ.
One, who is overcome by forgetfulness, his heart dies.59
َةﻴﺮﺼ اﻟﺒﻤﻌ ﻳ اﻟﻐَﻔْﻠَﺔامود.
Continuation of forgetfulness blinds human insight.60
Imam Hasan Mujtaba (as), the second infallible Imam, stated:
َﺪﻔْﺴﺘُﻚَ اﻟﻤﻃَﺎﻋﺠِﺪَ وﺴﻚَ اﻟﻤﻛاﻟﻐَﻔْﻠَﺔُ ﺗَﺮ.
Ignoring the worship at mosque and obeying the corrupted people are signs of forgetfulness.61
ًﻄُﻮﻓﺎﻮرِ ﻋُﻣ اﻻﻤﻴﻊ ﺟ ﻓَﻠﻋؤوﻓﺎً وﻮالِ رَﺣ اﻻﻞ ﻛ ﻓﻚَ ﻟﺗﺰ ﺑِﻌﻢ اﻟﻠّﻬﻦﻛو
And by Your Might, O Allah! Be kind to me in all states and be gracious to me in all affairs!
No one in the world can describe Allah’s kindness, however knowledgeable he or she may be. But His
kindness can be understood from pondering on Qur’anic verses and the traditions of the Prophet’s
Household (as). The easiest way for recognizing the Mercy of the Almighty is paying attention to the
instances in which His Mercy can be perceived.
It is narrated form the Prophet of Islam (S): I asked presented some requests before Allah, one of them
was: “O Allah! Leave my nation’s deeds to me to account for them.” I was then addressed: “Even
though you are the Prophet of kindness, but you are not the most Merciful. If you are informed of some
of the sins of your people, you would hate them; let only Me know about their sins.
O Muhammad! I would account for them in such a way that no one would get informed of their sins, not
even you. So when I hide their sins from you, who are the manifestation of kindness, I would certainly

hide their sins from others too.
O Muhammad! If you have a prophethood of kindness to them, I have Godly Mercy to them. You are
their prophet, while I am their Lord. If you are with them today, I have been kind to them from the very
beginning and will be so until eternity.

The Sinner and Allah’s Forgiveness
Shaykh Baha’i says: A reliable man told me about a sinner who had died and his wife asked the people
for help the washing, shrouding, and burial of his body. But they hated the dead sinful man so much that
no one cooperated with his wife. Hence, she had to hire someone to bring him to the city’s public prayer
mosque so that the believers might help hold the ritual there. But still no one attended! So she asked the
hired man to take the dead body to the desert and bury it without washing and shrouding.
There was a mountain near that desert in which a pious man lived. He had spent all his life in
worshipping Allah and the people living there knew him for his piety. As soon as he saw the sinful man’s
body, he went to attend his burial ritual. When the neighboring people heard it, they rushed to
accompany the pious man too.
People asked the pious man why he was attending the sinner’s ritual. He answered: “In my dream, I was
told to come to this site of the desert where a single woman is accompanying a dead body, and pray for
it, since he is forgiven.”
Everyone was astonished at this happening. The pious man called the sinner’s wife and asked about her
husband. She answered: “Most of the days he was engaged in one sin or the other.” The pious asked
her again: “Had you seen any good deeds from him?” She replied: “I saw three good deeds from him;
ﬁrst that everyday after committing sin, he changed clothes, and began praying humbly, second that his
home was never void of orphans and he was more kind to them than to his own children, and third
whenever he got up at night, he cried and said: O Allah! Where in the Hell will you place this sinner?!”

The Servant of ‘Abdullah al-Mubarak
Attar Nayshaburi says: ‘Abdullah Mubarak had a servant and had promised to set him free if he could
work and pay back as much as his price. One day someone told ‘Abdullah: “Your servant opens the
graves at night, steals the shrouds of the dead bodies to sell them and pays you!” ‘Abdullah was very
upset at hearing this. One night, he secretly followed the servant to the cemetery where the latter
entered a grave, put on old clothes and a chain around his neck, placed his face on the ground, and
began supplicating and crying.
Seeing this, ‘Abdullah hid in a corner and began weeping silently. The servant continued worshipping
until the dawn. Then he exited the grave and went toward the city. He entered the ﬁrst mosque he saw

for the Morning Prayer. After his prayer, he said: “My true Lord! Another night ﬁnished and my master
asks me for Drachmas now. O Allah! You are the Provider of the poor and the Supplier of the
unfortunate.” At that time, a heavenly light appeared out of which a gold Drachma was put in the
servant’s hand. Observing this, ‘Abdullah was greatly astonished, went toward the servant, embraced
him and said: “May Allah sacriﬁce me for you! I wish you were my master and I were your servant!” The
servant said: “O Allah! No one knew this secret of mine. Now that it is revealed, I don’t want to be alive
anymore; take me to Yourself!” So he passed away in ‘Abdullah’s hands. ‘Abdullah buried him in the
same old clothes. That night, he dreamed of the Messenger of Allah (S) and prophet Abraham, who
were coming to him on a horse, and told him: “Why did you bury our friend in old clothes?!”
In fact, the Almighty has Mercy on His servants in all states and in different forms, especially in the state
of supplication and prayer.
ﺮيﻣ ا ﻓاﻟﻨﱠﻈَﺮي وﺮ ﺿﺸْﻒ ﻛﻟُﻪﺎﺳكَ اﺮ ﻏَﻴ ﻟﻦ ﻣﺑر وﻟﻬا
My Allah and My Lord! Have I any but You from whom to ask remedy of my afﬂiction and regard for my
affairs?
My Lord and My Allah! Do I have any source of blessing and mercy, but You? I ask You for the remedy
of my afﬂiction and bad state, and attention to my life affairs.
My Lord! There is someone who can alleviate my misery, Who is powerful in every aspect, does not
deprive me of His mercy, is not mean, and no one has the power to keep His mercy away from me. The
One Who has all these perfect attributes and is away from any fault, is You.
If I seek refuge to anyone except You for the remedy of my afﬂiction and ask him my request, he would
not be kind to me, would not be able to solve my problem, would be unkind in fulﬁlling my wish, or Your
Will would hinder his relationship with me. Therefore he cannot do anything for me. Hence I should not
rely on Your creatures and wholly rely on You. I should be hopeless of all beings, like my relatives and
friends and beseech only from You. I should humbly ask You for the remedy of my afﬂictions, difﬁculties,
bad states and vices. I should ask You to save me from calamities, harms, and mental and spiritual
illnesses.
One should always have hope only in Allah’s Mercy and should beseech to Him, in such a way that as if
he is drowing in the middle of sea, with no relations, assistance, dependence and worldy reliance on
anyone but Allah. As the Almighty told Jesus (as):
ﻴﺚﻐ ﻣ ﻟَﻪﺲ اﻟﱠﺬِى ﻟَﻴﺰِﻳﻦ اﻟْﺤ اﻟْﻐَﺮِﻳﻖﺎءﻋ دﻨﻋ اُد،ﻴﺴﺎ ﻋﻳ.
O Jesus! Call me like the calling of one who has no supporter when being drowned!62

Imam Sadiq (as) said:
ﻪ اﻟﻢﻠ ﻓَﺈذَا ﻋ،ﻪﻨْﺪَ اﻟ ﻋ إﻻﺎءﺟ رﻮنَ ﻟَﻪ ﻳﻻ وﻬِﻢّﻠ اﻟﻨﱠﺎسِ ﻛﻦ ﻣﺄسﻴ ﻓَﻠْﻴﻄَﺎه أﻋﺌﺎً إﻻ ﺷَﻴﻪﺑ رﺄلﺴ ﻳ أنْ ﻻﻢﺪُﻛ أﺣادإذَا أر
ﻄَﺎه أﻋﺌﺎً إﻻ ﺷَﻴﻪﺄلِ اﻟﺴ ﻳ ﻟَﻢ ﻗَﻠْﺒِﻪﻦﻚَ ﻣ ذَﻟﻞﺟ وﺰﻋ.
Whenever one of you wishes to gain whatever he wants fromAllah, he should be hopeless of all
the people and just be hopeful of the Almighty. When Allah sees such reliance in His servant’s
heart, He will grant whatever the servant wants from Him.63
The one who says ‘O Allah! My Lord!’ deserves to be free from all reliance and dependence, except that
which is from the true Creator. Such a person should observe the world, its wealth, position, passion,
and material things as a blessing and a tool granted by Allah for having a sound worldly life and a
prosperous Hereafter. Thus he should not consider these worldly elements as his master; for anyone
who accepts anyone else besides Allah, is a polytheist and the prayer of polytheists would never be
accepted.
The one who says ‘O my Creator!’ should be free from the sovereignty of other false masters, pharaohs
and their traditions. Because if he is dependent upon false masters and follows their traditions, his
prayer would not be accepted, even if he faces many hardships.
One should be hopeless of all creatures, which cannot even help to the slightest extent, except by
Allah’s will. In this case, he would be wholly dependent on Allah, and should not feel insufﬁcient.
The lovers of Allah who had sufﬁcient knowledge about Him and His creatures and knew well that Allah’s
creatures can do nothing to solve their problems, were always in a state of joyfulness and satisfaction
towards their Lord, considering Him as the sole problem solver and saying wholeheartedly: ‘My Allah
and My Lord’ like Prophet Moses (as) who stated: ‘My Lord! I have something in my poverty which you
do not have in all Your resources.’ Then Allah addressed him: ‘What do you have?’ He answered: ‘I
have a Lord like You!’64
When one cuts his relationship ties with everyone and pays attention only to Allah, He would have mercy
on him, grant him blessings, solve his problems, and have regard for all his affairs. In this case, the
servant would be accepted before the Almighty and would be subject to His Benevolence, despite his
many sins.

The Tale of the Mother and the Child
An ascetic scholar narrates that a mother expelled his disobedient, disorderly adolescent son from home
and told him: “Get out! You are not my child anymore.” He went out and played with other children until
the sunset when all of them returned to their homes. When he saw himself alone without a friend, he

returned home too and saw the door closed. So he put his head on the door, cried and called his mother
to open the door for him, but the mother refused to do so. Meanwhile a pious scholar who was passing
by showed pity for the son, knocked at the door, and asked his mother to allow him to come home
again. The mother said: “I will accept your meditation provided that you write something so that
whenever my son disobeyed again, he get out of home and do not call me his mother anymore.” The
scholar wrote the same thing and gave it to the young boy’s mother, hence they reconciled again.
A while later, that scholar passed the same house and saw the young boy weeping again and telling his
mother: “Do whatever you want, but don’t leave me alone!” But the mother did not accept. The pious
man waited to see what happens next. He saw the boy weeping continuously until he fainted from
sorrow. The mother who was looking at her child got upset, opened the door, and embraced him, saying:
“O the fruit of my eyes! Come to home with me! If I refused to let you in, I was not serious, but I wanted
to prevent you from disobedience and wrongdoing.”
Likewise, if a sinner feels his repentance and weeping is not accepted, he should not get hopeless;
rather he should ask Allah repeatedly, like that young boy so that he would get subjected to Allah’s
mercy and forgiveness. And if Allah has regard for human affairs, his affairs would become organized,
his problems solved, and his poorness elevated, because Allah’s regard, mercy and blessing are inﬁnite.

The Healing Regard
The biography of the king, Mahmud Ghaznawi, reads: One day he passed by the seashore and saw a
sorrowful youngster who had spread his net for ﬁshing.
The king asked the young man the reason for his sadness. He replied: “My seven brothers and I are
poor orphans and have an elderly mother. After my father’s death, I have been responsible for making a
living for my family. But everyday I can catch only one or two ﬁsh, which is not sufﬁcient for the
expenses of my big family.” The king told him: “Would you like me to help you with the ﬁshing today?”
The young man accepted. So the king said again: “Pull out the net in the name of your coworker this
time.” The young man waited for a while and then took the ropes of the net to pull it out, but he couldn’t,
so the king and his servants helped him pull it out. When it was pulled out of the water there were lots of
ﬁsh in it.
After returning to the palace, the king sent someone to bring his coworker to him and placed him beside
himself, behaving kindly towards him. Everyone said: “This is a poor man whose place is not beside
you.” But the king answered: “He is my coworker and should beneﬁt from whatever I possess.”
In other words, when the regard of a worldly king improves someone’s life to this extent and alleviates
his troubles, how inﬂuential is the regard of a True King, whose perfection is inﬁnite and whose mercy is
countless, to a poor destitute human, who has turned to Him for his material and spiritual needs!

Allah’s regard, out of His mercy, is a regard that saved Noah (as) and the believers from the horrible
storm, turned Moses’ (as) staff into a snake to oppose Pharaoh’s tyranny, rescued the Israelites from
among the Nile’s turbulent waves, saved Job (as) from his many calamities, and released Josef (as)
from the deepness of the dark well, brining him to the kingdom of Egypt.

The Amazing Story of Hatam al-Asamm
Hatam al-Asamm was among the pious men of his age, but despite his good reputation and authority he
was among those who could hardly make the ends meet. However he had a strong belief in and reliance
on the Almighty.
One night, while talking with his friends, they spoke about Hajj, the Kaaba pilgrimage. So Hatam heartily
desired to go for pilgrimage to Kaaba, the place where Allah’s prophets (as) had humbly worshipped
Him.
When Hatam returned home, he told his wife and children: “If you allow me to go to Mecca, I will pray for
you there.” His wife said: “How do you dare go to pilgrimage while you are well aware of our poverty?
This pilgrimage is obligatory only for those who are wealthy.” His children conﬁrmed their mother’s
words, except his little girl who said sweetly: “What is wrong with going to this pilgrimage? Let my father
go anywhere he wishes, our Provider is Allah, and father is only a mediator for our sustenance. The
Almighty can grant us our sustenance through other means, if He wills.” Everyone got aware of the fact
in the clever girl’s words and allowed Hatam to go for Hajj and pray for them.
Hatam became very happy, prepared the necessary means for his travel, and joined the pilgrimage
caravan. Being informed of the little girl’s words and Hatam’s travel, their neighbors came and
reproached her, saying that this travel lasted for months and they could not make a living in their father’s
absence. Hatam’s family reprimanded the girl too for not holding back her tongue, which had forced
them to allow Hatam to depart.
The little girl was so upset that she burst into tears and at the same time she sincerely raised her hands
to the sky and called her Lord: “O Lord! They have always beneﬁted from Your mercy and Blessings and
got used to it. Do not despair them and do not make me ashamed!”
While Hatam’s family were wondering how they are going to make a living, the ruler of the city, who was
returning from hunting thirstily, sent some people to their house to bring him some water.
The ruler’s servants knocked at their door and asked for some water for the thirsty ruler. Hatam’s wife
looked up to the sky, astonished, and said: “O Lord! We slept last night without any supper and today
the ruler is in need of us!” Then she poured water in a bowl and apologized for the pottery bowl.
The commander asked his disciples: “Whose house is this?” They said: “It’s Hatam al-Asamm’s, who is
a pious man. He has gone to pilgrimage and his family is living in a difﬁcult condition.” The ruler said:

“We have taken them into trouble asking for water. It is far from generosity for us to put such poor needy
people into trouble.” Then he unfastened his golden belt and threw it into Hatam’s house and told his
followers: “Throw your belts into this house if you like me.” All his followers did so. When they wanted to
come back, the king told that family: “Allah’s praise on you! Now my minister takes the belts and pays
you for them.” Soon the minister brought the price of the belts for Hatam’s wife and took the belts back!
Seeing this, the little girl began weeping. Everyone told her: “You should be laughing now not crying,
because the merciful Allah has shown us a ray of His mercy by improving our life this way.” The girl
said: “I am crying because last night we slept hungrily and today a creature of Allah’s had regard for us
and enriched us. So how enriching will be Allah’s regard for a servant!” Then she prayed this way: “O
Lord! Just as You had mercy toward us and arranged our life, have regard for our father and help him!”
Hatam, on the other hand, was going toward Mecca with the caravan while there was no one poorer
than him. He had neither a horse to ride nor enough food to travel easily, but the people of the caravan
who knew him helped him a little.
One night, Amir al-Hajj65 got so seriously ill that the caravan’s doctor could not do anything for him.
Amir said: “Is there any pious man in this caravan to pray for me, so that I will be healed?” He was
informed of Hatam al-Asamm. So Amir summoned him. The servants rushed and took him to Amir.
Hatam greeted and began praying for Amir’s healing beside him. Because of Hatam’s prayer, Allah
healed Amir. Therefore Amir showed special attention to Hatam; he ordered to give Hatam a horse and
paid for all his expenses until the end of the travel.
Hatam appreciated Amir, and prayed and talked with Allah in a special attitude. When he went to sleep
that night, he heard in his dream: “O Hatam! One who has reliance on Me and organizes his affairs by
praying to Me, I would show Mercy to him. Do not worry about your family; I provided their sustenance
too.” After getting up, Hatam praised Allah and was astonished at the enormity of His regard.
When Hatam returned from Hajj pilgrimage, his family welcomed him joyfully. Hatam attended to them
all, but showed special attention to his little girl, hugged and kissed her, and said: “Some people might
apparently be small, but they are great in reality. Allah does not attend to the great ones in terms of age
and reputation, but to those who have a greater appreciation of Him. So I invite you to know Allah and
rely on Him, because anyone who has reliance on Him would not be left alone by Him.”66

The Inﬂuential Regard
The great scholar, Sayyid Ja’far Mazari’i, has narrated: A cleric of the great seminary in Najaf could
hardly make the ends meet. One day, he addressed Imam ‘Ali (as) in his holy shrine and said: “How do
you have such expensive candelabrums in your shrine, while I am so needy?!”
The poor cleric saw Imam ‘Ali (as) in his dream on the same night, who told him: “If you want to live in

Najaf, beside my shrine, there would only be this poor life for you. But if you like a wealthy luxurious life,
you should move to Hiydar Abad, India to a speciﬁc person’s house, and tell him: ‘ﺑﻪ آﺳﻤﺎن رود و ﮐﺎر آﻓﺘﺎب
67’“ ﮐﻨﺪAfter seeing this dream, the poor cleric went to the shrine again and complained: “My life is

difﬁcult here in my hometown. How can I move to India?” But he dreamed of the Imam (as) again who
told him: “Your solution is what I told you. If you cannot tolerate such condition beside my shrine, you
should go to India, to the house of that famous man and tell him: ‘’ﺑﻪ آﺳﻤﺎن رود و ﮐﺎر آﻓﺘﺎب ﮐﻨﺪ.” After
getting up the next morning, the cleric sold all his books and the little furniture he had and went toward
India with the help of some generous people. In Hiydar Abad, India, he asked for the house of that
person. The Indians were surprised that an ordinary poor cleric is asking about a wealthy man and
wants to meet him.
When the cleric reached the rich man’s house, he knocked and the door was opened for him. Then he
saw someone coming down the stairs of the mansion and told him: ‘’ﺑﻪ آﺳﻤﺎن رود و ﮐﺎر آﻓﺘﺎب ﮐﻨﺪ
The rich man immediately called his servant and ordered them to take the cleric inside the house to take
a bath, have a rest and change his clothes with luxurious ones.
So the cleric was warmly welcomed and treated well until the next evening. On the next day, the city’s
noble ones from various social classes, like the scholars, businessmen, and the rich came to visit him in
a splendid hall. The surprised cleric asked someone beside himself: “What is going on here?” “It is the
marriage ceremony of the host’s daughter.” So the cleric thought to himself he has entered the host’s
house on a good day.
When everything was prepared for the ceremony, the wealthy host came to the hall. Everyone stood up
for honoring him and he sat in his own place after complimenting the guests. Then he addressed his
guests and said: “I grant half of my whole wealth, including a deﬁnite sum of money, houses, lands,
gardens, cattle, and furniture to this newly arrived cleric from Najaf. You all know that I have only two
daughters. I accept him as the husband of my prettier daughter. You religious scholars should now read
their marriage sermon.” When the marriage sermon was read, the overwhelmed cleric asked the rich
man the reason for all those happenings.
The afﬂuent man said: “Some years ago, I intended to compose a panegyric poem for Imam ‘Ali (as). I
could compose one line of a verse, but did not succeed in composing the other line. I went to the
Persian poets of India and asked them to compose the second line of this verse, but their composed line
was not pleasant enough. I did not like the composed line of Iranian poets either. So I thought my verse
has not attracted the inﬂuential regard of Imam (as). Then I solemnly vowed to grant half my wealth as
well as my prettier daughter to anyone who can compose the other line of my poem. When you came
and told me the line, I found out that it is very complete and suitable for my line.” The cleric asked him:
“What was the ﬁrst line?” The man answered: “68”ﺑﻪ ذره ﻧﻈﺮ ﻟﻄﻒ ﮔﺮ ﺑﻮﺗﺮاب ﮐﻨﺪ
The cleric said: “The second line is not from me, but from Imam (as).” So the rich man prostrated

humbly and thanked Allah and then recited:
ﺑﻪ ذره ﻧﻈﺮ ﻟﻄﻒ ﮔﺮ ﺑﻮﺗﺮاب ﮐﻨﺪ ﺑﻪ آﺳﻤﺎن رود و ﮐﺎر آﻓﺘﺎب ﮐﻨﺪ
When the inﬂuential regard of Imam ‘Ali (as) enriches a poor needy person to this extent, what would be
the inﬂuence of Allah’s regard for His servant?
ﺪَهﻌﺳاﻮى وﻫ ﺑِﻤﺎ اﻧ ﻓَﻐَﺮ،يﺪُو ﻋﻳﻴﻦ ﺗَﺰﻦ ﻣ ﻓﻴﻪﺘَﺮِسﺣ اﻟَﻢ وﻮى ﻧَﻔْﺴ ﻫ ﻓﻴﻪﺖﻌﺗﱠﺒﻤﺎً ا ﺣَﻠ ﻋﺖﻳﺮﺟﻻي اﻮﻣ وﻟﻬا
َﺮِكواﻣ اﺾﻌ ﺑﺧﺎﻟَﻔْﺖ و،َﺪُودِك ﺣﺾﻌﻚَ ﺑ ذﻟﻦ ﻣَﻠﺮى ﻋ ﺑِﻤﺎ ﺟزْت ﻓَﺘَﺠﺎوﻚَ اﻟْﻘَﻀﺎء ذﻟﻠﻋ
My Allah and my Protector! I have myself given a decree against me, I followed the caprice of my own
soul and did not defend myself from my enemy, which deluded me through my soul’s caprice and therein
destiny favored it. So I crossed some of the barriers and transgressed some of Your statues and
disobeyed some of Your Commands.

Duties
Allah wants humans to be adorned with true beliefs whose place is in the heart, virtuous morality that is
placed in the soul, and righteous deeds, which are performed by one’s organs; all of which are human
duties. Allah has necessitated these duties for us, out of His Wisdom and Mercy, for human expediency
in this world and the Hereafter.
If Allah’s will is fulﬁlled sincerely in all circumstances, one can undoubtedly reach his full perfection and
spiritual growth. Such a person would have a prosperous Hereafter, as well as Allah’s satisfaction. Not
only will he live a puriﬁed life in this world, but also he will live an eternal life in Paradise, along with the
prophets, the martyrs, and the righteous servants.
The only hindrance in submitting to Allah’s will is the human carnal soul that causes illogical desires,
which may, in turn, attract him to wrongdoing, passions, and ﬁnite worldly wealth. These vices deceive a
human, imprisons him, and exhausts all his power for reaching them, even to the price of violating the
rights of others and the society. Such a person would turn to a wicked one, free of any belief, moral and
practical principles, who would not do good to himself and others. He would continue his sinful life
heedless of the realities, until death would terminate his life, freeing him and other people from his
evilness.
The Messenger of Islam (S) has rightly stated:
َﻚﻴﻨْﺒ ﺟﻦﻴ ﺑﻚَ اﻟﱠﺘِكَ ﻧَﻔْﺴﺪُوﺪَى ﻋأﻋ.
The most severe of your enemies is your own soul that is placed between your two sides.69

As conﬁrmed by the Holy Qur’an too, human carnal soul is his most severe enemy, because it enjoins to
every evil doing and forbids from any good, thus destroying his life in this world and the Hereafter.
It is narrated from Imam al-Ridha (as): Someone asked me about a principle that brings goodness of
this world and the Last Day together. I told him:
َاكﻮ ﻫﻒﺧَﺎﻟ.
Oppose your soul!70
The Prophet of Islam (S) said:
ﻪﻴﻨْﺒ ﺟﻦﻴ ﺑ اﻟﱠﺘﻪﺪَ ﻧَﻔْﺴﺎﻫ ﺟﻦﺎدِ ﻣ اﻟﺠِﻬﻞأﻓْﻀ.
The highest holy war is a war against one’s own soul, between his two sides.71
He also told Amir al-Mu’minin (as):
ٍﺪ أﺣ ﺑِﻈُﻠْﻢﻬِﻢ ﻳ ﻻﺢﺒ أﺻﻦﺎدِ ﻣ اﻟﺠِﻬﻞ! أﻓْﻀﻠﺎ ﻋﻳ.
O ‘Ali! The best holy war is that of someone who never has the intention to oppress anyone
else.72
If a human follows the caprice of his own soul, it would deceive him, thus preventing him from the
remembrance of Allah, his own death, the Last Day, and his own duties. Allah’s will, on the other hand,
which is materialized as human freedom, cooperates with the soul and makes human beneﬁt from it in
wrongdoing, instead of fulﬁlling responsibilities; that is opposite to Allah’s beneﬁcial rules.
َكﻼوﺑﻚَ وﻤ ﺣﻨﻣﻟْﺰاكَ و ﻗَﻀﺎو ﻓﻴﻪَﻠﺮى ﻋ ﻓﻴﻤﺎ ﺟﺔَ ﻟﺠﻻ ﺣﻚَ و ذﻟﻤﻴﻊ ﺟ ﻓَﻠﺔُ ﻋﺠﻓَﻠَﻚَ اﻟْﺤ
So Yours is the argument against me in all that and I have no argument and I have no argument in what
Your destiny put into effect through me therein; nor in what Your decree and Your tribulation imposed
upon me.

Allah’s Arguments against Man
A human has no arguments for getting misled and committing sins in this world and the Hereafter to
claim innocence before Allah.

If he says: “I did not have the ability,” he has uttered a lie, because he has had the great blessing of a
healthy body, which enabled him.
If he says: “I was unaware of Allah’s orders so I could not fulﬁll my duties,” the arguments of free time
for studying Qur’an and religious books, the opportunity to refer to scholars, and the chance to gain
knowledge would be raised against him.
If he says: “I was void of intelligence,” he has certainly lied, because if he did not have intelligence, how
could he organize his monetary and economic affairs?!
If he says: “If a prophet was sent from Allah along with the Imams of guidance, I would have followed
the signs of truth and guidance,” he would be told: “a hundred and twenty four thousand prophets were
sent, as well as twelve Imams to guide the misled. How come you did everything for your economic
issues, but not for your spiritual issues?”
If he says: “There was no guiding scholar, book or mosque,” he would be told: “You are not telling the
truth, because the voice of Our Guidance was heard from everywhere. But your pride, ignorance, and
desirousness prevented you from following the guided route and Allah’s religion.”
According to such facts, Allah has many arguments against humans to condemn them, but a man has
no arguments against Allah to acquit himself and escape the chastisement.
Regarding this obvious fact, that is Allah’s argument against human to punish him, only one important
tradition is mentioned here, quoted form the most valid Shiite books.
Hamis Ibn Ziyad narrates from Hasan Ibn Muhammad Kindi from Ahmad Ibn Hasan Miythami from Aban
Ibn ‘Uthman from ‘Abd al-A’la that:
I heard Imam Sadiq (as) saying: A beautiful woman is brought forth to Allah, in the Hereafter, who has
committed sins due to her beauty. So, for acquitting herself, she says: ‘O Lord! You created me
beautiful, so I was deceived because of my beauty and committed sins.’
Hence Mary (s.a) is brought forth and that sinful woman is asked: ‘Are you more beautiful than her? We
created her beautiful, but she maintained her faith and was not deluded by her soul.’ Then a handsome
youth is brought forth to Allah, who has done many wrongdoings because of his attraction. He says: ‘O
Lord! You created me beautiful, so that my beauty led me to unlawful relationship with women.’
So Josef (as) is brought forth and that man is told: ‘Are you prettier than Josef, who maintained himself
from corruption and did not commit sins.’ And another person is then brought who has been deceived by
his soul because of his hardships and calamities. He says: ‘O Allah! You put me in various difﬁculties, so
that I lost my patience and committed sins.’ Therefore Jacob (as) is brought and it is said: ‘Were your
problems more severe than those of Jacob who suffered from many calamities, but kept himself safe
from wrongdoing.’73

ًﺘَﺮِﻓﺎﻌﻨﺎً ﻣﺬْﻋاً ﻣﺮﻘﻨﻴﺒﺎً ﻣﺮاً ﻣﺘَﻐْﻔﺴ ﻣﺘَﻘﻴﻼﺴﺮاً ﻣﺴْﻨﺘَﺬِراً ﻧﺎدِﻣﺎً ﻣﻌ ﻣ ﻧَﻔْﺴﻠ ﻋﺮاﻓﺳاﺪَ ﺗَﻘْﺼﻴﺮي وﻌ ﺑﻟﻬﺘُﻚَ ﻳﺎ اﺗَﻴﻗَﺪْ او
َﻚﺘﻤﺣ رﻦﺔ ﻣﻌ ﺳ ﻓﺎيﻳﻚَ اﺧﺎﻟداﺬْري وﻚَ ﻋﻮﻟ ﻗَﺒﺮﺮي ﻏَﻴﻣ ا ﻓﻪﻟَﻴ اﻪﺟﺗَﻮﻋﺎً اﻔْﺰﻻ ﻣ وّﻨﺎ ﻛﺎنَ ﻣﻤاً ﻣﻔَﺮﺟِﺪُ ﻣﻻ ا
Now I have turned to You, my Allah, after my shortcoming and my immoderation toward myself,
proffering my excuse, regretful, broken, apologizing, asking forgiveness, repenting, acknowledging,
submissive, confessing. I ﬁnd no place to ﬂee from what occurred through me, nor any place of escape
to which I may turn in my affairs, other than Your acceptance of my excuse and Your entering me into
the compass of Your Mercy.

The Mystical Prayer
Imam ‘Ali (as), in this section, mentions all traits that attract Allah’s Mercy and forgiveness; concentration
in worship, moderation in desires, regretful apology, brokenness and asking for forgiveness, repenting,
confessing to sins, and seeking refuge to Allah.
This beseeching and weeping is something Allah loves to hear from the sinful yet regretful servant.
It is narrated that one of the seekers of Allah’s divine path came to a scholar and said: ‘I am going to
Allah’s presence. What gift should I take? Because presenting no gift is mere meanness.’ That scholar
told him: ‘Take something which cannot be found there. All the attributes of perfection, such as
knowledge, patience, power, mercy, will, compassion, seeing, hearing, righteousness, justice, and might
exist there. What are not there are weeping, beseeching and request.’
As every lover wishes the affection and reply of the beloved and every beloved is willing to hear the
beseeching sound of the lover, Allah wills to hear the voice of the regretful sinner and the returning of
the wrongdoer.

Josef and Zulaykha
Some scholars have quoted that as Zulaykha74 misused her power and accused Josef to adultery, in
order to acquit herself, Josef was imprisoned. But out of her intense affection toward Josef, Zulaykha
wished to hear his voice and cries. So she ordered one of her servants to whip Josef. Seeing Josef’s
divine and enlightened face, the servant could not obey the order. He thus put a thick piece of cloth on
Josef and then whipped him. Zulaykha did not hear Josef’s cry and so she ordered the servant to whip
him even harder. The servant told Josef: “I think I may fall into trouble for disobeying her, so forgive me
for wiping your naked body.” Josef generously accepted, and after being whipped, he cried loudly and
painfully and it was enjoyed by Zulaykha.

Prophet Jonah’s People
When the people of Prophet Jonah (as) were informed that he has left them alone and saw the signs of
an imminent punishment, they got convinced of the approaching chastisement. A kind scholar told them
that the only way to their salvation is apologizing, beseeching, repenting, and confessing to the sins
before the Almighty. With such state, all of them, men and women, the old and the young wore old
clothes and went towards the desert with bare feet.
Men on one side and women from the other side were repenting and weeping and even the animals
accompanied them. They were all confessing to Allah’s unity, beseeched to Him, showed regret,
repented from their disbelief, and some of them even said: “O Lord! Jonah had told us to free the slaves
so that we will be rewarded. He had told us to help any poor we saw; now we are Your poor slaves who
have no one except You, so help us!”
Their prayer was accepted by Allah and they were forgiven and saved from the punishment of the cloud
and storm. They were all placed under the clouds of Allah’s mercy and their repentance was accepted.
So they joyfully returned to their city and resumed their ordinary work and life.
Now, turning to Allah, apologizing, regret, asking for forgiveness and confessing to sins are all real
elements of attracting Allah’s forgiveness and mercy.
 ﻳﺎ،ﻈْﻤدِﻗﱠﺔَ ﻋرِﻗﱠﺔَ ﺟِﻠْﺪي و وﺪَﻧ ﺑﻒﻌ ﺿﻢﺣِ ارب ﻳﺎ ر،ﺛﺎﻗ ﺷَﺪِّ وﻦ ﻣﻨُﻓي وﺮﺪﱠةَ ﺿ ﺷﻢﺣارﺬْري و ﻋﻞ ﻓَﺎﻗْﺒﻢاﻟﻠّﻬ
ِكَ ﺑﻒِ ﺑِﺮﺳﺎﻟﻚَ وﻣﺮ ﻛﺪاءﺑﺘ ﻻﻨﺒ ﻫﺘﺗَﻐْﺬِﻳى وﺑِﺮ وﺘﺑِﻴﺗَﺮﺮي وذِﻛ و ﺧَﻠْﻘﺪَا ﺑﻦﻣ
O Allah, so accept my excuse, have Mercy upon the severity of my afﬂiction and release me from the
stiffness of my fetters. My Lord, have mercy upon the weakness of my body, the thinness of my skin and
the frailty of my bones. O You who raised in my creation, to the remembrance of me, to the nurture of
me, to the goodness toward me and to nourishment of me, bestow upon me for the sake of Your having
given rise to me with generosity and Your previous goodness to me!

The Presence of the Beloved
In this part of the supplication, the loving, pious, truthful and deserving servant feels that the doors of
Allah’s Mercy have opened for him and He is ready to hear His servant’s prayer, so the servant states:
accept my excuse that was due to my ignorance, transgression, and weakness against my soul. Now by
Your Mercy, my youth of transgression has terminated, I have acquired knowledge, have been released
of my whims, become strong against wrongdoing, will leave the committing of sins, escape from Satan,
turn to Your presence, and try to compensate for my sinful past.
O Lord! My bad state is due to pride, greed, jealousy, stinginess, hypocrisy, and other vices. If this bad

state remains in my soul, it would turn into a sinister disease, with no cure. So have mercy on my bad
state, so that my bad state would turn into the best state which possesses all the virtues. By Your Mercy,
pride is replaced by humility, greed by contentment, jealousy by emulation, stinginess by generosity, and
hypocrisy by sincerity.
O Lord! Satanic chains are put into my mind, heart, soul, and organs, preventing me from worshipping,
obeying, and doing positive deeds and seeking Your path. Now by Your own Mercy, I am weeping and
beseeching to You, stretching out my hand to Your Power so that You may release me from all these
chains of satanic desires, and bring me to the great world of freedom.
If You have no Mercy on me in this world, not releasing me from the fetters of carnal soul and moral
vices, I will be in fetters of punishment in the Hereafter; the fetters imprisoning and taking me into Hell for
the disbelievers and wrongdoers, as You have mentioned in Holy Qur’an.
اﻴﺮﻌﺳ وﻏْﻼﻻاﻼ وﻼﺳ ﺳﺮِﻳﻦﺎﻓْﻠﺘَﺪْﻧَﺎ ﻟﻋﻧﱠﺎ اا.
We have prepared for the unbelievers chains and shackles and a burning ﬁre. (76:4)
ﻴﻢﻈ اﻟْﻌﻪ ﺑِﺎﻟﻦﻣﻮﺎنَ ﻻ ﻳ ﻛﻧﱠﻪ ا.ﻮهُﻠﺎ ﻓَﺎﺳاﻋﻮنَ ذِرﻌﺒﺎ ﺳﻬﻋ ذَرﻠَﺔﻠْﺴ ﺳ ﻓ ﺛُﻢ.ﻠﱡﻮه ﺻﻴﻢﺤ اﻟْﺠ ﺛُﻢ. ﻓَﻐُﻠﱡﻮهﺧُﺬُوه.
Lay hold on him, then put a chain on him, then cast him into the burning ﬁre, then thrust him into
a chain the length of which is seventy cubits. Surely he did not believe in Allah, the Great.
(69:30-33)
If I am not released from the fetters of my soul, there comes a day when there would be no release for
me. Those who are free of satanic fetters are free to do any goodness eagerly and easily. And they
depart from this world, by hearing the divine call of:
ًﺔﻴﺿﺮﺔً ﻣﻴاﺿِﻚِ رﺑ رَﻟ اﺟِﻌار.
Return to your Lord, well-pleased with Him, well-pleasing Him. (89:28)
The soul would ﬂy toward their Lord, remaining under His Mercy forever. But the prisoners of the fetters
of the devil cannot obey Allah or do good. They are imprisoned by Satan in this world and would leave
the world with much sorrow and regret. In this state, they feel they have lost everything and are in mere
poverty. Their wealth, positions, and children are of no use to them and they are drawn towards the Hell
by the satanic fetters!

The Wonderful Tale of Harun’s Death
When Harun, the ‘Abbasid ruler, got seriously ill in Khurasan, he had a doctor come from Tous. The
doctor ordered to give him his urine sample along with those of other patients and healthy people. The
doctor examined the samples one by one until it came to Harun’s. So he said: “Tell the owner of this
sample to prepare his will, because his strength has weakened drastically.” Hearing this, Harun got
disappointed with life and recited an Arabic poem which meant: “The doctor has no treatment and
defense against a coming death, otherwise he would not die of the disease he has cured before?!”
He was informed that the rumor of his death is spreading among people, thus he decided to get on a
horse and ride among the people, but the animal’s knees suddenly got weak. Harun said: “Get me off
the animal because the rumors are obviously true.” He ordered for some shrouds and chose one of
them. Afterwards he said: “Prepare a grave for me beside my bed.” Then he looked at the grave and
recited these Qur’anic verses:
ﻴﻪﻠْﻄَﺎﻧ ﺳّﻨﻠَﻚَ ﻋ ﻫ.ﻴﻪﺎﻟ ﻣّﻨ ﻋَﻏْﻨﺎ اﻣ.
“My wealth has availed me nothing, my authority is gone away from me. (69:28-29)”
I am a sinner whose wealth does not save him from Allah’s chastisement. Not only my wealth did not
rescue me, but also I lost my power and kingdom.75
My Allah! Have Mercy upon the weakness of my body, the thinness of my skin, and frailty of my bones.
If the fetters of this world remain on me, they would turn into ﬁery fetters in the Hereafter. Then I should
bear them on all my organs despite my weak body, thin skin, and frail bones. In such a state, there
would be no death for me and I would remain deep in Hell and burn!

The Exact Estimation
We should be like the man named Towba, who, as Shaykh Baha’i has narrated, always was estimating
his own deeds. When he was sixty, he counted all days of his life, which was 21500 days. So he said:
“Woe on me! If I have not done but one sin every day, I have done at least 21500 sins until now. Am I to
visit my Lord in such a sinful state?” So he cried loudly and fell down to the ground and died!76
My Lord! Everything I am, I am Your creature, under Your dominance, Your Will, and Your Intention; I
have no escape. O Lord Who have created me from the soil. You had regard for me while I was nothing
worthy of note. Then You trained me and had Mercy and Blessings on me. Now I have come to Your
presence weeping, broken, humble, to ask You to forgive me because of Your previous goodness and
generosity toward me!

ﻦ ﻣﺴﺎﻧ ﻟ ﺑِﻪﻟَﻬِﺞﻚَ وﺮِﻓَﺘﻌ ﻣﻦ ﻣ ﻗَﻠْﺒﻪﻠَﻴﺎ اﻧْﻄَﻮى ﻋﺪَ ﻣﻌﺑﺣﻴﺪِكَ وﺪَ ﺗَﻮﻌ ﺑِﻨﺎرِكَ ﺑﺬِّﺑﻌﺗُﺮاكَ ﻣ ا،ﺑرِﺪي وﻴﺳ وﻟﻬﻳﺎ ا
َﻚﺘﻮ ﺑِﻴﺑﺮﻌﺎً ﻟ ﺧﺎﺿﻋﺎﺋد وﺮاﻓﺘﺪْقِ اﻋﺪَ ﺻﻌﺑ و،َِﻚﺒ ﺣﻦﻤﻴﺮي ﻣ ﺿﺘَﻘَﺪَهاﻋ و،َﺮِكذِﻛ
My Allah, my Master and My Lord! Can You be seen tormenting me with Your Fire after I have professed
Your Oneness; after Your cognition my heart has embraced, the remembrance of You my tongue has
constantly mentioned and the love of You to which my mind has clung; after the sincerity of my
confession and my supplication, the humble before Your Lordship?
By Your Holy Essence none of the Prophets, Imams, the mystics, the pious, and the repented servants
knows You like this; You won’t torment me with Your Fire, after my awareness of these facts by Your
own Mercy. Rather all Your pious servants know You as the One Who will have Mercy on me in the
Hereafter, will forgive my sins, will place me in Paradise, and will gather me together with Your lovers on
the Day of Resurrection.

Oneness
The human who has known the Holy Essence of Allah and His Divine attributes from the Holy Qur’an,
the traditions, the believers and by pondering in the creation of the world and its beings would practically
and mentally consider any creator, other than Him, untrue and ﬁnite. He testiﬁes to Allah’s Oneness
verbally and wholeheartedly and denies the living idols. Such a person is called Muwahhid (monotheist).
The divine religions of all great prophets were based on the same oneness of Allah. They have invited
people to conﬁrm and believe in Allah’s Oneness. As the Holy Qur’an implies, the prophets invited
people to practical monotheism, i.e., denying earthly deities.
The theoretical concept of monotheism is important in purifying the minds from disbelief. In this area, the
disbelievers who have considered other deities beside Allah are addressed. Also those who believe in
the sources of goodness and badness, those who believe in materialization of Allah in other beings,
those who believe in the gods, those who have considered َAllah as compound such as the Christians,
and ﬁnally the followers of Mujassama, who have personiﬁed Allah, the most ignorant of which are the
followers of Wahhabiyya sect, are dealt with. In the practical aspect of monotheism, worshipping the One
Allah and avoiding obedience of things other than Him are stressed. Worshipping the One Allah results
from a true mind and complete knowledge of Allah and polytheism is a consequence of mental
polytheism and wrong beliefs. In fact avoidance of worshipping beings other than Allah is avoidance of
cheap opinions that cause this kind of worship.
The practical aspect of belief in Allah’s Oneness is requested from the people by the divine books and
prophets. Since practical polytheism, like verbal polytheism, is the most obvious sign of disbelief it is an
important aspect of the prophets’ invitation. Therefore practical monotheism is very effective in human
life, in virtualization of his human nature, and in rescuing him from slavery and imperial powers.

The prophets were determined to purify human societies from polytheism and grant freedom and
greatness to people. And the reason why the Pharaohs and tyrant rulers opposed monotheism was that
its practical aspect was dangerous for their tyranny. Another reason for the prophets’ invitation to
monotheism was that polytheism of some cheap people had resulted in their despotism, as the Holy
Qur’an states:
َونﺒِﺮَﺘﺴ ﻳﻪ اﻟﻻ اﻟَﻪ ﻻ اﻢ ﻟَﻬﻴﻞذَا ﻗﺎﻧُﻮا ا ﻛﻢﻧﱠﻬا.
Surely they used to behave proudly when it was said to them: There is no god but Allah. (37:35)
This phrase was considered a threat for the oppressors in oppressing other people, dominating them,
and depriving them from their rights; because confessing to Allah’s Oneness abolished obligatory
obedience to them, their orders and concessions.77
Thus belief in Allah’s Oneness, Uniqueness and the sameness of His Essence with His Attributes, is the
perfect monotheism. Monotheism is belief in the Oneness of the Lord Who is the Ruler of everything, in
Whose hands lies life, death, creation, alteration, hidden and apparent aspects of everything. In other
words, it is the belief in the Lord to Whom people are invited by the Prophets and Imams and Whose
rules should be obeyed. And it is denying any tyrant and oppressor ruler. So one who confesses that
there is no diety save Allah, and that none holds any inﬂuence in this universe save Allah, and there is
neither might nor power except with Allah is a real believer.
Amir al-Mu’minin, ‘Ali (as), who conceived the reality of things, has offered the prerequisite for knowing
Allah and worshipping Him in various sermons of his Nahj al-Balaghah:
ﺎلﻤﻛ و، ﻟَﻪﺧْﻼص اﻻﻴﺪِهﺣ ﺗَﻮﺎلﻤﻛ و،ﻴﺪُهﺣ ﺗَﻮ ﺑِﻪﺪِﻳﻖ اﻟﺘﱠﺼﺎلﻤﻛ و، ﺑِﻪﺪﻳﻖ اﻟﺘﱠﺼﻪﺮِﻓَﺘﻌ ﻣﺎلﻤﻛ و،ﺮِﻓَﺘُﻪﻌ ﻣ اﻟﺪِّﻳﻦلوا
ﻦ ﻓَﻤ،ﻔَﺔ اﻟﺼﺮ ﻏَﻴﻧﱠﻪﻮف اﺻﻮ ﻣﻞ ﻛةﺎدﺷَﻬ و،ِﻮفﺻﻮ اﻟﻤﺮﻧﱠﻬﺎ ﻏَﻴﻔَﺔ ا ﺻﻞ ﻛةﺎدﺸَﻬ ﻟ،ﻨْﻪﻔَﺎتِ ﻋ اﻟﺼْ ﻧَﻔﺧْﻼصِ ﻟَﻪاﻻ
 ﻓَﻘَﺪْ أﺷَﺎرﻬِﻠَﻪ ﺟﻦﻣ ]و،ﻬِﻠَﻪ ﻓَﻘَﺪْ ﺟهاﺰ ﺟﻦﻣ و،هاﺰ ﻓَﻘَﺪ ﺟ ﺛَﻨﱠﺎهﻦﻣو، ﻓَﻘَﺪْ ﺛَﻨﱠﺎهﻧَﻪ ﻗَﺮﻦﻣ و،ﻧَﻪ ﻓَﻘَﺪْ ﻗَﺮﺎﻧَﻪﺤﺒ ﺳﻪ اﻟﻒﺻو
.ﻨُﻪ ﻣَﺧْﻠ؟« ﻓَﻘَﺪْ امﻼ »ﻋ: ﻗَﺎلﻦﻣ و،ﻨَﻪﻤ« ﻓَﻘَﺪْ ﺿﻴﻢ »ﻓ: ﻗَﺎلﻦﻣ و،ﺪﱠه ﻓَﻘَﺪْ ﻋﺪﱠه ﺣﻦﻣ و،ﺪﱠه ﻓَﻘَﺪْ ﺣﻪﻟَﻴ ا أﺷَﺎرﻦﻣ [و،ﻪﻟَﻴا
ِﺎتﻛﺮ اﻟْﺤَﻨﻌ ﻻ ﺑِﻤﻞ ﻓَﺎﻋ،ﻠَﺔاﻳﺰء ﻻ ﺑِﻤ ﺷﻞ ﻛﺮﻏَﻴ و،ﻧَﺔﻘَﺎر ﺑِﻤء ﻻَ ﺷﻞ ﻛﻊ ﻣ،ﺪَم ﻋﻦ ﻋ ﻻﻮدﺟﻮ ﻣ،ﺪَث ﺣﻦ ﻋ ﻻﻦﻛﺎﺋ
ﻔَﻘْﺪِه ﻟﺶﺣﺘﻮﺴ ﻳﻻ و ﺑﻪﺲﻧﺘَﺎﺴ ﻳﻦ ﺳﺪٌ إذْ ﻻﺣﺘَﻮ ﻣ،ﻪ ﺧَﻠْﻘﻦ ﻣﻪ إﻟَﻴﻨْﻈُﻮر ﻣ إذْ ﻻﻴﺮﺼ ﺑ،ﻟﺔاﻻو.
The beginning of religion is knowing Him, the perfection of this knowledge is belief in Allah, the
ﬁnal point of this belief is believing in His Oneness, and the purpose of this belief is sincerity
toward Him, and the end point of this sincerity is denying false features attributed to Him, since
every attribute is different from what it describes and vice versa. So anyone who describes Allah
with an attribute has related Him to something, and if one relates Allah to something he has
considered Allah as two, and if he considers Allah as two has considered Him as having aspects.
If one considers Allah as having aspects, he has not understood His reality, and anyone who has

not understood Allah’s reality has considered a reference point for Him, and by doing so he has
considered Allah limited, so he has considered Allah as countable. If one asks: ‘What is Allah
located in?’ he has considered Him along with something else. And one who asks: ‘What is Allah
over?’ has considered that thing separate from and independent of Allah.
He is eternal; nothing has existed before Him and He has experienced no nonexistence. He is
with everything without being related to it and He is different from everything without being
separate from it. He is the Creator of beings without having a movement and without needing any
means. He is Seeing without needing a view of His creatures. He is One, because He has never
had a match to befriend it and fear without it.78
Also in another sermon Imam ‘Ali (as) states:
ِﺪُوث ﺑِﺤﻪﺪَﻣ ﻗَﻠِ ﻋ اﻟﺪﱠال،ﺮاﺗﻮ اﻟﺴﻪﺒﺠ ﺗَﺤﻻ و،ﺮاﻇ اﻟﻨﱠﻮاه ﺗَﺮﻻ و،ُﺪﺸَﺎﻫ اﻟْﻤﻮِﻳﻪ ﺗَﺤﻻ و،ُﺪاﻫ اﻟﺸﱠﻮﻪ ﺗُﺪْرِﻛﻪ اﻟﱠﺬِي ﻻﺪُ ﻟﻤاﻟْﺤ
،ﺎدِهﺒ ﻋ ﻇُﻠْﻢﻦ ﻋﺗَﻔَﻊار و،ﺎدِهﻴﻌ ﻣ ﻓﺪَق اﻟﱠﺬِي ﺻ، ﻟَﻪﻪ ﺷَﺒنْ ﻻ اَﻠ ﻋﻬِﻢﺎﻫﺒﺑِﺎﺷْﺘ و،ﻮدِه وﺟَﻠ ﻋﻪﺪُوثِ ﺧَﻠْﻘﺑِﺤ و،ﻪﺧَﻠْﻘ
َﻠﺰِ ﻋﺠ اﻟْﻌﻦ ﻣﺎ ﺑِﻪﻬﻤﺳﺎ وﺑِﻤ و،ﻪﺘﻴزَﻟ اَﻠ ﻋﺎءَﺷْﻴﺪُوثِ اﻻﺘَﺸْﻬِﺪٌ ﺑِﺤﺴ ﻣ،ﻪﻤ ﺣ ﻓﻬِﻢﻠَﻴ ﻋﺪَلﻋ و،ﻪ ﺧَﻠْﻘ ﻓﺴﻂ ﺑِﺎﻟْﻘﻗَﺎمو
ﺎنُ ﻻَذْﻫ اﻻ ﺗَﺘَﻠَﻘﱠﺎه،ﺪﻤﻌ ﺑ ﻻﻢﻗَﺎﺋ و،ﺪﻣ ﺑِﺎ ﻻﻢاﺋد و،ﺪَد ﺑِﻌﺪٌ ﻻاﺣ و،ﻪاﻣو دَﻠ ﻋ اﻟْﻔَﻨَﺎءﻦ ﻣﻪﻟَﻴﺎ اﻫﻄَﺮﺎ اﺿﺑِﻤ و،ﻪﺗﻗُﺪْر
،ﺎﻬﻤﺎﻛﺎ ﺣﻬﻟَﻴا و،ﺎﻨﻬ ﻣﺘَﻨَﻊﺎ اﻣﺑِﻬ و،ﺎﺎ ﺑِﻬ ﻟَﻬﻠﱠ ﺗَﺠﻞ ﺑ،ﺎمﻫَو اﻻﻂْ ﺑِﻪ ﺗُﺤ ﻟَﻢ،ةﺮﺎﺿﺤ ﺑِﻤ ﻻاﺋﺮ اﻟْﻤﺪُ ﻟَﻪﺗَﺸْﻬ و،ةﺮﺸَﺎﻋﺑِﻤ
،ًﻧﺎ ﺷَﺎﺮﺒ ﻛﻞﻴﺪاً ﺑﺴ ﺗَﺠﺘْﻪﻈﱠﻤ ﻓَﻌﺎت اﻟْﻐَﺎﻳ ﺑِﻪﺖﻈَﻢ ﺗَﻨَﺎﻫ ﺑِﺬِي ﻋﻻ و،ًﻴﻤﺎﺴ ﺗَﺠﺗْﻪﺮﺒَ ﻓﺎتﺎﻳﻬّ اﻟﻨ ﺑِﻪﺘَﺪﱠتﺮ اﻣﺒ ﺑِﺬِي ﻛﺲﻟَﻴ
ًﻠْﻄَﺎﻧﺎ ﺳﻈُﻢﻋو.
Praise be to Allah. He is such that senses cannot perceive Him, place cannot contain Him, eyes cannot
see Him and veils cannot cover Him. He proves His eternity by the coming into existence of His creation,
and (also) by originating His creation (He proves) His existence, and by their (mutual) similarity He
proves that there is nothing similar to Him. He is true in His promise. He is too high to be unjust to His
creatures. He stands by equity among His creation and practices justice over them in His commands. He
provides evidence through the creation of things of His being from ever, through their marks of
incapability of His power, and through their powerlessness against death of His eternity.
He is One, but not by counting. He is everlasting without, any limit. He is existent without any
support. Minds admit of Him without (any activity of the) senses. Things which can be seen
stand witness to Him without confronting Him. Imagination cannot encompass Him. He manifests
Himself to the imagination with his help for the imagination, and refuses to be imagined by the
imagination. He has made imagination the arbiter (in this matter). He is not big in the sense that
volume is vast and so His body is also big. Nor is He great in the sense that His limits should
extend to the utmost and so His frame be extensive. But He is big in position and great in
authority.79
One who receives the belief in Allah’s Oneness from the Qur’an, the prophets, the Imams and other
sincere believers, performs the obligatory deeds, avoids wrongdoing, and denies any deity but Allah, is a

real monotheist and hence would be rescued, and granted great reward and sustenance from Allah. The
Prophet of Islam (S) has said:
ﻪ اﻟ إﻻ إﻟَﻪ ﻻل ﻗَﻮةﺎدﺒ اﻟﻌﺮﺧَﻴ.
The best worship is confessing to Allah’s Oneness (saying there is no god but Allah).80
َﻨﱠﺔ اﻟﺠﺧَﻞ د،ﺎء أﺳ أوﻦﺴ أﺣ،ًﺌﺎ ﺷَﻴﻪﺸْﺮِكُ ﺑﺎﻟ ﻳﻻ وﺎت ﻣﻦﻣ.
One who dies while he has not considered a deity beside Allah would enter the Paradise, whether
he has done good or bad deeds.81
Imam al-Baqir (as) stated:
ٌﺪﺮِ أﺣ اﻷﻣ ﻓﻪﻛﺸْﺮﻻ ﻳ وءَ ﺷﺪِﻟُﻪﻌ ﻳ ﻻﻞﺟ وﺰ ﻋﻪ ﻷنﱠ اﻟ،ﻪ اﻟ إﻻ إﻟَﻪ أنْ ﻻةﺎد ﺷَﻬﻦ ﺛَﻮاﺑﺎً ﻣﻈَﻢ أﻋءَ ﺷﻦﺎ ﻣﻣ.
No deed will be rewarded more than confessing to Allah’s Oneness, because nothing equals the
Almighty and no one is His counterpart.82
Imam Sadiq (as) stated:
ِ اﻟﻨﱠﺎرَﻠ ﻋﺪِﻳﻦﺣﻮ اﻟﻤﺎدﺴ أﺟمﺮ ﺣَﺎﻟﺗَﻌكَ وﺎر ﺗَﺒﻪإنﱠ اﻟ.
Surely the Almighty has denied Fire on the believers’ bodies.83
Imam Sadiq (as) also stated:
ﻨﱠﺔ اﻟﺠﻦ ﺛَﻤﻪ اﻟ إﻻ إﻟَﻪ ﻻلﻗَﻮ.
The cost of Paradise is the sincere uttering of ‘There is no deity but Allah’.84
The Messenger of Allah (S) stated:
ﺖﻤﺼﺎذِﺑﺎً ﻋﺎ ﻛ ﻗَﺎﻟَﻬﻦﻣ و،َﻨﱠﺔ اﻟﺠﺐﺟﺘَﻮﺼﺎً اﺳﺨْﻠﺎ ﻣ ﻗَﺎﻟَﻬﻦ ﻣ،ﻞﺟ وﺰ ﻋﻪ اﻟَﻠﺔٌ ﻋﺮِﻳﻤﺔٌ ﻛﻴﻤﻈﺔٌ ﻋﻤﻠ ﻛﻪ اﻟ إﻻ إﻟَﻪإنﱠ ﻻ
ِ اﻟﻨﱠﺎرَ إﻟهﻴﺮﺼﺎنَ ﻣﻛ وﻪﻣد وﺎﻟَﻪﻣ.
The phrase ‘there is no god but Allah’ is a worthy one before Allah. One who confesses to it

sincerely is deserved to go to Paradise, and one who confesses to it untruly is safe in this world,
but his place is in the Fire in the Hereafter.85
He is also quoted as saying:
ًﺪاﺪاً أﺑﺣﻮ ﺑِﺎﻟﻨﱠﺎرِ ﻣﻪ اﻟﺬِّبﻌ ﻳﻴﺮاً؛ ﻻﺸ ﺑﻖ ﺑِﺎﻟْﺤﺜَﻨﻌاﻟﱠﺬِي ﺑو.
By the One Who truly sent me for giving good tidings that Allah would never chastise a
monotheist by the Fire.86
O Merciful Allah! No one knows You as the chastiser of me after my sincere confessing to Your
Oneness, my recognition of Your Greatness, my mentioning Your remembrance, my adherence to Your
love, and my humble supplication before You.
ﺘَﻪﻤﺣر وﺘَﻪﻔَﻴ ﻛﻦ ﻣﻼء اﻟْﺒَﻟ اﻢّﻠ ﺗُﺴو اﺘَﻪﻳ اوﻦ ﻣِد ﺗُﺸَﺮو اﺘَﻪﻧَﻴد اﻦﺪَ ﻣﻌ ﺗُﺒو اﺘَﻪﻴﺑ رﻦ ﻣِﻊﻴنْ ﺗُﻀ اﻦ ﻣمﺮﻛ اﻧْﺖ! اﻬﺎتﻴﻫ
Far be it from You! You are more generous than that; You should torture him whom You have nurtured;
banish him whom You have brought up; drive away him whom You have given an abode; or submit to
tribulation him whom You have spared and shown mercy.

The Divinity Manifestation
From the very beginning of creating human until his death time, the Almighty puts him under two kinds of
training; material and spiritual training.
The material training is fulﬁlled by a wide variety of blessings. Human uses these blessings either by his
own will, such as the blessings of eating, dinking, breathing, etc. or unintentionally by Allah’s will, such
as the mechanisms for absorbing the chemicals in human body and providing all the body organs with
these necessary materials.
This is brieﬂy mentioned in Yunus chapter of the holy Qur’an:
ﻦ ﻣِﺖﻴ اﻟْﻤﺨْﺮِجﻳِﺖِ وﻴ اﻟْﻤﻦ ﻣ اﻟْﺤﺨْﺮِج ﻳﻦﻣ و،ﺎرﺼﺑاﻻ وﻊﻤﻚُ اﻟﺴﻠﻤ ﻳﻦﻣ ا،ِضراﻻ وﺎءﻤ اﻟﺴﻦ ﻣﻢُزُﻗﺮ ﻳﻦ ﻣ:ﻗُﻞ
ﻓَﻼ ﺗَﺘﱠﻘُﻮنَ؟ ا: ﻓَﻘُﻞ.ﻪﻘُﻮﻟُﻮنَ اﻟﻴ؟ ﻓَﺴﺮﻣ اﻻِﺮﺪَﺑ ﻳﻦﻣ و،اﻟْﺤ
Say Who gives you sustenance from the heaven and the earth? Or Who controls the hearing and
the sight? And Who brings forth the living from the dead, and brings forth the dead from the
living? And Who regulates the affairs? Then they will say: Allah. Say then: Will you not then
guard against evil? (10:31)

We are unable to analyze even a single organ of the body, understand all its details, and appreciate it as
a blessing, let alone all the body organs and their order and interrelationships, as well as their relations
to outer factors.
To be able to imagine what is going on in the wonderful system of human body, we mention only ‘the
eye’ in brief. Human ‘eye’ is composed of these parts: 1. eye socket, 2. eyeball, 3. external eye muscles,
4. eyelid, 5. the conjunctiva, 6. tear system.
Eye socket is a pyramidal hole whose walls consist of the forehead bone, the upper jaw, the cheek
bone, palatal bone, and tear ball.
Eyeball occupies one ﬁfth of the whole eyehole space. The rest of the eyehole is ﬁlled with fat, nerves,
vessels, muscles, and the tear ball.
Eye muscles are four straight muscles, namely the upper, lower, inner, and outer muscles, as well as
two oblique ones; the upper and the lower. The middle brain core and the brain bridge control eye
movements.
The eyelid and eyelashes have the duty of cleaning and closing the eye in case of sleep and danger.
The conjunctiva is a thin curtain that protects the eyelids.
The tear system is shaped like an almond which is related to the nasal cavity by a bone and keeps the
eye constantly clean, bright, and wet.
The eyeball itself is composed of tree curtains; the sclerotic coat, the choroids coat, and the iris of the
eye.
The sclerotic coat is the whiteness of the eyeball, is in fact an external covering for protecting the
eyeball, and is attached to cornea in its front part.
The choroids coat is the middle curtain, part of which makes the eyelashes, and functions as the
regulator of eye lens for seeing various distances.
The iris is the colored part of the eye. The hole in its center is called pupil and has the responsibility of
regulating the light via tightening and loosening muscles. The eye lens fractures the light to focus the
pictures on the retina, which is the light-receiver organ.
Various orders reach from the nervous cells to body organs, including the eye. For instance a muscle is
ordered to be expanded and simultaneously the eyes are ordered to be closed and the glands are
ordered to produce sweat!
Keeping in mind the number of nerve cells in the whole body, that is around ﬁfteen billion, and the
complexity of this system one should accept professor Steinbach’s idea, that is, an electronic expert

needs forty thousand years to make such a sophisticated system!
The Allah ‘Who brought fourth the living from the death’ created human from a sperm, the sperm from
the soil, the animal from the egg, and the plant from the seed. He then created the sperm from the living
human, who has digested the food, the egg from the living bird, and the seed from the living plant.
Who is the One Who controls this wonderful system of the world? The mind and nature of all humans.
Answer: Allah. So tell them: Won’t you fear disbelief and denying His orders?
The spiritual training is fulﬁlled via human thinking power, human nature, conscience, prophethood,
Imamate, divine books, and especially Qur’an. The true Lord has given the freedom to use these
blessings so that his efforts would be valued more and based to this freedom to choose, and deserve
mercy, forgiveness, and Paradise.
Amir al-Mu’minin (as), in this part, tells Allah: it is very far from You to spoil the one who have accepted
Your divinity and training, via Your spiritual blessings. It is very far from You to torture the one who You
have have brought to Your nearness and mercy, or to drive away the one who You have given refuge, or
chastise the one who You have spared.
You are so Merciful and so Generous that You have addressed the sinful human: “You called me and I
answered you, you asked Me and I granted you, you opposed Me but I respited, you left Me but I
watched you, you disobeyed My orders but I concealed your sins; if you return to me I would accept you,
and if you went away from Me, I wait for your return to Me. I am the most Generous of the generous, the
most Forgiver of the forgivers, and the most Merciful of the merciful.”87

Moses and Korah
Allamiyi Majlisi narrates from ‘Ali Ibn Ibrahim Qumi: When Korah denied Moses and his prophethood,
refusing to pay zakat of his wealth and accusing Moses, the latter complained to Allah about him. The
Almighty told Moses: “I ordered the heavens and the earth to obey you; give them whatever order you
want!”
So Moses went to Korah’s house while he had his servants close all the doors to Moses. Reaching
Korah’s palace and seeing all the doors closed, Moses pointed to the doors, so all of them opened.
When Korah saw Moses, he knew that Moses has come with Allah’s chastisement. And he said: “O
Moses! I ask you, for our tie of kinship, to have mercy on me.” Moses (as) told him: “O son of Lavi! Don’t
talk to me because it is of no use for you.” Then Moses addressed the earth: “Take Korah!” Therefore
the palace and everything in it was descended into the earth. Even at that time Korah wept and
requested Moses on account of their kinship. But Moses replied again: “Do not talk to me!” even though
Korah deplored, Moses did not accept, because he was angry of Korah’s indecent deeds. After Korah’s
death, Moses went to his worship place where he was addressed by Allah: “O Moses! Korah and his

people requested you, but you did not heed them. By My Glory, if he had deplored to Me, I would had
accepted him, but since he called you, I left him to you!”

The Youth and His Mother
It is written in Tafsir Nayshaburi that in Prophet Muhammad’s time a young man was close to his death.
The Prophet (S) was asked to visit the sick young man. The Prophet of Islam came to the young man
while he was unable to utter his testimonies (i.e Allah’s Oneness and Muhammad’s prophethood)! The
Prophet (S) asked his acquaintances: “Has he been forgetful about prayer?” And he was answered in
negative. He asked again: “Has he refused to pay zakat?” The people around the sick youngster denied
it too. The Prophet questioned them: “Has his father cursed him?” And they answered negatively. The
Prophet asked: “Has is mother cursed him?” “Yes,” the people replied. So the Prophet (S) called his
mother and asked her to forgive his son. The mother refused to do so, saying: “How can I forgive him
while he has beaten me in the face and hurt one of my eyes?” Then the Messenger of Allah (S) ordered
to bring ﬁre. The sick man’s mother asked the reason for bringing ﬁre. The Prophet (S) replied: “I want to
burn him for the sin he has committed.” Therefore the mother said: “I don’t want him to be burnt,
because I bore him for nine months in my womb, breastfed him for two years, trained and lived with him
for many years, so I forgive him to be saved from being burnt.”
While a mother who is just one’s conventional trainer does not wish her disobedient child to be burnt,
how would Allah, Who is human’s True Trainer who has developed him from poorness to excellence,
torture His disobedient, sinful, ignorant servant in the Fire? “Far be it from You! You are more generous
than that You should torture him whom You have nurtured.”

Right of Hospitality
It is narrated that Yazid Ibn Muhallab had lent some money to Waki’, a noble man of Khurasan. He sent
an envoy to receive that sum of money from Waki’s representative. The envoy asked money from that
representative and put him under pressure for the payment.
One day, later on, the envoy of Yazid took the representative of Waki’ to Yazid so that he ask for the
respite of the payment. At the same time the food table was set. Yazid’s representative asked Waki’s
envoy to leave together for later. But he refused to do so and began eating food. Afterwards, he asked
Yazid for a respite for the payment again. So Yazid told his representative: “Do not ask Waki’s envoy for
the lent money anymore and don’t put him under pressure, because he has eaten our food now and has
right of hospitality.”
Certainly, the Merciful Allah would not torture with Fire a servant who has the right of hospitality to his
Lord.

Right of the Guest on His Host
The historians have narrated that three hundred captives were brought to Ma’an Ibn Za’idah, a great
commander of war. Ma’an ordered to kill all of them. A captive boy who had not reached puberty yet
said: “O commander! By Allah do not kill us before we drink water!” Ma’an said: “Let all of them drink
water!” When they all drank water, the young man told the commander: “Now all of us are your guests
and greeting the guest is a duty of the noble ones.” So Ma’an said: “You are right.” Then he ordered to
free all of those captives.
For sure, as the Commander of the Believers, ‘Ali (as), has informed us it is far away from the
Beneﬁcent Allah to chastise a servant who has always been a guest of His bountiful blessings.
َﺣﻴﺪِك ﺑِﺘَﻮﻦ ﻧَﻄَﻘَﺖﻟْﺴ اﻠﻋ و،ًﻚَ ﺳﺎﺟِﺪَةﺘﻈَﻤﻌ ﻟتﻮه ﺧَﺮ ۇﺟﻠ ﻋﻂُ اﻟﻨّﺎرّﻠﺗُﺴ اﻻيﻮﻣ وﻟﻬاِﺪي وﻴﺮى ﻳﺎ ﺳﻌ ﺷﺖﻟَﻴو
ت ﺻﺎرّﺘ ﺑِﻚَ ﺣﻠْﻢ اﻟْﻌﻦ ﻣتﻮ ﺣﺮﻤﺎﺋ ﺿﻠﻋ و،ًﻘَﺔّﻘﺤﻚَ ﻣﺘﻟﻬِﻴ ﺑِﺎﻓَﺖﺘَﺮ ﻗُﻠُﻮب اﻋﻠﻋ و،ًﺔﺮِكَ ﻣﺎدِﺣُﺑِﺸ و،ًﺻﺎدِﻗَﺔ
ﻧﺎﻻ اُﺧْﺒِﺮ ﺑِﻚَ وﺬَا اﻟﻈﱠﻦ ﻣﺎ ﻫ،ًﻨَﺔﺬْﻋﻐْﻔﺎرِكَ ﻣﺘ ﺑِﺎﺳتﺷﺎراﺔً وﻌﺪِكَ ﻃﺎﺋﺒﻃﺎنِ ﺗَﻌو اﻟ اﺖﻌ ﺳﻮارِح ﺟﻠﻋ و،ًﺔﻌﺧﺎﺷ
ِب ﻳﺎ رﺮﻳﻢﻨْﻚَ ﻳﺎ ﻛﻚَ ﻋﻠﺑِﻔَﻀ
Would that I knew, my Master, my Allah and my protector, whether You will give the Fire dominion over
faces fallen down prostrate before Your Greatness; tongues voicing sincerely the profession of Your
Oneness and giving thanks to You in praise; hearts acknowledging Your Divinity through veriﬁcation;
minds encompassing knowledge of You until they have become humble; and limbs speeding to the
places of Your worship in obedience and entreating Your forgiveness in submission. No such opinion is
held of You! Nor has such been reported- thanks to Your Bounty- concerning You, O Allah! -Generous!

Comprehensive Worship
The most comprehensive type of worship is considered prayer. The one, who performs prayer, shows
his humility to his Lord, confesses to His Oneness, and appreciates Him, via his prayer. The prayerperformer’s body organs that are attached to his conscious will eagerly hurry to worship places, such as
the mosques and shrines.
Moreover, the knowledgeable servants of Allah who have deeply known their Lord, and His creation
motives, are very humble before Him. They confess to His Oneness in public and in solitude and are
thankful to His numerous blessings. They rush to the worship places with their enthusiastic organs for
gaining His satisfaction.
How can these servants hold a bad opinion of You? And why shouldn’t they be optimistic of Your
forgiveness? Which prophet and which heavenly book has informed the pious servants that they would
be tortured and their faces, tongues, hearts, and lambs be burnt in Fire?

In fact the prophets, Imams, and heavenly books have notiﬁed the believers that the pious believers,
who have committed virtues, would not be tortured in Fire, away from their Lord, even if they have had
some wrongdoings, because of their repentance and regretfulness.
Some traditions about the most comprehensive worship that is prayer are narrated here, hoping that
Allah help us in completing this great worship, that hinders chastisement from us.
The Messenger of Allah states in traditions about prayer:
ﺎء اﻷﻧْﺒِﻴﺎجﻨْﻬ ﻣﻫ و،ﻞﺟِ وﺰِ ﻋبﺎةُ اﻟﺮﺿﺮﺎ ﻣﻴﻬﻓ و، اﻟﺪِّﻳﻦﻊاﺋ ﺷَﺮﻦةُ ﻣﻼاﻟﺼ.
Prayer is among the religious rules. It brings Allah’s satisfaction and is the Prophets’ path.88
إنﱠ و،ﺎءﺂنِ اﻟﻤ اﻟﻈﱠﻤَإﻟ و،ﺎم اﻟﻄﱠﻌﻊﺎﺋ اﻟﺠَ إﻟﺐﺒﺎ ﺣﻤةَ ﻛﻼ اﻟﺼَ إﻟﺐﺒﺣ وةﻼ اﻟﺼ ﻓﻨﻴةَ ﻋ ﻗُﺮ ﺛَﻨَﺎؤهﻞ ﺟﻪ اﻟﻞﻌﺟ
ةﻼ اﻟﺼﻦ ﻣﻊ أﺷْﺒأﻧَﺎ ﻻ و،وِي رﺂنَ إذَا ﺷَﺮِبإنﱠ اﻟﻈﱠﻤ و، ﺷَﺒِﻊﻞ إذَا أﻛﻊﺎﺋاﻟﺠ.
The Praiseworthy Allah has set prayer the light of my eye and happiness of my heart and has
made it deer to me, as food is deer to a hungry person and water is deer to a thirsty one. The
hungry becomes full of the food and the thirsty becomes full of the water, while I never get
completely full of prayer.89
ﺎﻫﻮدﺠﺳﺎ وﻬﻮﻋﻛ رﺖﻤ ﻓَﺄﺗْﻤﺖﻌﻛ ررِ ﺛُﻢﻮ اﻟﺴﻦ ﻣﺮﺴﺎ ﺗَﻴﻣﺘَﺎبِ و اﻟم اأتﻗَﺮ وﺖﻬﺟﺗَﻮ وةﻼ اﻟﺼَ إﻟﺖإذَا ﻗُﻤ
ةﺧﱠﺮﻮ اﻟﻤةﻼ اﻟﺼَﺎ إﻟﺘَﻬ ﻗَﺪﱠﻣ اﻟﱠﺘةﻼ اﻟﺼﻦﻴﺑﻨَﻚَ وﻴﺎ ﺑﻴﻤ ذَﻧْﺐٍ ﻓﻞ ﻟَﻚَ ﻛﺮ ﻏُﻔ،ﺖﻠﱠﻤﺳ وﺪْتﺗَﺸَﻬو.
When you stand up for prayer toward qibla, and recite the ﬁrst Qur’anic chapter (Surat alFatihah) and any other Qur’anic chapter you could, then performed roku’ and sajda, followed by
tashahhud and salam, all your sins before your prayer and until your next prayer would be
forgiven.90
Amir al-Mu’minin, Imam ‘Ali (as), have said about prayer:
َﺔﻤﺣ اﻟﺮﺘَﻨْﺰِلةُ ﺗَﺴﻼاﻟﺼ.
Prayer descends blessings.91
 ﺗَﻘﻞﻼةُ ﻗُﺮﺑﺎنُ ﻛاﻟﺼ.

Prayer makes every pious servant close to Allah.92
ﻢ دِﻳﻨﻮدﻤ ﻋﻫ و،ﻞﻤ اﻟﻌﺮﺎ ﺧَﻴ ﻓَﺈﻧﱠﻬ،ﺎﻬﻔْﻈﺣ وةﻼ ﺑِﺎﻟﺼﻢﻴأوﺻ.
I recommend you perform prayer and keep on it, because it is the best deed and the base of your
religion.93
ِﺢﺒﺴ ﻳﻟَﻪﻮ ﺣءَ ﺷﻞﻛ وﻪﺎﺑﻴﺛ وﺪَهﺴ ﻓَﺈنﱠ ﺟةﻼ اﻟﺼﺎنَ ﻓﺎنَ إذَا ﻛإنﱠ اﻹﻧْﺴ.
When one is performing prayer, his body, clothes, and everything around him are worshipping!94
ﻪﻨْﺪَ اﻟ ﻋﻞﻤﻋ و ﺑِﻘَﻠْﺐٍ ﻧَﻘﻠْﺖةَ ﻓَﻌﻼﻮنَ اﻟﺼَﺎ اﻟﺸﱠﺄنُ أنْ ﺗ إﻧﱠﻤ،ﺪﱠقﺗَﺘَﺼ وﻮمﺗَﺼ وّﻠ اﻟﺸﱠﺄنُ أنْ ﺗُﺼﺲ! ﻟَﻴﻞﻴﻤﺎ ﻛﻳ
ٍﻮِي ﺳﺧُﺸُﻮع وﺿﺮﻣ.
O Kumayl! You should not merely perform prayer, fast, and pay charity; rather you should
perform prayer with a puriﬁed and humble heart to satisfy Allah.95
Besides the Holy Qur’an, the reliable Shi’a tradition sources like “Kutub Arba’a”, “Wasa’ilaAl-Shi’ah”,
etc. are the best and most complete sources about the worldly and heavenly effects of performing
prayer.

Having Good idea about Allah
A human who is a believer, righteous, and virtuous servant and is going to seek Allah’s path during his
lifetime should have good idea about Allah’s Mercy, Blessings, and Forgiveness. In other words, while
he is in fear of the Hereafter and Allah’s chastisement, he should be hopeful of His Benevolent treatment
at death time, in the purgatory, and especially on the Last Day, and His Forgiveness of the sins.
Everyone should be hopeful that Allah would accept his efforts, bringing him to the Paradise among His
friends.
The infallible Imams (as) have considered having a good idea about Allah as a result of one’s positive
effort. In their traditions: Imam ‘Ali (as) stated:
ﻟَﻞ اﻟﺰﻦ ﻋﻔُﻮﻌ أنْ ﻳﻪ اﻟﻦ ﻣﻮﺟﺗَﺮ وﻞﻤ اﻟﻌﺺ أنْ ﺗُﺨْﻠ اﻟﻈﱠﻦﻦﺴﺣ.
Having good idea about Allah is attempting sincerely for Allah and hoping for Allah’s forgiveness
of your sins.96

Imam Sadiq (as) said:
َﻚ ذَﻧْﺒ إﻻ ﺗَﺨَﺎفﻻ وﻪ اﻟﻮ إﻻﺟ ﺗَﺮ أنْ ﻻﻪ ﺑِﺎﻟ اﻟﻈﱠﻦﻦﺴﺣ.
Having good idea about Allah is to hope in no one but Allah, and to fear nothing but your sins.97
The Messenger of Allah (S) said about goodwill:
ﺪِه ﺑِﻴﺮِﻳﻢ ﻛﻪ ﻷنﱠ اﻟ،ﻦﻣﻮ اﻟﻤﺪِهﺒ ﻋﻨْﺪَ ﻇَﻦ ﻋﻪﺎنَ اﻟ ﻛ إﻻﻪ ﺑِﺎﻟﻦﺆﻣﺪٍ ﻣﺒ ﻋ ﻇَﻦﻦﺴﺤ ﻳ ﻻ،ﻮ ﻫ إﻻ إﻟَﻪ اﻟﱠﺬِي ﻻﻪاﻟو
 اﻟﻈﱠﻦﻪﻨُﻮا ﺑِﺎﻟﺴ ﻓَﺄﺣ،هﺎءﺟر و ﻇَﻨﱠﻪﻒﺨْﻠ ﻳ ﺛُﻢﺎءﺟاﻟﺮ و اﻟﻈﱠﻦ ﺑِﻪﻦﺴ ﻗَﺪْ أﺣﻦﺆﻣ اﻟﻤﺪُهﺒﻮنَ ﻋ أنْ ﻳﻴﺘَﺤﺴ ﻳ،اتﺮاﻟﺨَﻴ
ﻪﻮا إﻟَﻴﻏَﺒارو.
I swear by God who has no partners that there are no believers who have a good opinion about
God and receive anything less than they expect from Him. This is so since God is Benevolent
and has authority over all that is good, and is ashamed of one of his servants having a good
opinion about Him and He acting otherwise. Therefore have a good opinion about God and be
inclined to Him.98
ﻨﱠﺔ اﻟﺠﻦ ﺛَﻤﻪ ﺑِﺎﻟ اﻟﻈﱠﻦﻦﺴ ﻓَﺈنﱠ ﺣ،ﻪ ﺑِﺎﻟ اﻟﻈﱠﻦﻦﺴﺤ ﻳﻮﻫ و إﻻﻢﺪُﻛ أﺣﻮﺗَﻦﻤ ﻳﻻ.
Do not die and depart from this world until you have formed a good opinion about God, since this
is the price for Heaven.99
ﻪ اﻟةﺎدﺒ ﻋﻦ ﻣﻪ ﺑِﺎﻟ اﻟﻈﱠﻦﻦﺴﺣ.
Forming good opinion about Allah is a kind of worshipping Him.100
ﻼءﻚَ ﺑنﱠ ذﻟ اﻠ ﻋ،ﻬﺎﻠﻫ اﻠ ﻋﺎرِه اﻟْﻤﻦﺮي ﻓﻴﻬﺎ ﻣﺠﻣﺎ ﻳﻬﺎ وﻘُﻮﺑﺎﺗﻋ اﻟﺪﱡﻧْﻴﺎ وﻼء ﺑﻦ ﻗَﻠﻴﻞ ﻣﻦ ﻋﻔﻌ ﺿﻠَﻢ ﺗَﻌﻧْﺖاو
 ﺗَﻄُﻮلﻼء ﺑﻮﻫ ﻓﻴﻬﺎ وﺎرِه اﻟْﻤ ۇﻗُﻮعﻠﻴﻞﺟ وةﺮﺧ اﻻﻼءﺒ ﻟﻤﺎﻟﺘ اﺣﻒﻴَ ﻓﺪﱠﺗُﻪ ﻣ ﻗَﺼﻴﺮ،هﻘﺎو ﺑﺴﻴﺮ ﻳ،ﺜُﻪ ﻣ ﻗَﻠﻴﻞوهﺮﻣو
ﻤﺎوات اﻟﺴ ﻟَﻪﻫﺬا ﻣﺎ ﻻ ﺗَﻘُﻮم و،َﻚﺨَﻄﺳﻚَ وﻘﺎﻣاْﻧﺘﺒِﻚَ و ﻏَﻀﻦ ﻋﻮنُ إﻻ ﻻ ﻳﻧﱠﻪ ﻻﻪﻠﻫ اﻦ ﻋﺨَﻔﱠﻒﻻ ﻳ وﻪﻘﺎﻣ ﻣﺪُومﻳ وﺪﱠﺗُﻪﻣ
ﻴﻦَﺘﺴ اﻟْﻤﻴﻦﺴ اﻟْﻤﻘﻴﺮ اﻟْﺤ اﻟﺬﱠﻟﻴﻞﻌﻴﻒﺪُكَ اﻟﻀﺒﻧَﺎ ﻋا و ﻟﻒﻴَِﺪِي ﻓﻴ ﻳﺎ ﺳضَراﻻو
And You know my weakness before a little of this world’s tribulations and punishments and before those
ordeals which befall its dwellers, even though it is a tribulation and ordeal whose stay is short, whose
subsistence is but little and whose period is but ﬂeeting. So how can I endure the tribulation of the next
world and the real ordeals that occur within it? For it is a tribulation whose period is long; whose station

endures, and whose sufferers are given no respite, since it only occurs as a result of Your Wrath, Your
Vengeance, and Your Anger. And these cannot be withstood by the heavens and the earth. My Master,
so what about me? For I am Your weak, lowly, base, wretched and miserable slave.

Tribulation of this world and that of the Hereafter
The tribulation of this world, as stated by Amir al-Mu’minin (as), is different from the tribulation of the
Hereafter in several ways.
Firstly, hardship of whis world such as storm, earthquake, ﬂood, famine, expensiveness of goods,
loneliness, and the diseases that bothers human has a short stay, and a ﬂeeting period. But human
tribulations in the Last Day have a long stay and enduring station.
Second, some worldly tribulations are a form of divine trials. If human is patient in these difﬁculties and
maintains his belief, he will be greatly rewarded and is subjected to Allah’s satisfaction. By the same
token, the prophets were patient with the torturing of their people. Also some of Allah’s friends like
Asiyah, the Pharaoh’s wife, and Habib al-Najjar had tribulations in His way and by His will; however, the
tribulation of the Last Day is merely the chastisement of human sins and disobediences in this world.
The Holy Qur’an considers Allah’s accompanying human a result of obeying Him, the Prophet (S), and
being patient with committing sins.
ﺎﺑِﺮِﻳﻦ اﻟﺼﻊ ﻣﻪنﱠ اﻟوا اﺒِﺮاﺻ وﻢ رِﻳﺤﺐﺗَﺬْﻫﻮا ﻓَﺘَﻔْﺸَﻠُﻮا وﻻ ﺗَﻨَﺎزَﻋ وﻮﻟَﻪﺳر وﻪﻮا اﻟﻴﻌﻃاو.
And obey Allah and His Messenger and do not quarrel for then you will be weak in heart and your
power will depart, and be patient; surely Allah is with the patient. (8:46)
The Holy Qur’an has given good tidings to the believers and has considered them subject to Allah’s
Mercy.
ٍﻧَﻘْﺺ وﻮعاﻟْﺠفِ و اﻟْﺨَﻮﻦ ﻣءَ ﺑِﺸﻢﻧﱠﻠُﻮﻟَﻨَﺒ و.َونﺮ ﻻ ﺗَﺸْﻌﻦَﻟ وﺎءﻴﺣ اﻞ ﺑ،اتﻮﻣ اﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻘْﺘَﻞ ﻳﻦﻤﻻ ﺗَﻘُﻮﻟُﻮا ﻟو
َﻮناﺟِﻌ رﻪﻟَﻴﻧﱠﺎ اا وﻪﻧﱠﺎ ﻟﺔٌ ﻗَﺎﻟُﻮا اﻴﺒﺼ ﻣﻢﺘْﻬﺎﺑﺻذَا ا ا اﻟﱠﺬِﻳﻦ.ﺎﺑِﺮِﻳﻦ اﻟﺼﺮّﺸﺑ و،ِاتﺮاﻟﺜﱠﻤﻧﻔُﺲِ واﻻالِ وﻮﻣ اﻻﻦﻣ.
And do not speak of those who are slain in Allah’s way as dead; nay, they are alive, but you do
not perceive. And We will certainly try you with something of fear and hunger and loss of
property and lives and fruits; and give good news to the patient, Who, when a misfortune befalls
them, say: Surely we are Allah’s and to Him we shall surely return. (2:154-156)
The Messenger of Allah (S) has stated:

ﺔﻴﺼﻌ اﻟﻤﻦ ﻋﺮﺒﺻ و،ﺔ اﻟﻄﱠﺎﻋَﻠ ﻋﺮﺒﺻ و،ﺔﻴﺒﺼﻨْﺪَ اﻟﻤ ﻋﺮﺒ ﺻ:ٌﺛَﺔ ﺛَﻼﺮﺒاﻟﺼ.
There are three kinds of patience; patience with calamities, patience with obedience, and
patience with wrongdoing.101
The Messenger of Allah (S), in explaining “the patient”, states:
…ﻮا ﻓَﺄﻓْﻠَﺤﻼﻮا ﻓَﻀﻗَﺪﱠﻣ و،ًﺪاأﻧْﻔَﻘُﻮا ﻗَﺼ و،ًِﺒﺎﺒﻮا ﻃَﻴﺴ ﻛاﻟﱠﺬِﻳﻦ و،ﺘَﻪﻴﺼﻌﺘَﻨَﺒﻮا ﻣاﺟ و،ﻪ اﻟﺔ ﻃَﺎﻋَﻠونَ ﻋﺒِﺮﺼ ﻳاَﻟﱠﺬِﻳﻦ
ﻮاﺤأﻧْﺠو.
The patient are those who are patient with disobedience of Allah, obtain their sustenance
lawfully, give their wealth away moderately, and sending their additional wealth for their
Hereafter; so they are delivered.102
The tribulation of the Hereafter, on the other hand, will not be a trial; rather it is the chastisement of
worldly deeds and no one can be patient with it. And there would be no reward for the patience then,
even if someone managed to resist it.

Purgatory and Hereafter Punishments
Some of the Qur’anic verses, especially those in the last three parts of it, as well as some traditions
mention various punishments of the Purgatory and the Hereafter.
Amir al-Mu’minin, Imam ‘Ali (as), says about Allah’s foes: “… and for Allah’s enemy, an angel is
descended who is the worst creature of Allah in terms of behavior, appearance, and odor. So the angel
says: “I give you tidings of boiling water to drink and entering the Hell!” Allah’s enemy knows his washer
and the bearers of his body and asks them, for Allah’s sake, not to take him toward the grave. When he
is put inside the grave, two questioning angels come and open his shroud, and then ask him: “Who is
your Lord? What is your religion? And who is your prophet?” Allah’s enemy does not know the answer.
The two angels say: “You didn’t know the answer so you cannot enter the Paradise.” Then he is beaten
in the head with a stick, which is very frightening for any creature Allah has created, and all the beings
hear its sound. So a door of the Fire is opened to him and he is told: “Rest in the worst state!” His grave
becomes so tight for him that his brain comes out through his nails and ﬂesh. Allah places some snakes,
scorpions, and savages over him which sting him until his resurrection from the grave.”103
Shaykh Saduq has narrated from Imam al-Baqir (as) about the purgatory punishments:
The sinners inside the Fire cry from the intensity of the torture, like dogs and wolves; there is
never a death for them; their punishment never decreases; they are always hungry and thirsty
there; their eyes are weak, they are deaf and dumb and blind; their faces are black; and they are

rejected, regretful, and subject to Wrath. They are not pitied for or rescued from the
chastisement. They are burnt in the Fire, drink boiling water, and eating a bad-odor poisonous
material. They are beaten with heavy iron hammers by wrathful strict angels who have no mercy.
The sinners are put to the Fire by their faces, accompany Satan, and are fastened with chains.
Their prayer is not fulﬁlled and their request not answered; this is the state of the resident in the
Hell!104
‘Ali Ibn Ibrahim Qummi has narrated from Imam Sadiq (as), in his exegesis book:
One day, Gabriel, the angel of revelation, came to the Messenger of Allah (S), in a sorrowful state. The
Prophet (S) said: “Why is it that I see you crying and sad?” Gabriel said: “Why shouldn’t I be so while
the Hell’s manaﬁkh have been set?” The Prophet of Islam (S) asked again: “What is manaﬁkh of the
hell?” And he was told: “By the Almighty’s order, the Fire was lit up for a thousand years until it became
red. Then He ordered to the Fire again and it was lit up for another thousand years so it got white.
Afterwards the Fire was lit up for the same period of time again until it became black. It is now a black
dark substance. If a link of its seventy-dhar’105 chain is put on the earth, it will melt from heat. And if a
drop of its Zaqqum106 is poured into the drinking water of the world, all the earth’s inhabitants will die of
its bad odor.”
So the Prophet (S) and Gabriel cried. At the same time, Allah descended towards them an angel, who
gave them Allah’s greeting and message: “I rescued you from committing any sins which prevents you
to be subjected to such a chastisement.”107
Allah’s enemies are put in a narrow place, with dark paths and indeﬁnite holes; they are eternal in its
ever-lasting Fire and drink boiling water. They remain in the Hell, are beaten by Fire, and wish for death.
They have no freedom. Their feet are tied to their foreheads. Their faces are dark from wrongdoing.
They call out from among the Fire: “O guard! The promised threat is fulﬁlled. O Guard! The chains are
heavy on our body and our skin is burnt from the Fire. Take us away from here so that we won’t commit
sins anymore.” The Fire says: “Your freedom is so far away! It is not a day of salvage today and the
paths to the outside are always closed. Go away and be silent! If you are taken away, you will commit
sins again.”
Meanwhile the inhabitants of Hell get hopeless of their freedom and regret their scant worship, but their
regretfulness does not help and rescue them. With tied feet and hands, they fall down on their faces.
Fire is above their head, beneath their feet, on their right and their left. Their food, drink, clothes, and
beds are all ﬁre.
They are among pieces of Fire, dirty clothes, and heavy chains. They cry constantly and wish they could
die. But every time they ask for death, boiling water is poured on their heads and they are beaten by
heavy clubs. Blood and dirt come from their mouths; their livers cuts into pieces from thirst, their eyes
ﬂow on their faces; the ﬂesh falls from their faces; and their hair sheds from their body, due to extreme

pain. Whenever their skin burns another skin grows instead. Their bones appear from under their ﬂesh;
and they become blind, deaf and dumb!108
O Lord! How can I tolerate this much difﬁculty and calamity, while I am Your weak lowly, base, wretched
and miserable slave?
Though my worship is not perfect and my sins are not few, I am Your lover. I love the prophets and
Imams (as) and I love worshipping You. I am not a sinner by nature; if I commit sins, it is because of my
lack of knowledge, will, and understanding. My excessive sins are because of my lust and carnal soul. I
am willing to worship perfectly and sincerely. I tend to be pure of any sins. I hate Satan and tyrants.
Forgive and help me; save me from sins; help me in worshipping You; release me from the Hell and take
me to Paradise.
ﻼءﻄُﻮلِ اﻟْﺒ ﻟم ا،ﻪﺪﱠﺗﺷﺬابِ و اﻟْﻌﻟﻴﻢ ﻻﺑا وﺞﺿﻨْﻬﺎ اﻤﺎ ﻣﻟﻮ وْﺷﻚَ اﻟَﻴﻮرِ اُﻣِ اﻻ ﻷيﻻيﻮﻣِﺪِي وﻴﺳ وﺑر وﻟﻬﻳﺎ ا
ﻨﺒ ﻓَﻬ،َﻚﻟﻴﺎﺋواﻚَ وﺎﺋﺒﺣ اﻦﻴﺑ وﻨﻴ ﺑﻗْﺖﻓَﺮﻚَ وﻼﺋ ﺑﻞﻫ اﻦﻴﺑ وﻨﻴ ﺑﺖﻌﻤﺟﻚَ وﺪاﺋﻋ اﻊﻘُﻮﺑﺎتِ ﻣﻠْﻌ ﻟﺗَﻨﺮﻴ ﺻﻦ ﻓَﻠَﺌ،ﻪﺪﱠﺗﻣو
َِ ﻧﺎرِكﺮ ﺣﻠ ﻋتﺮﺒ ﺻﻟﻬ ﻳﺎ اﻨﺒﻫ و،َﻚﺮاﻗ ﻓﻠ ﻋﺒِﺮﺻ اﻒﻴَﺬاﺑِﻚَ ﻓ ﻋﻠ ﻋتﺮﺒ ﺻﺑر وﻻيﻮﻣِﺪِي وﻴﺳ وﻟﻬﻳﺎ ا
َﻔْﯘك ﻋﺟﺎﺋر اﻟﻨّﺎرِ و ﻓﻦﺳ اﻒﻴ ﻛمﻚَ اﺘﺮاﻣ ﻛﻟ اﻟﻨﱠﻈَﺮِ اﻦ ﻋﺒِﺮﺻ اﻒﻴَﻓ
My Lord! My Lord! My Master! My Protector! For which things would I complain to You and for which of
them would I lament and weep? For the pain and severity of chastisement? Or for the length and period
of tribulation? So if You subject me to the punishments with Your enemies, gather me with the people of
Your tribulation and separate me from Your friends and saints then suppose, my Allah, my Master, my
Protector and my Lord, that I am able to endure Your chastisement, How can I endure separation from
You? And suppose that I am able to endure the heat of Your Fire, How can I endure not gazing upon
Your Generosity? Or how can I dwell in the Fire while my hope is Your pardon?

Complain to the Friend
The Commander of the lovers, in this part of the supplication, complains about tribulations and
chastisements. In other words, he wants to say: O Allah! I know no one but You to heal my pain and
eliminate my tribulation. All the beings are dependent upon You and are poor and weak. A poor one
cannot do anything and a weak one cannot solve problems. The key to solving any problem is in Your
hands and the cure for any disease is possible with Your Power. You are the One in Whose presence
Hadrat Fatima Al-Zahra (s.a) wept and said: “O Allah! I ask You something which can be granted only
by You. I ask You guidance, piety, independence, chastity and doing what You like and are pleased
with. O Lord! We ask You power for our weakness, wealth for our poorness, and knowledge and
patience for our ignorance. O Allah! Bless Muhammad (S) and his progeny! Help us in worshipping,
obeying and remembering You, by Your Compassion, O the most Merciful of the Merciful!109“
O Allah! You are the One to Whom Prophet Abraham (as), along with his son Ismael, prayed humbly

and asked things which could be fulﬁlled only by You: “And when Abraham and Isma’il raised the
foundations of the House: Our Lord! Accept it from us; surely Thou are the Hearing, the Knowing. Our
Lord! And make us both submissive to Thee and show us our ways of devotion and turn to us mercifully,
surely Thou are the Oft-returning to Mercy, the Merciful. Our Lord! And raise up in them a Messenger
from among them who shall recite to them Thy communications and teach them the Book and the
wisdom, and purify them; surely Thou are the Mighty, the Wise. (2:127-129)”
You are the One for Whom Noah tolerated the pestering of his people for nine hundred and ﬁfty years,
and then to You he complained to descend water from the heaven and through the earth with all Your
Power, drowning all Your enemies and saving Noah and his disciples.
You are the One Who made a few Muslims along with the Prophet of Islam (S) dominate the
disbelievers, whose number and facilities were three times more than the Muslims in battle of Badr.
Now, I take refuge to you form difﬁculties and tribulations. You are the One Who can remove my
problems with a single reward and grant me peace and ease.
You are the One to Whom all the prophets, Imams (as), believers, repented and sorrowful servants
complained from their problems and You accepted, treated, and saved them.
Which patient came toward You but You did not cure him? Which poor one came to You but You did not
enrich him? Which unfortunate one came to You but You did not fulﬁll his desire? Which supplicant
came to You but You did not grant him his wish? Which needy one came to You but returned with his
problem unsolved? Which repented one came to You without his repentance being accepted?

Lamenting and Weeping
Weeping is one of Allah’s greatest gifts to the servant. Weeping implies the heart’s humbleness to Allah
and a pure spirit.
The Holy Qur’an has considered weeping a sign of the believers and Allah’s lovers;
ﻊﻨَﺎ ﻣﺘُﺒﻨﱠﺎ ﻓَﺎﻛﻨَﺎ آﻣﺑﻘُﻮﻟُﻮنَ ر ﻳﻖ اﻟْﺤﻦﻓُﻮا ﻣﺮﺎ ﻋﻤ ﻣﻊ اﻟﺪﱠﻣﻦ ﻣﻴﺾ ﺗَﻔﻢﻨَﻬﻴﻋى اﻮلِ ﺗَﺮﺳ اﻟﺮَﻟ اﻧﺰِلﺎ اﻮا ﻣﻌﻤذَا ﺳاو
ﺪِﻳﻦاﻟﺸﱠﺎﻫ.
And when they hear what has been revealed to the Messenger you will see their eyes overﬂowing
with fears on account of the truth that they recognize; they say: Our Lord! We believe, so write us
down with the witness of truth. (5:83)
The messenger of Allah told Imam ‘Ali (as):

ﻨﱠﺔ اﻟﺠﺘﺎً ﻓﻴ ﺑﺔﻌﻣ دﻞِ ﻟَﻚَ ﺑﻨﺒ ﻳﻪ ﻟﺎءﺔُ اﻟﺒاﺑِﻌاﻟﺮ… وﻨْﻪ أﻋﻢﺎ! اَﻟﻠﱠﻬﻔَﻈْﻬﺎلٍ ﻓَﺎﺣﺼﻚَ ﺑِﺨ ﻧَﻔْﺴ ﻓﻠﺎ ﻋﻴﻚَ ﻳأوﺻ.
O ‘Ali! I recommend you to develop and maintain some characteristics in yourself, may Allah help
you! … And the fourth characteristic is weeping for the sake of Allah. For each of your tear drops,
a house is given to you in Paradise.110
The Prophet (S) also stated:
هﺮﻚَ اﻟﺬﱠﻧْﺐِ ﻏَﻴ ذَﻟَﻠ ﻋﻊﻄﱠﻠ ﻳ ﻟَﻢﻞﺟ وﺰ ﻋﻪ اﻟﺔ ﺧَﺸْﻴﻦ ذَﻧْﺐٍ ﻣَﻠ ﻋﺎ ﺗَﺒﻬ إﻟَﻴﻪ اﻟ ﻧَﻈَﺮةﻮرﺼ ﻟﻃُﻮ ﺑ.
Blessed is the one to whose face Allah has regard while he is weeping for his sin, out of Allah’s
fear, and no one knows of that sin but Allah.111
ِﺮ اﻷﺟﻦ ﻣﻪاﻧﻴﺰ ﻣﻮنُ ﻓﺪٍ ﻳﺣ اﻞﺒ ﺟﺜْﻞ ﻣﻪﻮﻋﻣ دﻦ ﻣة ﻗَﻄْﺮﻞِ ﺑﺎنَ ﻟَﻪ ﻛﻪ اﻟﺔ ﺧَﺸْﻴﻦ ﻣﻨﺎهﻴ ﻋﻓَﺖ ذَرﻦﻣ.
The reward of someone whose eyes weep from Allah’s fear will be as heavy as Mount Uhud for
any drop.112
ِﺮﺒ اﻷﻛع اﻟﻔَﺰمﻮ ﻳ ﺑِﻪﻪ اﻟﻨَﻪ آﻣﻪ اﻟﺔ ﺧَﺸْﻴﻦ ﻣﻊ اﻟﺪﱠﻣﻦﺎبِ ﻣ اﻟﺬﱡﺑﺜْﻞ ﻣﻪﻨَﻴﻴ ﻋﻦ ﻣج ﺧَﺮﻦﻣ.
The one whose eyes weep from Allah’s fear as small as a mosquito will be saved from the
Hereafter fear by Allah.113
Imam ‘Ali (as) stated:
ﺎءﻮا اﻟﺪﱡﻋﻤﺎ ﻓَﺎﻏْﺘَﻨﻮﻫﺪْﺗُﻤﺟ ﻓَﺈذَا و،هﺮ ذِﻛَﺎﻟ ﺗَﻌﻪ اﻟﺔﻤﺣ رﻦﺔُ اﻟﻘُﻠُﻮبِ ﻣﺧَﺸْﻴﻮنِ وﻴ اﻟﻌﺎءﺑ.
The weeping of the eyes and the fear of the hearts are Allah’s Mercy; if you found them seize the
chance to pray, because a prayer along with weeping and fear will be accepted.114
Imam Sadiq (as) said:
ﻮاﻤﺣ ﻟَﺮﺔﻣ ا ﻓﻴﺎً ﺑﻟَﻮ أنﱠ ﺑﺎﻛ و،ِ اﻟﻨﱠﺎرﻦﺎراً ﻣ ﺑِﺤةَ ﺗُﻄْﻔﻮعَ؛ ﻓَﺈنﱠ اﻟﻘَﻄْﺮ اﻟﺪﱡﻣ إﻻ،ٌزْنو وﻞﻴ ﻛﻟَﻪ و إﻻءَ ﺷﻦﺎ ﻣﻣ.
Everything has a special scale except tears; a drop of tear putts off oceans of ﬁre. Allah forbids
inferno from burning a tearful eye. In fact if there’s one tearful person (from Allah’s fear) in any
nation, all the people will be forgiven.115

Yahya Ibn Mu’adh said: “Anyone who weeps in his dream will be happy in reality. The worldly life is like
a dream and the Hereafter is reality, so weep in the world to be happy on the Last Day.”

Friends’ Remoteness
A person who loves Allah’s prophets, Imams, and friends wishes to see and accompany them in the
Hereafter. If Allah detaches him from His loved ones due to some sins and places him among his
enemies instead, this punishment will be harsher, and hotter than the Fire.
The pain of remoteness is only understandable for the one who has tasted it!
The pain of remoteness was experienced by Adam who was deprived of his divine position in Paradise,
besides the angels and in nearness of Allah, because of approaching the forbidden tree!
The pain of remoteness was experienced by Job who lost his family, wealth, honor, and health as a
divine test.
The pain of remoteness was experienced by Jonah who was deprived of world’s vast space and got
entangled in the ﬁsh’s stomach.
The pain of remoteness was experienced by Jacob who wept in the absence of his dear one until he got
blind.
The pain of remoteness was experienced by Josef who was remote from his kind father, Jacob, and got
entangled in the deep well and then in the prison.
But the Merciful Allah cured the pain of remoteness for Adam by his repentance and healed the pain of
remoteness for Job by returning to him what he had lost. The almighty alleviated the pain of remoteness
for Jonah by rescuing him from the ﬁsh’s belly and the pain of remoteness for Jacob and Josef by
helping them meet each other again.
O the curer of the bitter pain of remoteness! Do not intend for us, the lovers of prophets and Imams (as),
to be remote from them in the Hereafter and placed in the Hell! Suppose we can tolerate the
chastisement and remoteness from the prophets and Imams (as), how can we bear remoteness from
You?

Greed for the Noble Servants’ Position
O Allah! Suppose I can stand Your burning Fire, how can I ignore the Blessings You grant Your noble
servants?
It is narrated from Imam Sadiq (as) that the Almighty has not created anyone except that He has deﬁned
a position in Paradise and another in hell for him. When the inhabitants of paradise settle in it and the

Hell inhabitants are sent to it, a caller tells the dwellers of Paradise to look at their position in Hell and
says: “This is the position that you would have entered if you had committed sins.” So the dwellers of
Paradise get so relieved and happy that if there were any death in Paradise, they would die of
happiness.
Afterwards, the caller calls the dwellers of Hell to look up to their supposed positions and blessings in the
Paradise and says: “If you had worshipped Allah you could have won these positions.” So the
inhabitants of the Hell get so depressed that they nearly die, if there were any death in the Hell.

Hope for Forgiveness
My Lord! How can I be relaxed in the Fire while I only hope for Your Forgiveness; the forgiveness that is
repeatedly promised to the sinners in the Holy Qur’an.
My Allah! How many poor servants who had hope for other people’s help and they were not left
deprived, let alone those who hope for Your Forgiveness.
‘Attar, the poet, has written in his Ilahinameh that a wrongdoer female singer lived in Mecca. She
attended debauchery ceremonies, danced, and sang in them.
Some years after the Prophet’s Hijra, this woman who had lost her youth and beauty and could not sing
as before, and thus could not make her ends meet, came to the Prophet of Islam (S), out of misery. The
Prophet (S) asked her: “Have you come here for a worldly interaction or a heavenly one?” The woman
said: “Neither for the former nor for the latter; rather I have come in hope of your generosity.” The
Prophet (S) got delighted and granted the woman his holy cloak and then told his disciples: “Grant her
as much as you can afford!”
So a sinful woman went to Medina in hope for Your Prophet’s bounty, which is a sign of Your Blessings,
and returned satisﬁed with a bountiful grant. How can I return destitute from Your Presence while I have
hope for Your Mercy and Forgiveness?
َﻚﻟَﻴ اﺧَﻦﺮﻷﺻ وﻠﻴﻦ اﻵﻣﺠﻴﺞﻬﺎ ﺿﻠﻫ اﻦﻴﻚَ ﺑﻟَﻴ اﻦﺠﺿﻘﺎً ﻻ ﻧﺎﻃﺘَﻨﻛ ﺗَﺮﻦ ﺻﺎدِﻗﺎً ﻟَﺌﻢ اُﻗْﺴﻻيﻮﻣِﺪى وﻴﻚَ ﻳﺎ ﺳﺗﺰﻓَﺒِﻌ
 ﻳﺎ،ﺔَ آﻣﺎلِ اﻟْﻌﺎرِﻓﻴﻦ ﻳﺎ ﻏﺎﻳ،ﻨﻴﻦﻣﻮ اﻟْﻤﻟ ﻳﺎ وﻨْﺖ ﻛﻦﻳﻨﱠﻚَ اُﻧﺎدِﻳﻻ و،ﺪﻳﻦ اﻟْﻔﺎﻗﺎءﻚَ ﺑﻠَﻴ ﻋﻦﻴَﺑﻻ و،ﺮِﺧﻴﻦﺘَﺼﺴﺮاخَ اﻟْﻤﺻ
 اﻟْﻌﺎﻟَﻤﻴﻦﻟﻪﻳﺎ ا و،ﺎدِﻗﻴﻦ ﻗُﻠُﻮبِ اﻟﺼﺒﻴﺐ ﻳﺎ ﺣ،ﺘَﻐﻴﺜﻴﻦﺴ اﻟْﻤﻴﺎثﻏ
So by Your Might, my master and my Protector, I swear sincerely, if You leave me with speech, I will
lament before You from the midst of the Fire’s inhabitants with the lamentation of the hopeful; I will cry to
You with the cry of those crying for help; I will weep before You with the weeping of the bereft; and I will
call upon You, Where are You, O Sponsor of the believers, O Goal of the hopes of Your Knowers! O Aid
of those who seek assistance, O Friend of the hearts of the sincere, and O Allah of all the world’s

inhabitants!
This part of the supplication, like the previous part, includes the supplicant’s beseech and prayer to the
Almighty in order to attract His attention, and if is doomed to the Hell, than to save him from the
chastisement.
In fact, how is the state of the servant who is under chastisement, and even worse than chastisement is
suffering from remoteness of his beloved Lord?!
Which beseech and weeping is harsher than that of someone who has lost a beloved? It has been said
that a mother was weeping beside her daughter’s grave. An ascetic person was passing there who said:
“Good for this mother who knows what a valuable blessing she has lost!”
The Last Day certainly has very wonderful scenes and is a strange day for the people; good for those
who are doomed to Allah’s Mercy and are away from chastisement. We had better compare ourselves to
the scale of Holy Qur’an before we are confronted with death.

Harun and Buhlul
Harun was returning from Hajj pilgrimage and stayed in Kufah some days. One day he was passing a
way when Buhlul called him by his name for three times: “Harun! Harun! Harun!” Harun said astonished:
“Who is it that calls me by my name?” “The insane Buhlul,” he was answered. So he pulled the camellitter curtain away and told Buhlul: “Do you know me?” He answered yes. Harun asked again: “Who am
I?” He said: “You are the one who will be responsible and should account for an oppression done in the
east, even if you are in the west yourself. You will be asked about it in the Hereafter because you are
the country ruler.” So Harun wept from sorrow and asked Buhlul: “What do you think of me?” He said:
“Compare yourself with the Holy Qur’an: “Most surely the righteous are in bliss and most surely the
wicked are in burning Fire. (82:13-14)” Harun said: “How about our deeds?” Buhlul replied: “… Allah
only accepts from those who guard against evil. (5:27)” Harun said again: “But what about our tie of
kinship with the Prophet (S)?” Buhlul said in reply: “So when the trumpet is blown there shall be no ties
of relationship between them on that day, nor they ask for each other. (23:101)” Then Harun said: “But
there is the Prophet’s intercession.” And Buhlul said: “On that day no one shall avail intercession except
him whom the Beneﬁcent Allah allows and whose word He is pleased with. (20:109)” Then Harun asked
him about his wish. Buhlul answered: “Forgive my sins and take me into Paradise.” Harun said: “I don’t
have the power to do so, but I have been informed that you owe money to some people. Do you want
me to pay your debts?” Buhlul answered: “Debts cannot be paid with debts. What you possess is
people’s belongings and you are obliged to return them to the people.” So Harun stated: “Do you want
me to order a life payment for you?” Buhlul answered him: “I am Allah’s servant and He gives me
sustenance, do you think Allah remembers and protects you but not me?”

ﻪﺘﻴﺼﻌﺬاﺑِﻬﺎ ﺑِﻤ ﻋﻢ ﻃَﻌذاق و،ﻪﺨﺎﻟَﻔَﺘ ﻓﻴﻬﺎ ﺑِﻤﻦﺠﺴ ﻳﻢﻠﺴﺪٍ ﻣﺒ ﻋتﻮ ﻓﻴﻬﺎ ﺻﻊﻤﺪِكَ ﺗَﺴﻤﺑِﺤ وﻟﻬﺤﺎﻧَﻚَ ﻳﺎ اﺒﻓَﺘُﺮاكَ ﺳا
ﻞﺳﺘَﻮﻳ و،َﺣﻴﺪِك ﺗَﻮﻞﻫﺴﺎنِ اﻨﺎدﻳﻚَ ﺑِﻠﻳ و،َﻚﺘﻤﺣﺮﻞ ﻟﻣﻮ ﻣﺠﻴﺞﻚَ ﺿﻟَﻴ اﺞﻀ ﻳﻮﻫ وﻪﺗﺮﻳﺮﺟ وﻪﻣﺮﻬﺎ ﺑِﺠﻃْﺒﺎﻗ اﻦﻴ ﺑﺒِﺲﺣو
َﻚﺘﻮ ﺑِﻴﺑﻚَ ﺑِﺮﻟَﻴا
Can’t You see Yourself- Glory be to You my Allah, and Yours is the praise- hearing within the Fire the
voice of a slave surrendered to You, imprisoned there because of his violations, suffering the pangs of
its torment because of his disobedience, and conﬁned within its levels because of his sin and crime,
while he laments before You with the lament of one hopeful for Your Mercy, calls upon You with the
tongue of those who profess Your Oneness and entreats You by Your Lordship?
When reading the descriptions of the Purgatory in the Holy Qur’an and traditions of the Prophet’s
Household, the true believers tremble with fear, get astonished and sincerely take refuge to Allah to be
rescued from this frightening condition. This way, they are more prepared to do the obligatory deeds and
refrain from the unlawful ones, and sometimes they die of extreme fear of Purgatory!

Salman and the Fearful Young Man
Shaykh Muﬁd narrates Ibn Abi ‘Amir who narrates Imam Sadiq (as): Salman passed the ironers’ bazaar
in Kufah where he saw a young man on the ground and the people around him. They told Salman: “This
man has fainted. Say something in his ear so that he will be conscious again. Salman came near him
until he was conscious and said: “O Salman! If you heard anything about me do not believe it! When I
entered this bazaar, and saw the ironers pounding with their hammers I remembered this Qur’anic verse:
“And for them is the whips of iron. (22:21)” So I fainted from the chastisement fear.” Salman said: “You
are worthy of being my religious brother.” So Salman loved and adored his friend, until the young man
got seriously sick. Salman came to him who was near death and said: “O Angel of death! Treat my
brother moderately!” And he was answered: “I treat every believer with moderation.”116

The Believer Woman
The great scholar, Mulla Fathullah Kashani, narrates in his exegesis book “Minhaj”: Once the Messener
of Allah (S) stood for prayers in the mosque. After reciting al-Hamd (al-Fatihah) chapter of the Holy
Qur’an, he began al-Hijr chapter until he reached this verse:
ﻮمﻘْﺴ ﻣءﺰ ﺟﻢﻨْﻬﺎبٍ ﻣ ﺑﻞابٍ ﻟﻮﺑﺔُ اﻌﺒﺎ ﺳ ﻟَﻬ.ﻴﻦﻌﻤﺟ اﻢﺪُﻫﻋﻮ ﻟَﻤﻨﱠﻢﻬنﱠ ﺟاو.
And surely Hell is the promised place of them all: It has seven gates; for every gate is a special
class of sinners assigned. (15:43-44)
An Arab woman who was performing prayer along side the Prophet (S) fainted hearing these verses.

When the Prophet (S) ﬁnished his prayer and saw the occurrence, he ordered to splash water into the
woman’s face and she regained consciousness. So the Prophet (S) said: “How did you feel?” She said:
“When I saw you in prayer, I got interested in performing prayer with you. And I got restless when you
recited the two verses.” Then she said: “Woe to me because any of my limbs will be placed in one of the
seven gates of Hell.” The Prophet (S) said: “That is not the case. This verse means each speciﬁc group
of sinners will be chastised in one of the seven gates of Hell.” The woman told the Prophet: “I have
nothing but seven slaves. I free each of them to be freed from one of the Hell gates.” Then the
Revelation Angel was descended and said: “O Messenger of Allah! Give good tidings to the Arab
woman that the Almighty has closed all the Hell gates and opened the gates of Paradise for her.”
A Divine tradition reads:
O son of Adam! I did not set up this Fire except for the disbeliever, the stingy, the tell-tale, the
cursed by parents, the hinderer of zakat payment, the usurer, the adulterer, the unlawful seller,
the forgetter of Qur’an, the annoyer of the neighbors, but those of them who repent, believe, and
do good.
My servants! Have Mercy on yourselves! Because your bodies are weak, the journey is long, the
load is heavy, the path is exact, the Fire is burning, the caller is the Blower Archangel, and the
Judge is the Lord of the worlds.

An Interesting Advice
Someone intended to go on a travel and told Hatam al-Asamm: “Give me some advice!” So Hatam
said:
“If you want a friend, Allah sufﬁces for you.
If you want a companion, the two illustrious angels sufﬁce for you.
If you want a lesson, this world sufﬁces for you.
If you want an associate, Qur’an sufﬁces for you.
If you want a job, worshipping sufﬁces for you.
If you want a preacher, death sufﬁces for you.
And if these things sufﬁce you, then the Purgatory sufﬁces for you!”
The explanation of beseeching Allah will come under “My Lord! My Lord!” in later parts.
مﺘَﻚَ اﻤﺣرﻠَﻚَ و ﻓَﻀﻣﻞﺎ ﻳﻮﻫ و اﻟﻨّﺎرﻪﻤﻟ ﺗُﻮﻒﻴ ﻛم ا،َﻚﻠْﻤ ﺣﻦ ﻣﻠَﻒﻮ ﻣﺎ ﺳﺟﺮ ﻳﻮﻫﺬابِ و اﻟْﻌ ﻓﻘﺒ ﻳﻒﻴَ ﻓﻻيﻮﻳﺎ ﻣ

ﺘَﻘَﻠْﻘَﻞ ﻳﻒﻴ ﻛم ا،ﻔَﻪﻌ ﺿﻠَﻢ ﺗَﻌﻧْﺖاﻫﺎ و زَﻓﻴﺮﻪﻠَﻴ ﻋﻞﺸْﺘَﻤ ﻳﻒﻴ ﻛمﺎﻧَﻪ اﺗَﺮى ﻣ وﺗَﻪﻮ ﺻﻊﻤ ﺗَﺴﻧْﺖاﻬﺎ و ﻟَﻬﻴﺒﺮِﻗُﻪﺤ ﻳﻒﻴﻛ
ﻨْﻬﺎ ﻣﻪﺘْﻘ ﻋﻠَﻚَ ﻓﻮ ﻓَﻀﺟﺮ ﻳﻒﻴ ﻛم ا،ﻪﺑﻨﺎدﻳﻚَ ﻳﺎ ر ﻳﻮﻫﺘُﻬﺎ وﻴ زَﺑﺎﻧهﺮﺟ ﺗَﺰﻒﻴ ﻛم ا،ﺪْﻗَﻪ ﺻﻠَﻢ ﺗَﻌﻧْﺖاﻬﺎ وﻃْﺒﺎﻗ اﻦﻴﺑ
 ﻓﻴﻬﺎﻪﻛﻓَﺘَﺘْﺮ
My Protector, so how should he remain in the chastisement while he has hope for Your previous
clemency? Or how should the Fire cause him pain while he expects Your Bounty and mercy? Or how
should its ﬂames burn him while You hear his voice and see his place? Or how should its groaning
encompass him while You know his weakness? Or how should he be convulsed among its levels while
You know his sincerity? Or how should its keepers torture him while he calls out to You, O Lord? Or how
should he have hope of Your Bounty in freeing him from it while You abandon him within it?

Allah’s Bounty and mercy
The Qur’anic verses and traditions imply that the Almighty has Mercy upon all the servants, hence He
has granted them all material and spiritual blessings, not depriving a single one from His Bountiful
blessings.
However some humans are idle and do not attempt for getting sustenance. Therefore they lose their
value and are deprived of Allah’s blessings by their own will.
Anyone who wishes can gain Allah’s material blessings by lawful attempts, with no hindrance. Also he
can gain Divine bliss, by sincere attempts and true belief, so that he would beneﬁt from Allah’s Mercy in
this world and the Last Day, part of which is a puriﬁed life in the world and the Paradise in the Hereafter.
Among the wonders of His Devine mercy is that His Holy Essence grants great blessing for few acts.

Solomon and the Peasant
Allah’s selected servant, Prophet Solomon (as), passed by a peasant in a splendid magniﬁcent manner.
Seeing Solomon’s glory, the peasant said: “The Beneﬁcent Allah has granted the son of David a glorious
kingdom.” This was brought to Solomon by the wind. Prophet Solomon (as) got off from his top position,
went to the peasant and told him: “Do not wish something whose responsibility you cannot tolerate! If
Allah accepts your glorifying him, it would be better for you than Solomon’s kingdom, because the
reward of glorifying Allah is eternal but Solomon’s kingdom is ﬁnite!117“
The late Shaykh Saduq has narrated a strange tradition in his worthy ‘Thawab Al-A’mal’: Isma’il Ibn
Yasar said: I heard Imam Sadiq (as) saying:
ﻠُﻪﺪْﺧ ﻓَﻴﻞﺟ وﺰ ﻋﻪ اﻟﻪﺟﺎ وﺮِﻳﺪُ ﺑِﻬِﻤﻋﺎً ﻳ ﺗَﻄَﻮﻦﺘَﻴﻌﻛ اﻟﺮّﻠﺼ ﻟَﻴﻞﺟ إنﱠ اﻟﺮ.ﻴﻞ اﻟﻘَﻠﺮْﺸ ﻳﻴﻢﺣ رﻢﺑ! إنﱠ رﻞﺴاﻟ وﻢﺎﻛإﻳ
مﻮ اﻟﻴﻮمﺼ ﻟَﻴإﻧﱠﻪ و،َﻨﱠﺔ اﻟﺠ ﺑِﻪﻪ اﻟﻠُﻪﺪْﺧ ﻓَﻴﻞﺟ وﺰ ﻋﻪ اﻟﻪﺟ وﺮِﻳﺪُ ﺑِﻪﻋﺎً ﻳ ﺗَﻄَﻮﻢﻫ ﺑِﺎﻟﺪِّرﺪﱠقﺘَﺼ ﻟَﻴإﻧﱠﻪ و،َﻨﱠﺔﺎ اﻟﺠ ﺑِﻬِﻤﻪاﻟ

َﻨﱠﺔ اﻟﺠ ﺑِﻪﻪ اﻟﻠُﻪﺪْﺧ ﻓَﻴﻞﺟ وﺰ ﻋﻪ اﻟﻪﺟ وﺮِﻳﺪُ ﺑِﻪﻋﺎً ﻳﺗَﻄَﻮ.
Avoid laziness and dullness because Your Lord is Beneﬁcent and grants great reward for your
small acts. Someone accomplishes a two-unit prayer, not obligatorily, for Allah’s sake, so Allah
takes him to Paradise for it. He willingly gives a drachma away as charity for Allah’s sake; hence
Allah takes him to Paradise for it. And fasts in a day for Allah’s sake, therefore Allah takes him to
Paradise for it!118
Amir al-Mu’minin (as) narrates that the Prophet (S) said:
ِﺲ اﻟﺸﱠﻤﻨْﺰِﻟَﺔونَ ﺑِﻤﻮرﺒﺠﺔُ ﻣﺋﻼ( اﻟﻤ:ﺔُ؟ ﻗَﺎلﺋﻼ اﻟﻤﻻ! وﻪ اﻟﻮلﺳﺎ ر ﻳ:ﻴﻞ )ﻗ.م آدﻦ اﺑﻦ ﻣﻪ اﻟَﻠ ﻋمﺮ أﻛءَ ﺷﻦﺎ ﻣﻣ
ِﺮاﻟﻘَﻤو.
Nothing in Allah’s presence is more valuable than Adam’s progeny. He was then asked: O
Messenger! Aren’t the angels valuable? He stated: The angels, just like the sun and the moon, are
obliged to worship and glorify Allah.
It is only the human being who has the blessings of freedom and will. Whenever he uses this freedom in
performing Allah’s orders, he would get subjected to His especial Mercy and Benevolence.

An Important Tradition
The Prophet (S) stated:
،ﺔﻤﺣ اﻟﺮﻨْﺰِلﻣ و،ِﻮر اﻟﻘُﺒﻧْﺲا و،ِﺪَنﺔُ اﻟﺒاﺣر و،ِ اﻟﻘَﻠْﺐﻧُﻮر و،ﻪﺟ اﻟﻮﻦ زَﻳ:ٍﺎلﺼ ﺧﺸْﺮﺎ ﻋﻴﻬﻓ و، اﻟﺪِّﻳﻦﻮدﻤةُ ﻋﻼاﻟﺼ
ﻦﻣ و، اﻟﺪِّﻳﻦﺎ ﻓَﻘَﺪْ أﻗَﺎمﻬ أﻗَﺎﻣﻦﻣ و.ِ اﻟﻨﱠﺎرﺎبﺠﺣ و،ﻨﱠﺔ اﻟﺠﻦﺛَﻤ و،ِبﺎةُ اﻟﺮﺿﺮﻣ و،ِانﻴﺰ اﻟﻤﻘْﻞﺛ و،ﺎءﻤ اﻟﺴﺎحﺒﺼﻣو
 اﻟﺪِّﻳﻦﺪَمﻬﺎ ﻓَﻘَﺪْ ﻫﻛﺗَﺮ.
Prayer (salat) is the religion’s pillar and it brings about ten features; beauty of the face,
illumination of the heart, comfort of the body, companion in the grave, bringer of Mercy, the light
of the heavens, heaviness of scale in the Hereafter, satisfaction of the Lord, price of the Paradise,
and hinderer of the Hell Fire, anyone who performs it has set up the religion and anyone who
leaves it has obliterated the religion.119
It is really surprising that the Benevolent Lord has set such beneﬁts and results for performing two units
of prayer (salat), which is not hard for anyone!
The messenger of Allah (S) also stated:

ﻢﻮرِﻛ ﻇُﻬَﻠﺎ ﻋﻮﻫﻗَﺪْﺗُﻤ أو اﻟﱠﺘﻢﻴﺮاﻧ ﻧَ ﻗُﻮﻣﻮا إﻟﺎ اﻟﻨﱠﺎسﻬ أﻳ:ِﺪَيِ اﻟﻨﱠﺎس ﻳﻦﻴﻠَﻚٌ ﺑى ﻣ ﻧَﺎدﺎ إﻻﻗْﺘُﻬ وﺮﻀﺤ ﻳةﻼ ﺻﻦﺎ ﻣﻣ
ﻢﺗﻼﺎ ﺑِﺼﻮﻫﯩﻓَﺄﻃْﻔ.
No prayer time comes except that an angel calls out: ‘O People! Rise up against the Fire you have
burnt behind you (due to sins) and put it off with your prayer.’120

Imam Sadiq (as) and the Terriﬁed Caravan
Imam Musa Ibn Ja’far (as) says: “Imam Sadiq (as) accompanied a caravan that was going towards the
desert. Then the caravan was informed that the thieves have hidden themselves on their way. The
people of the caravan trembled with fear. Imam Sadiq (as) inquired about the reason for their. They said:
‘We have some property and fear that that the thieves will take it from us. Would you take them from us
as the thieves might not take them from you?’ Imam (as) said: ‘You cannot be sure; maybe they only
intend to rob me and then your property would be stolen by them.’ The people said again: ‘So what can
we do? Is it wise to burry our property under the ground?’ Imam (as) answered: ‘No, because they may
get damaged, someone may rob them, or you may not relocate them.’ The caravan people asked: ‘What
can we do then?’ Imam Sadiq (as) said: ‘Give them to the One Who can protect them, increase the
amount of them, and then give them back to you more than you need!’
‘Who is it?’ they asked. Imam replied: ‘The Lord of the worlds.’ They asked: ‘How can we do this?’ Imam
(as) stated: ‘Give them away as charity to poor Muslims.’ They said: ‘We have no access to the poor in
the middle of desert.’ Imam said: ‘Intend to give away one third of it so that Allah would save all of it.’
‘We intended,’ they said. Imam Sadiq (as) said: ‘You are safe now so go on your journey.’
When the caravan moved the thieves appeared. The caravan people were afraid but Imam (as) told
them: ‘Why are you afraid while Allah will save you.’ The thieves came and, recognizing Imam Sadiq
(as), kissed his hands and said: ‘Last night, we dreamt of the Messenger of Allah (S) and he ordered us
to protect you and the caravan; now we are at your service!’ Imam (as) said: ‘There is no need for your
help. The One Who saved us from you will save us from other enemies and robbers.’ So the caravan
reached the city and the people gave away one third of their property to the poor. Furthermore, they
witnessed abundance in their wealth; every drachma got multiplied by ten. They were astonished at this
and Imam Sadiq (as) told them: ‘Now that you know about trading with Allah, continue it!’”121

The Wonder of Allah’s favorites
When Amir al-Mu’minin (as) reached the region of Sifﬁn, Mu’awiya had blocked all the water ways to
inﬂict Imam’s soldiers into trouble and weaken their ﬁghting ability. Imam ‘Ali (as) ordered a group of
ﬁghters under the guidance of Imam Husayn (as) to regain the water way. Imam Husayn (as) attacked
the water resource, so Mu’awiya’s guards ﬂed the place and water was now accessible for the Muslim
army. Some people suggested Amir al-Mu’minin (as) to cut off the water way for Mu’awiya and his

troops. Imam (as) stated: “By Allah that I don’t do so.” Then he sent a convoy to Mu’awiya to tell him:
“Your army is free to take as much water as it wants.”

A Strange letter from Imam al-Ridha (as)
Bazanti, a reliable Shi’ite narrator says: I read Imam al-Ridha’s letter from Khorasan to his son, Imam
Jawad (as), in Medina. He had written:
My Son! I have been informed that whenever you want to go out and mount your horse, the
servants take you out from the small door of the house. This is because of their stinginess so
that you could not grant anything to others. I ask you, by my fatherhood and Imamate, to come
and go from the larger door. Also bring money with yourself so that you can give away to the
poor. If your uncles wanted money, don’t give them less than ﬁfty drachmas and do not give less
than twenty ﬁve drachmas to your aunts and you are free to pay them more. I want Allah to grant
you high position and status. Donate money and do not fear poverty by the Owner of the
Empyrean!122
When Allah’s favorite servants are this generous to other servants, what would be the level of Allah’s
Generosity?
It is because of Allah’s indeﬁnite Mercy and unending benevolence that Amir al-Mu’minin (as), after
saying ‘O Allah! Can’t you see yourself hearing within the Fire the voice of a slave surrendered to You,
imprisoned there because of his violations’, says ‘Far be it from You! That is not what is expected of
You.’
ﻘﻴﻦ ﻓَﺒِﺎﻟْﻴ،َﻚﺴﺎﻧﺣاِكَ و ﺑِﺮﻦ ﻣﺪﻳﻦﺣﻮ اﻟْﻤ ﺑِﻪﻠْﺖﻤﺎ ﻋﺎﻣ ﻟﺸْﺒِﻪﻻ ﻣﻚَ وﻠ ﻓَﻀﻦ ﻣوفﺮﻌ اﻟْﻤﻻ ﺑِﻚَ وﻚَ اﻟﻈﱠﻦ ﻣﺎ ذﻟﻬﺎتﻴﻫ
ﻣﺎﻼﻣﺎً وﺳداً وﺮﻠﱠﻬﺎ ﺑ ﻛ اﻟﻨّﺎرﻠْﺖﻌﺪِﻳﻚَ ﻟَﺠﻌﺎﻧﺧْﻼدِ ﻣ اﻦ ﻣ ﺑِﻪﺖﻴﻗَﻀ و،َﺪﻳﻚﺬﻳﺐِ ﺟﺎﺣ ﺗَﻌﻦ ﻣ ﺑِﻪﺖﻤ ﻻ ﻣﺎ ﺣ ﻟَﻮﻗْﻄَﻊا
،ﻌﻴﻦﻤﺟاﻟﻨّﺎسِ ا و اﻟْﺠِﻨﱠﺔﻦ ﻣﺮﻳﻦﺎﻓْ اﻟﻦَﻫﺎ ﻣﻼنْ ﺗَﻤ اﺖﻤﻗْﺴكَ اﻤﺎوﺳ اﺖﻨﱠﻚَ ﺗَﻘَﺪﱠﺳﻘﺎﻣﺎً ﻟﻻ ﻣاً وﻘَﺮﺪ ﻓﻴﻬﺎ ﻣﺣﻛﺎﻧَﺖ ﻻ
ًﻘﺎ ﻛﺎنَ ﻓﺎﺳﻦﻤﻨﺎً ﻛﻣﻮ ﻛﺎنَ ﻣﻦﻓَﻤ ”ا:ًِﻣﺎﺮَﺘ ﻣﻧْﻌﺎم ﺑِﺎﻻﻟْﺖﺗَﻄَﻮ و،ًﺘَﺪِﺋﺎﺒ ﻣكَ ﻗُﻠْﺖ ﺛَﻨﺎوﻞ ﺟﻧْﺖا وﺪﻳﻦﻌﺎﻧﺎ اﻟْﻤﺪَ ﻓﻴﻬّنْ ﺗُﺨَﻠاو
َﺘَﯘونﺴﻻ ﻳ.“
Far be it from You! That is not what is expected of You, nor what is well-known of Your Bounty; nor is it
similar to the goodness and kindness You have shown to those who profess Your Oneness. So I declare
with certainty that were it not for what You have decreed concerning the chastisement of Your deniers
and what You have foreordained concerning the everlasting home of those who stubbornly resist, You
would make the Fire, all of it, coolness and safety, and no one would have a place of rest or abode
within it. But You- holy are Your Names- have sworn that You will ﬁll it with the unbelievers, both jinn
and men, and that You will place those, who stubbornly resist, therein forever. And You- majestic is
Your eulogy- said through kindness as a favor: what? Is he who has been a believer like him who has
been ungodly? They are not equal.

The Kind Embrace
None of the prophets (as), the Imams (as), and favorite servants expected Allah to treat them with
chastisement; the Almighty Who has called Himself in the Holy Qur’an as the Most Merciful of the
merciful, the Forgiver, the Generous, the Lover, the Holy, the Fine, and the Relenting.
The chastisement of the Hereafter is not related to the believers at all. It is the bitter fruit of denying the
truth and of enmity with Allah. The chastisement of the Hereafter is the reward of the proud and the
sinner. It is the product of wrongdoing and corruption. It is in fact the result of human deeds and nothing
else.
Why should the one who is not a denier and an enemy of Allah, while some rays of Allah’s Unity, belief,
love, and affection shines in his heart, and be possesses righteous morality and virtuous deeds to some
extent, be chastised?
Such a person faces a Holy and Kind Lord; the One Who invites any sinner to repentance in order to
forgive him, calls any broken servant to compensate his loss and any patient to cure him.
Someone told a devotee servant of Allah: “I am polluted with wrongdoing. Do you think I would be
accepted?” He replied: “Woe be on you! Allah calls His enemies and deniers of the truth; how is it
possible that He rejects someone who seeks refuge to Him?!”
The late Ibn Fahad al-Hilli in his book “‘Uddat al-Da’i” has narrated: “When the Almighty sent Moses to
the Pharaoh to warn him of wrongdoing, He told Moses: ‘Say to Pharaoh that I hurry more in forgiving
the sins and being patient with the sinners than taking wrath and chastisement.’”

Abraham’s Impatience of Sins
In the exegesis of the holy verse:
ﻴﻦﻨﻮﻗ اﻟْﻤﻦﻮنَ ﻣﻴﻟضِ وراﻻاتِ وﺎوﻤ اﻟﺴﻮتَﻠ ﻣﻴﻢاﻫﺮﺑﻚَ ﻧُﺮِي اﺬَﻟﻛو.
So also did We show Abraham the power and the laws of the heavens and the earth, that he
might (with understanding) have certitude. (6:75)
It is written that when Allah showed Abraham the whole of heavens and the earth and uncovered any
spiritual veils for him, he witnessed everything in the earth as well as an adulterer man and woman. He
cursed them immediately so they died. Then he saw two other ones in the same state, so he cursed
them again and they died too. The third time he saw another adulterer couple and he wanted to curse
them when it was revealed to him: “Take your curse off from My servants; surely I am the Forgiver, the
Merciful, the Patient, and the Omnipotent; the sin of My servants does not harm Me, as their worship

does not beneﬁt Me.
I treat My servants in one of the three ways; either they repent and I accept their repentance, forgive
their sins, and hide their faults; or I remove chastisement from them because I know that their progeny
will be believers, so I treat the fathers moderately until their children are born, and then if the fathers
have not repented, I will chastise them; or if they belong to neither group, I will prepare a chastisement
for them which is greater than what you want for them.
O Abraham! Leave Me with My servants because I am the Patient, the Wise, and the Omnipotent. I
arrange their lives based on My Wisdom, according to their destiny and My Will.123“

A Strange Truth
In the excellent book ‘Ilm al-Yaqin of the great philosopher and scholar al-Faydh al-Kashani, we read:
A servant’s evil acts are more than his good deeds in the Hereafter, so he is brought to Hell. At this time
the revelation angel, Gabriel, is addressed: “Ask My servant if he has accompanied the scholars in the
world so that I would accept their intercession for him.” The sinner responds negatively. Then there is an
address again: “Ask if he has sat with the scholars for eating food.” The sinner’s answer is again no.
“Have you sat where a scholar had sat?” he is asked. “No,” he says again. “Are you named after a
scholar?” “No.” “Have you had a friend who had loved the scholars?” The sinner responds positively. So
Allah calls: “O Gabriel! I forgave him out of My Comprehensive Mercy; treat him kindly and bring him to
Paradise!”

Allah’s Mercy on the Youth in David’s Age
Shaykh Saduq narrates: Prophet David (as) had a gathering which was attended, among others, by a
young, slim, and silent man. One day, the angel of death came to David’s gathering while he stared at
that young man. David (as) asked the death angel: “Are you looking at him?” The angel said: “Yes, I am
to seize his spirit in seven days.” David felt pity and mercy for the man and told him: “Do you have a
wife?” The young man replied: “No, I am not married yet.” David told him to go to a famous person’s
house, propose his daughter, and marry her the same night. Then he gave him a great amount of money
so that he may buy all the necessary things and told him to come back to him after seven days.
The young man went and seven days after his marriage returned to David (as). David asked him: “How
is your state?” The young man answered: “I am in an even better state than you.” David waited his
death for a while but he did not die. So he told the man to go and come back seven days later.
The young man left and returned again in seven days, but he did not die. Therefore David told him to
return in seven days again. After seven days, when the man came to David, the death angel came to
David (as) too. David asked the angel: “Didn’t you tell that you had to seize his soul?” The death angel

replied: “You are right, but because of your mercy, Allah had Mercy on the man and granted him another
thirty years to live.”124
The Merciful Allah descends His Mercy to His servant and treats him kindly by the smallest excuses.

Features of the Freed Captive
It is narrated in a very important tradition of Imam Sadiq (as) that a group of war captives were brought
to the Prophet of Islam (S).
The Messenger (S) ordered to kill all of them except one. That person was surprised and said: “Why did
you issue my freedom?” The Prophet (S) said: “I was informed by the revelation angel that you have ﬁve
features that Allah loves; great zeal in ﬁghting, generosity, good-temperedness, truth in speaking, and
courage.” After this strange happening, that freed captive embraced Islam and in one of battles
alongside the Prophet (S), was martyred.125

The Believing Servant
Imam Sadiq (as) ordered to whip a servant because of his sin. The servant said: “O son of the
Messenger of Allah! Do you want to beat someone who has no intercessor but you? How about your
mercy and kindness?” so Imam ordered to leave him. Then the servant said: “It was not you who freed
me, the One Who taught me how to speak this way rescued me.” Imam (as) said: “By Allah, this servant
is a true believer and sees no one besides Allah!”
In fact, the true believers are not treated but mercifully. Any servant of Allah who testiﬁes to His Unity
and acts moderately will get subjected to His extended Mercy.

The Fate of Witness of Josef’s Innocence
In some exegesis books of the Holy Qur’an it is narrated that when Josef (as) took the crown in Egypt,
he thought he needed a deputy in arranging the government affairs, so that he may people’s lives and
behave kindly to them. The revelation angel came to him from Allah and told him: “Allah says that you
need a deputy.” Josef (as) answered: “I was thinking about the same issue, but who deserves this
position?” Gabriel said: “Tomorrow morning when you move from your headquarters, appoint the ﬁrst
person who is worthy of this position.” Next morning, the ﬁrst man that Josef saw was a weak, thin wood
carrier, so Josef thought he cannot bear the heavy responsibility. He wanted to pass by the wood carrier
when Gabriel descended and said: “Do not leave this person! He was the one who testiﬁed to your
innocence and purity before Egypt’s king so he is worthy of being your deputy.”
While the Almighty grants the deputy position to a testiﬁer of Josef’s innocence, what would he grant
someone who have testiﬁed to His Unity throughout a lifetime?!

True! The extent of Allah’s Mercy and Kindness is not understandable by any wise and intellectual man.
 ﻓ ﻟﺐنْ ﺗَﻬﺘَﻬﺎ اﻳﺮﺟ اﻪﻠَﻴ ﻋﻦ ﻣﺖﻏَﻠَﺒﺘَﻬﺎ وﻤﺣﺘَﻬﺎ وﺘَﻤ ﺣ اﻟﱠﺘﺔﻴﺑِﺎﻟْﻘَﻀ و،ﺗَﻬﺎ ﻗَﺪﱠر اﻟﱠﺘةﻟُﻚَ ﺑِﺎﻟْﻘُﺪْرﺎﺳِﺪى ﻓَﺎﻴﺳ وﻟﻬا
ﻠَﻨْﺘُﻪﻋ او اﺘُﻪﺘَﻤ ﻛ،ﻠْﺘُﻪﻤﻞ ﻋﻬ ﺟﻞﻛ و،ﺗُﻪرﺮﺳ ﻗَﺒِﻴﺢ اﻞﻛ و،ﺘُﻪذْﻧَﺒ ذَﻧْﺐ اﻞﻛ و،ﺘُﻪﻣﺮﺟم اﺮ ﺟﻞ ﻛﺔﺎﻋ اﻟﺴ ﻫﺬِهﻓ وﻠَﺔ اﻟﻠﱠﻴﻫﺬِه
ﺗُﻪﺮﻇْﻬ او اﺘُﻪﺧْﻔَﻴا
My Allah and My master! So I ask You by the power You have apportioned. And the decision which You
have determined and imposed, and through which You have overcome him toward whom it has been put
into effect- that You forgive me in this night and at this hour every offence I have committed, every sin I
have performed, every wicked thing I have concealed, every folly I have enacted- whether I have hidden
it or announced it, whether I have concealed it or manifested it.
At the beginning of the book, especially in the section of “O Allah! Forgive my sins…” different sins as
well as their consequences were explained. In this part too, Imam ‘Ali (as) mentions the hidden and
apparent sins and asks Allah to forgive them all.
Thursday night is the night of beseeching Allah for repentance, supplication, and weeping. We go in the
presence of Allah so that he would forgive our sins and have mercy, pardon, regard, and beneﬁcence on
us in this night.
ﻗﻴﺐ اﻟﺮﻧْﺖ اﻨْﺖﻛ و،ﻮارِﺣ ﺟﻊ ﻣَﻠﻮداً ﻋ ﺷُﻬﻢﻠْﺘَﻬﻌﺟ وّﻨﻮنُ ﻣ ﻣﺎ ﻳﻔْﻆ ﺑِﺤﻢﻠْﺘَﻬﻛ و اﻟﱠﺬﻳﻦﺒﻴﻦﺎﺗْ اﻟﺮامْﺎ اﻟﻬﺛْﺒﺎﺗ ﺑِﺎتﺮﻣﺔ اِﯩﻴ ﺳﻞﻛو
ﻠْﺘَﻪﺴﺎن ﻓَﻀﺣ او اِﻟُﻪﺮ ﺗُﻨَﺰ ﺧَﻴﻞ ﻛﻦ ﻣّﻈ ﺣﺮّﻓنْ ﺗُﻮا و،ﺗَﻪﺘَﺮﻚَ ﺳﻠﺑِﻔَﻀ و،ﺘَﻪﺧْﻔَﻴﻚَ اﺘﻤﺣﺑِﺮ و،ﻢﻨْﻬ ﻋﻤﺎ ﺧَﻔﺪَ ﻟاﻟﺸّﺎﻫ و،ﻬِﻢراﺋ وﻦ ﻣَﻠﻋ
هﺘُﺮ ﺧَﻄَﺄ ﺗَﺴو اهﺮ ذَﻧْﺐ ﺗَﻐْﻔو اﻄُﻪﺴ رِزْق ﺗَﺒو اهٍ ﺗَﻨْﺸُﺮ ﺑِﺮوا
And every evil act which You have commanded the Noble Writers to record, those whom You have
appointed to watch over every action of mine and whom You have made, along with my limbs, witness
against me. And You are Yourself the Watcher over me from behind them, and the Witness of what is
hidden from them, but through Your mercy You concealed it and through Your Bounty You veiled it. (And
I ask You) that you bestow upon me an abundant share of every good You send down, kindness You
confer; goodness You unfold; provision You spread out; sin You forgive or error You cover.

The Two Illustrious Angels and Body Limbs
The recording of human deeds by the two writer angels as well as the limbs’ being witnessnes for
human behavior are facts mentioned in the Holy Qur’an and the traditions.
َﻠُﻮنﺎ ﺗَﻔْﻌﻮنَ ﻣﻠَﻤﻌ ﻳ.ﺒِﻴﻦﺎﺗﺎ ﻛاﻣﺮ ﻛ.ﻴﻦﻈﺎﻓ ﻟَﺤﻢﻠَﻴنﱠ ﻋاو.
And most surely there are keepers over you. Honorable records, they know what you do.

(82:10-12)
ﻨَﺎ؟ﻠَﻴ ﻋ ﺷَﻬِﺪْﺗُﻢﻢ ﻟﻢﻠُﻮدِﻫﺠﻗَﺎﻟُﻮا ﻟ و.َﻠُﻮنﻤﻌﺎﻧُﻮا ﻳﺎ ﻛ ﺑِﻤﻢﻫﻠُﻮدﺟ وﻢﻫﺎرﺼﺑا وﻢﻬﻌﻤ ﺳﻬِﻢﻠَﻴﺎ ﺷَﻬِﺪَ ﻋوﻫﺎءﺎ ﺟذَا ﻣ اﺘﱠﺣ
ءَ ﺷﻞ ﻛﻧﻄَﻖ اﻟﱠﺬِي اﻪﻧﻄَﻘَﻨَﺎ اﻟﻗَﺎﻟُﻮا ا.
Until when they come to it, their ears and their eyes and their skins shall bear witness against
them as to what they did. And they should say to their skins: why have you borne witness
against us? They shall say: Allah Who makes everything speak has made us speak. (41:21)
َﻠُﻮنﻤﻌﺎﻧُﻮا ﻳﺎ ﻛ ﺑِﻤﻢﻠُﻬﺟرا وﺪِﻳﻬِﻢﻳا وﻢﻨَﺘُﻬﻟْﺴ اﻬِﻢﻠَﻴﺪُ ﻋ ﺗَﺸْﻬمﻮﻳ.
On the day when their tongues and their hands and their feet shall bear witness against them as
to what they did. (24:24)
َﻮنﺒﺴﺎﻧُﻮا ﻳﺎ ﻛ ﺑِﻤﻢﻠُﻬﺟرﺪُ اﺗَﺸْﻬ وﺪِﻳﻬِﻢﻳﻨَﺎ اﻤّﻠُﺗ وﻬِﻢاﻫﻓْﻮ اَﻠ ﻋﻢ ﻧَﺨْﺘمﻮاﻟْﻴ.
On that day We will set a seal upon their mouths, and their hands shall speak to Us, and their feet
shall bear witness of what they earned. (36:65)
ٌﻴﺪﺘ ﻋﻴﺐﻗ رﻪ ﻟَﺪَﻳﻻلٍ ا ﻗَﻮﻦﻆُ ﻣﻠْﻔﺎ ﻳﻣ.
He utters not a word but there is by him a watcher at hand. (50:18)
Besides the writer angels and human limbs, the earth will testiﬁy against human deeds, as stated in
Zilzal chapter:
ﺎ ﻟَﻬﺣوﻚَ اﺑنﱠ ر ﺑِﺎ.ﺎﻫﺎرﺧْﺒ اﺪِّثﺬٍ ﺗُﺤﺌﻣﻮﻳ.
On that day, the earth shall tell it news, because your Lord had inspired her. (99:4-5)
Also the Almighty, the prophets (as), and Imams (as) see human deeds and will testify against him,
according to some verses in Tawbah chapter of the holy Qur’an:
َﻠُﻮنﻤ ﺗَﻌﻨﺘُﻢﺎ ﻛ ﺑِﻤﻢِﯩﻨَﺒ ﻓَﻴةﺎداﻟﺸﱠﻬﺐِ و اﻟْﻐَﻴﻢﺎﻟ ﻋَﻟونَ ادﺘُﺮﺳﻨُﻮنَ وﻣﻮاﻟْﻤ وﻮﻟُﻪﺳر وﻢَﻠﻤ ﻋﻪى اﻟﺮﻴﻠُﻮا ﻓَﺴﻤ اﻋﻗُﻞو.
And say: Work! So Allah will see your work and so will His Messenger and the believers; and you

shall be brought back to the Knower of the unseen and the seen, then He will inform you of what
you did. (9:105)
According to such Qur’anic verses, the testimony of the witnesses on the Day of Resurrection will be
against the disbelievers, enemies, and wrongdoers; because the believers and the repented servants will
be subjected to Allah’s Mercy on that day; their books of deed will not be opened before other people;
Allah will make the witnesses forget the believers’ sins and will save their faces.
Imam ‘Ali (as) stated:
ﺘُﺐَ ﺗﺎﻧَﺖﺎ ﻛﻔَﻈَﺔُ ﻣﺖِ اﻟﺤﻴﻧْﺴ واﻪﻠَﻴ ﻋﺘُﻢَضِ أنْ ﺗﺑِﻘَﺎعُ اﻷر وﻪﻠَﻴ ﻋﺘُﺮ أنْ ﺗَﺴﻪارِﺣﻮ ﺟتﺮﻣا وﻪﻠَﻴ ﻋﻪ اﻟ ﺗَﺎب ﺗَﺎبﻦﻣ
ﻪﻠَﻴﻋ.
One who repents Allah would accept his repentance and order his organs to cover sins from his
sight. He would order the earth segments to make him neglect his sins, and makes the Writers
forget what they have written in that servant's letter of deeds.126
Imam Sadiq (as) said:
 ﺑِﻘَﺎعَإﻟ وﻪﻮارِﺣ ﺟَ إﻟﻮﺣﻳ و،ﻪﻠَﻴﺎنِ ﻋﺘُﺒﺎﻧَﺎ ﻳﺎ ﻛ ﻣﻪﻴَﻠ ﻣﻨْﺴ ﻳ...ﻪﻠَﻴ ﻋﺘَﺮﺳ وﻪ اﻟﻪﺒﻮﺣﺎً أﺣﺔً ﻧَﺼﺪُ ﺗَﻮ ﺑﺒ اﻟﻌإذَا ﺗَﺎب
ِ اﻟﺬﱡﻧُﻮبﻦ ﻣءَ ﺑِﺸﻪﻠَﻴﺪُ ﻋﺸْﻬ ﻳءَ ﺷﺲﻟَﻴ وﻠْﻘَﺎه ﻳﻴﻦ ﺣﻞﺟ وﺰ ﻋﻪ اﻟَﻠْﻘ؛ ﻓَﻴﻪ ذُﻧُﻮ ﺑﻪﻠَﻴ ﻋﺘُﻤضِ أنْ اﻛاﻷر.
‘If a servant repents sincerely, Allah would love him and cover his faults in the world and the
Hereafter.’ I asked Imam Sadiq (as): ‘How will Allah cover them?’ Imam (as) replied: ‘He will make
the two angels, in charge of that servant, forget all about his sins they have recorded, and will
reveal to his body organs to do so. So the servant would meet Allah while there is no record of
his sins.’127
ً ﻳﺎ ﺧَﺒﻴﺮا،ﻨَﺘﺴﻣى وﺮﻠﻴﻤﺎً ﺑِﻀ ﻳﺎ ﻋﺘﻴ ﻧﺎﺻﺪِه ﺑِﻴﻦ ﻳﺎ ﻣ،ّﻚَ رِﻗﻣﺎﻟ وﻻيﻮﻣِﺪي وﻴﺳ وﻟﻬِ ﻳﺎ ابِ ﻳﺎ ربِ ﻳﺎ ربﻳﺎ ر
ﻞ اﻟﻠﱠﻴﻦ ﻣﻗﺎﺗو اﻞﻌنْ ﺗَﺠﻚَ اﻤﺎﺋﺳاﻚَ وﻔﺎﺗ ﺻﻈَﻢﻋاﻚَ وﻗُﺪْﺳﻚَ وّﻘﻟُﻚَ ﺑِﺤﺎﺳِ ابِ ﻳﺎ ربِ ﻳﺎ رب ﻳﺎ رﻓﺎﻗَﺘﺑِﻔَﻘْﺮى و
ًﺪاداً واﺣﻠﱡﻬﺎ وِررادى ﻛوا وﻤﺎﻟﻋﻮنَ اَ ﺗّﺘﻮﻟَﺔً ﺣﻘْﺒﻨْﺪَكَ ﻣ ﻋﻤﺎﻟﻋا و،ًﻮﻟَﺔﺻﻮﻚَ ﻣﺘﺪْﻣﺑِﺨ و،ًةﻮرﻤﻌﺮِكَ ﻣاﻟﻨﱠﻬﺎرِ ﺑِﺬِﻛو
ِبِ ﻳﺎ ربِ ﻳﺎ رب ﻳﺎ رﻮاﻟﺣ اتﻮَ ﺷﻪﻟَﻴ اﻦ ﻳﺎ ﻣﻟﻮﻌ ﻣﻪﻠَﻴ ﻋﻦِﺪي ﻳﺎ ﻣﻴ ﻳﺎ ﺳ،ًﺪاﻣﺮﻚَ ﺳﺘﺪْﻣ ﺧ ﻓﺣﺎﻟو
My Lord! My Lord! My Lord! My Allah! My Master! My Protector! Owner of my bondage! O He in whose
Hand is my forelock! O He who knows my afﬂiction and my misery! O He who is aware of my poverty
and indigence! My Lord! My Lord! My Lord! I ask You by Your Truth, Your Holiness and the greatness of
Your Attributes and Names, that You make my times in the night and the day inhabited by Your
remembrance and joined to Your service and my acts acceptable to You, so that my acts and my

prayers may all be a single litany and my occupation with Your service everlasting. My Master! O He
upon whom I depend! O He to whom I complain of my states! My Lord! My Lord! My Lord!

Allah’s Exalted Name
Some of the ascetic, favorite, and righteous servants believe that the holy word ‘rabb (Lord)’ is Allah’s
Exalted or chief name. In Arabic, it means an Owner Who trains His creature wisely and out of Mercy.
They also believe that by referring to it, one can get subjected to Allah’s Mercy, get his problems solved,
and his sins forgiven.
Maybe the reason why all the prophets and Imams (as) resorted to this name in their prayers and at
times of difﬁculty was because they knew it to be Allah’s Exalted name.
Adam and Eve, when repenting, stated:
ﺮِﻳﻦ اﻟْﺨَﺎﺳﻦ ﻣﻮﻧَﻦَﻨَﺎ ﻟَﻨﻤﺣﺗَﺮ ﻟَﻨَﺎ وﺮ ﺗَﻐْﻔنْ ﻟَﻢاﻨَﺎ وﻧﻔُﺴﻨَﺎ اﻨَﺎ ﻇَﻠَﻤﺑر.
Our Lord! We have been unjust to ourselves, and if Thou forgive us not, and have not mercy on
us, we shall certainly be of the losers. (7:23)
After nine hundred and ﬁfty years of preaching the disbelievers but receiving only disappointment in
return, Noah (as) sated:
اﺎرﻳ دﺮِﻳﻦﺎﻓْ اﻟﻦضِ ﻣر اﻻَﻠ ﻋ ﺗَﺬَرِ ﻻبر.
My Lord! Leave not upon the land any dweller from among the unbelieving. (71:26)
Prophet Abraham (as) said in his prayers:
ﻴﻦﺤﺎﻟ ﺑِﺎﻟﺼﻘْﻨﻟْﺤاﺎ وﻤ ﺣ ﻟﺐِ ﻫبر.
My Lord! Grant me wisdom and join me with the righteous. (26:83)
Prophet Moses (as) said when he was in need:
ﻴﺮﺮٍ ﻓَﻘ ﺧَﻴﻦ ﻣَﻟ اﻟْﺖﻧﺰﺎ اﻤ ﻟّﻧِ ابر.
My Lord! Surely I stand in need of whatever good Thou mayest sent down to me. (28:24)

Prophet Solomon (as), in his prayer, prayed for forgiveness of his sins and asked for a unique kingdom:
ﺎبﻫ اﻟْﻮﻧْﺖﻧﱠﻚَ اﺪِي اﻌ ﺑﻦﺪٍ ﻣﺣ ﻻﻐﻨْﺒ ﻳﺎ ﻻْﻠ ﻣ ﻟﺐﻫ و ﻟﺮِ اﻏْﻔبر.
My Lord! Forgive me and grant me a kingdom which is not ﬁt for being inherited by anyone after
me. (38:35)
Prophet Zachariah (as) said when asking for a child:
ﻴﻦارِﺛ اﻟْﻮﺮ ﺧَﻴﻧْﺖاا ود ﻓَﺮﻧ ﺗَﺬَرِ ﻻبر.
My Lord! Leave me not alone; and Thou art the best of inheritors. (21:89)
Prophet Josef (as), for thanking Allah and asking Him his wish, said:
ﻓﱠﻨ ﺗَﻮةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴ ﻓِﻴﻟ وﻧْﺖضِ اراﻻاتِ وﺎوﻤ اﻟﺴﺮﺎدِﻳﺚِ ﻓَﺎﻃﺣ اﻻوِﻳﻞ ﺗَﺎﻦ ﻣﺘَﻨﻠﱠﻤﻋﻠْﻚِ و اﻟْﻤﻦ ﻣﺘَﻨِ ﻗَﺪْ آﺗَﻴبر
ﻴﻦﺤﺎﻟ ﺑِﺎﻟﺼﻘْﻨﻟْﺤاﺎ وﻤﻠﺴﻣ.
My Lord! Thou has given me of the kingdom and taught me the interpretation of sayings.
Originator of the heavens and the earth! Thou art my guardian in this world and the Hereafter;
make me die a Muslim and join me with the good. (12:101)
At the time of extreme tribulation, Prophet Job (as) stated:
ﻴﻦﻤاﺣ اﻟﺮﻢﺣر اﻧْﺖا وﺮ اﻟﻀﻨﺴ ﻣّﻧ اﻪﺑى رذْ ﻧَﺎد اﻮبﻳاو.
And Ayyub, when he cried to his Lord: Harm has afﬂicted me and thou art the most merciful of
the merciful. (21:83)
Almighty Allah has taught the Prophet of Islam (S) as follows:
ﻴﻦﻤاﺣ اﻟﺮﺮ ﺧَﻴﻧْﺖا وﻢﺣار وﺮِ اﻏْﻔب رﻗُﻞو.
And say: O My Lord! Forgive and have mercy, for Thou art the Best of all who show mercy.
(23:118)
And the believer and righteous servants, when pondering on the creation of the heavens and the earth,
stated:

َﺎﻧَﻚﺤﺒ ﺳﻼﺎﻃﺬَا ﺑ ﻫﺎ ﺧَﻠَﻘْﺖﻨَﺎ ﻣﺑر.
Our Lord! Thou have not created this in vein! Glory be to Thee! (3:191)
And Satan, who was the most proud one, asked for respite until the Last day by this name: “He said:
Give me respite until the day when they are raised. (7:14)” and the Almighty accepted the request of this
cursed outcast and gave him respite only because he referred to Allah’s Exalted name.
It is narrated from the messenger of Allah (S):
Anyone who says ‘My Lord’ for seven times, Allah will fulﬁll his wish.
It is also narrated that when a believing servant says ‘My Lord’ once, Allah says ‘Here I am’. And when
the servant calls Allah for the second and third times, he will be addressed: ‘Ask Me so that I may grant
you!’128

Accepted Deeds
One of the common prayers of all the prophets (as), Imams (as) and Allah’s favorite servants has always
been for the Almighty to accept their deeds and treat them with His Mercy.
They have been aware of the fact that no one is accepted in Allah’s presence without having deeds; and
no one is accepted in His presence with deeds only; other necessary characteristics are belief and
sincerity without which no one is subjected to Allah’s mercy. Therefore, the favorite servants paid much
attention to having good deeds as well as the necessary conditions for the acceptance of deeds. And as
they performed their deeds as they should, they requested Allah to accept their deeds.
The Holy Qur’an and the traditions imply that a deed is accepted provided that its performer has belief in
Allah and does it for Allah’s sake and is in accord with the divine rules. It should be pointed out that the
believing servant’s deed is accepted and his sin is forgiven. But the deed of a disbelieving servant,
however great and worthy it might be, is not accepted and his sin, however tiny it might be, is not
forgiven.
Some important traditions are narrated about worthy deeds together with its most valuable conditions in
Shiite books, some of which will follow:
ِال اﻷﻗْﻮﻦﺴ ﺑِﺤﺎلِ ﻻﻤ اﻷﻋﻦﺴ ﺑِﺤﺎﻧَﻪﺤﺒ ﺳﻪﻨْﺪَ اﻟ ﻋفاﻟﺸﱠﺮ.
The servant’s worth and value before the Almighty is because of his good deeds not his good
speech.129

ﻦﺆﻣ اﻟﻤﺎرﻌ ﺷﻞﻤاﻟﻌ.
Deeds are the slogan of a believing servant.130
تﻮ اﻟﻤﺔً إﻻ ﻏَﺎﻳﻴﻦﻨﺆﻣ اﻟﻤﻞﻤﻌ ﻟﻞﻌﺠ ﻳ ﻟَﻢﻪﺔَ! ﻓﺈنﱠ اﻟﻣﺪَاوﺔَ اﻟﻤﻣﺪاواﻟﻤ.
Continue your deeds! Continue your deeds! Because Allah has not set an end for the believing
servant’s deeds except his death.131
ِاﻹﻳﻘَﺎن وعر اﻟﻮﺪْقﺻﺎنِ و اﻹﻳﻤصﺎلِ إﺧْﻼﻤ اﻷﻋَﻠأﻋ.
The best deeds are belief, piety, and faith.132
Imam Sadiq (as) stated:
ﺎزَواﺠﻴ ﻟﻬِﻢﺎﻟﻤ ﺑِﺄﻋةﺮ اﻵﺧﻓﻓﻮا وﺎرﺘَﻌﻴ ﻟﻬِﻢﺎﺋﺎ ﺑِﺂﺑ اﻟﺪﱡﻧْﻴ ﻓ اﻟﻨﱠﺎسﻪﺎ اﻟﻋد.
Allah named people after their fathers in this world in order that they would know each other and
He will call the people by their deeds in the Hereafter in order that He would give them reward or
punishment.133
The Messenger of Allah (S) stated:
مﻼ اﻟﻴﻦﻟ وﺎم اﻟﻄﱠﻌﺎمﻚَ إﻃْﻌ ذَﻟﻦﻚَ ﻣﻠَﻴنُ ﻋﻮأﻫ و،ورﺮﺒ ﻣﺞﺣ وﻪ اﻟﺒِﻴﻞ ﺳ ﻓﺎدﺟِﻬ و ﺑِﻪﺪِﻳﻖﺗَﺼ وﻪﺎنٌ ﺑِﺎﻟﺎلِ إﻳﻤﻤ اﻷﻋﻞأﻓْﻀ
َﻚﻠَﻴ ﻋﻪ اﻟﺎه ﻗَﻀءَ ﺷ ﻓﻪ اﻟ ﺗَﺘﱠﻬِﻢﻚَ ﻻ ذَﻟﻦﻚَ ﻣﻠَﻴنُ ﻋﻮأﻫ و، اﻟﺨُﻠُﻖﻦﺴﺣﺔُ وﺤﺎﻣﺴاﻟﻤو.
The best deed is believing in Allah, ﬁghting in Allah’s path, and hajj pilgrimage. Other simpler
deeds are feeding the poor, lenient speech, and good temperedness. Still an easier deed for you
is that you do not accuse Allah in what He has destined for you.134
ٍﺎل ﺣﻞ ﻛَﻠ ﻋَﺎﻟ ﺗَﻌﻪ اﻟﺮذِﻛ وﻞﺟ وﺰ ﻋﻪ اﻟﺎﺗُﻚَ اﻷخَ ﻓﻮاﺳﻣﻚَ و ﻧَﻔْﺴﻦﺎﻓُﻚَ ﻣ إﻧْﺼ:ٍﺎلﺼ ﺧثﺎلِ ﺛَﻼﻤِﺪُ اﻷﻋﻴﺳ.
The best deeds are three; treating others justly, helping the religious brothers, and remembering
Allah in every state.135
Imam ‘Ali (as) said:
ﻟَﻪﻗَﻮ وﻠَﻪﻌﻓ وﺘَﻪﻤﺻ وﻪﻣﻼﻛ وﻪﻛﺗَﺮ وأﺧْﺬَه وﻪﻐْﻀﺑ وﻪﺒﺣ وﻪﻠْﻤﻋ وﻠَﻪﻤ ﻋﻪ ﻟ أﺧْﻠَﺺﻦﻤ ﻟﻃُﻮ ﺑ.

A lucky person is the one whose knowledge and behavior, friendship and enmity, taking and
releasing, speaking and silence, are based on sincerity and Allah’s satisfaction.136
The Messenger of Allah (S) advised Abu-Dhar, saying:
:ﻞﺟ وﺰ ﻋﻪلِ اﻟ ﺑِﻘَﻮﻞﺘَﻘَﺒ ﻳﻞﻤ ﻋﻞ ﻳِﻘﻒﻴﻛ و،ى ﺑِﺎﻟﺘﱠﻘْﻮﻞﻤ ﻋﻞﻘ ﻳ ﻻ؛ ﻓَﺈﻧﱠﻪﻞﻤﻨْﻚَ ﺑِﺎﻟﻌﺎﻣﺎً ﻣﻤﺘى أﺷَﺪﱠ اﻫ ﺑِﺎﻟﺘﱠﻘْﻮﻞﻤ ﺑِﺎﻟﻌﻦﻛ
ﻴﻦﺘﱠﻘ اﻟْﻤﻦﻪ ﻣ اﻟﻞﺘَﻘَﺒﺎ ﻳﻧﱠﻤ”ا.“
Try to have a deed adorned with piety rather than a simple deed, since a deed adorned with piety
is not a small deed. How can an accepted deed be small while the Almighty says: ‘Surely Allah
accepts (deeds) only from the pious.’137
Imam ‘Ali (as) said:
ﻴﻪ ﻓﺖﺎ أﺧْﻠَﺼ ﻣﻚَ إﻻﻠﻤ ﻋﻦ ﻣﻞﺘَﻘَﺒ ﻳإﻧﱠﻚَ ﻟَﻦ.
Surely your deeds will not be accepted except those which have been done piously.138
Thus, the deeds of a servant who has belief, sincerity, and piety will be accepted. Accepted deeds is so
valuable that it is narrated from Imam Sadiq (as) that:
ﻪﺬِّﺑﻌ ﻳﻨَﺔً ﻟَﻢﺴ ﺣﻨْﻪ ﻣ ﻗَﺒِﻞﻦﻣ و،ﻪﺬِّﺑﻌ ﻳﺪَةً ﻟَﻢاﺣةً وﻼ ﺻﻨْﻪ ﻣﻪ اﻟ ﻗَﺒِﻞﻦﻣ.
A person, one of whose prayers is accepted, will not be punished by Allah and anyone, one of
whose deeds is accepted, will not be chastised at all.139
َﻨﱠﺔ اﻟﺠﺧَﻞدﺪاً و أﺑﻪﺬِّﺑﻌ ﻳﺪَةً ﻟَﻢاﺣﻨَﺔً وﺴ ﺣﻨْﻪ ﻣ ﻗَﺒِﻞﻦﻣ.
A person, one of whose deeds is accepted by Allah, will not be chastised at all and will get into
the Paradise.140
O Allah! Keep us from dullness in doing our deeds! Increase our joy in performing Your deserved
worship! And grant our hearts full awareness!
،َﻚﺘﺪْﻣﺼﺎلِ ﺑِﺨّﺗ اﻻ ﻓاﻟﺪﱠوام و،َﻚﺘ ﺧَﺸْﻴ اﻟْﺠِﺪﱠ ﻓ ﻟﺐﻫ وﺤﻮاﻧ ﺟﺔﺰﻳﻤ اﻟْﻌَﻠ ﻋاﺷْﺪُد وﻮارِﺣﻚَ ﺟﺘﺪْﻣ ﺧﻠِ ﻋﻗَﻮ
ﻧُﻮﻨْﻚَ د ﻣﻧُﻮدا وﺸْﺘﺎﻗﻴﻦ اﻟْﻤﺑِﻚَ ﻓ ﻗُﺮﻟ اﺷْﺘﺎقا و اﻟْﺒﺎرِزﻳﻦﻚَ ﻓﻟَﻴﺮِعَ ااُﺳ وﺎﺑِﻘﻴﻦ اﻟﺴﻴﺎدﻳﻦ ﻣﻚَ ﻓﻟَﻴ احﺮﺳ اّﺘﺣ
ﻨﻴﻦﻣﻮ اﻟْﻤﻊ ﺟِﻮارِكَ ﻣ ﻓﻊﺘَﻤﺟا و،ﻨﻴﻦﻮﻗﺨﺎﻓَﺔَ اﻟْﻤﺧﺎﻓَﻚَ ﻣا و،ﺼﻴﻦاﻟُْﻤﺨْﻠ

Strengthen my limbs in Your service; fortify my ribs in determination; and bestow upon me earnestness
in my fear of You and continuity in my beings joined to Your service, so that I may move easily toward
You in the battleﬁelds of the foremost, hurry to You among the prominent, desire fervently Your proximity
among the fervently desirous, move near to You with the nearness of the sincere, fear You with the fear
of those who have conviction and gather with the believers in Your nearness.

Request for Strength
In this part of the supplication, Amir al-Mu’minin (as), the mystic and righteous servant, sees all the
doors of Allah’s Mercy open to him and the acceptance of his supplication nearer, so he asks his most
valuable and spiritual requests, which promote human to the peak of perfection and growth, from the
Almighty. These requests are the signs of the supplicant’s mysticism, deep knowledge, and
comprehensive understanding. Imam ‘Ali (as) asks Allah to strengthen his limbs in His service, that is
sincere worship, as well as in serving Allah’s believing servants, which is in fact serving Him. If this
spiritual power and divine strength is granted to the believing servant from the Almighty, he will ﬁnd
nothing sweeter than serving the Lord and His servants.

Conditions for Allah’s Special Blessings
To gain Allah’s special blessings, the mystic servant should prepare the necessary grounds for it by:
1. Avoiding the company of people with weak faith who do not try to strengthen their belief and should
accompany the favorite servants and divine scholars instead.
2. Avoid eating doubtful meals, let alone unlawful meals, in parties and feasts of people with unlawful
wealth.
3. Purifying the soul from the vices and extreme lust and adorning it with virtues and divine realities.
4. Avoiding gluttony that is the cause of satanic states and hinderer of Godly inspirations and knowledge.
5. Avoiding too much sleeping which brings about dullness in worship and the death of humane spirit.

Association and the Companion
The Messenger of Allah (S) stated:
ﻮء اﻟﺴ ﻗَﺮِﻳﻦﺸَﺔﺣ اﻟﻮﺶﺣأو.
The worst fear is the fear of bad companions and friends.141

Imam ‘Ali (as) said:
ﻪﺒﺎﺣﺼدِي ﻣﺮﻳ وﻘَﺎرِﻧَﻪﻚُ ﻣﻠﻬ ﻳ ﻓَﺈﻧﱠﻪ،ﻮء اﻟﺴﺔَ ﻗَﺮِﻳﻦﺎﻟَﺴﺠ ﻣﺬَرإﺣ.
Avoid accompanying an evil friend, because such a friend abolishes his friend physically and
spiritually.142
The ninth infallible Imam, Imam al-Jawad (as), said:
ه أﺛَﺮﺢﻘْﺒﻳ وهﻨْﻈَﺮ ﻣﻦﺴﺤﻠُﻮلِ؛ ﻳﺴﻒِ اﻟﻤﻴﺎﻟﺴ ﻛ ﻓَﺈﻧﱠﻪ،ِِﻳﺮﺮّﺔَ اﻟﺸﺒﺎﺣﺼﻣﺎكَ وإﻳ.
Avoid accompanying a wicked person since he is like a sword without sheath whose appearance
is nice but whose consequence is ugly.143
Imam Sadiq (as) stated:
ﻢﻨﻴ ﻟَﻚَ ﺳ ﻧَﻢﻦﻣ و،َﻚﻤﻈْﻠﻴ ﻟَﻚَ ﺳ ﻇَﻠَﻢﻦﻣ و،َ ﺧَﺎنَ ﻟَﻚَ ﺧَﺎﻧَﻚﻦ؛ ﻷنﱠ ﻣﺎماﻟﻨﱠﻤ واﻟﻈﱠﻠُﻮم وﻦ اﻟﺨَﺎﺋ:ً اﻟﻨﱠﺎسِ ﺛَﻼﺛَﺔﻦ ﻣﺬَرإﺣ
َﻚﻠَﻴﻋ.
Avoid befriending three types of people; the disloyal, the oppressor, and the tale teller. The one,
who betrays you one day, will betray you another day too. The one, who oppresses others for
your sake, will sooner or later oppress you’re as well. And the one, who tells other people’s tales
before you, will tell your own tales to others in the future.144
Imam ‘Ali (as) said:
ىﺄوﻨﱠﺔَ اﻟﻤ ﺟﻦﺎ ﺗَﺴ اﻟﺪﱡﻧْﻴﻦ ﻋﺮِضأﻋ وﺎءﻠَﻤﺲِ اﻟﺤﺎﻟﺟ وﺎءﻤﺐِ اﻟﺤﺎﺣﺻ.
Accompany the wise men and the patient people and ignore the worldly life; take home in the
promised Paradise.145

Unlawful food
It is narrated from the Messenger of Allah (S):
ًﻠَﺔ ﻟَﻴﻴﻦﻌﺑةُ أرﻼ ﺻ ﻟَﻪﻞ ﺗُﻘْﺒ ﻟَﻢامﺮ ﺣﻦﺔً ﻣ ﻟُﻘْﻤﻞ أﻛﻦﻣ.

If one eats a bit of unlawful food, his prayer will not be accepted for forty nights.146
امﺮ ﺑِﺤﺪاً ﻏُﺬِّيﺴﻨﱠﺔَ ﺟ اﻟﺠمﺮ ﺣﻞﺟ وﺰ ﻋﻪإنﱠ اﻟ.
Surely the Paradise is forbidden for the one who has been fed with unlawful food.147
ِضاﻷراتِ وﺎوﻤ اﻟﺴﻠَﻚٍ ﻓ ﻣﻞ ﻛﻨَﻪﺪِ ﻟَﻌﺒفِ اﻟﻌﻮ ﺟ ﻓامﺮ ﺣﻦﺔُ ﻣﺖِ اﻟﻠﱡﻘْﻤﻗَﻌإذَا و.
When a bit of unlawful food is in a servant’s belly, all the angels in the heavens and the earth will
curse him.148
Imam al-Baqir (as) said:
ﻢﺣﻠَﺔُ ر ﺻﻻةٌ وﺮﻤ ﻋﻻ وﺞ ﺣﻨْﻪ ﻣﻞﻘْﺒ ﻳ ﻟَﻢامﺮ ﺣﻦ ﻣﺎﻻ ﻣﺎب إذَا أﺻﻞﺟإنﱠ اﻟﺮ.
When someone acquires an unlawful wealth, his Hajj and maintenance of kinship ties will not be
accepted.149

Moral Vices
Imam Al-Sajjad (as), the fourth infallible Imam, in the eighth supplication of ‘Al-Sahifah al-Sajjadiyyah’
mentions some of the moral vices, taking refuge from them to Allah:
 اﻟْﺨُﻠُﻖﺔﺎﺳَﺷ وﺔ اﻟْﻘَﻨَﺎﻋﻠﱠﺔﻗﺮِ وﺒﻒِ اﻟﺼﻌﺿﺪِ وﺴ اﻟْﺤﺔﻏَﻠَﺒﺐِ و اﻟْﻐَﻀةرﻮﺳصِ وﺮﺎنِ اﻟْﺤﺠﻴ ﻫﻦﻮذُ ﺑِﻚَ ﻣﻋ اّﻧ اﻢاﻟﻠﱠﻬ
ﻖ اﻟْﺤَﻠ ﻋﻞﺎﻃﻳﺜَﺎرِ اﻟْﺒا وﻠْﻔَﺔْ اﻟﺎﻃﺗَﻌ و اﻟْﻐَﻔْﻠَﺔﻨَﺔﺳﺪَى و اﻟْﻬﺨَﺎﻟَﻔَﺔﻣى وﻮ اﻟْﻬﺔﻌﺘَﺎﺑﻣ وﺔﻴﻤ اﻟْﺤﺔَﻠﻣ وةﻮ اﻟﺸﱠﻬﺎحﻟْﺤاو
ﻦﻤ ﻟﺔﻳ اﻟْﻮِﻻﻮءﺳ وﻴﻦّﻠﻘ ﺑِﺎﻟْﻤاءزْراﻻ وﺮِﻳﻦﺜ اﻟْﻤﺎةﺎﻫﺒﻣ وﺔﺎرِ اﻟﻄﱠﺎﻋﺒﺘاﺳ وﺔﻴﺼﻌﻐَﺎرِ اﻟْﻤﺼﺘاﺳ وﺛَﻢﺎ اﻟْﻤَﻠارِ ﻋﺮﺻاﻻو
و اﻖ ﻟَﻨَﺎ ﺑِﺤﺲﺎ ﻟَﻴ ﻣوم ﻧَﺮوﻮﻓﺎً اﻠْﻬ ﻣ ﻧَﺨْﺬُلوﻤﺎً اﺪَ ﻇَﺎﻟﻀنْ ﻧَﻌ اوﻨْﺪَﻧَﺎ اﺎرِﻓَﺔَ ﻋ اﻟْﻌﻄَﻨَﻊ اﺻﻦﻤﺮِ ﻟكِ اﻟﺸﱡﺗَﺮﺪِﻳﻨَﺎ وﻳ اﺖﺗَﺤ
ٍﺪﺣِ اﺶ ﻏَﻠ ﻋنْ ﻧَﻨْﻄَﻮِيﻧَﻌﻮذُ ﺑِﻚَ ا وﻠْﻢﺮِ ﻋ ﺑِﻐَﻴﻠْﻢ اﻟْﻌ ﻓﻧَﻘُﻮل.
O Allah, I seek refuge in Thee from the agitation of craving, the violence of wrath, the domination
of envy, the frailty of patience, the lack of contentment, surliness of character, urgency of
passion, the disposition to vehemence, following caprice, opposing guidance, the sleep of
heedlessness, undertaking the toilsome, preferring falsehood over truth, persisting in sin,
making little of disobedience, making much of obedience, vying with the wealthy, disparaging the
poor, guarding badly over those in our hands, failing to thank those who have done good to us,
aiding a wrongdoer, abandoning someone troubled, wanting what is not rightfully ours, and
speaking about knowledge without knowing. We seek refuge in Thee from harboring dishonesty

toward anyone…
These vices are greed, anger, jealousy, impatience, lack of contentment, bad temper, extreme lust,
insistence on anger, following the carnal soul, disagreement with guidance, ignorance, attempting more
than one’s tolerance, choosing the wrong instead of right, insistence on sins, belittling the sins, praising
one’s own worship, proud of the rich, disparaging the poor, ignoring the inferior, unthankfulness toward
the kind, helping the oppressor, leaving the oppressed, etc.
The Messenger of Allah was said:
ِ اﻟﻨّﺎرﻞ أﻫﻦ ﻣﺎ؛ ﻫﻴﻬ ﻓﺮ ﺧَﻴ ﻻ: ﻗَﺎل.ﺎاﻧَﻬﺎ ﺗُﺆذِي ﺟِﻴﺮﻨﱠﻬَﻟ وﻞ اﻟﻠﱠﻴﺗَﻘُﻮم وﺎر اﻟﻨﱠﻬﻮمﻧَﺔَ ﺗَﺼإنﱠ ﻓُﻼ.
There is a woman who fasts on the days and is awake worshipping at nights, but she is bad
tempered and annoys her neighbors. He said: She is of no good; her place is in the Hell.150
Imam Sadiq (as) said:
ﻞﺴ اﻟﻌﺪُ اﻟﺨَﻞﻔْﺴﺎ ﻳﻤ ﻛﻞﻤﺪُ اﻟﻌﻔْﺴ ﻟَﻴ اﻟﺨُﻠُﻖﻮءإنﱠ ﺳ.
Bad temper spoils deeds, as vinegar spoils honey.151

Gluttony
Imam ‘Ali (as) has stated:
ﻪﺎ ﻗَﻠْﺒﻗَﺴ وﻄْﻨُﻪ ﺑﻘُﻢ ﺳﻪﻤ ﻃَﻌﺜُﺮ ﻛﻦﻣ.
The one who is gluttonous has a sick stomach and a hard heart.152
ﻧَﺘُﻪﻮ ﻣﻪ ﻧَﻔْﺴَﻠ ﻋﺛَﻘُﻠَﺖ وﺘُﻪﺤ ﺻ ﻗَﻠﱠﺖﻠُﻪ أﻛﺜُﺮ ﻛﻦﻣ.
The one who is gluttonous has weak health and high expenses.153
ِﻮبﻴ اﻟﻌ ﺷَﺮهاﻟﺸﱠﺮ و،ه اﻟﺸﱠﺮﻦ ﻣﻞةُ اﻷﻛﺜْﺮﻛ.
Gluttony is the result of extreme lust and extreme lust is one of the worst vices.154
Imam Sadiq (as) stated:

ةﻮﺎنُ اﻟﺸﱠﻬﺠﻴﻫةُ اﻟﻘَﻠْﺐِ وﻮ ﻗَﺴ:ﻦﻴﯩﺸَﻴِﺛَﺔٌ ﻟرﻮ ﻣﻫ؛ وﻞ اﻷﻛةﺜْﺮ ﻛﻦ ﻣﻦﺆﻣﻘَﻠْﺐِ اﻟﻤ ﻟﺮ أﺿءَ ﺷﺲﻟَﻴ.
Nothing is more harmful for a believing servant’s heart than gluttony; it causes two features;
heard heartedness and rebellion of lust.155

Excessive Sleep
It is narrated from Imam al-Baqir (as) that Prophet Moses (as) said to Allah: “Which of Your servants do
You show more enmity to?” The Almighty answered him:
ِﺎر ﺑِﺎﻟﻨﱠﻬﻄﱠﺎل ﺑﻞﺟِﻴﻔَﺔٌ ﺑِﺎﻟﻠﱠﻴ.
The one who is in bed like a dead person all night and spends his day uselessly.156
The Messenger of Allah (S) has stated that Solomon’s mother told him:
ﺔﺎﻣﻴ اﻟﻘمﻮﻴﺮاً ﻳ ﻓَﻘﻞﺟ؛ ﺗَﺪَعُ اﻟﺮﻞ ﺑِﺎﻟﻠﱠﻴمةَ اﻟﻨﱠﻮﺜْﺮﻛﺎكَ وإﻳ.
Do not sleep much at nights because it causes man to be resurrected in the Hereafter
barehanded.157
Imam ‘Ali (as) stated:
ِﺮ اﻷﺟﻴﺮﺜ ﻛِتﻔَﻮﻳﺮِ وﻤ اﻟﻌﻴﺮ ﻗَﺼﻔْﻨ؛ ﻳم اﻟﻨﱠﻮ اﻟﻐَﺮِﻳﻢﺲﺑِﯩ.
Sleeping is a bad enemy; it wastes the short life and eliminates great reward.158
By avoiding what Islam has forbidden, like unlawful food, vices, gluttony, and excessive sleep, one’s
limbs are granted power to serve Allah and His servants. It is by this strength that the eyes would not
see but the truth and whatever Allah desires; the ears would not hear but the speech of Allah, the
Prophets (as), Imams, and the righteous; the tongue would not utter but just and true words; the hands
would not perform but honest attempt; the stomach would not eat but lawful food; the lust would not be
used but in lawful ways; and the feet would not go but towards divine gatherings, mosques, and holy
shrines. In short, all human limbs as well as his soul would move in the direction of worshipping Allah
and serving His servants.

Worshipping Allah
The value of worshipping is not completely known to us, who are in the narrowness of this world and we
are unaware of many facts before the advent of the Last Day. Worshipping Allah leads to progress,
perfection, goodness, prosperity, puriﬁed life, and obtaining the Paradise.
The Messenger of Allah (S) has stated about worship:
ﺮٍ أمﺴ ﻋَﻠﺎ؛ ﻋ اﻟﺪﱡﻧْﻴﻦ ﻣﺢﺒﺎ أﺻ ﻣَﻠ ﻋﺎﻟﺒ ﻳ ﻻﻮﺎ ﻓَﻬغَ ﻟَﻬﺗَﻔَﺮ وﺪِهﺴﺎ ﺑِﺠﻫﺎﺷَﺮﺑ وﺎ ﺑِﻘَﻠْﺒِﻪﻬﺒﺎ وأﺣﺎﻧَﻘَﻬةَ ﻓَﻌﺎدﺒ اﻟﻌﻖﺸ ﻋﻦ اﻟﻨﱠﺎسِ ﻣﻞأﻓْﻀ
ٍﺮﺴ ﻳَﻠﻋ.
The best man is the one who loves worshipping Allah in his heart, does it by his limbs, and
leaves other activities for it, not fearing worldly hardships.159
ﻼأﻣﻚَ ﻓَﻘْﺮاً و ﻗَﻠْﺒﻼ ﻓَﺄﻣّﻨﺪْ ﻣﺎﻋ ﺗُﺒ! ﻻم آدﻦﺎ ﺑ ﻳ.ًﻚَ رِزْﻗﺎﺪَﻳ ﻳﻼأﻣ وﻨﻚَ ﻏ ﻗَﻠْﺒﻼ أﻣﺗﺎدﺒﻌغْ ﻟ! ﺗَﻔَﺮم آدﻦﺎ ﺑ ﻳ:ﻢﺑ رﻘُﻮلﻳ
ﻚَ ﺷُﻐْﻼﺪَﻳﻳ.
Your Lord says: O son of Adam! Leave other activities for serving Me so that I would ﬁll your
heart with independence and your hands with bountiful sustenance! O son of Adam! Do not get
far from Me otherwise I would ﬁll your heart with need and your hands with engagement!160
On his ascension night to the heavens, the Almighty addressed the holy Prophet (S):
أﻘْﺮ ﻳﻟَﻢ و ﻗَﺎمﻦﻤﺎنَ ﻛ ﻛﺎﻧَﻪﺴﻔَﻆْ ﻟﺤ ﻳﻟَﻢ وﺎم ﺻﻦ ﻣ.مﻮاﻟﺼﺖِ وﻤ اﻟﺼﻦ ﻣَ إﻟﺐ أﺣةﺎدﺒ اﻟﻌﻦ ﻣءَ ﺷﺲﺪُ! ﻟَﻴﻤﺎ أﺣﻳ
، ﻻ ﻳﺎ رب:ﺎﺑِﺪاً؟ )ﻗﺎلﺪُ ﻋﺒﻮنُ اﻟﻌ ﻳَﺘ ﺗَﺪْرِي ﻣﻞﺪُ! ﻫﻤﺎ أﺣ ﻳ.ﺎﺑِﺪِﻳﻦ اﻟﻌﺮ أﺟﻪﻄ أﻋﻟَﻢ وﺎمﻴ اﻟﻘﺮ أﺟﻴﻪﻄ ﻓَﺄﻋ،ﻪﺗﻼ ﺻﻓ
مﻮ ﻳﻞ ﻛ ﻓاددﺰ ﻳفﺧَﻮ و،ﻴﻪﻨﻌ ﻳﺎ ﻻﻤ ﻋﻔﱡﻪ ﻳﺖﻤﺻ و،ﺎرِمﺤ اﻟﻤﻦ ﻋهﺠِﺰﺤعٌ ﻳر و:ٍﺎلﺼ ﺧﻊﺒ ﺳﻴﻪ ﻓﻊﺘَﻤ( إذَا اﺟ:ﻗﺎل
ﻢ ﻟَﻬِﺒﺤ ﻟﺎر اﻷﺧْﻴﺐﺤﻳ و،ﺎ ﻟَﻬﻐْﻀﺒﺎ ﻟ اﻟﺪﱡﻧْﻴﺾﻐﺒﻳ و،ﻨْﻪﺪﱠ ﻣ ﺑﺎ ﻻ ﻣﻞأﻛ و،ء اﻟﺨَﻼ ﻓّﻨ ﻣﺘَﺤﺴ ﻳﺎءﻴﺣ و،ﻪﺎﺋ ﺑﻦﻣ.
O Ahmad! Do you know when the man is worshipping Me? He said: No! Allah said: When he has
seven features; a piety that prohibits him from the unlawful, a silence that keeps him from saying
what is not useful, a fear that increases his weeping from day to day, a humility by which he fears
Me in his privacy, an eating and drinking that is necessary for him, an enmity with the world
because of My enmity with it, and a love for the righteous because of My love for them.161
It has been narrated that the Almighty has stated in some of His Divine Books:
،ُﻮن‘ ﻓَﻴﻦ ’ﻛءَﻠْﺸ ﻟ! أﻧَﺎ أﻗُﻮلم آدﻦﺎ ﺑ ﻳ.ﻮت ﺗَﻤﺎً ﻻﻴﻠَﻚَ ﺣﻌ أﺟﺘﱠ ﺣتﺮﺎ أﻣﻴﻤ ﻓﻨﻌ أﻃ،ﻮت أﻣ ﻻ! أﻧَﺎ ﺣم آدﻦﺎ ﺑﻳ
ُﻮن‘ ﻓَﻴﻦ ’ﻛءَﻠْﺸ ﻟﻠْﻚَ ﺗَﻘُﻮلﻌﺗُﻚَ أﺟﺮﺎ أﻣﻴﻤ ﻓﻨﻌأﻃ.

O son of Adam! I am the Alive One Who does not die, obey what I have ordered you so that I
would make you an alive one who would not die. O son of Adam! When I say to something ‘be’ it
will become immediately, worship Me so that I would give you the ability to say to things ‘be’ and
they would become immediately.162
Some facts have been mentioned, in traditions, as the best kinds of worship, which are; knowing Allah
and bein humble towards Him, constantly thinking about Allah and His power, saying ‘ﻪ( ’ﻻ اﻟﻪ اﻻ اﻟthere is
no deity but Allah) and ‘ﻪ( ’ﻻ ﺣﻮل و ﻻ ﻗﻮه اﻻ ﺑﺎﻟthere is no power except from Allah), sincerity, chastity,
piety, thoughtfulness, observing the rights of the believers, silence, Hajj, fasting, prayer, ignoring the
sins, hiding one’s own worship, humility, performing the obligatory deeds, seeking lawful sustenance,
lenience in speech, and loving the Household of the Prophet (S).

Serving Allah’s servants
As stated in the divine traditions and other traditions, the believing servant is of so much value that
respecting him is considered equal to respecting Allah and disrespecting him is as disrespecting Allah.
The Messenger of Allah (S) has narrated from Gabriel (as) from the Almighty:
ﺔﺑﺎرﺤ ﺑِﺎﻟﻤزَﻧﺎرﺎً ﻓَﻘَﺪْ ﺑﻴﻟ وﺎنَ ﻟ أﻫﻦﻣ.
Anyone who disrespects My friend and My favorite servant has indeed rose to ﬁght Me.163
That’s why serving the believing servants is like worshipping Allah, because serving the believer is, in
fact, serving Allah.
The Messenger of Allah (S) said:
هﺮﻫ دﻪﺪَ اﻟﺒ ﻋﻦﻤﺎنَ ﻛﺔً ﻛﺎﺟ ﺣﻦﻣﻮ اﻟﻤﻴﻪ ﻷﺧ ﻗَﻀﻦﻣ.
One who fulﬁlls a request of his religious brother is like one who has worshipped Allah all his
lifetime.164
Imam Sadiq (as) stated:
ُﻨﱠﺔﺎ اﻟﺠﻟُﻬ أو،َﻚ ذَﻟﻦﺔً ﻣﺎﺟﺔَ أﻟْﻒِ ﺣﺎﯨ ﻣﺔﺎﻣﻴ اﻟﻘمﻮ ﻳ ﻟَﻪﻞﺟ وﺰ ﻋﻪ اﻟﺔً ﻗَﻀﺎﺟ ﺣﻦﺆﻣ اﻟﻤﻴﻪ ﻷﺧ ﻗَﻀﻦﻣ.
If one fulﬁlls an exegesis of his religious brother, Allah would fulﬁll a hundred thousand of his
exegeses, the ﬁrst of which is granting the Paradise.165

ِانﺮﺘَﻐْﻔﺴ ﻳ،ﻪﺎﻟﻤ ﺷﻦ ﻋآﺧَﺮ وﻪﻴﻨﻤ ﻳﻦﺪٌ ﻋاﺣ و:ﻦﻴَﻠ ﻣ ﺑِﻪﻞﺟ وﺰ ﻋﻪ اﻟﻞﻛﻮ ﻓَﻴﻦﺆﻣ اﻟﻤﻴﻪ أﺧﺔﺎﺟ ﺣ ﻓﺸﻤﺪَ ﻟَﻴﺒإنﱠ اﻟﻌ
ﻪﺘﺎﺟ ﺣﺎء ﺑِﻘَﻀانِ ﻟَﻪﻮﺪْﻋﻳ وﻪﺑ رﻟَﻪ.
Surely the servant moves to fulﬁll his believer brother’s wish, so Allah sets two angels for him,
one on his right and the other on his left. The two angels ask Allah to forgive him and pray for
the fulﬁllment of his own exegesis.166
Imam al-Baqir (as) said that the Prophet (S) was asked: “What deed is the most favorable to Allah?” He
answered: “Making a Muslim happy.” He was then asked: “What is making a Muslim happy?” He
replied: “It is feeding him, removing his sadness, and paying his debt.”167
Imam Sadiq (as) has narrated from the Almighty:
ﺠِﻬِﻢاﺋﻮ ﺣ ﻓﻢﺎﻫﻌأﺳ و ﺑِﻬِﻢﻢ أﻟْﻄَﻔُﻬَ إﻟﻢﻬﺒ؛ ﻓَﺄﺣﺎﻟﻴ ﻋاﻟﺨَﻠْﻖ.
All the people are fed by Me; the best of them is the kindest one to the others and the one who
tries hard to fulﬁll other’s wishes.168
After asking Allah for the strength of the limbs for serving the people, Amir al-Mu’minin (as) asks Allah
determination in this service and continuity of being joined to His service, to the point that he would be
the ﬁrst to move toward Allah in the battleﬁelds, hurry to Allah from among the prominent, desire His
proximity, move near to Him like the sincere, fear Him with the fear of the faithful, and gather with the
believers for His nearness.

Certainty
The great philosopher and knowledgeable author of the ‘al-Mizan’ exegesis of the Holy Qur'an, the late
‘Allamah Tabataba’i has deﬁned certainty: Certainty is knowledge with no fault or doubt.169 (For
example we know deﬁnitely that it is the day in the morning and in darkness of night we deﬁnitely know
that it is the night and we also know that we are alive beings with characteristics and signs.)
There are three degrees for certainty; ‘ilm al-yaqin (known certainty), ‘ayn al-yaqin (exact certainty), and
haqq al-yaqin (true certainty). The difference among these three kinds of certainty becomes clear with
an example; known certainty of ﬁre is gained by seeing the smoke from behind a wall; exact certainty is
acquired by seeing the ﬁre itself; and true certainty is achieved by being burned by the ﬁre. The
Messenger of Allah (S) says:
،َﺔﻴﺤ اﻟﻔَﻀ ﻓَﺨَﺎفﻖ ﺣﺚﻌ ﺑِﺄنﱠ اﻟﺒﻘَﻦأﻳ و،هﺬِر ﻓَﺤﻖ ﺣتﻮ ﺑِﺄنﱠ اﻟﻤﻘَﻦأﻳ و، ﺑِﻪﻦﻘّﺎً ﻓَﺂﻣ ﺣﻪ ﺑِﺎﻟﻘَﻦ أﻳ:ٌﺘﱠﺔ ﺳﻦﻮﻗﺔُ اﻟﻤﻣﻼﻋ
ﺐﺎﺳ ﻓَﺤﻖ ﺣﺎبﺴ ﺑِﺄنﱠ اﻟﺤﻘَﻦأﻳ و،ﺎﻨْﻬ ﻣﺎةﻠﻨﱠﺠ ﻟﻪﻴﻌ ﺳﺮ ﻓَﻈَﻬﻖ ﺣ ﺑِﺄنﱠ اﻟﻨﱠﺎرﻘَﻦأﻳ و،ﺎﻬ إﻟَﻴ ﻓَﺎﺷْﺘَﺎقﻖﻨﱠﺔَ ﺣ ﺑِﺄنﱠ اﻟﺠﻘَﻦأﻳو

ﻪﻧَﻔْﺴ.
The believers have six characteristics; they have certainty in Allah; a true certainty, so they have
faith through this certainty; they have certainty in the reality of death, so they avoid its
consequences including disgrace in the Hereafter; they have certainty in the reality of Paradise,
so they are eager for it; they have certainty in the Hell, so they try to escape it; and they have
certainty in the accounting of the Last Day so they account for their own deeds not to be
accounted for then.170
The three degrees of certainty can be obtained via the Qur’anic verses and the traditions of Prophet’s
Household (as). Someone who does not reach certainty through these ways would not reach certainty at
all.
For getting certainty through Qur’an, ﬁrst we should ponder in its verses to make sure of their truth and
the reason of their revelation. The Holy Qur’an itself reads:
ﻪﺜْﻠ ﻣﻦ ﻣةﻮرﺗُﻮا ﺑِﺴﺪِﻧَﺎ ﻓَﺎﺒ ﻋَﻠﻟْﻨَﺎ ﻋﺎ ﻧَﺰﻤﺐٍ ﻣﻳ ر ﻓﻨﺘُﻢنْ ﻛاو.
And if you are in doubt as to that what We have revealed to Our servants, then produce a chapter
like it. (2:23)
اﺾٍ ﻇَﻬِﻴﺮﻌﺒ ﻟﻢﻬﻀﻌﺎنَ ﺑ ﻛﻟَﻮ وﻪﺜْﻠﺗُﻮنَ ﺑِﻤﺎآنِ ﻻ ﻳﺬَا اﻟْﻘُﺮ ﻫﺜْﻞﺗُﻮا ﺑِﻤﺎنْ ﻳ اَﻠ ﻋاﻟْﺠِﻦ وﻧﺲ اﺖﻌﺘَﻤ اﺟﻦ ﻟَﺌﻗُﻞ.
Say if men and jinn should combine together to bring the like of this Qur’an, they could not bring
the like of it, though some of them were aides of others. (17:88)
In view of these two holy verses, one can make sure that the Qur’an is revealed from Allah, and then
make sure of all its contents. Likewise, one can reach certainty about the teachings of Imams (as), which
are explanations of Qur’anic verses, and ﬁnally join the righteous faithful servants.
،َﻨْﻚﻨْﺰِﻟَﺔً ﻣ ﻣﺑِﻬِﻢﻗْﺮا و،َﻨْﺪَكﺒﻴﺪِكَ ﻧَﺼﻴﺒﺎً ﻋ ﻋﻦﺴﺣ اﻦ ﻣﻠْﻨﻌاﺟ و،ﺪْهَ ﻓﻧ ﻛﺎدﻦﻣ وهرِدﻮء ﻓَﺎ ﺑِﺴﻧراد اﻦﻣ وﻢاﻟﻠّﻬ
َﻚﺘﻤﺣ ﺑِﺮﻔَﻈْﻨاﺣﺪِكَ وﺠ ﺑِﻤَﻠ ﻋﻒﻄاﻋﻮدِكَ و ﺑِﺠﺪْ ﻟﺟ و،َﻚﻠ ﺑِﻔَﻀﻚَ إﻻ ذﻟﻨﺎل ﻻ ﻳﻧﱠﻪ ﻓَﺎ،َﻚ زُﻟْﻔَﺔً ﻟَﺪَﻳﻬِﻢﺧَﺼاو
O Allah! Whoever desires evil for me- desire it for him! And whoever deceives me- deceive him! And
make me one of the most excellent of Your slaves who share the best reward from You, the nearest of
them in station to You and the most elect of them in proximity to You. For that cannot be attained except
by Your Bounty. Grant generously to me through Your Muniﬁcence, incline toward me with Your
splendor and protect me with Your Mercy!

The enemies that desire evil for humans are Satan, the carnal soul, and an evil friend, that deceives him.
The temptation and deceiving power of these dangerous enemies is so strong that Amir al-Mu’minin (as)
seeks Allah’s assistance for ﬁghting them. There were detailed discussions on Satan, the carnal soul,
and evil friends in previous parts of the book.
If one wants to be the most excellent, the nearest, and the most elevated servant of Allah, he should
have faith together with certainty, an acceptable sincerity, valuable deeds, righteous morality, especially
piety, to keep him from wrongdoing. Isn’t it that the Holy Qur’an states:
ﻢﺗْﻘَﺎﻛ اﻪﻨْﺪَ اﻟ ﻋﻢﻣﺮﻛنﱠ اا.
Surely the most honorable of you with Allah is the one among you most pious. (13:49)
Piety, which is the base of human prosperity in the world and the Last Day, has three stages; general,
special, and the most special. The general piety is doing the obligatory deeds and avoiding the unlawful
ones. The special piety is avoiding the undesirable deeds as well as the permissible deeds to the
greatest extent possible. Finally, the most special piety is avoiding anything that prevents the heart from
Allah’s remembrance.

Khajah Nizham al-Mulk and the Pious Man
It is cited in historical books about the life of Khajah that one day he met a pious servant of Allah. He told
the pious man: “Ask me something so that I may give it to you! Because you are in need and I am
needless.” The pious man said: “I want Allah and nothing except Him, because asking from anyone
except Allah will be below the standards. How can I ask this from you then?” Khajah said: “If you do not
ask me anything, let me ask you something.” The pious man asked: “What is it?” Khajah replied: “When
you remember Allah in your prayers, remember me too.” The pious man said: “When I have the blessing
of remembering Allah, I forget my own self, how can I remember you?”171
O the One Who possesses Greatness, Honor, Splendor, and Glory! All these divine attributes
necessitate Mercy towards others, and Mercy necessitates Forgiveness. So be inclined towards me with
Your splendor, so that You would have Mercy towards me, thus ﬁnally making this poor servant of Yours
needless!

Ahmad Khadhrawayh and the Thief
Those people who have virtuous morality treat everyone by it. Their behavior is in fact an example of the
behavior of the Almighty to His servants.
It is narrated that a thief broke into the house of Ahmad Khadhrawayh, but found nothing much valuable

there. He wanted to leave the house when the generous Ahmad prevented him. Ahmad called the thief:
“I wouldn’t like it if you left my house empty handed! Take a bucket of water from that well, perform
ghusl (ritual bath), then perform wuzu’ (statuary ablution), and begin praying, repenting, and asking for
forgiveness. Till then something would have been prepared for you so that you may not return home
empty handed. As the sun rose, a noble man brought a hundred gold coins for Ahmad, as a gift. He
gave the coins to the thief and said: “This is the superﬁcial reward of a night of sincere worship.” The
thief was greatly impressed, repented from all his sins, and turned to the Almighty.
ﺖﻴﻧﱠﻚَ ﻗَﻀ ﻓَﺎ، زَﻟﱠﺘﺮاﻏْﻔ وﺗﺜْﺮ ﻋﻠْﻨﻗا و،َﻚﺘﺟﺎﺑ اﻦﺴ ﺑِﺤَﻠ ﻋﻦﻣﻤﺎً وﺘَﻴِﻚَ ﻣﺒ ﺑِﺤﻗَﻠْﺒﺎً وﺮِكَ ﻟَﻬِﺠ ﺑِﺬِﻛﺴﺎﻧ ﻟﻞﻌاﺟو
،ﺪي ﻳتﺪَدِ ﻣبﻚَ ﻳﺎ رﻟَﻴا وﻬﺟ وﺖﺒِ ﻧَﺼبﻚَ ﻳﺎ رﻟَﻴ ﻓَﺎ،َﺔﺟﺎﺑ اﻻﻢ ﻟَﻬﻨْﺖﻤﺿ و،َﻚ ﺑِﺪُﻋﺎﺋﻢﺗَﻬﺮﻣا و،َﻚﺗﺒﺎدﺒﺎدِكَ ﺑِﻌ ﻋﻠﻋ
ﺪاﺋﻋ اﻦﻧْﺲِ ﻣاﻻ و اﻟْﺠِﻦ ﺷَﺮﻨﻔاﻛ و،ﺟﺎﺋﻚَ رﻠ ﻓَﻀﻦ ﻣﻻ ﺗَﻘْﻄَﻊ وﻨﺎي ﻣﻐْﻨّﻠﺑ وﻋﺎﺋ د ﻟﺘَﺠِﺐﻚَ اﺳﺗﺰﻓَﺒِﻌ
And Make my tongue remember You constantly and my heart enthralled by Your love! Be gracious to
me by answering me favorably, nullify my slips and forgive my lapses! For You have decreed Your
worship for Your servants, commanded them to supplicate You and assured them that they would be
answered. So toward You, my Lord, I have turned my face; and toward You, my Lord, I have extended
my hand. So by Your Might, comply with my supplication and make me attain my desires! Do not, if it
pleases You, sever my hopes, and spare me the evil of my enemies from among the jinn and men!

The Tongue
One of the greatest blessings of Allah to human beings is the tongue, by which he can talk, express
whatever he thinks, and declare his goals and viewpoints.
Just as its virtue and goodness are great, the tongue’s vices are heavy. The wise men have said about
this organ: “The weight of the tongue is little, but its sin is great.”
As the great narrator, philosopher, and ascetic scholar has said, the tongue can commit nearly twenty
major sins, such as backbiting, accusation, tale telling, ridiculing, spreading rumor, telling lies, using
abusive language, belittling others, etc.172
The Holy Qur’an has permitted only ten types of speaking. If one uses his tongue in one of these ten
ways, it is as if he has worshipped Allah. If, on the other hand, he uses it in ways other than these, he
has polluted his tongue with sin and, in fact, has worshipped Satan. They are 1. Good speaking, 2.
Better speaking, 3. Just speaking, 4. Honorable mention, 5. Generous speaking, 6. Gentle speaking, 7.
Speaking of belief, 8. Right speaking, 9. Honest advice and 10. Effectual speaking.
Good speaking is speaking to people with good temper. (2:83) Better speaking is inviting people to Allah.
(41:33) Just speaking is giving testimony in a court of law. (6:152) Honorable mention is speaking well of
the latest generations of the believers. (26:84) Generous speaking is speaking well to one’s parents.

(17:23) Gentle speaking is speaking for enjoining good and forbidding evil. (20:43) Speaking of belief is
confessing to Allah’s Unity and the prophethood of His messenger. (2:136) Right speaking is speaking
truthfully in every circumstance. (94:9) Honest advice is speaking to the orphans and one’s family. (40:5)
Effectual speaking is inﬂuential speaking consisted of advice, logic, and wise speech. (4:63)
Beneﬁting from these ten ways of speech, one can begin a business whose proﬁt is known by no one
but Allah. A complete explanation of these ten methods requires a separate book. Here we only explain
about the reward of better speech that is guiding and inviting people to Allah.
When sending Amir al-Mu’minin (as) for guiding the people of Yemen, the Messenger of Allah (S) told
him:
ﺖﺑﻏَﺮ وﺲ اﻟﺸﱠﻤﻪﻠَﻴ ﻋﺖﺎ ﻃَﻠَﻌﻤ ﻟَﻚَ ﻣﺮ ﺧَﻴﻼﺟﺪِكَ ر ﻳَﻠ ﻋﻪﺪِي اﻟﻬ ﻳﻦ ﻟَﺌﻪ اﻟﻢأﻳ و.ﻮه ﺗَﺪْﻋﺘﱠﺪاً ﺣ أﺣﻞ ﺗُﻘَﺎﺗ! ﻻﻠﺎ ﻋﻳ.
O ‘Ali! Do not ﬁght anyone before you invite him to the truth. By Allah, if you guide someone to
Allah, it is better for you than all the things above which the sun shines and sets.173
Performing prayers is remembering Allah; reciting Qur’an is remembering Allah; speciﬁc supplications
recommended by the Imams (as) for certain times and places are remembering Allah; speaking in
accord with the methods cited in the Holy Qur’an is remembering Allah; but above all, using the tongue
for guiding people to Allah is the greatest and most valuable remembrance of Allah.

Forgiveness of the Prostitute Woman
Thiqat Al-Islam Kulayni in the ﬁnal section of his valuable book ‘Rawdhat al-Kaﬁ’ has narrated from
Imam Sadiq (as) that a pious man defeated Satan’s temptations after a lot of worship. So Satan called
his army and told them: “Which of you can get this pious man out of the worshippers’ circle?” Every one
of them mentioned his trick but none was accepted. One of them said: “I will deceive him by prayers.”
Satan liked his idea of deceit and appointed him as the agent for misguiding the mentioned pious man!
Satan’s agent went to the pious man’s temple and began worshipping very eagerly. He was much
engaged in enthusiastic worship that the pious man could not ask him the reason for his rare willed
worship. When he ﬁnally asked the reason from the agent, he answered: “I have committed a sin and
now I am regretful. My regretfullness has set me into eager worshipping, without getting tired!” The pious
man wanted to experience the same state of worshipping after regret from a sin! And he did not even
think of the consequences if he would die while committing the sin and could not regret and repent! So
he asked Satan’s agent to help him. The agent recommended for him to do adultery with a famous
prostitute woman. The pious man rushed to her. The woman was astonished at seeing the pious man,
with his divine countenance, in that ignominious quarter of the city and thought that he has been
deceived. So she told him: “One can never reach the position of nearness by wrongdoing. The one who

has encouraged you to do so, has intended to deceive and misguide you. Committing sins brings human
down, and does not promote him. Now turn back to your temple, and if you do not ﬁnd your encourager,
know for certain that he has been Satan!”
Awakened, the pious man returned but did not see the evil agent there anymore. He was very grateful to
the woman who had saved him from engaging in wrongdoing. On the other hand, the woman passed
away on that very night. The Almighty addressed the prophet of that age: “Accompany other people in
burying her body; I forgave all her sins because she guided one of My servants!”

Guarantee of Acceptance of Prayer
The Holy Qur’an has stated:
ِﺎنﻋذَا د اةَ اﻟﺪﱠاﻋﻮﻋ دﺟِﻴﺐ ا ﻗَﺮِﻳﺐّﻧ ﻓَﺎّﻨﺎدِي ﻋﺒﻟَﻚَ ﻋﺎذَا ﺳاو.
And when My servants ask you concerning Me, then I am near, I answer the prayer of the
supplicant when he calls on Me. (2:186)
ﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋ ادﻢﺑ رﻗَﺎلو.
And your Lord says: Call upon Me, I will answer you. (40:60)
However, it should be kept in mind that not any prayer is being guaranteed to be accepted; rather only
that prayer of a supplicant whose features are mentioned in the Holy Qur’an and the traditions.
Someone might call upon Allah weepingly and ask Him all the world’s wealth, kingdom over the world,
an everlasting life, a beauty more than that of Josef’s, a voice sweeter than that of David’s, or bravery
more than that of Imam ‘Ali (as). He might even ask Allah to fulﬁll any good or evil prayer he says about
other people!
Such supplications are void of necessary conditions so they are not guaranteed to be accepted by the
Almighty. The knowing, righteous, and loving servants have the necessary conditions and their prayers
are based on the goodness of this world and the Hereafter. If their prayer is answered in the world, they
thank Allah, and if it is not answered here, they do not become upset; rather they are patient and wait
until the suitable time for the acceptance of their prayer.
It has been narrated that prayer is the weapon of the prophets (as) and the believer. Prayer changes a
strong inescapable fate, removes calamities, and cures diseases.
The necessary conditions for the acceptance of prayers have been mentioned in the Imam’s traditions

as: sincerity in deeds, knowing that everything is in Allah’s Hands, performing the obligatory deeds,
having a puriﬁed heart, telling the truth, eating lawful meals, paying people’s rights, presence and
tenderness of the heart, beginning the prayer with ‘bismillahir-rahmanir-rahim (In the name of Allah, the
Compassionate, the Merciful),’ confessing to the sins, beseeching and weeping, putting one’s face unto
the ground, performing two units of prayer, having certainty of acceptance, praying for others before
oneself, avoiding indecent prayers, praying among a congregation, praying in privacy, and having hope
of the acceptance of prayer.
If the supplication and the supplicant have the necessary conditions the prayer would most surely be
answered.

Prayer of the Entangled
Jabir al-Ju’ﬁ, a reliable tradition narrator in the time of Imam al-Baqir and Imam Sadiq (as) narrates from
the Prophet (S) that three travelers reached a mountain while traveling. They saw a cave on top of the
mountain, entered it and began worshipping. Suddenly a piece of rock fell down the mountain and
blocked the entrance of the cave, in such a way as if it had been made to ﬁt like a door.
The travelers told each other: “By Allah that there is no way out, unless we represent to Allah some of
our righteous, sincere deeds or avoiding a sin.”
The ﬁrst one said: “O Allah! You know better than anyone else that I went to a beautiful woman and
gave her a lot of money, but when I came near her I remembered the Fire and left her alone. Solve our
problem for this and show us a way out!” So part of the rock was removed.
The second one said: “O Allah! I hired some workers in my farm and set a wage of half a drachma for
every one of them. At the end of the day, one of them came to me and said: ‘I have worked as much as
two workers. Give me one drachma!’ I refused to do so and he went away. Then I planted some seeds
as much as a drachma in a corner of my farm and they grew abundantly. One day that worker came to
me again and asked for his wage. I gave him eighteen thousand drachmas for that was the beneﬁt of
some years of farming with that little amount of seed. I did it only for Your sake, so rescue us!”
Therefore, the rock moved a little more.
The third person said: “O Allah! One night my parents were sleeping when I brought a bowl of milk for
them. I did not wake them up and did not put the bowl down so that they do not wake up. I held the bowl
until they woke up intentionally. You know I tolerated that pain for Your sake, so rescue us!” The rock,
then, moved away completely and the three of them escaped the cave in safely.174

Prayer of the Black Slave
It is narrated that the Israelites were affected by famine for seven years. Seventy thousand of them went

to a desert to pray for rain. There came a divine address: “O Moses! Say to them: ‘How should I accept
your prayer while your sins have embraced you and your hearts are covered with evil? Do you call upon
Me while you do not believe in Me. Go to one of My servants named Burkh so that he would ask Me,
and I would accept it.’”
Moses looked for Burkh but could not ﬁnd him. One day he was passing a place where he saw a black
slave on whose forehead was the sign of prostration and who had hung something on his neck. Moses
(as) thought that he was Burkh so asked him of his name. He answered: “I am Burkh.” Moses (as) said:
“I have been looking for you for a while. Pray for rain!” Burkh went to the desert and said in his prayers:
“O Allah! Withholding the rain from your servants is below Your dignity; there is no stinginess in Your
presence; is it that Your Mercy is weakened; or that the winds has disobeyed You; or Your resources
have terminated; or Your wrath to the sinners has increased; were You not the Forgiver before creating
the sinners?!” He had not even moved from his place when it started to rain to that extent that all the
Israelites’ thirst was quenched.175

Prayer of Imam al-Sajjad’s Slave
Sa’id Ibn Musayyib was one of the scholars of Medina and was praised by Imam al-Sajjad (as) and
Imam Musa Ibn Ja’far (as).
‘Abd al-Malik ibn Marwan sent a deputy to Medina to ask Sa’id’s beautiful and knowledgeable daughter
to marry him. Sa’id told the deputy: “I don’t want my daughter to marry the ruler of the country!”
One day Sa’id said to one of his students: “Why have you been absent from the class for several days?”
He answered: “My wife had passed away so I was busy and could not come.” Sa’id told him: “Take a
wife for yourself!” The cleric student said: “I have nothing except two drachmas.” So Sa’id told him: “Do
you want to marry my daughter?” He answered: “As you wish!” So Sa’id made his daughter the wife of
his student.
For forty years, Sa’id had not gone to anyone’s home. His student says: “That night Sa’id Ibn Musayyib
came to my house along with his daughter. He left her with me and went.” I asked her daughter: “What
do you have?” She said: “I know the Qur’an by heart.” I asked her again: “What do you want as your
marriage portion?” She replied: “A tradition sufﬁces me.” So I told her this tradition:
ﻞﻌ اﻟﺘﱠﺒﻦﺴ ﺣأةﺮ اﻟﻤﺎدﺟِﻬ.
A woman’s Jihad is performing her duties to her husband.176
This pious, righteous, and sincere Sa’id Ibn Musayyib says: There was once an extreme famine in
Medina. People went to the desert to pray for rain and I went with them too, but I saw no one worthy of

being accepted by Allah from among them. I saw a black slave who had put his face on the earth beside
a hill and was praying. His prayer was accepted and it rained a lot. Then I followed him to see that he
went to Imam Al-Sajjad’s house. I asked Imam (as) to give him to me. Imam Zayn Al-Abidin (as)
presented all his servants but the mentioned one was not among them. I found out that there is another
servant in the stable. So Imam told him: “I have given you to Sa’id.” The servant wept excessively and
told me: “O Sa’id! Do not separate me from Imam!” Seeing this, I left him and exited Imam’s home. After
I left, the servant, whose secret of being pious had been disclosed, put his head on the ground and
asked Allah for his death which was accepted at once. Imam Al-Sajjad (as) sent for me to take part in
the servant’s funeral!

Imam al-Husayn’s Prayer
It is narrated in “Manaqib” of Ibn Shahr ªshub from the worthy book “Tahdhib” of Shaykh Tusi that a
woman was circumambulating around the Kaaba and a man was in the same row. The man stretched
his hand toward the woman with an evil intention when suddenly his hand got stuck ﬁrmly to the
woman’s body. As a result, both of them stopped their circumambulation. The law forces brought them
to Mecca’s governor and he called on the jurisprudents to issue a verdict in this odd case. All of them
ordered to cut the man’s hand because of the great sin he had committed beside the Kaaba. Then
someone suggested asking the opinion of Imam Husayn (as), before cutting the sinner’s hand. Imam
Husayn (as) came towards Kaa’ba and began beseeching to the Almighty until the man’s hand was
separated from the woman’s body. Then Imam (as) was asked: “Should the sinner be penalized?” Imam
(as) stated: “Why should you punish him while Allah has forgiven him?!”177

Nightly Prayer of the Prisoner
In the ruling period of ‘Abdullah Ibn Tahir, some roads got unsafe for the people and the caravans.
‘Abdullah appointed a group of soldiers to guard the roads. One day ten thieves were arrested from one
of the roads. They were sent to the government headquarters, but one of them escaped in the darkness
of night. The head of the guards thought that ‘Abdullah Ibn Tahir might punish him for the escaping of
the prisoner. Therefore he arrested an innocent cotton-carder who was going to another city to work, to
present the right number of prisoners. The ten captives were brought to ‘Abdullah who ordered to
imprison them all.
One night, two of the prisoners, including the innocent cotton-carder, were chosen to be executed. The
innocent prisoner thought: “My children think that I am working in another city and don’t know that an
oppressive governor has seized me unjustly.” In the middle of the night, he performed two units of
prayer, and then he put his head one earth and prayed to the Almighty.
On the same night, ‘Abdullah Ibn Tahir dreamed that four strong black snakes had attacked him and his
government had collapsed. He was startled from his sleep, called the soldiers, and said: “An oppressed

one is beseeching to Allah at this time of the night.” After much search, they entered the prison and the
saw cotton-carder in the strange state that he was. They brought him to the ruler. When everything was
clear, the ruler ordered to give the innocent prisoner ten thousand gold coins. Then he told the cottoncarder: “I have three requests from you; forgive me, accept this gift from me, and come to me whenever
you had a request.”
The cotton-carder said: “I accept two of your three requests; I forgave you and accepted your gift, but
not the third one. Because it is ungrateful to leave the Lord who collapsed your government for my
prayer, and come to the presence of one of His weak creatures!”
O Lord! I wish You forgive my sins, help me avoid sins in the future, prepare the conditions for my
sincere worship, use my limbs in serving You and Your servants, ﬁll my heart with Your love, cure my
mental and physical illnesses, and grant me the intercession and accompaniment of Your favorite
servants in the Hereafter. This is my wish, my Lord! Do not despair me of your Mercy and Blessings!
It is narrated that Messenger of Allah (S) told a person who was approaching death: “How do you see
your state?” He said: “I fear my sins and hope for Allah’s Mercy.” The Prophet (S) said: “No one thinks
this way except that Allah saves him from what he fears and grants him what he hopes for.”
O Lord! My hope and my wish are not in vein. You have called Yourself, in the Holy Qur’an, the Forgiver,
the Generous, the Acknowledger of gratitude, and the most Merciful of the Merciful. While I am afraid of
the excess of my sins, I am quite hopeful of You. If I have come to Your presence with du’a’ kumayl,
Your own Mercy has made me come toward You. I know for certain that no beggar returns emptyhanded from Your presence; no hopeful becomes hopeless, and no one is rejected. O Lord! You
accepted and forgave Hurr Ibn Ziyad, with his great sin, Asiya, after her belief, Fudhayl Ayyaz, after his
repentance, as well as thousands of other sinners and You rewarded them all. How can I be hopeless,
while You have considered hopelessness of Your Mercy as disbelief, in Your Qur’an?!
َونﺮﺎﻓ اﻟم اﻟْﻘَﻮﻻ اﻪ اﻟحو رﻦ ﻣﺲﯩﻴ ﻳ ﻻﻧﱠﻪ اﻪ اﻟحو رﻦﻮا ﻣﺴﯩ ﺗَﻴﻻو.
And despair not of Allah’s Mercy; surely none despairs of Allah’s Mercy except the unbelieving
people. (12:87)

Rain of Mercy
Imam Sadiq (as) has narrated from his father and from his grandfather: People of Kufah came to Amir
al-Mu’minin (as), complaining for lack of rain and famine and asked him: “Call upon Allah to send us
rain!” Amir al-Mu’minin (as) told Imam Husayn (as): “Ask Allah for rain!” Imam Husayn (as) praised
Allah and His Messenger (S) and called upon Allah: “O the bestower of blessings and descender of rain!
Send bountiful rain for us to save Your servants from inability, and revitalize dead lands! Amen! O Lord

of the worlds!”
When his prayer ﬁnished, it rained heavily. An Arab came from another region of Kufah and said: “I saw
so much water in hills and valleys that it was as if the water waved!”178
O Allah! You Satisﬁed the thirst of the people of Kufah with the prayer of Your sincere servant; Grant the
rain of Your Mercy to clear the sins from our Book of Deeds; save us from the chastisement of our sins;
grow the plant of joyful worship in us; surely we have come to You with hope of Your Mercy, to apologize
and to ask You, and we know that You would certainly forgive us.

Hope of Mercy
A young man was passing an alley when he saw a bird on a tree branch. He shot an arrow towards it
but it hit the son of the garden’s owner and killed him. Some innocent passers-by were arrested from
around the garden, for the crime. The young man came to the garden and asked: “What’s the matter?”
He was answered: “Someone has shot this boy with an arrow.” The young man said: “Bring me the
arrow so that I may tell you.” Then he said: “I threw this arrow for hunting but it hit this boy. I am the
murderer.” The boy’s father said: “I know you did it accidentally, young man! But why did you confess to
your fault?” The young man answered: “In hope of your mercy; so that you would forgive me because of
my confession.” So the father forgave him179.
O the most Generous of the generous! We now confess to all our sins so that You would forgive us by
Your indeﬁnite Mercy.
ﻢﺣر ا،ﻨ ﻏﺘُﻪﻃﺎﻋ وﻔﺎء ﺷهﺮذِﻛ وواء دﻪﻤ اﺳﻦ ﻳﺎ ﻣ،ﻤﺎ ﺗَﺸﺎء ﻟﺎلﻧﱠﻚَ ﻓَﻌ ﻓَﺎ اﻟﺪﱡﻋﺎءﻚُ إﻻﻠﻤ ﻻ ﻳﻦﻤ ﻟﺮﻏْﻔِﺿﺎ ا اﻟﺮﺮﻳﻊﻳﺎ ﺳ
،ﻠﱠﻢﻌﻤﺎً ﻻ ﻳ ﻳﺎ ﻋﺎﻟ، اﻟﻈﱡﻠَﻢ ﻓﺸﻴﻦﺣﺘَﻮﺴ اﻟْﻤ ﻳﺎ ﻧُﻮر،ﻘَﻢّ اﻟﻨﻊ ﻳﺎ داﻓ،ﻢﻌّ ﻳﺎ ﺳﺎﺑِﻎَ اﻟﻨ،ﺎء اﻟْﺒﻪﻼﺣﺳ وﺟﺎء اﻟﺮﻪ ﻣﺎﻟسا رﻦﻣ
ًﻠﻴﻤﺎ ﺗَﺴﻠﱠﻢﺳ وﻪ آﻟﻦ ﻣﻴﺎﻣﻴﻦ اﻟْﻤﺔﻤَﺋاﻻ وﻪﻮﻟﺳ رﻠ ﻋﻪ اﻟﻠﱠﺻ وﻠُﻪﻫ اﻧْﺖ ﻣﺎ ا ﺑﻞاﻓْﻌﺪ وﻤﺤآلِ ﻣﺪ وﻤﺤ ﻣﻠ ﻋﻞﺻ
ًﺜﻴﺮاﻛ
O He whose pleasure is quickly achieved! Forgive him who owns nothing but supplication, for You do
what You will. O He whose Name is a remedy, whose remembrance is a Cure, and whose obedience is
Wealth! Have mercy upon him whose capital is hope and whose weapon is tears! O Fountain of
blessings! O Repeller of adversities! O Light of those who are lonely in darkness! O Knower who was
never taught! Bless Muhammad and his progeny and do with me what is worthy of You! And Allah bless
His messenger and Holy Imams of his progeny and give them abundant peace!

Divine Truth and Minute Points
Allah’s pleasure is quickly achieved by a servant who is under His wrath, due to wrongdoing, and has
resorted to beseeching and repentance, because Allah’s Mercy, Love, and Generosity is inﬁnite. That’s

why someone who has committed sins for years without any lapses, is forgiven by only a moment of
repentance and regret and his few deeds are accepted and attended to!
Therefore, Amir al-Mu’minin (as), after the divine phrase, “O He whose pleasure is quickly achieved!”
states: Forgive him, who owns nothing but supplication, because a real sincere supplication implies the
supplicant’s poverty and meanness, and that he owns no means of worship, obedience, or good deeds
for being forgiven; that he owns no beneﬁt or loss; he cannot remove any evil or gain any good. The
supplicant has not come to Allah’s Presence but with Your assistance and Mercy. If Your Mercy had not
attracted him, the supplicant could not utter the supplicating phrases, and weep for some moments.
Such a servant is of course worthy of Your Mercy and Benevolence. He should call upon You: “The
Generous does not ask a poor servant about what he has brought, rather He asks about what he wants.
You have said that if the servant comes one step towards Me, I would take ten steps towards him. My
Lord! I am so neeful and disabled that I cannot come towards You even as much as one step. You take
a step towards me so that I would get free of satanic desires and carnal soul and get subjected to Your
Mercy.”
O the most Generous of the Generous! It’s said that Amir al-Mu’minin (as) wrote on the burial shroud of
Salman: “I came in the presence of Generous One with no provisions and no healthy heart, because
coming to the Generous One with provisions is the worst thing.”180
O Lord! I am a poor servant who is coming to You, not bringing anything worthy of Your Presence. Have
Mercy upon me until all my sins are pardoned, my body is forbidden from the Fire, my path is opened to
the Paradise, and I reach the peak of prosperity, that is Your pleasure.
O the Holy Being, You do what You will out of Your expediency, justice, mercy, and wisdom and no one
can oppose it.
About the fact that Allah’s Name is a Remedy, the ascetic and righteous servants have mentioned some
points. Some of them say that this Name means the same recorded names which have various beneﬁts
and impressions. One of their advantages is that when the supplicant calls his Lord with His special
Names, He would answer the supplicant.
ﺎ ﺑِﻬﻮهﻋ ﻓَﺎدَﻨﺴ اﻟْﺤﺎءﻤﺳ اﻻﻪﻟو.
And Allah's are the best names, therefore call on Him thereby. (7:180)
When the poor servant raises his hands to the Lord, hoping for His attention, and calls with a painful
heart and sincere tongue, among the people or in his own privacy: “O Allah!”, “O the Merciful!”, “O the
Generous!”, “O Lord!”, and “O the most merciful of the merciful!”, it is way too impossible from a
Generous Hearer not to respond him.

The traditions state that Allah’s Names are equal with an infallible Imam or a perfect human that is the
manifestation of the meaning and concept of the Names. If, anyone with a pain resorts to them and
would be healed.
In fact by resorting to the perfect individuals one can get perfection and prosperity and be saved from
disbelief, moral and practical vices.
A perfect human is, in reality, Allah’s Exalted Name that is the center of the world, just as it is stated
about the twelfth Imam, al-Hujjah Ibn al-Hasan (as):
ﺎءﻤاﻟﺴ وضﺘَﺖِ اﻷر ﺛَﺒﻮدِهﺑِﯘﺟ و،ىر اﻟﻮزِق رﻪﻨﻤﺑِﻴ و،ﺎﺖِ اﻟﺪﱡﻧْﻴﻴﻘ ﺑﻪﻘَﺎﺋ اﻟﱠﺬِي ﺑِﺒﻮﻫو.
The existence of the world is related to his existence, humans obtain their sustenance by his
blessing, and the stability of the heavens and the earth is based on him.
Consequently, the lover is familiar with the beloved’s name and goes to His presence referring to this
Name. He cures his pains by His Mercy and nothing in the world is sweeter than saying His Name and
hearing it.
It has been narrated that Prophet Jesus (as) had many sheep. A group of angels thought that his love
for the Almighty is related to his love for his wealth. So for making them aware of the truth, the Almighty
sent Gabriel to go on top of a hill and call: “subbuhun quddusun rabbu al-mala’ikati warruhi (Glorious
and Holy is the Lord of the angels and the spirit!)” Hearing this, Jesus (as) got restless and ran to the top
of the hill in search of the caller, but found no one. So he said: “O the nice caller! If you utter the name of
my beloved once more, I will grant you half of my sheep!” Gabriel called Allah’s Name once again.
Prophet Jesus was eagerly impatient and when he returned to his normal state, cried out: “Call Allah’s
Name once more so that I would give you all my sheep!” Gabriel did so again. Then Jesus (as) cried
and said: “I have nothing left to sacriﬁce for His Name, so come and take my life!”
O the beloved Lord! Have Mercy upon the one whose capital is hope and whose weapon is tears, so
that he would be rescued by Your Mercy from all poverty, Your Name and remembrance be the cure for
his pains, and Your worship and obedience make him rich.
O Allah! O Lord! O Generous! O Beloved! O the most Honorable of the honorable! O the most Merciful
of the merciful! O Fountain of blessings! O Repeller of adversities! O Light of those who are lonely in the
darkness! O Knower Who was never taught! Bless Muhammad and his progeny!
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Complete text of Du’a’ Kumayl in Arabic with

Trasliteration and English Translation
ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢﺑِﺴ
bis-millahir-rahmanir-rahim
In the Name of Allah, the All-merciful, the All-compassionate
ءَ ﺷﻞ ﻛﺖﻌﺳ وﻚَ اﻟﱠﺘﺘﻤﺣﺄﻟُﻚَ ﺑِﺮﺳ اّﻧ اﻢاﻟﻠﱠﻬ
allahumma in-ni as-aluka bi-rah-matikal-lati wasi’at kul-la shay
O Allah, I ask You by Your mercy, which embraces all things;
ءَ ﺷﻞﺎ ﻛ ﺑِﻬتﺮ ﻗَﻬﻚَ اﻟﱠﺘﺗﺑِﻘُﻮو
wa bi-qu-watikal-lati qahar-ta biha kul-la shay
And by Your strength, through which You dominate all things,
ءَ ﺷﻞﺎ ﻛ ﻟَﻬﻊﺧَﻀو
wa khadha’a laha kul-lu shay
And toward which all things are humble
ءَ ﺷﻞﺎ ﻛ ﻟَﻬذَلو
wa dhal-la laha kul-lu shay
And before which all things are ordinary;
ءَ ﺷﻞﺎ ﻛ ﺑِﻬﺖ ﻏَﻠَﺒﻚَ اﻟﱠﺘوﺗﺒﺮﺑِﺠو
wa bi-jabarutikal-lati ghalab-ta biha kul-la shay

And by Your invincibility through which You overwhelmest all things,
ءَﺎ ﺷ ﻟَﻬﻘُﻮم ﻻ ﻳﻚَ اﻟﱠﺘﺗﺰﺑِﻌو
wa bi’izzatikal-lati la yaqumu laha shay
And by Your might, which nothing can resist;
ءَ ﺷﻞ ﻛتﻼ ﻣﻚَ اﻟﱠﺘﺘﻈَﻤﺑِﻌو
wa bi’azhamatikal-lati mala-at kul-la shay
And by Your tremendousness, which has ﬁlled all things;
ءَ ﺷﻞ ﻛﻼﻚَ اﻟﱠﺬِي ﻋﻠْﻄَﺎﻧﺑِﺴو
wa bisul-tanikal-ladhi ‘ala kul-la shay
by Your force, which towers over all things;
ءَ ﺷﻞ ﻛﺪَ ﻓَﻨَﺎءﻌ ﺑﺎﻗﻬِﻚَ اﻟْﺒﺟﺑِﻮو
wa bi-waj-hikal-baqi ba’da fana-i kul-li shay
And by Your face, which subsists after the annihilation of all things,
ءَ ﺷﻞﺎنَ ﻛﻛر اتﻼ ﻣﻚَ اﻟﱠﺘﺎﺋﻤﺳﺑِﺎو
wa bi-as-ma-ikal-lati malat ar-kana kul-li shay
And by Your Names, which have ﬁlled the foundations of all things;
ءَ ﺷﻞِﺎطَ ﺑﺣﻚَ اﻟﱠﺬِي اﻠْﻤﺑِﻌو
wa bi’il-mikal-ladhi ahata bikul-li shay
And by Your knowledge, which encompasses all things;

ءَ ﺷﻞ ﻛ ﻟَﻪﺎءﺿﻬِﻚَ اﻟﱠﺬِي اﺟﺑِﻨُﻮرِ وو
wa bi-nuri waj-hikal-ladhi adha-a lahu kul-lu shay
And by the light of Your face, through which all things are illuminated!
ﺎ ﻗُﺪﱡوس ﻳﺎ ﻧُﻮرﻳ
ya nuru ya qud-dus
O Light! O All-holy!
ﻴﻦﻟو اﻻلوﺎ اﻳ
ya aw-walal-aw-walin
O First of those who are ﬁrst
ﺮِﻳﻦ اﻵﺧﺮﺎ آﺧﻳو
wa ya a-khiral-a-khirin
And O Last of those who are last!
ﻢﺼﻚُ اﻟْﻌ ﺗَﻬﺘ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liyadh-dhunubal-lati tah-tikul’isam
O Allah, forgive me for those of my sins which tear apart safeguards!
ﻘَﻢّ اﻟﻨ ﺗُﻨْﺰِل اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liyadh-dhunubal-lati tunzilun-niqam
O Allah, forgive me for those sins which draw down adversities!
ﻢﻌّ اﻟﻨِﺮ ﺗُﻐﻴ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ

allahumma-igh-ﬁr liyadh-dhunubal-lati tughy-yirun-ni’am
O Allah, forgive me for those sins which alter blessings!
ﺎء اﻟﺪﱡﻋﺒِﺲ ﺗَﺤ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liyadh-dhunubal-lati tah-bisud-du’a
O Allah forgive me for those sins which hold back supplication!
ﺎءﱠﺟ اﻟﺮ ﺗَﻘْﻄَﻊ اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liyadh-dhunubal-lati taq-tau'r-raja
O Allah forgive me for those sins which cut down the hopes!
ﻼء اﻟﺒ ﺗُﻨْﺰِل اﻟﱠﺘ اﻟﺬﱡﻧُﻮب ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liyadh-dhunubal-lati tunzilul-bala
O Allah, forgive me for those sins which draw down tribulation!
ﺎﺗُﻬﺧْﻄَﺎ اﺔﻴﯩ ﺧَﻄﻞﻛ وﺘُﻪذْﻧَﺒ ذَﻧْﺐٍ اﻞ ﻛ ﻟﺮ اﻏْﻔﻢاﻟﻠﱠﻬ
allahumma-igh-ﬁr liya kul-la dham-bin adhnabtuhu wa kul-la khati-atin akh-tatuha
O Allah, forgive me for every sin I have committed and for every mistake I have made!
َﺮِكﻚَ ﺑِﺬِﻛﻟَﻴ ابﺗَﻘَﺮ اّﻧ اﻢاﻟﻠﱠﻬ
allahumma inni ataqarrabu ilayka bi-dhik-rik
O Allah, verily I seek nearness to You through remembrance of You,
َﻚ ﻧَﻔْﺴَﻟ ﺑِﻚَ اﻊﺘَﺸْﻔﺳاو
wa as-tash-ﬁu' bika ila naf-sik

And I seek intercession from You with Yourself,
َﺑِﻚﻦ ﻗُﺮ ﻣﻨﻴن ﺗُﺪْﻧﻮدِكَ اﺄﻟُﻚَ ﺑِﺠﺳاو
wa as-aluka bi-judika an tud-ni-yani min qur-bik
And I ask You through Your muniﬁcence to bring me near to Your proximity,
َكﺮُ ﺷﻨن ﺗُﻮزِﻋاو
wa an tuzi’ani shuk-rak
And to provide me with gratitude towards You
َكﺮ ذِﻛﻨن ﺗُﻠْﻬِﻤاو
wa an tul-himani dhik-rak
And to inspire me with Your remembrance.
ﻨﻤﺣﺗَﺮ وﻨﺤﺎﻣن ﺗُﺴ اﻊ ﺧَﺎﺷﻞّﺘَﺬَﻟ ﻣﻊ ﺧَﺎﺿالﻮﺄﻟُﻚَ ﺳﺳ اّﻧ اﻢاﻟﻠﱠﻬ
allahumma in-ni as-luka suala khadhii'm-mutadhal-lilin kha-shii'n an tusamihani wa tar-hamani
O Allah, verily I ask You with the asking of a submissive, abased and lowly man to show me
forbearance, to have mercy on me
ًﻌﺎاﺿﺘَﻮل ﻣاﻮﺣ اﻻﻴﻊﻤ ﺟﻓ و،ًﻌﺎﻴﺎً ﻗَﺎﻧاﺿﻚَ رﻤ ﺑِﻘَﺴﻌﻠَﻨﺗَﺠو
wa taj-’alani bi-qasamika radhiyan qani’n wa ﬁ jamii'l-ah-wali mutawadhi’aa
And to make me satisﬁed and content with Your appointment and [make me] humble in every state.
 ﻓَﺎﻗَﺘُﻪ اﺷْﺘَﺪﱠتﻦ ﻣالﻮﺄﻟُﻚَ ﺳﺳا وﻢاﻟﻠﱠﻬ
allahumma wa as-aluka suala manish-tad-dat faqatuh
O Allah, I ask You the question of one whose indigence is extreme,

ﺘَﻪﺎﺟﺪِ ﺣﻨْﺪَ اﻟﺸﱠﺪَاﺋ ﺑِﻚَ ﻋلﻧﺰاو
wa anzala bika i'ndash-shada-idi hajatahu
And who has stated to You in difﬁculties his need
ﺘُﻪﻏْﺒﻨْﺪَكَ رﺎ ﻋﻴﻤ ﻓﻈُﻢﻋو
wa ‘azhuma ﬁma i'ndaka ragh-batuhu
And whose desire for what is with You has become great.
َﺎﻧُﻚ ﻣﻼﻋﻠْﻄَﺎﻧُﻚَ و ﺳﻈُﻢ ﻋﻢاﻟﻠﱠﻬ
allahumma ‘azhuma sul-tanuka wa ‘ala makanuk
O Allah, Your force is tremendous, Your place is lofty,
َكﺮﻣ اﺮﻇَﻬكَ وﺮ ﻣﺧَﻔو
wa khaﬁya mak-ruka wazhahara am-ruk
And Your deception is hidden, Your command is manifest,
َﺗُﻚ ﻗُﺪْرتﺮﺟكَ وﺮ ﻗَﻬﻏَﻠَﺐو
wa ghalaba qah-ruka wa jarat qud-ratuk
And Your domination is overwhelming, Your power is unhindered
َﻚﺘﻮﻣ ﺣﻦ ﻣارﺮ اﻟْﻔﻦﻤﻻ ﻳو
wa-la yum-kinul-ﬁraru min huku-matik
And escape from Your governance is impossible.
ًﺮا ﻏَﺎﻓِﺬُﻧُﻮ ﺑﺟِﺪُ ﻟ ﻻ اﻢاﻟﻠﱠﻬ

allahumma la ajidu lidhunubi ghaﬁra
O Allah, I ﬁnd no forgiver of my sins,
ًﺮاﺎﺗ ﺳﺤﺎﺋﻘَﺒﻻ ﻟو
wa-la liqaba-ihi satira
Nor concealer of my ugly acts
َكﺮ ﻏَﻴﺪِّﻻﺒ ﻣﻦﺴ ﺑِﺎﻟْﺤ اﻟْﻘَﺒِﻴﺢﻠﻤ ﻋﻦء ﻣَﺸﻻ ﻟو
wa-la lishayim-min ‘amali-yal-qabihi bil-hasani mubad-dilan ghayrak
Nor transformer of any of my ugly acts into good acts but You
ﻧﺖ اﻻ اﻟَﻪﻻ ا
la ilaha il-la anta
There is no god but You!
َﺪِكﻤﺑِﺤﺎﻧَﻚَ وﺤﺒﺳ
sub-hanaka wa biham-dika
Glory be to You, and Thine is the praise!
 ﻧَﻔْﺴﺖﻇَﻠَﻤ
zhalam-tu naf-si
I have wronged myself,
ﻠﻬ ﺑِﺠتاﺮﺗَﺠو
wa tajar-ratu bijah-li

And I have been audacious in my ignorance
َﻠﻚَ ﻋّﻨﻣ وﺮِكَ ﻟ ذِﻛ ﻗَﺪِﻳﻢَﻟ اﻨﺖﺳو
wa sakan-tu ila qadimi dhik-rika li wa man-nika ‘alay
And I have depended upon Your ancient remembrance of me and Your favour toward me.
ﻻيﻮ ﻣﻢاﻟﻠﱠﻬ
allahumma maw-lay
O Allah! O my Protector!
ﺗَﻪﺘَﺮ ﺳﻦ ﻗَﺒِﻴﺢﻢ ﻣﻛ
kam-min qabihin satar-tah
How many ugly things You have concealed!
ﻗَﻠْﺘَﻪ اﻼء اﻟﺒﻦ ﻣدحﻦ ﻓَﺎﻢ ﻣﻛو
wa kam-min fadihim-minal-bala-i aqal-tah
How many burdensome tribulations You hast abolished!
ﺘَﻪﻗَﻴﺜَﺎرٍ و ﻋﻦﻢ ﻣﻛو
wa kam-min i'thariw-waqaytah
And how many stumbles You hast prevented!
ﺘَﻪﻓَﻌ دوهﺮﻦ ﻣﻢ ﻣﻛو
wa kam-mim-mak-ruhin dafa’tah
And how many ordeals You hast repelled!

ﺗَﻪ ﻧَﺸَﺮ ﻟﱠﻪﻼﻫ اﺖ ﻟﱠﺴﻴﻞﻤء ﺟﻦ ﺛَﻨَﺎﻢ ﻣﻛو
wa kam-min thana-in jamilil-las-tu ah-lal-lahu nashar-tah
And how much beautiful praise, for which I was unworthy, You hast spread abroad!
ﻼﺋ ﺑﻈُﻢ ﻋﻢاﻟﻠﱠﻬ
allahumma ‘azhuma balai
O Allah, my tribulation is tremendous,
ﻟﺎ ﺣﻮء ﺳِطَ ﺑﻓْﺮاو
wa af-rata bi suo-u hali
And my bad state is excessive,
ﻟﺎﻤﻋ اِ ﺑتﺮﻗَﺼو
wa qasurat bi a’mali
And my acts are inadequate,
ﻟﻏْﻼ اِ ﺑﺪَتﻗَﻌو
wa qa’adat bi agh-la-li
And my fetters have tied me down,
ﻟﺎﺪُ آﻣﻌ ﺑﻦ ﻧﱠﻔْﻌ ﻋﻨﺴﺒﺣو
wa habasani ‘an-naf-e'e bu’a-du a-ma-li
And my far-fetched hopes have held me back from my gain
ﻟﻄَﺎﻣﺎ وﻬﺘ ﺑِﺠِﻨَﺎﻳﻧَﻔْﺴﺎ وورِﻫﺎ ﺑِﻐُﺮ اﻟﺪﱡﻧْﻴﺘْﻨﺧَﺪَﻋو

wa khada’at-nid-dunya bi-ghururi-ha wa naf-si bi-jinayatiha wa mita-li
And this world with its delusions, my own soul with its offences and my delay have deceived me.
ﻟﺎﻌﻓ وﻠﻤ ﻋﻮء ﺳﺎﺋﻋﻨْﻚَ د ﻋﺐﺠﺤن ﻻ ﻳﻚَ اﺗﺰﺄﻟُﻚَ ﺑِﻌﺳِﺪِي ﻓَﺎﻴﺎ ﺳﻳ
ya say-yidi fa-as-aluka bi-i'z-zatika an la yah-juba ‘an-ka du’aa-i suo-u ‘amali wa ﬁ’ali
O my Master! So I ask You by Your might not to let my evil veil my supplication from You,
ِيﺮ ﺳﻦ ﻣﻪﻠَﻴ ﻋﺖﺎ اﻃﱠﻠَﻌ ﻣ ﺑِﺨَﻔﻨﺤﻻ ﺗَﻔْﻀو
wa-la taf-dhah-ni bi-khaﬁ-yi mat-tala’ta ‘ailayhi min sir-ri
And not to disgrace me through the hidden things You knowest of my secrets
اﺗ ﺧَﻠَﻮ ﻓﻠْﺘُﻪﻤﺎ ﻋ ﻣَﻠ ﻋﺔﻘُﻮ ﺑ ﺑِﺎﻟْﻌﺎﺟِﻠْﻨﻻ ﺗُﻌو
wa-la tu’ajil-ni bil-u'qubati ‘ala ma ‘amil-tuhu ﬁ khalawati
And not to hasten me to punishment for what I have done in private:
ﺗﺎءﺳا وﻠﻌ ﻓﻮء ﺳﻦﻣ،
min suo-i ﬁ’a-li wa isa-ati
My evil acts in secrecy and my misdeeds
ﺎﻟَﺘﻬﺟ و ﺗَﻔْﺮِﻳﻄامودو
wa dawami taf-riti wa jahalati
And my continuous negligence and my ignorance
ﻏَﻔْﻠَﺘ واﺗﻮ ﺷَﻬةﺜْﺮﻛو
wa kath-rati sha-hawati wa ghaf-lati

And my manifold passions and my forgetfulness.
ًوﻓﺎول راﻮﺣ اﻻﻞ ﻛ ﻓﻚَ ﻟﺗﺰ ﺑِﻌﻢ اﻟﻠﱠﻬﻦﻛو
wa kunil-lahumma bi-i'z-zatika li ﬁ kul-lil-ah-wali ra’ufa
And by Your might, O Allah, be kind to me in all states
ًﻄُﻮﻓﺎﻮرِ ﻋﻣ اﻻﻴﻊﻤ ﺟ ﻓَﻠﻋو
wa ‘alay-ya ﬁ jamii'l-umuri ‘atufa
And be gracious to me in all affairs!
ﺮِيﻣ ا ﻓاﻟْﻨﱠﻈَﺮِي وﺮ ﺿﺸْﻒ ﻛﺄﻟُﻪﺳكَ اﺮ ﻏَﻴّﻦ ﻟ ﻣِﺑر وِﻟَﻬ!ا
ilahi wa rab-bi mal-li ghayruka as-aluhu kash-fa dhur-ri wan-nazhara ﬁ am-ri!
My God and my Lord! Have I any but You from whom to ask removal of my afﬂiction and regard for my
affairs!
ى ﻧَﻔْﺴﻮ ﻫﻴﻪ ﻓﺖﻌﻤﺎً اﺗﱠﺒ ﺣَﻠ ﻋﺖﻳﺮﺟﻻي اﻮﻣ وِﻟَﻬا،
ilahi wa maw-laya aj-rayta ‘alay-ya huk-mant-taba’tu ﬁhi hawa naf-si
My God and my Protector! You put into effect through me a decree in which I followed the caprice of my
own soul
ِيﺪُو ﻋﻳﻴﻦﻦ ﺗَﺰ ﻣﻴﻪ ﻓﺘَﺮِسﺣ اﻟَﻢو،
wa lam ah-taris ﬁhi min tazyini ‘adu-wi
And [I] did not remain wary of adorning my enemy.
ﺎءﻚَ اﻟﻘَﻀ ذَﻟَﻠ ﻋﺪَهﻌﺳاى وﻮﻫﺎ ا ﺑِﻤﻧﻓَﻐَﺮ
fa-ghar-rani bi-ma ah-wa wa as-’adahu ‘ala dha-likal-qadha

So he deluded me through my soul's caprice and therein destiny favoured him
َﺪُودِك ﺣﺾﻌﻚَ ﺑ ذَﻟﻦ ﻣَﻠى ﻋﺮﺎ ﺟ ﺑِﻤزْتﺎوﻓَﺘَﺠ
fa-taja-waztu bi-ma jara ‘alay-ya min dha-lika ba’dha hududik
So, in what was put into effect through me in that situation, I transgressed some of Your statutes
َﺮِكاﻣو اﺾﻌ ﺑﺧَﺎﻟَﻔْﺖو
wa khalaf-tu ba’dha awamirik
And disobeyed some of Your commands.
َﻚ ذَﻟﻴﻊﻤ ﺟ ﻓَﻠﺔُ ﻋﺠﻓَﻠَﻚَ اﻟْﺤ
falakal-huj-jatu ‘alay-ya ﬁ jamii' dhalik
So Thine is the argument against me in all of that
َكﺎو ﻗَﻀﻴﻪ ﻓَﻠي ﻋﺮﺎ ﺟﻴﻤ ﻓﺔَ ﻟﺠﻻ ﺣو،
wa-la huj-jata li ﬁma jara ‘alay-ya ﬁhi qadhauka
I have no argument in what Your destiny put into effect through me therein
َكﻼوﺑﻚَ وﻤ ﺣﻨﻣﻟْﺰاو
wa alzamani huk-muka wa balauk
nor in what Your decree and Your tribulation imposed upon me.
 ﻧَﻔْﺴَﻠ ﻋاﻓﺮﺳاﻴﺮِي وﺪَ ﺗَﻘْﺼﻌ ﺑِﻟَﻬﺎ اﺘُﻚَ ﻳﺗَﻴﻗَﺪْ او
wa qad ataytuka ya ilahi ba’da taq-siri wa is-raﬁ ‘ala naf-si
Now I have come to You, My God, with my shortcoming and my immoderation toward myself,

ًﺘَﺬِراً ﻧﱠﺎدِﻣﺎﻌﻣ،
mu’a-tadhiran-nadiman
Proffering my excuse, regretful,
ﻴﻼﺘَﻘﺴﺮاً ﻣﺴْﻨﻣ
mun-kasiram-mus-taqilama
Broken, apologizing,
ًﻴﺒﺎﻨﺮاً ﻣﺘَﻐْﻔﺴﻣ،
mus-tagh-ﬁram-muniban
Asking forgiveness, repenting,
ًﺘَﺮِﻓﺎﻌﻨﺎً ﻣﺬْﻋاً ﻣﺮﻘﻣ
muqir-ram-mudhi'nam-mu’a-tarifa
Acknowledging, submissive, confessing.
ّﻨﺎنَ ﻣﺎ ﻛﻤاً ﻣﻔَﺮﺟِﺪُ ﻣﻻ ا
la ajidu mafar-ram-mim-ma kana min-ni
I ﬁnd no place to ﬂee from what has occurred through me,
ﺮِيﻣ ا ﻓﻪﻟَﻴ اﻪﺟﺗَﻮﻋﺎً اﻔْﺰﻻ ﻣو
wa-la mafza'an atawaj-jahu ilayhi ﬁ am-ri
Nor any place of escape to which I may turn in my affairs,
َﻚﺘﻤﺣﻦ ر ﻣﺔﻌ ﺳﺎي ﻓﻳﻟﻚَ ادﺧَﺎا و،ﺬْرِيﻚَ ﻋﻮﻟ ﻗَﺒﺮﻏَﻴ

ghayra qabulika u'dhri wa id-khalika i-yaya ﬁ sa'tim-mir-rah-matik
Other than Your acceptance of my excuse and Your entering me into the compass of Your mercy.
ﺬْرِيﻞ ﻋ ﻓَﺎﻗْﺒﻢاﻟﻠﱠﻬ
allahumma faq-bal u'dhri
O Allah, so accept my excuse,
ِيﺮﺪﱠةَ ﺿ ﺷﻢﺣارو
war-ham shid-data dhuri
Have mercy upon the severity of my afﬂiction
ﺛَﺎﻗﻦ ﺷَﺪِّ و ﻣﻨُﻓو
wa fuk-kani min shad-di wathaqi
And release me from the tightness of my fetters,
ﻈْﻤدِﻗﱠﺔَ ﻋرِﻗﱠﺔَ ﺟِﻠْﺪِي و وﺪَﻧ ﺑﻒﻌ ﺿﻢﺣِ اربﺎ رﻳ
ya rab-bir-ham dha’fa badani wa riq-qata jil-di wa diq-qata ‘azhmi
My Lord, have mercy upon the weakness of my body, the thinness of my skin and the frailty of my
bones.
ﺘﺗَﻐْﺬِﻳِي وﺑِﺮ وﺘﺑِﻴﺗَﺮﺮِي وذِﻛ و ﺧَﻠْﻘﺪَا ﺑﻦﺎ ﻣﻳ
ya mam bada khal-qi wa dhik-ri wa tar-bi-yati wa biri wa tagh-dhi-yati
O You who gave rise to my creation, to the remembrance of me, to the nurture of me, to goodness
toward me and to nourishment on me,
ِِكَ ﺑﻟﻒِ ﺑِﺮﺎﺳﻚَ وﻣﺮ ﻛﺪَاءﺘ ﻻﺑﻨﺒﻫ

hab-ni lb-tida-i karamika wa saliﬁ bir-rika bi
Bestow upon me for the sake of Your having given rise [to me] with generosity and Your previous
goodness to me!
ِﺑرِﺪِي وﻴﺳ وِﻟَﻬﺎ اﻳ
ya ilahi wa say-yidi wa rab-bi
O Allah, my Master and my Lord!
َﻴﺪِكﺣﺪَ ﺗَﻮﻌ ﺑِﻨَﺎرِكَ ﺑِﺬِّﺑﻌاكَ ﻣﺗُﺮا
aturaka mu’adh-dhibi binarika ba’da taw-hidik
Canst You see Yourself tormenting me with Your ﬁre after I have professed Your Unity
َﻚﺮِﻓَﺘﻌﻦ ﻣ ﻣِ ﻗَﻠْﺒﻪﻠَﻴى ﻋﺎ اﻧْﻄَﻮﺪَ ﻣﻌﺑو
wa ba’da man-tawa ‘ailayhi qal-bi mim-ma’rifatik
And after the knowledge of You my heart has embraced,
َﺮِك ذِﻛﻦ ﻣﺎﻧﺴ ﻟ ﺑِﻪﻟَﻬِﺞو
wa lahija bihi lisani min dhik-rik
And the remembrance of You my tongue has constantly mentioned
َِﻚﺒ ﺣﻦﻴﺮِي ﻣﻤ ﺿﺘَﻘَﺪَهاﻋو
wa a’taqadahu zhamiri min hub-bik
And the love of You to which my mind has clung,
َﻚﺘﻮ ﺑِﻴﺑﺮّﻌﺎً ﻟ ﺧَﺎﺿﺎﺋﻋد واﻓﺮﺘﺪْقِ اﻋﺪَ ﺻﻌﺑو
wa ba’da sid-qi-’a-tiraﬁ wa du’aa-i khadhi’aal-li-rububi-yatika

And after the sincerity of my confession and my supplication, humble before Your lordship?
ﺘَﻪﻴﺑﻦ ر ﻣِﻊﻴن ﺗُﻀ اﻦ ﻣمﺮﻛ اﻧﺖ اﺎتﻬﻴﻫ
hayhata anta ak-ramu min an tudhay-yi’a mar-rab-baytah
Far be it from You! You art more generous than that You shouldst squander him whom You hast
nurtured,
ﺘَﻪﻧَﻴد اﻦﺪَ ﻣﻌ ﺗُﺒوا
aw tub-i'da man ad-naytah
Or banish him whom You hast brought nigh,
ﺘَﻪﻳ آوﻦ ﻣِد ﺗُﺸَﺮوا
aw tushar-rida man a-aytah
Or drive away him whom You hast given an abode
ﺘَﻪﻤﺣر وﺘَﻪﻔَﻴﻦ ﻛ ﻣ اﻟْﺒﻼءﻟ اﻢّﻠ ﺗُﺴوا
aw tus-s-lima ilal-bala-i man kafay-tahu wa rahim-tah
Or submit to tribulation him whom You hast spared and shown mercy.
ﻻيﻮﻣ وِﻟَﻬاِﺪِي وﻴﺎ ﺳﺮِي ﻳﻌ ﺷﺖﻟَﻴو
wa layta shi’a-ri yay say-yidi wa ilahi wa maw-lay
Would that I knew, my Master, My God and my Protector,
ًﺎﺟِﺪَةﻚَ ﺳﺘﻈَﻤﻌ ﻟت ﺧَﺮﻮه ۇﺟَﻠ ﻋﻂُ اﻟﻨﱠﺎرّﻠﺗُﺴا
atusal-litun-nara ‘ala wujuhin khar-rat li-’azhamatika sajidah
Whether You wilt give the Fire dominion over faces fallen down prostrate before Your Tremendousness,

ًﺔﺎدِﺣﺮِكَ ﻣُﺑِﺸﺎدِﻗَﺔً وﻴﺪِكَ ﺻﺣ ﺑِﺘَﻮ ﻧﱠﻄَﻘَﺖﻦﻟْﺴ اَﻠﻋو
wa ‘ala al-sunin-nataqat bi-taw-hidika sadiqataw-wa bishuk-rika madihah
And over tongues voicing sincerely the profession of Your Unity and giving thanks to You in praise,
ًﻘَﺔّﻘﺤﻚَ ﻣﺘﻟَﻬِﻴ ﺑِﺎﻓَﺖﺘَﺮ ﻗُﻠُﻮبٍ اﻋَﻠﻋو
wa ‘ala qulubin-’a-tarafat bi-ilhi-yatika muhaq-qiqah
And over hearts acknowledging Your Divinity through veriﬁcation,
ًﺔﻌ ﺧَﺎﺷتﺎر ﺻﺘﱠ ﺑِﻚَ ﺣﻠْﻢ اﻟْﻌﻦ ﻣتﻮ ﺣﺮﺎﺋﻤ ﺿَﻠﻋو
wa ‘ala dhama-ira hawat minal-i'l-mi bika hat-ta sarat khashi’ah
And over minds encompassing knowledge of You until they have become humble
ًﻨَﺔﺬْﻋﻐْﻔَﺎرِكَ ﻣﺘ ﺑِﺎﺳتﺷَﺎراﺔً وﻌﺪِكَ ﻃَﺎﺋﺒﻃَﺎنِ ﺗَﻌو اَﻟ اﺖﻌ ﺳرحﻮا ﺟَﻠﻋو
wa ‘ala jawariha sa't ila aw-tani ta'b-budika ta-i’ataw-wa asharat bis-tigh-farika mudhi'nah
And over bodily members speeding to the places of Your worship in obedience and beckoning for Your
forgiveness in submission.
َﻨﻚﻚَ ﻋﻠﻧَﺎ ﺑِﻔَﻀﺧْﺒِﺮﻻ ا ﺑِﻚَ وﺬَا اﻟﻈﱠﻦﺎ ﻫﻣ
ma hkadhazh-zhan-nu bika wa-la ukh-bir-na bi-fadhlika ‘anka
No such opinion is held of You! Nor has such been reported - thanks to Your bounty — concerning You,
ِبﺎ ر ﻳ،ﺮِﻳﻢﺎ ﻛﻳ
ya karimu ya rab
O All-generous! My Lord,
ﺎﻬﺎﺗﻘُﻮ ﺑﻋﺎ و اﻟﺪﱡﻧْﻴﻼءﻦ ﺑ ﻣﻴﻞﻦ ﻗَﻠ ﻋﻔﻌ ﺿﻠَﻢ ﺗَﻌﻧﺖاو،

wa anta ta’lamu dha’ﬁ ‘an qalilim-min bala-id-dun-ya wa u'qubatiha
And You knowest my weakness before a little of this world's tribulations and punishments,
ﺎﻬﻠﻫ اَﻠ ﻋﺎرِه اﻟْﻤﻦﺎ ﻣﻴﻬﺮِي ﻓﺠﺎ ﻳﻣو
wa ma yaj-ri ﬁha minal-makarihi ‘ala ah-liha
And before those ordeals which befall its inhabitants,
ﺪﱠﺗُﻪ ﻣﻴﺮ ﻗَﺼ،هﻘَﺎو ﺑﻴﺮﺴ ﻳ،ﺜُﻪ ﻣﻴﻞ ﻗَﻠ،وهﺮﻣ وﻼءﻚَ ﺑنﱠ ذَﻟ اَﻠﻋ
‘ala an-na dha-lika bala-uw-wa mak-ruhun, qalilum-mak-thuhu, yasirum baqa-uhu, qasirum-muddatuh
Even though it is a tribulation and ordeal whose stay is short, whose subsistence is but little and, whose
period is but ﬂeeting.
ﺎﻴﻬ ﻓﺎرِه اﻟْﻤ ۇﻗُﻮعﻴﻞﻠﺟ وةﺮ اﻵﺧﻼءﺒ ﻟﻟﺎﻤﺘ اﺣﻒﻴَ!ﻓ
fa-kayfah-timali li-bala-il-akhirati wa jalili wuqui'l-makarihi ﬁha!
So how can I endure the tribulations of the next world and the great ordeals that occur within it?
ﻪﻠﻫ اﻦ ﻋﺨَﻔﱠﻒﻻ ﻳ و،ﻪﻘَﺎﻣ ﻣﺪُومﻳ و،ﺪﱠﺗُﻪ ﻣ ﺗَﻄُﻮلﻼء ﺑﻮﻫو
wa huwa bala-un tatulu mud-datuhu, wa yadumu maqamuhu, wa-la yukhaf-fafu ‘an ah-lih
For it is a tribulation whose period is long, whose station endures and whose sufferers are given no
respite,
َﻚﺨَﻄﺳﻚَ وﻘَﺎﻣاﻧﺘﺒِﻚَ و ﻏَﻀﻦ ﻋﻻﻮنُ ا ﻻ ﻳﻧﱠﻪﻻ
li-an-nahu la yakunu il-la ‘an ghadhabika wan-tiqamika wa sakhatik
Since it only occurs as a result of Your wrath, Your vengeance and Your anger,
ضراﻻ واتﺎوﻤ اﻟﺴ ﻟَﻪﺎ ﻻ ﺗَﻘُﻮمﺬَا ﻣﻫو

wa hadha ma la taqumu lahus-samawatu wal-ardhu
And these cannot be withstood by the heavens and the earth.
ِ ﺑﻒﻴَِﺪِي ﻓﻴﺎ ﺳﻳ
ya say-yidi fakayfa bi
O Master, so what about me?!
ﻴﻦَﺘﺴ اﻟْﻤﻴﻦﺴ اﻟْﻤﻴﺮﻘ اﻟْﺤﻴﻞ اﻟﺬﱠﻟﻴﻒﻌﺪُكَ اﻟﻀﺒﻧَﺎ ﻋاو
wa ana ‘abukadh-dhae'efudh-dhalilul-haqirul-mis-kinul-mus-takin
For I am Your weak, lowly, base, wretched and miserable slave.
ﻻيﻮﻣِﺪِي وﻴﺳ وِﺑر وِﻟَﻬﺎ اﻳ
ya ilahi wa rab-bi wa say-yidi wa maw-lay
My God! My Lord! My Master! My Protector!
ﻮْﺷﻚَ اﻟَﻴﻮرِ اﻣِ اﻻيﻻ
li-ay-yil-umuri ilayka ash-ku
For which things would I complain to You?
ﺑا وﺞﺿﺎ اﻨْﻬﺎ ﻣﻤﻟو
wa lima minha adhij-ju wa ab-ki
And for which of them would I lament and weep?
ﻪﺪﱠﺗﺷﺬَابِ و اﻟْﻌﻴﻢﻟ!ﻻ
li-alimil-’adhabi wa shid-datih

For the pain and severity of chastisement?
ﻪﺪﱠﺗﻣ وﻼءﻄُﻮلِ اﻟْﺒ ﻟم!ا
am litulil-bala-i wa mud-datih
Or for the length and period of tribulation?
َﻚﺪَاﺋﻋ اﻊﺎتِ ﻣﻘُﻮ ﺑﻠْﻌ ﻟﺗَﻨﺮﻴﻦ ﺻﻓَﻠَﺌ
fa-la-in say-yar-tani lil-u'qubati ma' a’da-ik
So if You takest me to the punishments with Your enemies,
َﻚﻼﺋ ﺑﻞﻫ اﻦﻴﺑ وﻨﻴ ﺑﺖﻌﻤﺟو
wa jama’ta bayni wa bayna ahli bala-ik
And gatherest me with the people of Your tribulation
َﻚﺎﺋﻴﻟواﻚَ وﺎﺋﺒﺣ اﻦﻴﺑ وﻨﻴ ﺑﻗْﺖﻓَﺮو
wa far-raq-ta bay-ni wa bay-na ahib-ba-ika wa aw-li-ya-ik
And separatest me from Your friends and saints,
َﺬَاﺑِﻚ ﻋَﻠ ﻋتﺮﺒ ﺻِﺑرﻻي وﻮﻣِﺪِي وﻴﺳ وِﻟَﻬﺎ ا ﻳﻨﺒﻓَﻬ،
fa-hab-ni ya ilahi wasay-yidi wa mawlaya wa rab-bi sabar-tu ‘ala ‘adhabika
Then suppose, My God, my Master, my Protector and my Lord that I am able to endure Your
chastisement,
َﻚاﻗﺮ ﻓَﻠ ﻋﺒِﺮﺻ اﻒﻴَﻓ
fakayfa as-biru ‘ala ﬁraqika
How can I endure separation from You?

َِ ﻧَﺎرِكﺮ ﺣَﻠ ﻋتﺮﺒ ﺻﻨﺒﻫو،
wa hab-ni sabar-tu ‘ala har-ri narika
And suppose that I am able to endure the heat of Your ﬁre,
َﻚﺘاﻣﺮ ﻛَﻟ اﻟﻨﱠﻈَﺮِ اﻦ ﻋﺒِﺮﺻ اﻒﻴَﻓ
fakayfa as-biru ‘an-nazhari ila karamatik
How can I endure not gazing upon Your generosity?
َﻔْﯘك ﻋﺎﺋﺟر اﻟﻨﱠﺎرِ و ﻓﻦﺳ اﻒﻴ ﻛما
am kayfa as-kunu ﬁn-nari wa raja-i ‘af-wuk
Or how can I dwell in the Fire while my hope is Your pardon?
ًﻘﺎ ﻧَﺎﻃﺘَﻨﻛﻦ ﺗَﺮ ﻟَﺌ،ًﺎدِﻗﺎ ﺻﻢﻗْﺴﻻي اﻮﻣِﺪِي وﻴﺎ ﺳﻚَ ﻳﺗﺰﻓَﺒِﻌ
fabi-i'z-zatika ya say-yidi wa mawlaya uq-simu sadiqal-la-in tarak-tani natiqan
So by Your might, my Master and my protector, I swear sincerely, if You leavest me with speech,
ﻴﻦﻠ اﻵﻣﺠِﻴﺞﺎ ﺿﻬﻠﻫ اﻦﻴﻚَ ﺑﻟَﻴ اﻦﺠﺿﻻ
ladhij-jan-na ilayka bayna ah-liha dhajijal-amilin
I will lament to You from the midst of the Fire's inhabitants with lamentation of the hopeful;
ﻴﻦﺮِﺧﺘَﺼﺴاخَ اﻟﻤﺮﻟَﻴﻚَ ﺻ اﺧَﻦﺮﺻﻻو
wa lasrukhan-na ilayka surakhal-mus-tas-rikhin
I will cry to You with the cry of those crying for help;
ﺪِﻳﻦ اﻟﻔَﺎﻗﺎءﻚَ ﺑﻠَﻴ ﻋﻦﻴﺑﻻو

wa-la-ab-ki-yan-na ‘ailayka buka-al-faqidin
I will weep to You with the weeping of the bereft;
ﻴﻦﻨﻣﻮ اﻟْﻤﻟﺎ و ﻳﻨﺖ ﻛﻦﻳﻨﱠﻚَ اﻧَﺎدِﻳﻻو
wa la-unadi-yan-naka ay-na kun-ta ya wali-yal-mu-minin
And I will call to You, Where art You, O Sponsor of the believers,
ﻴﻦﺎرِﻓل اﻟﻌﺎﺔَ آﻣﺎ ﻏَﺎﻳﻳ
ya ghayata a-malil-’ariﬁn
O Goal of the hopes of Your knowers,
ﻴﻦﻴﺜﺘَﻐﺴ اﻟﻤﺎثﻴﺎ ﻏﻳ
ya ghiyathal-mus-taghithin
O Aid of those who seek assistance,
ﻴﻦﺎدِﻗ ﻗُﻠُﻮبِ اﻟﺼﺒِﻴﺐﺎ ﺣﻳ
ya habiba qulubis-sadiqin
O Friend of the hearts of the sincere
ﻴﻦﺎﻟَﻤ اﻟﻌﻟَﻪﺎ اﻳو
wa ya ilhal-’alamin
And O God of all the world's inhabitants!
ﻢﻠﺴﺪٍ ﻣﺒ ﻋتﻮﺎ ﺻﻴﻬ ﻓﻊﻤ ﺗَﺴ،َﺪِكﻤﺑِﺤ وِﻟَﻬﺎ اﺎﻧَﻚَ ﻳﺤﺒ ﺳ،َاكﻓَﺘُﺮا
afaturaka sub-hanaka ya ilahi wa biham-dika tas-mau' ﬁha saw-ta ‘ab-dim-mus-limin

Canst You see Yourself — Glory be to You My God, and Thine is the praised — hearing within the Fire
the voice of a slave surrendered to You,
ﻪﺨَﺎﻟَﻔَﺘﺎ ﺑِﻤﻴﻬ ﻓﺠِﻦﺳ
sujina ﬁha bi-mukhalafatih
Imprisoned there because of his violations,
ﻪﺘﻴﺼﻌﺎ ﺑِﻤﺬَاﺑِﻬ ﻋﻢ ﻃَﻌذَاقو
wa dhaqa ta’ma ‘adhabiha bi-ma’si-yatih
Tasting the favour of its torment because of his disobedience,
ﻪﺗﺮِﻳﺮﺟ وﻪﻣﺮﺎ ﺑِﺠﻬﺎﻗﻃْﺒ اﻦﻴ ﺑﺒِﺲﺣو
wa hubisa bayna at-baqiha bijur-mih wa jariratih
And conﬁned within its levels because of his sin and crime,
َﻚﺘﻤﺣﺮّ ﻟﻞﻣﻮ ﻣﺠِﻴﺞﻚَ ﺿ إﻟَﻴﺞﻀ ﻳﻮﻫو
wa huwa yadhij-ju ilayka dhajija muammilil-lirah-mat-k
While he laments to You with the lament of one hopeful for Your mercy,
َﻴﺪِكﺣ ﺗَﻮﻞﻫﺎنِ اﺴﻨَﺎدِﻳﻚَ ﺑِﻠﻳو
wa yunadika bi-lisani ahli taw-hidik
And calls to You with the tongue of those who profess Your Unity
َﻚﺘﻮ ﺑِﻴﺑﻚَ ﺑِﺮ إﻟَﻴﻞﺳﺘَﻮﻳو
wa yatawas-salu ilayka bi-rububi-yatik
And entreats You by Your lordship!

َﻚﻠْﻤ ﺣﻦ ﻣﻠَﻒﺎ ﺳﻮ ﻣﺟﺮ ﻳﻮﻫﺬَابِ و اﻟْﻌ ﻓَﺒﻘ ﻳﻒﻴَﻻي ﻓﻮﺎ ﻣﻳ
ya mawlay fa-kayfa yabqa ﬁl-’adhabi wa huwa yar-ju ma salafa min hil-mik
My Protector, so how should he remain in the chastisement, while he has hope for Your previous
clemency?
َﺘَﻚﻤﺣرﻠَﻚَ و ﻓَﻀﻞﺎﻣ ﻳﻮﻫ و اﻟﻨﱠﺎرﻪﻤﻟ ﺗُﻮﻒﻴ ﻛما
am kayfa tu-limuhun-naru wa huwa ya-malu fadhlaka wa rah-mataka
Or how should the Fire cause him pain while he expects Your bounty and mercy?
ﺎﻧَﻪى ﻣﺗَﺮ وﺗَﻪﻮ ﺻﻊﻤ ﺗَﺴﻧﺖاﺎ وﻬ ﻟَﻬِﻴﺒﺮِﻗُﻪﺤ ﻳﻒﻴ ﻛما
am kayfa yuh-riquhu lahibuha wa anta tas-mau' saw-tahu wa tara makanah
Or how should its ﬂames burn him, while You hearest his voice and seest his place?
ﻔَﻪﻌ ﺿﻠَﻢ ﺗَﻌﻧﺖاﺎ وﻫﻴﺮ زَﻓﻪﻠَﻴ ﻋﻞﺸْﺘَﻤ ﻳﻒﻴ ﻛما
am kayfa yash-tamilu ‘ailayhi zaﬁruha wa anta ta’lamu dha’fah
Or how should its groaning encompass him, while You knowest his weakness?
ﺪْﻗَﻪ ﺻﻠَﻢ ﺗَﻌﻧﺖاﺎ وﻬﺎﻗﻃْﺒ اﻦﻴ ﺑﺘَﻘَﻠْﻘَﻞ ﻳﻒﻴ ﻛما
am kayfa yataqalqalu bayna at-baqiha wa anta ta’lamu sid-qah
Or how should he be convulsed among its levels, while You knowest his sincerity?
ﻪﺑﺎ رﻨَﺎدِﻳﻚَ ﻳ ﻳﻮﻫﺎ وﺘُﻬﻴﺎﻧ زَﺑهﺮﺟ ﺗَﺰﻒﻴ ﻛما
am kayfa tazjuruhu zabani-yatuha wa huwa yunadika ya rab-bah
Or how should its keepers torture him while he calls out to You, O Lord?
ﺎﻴﻬ ﻓﻪﻛﺎ ﻓَﺘَﺘْﺮﻨْﻬ ﻣﻪﺘْﻘ ﻋﻠَﻚَ ﻓﻮ ﻓَﻀﺟﺮ ﻳﻒﻴ ﻛما

am kayfa yar-ju fadhlaka ﬁ i't-qihi minha fatat-rukuhu ﬁha
Or how should he have hope of Your bounty in freeing him from it, while You abandonest him within it?
َ ﺑِﻚﻚَ اﻟﻈﱠﻦﺎ ذَﻟ ﻣﺎتﻴﻬﻫ
hayhat ma dhalikazh-zhan-nu bik
Far be it from You! That is not what is expected of You,
َﻚﻠﻦ ﻓَﻀ ﻣوفﺮﻌﻻ اﻟْﻤو
wa-lal-ma’rufu min fadhlik
Nor what is well-known of Your bounty,
َﻚﺎﻧﺴﺣاِكَ و ﺑِﺮﻦ ﻣﺪِﻳﻦﺣﻮ اﻟْﻤ ﺑِﻪﻠْﺖﺎﻣﺎ ﻋﻤ ﻟﺸْﺒِﻪﻻ ﻣو
wa-la mush-biha lima ‘amal-ta bihil-muah-hidina mim bir-rika wa ih-sanik
Nor it is similar to the goodness and kindness You hast shown to those who profess Your Unity.
َﺪِﻳﻚﺎﺣﺬِﻳﺐِ ﺟﻦ ﺗَﻌ ﻣ ﺑِﻪﺖﻤﺎ ﺣﻻ ﻣ ﻟَﻮﻗْﻄَﻊ اﻴﻦﻘﻓَﺒِﺎﻟْﻴ
fa-bial-yaqini aq-tau' law-la ma hakam-ta bihi min ta’dhibi jahidik
So I declare with certainty that were it not for what You hast decreed concerning the chastisement of
Your deniers
َﺪِﻳﻚﺎﻧﻌدِ ﻣﺧْﻼ اﻦ ﻣ ﺑِﻪﺖﻴﻗَﻀو
wa qadhayta bihi min ikh-laydi mu’anidik
And what You hast foreordained concerning the everlasting home of those who stubbornly resist,
ًﻣﺎﻼﺳداً وﺮﺎ ﺑﻠﱠﻬ ﻛ اﻟﻨﱠﺎرﻠْﺖﻌﻟَﺠ،
laja'l-tan-nara kul-laha bar-daw-wa salama

You wouldst make the Fire, all of it, coolness and safety,
ًﻘَﺎﻣﺎﻻ ﻣاً وﻘَﺮﺎ ﻣﻴﻬﺪٍ ﻓﺣﺎنَ ﻻﺎ ﻛﻣو
wa ma kana li-ahadin ﬁha maqar-raw-wa-la muqama
And no one would have a place of rest or abode within it.
ﺮِﻳﻦﺎﻓْ اﻟﻦﺎ ﻣﻫﻼنْ ﺗَﻤ اﺖﻤﻗْﺴكَ اﺎوﻤﺳ اﺖﻨﱠﻚَ ﺗَﻘَﺪﱠﺳﻟﱠ،
lakin-naka taqad-dasat as-ma-uka aq-sam-ta an tam-laha minal-kaﬁrina;
But You—holy are Your Names—hast sworn that You wilt ﬁll it with the unbelievers,
ﻴﻦﻌﻤﺟاﻟﻨﱠﺎسِ ا و اﻟْﺠِﻨﱠﺔﻦﻣ
minal-jin-nati wan-nasi aj-m’ain
Both Jinn and men together,
ﺪِﻳﻦﺎﻧﻌﺎ اﻟْﻤﻴﻬﺪَ ﻓّن ﺗُﺨَﻠاو
wa-an tukhal-lida ﬁhal-mu’anidin
And that You wilt place those who stubbornly resist therein forever.
ًِﻣﺎﺮَﺘ ﻣﺎمﻧْﻌ ﺑِﺎﻻﻟْﺖﺗَﻄَﻮ و،ًﺘَﺪَﺋﺎﺒ ﻣكَ ﻗُﻠْﺖ ﺛَﻨَﺎوﻞ ﺟﻧﺖاو:
wa anta jal-la thana-uka qul-ta mub-tadiwaw-wa tataw-wal-ta bil-in-’ami mutakar-rima
And You— majestic is Your eulogy— said at the beginning and wernt gracious through kindness as a
favour,





















































afaman kana muminan kaman kana fasiqal-la yas-tawun
(What? Is he who has been believer like unto him who has been ungodly? They are not equal)
ﺎﺗَﻬ ﻗَﺪﱠر اﻟﱠﺘةﺄﻟُﻚَ ﺑِﺎﻟْﻘُﺪْرﺳِﺪِي ﻓَﺎﻴﺳ وِﻟَﻬا
ilahi wa say-yidi fa-as-aluka bial-qud-ratil-lati qad-dartaha
My God and my Master! So I ask You by the power You hast apportioned
ﺎﺘَﻬﻳﺮﺟ اﻪﻠَﻴ ﻋﻦ ﻣﺖﻏَﻠَﺒﺎ وﺘَﻬﻤﺣﺎ وﺘَﻬﺘَﻤ ﺣ اﻟﱠﺘﺔﻴﺑِﺎﻟْﻘَﻀو
wa bil-qadhi-yatil-lati hatam-taha wa hakam-taha wa ghalab-ta man ‘ailayhi aj-raytaha
And by the decision which You hast determined and imposed and through which You hast overcome him
toward whom it has been put into effect,
ﺔﺎﻋ اﻟﺴﺬِه ﻫﻓ و،ﻠَﺔ اﻟﻠﱠﻴ ﻫﺬِه ﻓ، ﻟﺐن ﺗَﻬا
an tahaba li ﬁ hadhihil-laylati wa ﬁ hadhihis-sa'ah
That You forgivest me in this night and at this hour
ﺘُﻪﻣﺮﺟ امﺮ ﺟﻞﻛ
kul-la jur-min aj-ram-tuh
Every offence I have committed,
ﺘُﻪذْﻧَﺒ ذَﻧْﺐٍ اﻞﻛو

wa kul-la dham-bin adhnab-tuh
And every sin I have performed,
ﺗُﻪرﺮﺳ ا ﻗَﺒِﻴﺢﻞﻛو
wa kul-la qabihin as-rar-tuh
And every ugly thing I have concealed
ﻠْﺘُﻪﻤ ﻋﻞﻬ ﺟﻞﻛو،
wa kul-la jah-lin ‘amil-tuhu,
And every folly I have enacted
ﻠَﻨﺘُﻪﻋ او اﺘُﻪﺘَﻤﻛ،
katam-tuhuo aw a’lan-tuhu,
Whether I have hidden or announced it,
ﺗُﻪﺮﻇْﻬ او اﺘُﻪﺧﻔَﻴا
akhfaytuhuo aw azhhar-tuh
Or I have concealed it or manifested it
ﺒِﻴﻦﺎﺗ اﻟامﺮْﺎ اﻟﻬﺎﺗﺛْﺒ ﺑِﺎتﺮﻣ اﺔِﯩﻴ ﺳﻞﻛو
wa kul-la say-yi-atin amarta bi-ith-batihayal-kiramal-katibin
And every evil act which You hast commanded the Noble Writers to record,
ّﻨﻮنُ ﻣﺎ ﻳ ﻣﻔْﻆﻢ ﺑِﺤﻠْﺘَﻬﻛ واﻟﱠﺬِﻳﻦ
al-ladhina wak-kal-tahum bi-hif-zhi ma yakunu min-ni

Those whom You hast appointed to watch over what appears from me
ارِﺣﻮ ﺟﻊ ﻣَﻠﻮداً ﻋ ﺷُﻬﻢﻠْﺘَﻬﻌﺟو،
wa ja'l-tahum shuhudan ‘alay-ya ma' jawarihi
And whom You hast made, along with my bodily members, witness against me.
ﻬِﻢاﺋرﻦ و ﻣَﻠ ﻋﻴﺐﻗ اﻟﺮﻧﺖ اﻨﺖﻛو،
wa kunta antar-raqiba ‘alay-ya miw-wara-ihim
And You wast Yourself the Watcher over me from behind them,
ﻢﻨْﻬ ﻋﺎ ﺧَﻔﻤﺪَ ﻟاﻟﺸﱠﺎﻫو،
wash-shahida lima khaﬁya ‘an-hum
And the Witness of what is hidden from them
ﺘَﻪﺧْﻔَﻴﻚَ اﺘﻤﺣﺑِﺮو،
wa bi-rah-matika akh-faytahu
But through Your mercy You concealed it
ﺗَﻪﺘَﺮﻚَ ﺳﻠﺑﻔَﻀو
wa bifadhlika satar-tah
And through Your bounty You veiled it.
ﺮٍ ﺗُﻨْﺰِﻟُﻪ ﺧَﻴﻞﻦ ﻛ ﻣّﻈ ﺣﺮّﻓن ﺗُﻮاو،
wa an tuwf-ﬁra hazh-zhi min kul-li khayrin tunziluh
[And I ask You] that You bestowest upon me an abundant share of every good You sendest down,

ﻠُﻪﺎنٍ ﺗُﻔْﻀﺴﺣ اوا
aw ih-sanin tuf-dhiluh
Or kindness You conferrest,
هﺮٍ ﺗَﻨْﺸ ﺑِﺮوا،
aw bir-rin tan-shiruhu
Or goodness You unfoldest,
ﻄُﻪﺴ رِزْقٍ ﺗَﺒوا
aw rizqin tab-sutuh
Or provision You spreadest out,
هﺮ ذَﻧْﺐٍ ﺗَﻐْﻔوا
aw dham-bin tagh-ﬁruyhu
Or sin You forgivest,
هﺘُﺮ ﺗَﺴ ﺧَﻄَﺄوا
aw khatain tas-turuhu
Or error You coverest.
ِبﺎ رِ ﻳبﺎ رِ ﻳبﺎ رﻳ
ya rab-bi ya rab-bi ya rabb
My Lord! My Lord! My Lord!
ّﻟﻚَ رِﻗﺎﻣﻻي وﻮﻣِﺪِي وﻴﺳ وِﻟَﻬﺎ اﻳ

ya ilahi wa say-yidi wa maw-laya wa malika riq-qi
My God! My Master! My Protector! Owner of my bondage!
ﺘﻴ ﻧَﺎﺻﺪِه ﺑِﻴﻦﺎ ﻣﻳ
ya mam bi-yadihi nasi-yati
O He in whose hand is my forelock!
ﻨَﺘﺴﻣِي وﺮﻴﻤﺎً ﺑِﻀﻠﺎ ﻋﻳ
ya ‘alimam bidhuri wa mas-kanati
O He who knows my afﬂiction and my misery!
ﻓَﺎﻗَﺘﺎ ﺧَﺒِﻴﺮاً ﺑِﻔَﻘْﺮِي وﻳ
ya khabiram bi-faq-ri wa faqati
O He who is aware of my poverty and indigence!
ِبﺎ رِ ﻳبﺎ رِ ﻳبﺎ رﻳ
ya rab-bi ya ya rab-bi ya rabb
My Lord! My Lord! My Lord!
َﻚﻗُﺪْﺳﻚَ وّﻘﺄﻟُﻚَ ﺑِﺤﺳا
as-aluka bi-haq-qika wa qud-sik
I ask You by Your Truth and Your Holiness
َﻚﺎﺋﻤﺳاﻚَ وﻔَﺎﺗ ﺻﻈَﻢﻋاو
wa a’zhami sifatika wa as-ma-ika

And the greatest of Your Attributes and Names,
ًةﻮرﻤﻌﺮِكَ ﻣﺎرِ ﺑِﺬِﻛاﻟﻨﱠﻬ و اﻟﻠﱠﻴﻞ ﻓﻗَﺎﺗو اﻞﻌأن ﺗَﺠ،
an taj-’ala aw-qati ﬁl-layli wan-nahari bi-dhik-rika ma’murah
That You makest my times in the night and the day inhabited by Your remembrance,
ًﻮﻟَﺔﺻﻮﻚَ ﻣﺘﺪْﻣﺑِﺨو،
wa bikhid-matika maw-sulah
And joined to Your service
ًﻮﻟَﺔﻘْﺒﻨْﺪَكَ ﻣ ﻋﻟﺎﻤﻋاو،
wa a’mali i'ndaka maq-bulah
And my works acceptable to You,
ًﺪااﺣداً وﺎ وِرﻠﱡﻬادِي ﻛروا وﻟﺎﻤﻋﻮنَ اَ ﺗﺘﱠﺣ،
hat-ta takuna a’mali wa aw-radi kul-luha wir-daw-wahidan
So that my works and my litanies may all be a single litany
ًﺪاﻣﺮﻚَ ﺳﺘﺪْﻣ ﺧ ﻓﻟﺎﺣو
wa hali ﬁ khid-matika sar-mada
And my occupation with Your service everlasting.
ﻟﻮﻌ ﻣﻪﻠَﻴ ﻋﻦﺎ ﻣ ﻳ،ِﺪِيﻴﺎ ﺳﻳ
ya say-yidi ya man ‘ailayhi mu’aw-wali
My Master! O He upon whom I depend!

ﻟاﻮﺣ اتﻮَ ﺷﻪ إﻟَﻴﻦﺎ ﻣﻳ
ya man ilayhi shakaw-tu ah-wali
O He to whom I complain about my states!
ِبﺎ رِ ﻳبﺎ رِ ﻳبﺎ رﻳ
ya rab-bi ya rab-bi ya rabb
My Lord! My Lord! My Lord!
ارِﺣﻮﻚَ ﺟﺘﺪْﻣ ﺧَﻠِ ﻋﻗَﻮ
qaw-wi ‘ala khid-matika jawarihi
Strengthen my bodily members in Your service,
ﺤاﻧﻮ ﺟﺔﺰِﻳﻤ اﻟْﻌﻠ ﻋاﺷْﺪُدو
wash-dud ‘alal-’azimati jawanihi
And fortify my ribs in determination
َﻚﺘ ﺧَﺸْﻴ اﻟْﺠِﺪﱠ ﻓ ﻟﺐﻫو
wa hab liyal-jid-da ﬁ khash-yatik
And bestow upon me earnestness in my fear of You
َﻚﺘﺪْﻣل ﺑِﺨﺎﺼّ اﻹﺗ ﻓاماﻟﺪﱠوو
wad-dawama ﬁl-at-itisali bikhid-matik
And continuity in my being joined to Your service
ﻴﻦﺎﺑِﻘ اﻟﺴﺎدِﻳﻦﻴ ﻣﻟَﻴﻚَ ﻓ احﺮﺳ اﺘﱠﺣ

hat-ta as-raha ilayka ﬁ maya-dinis-sabiqin
So that I may move easily toward You in the battleﬁelds of the foremost
ﺎدِرِﻳﻦ اﻟْﻤﺒﻚَ ﻓﺮِعَ إﻟَﻴﺳاو
wa us-ri’a ilayka ﬁl-mubadirin
And hurry to You among the prominent
ﻴﻦﺸْﺘَﺎﻗ اﻟْﻤﺑِﻚَ ﻓ ﻗُﺮ إﻟﺷْﺘَﺎقاو
wa ash-taqa ila qur-bika ﬁl-mush-taqin
And desire fervently Your proximity among the fervently desirous
ﻴﻦﺼﺨْﻠ اﻟْﻤﻧُﻮﻨْﻚَ د ﻣﻧُﻮداو
wa ad-nua minka dunu-wal-mukh-lisin
And move nearer to You with the nearness of the sincere
ﻴﻦﻨﻮﻗﺨَﺎﻓَﺔَ اﻟْﻤﺧَﺎﻓَﻚَ ﻣاو
wa akhafaka makhafatal-muqinin
And fear You with the fear of those who have certitude
ﻴﻦﻣﻨﻮ اﻟْﻤﻊارِكَ ﻣ ﺟِﻮ ﻓﻊﺘَﻤﺟاو
wa aj-tami’a ﬁ jiwarika ma'l-mu-mnin
And gather with the believers in Your vicinity.
هرِدﻮٍء ﻓَﺎ ﺑِﺴﻧادر اﻦﻣ وﻢاﻟﻠﱠﻬ
allahumma wa man aradani bisuo-in farid-hu

O Allah, whoever desires evil for me, desire [it] for him!
ﺪْهَ ﻓﻧﺎدﻦ ﻛﻣو
wa man kadani fakid-hu
whoever deceives me-deceive him!
َﻨْﺪَكﻴﺒﺎً ﻋﺒِﻴﺪِكَ ﻧَﺼ ﻋﻦﺴﺣ اﻦ ﻣﻠْﻨﻌاﺟو
waj-’alni min ahasani ‘abidika nasiban i'ndaka
And make me one of the most excellent of Your slaves in Portion from You,
َﻨْﻚﻨْﺰِﻟَﺔً ﻣﺑِﻬِﻢ ﻣﻗْﺮاو
wa aq-rabihim-manzilatam-mink
And the nearest of them in station to You
َﻚ زُﻟْﻔَﺔً ﻟﱠﺪﻳﻬِﻢﺧَﺼاو
wa akhas-sihim zul-fatal-ladayk
And the most elected of them in proximity to You.
َﻚﻠ ﺑِﻔَﻀﻻﻚَ ا ذَﻟﻨَﺎل ﻻ ﻳﻧﱠﻪﻓَﺎ
fa-in-nahu la yunalu dha-lika il-la bi-fadhlik
For that cannot be attained except by Your bounty.
َﻮدِك ﺑِﺠﺪْ ﻟﺟو
wa jud li bijudik
And grant generously to me through Your muniﬁcence,

َﺪِكﺠ ﺑِﻤَﻠ ﻋﻒﻄاﻋو
w’a-tif ‘alay-ya bi-maj-dik
And incline toward me with Your splendour
َﻚﺘﻤﺣ ﺑِﺮﻔَﻈْﻨاﺣو
wah-fazhni birah-matik
And protect me with Your mercy!
ًﺮِكَ ﻟَﻬِﺠﺎ ﺑِﺬِﻛﺎﻧﺴّﻞ ﻟﻌاﺟو
waj-’al-lisani bidhik-rika lahija
And make my tongue remember You without ceasing
ًﻤﺎﺘَﻴِﻚَ ﻣﺒ ﺑِﺤِﻗَﻠْﺒو
wa qal-bi bi-hub-bika mutay-yama
And my heart enthralled by Your love!
َﻚﺘﺎﺑﺟ اﻦﺴ ﺑِﺤَﻠ ﻋﻦﻣو
wa mun-na ‘alay-ya bihus-ni ijabatik
And be gracious to me by answering me favourably,
ﺗﺜْﺮ ﻋﻠْﻨﻗاو
wa aqil-ni ‘ath-rati
And nullify my slips
 زَﻟﱠﺘﺮاﻏْﻔو

wagh-ﬁr zal-lati
And forgive my lapses!
َﻚﺗﺎدﺒﺎدِكَ ﺑِﻌﺒ ﻋَﻠ ﻋﺖﻴﻧﱠﻚَ ﻗَﻀﻓَﺎ
fa-in-naka qadhayta ‘ala i'badika bi-i'badatik
For You hast decreed Your worship for Your servants
َﻚﺎﺋﻢ ﺑِﺪُﻋﺗَﻬﺮﻣاو
wa amar-tahum bidu’aa-ika
And commanded them to supplicate You
َﺔﺎﺑﺟ اﻻﻢ ﻟَﻬﻨﺖﻤﺿو
wa dhaminta lahumul-ijabah
And assured them that they would be answered.
ِﻬﺟ وﺖﺒِ ﻧَﺼبﺎ رﻚَ ﻳﻟَﻴﻓَﺎ
fa-ilayka ya rab-bi nasab-tu waj-hi
So toward You, my Lord, I have turned my face
ﺪِي ﻳﺪَدتِ ﻣبﺎ رﻚَ ﻳإﻟَﻴو
wa ilayka ya rab-bi madad-tu yadi
And toward You, my Lord, I have extended my hand.
ﺎﺋﻋ د ﻟﺘَﺠِﺐﻚَ اﺳﺗﺰﻓَﺒِﻌ
fa-bi-i'z-zatikas-tajib li du’aa-i

So by Your might, comply with my supplication
ﻨَﺎي ﻣﻐْﻨّﻠﺑو
wa bal-ligh-ni munay
And make me attain my desires!
ﺎﺋﺟﻚَ رﻠﻦ ﻓَﻀ ﻣﻻ ﺗَﻘْﻄَﻊو
wa-la taq-ta' min fadhlika raja-i
Do not severe my hoping for Your Favours
ﺪَاﺋﻋ اﻦﻧْﺲِ ﻣاﻻ و اﻟْﺠِﻦ ﺷَﺮﻨﻔاﻛو
wak-ﬁni shar-ral-jin-ni wal-in-si min a’da-i
And spare me the evil of my enemies from among the jinn and men!
ﺎِﺿ اﻟﺮﺮِﻳﻊﺎ ﺳﻳ
ya sari-y’ar-ridha
O He, whose pleasure is quickly achieved!
ﺎء اﻟﺪﱡﻋﻻﻚُ اﻠﻤﻦ ﻻ ﻳﻤ ﻟﺮاﻏْﻔ
igh-ﬁr liman-la yam-liku il-lad-du’aa
Forgive him who owns nothing but supplication
ﺎ ﺗَﺸَﺎءﻤّ ﻟﺎلﻧﱠﻚَ ﻓَﻌﻓَﺎ
fa-in-naka fa’alul-lima tasha
For You dost what You wilt.

اءو دﻪﻤ اﺳﻦﺎ ﻣﻳ
ya manis-muhu dawa-un
O He whose Name is a remedy,
ﻔَﺎء ﺷهﺮذِﻛو
wa dhik-ruhu shifa-un
And whose remembrance is a cure,
ًﻨ ﻏﺘُﻪﻃَﺎﻋو
wa ta'tuhu ghinan
And whose obedience is wealth!
ﺎءﺟ اﻟﺮﻟﻪﺎ ﻣساﻦ رﻢ ﻣﺣار
ir-ham-mar-ra-su malihir-raja
Have mercy upon him whose capital is hope
ﺎء اﻟْﺒﻪﺣﻼﺳو
wa silahuhul-buka-u
And whose weapon is tears!
ﻢﻌّﺑﻎَ اﻟﻨﺎﺎ ﺳﻳ
ya sabighan-ni’am
O Ample in blessings!
ﻘَﻢّ اﻟﻨﻊاﻓﺎ دﻳ

ya daﬁ’an-niqam
O Repeller of adversities!
 اﻟﻈﱡﻠَﻢ ﻓﻴﻦﺸﺣﺘَﻮﺴ اﻟْﻤﺎ ﻧُﻮرﻳ
ya nural-mus-taw-hishina ﬁzh-zhulami
O Light of those who are lonely in the darkness!
ﻠﱠﻢﻌﻤﺎً ﻻ ﻳﺎﻟﺎ ﻋﻳ
ya ‘alimal-la yu’al-lam
O Knower who was never taught!
ٍﺪﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞﺻ
sal-li ‘ala muhammad wa a-li muhammadin
Bless Muhammad and Muhammad's household!
ﻠُﻪﻫ اﻧﺖﺎ ا ﻣِ ﺑﻞواﻓْﻌ
waf-’al bi ma anta ah-luh
And do with me what is worthy of You!
ﻪ آﻟﻦ ﻣﻴﻦﺎﻣﻴ اﻟْﻤﺔﻤﺋاﻻ وﻪﻮﻟﺳ رَﻠ ﻋﻪ اﻟﻠﱠﺻو
wa sal-lallahu ‘ala rasulihi wal-aimmatil-mayamina min alihi
And Allah bless His messenger and the holy Imams of his household
ًﻴﺮاﺜﻴﻤﺎً ﻛﻠ ﺗَﺴﻠﱠﻢﺳو
wa sallama tasliman kathiran

And give them abundant peace!

Source URL:
https://www.al-islam.org/commentary-kumayl-supplication-husayn-ansariyan#comment-0
Links
[1] https://www.al-islam.org/person/husayn-ansariyan
[2] https://www.al-islam.org/organization/ansariyan-publications-qum
[3] https://www.al-islam.org/printpdf/book/export/html/30917
[4] https://www.al-islam.org/printepub/book/export/html/30917
[5] https://www.al-islam.org/printmobi/book/export/html/30917
[6] https://www.al-islam.org/person/hamideh-elahinia
[7] https://www.al-islam.org/tags/dua-kumayl
[8] https://www.al-islam.org/person/kumail-bin-ziyad
[9] https://www.al-islam.org/person/imam-ali
[10] mailto:haminia@gmail.com

