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Prelude
At the outset, it seems appropriate to allude to a number of essential points that are both relevant to the
system of devotional acts and to other discussions.
First: Clearly, the circle of recommended rites in general and recommended devotional acts in particular
is considerably large, even though some of these have no documented evidence of having been issued
by one of the Holy Infallibles (‘a); as such, they cannot be recommended or authorized by the sources of
religious laws. As a result, one should perform these acts under the probability that they are a
requirement of religious law. This sort of intention is in the terminology of Shi’ite jurisprudence called raja'
al-matlubiyyah (Probability of Requirement).
In this respect, several authentically reported traditions hold that when a believer practices an act which
is transmitted to him by someone from the Holy Prophet (S), with the intention of gaining its reward, then

Almighty Allah will record for him that reward even if it has been untrue.
In Shi’ite jurisprudence, the tenor of such traditions lies under the rule of Concession in the Proof of
Recommended Acts.1
All the same, we will mention the recommended rites and devotional acts mentioned in validly reported
traditions that conﬁrm their recommendation and validity, and we will try to choose the examples of rites
and acts that generally conform with the invariable line of the chains of authority that are reported from
the Ahl al-Bayt (‘a). Consequently, these acts will be considered recommended, in their capacity as
examples of the general line adopted by the Holy Imams (‘a), even if we lack speciﬁc evidence of their
recommendation.
Second: In sessions of devotional acts, we notice that there is a variety and a combination of various
devotional acts, such as ceremonial purity (represented by the ritual ablution and bathing), prayers,
supplications, litanies, almsgivings, fasting, and the like. This reveals that these devotional sessions
have a common method and goal, which entails that human perfection can be attained through no other
means than the mixture of these devotional acts, since the spiritual and psychological needs of man are
various and miscellaneous. In view of this fact, it is necessary to take much interest in such variety of
devotional acts in all sessions in order to achieve this perfection and it is necessary, not to restrict
oneself to a deﬁnite sort of devotional act.
Third: The intensiﬁed course of devotional acts in daily worship, or at other times, may create the
misconception that Islam calls man to turn away from performing his social duties, both individual and
collective, and devote all his time to devotional acts, such as prayers, fasting, supplications, etc.
Suspension of social activities will naturally turn human life into monasticism which is forbidden by Islam.
Islam lays great emphasis on the social aspect of human life, which we have discussed in the previous
books of this series and has preferred it to various sorts of recommended devotional acts. The Economic
System emphasizes that earning a lawful living is the best sort of worship, seeking of knowledge for a
single hour is preferred to seventy-years of worship, settlement of disagreements among individuals and
groups is better than all prayers and fasting, and meeting brothers-in-faith and fulﬁlling one’s duties
towards them is also preferred to all recommended prayers and fasting. All these examples demonstrate
the fact that carrying out social duties is preferred to the practice of recommended devotional acts
Through this intensiﬁed course of devotional acts, Islam only intends to give man the opportunity to
make the totality of his life acts of worship, although it already offers him priority and variety in the
practice of acts of obedience to enable him to attain self-perfection without having to violate the social
equilibrium.

General Methodology
The acts of worship system is characterized by all-inclusiveness and variety, as it represents the chief
goal of man’s existence and creation, as maintained by Almighty Allah:
56) ِﺪُونﺒﻌﻴ ﻟ اﻧْﺲا و اﻟْﺠِﻦﺎ ﺧَﻠَﻘْﺖﻣ)و
I have not created the jinn and the men except that they should serve Me. (51:56)
Thus, the methodology of the system of acts of worship, as set up by Islam and elucidated by the Ahl alBayt (‘a), is comprehensive and all-inclusive, for all time to come.
This methodology of the system of acts of worship falls within two main areas:
The First group of acts involves timed devotional acts dedicated to certain hours, days, or
anniversaries, including the daily, weekly, monthly, and yearly acts of worship.
The Second group of acts includes untimed devotional acts.
1. - The Rule of Concession in the Proofs of Recommended Acts (al-tasamuh ﬁ addillat al-sunan) is a jurisprudential
principle entailing inclusion of a certain state within a common ruling even if this state has not been adequately proven as
belonging to it.

Chapter 1: Timed Acts Of Worship
Prelude
Timed acts of worship are of four kinds:
1. Daily acts of worship
2. Weekly acts of worship
3. Monthly acts of worship
4. Yearly, or seasonal, acts of worship

The course of worship, expounded by the Ahl al-Bayt (‘a), has its origin in both the obligatory and
recommended devotional acts determined by Islam in its code of law from which further actions branch
out. The daily obligatory and supererogatory prayers, the weekly congregational Friday prayers, the
obligatory fasting, the ritual Hajj Pilgrimage, and the recommended three-day fasting done every month
are all indicative of the all-inclusiveness of this system.
To a certain extent and at a certain level, such all-inclusiveness is compulsory or semi-compulsory,
while at another level, it gives man the opportunity to worship the Lord and attain self-perfection through
these devotional acts within a wisely planned strategy of education, self-puriﬁcation, and selfreﬁnement.
The classiﬁcation of these devotional acts also shows the profundity, accuracy, and perfection of this
course delivered by the Ahl al-Bayt (‘a), and their attention towards the building of a virtuous community
through the acts of worship and this course in particular.
This course comprises various acts such as prayers, fasting, pilgrimage (including the ritual major and
minor Hajj and visiting the tombs of holy personalities), struggling against enemies, supplications,
litanies, recitation of the Holy Qur'an, almsgiving, building good relations with others, doing charitable
acts, seeking knowledge, and other obligatory and recommended devotional acts.

Daily Devotional Acts
Daily Prayers, Supererogatory Prayers and Details
According to the code of Islamic law, the performance of the daily ritual prayer is obligatory ﬁve times a
day amounting to seventeen units of prayer (i.e. rak’ah); two at dawn (before sunrise), four just after
midday, four in the afternoon, three at dusk (immediately after sunset), and four in the earlier hours of
night. This is an object of agreement among all Muslims. On journeys, the four-unit prayers become two
units; however, jurisprudents of the various Muslim sects disagree regarding some details and certain
conditions.
Along with its particularities, the ritual prayer is one of the most signiﬁcant pillars on which Islam has
been founded. It also represents the best example of the unity of the Muslim nation, since all agree upon
it.
It is also the best of all devotional acts after the recognition of Almighty Allah, as is maintained by some
traditions because it expresses the relationship and connection between man and the Almighty—a
relationship that must be constant and never cut off. For this reason, prayer must not lapse under any

circumstance; rather, it must be performed in all states, including health and sickness, security and fear
and, when no other means is possible it must even be performed through gestures.1
One of the highly recommended acts is to offer a number of units of prayer before and after these ritual
obligatory prayers. Such supererogatory prayers are nawaﬁl (sing. naﬁlah) or rawatib.
In the traditions of the Ahl al-Bayt (‘a), the number of the units of these daily supererogatory prayers is
twice the number of units of obligatory prayers. They are thirty-four units in all; four units before dawn,
eight before afternoon, eight before evening, four after sunset, two in the sitting position after the early
night prayer (regarded as one unit only), eight for the night prayer, whose time is between midnight and
dawn, two after the night prayer (called al-Shaf’), and one after that (called al-Witr).2
Shaykh al-Kulayni has reported through an authentic chain of authority that Hannan that ‘Amr ibn
Hurayth asked Imam al-Sadiq (‘a) to inform him about the prayers the Holy Prophet (S) used to offer.
The Imam (‘a) thus answered:
ًﺛﺎﺛَﻼ و،ﺮﺼﻌﺎً اﻟْﻌﺑرا و،ﺎﺪَﻫﻌﻴﺎً ﺑﺛَﻤﺎﻧ و،َوﻟﻌﺎً اﻻﺑراالِ ووﺎتِ اﻟﺰﻌﻛ رﺎﻧ ﺛَﻤّﻠﺼ ﻳﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻِﺎنَ اﻟﻨﱠﺒﻛ
ةَ اﻟْﻐَﺪَاةﻼﺻﺮِ و اﻟْﻔَﺠَﺘﻌﻛر و،ﺛﺎً اﻟْﻮِﺗْﺮﺛَﻼ و،ﻞةَ اﻟﻠﱠﻴﻼ ﺻﺎﻧﺛَﻤ و،ًﻌﺎﺑرةَ اﺮ اﻵﺧﺸَﺎءاﻟﻌ و،ِﻐْﺮِبﺪَ اﻟْﻤﻌﻌﺎً ﺑﺑرا و،ﻐْﺮِباﻟْﻤ
ﻦﺘَﻴﻌﻛر.
The Holy Prophet (S) offered eight units before the four units of the obligatory afternoon prayer. He
offered four units of the obligatory afternoon prayer; then three units of the obligatory sunset prayer with
four units after that; four units of the obligatory early night prayer; eight units of the night prayer with
three units of the Witr prayer; two units of the obligatory dawn prayer with two units after that.3
Imam al-Sadiq (‘a) is reported to have said:
،ﻠَﺔاﻟﻠﱠﻴ ومﻮ اﻟْﻴﺔً ﻓﻌﻛ رﻴﻦﺴﺧَﻤﺪَى و إﺣﺎبﺤﺻ ا،ةﺎدﺒاﻟْﻌﺪِ وﻫ اﻟﺰﻞﻫا وﺎﻧَﺔﻣاﻻ وﻓَﺎء اﻟْﻮﻞﻫا وعر اﻟْﻮﻞﻫﺘُﻨَﺎ اﻴﻌﺷ
مﺮﺤ ﻣﻞﻮنَ ﻛﺒﺘَﻨﺠﻳ وﺖﻴﻮنَ اﻟْﺒﺠﺤﻳ و،ﻢاﻟَﻬﻮﻣﻮنَ اﻛﺰ ﻳ،ِﺎرﻮنَ ﺑِﺎﻟﻨﱠﻬﻤﺎﺋاﻟﺼ وﻞﻮنَ ﺑِﺎﻟﻠﱠﻴﻤاﻟْﻘَﺎﺋ.
Our Shi’ah are the people of piety, faithfulness, and honesty. They are the people of asceticism and
worship. They perform ﬁfty-one units of prayer in a single day and night. They pass their nights in
devotional acts and their days fasting. They purify their wealth, go on pilgrimage to the House of God,
and refrain from committing any forbidden act.4
In the book entitled Misbah al-Mutahajjid, Shaykh al-Tusi reports Imam al-Askari (‘a) as saying:
ﻪ اﻟﻢ ﺑِﺒِﺴﺮﻬاﻟْﺠ و،ﺒِﻴﻦ اﻟْﺠﻴﺮﻔﺗَﻌ و،ﻴﻦﻤ اﻟْﻴ ﻓاﻟﺘﱠﺨَﺘﱡﻢ و،ﻴﻦﻌﺑرةُ اﻻﺎرزِﻳ و،ﻴﻦﺴةُ اﻟْﺨَﻤﻼ ﺻ:ﺲ ﺧَﻤﻦﻣﻮ اﻟْﻤﺎتﻣﻼﻋ
ﻴﻢﺣ اﻟﺮﻦﻤﺣاﻟﺮ.

The signs of true faithful believers are ﬁve: Offering the ﬁfty prayers, visitation (of holy shrines) on the
Day of Arba’in, wearing a ring on the right hand, pressing the forehead, and raising the voice with bismillahir-rahmanir-rahim.5,6

More Privileges
The Ahl al-Bayt (‘a) School has had a number of advantages over the other Muslim sects with regard to
prayer and its details. These advantages may be cited as follows:
First: Unlike the other Muslim jurisprudential schools, the Ahl al-Bayt (‘a) School abides by reciting
Surah al-Fatihah and one other entire Surah in the ﬁrst two units of all prayers.7
The Ahl al-Bayt (‘a) School also recites the basmalah (bismi-llahir-rahmanir-rahim) in Surah al-Fatihah
and in all other Surahs, because it is an inseparable part of all Surahs of the Holy Qur'an as believed by
all Shi’ite jurisprudents, and maintained by many traditions and historical practice. Besides, the fact that
all calligraphies of the Holy Qur'an, which Muslims have honestly transmitted since the time of the Holy
Prophet (S) and up to the present day, entail that the basmalah is an inseparable part of the Surahs.
Second: According to the jurisprudence of the Ahl al-Bayt (‘a) School, the basmalah should be recited
audibly even in the prayers where the recitations of the Qur'anic texts must be uttered inaudibly, such as
the obligatory afternoon and evening prayers. This matter was turned into a political issue during the
reign of Mu’awiyah when the true righteous Muslims were distinguished from the pro-Umayyad groups
through this in particular, especially after Mu’awiyah decided to cancel out reciting the basmalah audibly
in the prayers—an event to which some historical texts have referred.
Third: The Ahl al-Bayt (‘a) School abides by the ruling that prostration must be done on earth directly or
on whatever plants the earth produces except plants that are edible and plants used to make cloth. In
this ruling, jurisprudents of the Ahl al-Bayt (‘a) School depend upon traditions reported from the Ahl alBayt (‘a) and Imam al-Sadiq’s verdict that reads:
 ﻟُﺒِﺲو اﻞﻛﺎ ا ﻣﻻ اﺘَﺘْﻪﻧْﺒﺎ ا ﻣوضِ ار اﻻَﻠ ﻋ إﻻﻮدﺠﻮزُ اﻟﺴﺠ ﻳﻻ.
Prostration is impermissible unless made on earth or on plants produced by the earth, except those
eaten or converted into cloth.8
Likewise, Shi’ite scholars are reported to have forbidden prostration on cotton and linen, because Imam
al-Baqir (‘a) is reported as saying:
ِﺎرﻤّ اﻟﺜﻦ ﻣءَ ﺷَﻠ ﻋﻻ وﻄَﺎم ﺣَﻠ ﻋﻻانِ وﻮﻴ اﻟْﺤﻦ ﻣءَ ﺷَﻠ ﻋﻻﻮفِ و اﻟﺼَﻠ ﻋﻻﻒِ وﺳﺮْبِ اﻟ اﻟﺜﱠﻮَﻠﺪُ ﻋﺠﺴ ﻳﻻ
ِﺎشِﻳ اﻟﺮﻦ ﻣءَ ﺷَﻠ ﻋﻻو.

It is not permissible to prostrate on cotton cloth, nor on wool, nor on a part of an animal, or any food, or
any part of fruits, or any part of furniture.9
This ruling is supported by the following Prophetic tradition that is reported by al-Bukhari, Muslim, alTirmidhi, al-Nasa'i, Ibn Majah, al-Darimi, and Ahmad ibn Hanbal:
ًﻮراﻃَﻬﺠِﺪاً وﺴ ﻣضر اﻻ ﻟﻠَﺖﻌﺟ.
The earth has been made for me a prostration place and pure.
Likewise, al-Bukhari, Muslim, and al-Nasa'i have reported the Holy Prophet (S) as saying:
ٌﺠِﺪﺴ ﻟَﻚَ ﻣضراﻻ.
The earth is a place of prostration for you.10
Sunni master Hadithists have also reported the Holy Prophet (S) as saying:
ِضر اﻻﻦ ﻣﺘَﻪﻬﺒﻨﺎً ﺟﻤﺪُ ﻣﺠﺴ ﻳ ﺛُﻢَﺎﻟ ﺗَﻌﻪ اﻟﺮﻣﺎ اﻤ ﻛﺎﺿﺘَﻮ ﻳﺘﱠ ﺣﻢﺪِﻛﺣةُ اﻼ ﺻﻢ ﺗَﺘﻻ.
The prayer of any of you is imperfect unless you perform the ritual ablution (wudhu') exactly as Almighty
Allah has ordered and then prostrate yourselves on the earth by making your foreheads touch the
earth.11
These Hadithists also report Khabbab to have said that they (i.e. the Muslims) complained to the Holy
Prophet (S) about the heat of the earth that scorched their foreheads and noses when they prostrated in
prayers on the earth directly, but he refused to accommodate their complaints.12
In spite of the existence of so many traditions, all Sunni jurisprudents have disobeyed this ruling and
deemed it permissible to prostrate on all things.
In view of these points, the followers of the Ahl al-Bayt (‘a) comply with this ruling and sometimes carry
with them a cake of dry clay or clean stone to prostrate on when they cannot ﬁnd ground on which they
can prostrate in prayer.
Attempting to confuse the Shi’ah and arouse spurious arguments and false accusations against them,
the enemies of the Shi’ah have falsely claimed that the Shi’ah worship these stones although they are in
fact prostrating ON these materials, not TO them. We seek Allah’s protection against such false
accusations.13

Fourth: Adherents of the Ahl al-Bayt (‘a) School recite the phrase hayya ‘ala khayr al-’amal (Come to
the best deed) twice in the adhan (the ritual call to prayer) and iqamah (the prefatory part of the ritual
prayers) after the phrase hayya ‘ala al-falah (Come to prosperity). The Holy Imams of the Ahl al-Bayt
(‘a) conﬁrmed it to be an inseparable part of the ritual adhan and iqamah.
Unlike the other schools of jurisprudence, the Zaydiyyah,14 in addition to the Ahl al-Bayt (‘a) School,
abide by this ruling which has become one of the distinctive features of the Shi’ah.
As for the third shahadah (creed)15 that the Shi’ah include in the adhan and iqamah, all jurisprudents of
the virtuous community unanimously agree that this phrase is not part of the ritual adhan and iqamah. It
is, therefore, incorrect to say it with the intention of its being part of the adhan, as it would then become
a forbidden innovation.
However, the followers of the Ahl al-Bayt (‘a) say it in the middle of the ritual adhan and iqamah making
it one of the distinctive features and mottos that distinguish them from the other Muslims. There are two
main reasons for this action:
1. This statement by the Shi’ah only intends to expressly declare their loyalty to Imam ‘Ali (‘a), because
he suffered immense injustice and harm. The harshest injustice was practiced by the Umayyads and the
Nawasib (the anti-Shi’ah) who adopted the course of cursing him from the pulpits of mosques (i.e.
minbar: a set of steps in mosques from which sermons are delivered) and in the Friday Prayer sermons
(i.e. khutbah). Reacting to these wicked attempts to deform the perfect picture of this divine personality,
the Shi’ah emphasize their loyalty to Imam ‘Ali (‘a) whenever they have an opportunity to do so.
2. In various stages of their history, the Shi’ah suffered immense persecution because of false
accusations and charges. One of these accusations was the charge of exaggeration about Imam ‘Ali (‘a)
and his descendants. As a result, they raise this motto with the aim of conﬁrming that their belief in Imam
‘Ali (‘a) is no more than showing loyalty to him, believing in his Imamate, divinely designated leadership,
and religious authority, and being the proof of Almighty Allah for His creatures. All this originated from
the instruction of the Holy Prophet (S) who declared on the day at Khumm Spring (i.e. Ghadir):
اهﺎد ﻋﻦﺎدِ ﻣﻋ وهاﻻ وﻦالِ ﻣ وﻢ اﻟﻠﱠﻬ.هﻻﻮ ﻣﻠﺬَا ﻋ ﻓَﻬهﻻﻮ ﻣﻨْﺖ ﻛﻦﻣ.
Behold! ‘Ali is now the master of every one who has regarded me as his master. O Allah, (please)
support whoever supports ‘Ali and be the enemy of whoever incurs the hostility of ‘Ali…16
The Shi’ah thus hold that Imam ‘Ali (‘a) is a servant of Almighty Allah and one of His most intimate
saints, no more.
Fifth: The Ahl al-Bayt (‘a) School permits the combining of the midday with the afternoon obligatory
prayers at one time and the sunset with the early night prayers at one time, without need of a particular

excuse for such combining. In this ruling, this school depends upon traditions that have been reported
from the Holy Prophet (S) and the Holy Imams (‘a).
In the most reliable Sunni books of Hadith which Sunnis consider thoroughly authentic, it is reported on
the authority of Ibn ‘Abbas that the Holy Prophet (S) performed the eight units of the midday and
afternoon obligatory prayers together; and seven units of the sunset and early night obligatory prayers
without separating (in time) one prayer from the other. This tradition has been reported by the ﬁve Sunni
master Hadithists,17 one of whom is Muslim (al-Nayshaburi) who reported the tradition in the following
form:
The Messenger of Allah combined the midday with the afternoon (obligatory) prayers and the sunset
with the early night prayers in Madinah although there was neither fear nor rain.
When Ibn ‘Abbas was asked about the reason, he answered, “The Prophet did not want the matter (of
prayer) to be a burden upon his people.”18
In ‘Ilal al-Ahkam, Shaykh al-Saduq has reported, through a valid chain of authority, that Imam al-Sadiq
(‘a) said, “The Messenger of Allah (‘a) performed the midday and the afternoon prayers together,
although there was no reason or cause for that. When ‘Umar, who challenged him the most, asked
whether a change had occurred in the rulings of prayer, the Holy Prophet (S) answered, ‘No, I only want
to make the matter more feasible for my people.’”19
Individuals of the virtuous community combine these sets of prayers most of the time as a constant
course, although the Holy Prophet (S) and the Holy Imams (‘a) generally used to perform each prayer
separately (i.e. each one in its deﬁnite time) as is maintained by many other traditions.20
Sixth: The Ahl al-Bayt (‘a) School rubs the feet with the water of wudhu' instead of washing them in the
ritual ablution (wudhu') for the prayer, unlike other Muslims who usually wash their feet, except in certain
states when they rub their sandals with water—a practice that is deemed legal and adopted by some
Muslim jurisprudential schools.
In their practice, the Ahl al-Bayt (‘a) and their followers rely upon the holy verse of ablution, which reads:
َﻟ اﻢَﻠﺟرا وﻢوﺳءﻮا ﺑِﺮﺤﺴاﻣ وﻖاﻓﺮ اﻟْﻤَﻟ اﻢﺪِﻳﻳا وﻢﻮﻫﻠُﻮا ۇﺟ ﻓَﺎﻏْﺴةَ اﻟﺼَﻟ اﺘُﻢذَا ﻗُﻤﻨُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
6) ﻦﻴﺒﻌْ)اﻟ
O you who believe, when you rise up to prayer, wash your faces and your hands as far as the
elbows, and rub (with water) your heads and your feet to the ankles. (5:6)
Although this holy verse clearly states that the feet, like the head, should be rubbed with water and
washing is not mentioned for the feet, Muslim scholars other than the Shi’ah have interpreted this holy

verse according to their own logic and joined the ‘feet’ to the ‘faces’ and ‘hands’ based upon some
traditions, contradicting the obvious meaning of the holy verse.21

Post-Prayer Litanies
The post-prayer litanies are supplications, doxologies, and invocations said after the obligatory prayers.
Emphasis on these litanies has been laid by the Holy Prophet (S) and the Holy Imams (‘a) in many
traditions. Following the obligatory prayers with supplications, doxologies, and invocations is a wellconﬁrmed tradition by which all Muslims abide.
Once again, the Ahl al-Bayt (‘a) and the virtuous community are distinguished from others with regard to
these post-prayer litanies in the following points:
1. Litanies of the Ahl al-Bayt (‘a) and their followers are more comprehensive and all-inclusive than
others.
2. There are many traditions of the Ahl al-Bayt (‘a) carrying supplications, doxologies, and litanies said
after prayers.
3. In the literature of the Ahl al-Bayt (‘a), each supererogatory prayer has its own litanies in addition to
the general post-prayer litanies said after all obligatory prayers.
The most favored post-prayer litany is the following:
Repeat the following phrase three times:
ﺮﺒ اَﻛﻪاﻟ
Allah is the Greatest.
Repeat the following invocation three times:
ٍﺪﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢاَﻟﻠﱠﻬ.
O Allah, send blessings upon Muhammad and the Household of Muhammad.
Finally, say the following litany:
ﻟٰﻪ اﻮنَ ﻻﺸْﺮِﻛ ٱﻟْﻤهﺮ ﻛﻟَﻮ و ٱﻟﺪِّﻳﻦ ﻟَﻪﺼﻴﻦﺨْﻠ ﻣﺎهﻳ اﻻﺪُ اﺒ ﻧَﻌﻻ وﻪ ٱﻟﻻ اﻟٰﻪ اﻮنَ ﻻﻤﻠﺴ ﻣ ﻟَﻪﻦﻧَﺤﺪاً واﺣﻟَﻬﺎً و اﻪ ٱﻟﻻ اﻟٰﻪ اﻻ
 ٱﻻمﺰﻫ وﻨْﺪَه ﺟﺰا ﻋ وﺪَهﺒ ﻋﺮﻧَﺼ وﺪَهﻋ وﺰ ا ﻧْﺠﺪَهﺣ وﺪَهﺣ وﺪَهﺣ وﻪ اﻟﻻ اﻟٰﻪ ا ﻻﻴﻦﻟﻨَﺎ ٱﻻ وﺎﺋ آﺑبرﻨَﺎ وﺑ رﻪ ٱﻟﻻا
ءَ ﺷﻞ ﻛَﻠ ﻋﻮﻫ وﺮ ٱﻟْﺨَﻴﺪِه ﺑِﻴﻮتﻤ ﻳ ﻻ ﺣﻮﻫ وﻴﺤﻳ وﻤﻴﺖﻳ وﻤﻴﺖﻳ وﻴﺤﺪُ ﻳﻤ ٱﻟْﺤﻟَﻪﻠْﻚُ و ٱﻟْﻤ ﻓَﻠَﻪﺪَهﺣ وابﺰﺣ

ﻗَﺪﻳﺮ.
There is no god save Allah; One and Only God; and we are submissive to Him. There is no god save
Allah and we worship none save Him, making our devotion sincere in His sight, even though the
polytheists may detest it. There is no god save Allah; (He is) Our Lord and the Lord of our fathers of old.
There is no god save Allah; alone, alone, alone. He has truly fulﬁlled His promise, granted His servant
victory, made powerful His soldiers, and defeated the parties alone. So, sovereignty be His and praise
be His. He grants life and causes to die and, after causing to die, raises from the dead; while He is
eternally ever-living and He never dies. All goodness is by His Hand, and He has power over all things.
Another most favored post-prayer litany is the famous invocation known as Tasbih al-Zahra', which
consists of one hundred phrases praising Almighty Allah. The most famous and considerable form of it is
to say allahu-akbar(u) (Allah is the Greatest) thirty-four times, alhamdu-lillah(i) (Praise be to Allah)
thirty-three times, and subhanallah(i) (Glory be to Allah) thirty-three times.22
Additional post-prayer litanies include reciting Ayat al-Kursi (2:255), Surah al-Falaq (No. 113), Surah alNas (No. 113), and Surah al-Tawhid (No. 112), the prostration of thanks (sajda al-shukr) and many
other post-prayer supplications that can be found in books on supplications.23

Recitation of the Holy Qur'an
Recitation of the Holy Qur'an is one of the daily acts of worship. In this respect, Imam al-Sadiq (‘a),
through a valid chain of authority, is reported to have said:
ًﺔ آﻳﻴﻦﺴ ﺧَﻤمﻮ ﻳﻞ ﻛ ﻓﻨْﻪ ﻣاﻘْﺮنْ ﻳا وﺪِهﻬ ﻋَﻟ اﻨْﻈُﺮنْ ﻳ اﻢﻠﺴ اﻟْﻤءﺮﻠْﻤ ﻟﻐﻨْﺒ ﻓَﻘَﺪْ ﻳ،ﻪ ﺧَﻠْﻘَﻟ اﻪﺪُ اﻟﻬآنُ ﻋاﻟْﻘُﺮ.
The Qur'an is Almighty Allah’s trust that He has entrusted to His creatures. Therefore, a Muslim
individual is required to pay regard to this trust and recite ﬁfty verses of it everyday.24
According to another validly reported tradition, Imam al-Ridha (‘a) has said:
ًﺔ آﻳﻴﻦﺴﻴﺐِ ﺧَﻤﻘﺪَ اﻟﺘﱠﻌﻌ ﺑاﻘْﺮنْ ﻳ اﺢﺒﺻ إَذَا اﻞﺟﻠﺮ ﻟﻐﻨْﺒﻳ.
At the beginning of the day, it is required to recite ﬁfty verses of the Qur'an after post-prayer
invocations.25
According to another tradition, the Holy Prophet (S) said:
ﻞﻫ اﻴﻊﻤ ﺟﻠُﻪﻤﻌﺎ ﻳﻘْﺪَارِ ﻣابِ ﺑِﻤ اﻟﺜﱠﻮﻦ ﻣ ﻟَﻪﻪ اﻟﺘَﺐ ﻛ،ٍﻮنﺳ وﺧُﺸُﻮع وﻴﻞﺗﻒِ ﺑِﺘَﺮﺤﺼ اﻟْﻤ ﻓﺔﺔَ آﻳﺎﯨ ﻣمﻮ ﻳﻞ ﻛا ﻗَﺮﻦﻣ

ِضر اﻻﻞﻫا وﺎءﻤ اﻟﺴﻞﻫ اﻠُﻪﻤﻌﺎ ﻳابِ ﻣ اﻟﺜﱠﻮﻦ ﻣ ﻟَﻪﻪ اﻟﺘَﺐ ﻛﺔ آﻳَﺘﺎﯨ ﻣا ﻗَﺮﻦﻣ و.ِضراﻻ.
Whoever recites one hundred verses from a copy of the Qur'an everyday with modulation, reverence,
and tranquility, Almighty Allah will record for him a reward that is equal to the reward of the deeds of the
inhabitants of the earth. Whoever recites two hundred, Almighty Allah will record for him a reward equal
to the reward of the deeds of the inhabitants of the heavens and the earth.26
From the many traditions regarding the recitation of the Holy Qur'an, we can conclude the following
instructions:
1. It is advisable to recite the Holy Qur'an and ponder and contemplate upon it.
2. When Paradise, Hellﬁre, or the other exhortative topics are recited, the reciter is required to pause a
while and think deeply.
3. Recitation of the Holy Qur'an should be done with reverence.
4. The Holy Qur'an must not be recited heedlessly because an impetuous manner has been described
by traditions as prattle.
5. It is recommended not to recite more than one part (juz')27 of the Holy Qur'an per day so as not to
recite it entirely in less than a month.28

The Best Times of Worship in a Day
According to traditions and instructions of the Holy Imams (‘a), the best times of worship during a 24hour day are the last third of night—‘night’ begins at sunset and ends at the rise of dawn—and the
period between dawn and sunrise. These two times are distinguished for prayers, supplications, litanies,
and whispered prayers.
Traditions have drawn attention to the necessity of spending the dawn in acts of worship and warned
against sleeping in the period between dawn and sunrise, which should be spent doing supplications,
litanies, recitation of the Holy Qur'an, and earning a lawful living.
The two times of sunrise and sunset have also been introduced as the best times of worship in the Holy
Qur'an which recommends mentioning Almighty Allah at these two times. It thus reads:
25) ًﻴﺻاةً وﺮِﻚَ ﺑﺑ رﻢﺮِ اﺳاذْﻛ)و
Glorify the name of your Lord morning and evening. (76:25)
Many supplicatory prayers and litanies are to be said in the morning and evening. Shaykh al-Qummi, in

Mafatih al-Jinan, has cited some of these supplications, the most important of which are Du’a' al’Asharat and Imam Zayn al-’Abidin’s supplications in the morning and evening.29

Voluntary Prayers and Prayer of Inadvertence
In addition to their encouragements to offer the daily supererogatory prayers, the Holy Imams of the Ahl
al-Bayt (‘a), have encouraged offering more prayers voluntarily,30 especially at night. Among these
prayers are the following:
1. A voluntary ten-unit prayer after the obligatory sunset prayer
2. A voluntary twelve-unit prayer everyday
3. A voluntary four-unit prayer after the obligatory afternoon prayer
4. A special voluntary four-unit prayer before or after noon
5. A voluntary two-unit prayer between the obligatory sunset and early night prayer. According to some
traditions, this prayer is called the Will Prayer or Salat al-Ghufaylah (prayer of inadvertence) familiar to
the individuals of the virtuous community. This prayer is offered in a particular way. It consists of two
units: in the ﬁrst unit, after Surah al-Fatihah, you recite the following verses of (Surah al-Anbiya'
21:87-88):
ﻦ ﻣﻨْﺖ ﻛّﻧﺎﻧَﻚَ اﺤﺒ ﺳﻧْﺖ ا اﻟَﻪ ا ْنﺎتِ ا اﻟﻈﱡﻠُﻤى ﻓ ﻓَﻨَﺎدﻪﻠَﻴ ﻋ ﻧَﻘْﺪِرنْ ﻟَﻦ اﺎ ﻓَﻈَﻦﺒﻐَﺎﺿ ﻣﺐذْ ذَﻫذَا اﻟﻨﱡﻮنِ او
88) ﻴﻦﻨﻣﻮ اﻟْﻤِﻚَ ﻧُﻨْﺠﺬَﻟﻛ و اﻟْﻐَﻢﻦ ﻣﻨَﺎهﻴﻧَﺠ وﻨَﺎ ﻟَﻪﺒﺘَﺠ( ﻓَﺎﺳ87) ﻴﻦﻤ)اﻟﻈﱠﺎﻟ
And (mention) Dhu’n-Nun (Jonah), when he went off in anger and deemed that We would not
suppress his sustenance. But he cried out in the darkness, “There is no god save You. Be You
Gloriﬁed! Lo! I have been a wrongdoer.” Then we heard his prayer and saved him from the
anguish. Thus, we save the believers.
In the second unit, the following verse (6:59) should be recited after Surah al-Fatihah:
ِﺎت ﻇُﻠُﻤ ﻓﺔﺒ ﺣﺎ وﻬﻠَﻤﻌ ﻳ اﻗَﺔر وﻦﻘُﻂُ ﻣﺎ ﺗَﺴﻣﺮِ وﺤاﻟْﺒِ وﺮ اﻟْﺒﺎ ﻓ ﻣﻠَﻢﻌﻳ وﻮ ﻫﺎ اﻬﻠَﻤﻌ ﻳ ِﺐ اﻟْﻐَﻴﺢﻔَﺎﺗ ﻣﻨْﺪَهﻋو
59) ﺒِﻴﻦﺘَﺎبٍ ﻣ ﻛ ﻓﺎﺑِﺲٍ ا ﻳﻃْﺐٍ و رضِ ور)ا
And with Him are the keys of the Invisible. None but He knows them. And He knows what is in
the land and the sea. Not a leaf falls but He knows it, not a grain amid the darkness of the earth,
naught of wet or dry but (it is noted) in a clear record.
After reciting this verse, you should raise both hands for Qunut,31 saying:

ْا ن وﻪآﻟﺪ وﻤﺤ ﻣَﻠ ﻋّﻠ اَنْ ﺗُﺼ ا ﻧْﺖﻻﺎ اﻬﻠَﻤﻌ ﻳ ﻻ ٱﻟْﻐَْﻴِﺐِ ٱﻟﱠﺘﺢﻔَﺎﺗﻠُﻚَ ﺑِﻤﯩ اَﺳّﻧ اﻢ…اَﻟﻠﱠﻬ
O Allah, I beseech You in the name of the Keys of the Invisible (world) that none knows save You;
(please) send blessings upon Muhammad and his Household and...
You may then mention your needs.
Then, you should say the following:
ﺎﺘَﻬﻴﺎ ﻗَﻀ ﻟَﻤمﻼ ٱﻟﺴﻬِﻢﻠَﻴﻋ وﻪﻠَﻴ ﻋﻪآﻟﺪ وﻤﺤ ﻣﻖﻠُﻚَ ﺑِﺤﯩ ﻓَﺎ ﺳﺘﺎﺟ ﺣﻠَﻢ ﺗَﻌﺘﺒ ﻃَﻠَﻠ ﻋٱﻟْﻘَﺎدِر وﺘﻤﻌ ﻧﻟ و ا ﻧْﺖﻢاَﻟﻠﱠﻬ
ﻟ.
O Allah, You are the source of all graces that I have, You have the power to respond to my request, and
You know my needs; I therefore beseech You in the name of Muhammad and his Household, peace be
upon him and them, to grant me my needs.
You may then pray to Him for your personal needs, for traditions hold that any one who offers this prayer
and supplicates to Almighty Allah will have his requests granted.32
6. One thousand units of prayer in 24 hours, a whole day. It is worth mentioning that the Holy Imams of
the Ahl al-Bayt (‘a) used to practice this voluntary act persistently.
1. - The Holy Prophet (S) is reported through valid chains of authority to have said at the ﬁnal hours of his blessed lifetime:
ضﻮ اﻟْﺤَﻠ ﻋﺮِد ﻳﻻ وﻪﺗﻼ ﺑِﺼﺘَﺨَﻒ اﺳﻦ ﻣّﻨ ﻣﺲﻟَﻴ.He that belittles his prayer does not belong to me and will not join me at the
Divine Pond.Imam al-Sadiq (‘a), through a valid chain of authority, is reported to have said at the ﬁnal hour of his lifetime:
ةﻼ ﺑِﺎﻟﺼﺘَﺨَﻒ اﺳﻦﺘُﻨَﺎ ﻣ ﺷَﻔَﺎﻋ ﺗَﻨَﺎلﻻ.Our intercession shall never reach him who belittles his prayer.Al-Hurr al-`Amili, Wasa’il alShi`ah 3:16, H. 7 & 3.
2. - This number of units of prayer, which has been proﬁciently maintained by the Ahl al-Bayt (‘a) as they received it from
the Holy Prophet (S), is one of the features that distinguish the Ahl al-Bayt (‘a) School from the other Muslim schools. The
dawn supererogatory prayer and the night prayer are the most preferable of all the supererogatory prayers, since many
traditions highlight the merits and rewards obtained from performing these two prayers.
3. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 3:33, H. 6.
4. - Shaykh al-Saduq, Sifat al-Shi`ah, pp. 2; `Allamah al-Majlisi, Bihar al-Anwar 68:167, H. 33 as quoted from the previous
reference book.
5. - To explain, this tradition can be quoted as follows:
The signs of a faithful believer are ﬁve: (a) Offering ﬁfty-one units of prayer (a day): seventeen units of the obligatory
prayers and thirty-four of the supererogatory (naﬁlah), (b) visiting (Imam al-Husayn’s tomb) on Arba`in, the twentieth of
Safar; forty days after the martyrdom of Imam Husayn (‘a), (c) wearing a ring in the right hand, (d) pressing the forehead
(by frequent prostration to Allah), and (5) saying aloud: bismi’llahi’rrahmani’rrahim (basmalah: In the Name of Allah, the Allbeneﬁcent, the All-merciful). [Translator]
6. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 10:373, H. 1. “Offering the ﬁfty” mentioned in this tradition stands for the ﬁfty-one
units of prayers that are offered daily. In many traditions, the number ﬁfty replaced the actual number ﬁfty-one either for
brevity or because the two-unit prayer that is offered in a sitting posture after the early night obligatory prayer has not been
counted in this tradition.

7. - This law is almost unanimously agreed upon by the Shi`ite jurisprudents although there are a few scholars that have
cited that it is not obligatory to recite a lengthy Surah completely.
8. - Shaykh al-Saduq, `Ilal al-Shara'i` 2:341, S. 42, H. 1.
9. - Shaykh al-Tusi, Kitab al-Khilaf 2:436.
10. - Mansur `Ali Nasif, al-Taj al-Jami` lil-Usul 1:230, 234; al-Mu`jam al-Mufahras li’alfaz al-Hadith, A. s-j-d 2:424, 428.
11. - Shaykh al-Tusi, Kitab al-Khilaf 2:434 as quoted from Sunan Abi-Dawud 1:227, H. 858.
12. - Shaykh al-Tusi, Kitab al-Khilaf 2:436.
As a footnote, the author has mentioned that this tradition has been reported in Sahih Muslim 1:433, H. 619, Sunan Ibn
Majah 1:222, H. 675, Sunan al-Nasa'i 1:247, Musnad Ahmad 5:108-110, and Sunan al-Bayhaqi 2:105.
13. - It can be seen that the individuals of the virtuous community usually carry with them a piece of clay taken from the soil
of Imam Husayn’s tomb (in Karbala') on which they prostrate in prayers. In a booklet entitled ‘al-Turbah al-Husayniyyah’,
the great scholar, Shaykh Muhammad Husayn Kashif al-Ghita', has discussed this issue thoroughly.
The individuals of the virtuous community are advised to prostrate on the stone ﬂoor of mosques, especially the Sacred
Mosque in Makkah, reed-mats or other materials upon which it is lawful to prostrate. They should not carry cakes of clay to
these places in order to avoid spurious charges and oppressive campaigns which the enemies of Islam and ignorant people
wage against them. Finally, it is Almighty Allah Who is the patron of success, rightfulness, and victory.
14. - The Zaydiyyah is a Muslim sect believing in Zayd, the son of Imam `Ali ibn al-Husayn (‘a), as the Imam after his
father. As a condition of Imamate, they specify that the true Imam is the one who leads an armed uprising against the
tyrannical ruler. Their school of jurisprudence is greatly inﬂuenced by the Sunni jurisprudence. Presently, they live in
northern Yemen although they have a history in some regions of Iran.
15. - The Shi`ah include in the adhan the phrase, “ashhadu anna `aliyyan waliyyu allah (I bear witness that `Ali is the
leader by Allah’s command)” after the phrase, ‘ashhadu anna muhammadan rasulu allah (I bear witness that Muhammad is
the Messenger of Allah)’, as the third creed. In this, they rely on many narrations reported from the Holy Prophet (S) and
the Holy Imams (S) stating that the phrase, “Muhammad is the Messenger of Allah” is not mentioned or written above the
gate of Paradise apart from the phrase, “`Ali is the leader by Allah’s command.” However, this does not indicate that the
Shi`ah claim that Imam `Ali (‘a) is a prophet, or a god…etc. Allah forbid!
16. - Shaykh al-Kulayni, al-Kaﬁ 1:292, H. 3.
17. - Namely, al-Bukhari, Muslim, al-Tirmidhi, Ibn Dawud, and al-Nasa'i.
18. - Mansur `Ali Nasif, al-Taj al-Jami` lil-Usul 1:148.
19. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 3:161, H. 2.
20. - This issue requires much investigation. Since performing the two prayers at the same time is no more than lenience
granted for Muslims in order to make the matter (of performing prayers) easier for them, and the Holy Prophet (S) and the
Holy Imams (‘a) used to perform each prayer separately in its deﬁnite time, why are the Shi`ah then committing themselves
to this combining of prayers all the time? Beyond doubt, to perform two prayers at one time is easier, especially when we
take into consideration the current social circumstances, the nature of work, and the structure of modern cities and
societies. We may now ask whether this commitment of combining prayers is a manifestation of the Holy Imams (‘a) desire
to ease human life in the future or the result of the social and political circumstances their followers had to encounter
throughout the history of Islam that forced them to decrease their performance of prayers to some extent.
There is a validly reported tradition, which suggests that the reason for such combining of prayers is to perform the two
prayers at the best time of performance of one of them when there is no supererogatory prayer offered between the two.
Yet, if there is a supererogatory prayer to be offered between the two, then to combine the two obligatory prayers becomes
void. This tradition thus reads:
Two prayers are combined when there is no supererogatory prayer to be offered between them, but if there is any, then
combining is canceled.
Al-Hurr al-`Amili, Wasa’il al-Shi`ah 3:163, H. 3.
According to this tradition, the jurisprudentially educated individuals of the virtuous community must separate prayers
because they have to offer supererogatory prayers between each pair of prayers, especially the sunset and early night
prayers.

At any rate, the individuals of the virtuous community are supposed to pay attention to this recommended Prophetic
practice and demanding religious manner.
21. - In his book entitled ‘Masa’il Khilaﬁyyah (Controversial Jurisprudential Issues)’ `Allamah Sharaf al-Din, dealing with
certain issues like rubbing the feet with water in prayers, combining two prayers, rulings of the basmalah, has undoubtedly
proven that the Ahl al-Bayt (‘a) School is following the right path in all these issues.
22. - This invocation has been mentioned in the traditions of other Muslim sects, although somewhat different, which is to
repeat the three phrases thirty-three times each ending with the phrase allahu-akbar. One tradition only has mentioned
that the phrase allahu-akbar should be repeated thirty-four times.
23. - Shaykh `Abbas al-Qummi, Mafatih al-Jinan, pp. 12-22.
In this book, general post-prayer litanies (that may be said after all prayers) and particular ones (that are deﬁned for each
prayer) are mentioned.
24. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 4:849, H. 1.
25. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 4:849, H. 3.
26. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:48, H. 3.
27. - The Holy Qur'an is divided into thirty parts (juz') and sixty sub-parts (hizb). [Translator]
28. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:51, S. 13.
29. - Shaykh `Abbas al-Qummi, Mafatih al-Jinan, pp. 22-23. See also Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah
15:444-457.
30. - Some traditions may hint that these voluntary prayers overlap the daily supererogatory prayers. However, Almighty
Allah best knows.
31. - Qunut is an act of raising the hands for supplication in the second units of prayers.
32. - These voluntary prayers have been mentioned by al-Hurr al-`Amili in the ﬁfth volume of his book Wasa’il al-Shi`ah,
pages 247, 246, 250, 286, 247, and 249 respectively.

Weekly Acts of Worship
Fridays and Thursday Nights
Fridays and Thursday nights represent the climax of devotional acts during the week. In addition to the
daily devotional practices, Friday represents the climax of devotional acts.
Gradation and acceleration of the devotional rate is a method largely used by Islam. With regard to daily
worship, acceleration of devotional acts begins at night and in the period of the early dawn up to the time
of the obligatory dawn prayer. With regard to weekly worship, this process begins on Thursday night and
continues up to the afternoon congregational prayer on Friday.
With regard to monthly worship, the apogee lies within the nights of the full moon (i.e. 13th, 14th, and
15th of the month according to the Islamic lunar calendar). With regard to yearly worship, this process
hits its peak in the month of Ramadhan although it starts at the beginning of Rajab.
With regard to the devotional acts in the month of Ramadhan, this process is at its highest during its last
ten nights, especially the nights of Qadr, and ends on the night before ‘«d al-Fitr.

Supplications of the Days of the Week
There is a supplication for each day of the week. These supplications are reported from Imam Zayn al’Abidin (‘a). They contain highly regarded contents and the name of the day to which it is dedicated.
These supplications, again, can be found in some versions of the book al-Sahifah al-Sajjadiyyah and
Shaykh al-Qummi’s Mafatih al-Jinan.

Prayers of the Days of the Week
Shaykh al-Tusi, in his book of Misbah al-Mutahajjid, has reported from the Holy Prophet (S) (or on the
authority of Anas), a number of recommended prayers for each day of the week except Friday.
As to Sayyid Ibn Tawus, he has reported—in his book of Jamal al-Usbu’ through a chain of authority
extending to Imam al-Hasan al-Askari (‘a)—a number of prayers for each day of the week. The majority
of these prayers and a number of the previously mentioned ones have been reported by Shaykh alKaf’ami in his book of al-Misbah.1
Shaykh al-Tusi, in the same abovementioned book, has reported, although without mentioning the chain
of authority, a number of prayers whose rewards are dedicated to the Holy Prophet (S) and the other
Infallibles (‘a). Each prayer is offered on each day of the week and then dedicated to each one of the
Holy Infallibles (‘a) respectively. These prayers spread over the days of two weeks.2
1. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 5:289-294.
2. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 5:284.

Monthly Acts of Worship
Devotional acts repeated each month are limited because the daily, weekly, yearly course of devotional
acts and those dedicated to the various anniversaries and occasions are distributed among the months
of the year. Nonetheless, some devotional acts are reported as recommended every month at regular
intervals.

Prayer on the First Day of the Month
There is a special prayer, with special acts offered on the ﬁrst day of each month. Some religious
scholars1 used to offer this prayer on a regular basis and pay special attention to it. According to the
report of Shaykh al-Tusi—in his book of Misbah al-Mutahajjid and through a chain of authority, which
has been determined to be authentic by some scholars, such as al-Wahid al-Bahbahani—Imam al-

Jawad (‘a) has said:
At the beginning of each month and on the ﬁrst day, a two-unit prayer may be offered. In the ﬁrst unit,
Surah al-Fatihah is recited once and Surah al-Tawhid repeated thirty times. In the second, Surah alFatihah is recited once and Surah al-Qadr repeated thirty times. After completing it, alms should be
given. One who does so will gain safety throughout that month.2
Sayyid Ibn Tawus has reported, without mentioning the chain of authority, another two-unit prayer. In
each unit of this prayer Surah al-Fatihah and Surah al-An’am (No. 6) are recited once, to be offered on
the eve of the ﬁrst day of each month.

Three-Day Fasting Each Month
As maintained by numerous traditions, one of the highly recommended acts performed by the Holy
Prophet (S) persistently up to the end of his blessed lifetime was to fast on three days each month.
In his book of man-la-yahdhuruhu’l-faqih, Shaykh al-Saduq has reported through a valid chain of
authority that Imam al-Sadiq (‘a) said:
The Holy Prophet (S) observed fasting for such a long time that people thought that he would not break
his fast. He then broke his fast for such a long time that they thought that he would never fast anymore.
He then followed the practice of Prophet David (‘a) in fasting; that is, he fasted once every two days.
Until he departed life, he used to regularly fast for three days every month. About this method of fasting,
he said, “Fasting on these three days is equal (in reward) to fasting for one’s whole lifetime and it
removes satanic insinuation.”… He used to fast on the ﬁrst Thursday of every month, the ﬁrst
Wednesday after ten days of the same month, and on the last Thursday.3
According to another validly reported tradition, Imam al-Sadiq (‘a), commenting on this issue, has said:
My father used to say, “None is more hated by Almighty Allah than one who, when informed about what
the Holy Prophet (S) did, says, ‘Almighty Allah will not torture me if I do not show painstakingness in
praying and fasting,’ thinking that because he himself failed to do certain supererogatory acts the Holy
Prophet (S) omitted doing them as well.”4
In his book of al-Muqni’ah, Shaykh al-Muﬁd reported the Holy Prophet (S) to have said:
“When the deeds of my people were shown before me, I found defects and ﬂaws in the majority of them.
I therefore added to each obligatory prayer a supererogatory one whose units are twice as many the
units of the obligatory so that the obligatory prayer of one who offers the supererogatory will be
accepted. Verily, Almighty Allah is too Merciful to refuse, even the third of a deed, which one of His
servants does for His sake.

Thus, Almighty Allah has imposed upon you the offering of seventeen units of prayer every day and
night, but the Holy Prophet (S) added thirty-four units. Likewise, Almighty Allah imposed fasting during
the month of Ramadhan every year, but the Holy Prophet (S) made it sixty days in a year so as to
perfect the duty of fasting. He therefore made it a tradition to fast three days every month; the ﬁrst and
last Thursdays of the month, and the Wednesday in the middle of the month.5
According to other traditions, this is the most important fasting especially for those who are unable to fast
in Ramadhan, being too weary to fast on those days. Permission has been given to delay the fasting of
these days to winter or any other appropriate days. Moreover, other traditions have allowed making up
the fasting of these days at other times or replacing them with alms that may be given as half a bushel of
food for each day.
Other traditions recommend fasting on the so-called white days of each month: the thirteenth,
fourteenth, and ﬁfteenth.
1. - The supreme religious authority, Sayyid Muhsin al-Hakim, used to offer this prayer regularly.
2. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 5:286.
3. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 7:303, H. 1.
4. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 7:305, H. 5.
From this tradition and others like it we can infer the accuracy of the course of equilibrium and moderation in acts of
worship and the inaccuracy of the course of extremism and overdoing.
5. - As is maintained by some other traditions, the sixty-day fasting is completed by the recommended fasting during the
month of Sha`ban.

Yearly Acts of Worship
The acts of worship that are done once a year occupy a vast arena in the system of devotional acts.
They are of three kinds:

Special Days and Nights
Special days and nights are associated with the yearly acts of worship that have come in the form of
rituals.

Three Blessed Months
The three blessed months are Rajab, Sha’ban, and Ramadhan. Their basic act of worship is fasting,
becoming obligatory in the blessed month of Ramadhan. It is thus highly recommended to fast during the
month of Rajab.

Fasting during Sha’ban is also highly recommended because the Holy Prophet (S) used to fast for this
whole month.
It is obligatory to fast during Ramadhan according to the conditions mentioned by jurisprudents in their
books on the practical laws of Islam. Some conditions necessary are: presence in one’s hometown,
enjoyment of sound physical condition, and absence of any obstacles that may prevent fasting, such as
old age, etc.

Hajj and the First Ten Days of Dhu’l-Hijjah
This includes devotional acts that deal with the ritual Hajj and the devotional acts practiced on the ﬁrst
ten days of the month of Dhu’l-Hijjah. In addition to its magniﬁcent spiritual, political, social, and
economic aspects, the unique and distinctive worship of Hajj, in its content and practice, combines all
the other acts of worship (the ritual prayer, almsgiving, fasting, and self-puriﬁcation).
We will discuss the last two with brief explanations, having already discussed speciﬁc days and nights.

The Three Blessed Months
The Month of Rajab
Merits of Rajab
Many traditions reported from the Ahl al-Bayt (‘a) demonstrate the excellence and merits of the month of
Rajab.1 In his books, al-Majalis and Thawab al-A’mal, Shaykh al-Saduq has reported that Abu-Sa’id
al-Khidri quoted the Holy Prophet (S) as saying:
َﻨْﺪ ﻋﻼﻓَﻀﺔً وﻣﺮﻮرِ ﺣ اﻟﺸﱡﻬﻦ ﻣءَ ﺷﻪﻘَﺎرِﺑ ﻳ ﻻﻧﱠﻪ ﻻﻢﺻ اﻻﻤﺎ ﺳﻧﱠﻤا و،ﻴﻢﻈ ﻋﺮ ﺷَﻬﻮﻫ وﻢﺻ اﻻﻪ اﻟﺮﺒﺎً ﺷَﻬﺟنﱠ ر اﻻا
،ﻪ اﻟﺮﺒﺎً ﺷَﻬﺟنﱠ ر اﻻ ا.ﻼﻓَﻀﻴﻤﺎً وﻈ ﺗَﻌﻻ اددﺰ ﻳ ﻟَﻢمﻼﺳ اﻻﺎءﺎ ﺟ ﻓَﻠَﻤ،ﻬِﻢﺘﻴﻠﺎﻫ ﺟ ﻓﻮﻧَﻪﻤّﻈﻌ ﻳﺔﻴﻠﺎﻫ اﻟْﺠﻞﻫﺎنَ اﻛ و،ﻪاﻟ
ﺮﺒﻛ اﻻﻪانَ اﻟﻮ رِﺿﺐﺟﺘَﻮﺎﺑﺎً إﺳﺴﺘاﺣﺎﻧﺎً وﻳـﻤﻣﺎً اﻮﺐٍ ﻳﺟ رﻦ ﻣﺎم ﺻﻦ ﻓَﻤﻻ ا.ﺘﻣ اﺮﺎنُ ﺷَﻬﻀﻣر و،ﺮِيﺎنُ ﺷَﻬﺒﺷَﻌو.
Behold! The month of Rajab is the all-holy month of Almighty Allah and it is a great month. It has been
described thus because no other month can reach its holiness and excellence before Almighty Allah.
Although they were ignorant, the people of the pre-Islamic era used to hold this month in the highest
regard, and when Islam came, this month increased even more in veneration and excellence. Behold!
Rajab is the month of Almighty Allah, Sha’ban is my month, and Ramadhan is the month of my people.
Behold! Whoever observes fasting on one day of this month, believing in its excellence and intending to

seek the pleasure of the Lord, will bindingly win the Grand Pleasure of the Lord.
The Holy Prophet (S) then enumerated many rewards for those who fast for any number of days this
month.2
Shaykh al-Saduq has also reported Imam Musa al-Kazim (‘a) as saying:
ِﺮﻚَ اﻟﻨﱠﻬ ذَﻟﻦ ﻣﻪ اﻟﻘَﺎهﺐٍ ﺳﺟ رﻦﻣﺎً ﻣﻮ ﻳﺎم ﺻﻦ ﻓَﻤ،ﻞﺴ اﻟْﻌﻦ ﻣَﻠﺣا وﻦ اﻟﻠﱠﺒﻦﺎﺿﺎً ﻣﻴﺷَﺪﱡ ﺑ اﻨﱠﺔ اﻟْﺠ ﻓﺮ ﻧَﻬﺐﺟر.
Rajab is (the name of) a river in Paradise that is whiter than milk and sweeter than honey. Hence, if one
fasts for even a single day in Rajab, Almighty Allah will allow him to drink from that river.3
َةﻴﺮﺴ ﻣ اﻟﻨﱡﺎرﻨْﻪ ﻋﺪَتﺎﻋﺐٍ ﺗَﺒﺟ رﻦﻣﺎً ﻣﻮ ﻳﺎم ﺻﻦﻣ و.ِﺎتِﯩﻴﻮ اﻟﺴﺤﻤﻳﻨَﺎتِ وﺴ اﻟْﺤﻴﻪ ﻓﻪ اﻟﻒﺎﻋﻀ ﻳﻴﻢﻈ ﻋﺮ ﺷَﻬﺐﺟر
ُﻨﱠﺔ اﻟْﺠ ﻟَﻪﺖﺒﺟ وﺎمﻳﺛَﺔَ ا ﺛَﻼﺎم ﺻﻦﻣ و،ﻨَﺔﺳ.
Rajab is a great month during which Almighty Allah doubles the rewards of good-actions and erases the
punishments for evil-actions. If one fasts on one day in Rajab, Hellﬁre moves away from him, a distance
of one year of walking. One who fasts for three days in Rajab will bindingly win Paradise.4
Through a number of chains of authority, some of which are valid, Imam al-Sadiq (‘a) is reported to have
said:
ﺎم ﺻﻦ ﻣ.مﻮﻚَ اﻟْﻴﻮا ذَﻟﻮﻣﺼنْ ﻳ اﻪﻌ ﻣﻦ ﻣمﻼ اﻟﺴﻪﻠَﻴ ﻋﺮﻣ ﻓَﺎ،ٍﺐﺟ رﻦ ﻣمﻮ ﻳلوﻴﻨَﺔَ اﻔ اﻟﺴﺐﻛ رمﻼ اﻟﺴﻪﻠَﻴنﱠ ﻧُﻮﺣﺎً ﻋا
َﺔﻴﺎﻧ ﺛَﻤﺎم ﺻﻦﻣ و،ُﺔﻌﺒانِ اﻟﺴﻴﺮّ اﻟﻨابﻮﺑ اﻨْﻪ ﻋﻘَﺖﻏْﻠ اﺎمﻳﺔَ اﻌﺒ ﺳﺎم ﺻﻦﻣ و،ﻨَﺔةَ ﺳﻴﺮﺴ ﻣ اﻟﻨﱠﺎرﻨْﻪ ﻋﺪَتﺎﻋ ﺗَﺒمﻮﻚَ اﻟْﻴذَﻟ
ﻞﺟ وﺰ ﻋﻪ اﻟه زَاد زَادﻦﻣ و،ﻟَﺘَﻪﺎﺴ ﻣﻄﻋﻣﺎً اﻮ ﻳﺸَﺮﺔَ ﻋﺴ ﺧَﻤﺎم ﺻﻦﻣ و،ُﺔﻴﺎﻧ اﻟْﺠِﻨَﺎنِ اﻟﺜﱠﻤابﻮﺑ ا ﻟَﻪﺖﺤ ﻓُﺘﺎمﻳا.
On the ﬁrst of Rajab, (Prophet) Noah (‘a) embarked on the Ark; he therefore ordered those who
accompanied him to fast on that day. If one fasts on this day in Rajab, Hellﬁre will go away from him a
distance of one year on foot. If one fasts for seven days of Rajab, the seven gates of the Fire will close
in his face. If one fasts for eight days of Rajab, the eight gates of Paradise will be wide open before him.
If one fasts for ﬁfteen days, his request will be granted. If one fasts for more days, he will gain more
rewards from Almighty Allah.5

Rites of Rajab
Shaykh al-Qummi, in Mafatih al-Jinan, has divided the rites of Rajab into two sections.
The ﬁrst section comprises the general rites that one is advised to practice each day of the month.
These rites are as follows:

Supplications
A number of supplications with highly regarded contents should be recited every day of Rajab as
reported from Imam Zayn al-’Abidin, Imam al-Sadiq, and Imam al-Mahdi, peace be upon them all.6

Formulas of Ziyarah
There is a special formula of ziyarah that can be read when visiting the tombs of all the Holy Imams (‘a)
which is known as al-ziyarah al-rajabiyyah (i.e. the ziyarah of Rajab).7

Litanies
Various formulas seeking forgiveness are reported for every day in Rajab, such as the following one,
which should be repeated one hundred times followed by almsgiving:
I ask the forgiveness of Allah. There is no god save Him, He is alone without any partner, and I repent
before Him.8
ﻪﻟَﻴ اا ﺗُﻮب و ﻻ ﺷَﺮِﻳﻚَ ﻟَﻪﺪَهﺣ وﻮ ﻫﻻ اﻟٰﻪ ا ٱﻟﱠﺬِي ﻻﻪ ٱﻟﺮﺘَﻐْﻔا ﺳ.
The following litany is advised to be repeated one thousand times every day in Rajab:
There is no god save Allah.
ﻪ ٱﻟﻻ اﻟٰﻪ اﻻ.
Another litany that is advised is repeating one hundred times every day in Rajab is the following:
Glory be to God, the All-majestic. Glory be to Him other than Whom none should be gloriﬁed. Glory be
to the All-honorable, the All-digniﬁed. Glory be to Him Who has dressed Himself with grandeur that ﬁts
none but Him.
ﻞ ا ﻫ ﻟَﻪﻮﻫ وﺰ ٱﻟْﻌ ﻟَﺒِﺲﻦﺎنَ ﻣﺤﺒ ﺳمﺮِ ٱﻻ ﻛﺰﺎنَ ٱﻻ ﻋﺤﺒ ﺳ ﻟَﻪﻻ اﺒِﻴﺢ ٱﻟﺘﱠﺴﻐﻨْﺒ ﻳ ﻻﻦﺎنَ ﻣﺤﺒ ﺳﻴﻞﻠ ٱﻟْﺠﻟٰﻪﺎنَ اﻻﺤﺒﺳ.
Reports advise that one who is incapable of fasting during the month of Rajab may repeat this litany one
hundred times each day.9

Recitation of the Holy Qur'an
It is highly recommended to recite the Holy Qur'an in general and in particular to repeat Surah al-Tawhid

ten thousand times throughout this month.10
Likewise, it is recommended to repeat the following Surahs and litanies three times each day and each
night in the months of Rajab, Sha’ban, and Ramadhan:
Surah al-Fatihah, Ayat al-Kursi, Surah al-Kaﬁrun, Surah al-Tawhid, Surah al-Falaq, Surah al-Nas, and
the following litany:
ﻴﻢﻈ ٱﻟْﻌﻠ ٱﻟْﻌﻪ ﺑِﭑﻟﻻةَ ا ﻗُﻮﻻ ولﻮ ﺣﻻ وﺮﺒ ا ﻛﻪٱﻟ وﻪ ٱﻟﻻ اﻟٰﻪ اﻻ وﻪﺪُ ﻟﻤٱﻟْﺤ وﻪﺎنَ ٱﻟﺤﺒﺳ.
All glory be to Allah; all praise be to Allah; there is no god save Allah; Allah is the Greatest; and there is
neither might nor power save with Allah, the All-high the All-great.
The following invocation:
ٍﺪﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢاَﻟﻠﱠﻬ.
O Allah, send blessings upon Muhammad and the Household of Muhammad.
The following supplication:
O Allah, (please do) forgive the believing men and women.
ِﻨَﺎتﻣﻮٱﻟْﻤ وﻴﻦﻨﻣﻮﻠْﻤ ﻟﺮ ٱﻏْﻔﻢاَﻟﻠﱠﻬ.
The following prayer of forgiveness, four hundred times:
I pray to Allah for forgiveness and I repent before Him.
ﻪﻟَﻴ اا ﺗُﻮب وﻪ ٱﻟﺮﺘَﻐْﻔا ﺳ.
Whoever does the above, will have all his sins forgiven, no matter how many they are.
This rite combines recitations of the Holy Qur'an with litanies and supplications.

Multiform Prayers
On each night of Rajab, it is recommended to offer the following prayers:
A two-unit prayer, in each unit of which Surah al-Fatihah is recited once and Surah al-Tawhid one

hundred times,
A ten-unit prayer, in each unit of which Surah al-Fatihah is recited once, Surah al-Kaﬁrun once, and
Surah al-Tawhid three times.
A sixty-unit prayer, of which a two unit prayer is offered on each night of the month In each unit Surah
al-Fatihah is recited once, Surah al-Kaﬁrun three times, and Surah al-Tawhid once. Upon completion,
the hands should be raised towards the sky and the following litany recited:
ءَ ﺷﻞ ﻛَﻠ ﻋﻮﻫ وﺮ ٱﻟْﺨَﻴﺪِه ﺑِﻴﻮتﻤ ﻳ ﻻ ﺣﻮﻫ وﻴﺖﻤﻳ وِﻴﺤﺪُ ﻳﻤ ٱﻟْﺤﻟَﻪﻠْﻚُ و ٱﻟْﻤ ﻟَﻪ ﺷَﺮِﻳﻚَ ﻟَﻪ ﻻﺪَهﺣ وﻪ ٱﻟﻻ اﻟٰﻪ اﻻ
ﻪآﻟ و ٱﻻ ﻣِﺪٍ ٱﻟﻨﱠﺒﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢ اَﻟﻠﱠﻬﻗَﺪِﻳﺮ.
There is no god save Allah, the One and Only, without any partner. To him is the kingdom and to Him is
all praise. He gives life and causes to die while He is Ever-living and never dies. In His hand is the good
and He has power over all things O Allah, (please) bless Muhammad, the Meccan Prophet, and his
Household.
It is then recommended to pass one’s hands over the face while saying the last sentence of this litany. A
great reward awaits those who offer these prayers.11
The Second Section deals with devotional acts performed on the special nights and days of Rajab. The
most important of these acts are as follows:

Acts of the First Night and Day of Rajab
On the ﬁrst day of Rajab, it is recommended to fast. Next, say a special supplication on sighting the new
moon (at night), then bathe, visit Imam Husayn (‘a) (at night and during the day) as has been previously
instructed, and offer a twenty-unit prayer after the obligatory sunset prayer, in each unit of which
Surah al-Fatihah and Surah al-Tawhid should be recited.
The ﬁrst night of Rajab is one of the four nights (of the year) that should be spent in acts of worship.
On this night, a thirty-unit prayer, in each unit of which Surah al-Fatihah is recited once, Surah alKaﬁrun once, and Surah al-Tawhid three times, should be offered. There is also another prayer of two
units, in each unit of which Surah al-Fatihah is recited once and Surah al-Inshirah (No. 94) three times.
A supplication reported from Imam al-Jawad (‘a) is said in addition to other acts.12
In addition to fasting on the ﬁrst day of Rajab, the famous thirty-unit prayer of Salman al-Farsi is started
on this day by offering ten units, the second ten units are offered on the ﬁfteenth, and the third on the
last day of the month. This highly regarded prayer is followed by a litany and a supplication.13

Salat al-Ragha'ib (Prayer of Desires)
On the ﬁrst Thursday night of Rajab, after fasting during the day, it is highly recommended to offer the
twelve-unit prayer known as Salat al-Ragha'ib, which is offered in the period between sunset and the
early night prayer. Upon accomplishment of this prayer, it is recommended to repeat the invocation of
Almighty Allah’s blessings upon the Holy Prophet and his Household seventy times:
ٍﺪﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢاَﻟﻠﱠﻬ.
O Allah, send blessings upon Muhammad and the Household of Muhammad.
Then, one should prostrate and repeat the following litany seventy times:
Gloriﬁed (is He). Holy (is He). (He is) the Lord of the angels and the Spirit.
وحٱﻟﺮ وﺔﺋﻼ ٱﻟْﻤب ر ﻗُﺪﱡوسﻮحﺒﺳ.
Then, raise the head from the prostration and repeat the following litany seventy times:
O my Lord, (please) forgive (me), have mercy (upon me), and overlook (my wrongdoings) that You
know. Surely, You are the Most High, the Greatest.
ﻈَﻢﻋ ٱﻻﻠ ٱﻟْﻌ إﻧﱠﻚَ اَﻧْﺖﻠَﻢﺎ ﺗَﻌﻤزْ ﻋﺎوﺗَﺠ وﻢﺣٱر وﺮِ ٱﻏْﻔبر.
One may then return to the prostration position and repeat the same litany seventy times:
Gloriﬁed (is He). Holy (is He). (He is) the Lord of the angels and the Spirit.
وحٱﻟﺮ وﺔﺋﻼ ٱﻟْﻤب ر ﻗُﺪﱡوسﻮحﺒﺳ.
Then, one may pray to Almighty Allah to grant him his requests, which will be granted if Allah wills.
About this prayer, the Holy Prophet (S) is reported to have said:
I swear this by Him Who grasps my soul in His Hand: no male or female servant (of Allah) offers this
prayer but that Allah shall certainly forgive all his or her sins even if they are as much as the foam of
seas. He/she shall gain the right to intercede for seven hundred persons from his/her relatives already
sentenced to Hellﬁre.14

Prayer on the Bright (Moonlit) Nights of Rajab, Sha’ban, and Ramadhan
It has been reported that whoever offers this prayer will win the merits of the three months and will have
all his sins, except polytheism, forgiven by Almighty Allah. Two units of this prayer may be offered on the
thirteenth night, four units on the fourteenth, and six on the ﬁfteenth. In each unit, Surah al-Fatihah,
Surah Yasin (No. 36), Surah al-Mulk (No. 67) and Surah al-Tawhid are recited once. Each couple of
units should be separated from the next couple by the Taslim statement.
On the ﬁfteenth day of Rajab, the famous devotional act known as the Ummi-Dawud Rite may be done.
This practice begins by fasting on the ﬁfteenth day, reciting the Holy Qur'an and offering supplicatory
prayers. Its advantage is that it contributes to having one’s requests granted by Almighty Allah, relieves
one’s agonies, and saves one from the harm of tyrannical rulers. Details of this practice have been
mentioned in Mafatih al-Jinan. It is highly recommended to fast on the thirteenth, fourteenth, and
ﬁfteenth of Rajab.

Rites of the Night of Mid-Rajab
On the ﬁfteenth night of Rajab, it is recommended to take the ritual bath (ghusl), visit Imam Husayn (‘a),
offer the second part of the prayer of Salman al-Farsi, offer another special prayer, and say a
supplication that is dedicated to this day, and spend the whole night in devotional acts. Moreover, this
night shares with the twenty-seventh night of the month in a special prayer.

Rites of the Twenty-Seventh Night and Day of Rajab
A previous reference has been made to this day, which is celebrated by the Shi’ah as the Day of the
Divine Mission.
About the rewards of the rites that are practiced on the twenty-seventh night of Rajab, Imam al-Jawad
(‘a) is reported to have said:
There is a night in Rajab, which carries for people goodness that is more beneﬁcial to them than
whatever is exposed to sunlight. It is the twenty-seventh night in the morning of which the Holy
Prophet’s Divine Mission started. Verily, one who does acts of worship on this night will have the same
reward as one who has worshipped Almighty Allah for sixty years.
When the Imam (‘a) was asked about the rites to be practiced on this night, he answered:
After you offer the Evening Prayer if you take a nap, you will wake up at any hour before midnight. You
may then offer a twelve-unit prayer, in each unit of which you may recite Surah al-Fatihah and any other
short Surah from the Mufassal, which begins with Surah Muhammad (No. 47) up to the end of the Holy
Qur'an. You should separate each couple of units with the Taslim statement. After accomplishing this
prayer, you should recite Surahs al-Fatihah, al-Falaq, al-Nas, al-Tawhid, al-Kaﬁrun, al-Qadr, and Ayat

al-Kursi each seven times. After all this, you should say the following doxology and supplication:
َﺎ ﻟُﻚ ا ﺳّﻧ اﻢﺒِﻴﺮاً اَﻟﻠﱠﻬَ ﺗهِﺮﺒﻛِ و ٱﻟﺬﱡلﻦ ﻣﻟ و ﻟَﻪﻦ ﻳﻟَﻢﻠْﻚِ و ٱﻟْﻤ ﺷَﺮِﻳﻚٌ ﻓ ﻟَﻪﻦ ﻳﻟَﻢﻟَﺪاً وﺬْ وﺘﱠﺨ ﻳ ٱﻟﱠﺬِي ﻟَﻢﻪﺪُ ﻟﻤاَﻟْﺤ
 ٱﻻَﻠﺮِكَ ٱﻻ ﻋذِﻛ وﻈَﻢ ٱﻻ ﻋﻈَﻢ ٱﻻ ﻋﻈَﻢﻚَ ٱﻻ ﻋﻤﺑِﭑﺳﺘَﺎﺑِﻚَ و ﻛﻦ ﻣﺔﻤﺣ ٱﻟﺮﻨْﺘَﻬﻣﻚَ وﺷﺮﺎنِ ﻋﻛ ا رَﻠِكَ ﻋﺰﺪِ ﻋﺎﻗﻌﺑِﻤ
ﻠُﻪ ا ﻫﺎ ا ﻧْﺖ ﻣِ ﺑﻞا نْ ﺗَﻔْﻌ وﻪآﻟﺪٍ وﻤﺤ ﻣَﻠ ﻋّﻠﺎتِ ا نْ ﺗُﺼﻚَ ٱﻟﺘﱠﺎﻣﺎﺗﻤﻠِﺑ وَﻠ ٱﻻ ﻋَﻠﻋ.
All praise be to Allah, Who has not taken to Himself any son, and Who has no partner in sovereignty, nor
has He any protecting friend through dependence. And magnify Him with all magniﬁcence. O Allah,
verily I beseech You in the name of Your Dignity on the pillars of Your Throne, and in the name of Your
utmost Mercy in Your Book. I beseech You in the name of Your Name—the Greatest, the Greatest, the
Greatest, and in the name of Your Mention—the Highest, the Highest, the Highest, and in the name of
Your Words, the perfect, that You may bless Muhammad and his Household and do with me that which
beﬁts You.
You may then submit your desires.15
On this night too, it is recommended to perform the ritual bath, visit Imam ‘Ali (‘a), and offer the prayer to
which an earlier reference has been made within the rites regarding the night of mid-Rajab.16
On the last day of Rajab, it is recommended to offer the rest of the units of the prayer of Salman alFarsi, perform the ritual bath, and fast, for this deed contributes to having all the sins forgiven, both the
past and the coming.17

The Month of Sha’ban
Merits of Sha’ban
Many traditions have been reported about the merits of the month of Sha’ban and the great rewards
obtained from practicing devotional acts during it. The Holy Prophet (S), to whom this month is
attributed, used to fast during this month and encourage others to imitate him by connecting the fasting
of this month with the obligatory fasting of Ramadhan.
Shaykh al-Qummi has referred, yet brieﬂy, to some of these traditions.
Imam Ja’far al-Sadiq (‘a) is reported to have said:
Imam ‘Ali ibn al-Husayn Zayn al-’Abidin (‘a) used to gather all his companions at the beginning of
Sha’ban and say to them, “O my companions, do you know what this month is? It is Sha’ban. The Holy
Prophet (S) used to say, ‘Sha’ban is my month.’ You should thus fast during this month as a sign of your
love for your Prophet (S) and as a sign of seeking nearness to your Lord. I swear by Him, Who grasps
my soul in His Hand, that I heard my father Husayn (‘a), saying that he heard Imam ‘Ali, the Commander

of the Faithful (‘a), saying: ‘Any one who fasts during Sha’ban for the love of the Messenger of Allah (S)
to seek nearness to Almighty Allah, Almighty Allah will love him, and draw him nearer to Himself on the
Day of Resurrection, and deﬁnitely reward him with Paradise.’”18
Shaykh al-Tusi has narrated on the authority of Safwan al-Jammal that Imam al-Sadiq (‘a) instructed
him to urge all people that he knew to fast during Sha’ban.
“May Allah accept me as ransom for you! There is a reason for this instruction. Is there not?” asked
Safwan al-Jammal.
Imam al-Sadiq (‘a) answered:
Yes, there is. When his eyes fell on the new moon of Sha’ban, the Messenger of Allah (S) ordered
somebody to declare the following to the people of al-Madinah:
“O people of Yathrib, I bring the message of Allah’s Messenger (S) to you all. Verily, Sha’ban is my
month; therefore, may Allah have mercy upon him who helps me undertake my month.”
Imam al-Sadiq (‘a) then added:
The Commander of the Faithful (Imam ‘Ali) used to say, ‘I never missed fasting during Sha’ban since I
heard the call of the Messenger of Allah (S) about this month. Furthermore, I shall never miss it as long
as I am alive, Allah willing.’
Imam al-Sadiq (‘a) further said:
To fast for two consecutive months is considered as Almighty Allah’s acceptance of one’s repentance.19
Isma’il ibn ‘Abd al-Khaliq narrated that when the subject of fasting during Sha’ban was once discussed
in the presence of him, Imam Ja’far al-Sadiq (‘a) said:
The merits of fasting during Sha’ban are so great that even one who sheds inviolable blood is expected
to be forgiven.20
Through a valid chain of authority, Shaykh al-Kulayni has reported that al-Halabi, once, asked Imam alSadiq (‘a) whether any of his fathers fasted during Sha’ban.
He was thus answered as follows:
The best of all my fathers did. That is, the Holy Messenger (S).21
According to another tradition also reported by Shaykh al-Kulayni through a valid chain of authority,
Imam al-Sadiq (‘a) has said:
When they had some days to fast, the wives of the Holy Prophet (S) would postpone them to the month

of Sha’ban so that they would not prevent him from getting what he might want from them. In Sha’ban,
they and the Holy Prophet (S) would fast. The Holy Prophet (S) used to say, “Sha’ban is my month.”22
In man-la-yahdhuruhu’l-faqih, Shaykh al-Saduq has reported through a valid chain of authority from
some scholars—and others from other chains of authority—that Imam al-Baqir (‘a) said:
Whoever fasts during the month of Sha’ban, his fasting will purify him of all oaths and vows made to
commit disobedience including oaths uttered in anger. When a person regrets such oaths, this acts as
an apology for them.23
In Thawab al-A’mal, Shaykh al-Saduq has also reported, through a valid chain of authority on the
authority of Isma’il ibn Ziyad on the authority of Imam al-Sadiq (‘a), that the Holy Prophet (S) said:
ﻢﻮﻫﻤﻃْﻌ ﻓَﺎﻢ اﻟﻠﱠﺤﻦ ﻣﻢُﻴﻨﺎﻛﺴ ﻣﻊﺸْﺒﻴ ﻟﺤﺿ اﻻﻞﻌﺎ ﺟﻧﱠﻤا و.اء اﻟْﻔُﻘَﺮﺑِﻴﻊ رﻮﻫ وﻪ اﻟﺮﺎنُ ﺷَﻬﻀﻣر و،ﺮِيﺎنُ ﺷَﻬﺒﺷَﻌ.
Sha’ban is my month and Ramadhan is the month of Allah. It is also the springtime of the poor. The ‘«d
al-Adhha Feast has been established so that the indigent among you may eat their ﬁll of meat;
therefore, you should serve them with meat.24
It has been also narrated that fasting during the month of Sha’ban is one of the means of gaining the
Holy Prophet’s intercession on the Day of Resurrection25 and to fast during as many days as possible of
this month improves one’s livelihood, protects against the evil of enemies, and allows entrance to
Paradise.26

Rites of Sha’ban
As usual, Shaykh al-Qummi has divided the rites of Sha’ban into two sections: The ﬁrst section involves
the general rites that are practiced each day in the month without distinction, while the second section
involves the particular rites that are dedicated to certain days and nights of the month.
The rites of the earlier section can be summarized thus:

Fasting
The most important and highlighted rite in the month of Sha’ban is fasting, which is the distinctive feature
of this month, as understood by the abovementioned traditions.

Litanies
On every day of Sha’ban, it is highly recommended to say certain litanies, especially implorations
seeking forgiveness. According to several traditions, it is greatly encouraged to implore Almighty Allah
for forgiveness seventy times a day. One who practices it regularly will be included in the Holy Prophet’s

group on the Day of Resurrection and gain the nearness of Almighty Allah. He will be granted remission
of Hellﬁre and permission to pass the Discriminating Bridge (sirat) into Paradise and the Abode of
Settlement and have all his sins forgiven by Almighty Allah, even if they be as many as the stars in the
sky.
Other traditions have conﬁrmed that to repeat the prayer seeking forgiveness seventy times a day in
Sha’ban is equal to repeating it seventy thousand times during other months. The formula of this prayer
may be one of the following:
I seek the forgiveness of Allah and I pray to Him for approval of my repentance.
َﺔﺑ ٱﻟﺘﱠﻮﺎ ﻟُﻪا ﺳ وﻪ ٱﻟﺮﺘَﻐْﻔا ﺳ.

ﻪﻟَﻴ اا ﺗُﻮب ومﻮ ٱﻟْﻘَﻴ ٱﻟْﺤﻴﻢﺣ ٱﻟﺮﻦﻤﺣ ٱﻟﺮﻮ ﻫﻻ اﻟٰﻪ ا ٱﻟﱠﺬِي ﻻﻪ ٱﻟﺮﺘَﻐْﻔا ﺳ.
I seek forgiveness of Allah, there is no god save Whom, the All-beneﬁcent, the All-merciful, the Everliving, the Everlasting, and to Him I turn repentant.27
Another litany that is reported directly from the Holy Prophet (S) in Sayyid Ibn Tawus’s Iqbal al-A’mal is
recommended to be repeated one thousand times every day during the month of Sha’ban for great
reward:
َﻮنﺸْﺮِﻛ ٱﻟْﻤﺮِه ﻛﻟَﻮ و ٱﻟﺪِّﻳﻦ ﻟَﻪﻴﻦﺼﺨْﻠ ﻣﺎهﻳ اﻻﺪُ اﺒ ﻧَﻌﻻ وﻪ ٱﻟﻻ اﻟٰﻪ اﻻ.
There is no god save Allah; and we serve none save Him, being sincere to Him in obedience, though the
unbelievers are averse.28

Almsgiving
Because Sha’ban is described by some traditions as the springtime of the poor, it is highly
recommended to give as many alms as possible during this month. Other traditions describe almsgiving
in Sha’ban as follows:
Verily, if any one of you gives alms in Sha’ban, Almighty Allah will breed and multiply those alms in the
very same way you breed your camels. Hence, these alms will be as huge as Mount Uhud on the Day of
Resurrection.29
Moreover, to give alms in this month, even if they be as small as a half date, brings about release from
Hellﬁre.30

Invocations of Blessings upon the Holy Prophet and his Household
During the month of Sha’ban, it is highly recommended to invoke Almighty Allah’s blessings upon the
Holy Prophet and his Household as much as possible. In this respect, Ahmad ibn ‘«sa, in his book of alNawadir, has reported through a valid chain of authority that Imam al-Sadiq (‘a) quoted the Holy Prophet
(S) as saying:
َﻠاتِ ﻋﻠَﻮ اﻟﺼﻦﺎنَ ﻣﺒ ﺷَﻌوا ﻓﺮﺜﻛا… وﻴﻢﺣ ر ﻏَﻔُﻮرﻧﱠﻪ ﻓَﺎ،ِﻐْﻔَﺎرﺘ اﻹﺳﻦ ﻣﻴﻪوا ﻓﺮﺜﻛ ا.ﺘﻣﻐْﻔَﺎرِ ﻻﺘ اﻹﺳﺮ ﺷَﻬﺐﺟر
ﻴﻪ ﻓﻪﻠَﻴ ﻋّﻠﺼ ﻳﻦ ﻣﻞ ﻟﺸْﻔَﻊ ﻳﻢَﻮﻟﺳنﱠ ر ﻻﺔ اﻟﺸﱠﻔَﺎﻋﺮﺎنُ ﺷَﻬﺒ ﺷَﻌﻤﺎ ﺳﻧﱠﻤا… وﻢِﻧَﺒِﻴ.
For my people, Rajab is the month of praying for forgiveness; therefore, implore Almighty Allah for
forgiveness in this month as frequently as possible. In Sha’ban, invoke Almighty Allah’s blessings upon
your Prophet as many times as possible. The month of Sha’ban is called the month of intercession,
because your Messenger will intercede for every one who invokes Almighty Allah’s blessing upon him in
this month.31
Some traditions carry a wonderful formula of invoking Almighty Allah’s blessings upon the Holy Prophet
and his Household in the month of Sha’ban along with a magniﬁcent supplication through which the
suppliant seeks the mediation of the Holy Prophet (S).32

Supplications and Whispered Prayers (Munajat)
There are special supplications and whispered prayers to be said on every day of Sha’ban. Although
traditions have not referred to certain supplications in this respect, the Whispered Prayer (Munajat) that
is reported by Ibn Khalawayh who ascribes it to Imam ‘Ali (‘a) and the Holy Imams (‘a) is familiarly
known. This piece of whispered prayer, known as al-Munajat al-Sha’baniyyah, contains highly regarded
Gnostic statements.33
The second section involves the rites to be done on special nights and days of Sha’ban. Books of
ziyarah and recommended acts, as well as some traditions, reveal that there are ﬁve times in which
special interest should be taken. These times are as follows:
First: The ﬁrst night and day of Sha’ban
Much emphasis has been laid on fasting on the ﬁrst day of Sha’ban. Sayyid Ibn Tawus has mentioned a
prayer to be offered on the ﬁrst three nights of this month.
Second: Thursdays of Sha’ban
There is a special two-unit prayer, in each unit of which Surah al-Fatihah is recited once and Surah alTawhid repeated one hundred times to be offered on the Thursdays of Sha’ban. Upon completion, the

invocation of Almighty Allah’s blessings upon the Holy Prophet and his Household is repeated one
hundred times. Once this prayer is offered, all the requests of this world and the Next World will be
granted.
Third: The Third of Sha’ban
Shaykh al-Tusi, in Misbah al-Mutahajjid, has reported on the authority of Imam al-Hasan al-’Askari (‘a)
the recommendation of fasting on the third of Sha’ban, which is the birth anniversary of Imam Husayn
(‘a). On this day too, there is a special supplication to be said. In fact, this supplication involves
statements of beseeching Almighty Allah in the name of Imam Husayn (‘a) and the Holy Imams (‘a). It
also holds highly regarded contents that express loyalty to Imam Husayn (‘a) and the Holy Imams (‘a)
and commitment to their course.
Imam al-Sadiq (‘a) is reported to recommend saying the supplication that Imam Husayn (‘a) said on
‘Ashura' after he had been surrounded by the enemies.34
Fourth: The mid-Sha’ban Night
Previous references given in the section regarding speciﬁc nights and days conﬁrm the merits and rites
of this night.
Fifth: The Last Days and the Last Night of Sha’ban
About these days, Imam al-Ridha (‘a) is reported to have said: If one fasts during the last three days of
Sha’ban in order to attach it to the obligatory fasting of Ramadhan, Almighty Allah will determine that he
has fasted for two consecutive months.35
Abu’l-Salt al-Harawi has narrated that when he visited Imam al-Ridha (‘a) on the last Friday of Sha’ban,
the Imam said to him:
O Abu’l-Salt, the majority of the days of Sha’ban have passed. This is its last Friday. You should thus
make up for what you have missed in this month by working hard in the rest. You may supplicate,
implore forgiveness of Almighty Allah, recite the Holy Qur'an, and repent to Almighty Allah for your sins
so that you arrive at the month of Ramadhan with pure sincerity to Him. You must fulﬁll all the trusts that
you are responsible for settling, you must not bear malice against any of your brethren-in-faith, and you
must give up any sin that you commit. Fear Almighty Allah and trust Him secretly and openly, for ‘If any
one puts his trust in Allah, then Allah shall be a sufﬁcient protector for him. Allah will surely
accomplish his purpose. Verily, for all things has Allah appointed a due proportion.’(65:3)
In the rest of the days of Sha’ban, you may repeat much the following supplication, for Almighty Allah
saves many people from Hellﬁre on account of the sanctity of this month:
O Allah, If You have not forgiven us in the past days of Sha’ban, (please do) forgive us in the rest of it.36

ﻨْﻪ ﻣﻘﺎ ﺑﻴﻤ ﻟَﻨَﺎ ﻓﺮﺎنَ ﻓَﭑﻏْﻔﺒ ﺷَﻌﻦ ﻣﻀﺎ ﻣﻴﻤ ﻟَﻨَﺎ ﻓت ﻏَﻔَﺮﻦَ ﺗنْ ﻟَﻢ اﻢاَﻟﻠﱠﻬ.
Likewise, a supplication to be said on the last night of Sha’ban and the ﬁrst night of Ramadhan is
reported from Imam al-Sadiq (‘a).37

The Month Of Ramadhan
Merits of Ramadhan
Traditions have described Ramadhan as the most preferred of all months without exception. The Holy
Qur'an reads:
185)ِﻗَﺎناﻟْﻔُﺮﺪَى و اﻟْﻬﻦِﻨَﺎتٍ ﻣﻴﺑﻠﻨﱠﺎسِ وﺪًى ﻟآنُ ﻫ اﻟْﻘُﺮﻴﻪ ﻓﻧْﺰِلﺎنَ اﻟﱠﺬِي اﻀﻣ رﺮ)ﺷَﻬ
The month of Ramadhan is that in which the Qur'an was revealed, a guidance to men and clear
proofs of the guidance and the distinction. (2:185)
Another reason is that it contains the Night of Qadr, which is more preferred than one thousand months.
It is also a blessed night on which all divine decrees are decided.
Almighty Allah has imposed fasting during this month because of its excellence and high regard so that
people pay more attention to it.
Ramadhan is thus the month of:
• Fasting
• Patience and devotional acts, because there are many supererogatory prayers and rites to be
carried out during this month
• Devotional conﬁnement to mosques (i’tikaf)
• The Holy Qur'an and the learning of religious laws and beliefs
• Supplications, whispered prayers, and litanies
• Almsgiving and generous spending
• Struggle with the self and against enemies
• Repentance
• Forgiveness and mercy

• Release from Hellﬁre and gaining of Paradise
One of the most magniﬁcent texts about the merits and excellences of Ramadhan may be the Holy
Prophet’s famous sermon that he (S) delivered on the last Friday of Sha’ban to make people realize the
actual standing of the month of Ramadhan.
This sermon has been reported by Shaykh al-Saduq in his two books of al-Amali and ‘Uyun Akhbar alRidha through a highly valid chain of authority known as the Golden Chain of Authority:38
ﺎمﻳ اﻻﻞﻓْﻀ اﻪﺎﻣﻳاﻮرِ و اﻟﺸﱡﻬﻞﻓْﻀ اﻪﻨْﺪَ اﻟﻋﻮ ﻫﺮ ﺷَﻬةﺮﻐْﻔاﻟْﻤ وﺔﻤﺣاﻟﺮ وﺔﻛﺮ ﺑِﺎﻟْﺒﻪ اﻟﺮ ﺷَﻬﻢﻟَﻴ اﻞﻗْﺒ ﻗَﺪْ اﻧﱠﻪ اﺎ اﻟﻨﱠﺎسﻬﻳا
ﻪ اﻟﺔاﻣﺮ ﻛﻞﻫ اﻦ ﻣﻴﻪ ﻓﻠْﺘُﻢﻌﺟ وﻪ اﻟﺎﻓَﺔﻴ ﺿَﻟ اﻴﻪ ﻓﻴﺘُﻢﻋ دﺮﺷَﻬﻮﺎتِ ﻫﺎﻋ اﻟﺴﻞﻓْﻀ اﺎﺗُﻪﺎﻋﺳ وﺎﻟ اﻟﻠﱠﻴﻞﻓْﻀ اﻴﻪﺎﻟﻟَﻴو
ﺎدِﻗَﺔﺎتٍ ﺻﻴ ﺑِﻨﻢﺑ رﻪﻠُﻮا اﻟ ﻓَﺴﺎبﺘَﺠﺴ ﻣﻴﻪ ﻓﻢﻛﺎوﻋد وﻮلﻘْﺒ ﻣﻴﻪ ﻓﻢُﻠﻤﻋةٌ وﺎدﺒ ﻋﻴﻪ ﻓﻢﻣﻧَﻮ وﺒِﻴﺢ ﺗَﺴﻴﻪ ﻓﻢﻧْﻔَﺎﺳا
واﺮاذْﻛ وﻴﻢﻈﺮِ اﻟْﻌﺬَا اﻟﺸﱠﻬ ﻫ ﻓﻪانَ اﻟ ﻏُﻔْﺮﺮِم ﺣﻦ ﻣنﱠ اﻟﺸﱠﻘ ﻓَﺎﺘَﺎﺑِﻪ ﻛةﻼوﺗ وﻪﺎﻣﻴﺼ ﻟﻢَﻘّﻓﻮنْ ﻳ اةﺮﻗُﻠُﻮبٍ ﻃَﺎﻫو
ﻮاﻤﺣار وﻢﻛﺎرﺒوا ﻛﺮّ ﻗ وﻢﻴﻨﺎﻛﺴﻣ وﻢاﺋ ﻓُﻘَﺮَﻠﺪﱠﻗُﻮا ﻋﺗَﺼ وﻄَﺸَﻪﻋ وﺔﺎﻣﻴ اﻟْﻘمﻮﻮعَ ﻳ ﺟﻴﻪ ﻓﻢﻄَﺸﻋ وﻢﻮﻋﺑِﺠ
ﻪﻟَﻴَﻤﺎعُ اﺘ اﻻﺳﻞﺤﺎ ﻻ ﻳﻤﻋ وﻢﻛﺎرﺼﺑ اﻪﻟَﻴ ا اﻟﻨﱠﻈَﺮﻞﺤﺎ ﻻ ﻳﻤﻮا ﻋﻏُﻀ وﻢَﻨَﺘﻟْﺴﻔَﻈُﻮا ااﺣ وﻢﺎﻣﺣرﻠُﻮا اﺻ وﻢﻛﻐَﺎرﺻ
 ﻓﺎء ﺑِﺎﻟﺪﱡﻋﻢﺪِﻳﻳ اﻪﻟَﻴﻮا اﻓَﻌار وﻢِ ذُﻧُﻮ ﺑﻦ ﻣﻪ اﻟَﻟﻮا اﺗُﻮ ﺑ وﻢﺘَﺎﻣﻳ اَﻠ ﻋﻨﱠﻦﺘَﺤ اﻟﻨﱠﺎسِ ﻳﺘَﺎمﻳ اَﻠﻨﱠﻨُﻮا ﻋﺗَﺤ وﻢﺎﻋﻤﺳا
ذَا اِﻴﻬِﻢﻠَﺒﻳ وهﻮذَا ﻧَﺎﺟ اﻢﻬﺠِﻴﺒ ﻳﺎدِهﺒ ﻋَﻟ اﺔﻤﺣﺎ ﺑِﺎﻟﺮﻴﻬ ﻓﻞﺟ وﺰ ﻋﻪ اﻟﻨْﻈُﺮﺎتِ ﻳﺎﻋ اﻟﺴﻞﻓْﻀﺎ اﻧﱠﻬ ﻓَﺎﻢاﺗﻠَﻮﻗَﺎتِ ﺻوا
ﻦﻴﻠَﺔٌ ﻣ ﺛَﻘﻢﻛﻮرﻇُﻬ وﻢﻐْﻔَﺎرِﻛﺘﺎ ﺑِﺎﺳﻮﻫُ ﻓَﻔﻢﺎﻟﻤﻋﻮﻧَﺔٌ ﺑِﺎﻫﺮ ﻣﻢﻧْﻔُﺴنﱠ ا اﺎ اﻟﻨﱠﺎسﻬﻳ اهﻮﻋذَا د اﻢ ﻟَﻬﺘَﺠِﻴﺐﺴﻳ وهوﻧَﺎد
ْنا وﺎﺟِﺪِﻳﻦاﻟﺴ وﻴﻦّﻠﺼ اﻟْﻤﺬِّبﻌنْ ﻻ ﻳ اﻪﺗﺰ ﺑِﻌﻢﻗْﺴ اهﺮ ذِﻛَﺎﻟ ﺗَﻌﻪنﱠ اﻟﻮا اﻠَﻤاﻋ وﻢﻮدِﻛﺠﺎ ﺑِﻄُﻮلِ ﺳﻨْﻬﻔُﻮا ﻋّ ﻓَﺨَﻔﻢزَارِﻛوا
َﻚ ﺑِﺬَﻟﺎنَ ﻟَﻪﺮِ ﻛﺬَا اﻟﺸﱠﻬ ﻫﻨﺎً ﻓﻣﻮﻤﺎً ﻣﺎﺋ ﺻﻢْﻨ ﻣ ﻓَﻄﱠﺮﻦ ﻣﺎ اﻟﻨﱠﺎسﻬﻳ اﻴﻦِ اﻟْﻌﺎﻟَﻤبﺮ ﻟ اﻟﻨﱠﺎسﻘُﻮم ﻳمﻮ ﺑِﺎﻟﻨﱠﺎرِ ﻳﻢﻬِﻋوﺮﻻ ﻳ
 ذُﻧُﻮ ﺑِﻪﻦ ﻣﻀﺎ ﻣﻤةٌ ﻟﺮﻐْﻔﻣ وﺔﻗَﺒ رﺘْﻖ ﻋﻪﻨْﺪَ اﻟﻋ.
O people, the month of Allah (Ramadhan) has come to you with blessings, mercy, and forgiveness. This
is the noblest of the months to Him. Its days are the noblest of days. Its nights are noblest of the nights.
It is the month in which you are invited to be Allah’s guests. You have been established as those
honored by Him in this month. Your breathing in this month is considered words of His gloriﬁcation, your
sleeping is worship, your deeds are accepted by Him, and your supplications to Him are fulﬁlled. Then,
ask Allah, your Lord, with sincere intentions and pure hearts to help you succeed in fasting this month
and reciting His Book.
Whoever is deprived of Allah’s forgiveness in this great month is at a real loss. Remember the thirst and
hunger of the Day of Resurrection through this thirst and hunger. Give charity to your poor and indigent
ones, respect your elder ones, be kind to the younger ones, visit your relations of kin, watch your
tongues, lower your eyes against what they are forbidden to look at, and guard your ears against what
they are forbidden to hear. Be kind to other people’s orphans so that others may be kind to your
orphans. Repent before Allah for your sins.
Raise your hands up towards Him in supplication at the times of prayer. These times are the noblest of
the hours during which the Honorable and Exalted God looks upon His servants with mercy, responds
when they make supplications to Him, replies to them when they call Him, and fulﬁlls for them what they

ask for. O people, you are tied down by your deeds. Free yourselves by means of supplications. Your
backs are overburdened with your sins. Make them lighter by means of extended prostrations.
Know that the Sublime God has sworn by His Honor that He will not punish or throw into Hellﬁre those
who pray and fall in prostration on the Day on which all the people will rise for the Lord of the Worlds. O
people, the reward with the Honorable and Exalted God for whoever provides for the breaking of the fast
of any believer in this month is like that of freeing a slave and the forgiveness of all past sins.
The people said, “O Prophet of God, not all of us are able to do that.”
Then, the Holy Prophet (S) answered:
ﺎنَ ﻟَﻪ ﻛﺮِ ﺧُﻠُﻘُﻪﺬَا اﻟﺸﱠﻬ ﻫ ﻓﻢْﻨ ﻣﻦﺴ ﺣﻦ ﻣﺎ اﻟﻨﱠﺎسﻬﻳ ا.ﺎء ﻣﻦ ﻣﺔﺑ ﺑِﺸَﺮﻟَﻮ و إﺗﱠﻘُﻮا اﻟﻨﱠﺎر.ةﺮ ﺗَﻤﻖ ﺑِﺸﻟَﻮ واﺗﱠﻘُﻮا اﻟﻨﱠﺎر
ﻒ ﻛﻦﻣ وﻪﺎﺑﺴ ﺣﻪﻠَﻴ ﻋﻪ اﻟ ﺧَﻔﱠﻒﻴﻨُﻪﻤ ﻳﺖَﻠﺎ ﻣﻤﺮِ ﻋﺬَا اﻟﺸﱠﻬ ﻫ ﻓ ﺧَﻔﱠﻒﻦﻣ وﻗْﺪَام اﻻﻴﻪ ﻓ ﺗَﺰِلمﻮ ﻳاطﺮ اﻟﺼَﻠازاً ﻋﻮﺟ
ﻪ اﻟﻠَﻪﺻ وﻪﻤﺣ رﻴﻪ ﻓﻞﺻ وﻦﻣ وﻠْﻘَﺎه ﻳمﻮ ﻳﻪ اﻟﻪﻣﺮﻛﻴﻤﺎً اﺘ ﻳﻴﻪ ﻓمﺮﻛ اﻦﻣ وﻠْﻘَﺎه ﻳمﻮ ﻳﻪﺒ ﻏَﻀﻨْﻪ ﻋﻪ اﻟﻒ ﻛه ﺷَﺮﻴﻪﻓ
ﻦةً ﻣاءﺮ ﺑ ﻟَﻪﻪ اﻟﺘَﺐ ﻛﻼة ﺑِﺼﻴﻪعَ ﻓ ﺗَﻄَﻮﻦﻣ وﻠْﻘَﺎه ﻳمﻮ ﻳﺘَﻪﻤﺣ رﻨْﻪ ﻋﻪ اﻟ ﻗَﻄَﻊﻪﻤﺣ رﻴﻪ ﻓ ﻗَﻄَﻊﻦﻣ وﻠْﻘَﺎه ﻳمﻮ ﻳﻪﺘﻤﺣﺑِﺮ
ﻼة اﻟﺼﻦ ﻣﻴﻪ ﻓﺜَﺮﻛ اﻦﻣﻮرِ و اﻟﺸﱡﻬﻦ ﻣاهﻮﻤﺎ ﺳﻴﺔً ﻓ ﻓَﺮِﻳﻀﻴﻦﻌﺒى ﺳد اﻦ ﻣاب ﺛَﻮﺎنَ ﻟَﻪﺿﺎً ﻛ ﻓَﺮﻴﻪى ﻓد اﻦﻣاﻟﻨﱠﺎرِ و
ﻦ ﻣﺮِه ﻏَﻴآنَ ﻓ اﻟْﻘُﺮ ﺧَﺘَﻢﻦﺮِ ﻣﺟ اﺜْﻞ ﻣﺎنَ ﻟَﻪآنِ ﻛ اﻟْﻘُﺮﻦﺔً ﻣ آﻳﻴﻪ ﺗَﻼ ﻓﻦﻣ وازِﻳﻦﻮ اﻟْﻤﻒ ﺗَﺨمﻮ ﻳاﻧَﻪﻴﺰ ﻣﻪ اﻟ ﺛَﻘﱠﻞَﻠﻋ
ٌﻐَﻠﱠﻘَﺔانِ ﻣﻴﺮّ اﻟﻨابﻮﺑا وﻢﻠَﻴﺎ ﻋﻘَﻬّﻐَﻠنْ ﻻ ﻳ اﻢﺑﻠُﻮا رﺔٌ ﻓَﺴﻔَﺘﱠﺤﺮِ ﻣﺬَا اﻟﺸﱠﻬ ﻫ اﻟْﺠِﻨَﺎنِ ﻓابﻮﺑنﱠ ا اﺎ اﻟﻨﱠﺎسﻬﻳ ا.ِﻮراﻟﺸﱡﻬ
ﻢﻠَﻴﺎ ﻋﻄَﻬّﻠﺴنْ ﻻ ﻳ اﻢﺑﻠُﻮا رﻐْﻠُﻮﻟَﺔٌ ﻓَﺴ ﻣﻴﻦﺎﻃاﻟﺸﱠﻴ وﻢﻠَﻴﺎ ﻋﻬﺤّﻔَﺘنْ ﻻ ﻳ اﻢﺑﻠُﻮا رﻓَﺴ.
Fend off the Fire from yourselves (by providing for the breaking of the fast of any believer) even if it be
with a piece of a date. Fend off the Fire from yourselves (by providing for the breaking of the fast of any
believer) even if it be with a sip of water. O people, whoever behaves courteously in this month will
easily cross the Discriminating Bridge on the Day of Judgment on which one’s steps are not ﬁrm. Allah
will ease the reckoning of whoever takes it easy with those whom his right hand possesses (i.e.
servants) in this month. On the Day one meets Him, Allah will withhold His Wrath from whoever controls
his wickedness in this month. On the Day one meets Him, Allah will honor whoever honors an orphan in
this month. On the Day one meets Him, Allah will shower His mercy upon whoever maintains family ties
in this month. Allah will deprive of His mercy whoever breaks off his family ties in this month. He will
record release from Hellﬁre for whoever offers even a single unit of recommendable prayers.
The reward of whoever carries out an obligatory duty in this month is seventy times as much as that of
one who carries out the same duty in other months. The Balance of Deeds of whoever invokes Allah’s
blessings upon me a lot will be more positive on the Day of Judgment on which the Balance of Deeds of
some people will be negative. The reward of whoever recites one verse of the Qur'an in this month is like
the reward of one who recites the whole Qur'an in other months. O people, the gates of Paradise are
open in this month. Therefore, ask your Lord not to close them in your faces. Similarly, the gates of
Hellﬁre are closed. Therefore, ask your Lord not to open them up to you. Satan is chained down.
Therefore, ask your Lord not to let him overcome you.

The Commander of the Faithful (Imam ‘Ali (‘a)) said, “I stood up and said, ‘O Prophet of Allah, what are
the noblest of deeds in this month?’
The Holy Prophet (S) said:
ﻞﺟ وﺰ ﻋﻪ اﻟﺎرِمﺤﻦ ﻣعُ ﻋرﺮِ اﻟْﻮﺬَا اﻟﺸﱠﻬ ﻫﺎلِ ﻓﻤﻋ اﻻﻞﻓْﻀ اﻦﺴﺎ اﻟْﺤﺑﺎ اﻳ.
O Abu’l-Hasan, the noblest of deeds in this month are abstaining from what the Honorable and Exalted
God has forbidden…39
Delineation the merits of the month of Ramadhan is too vast to be covered in this book because this
month holds a special signiﬁcance and the traditions about its merits are numerous. However, the most
important topics that are covered by the abovementioned sermon of the Holy Prophet (S), as well as the
traditions of the Holy Imams (‘a) can be summarized in the following points:
1. One should take advantage of this blessed month in which all rites gain special meaning, quantity and
quality. In this great devotional season, punishments for evil acts and rewards for kind acts are
multiplied. Finally, a golden opportunity to change all past activities into righteous acts or even into the
highest ranks of righteousness is available in this month.
2. Fasting during this month does not only mean abstaining from eating and drinking, but also from all
forbidden evil acts in addition to turning away from all weaknesses and ﬂaws.
3. In this month, diversity in devotional acts and a practical demonstration of the deeds that take one
nearer to Almighty Allah are visible in the coming presentation of the devotional acts and rites of this
month.
4. An all-inclusive and comprehensive practical course of worship has been set up in this month to
accelerate the devotional practices to cover the entire time of this month.
5. As has been previously cited in our discussion of the Night of Qadr within the particular days and
nights of the year, Almighty Allah, in this month in general and on the Night of Qadr in particular, makes
crucial decisions about man’s destiny and the descent of His mercy upon His creatures.
6. In this month, man is spiritually, morally, and ethically equipped for resuming higher and more perfect
activity after ‘«d al-Fitr.
All Muslims pay much attention to the month of Ramadhan. As a result, this month, in its totality,
identiﬁes Muslims and distinguishes them from all other nations and groups.
However, the course that has been established by the Ahl al-Bayt (‘a) is still different in particularities
and details from the devotional courses adopted by other Muslims for this month.

Rites of Ramadhan
The rites of Ramadhan can be divided into two main parts. We will try to restrict our discussion to
mentioning the titles of these rites along with a reference to their contents, leaving the details, which are
too many, to the famous Shaykh al-Qummi’s Mafatih al-Jinan.
The ﬁrst part of the devotional acts of Ramadhan involves the common devotional acts that are
practiced throughout this month without distinction as to the day.
The second part involves the devotional acts that are dedicated to certain nights or days of the
month.

First Part: The Common Devotional Acts of Ramadhan
This part is further subdivided into four sections:
• Devotional Acts Common to the Nights and Days
• Devotional Acts Common to the Nights
• Devotional Acts Common to Early Dawn
• Devotional Acts Common to Daytime
Devotional Acts Common to the Nights and Days
Authors of books on supplications and devotional acts have mentioned a number of acts, some of which
are as follows:
Supplications after each obligatory prayer or at all times
Shaykh al-Qummi has cited three supplications to be said after the obligatory prayers and one
supplication to be recited at any time. This supplication is known as Du’a' al-Hajj.40
These four supplications comprise highly regarded contents, including implorations to gain divine
permission to perform the ritual Hajj Pilgrimage, to observe the Night of Qadr as it should be observed,
to be released from Hellﬁre, to gain Paradise, to have one’s sustenance expanded, and to concern
oneself with solving the problems of Muslims and achieving their interests.41 Shaykh al-Kulayni and
Shaykh al-Saduq, through a valid chain of authority, have mentioned another supplication with more
details.42
Recitation of the Holy Qur'an
It is highly recommended to recite, read, and ponder over the Holy Qur'an as much as possible during

the month of Ramadhan. According to some traditions, although it is recommended to read the whole
Qur'an once every month during other days and months, it is more highly recommended to read the
whole Qur'an once every three days in Ramadhan.43
Through a valid chain of authority, Shaykh al-Kulayni has stated that Imam Musa al-Kazim (‘a) deemed
recommended reading the Holy Qur'an entirely once or even more every day or night of Ramadhan.
Then, the Imam (‘a) mentioned a great reward for dedicating the reward of such entire recitation to the
Holy Prophet and Imams (‘a). One of these rewards is the dedicator will be included with their group on
the Day of Resurrection.44
Litanies
It is recommended to engage in repeating words of seeking forgiveness from Almighty Allah (istighfar),
glorifying Him (tasbih), praising Him (hamd), and professing that He is the One and Only God (tahlil) and
the Most Great (takbir). It is reported that when the month of Ramadhan begins, Imam Zayn al-’Abidin
(‘a) would utter no other words than words of tasbih, istighfar, and takbir.45
Prayers
The Holy Imams (‘a) prepared a course of supererogatory prayers for the nights and days of this month,
recommending offering them as much as possible.
Devotional Acts Common to the Nights of Ramadhan
Authors of books on supplications and devotional acts have mentioned a number of acts, some of which
are as follows:
Breaking the Fast
As fasting ritually extends from dawn to dusk, it should be broken immediately after that by eating and
drinking. It is however recommended to delay it after the performing of the obligatory sunset prayer. It is
also recommended to break the fast with a date or a sweet food.
While breaking the fast, it is recommended to say a litany or a supplication the most famous formula of
which is the following:
O Allah, For Your sake have I fasted, with Your sustenance have I broken my fast, and in You have I
trusted.
ﻠْﺖﻛﻚَ ﺗَﻮﻠَﻴﻋ وتﻚَ ا ﻓْﻄَﺮ رِزْﻗَﻠﻋ وﺖﻤ ﻟَﻚَ ﺻﻢاَﻟﻠﱠﻬ.
Upon eating the ﬁrst bite, it is recommended to say the following:

In the Name of Allah; the All-beneﬁcent, the All-merciful. O Liberal in forgiving: (please) forgive me.
 ﻟﺮ ٱﻏْﻔةﺮﻐْﻔ ٱﻟْﻤﻊاﺳﺎ و ﻳ.ﻴﻢﺣ ٱﻟﺮﻦﻤﺣ ٱﻟﺮﻪ ٱﻟﻢﺑِﺴ.
Such matters bring about a great reward, such as forgiveness and gaining the rewards of all those who
have fasted that day.
It is also recommended to recite Surah al-Qadr just before breaking the fast.46
Almsgiving
One of the highly recommended acts is to give alms during the nights of Ramadhan, and especially at
the time of breaking the fast. When such alms are the food with which the fast is ordinarily broken, no
matter how little the amount is, even if it is just a few dates or a drink of water, according to one’s
capacity, it brings about a great reward. He gains the reward of the deeds done by that fasting person
out of the power he has obtained from the food that he gave to him as alms, and winning the reward of
manumitting thirty slaves. In addition, the supplication of the almsgiver will be responded to.47
Recitation of the Holy Qur'an
On the nights of Ramadhan, it is highly recommended to recite certain chapters of the Holy Qur'an, such
as Surah al-Qadr one thousand times and Surah al-Dukhan (No. 44) one hundred times, when
possible.48
Supplications
The most important formula of supplication said on the nights of Ramadhan is Du’a' al-Iftitah, which is an
invocation of Allah’s blessings upon the Holy Prophet and his Household, a special supplication for the
Awaited Imam al-Mahdi (‘a), and statements that are regarded as highly spiritual which encourage a
person to engage in self-struggle.
Shaykh al-Qummi has also cited three other formulas of supplication for the nights of Ramadhan.49
Prayers
It is recommended to offer one thousand units of prayer that are distributed among the nights of
Ramadhan and called the Ramadhan supererogatory prayers. Although there is more than one formula
for the distribution of these units of prayer among the nights of Ramadhan, Shaykh al-Qummi, following
Shaykh al-Muﬁd, has chosen a certain formula and described it as the most familiar. This formula is as
follows:
On the ﬁrst twenty nights of Ramadhan, twenty units of this prayer should be offered each night with an

interval between each two units. To explain, eight units should be offered after the obligatory sunset
Prayer and the others after the obligatory early night prayer. The total is thus four hundred units and the
remainder is six hundred. These six hundred units should be offered on the three Nights of Qadr, which
are the nineteenth, the twenty-ﬁrst, and twenty-third of the month. Two hundred units should be offered
on each of these three Nights. Thus, one thousand units will be completed.
It is also recommended to offer a two-unit prayer each night, reciting Surah al-Fatihah once and
repeating Surah al-Tawhid three times. After completion of the prayer, the following litany may be said:
Glory be to Him Who watches over, never leaves anything undone nor is neglectful. Glory be to Him
Who is Merciful and never does a thing in haste. Glory be to Him Who is vigilant and never forgets one
thing over another. Glory be to Him Who is alert and steady, never engrossed with a thing so as to
overlook another.
ﻮﻠْﻬ ﻳ ﻻﻢاﺋ دﻮ ﻫﻦﺎنَ ﻣﺤﺒﻮ ﺳﻬﺴ ﻳ ﻻﻢ ﻗَﺎﺋﻮ ﻫﻦﺎنَ ﻣﺤﺒ ﺳﻞﺠﻌ ﻳ ﻻﻴﻢﺣ رﻮ ﻫﻦﺎنَ ﻣﺤﺒ ﺳﻐْﻔُﻞ ﻳﻴﻆٌ ﻻﻔ ﺣﻮ ﻫﻦﺎنَ ﻣﺤﺒﺳ.
After this litany, it is recommended to repeat the following statement seven times:
ﺮﺒ ا ﻛﻪٱﻟ وﻪ ٱﻟﻻ اﻟٰﻪ اﻻ وﻪﺪُ ﻟﻤٱﻟْﺤ وﻪﺎنَ ٱﻟﺤﺒﺳ.
All glory be to Allah, all praise be to Allah, there is no god save Allah, and Allah is the Greatest.
After that, it is recommended to say the following supplication once:
Glory be to You, Glory be to You, Glory be to You. O All-Great, forgive my grave sins.
ﻴﻢﻈ ٱﻟْﻌ ٱﻟﺬﱠﻧْﺐ ﻟﺮ ٱﻏْﻔﻴﻢﻈﺎ ﻋ ﻳ.َﺎﻧَﻚﺤﺒﺎﻧَﻚَ ﺳﺤﺒﺎﻧَﻚَ ﺳﺤﺒﺳ.
Then, it is recommended to invoke blessings upon the Holy Prophet and his Household ten times:
O Allah, (please do) send blessings upon Muhammad and upon his Household.
ﻪ آﻟَﻠﻋﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢاَﻟﻠﱠﻬ.
About this prayer, Shaykh al-Kaf’ami has mentioned that whoever offers it will have seventy thousand of
his sins forgiven by Almighty Allah.50

Devotional Acts Common to Early Dawn
Authors of books on supplications and devotional acts have mentioned a number of acts, some of which
are as follows:
Having the Early Dawn Meal (Suhur)
It is highly recommended to eat or drink something at early dawn, preferably ﬂour or dates. For this
meal, there are some etiquettes, one of which is to recite Surah al-Qadr.
Supplications and Whispered Prayers
Supplications and whispered prayers are the most important deeds of early dawn. The most signiﬁcant
and famous supplication is known as Du’a' al-Baha', which involves statements of gloriﬁcation of
Almighty Allah and imploring in the name of His attributes. About this supplication, which is reported from
Imam al-Ridha (‘a) to be ascribed to his grandfather Imam al-Baqir (‘a), it is reported that it contributes
to granting one’s requests.
In addition, there is the most magniﬁcent supplication that is reported by Abu-Hamzah al-Thumali
carrying his name.
Abu-Hamzah al-Thumali has reported that Imam ‘Ali ibn Husayn Zayn al-’Abidin (‘a) used to pray the
whole night throughout Ramadhan. During the last hour of night, he used to say the following
supplication:
O Allah, do not discipline me by means of Your punishment and do not subject me to Your planned
strategy…
َﻚﻴﻠَﺘ ﺣ ﻓِ ﺑﺮ ﺗَﻤﻻﻚَ وﺘﻘُﻮ ﺑ ﺑِﻌﻨِﺑد ﺗُﻮ ﻻِﻟٰﻬ…ا
Very long, eloquent, reﬁned in style and composition, this supplication holds highly considerable
contents and a variety of diction. It plays a vital role in spiritual education, evolution and perfection, and
reinforces one’s relationship with Allah. It also teaches one how to talk to Him conﬁdentially and how to
praise and glorify Him.
Furthermore, this supplication presents the Ahl al-Bayt (‘a) and conﬁrms their matchless knowledge,
leadership, and vital role in the lives of Muslims. It also demonstrates their course in building a virtuous
community and their supreme goals, one of which is to create a morally and spiritually perfected group in
society.
In addition to these two supplications, there are others to be said at early dawn and can be found in
Mafatih al-Jinan.51

Devotional Acts Common to Daytime
Authors of books on supplications and devotional acts have mentioned a number of acts, some of which
are as follows:
Supplication
A set of texts and supplicatory formulas have been reported to be said during the daytime of Ramadhan.
The most important of these is the supplication that begins with the following statement:
ِﻗَﺎنٱﻟﻔُﺮﺪَﱝ و ٱﻟْﻬﻦِﻨَﺎتٍ ﻣﻴﺑﻠﻨﱠﺎسِ و ﻟﺪَىآنَ ﻫ اﻟﻘُﺮﻴﻪ ﻓﻟْﺖﺎنَ ٱﻟﱠﺬِي اَﻧْﺰﻀﻣ رﺮﺬَا ﺷَﻬ ﻫﻢ…اَﻟﻠﱠﻬ
O Allah, this is the month of Ramadhan in which You revealed the Qur'an, guidance for humankind and
clear proofs of true guidance and distinction (between the right and the wrong)…
This supplication has been reported by Shaykh al-Tusi, in Misbah al-Mutahajjid, and Sayyid Ibn Tawus,
in Iqbal al-A’mal.52
There is also another supplication the ﬁrst statements of which are similar to the statements of the
previously mentioned supplication of Du’a' al-Baha'. However, this supplication then moves to invoke
blessings upon the Holy Prophet, his Household, the prophets, and the angels. It then presents
statements of praying for and praising the Holy Prophet (S).53
Litanies and Doxologies
Litanies, statements of gloriﬁcation enumerating the attributes of Almighty Allah are to be said on every
day of Ramadhan. In this regard, a ten-passage litany explaining the hearing, sight, creation,
knowledge, and kingdom of Almighty Allah, as well as many other similar matters, is to be repeated
every day in Ramadhan.54
Invocations of Blessings
Shaykh al-Tusi and Sayyid Ibn Tawus have cited a wonderful piece invoking Almighty Allah’s blessings
upon the Holy Prophet and his Household, as well as praising and commending them, to be said every
day in Ramadhan. This invocation begins with the following statement:
{َﻚﺪَﻳﻌﺳِ وبﺎ رﻚَ ﻳﻴ{ ﻟَﺒ.ًﻴﻤﺎﻠﻮٱ ﺗَﺴﻤّﻠﺳ وﻪﻠَﻴﻠﱡﻮٱ ﻋﻨُﻮٱ ﺻ آﻣﺎ ٱﻟﱠﺬِﻳﻦﻬﺎ اَﻳ ﻳِ ٱﻟﻨﱠﺒَﻠﻠﱡﻮنَ ﻋﺼ ﻳﺘَﻪﺋﻼﻣ وﻪنﱠ ٱﻟا
َﺎﻧَﻚﺤﺒﺳ…و
“Verily, Allah and His angels send blessings upon the Prophet, O you who believe, call for Divine
blessings on him and salute him with a becoming salutation.” Here I am at Your service, my Lord! Doing

that which pleases You, and glory be to You…55

Second Part: Devotional Acts Dedicated to Certain Nights and Days
This part can be subdivided into the following sections:
The Devotional Acts of Welcoming the month of Ramadhan
The Devotional Acts of the Bright Nights
The Devotional Acts on the Nights of Qadr
The Devotional Acts on the Last Ten Nights
The Devotional Acts on Certain Days of Ramadhan
Devotional Acts on the First Night and Day
Islam and the Ahl al-Bayt (‘a) have devoted special attention to the ﬁrst night and day of Ramadhan and
conﬁrmed a number of matters to be done on this night and day, the most important of which are the
following:
Watching the New Moon
Authoritative traditions narrate that the Holy Prophet (S) and his Household (‘a) used to watch for and
welcome the new moon of the month—a procedure that has become one of the highly regarded
recommendable acts.56 In this respect, many supplicatory formulas reported from the Holy Prophet (S)
and the Holy Imams (‘a) have been mentioned for this procedure. However, the forty-third supplication
of al-Sahifah al-Sajjadiyyah may be presented as the most magniﬁcent formula in this respect.57
Ritual Bathing
On the ﬁrst night of Ramadhan, it is recommended to perform the ritual bath and ceremonially purify
oneself by immersing oneself in a ﬂowing river or pouring thirty handfuls of water on the head.
Visiting Imam Husayn (‘a)
It is also highly recommended to perform visitation of Imam Husayn (‘a) this night from close (at his holy
shrine) or by reading his ziyarah from afar.
Supererogatory Prayers
The supererogatory prayers of Ramadhan should be started this night. Another two-unit prayer, in each
unit of which Surah al-Fatihah and Surah al-An’am (No. 6) are recited may be offered. Upon
accomplishment, it is recommended to beseech Almighty Allah’s protection against fears and ailments.

Supplications
Many supplicatory formulas have been reported to be read on the ﬁrst night of Ramadhan. One of these
is the supplication reported by Ibn Tawus from Imam al-Jawad (‘a). This supplication begins with the
following statement:
 ﻗَﺪِﻳﺮءَ ﺷﻞ ﻛَﻠ ﻋﻮﻫ وﻚُ ٱﻟﺘﱠﺪْﺑِﻴﺮﻠﻤ ﻳﻦﺎ ﻣ ﻳﻢاﻟﻠﱠﻬ.
O Allah, O He Who controls the management of all affairs, and has power over all things!
The two Du’a' al-Jawshan al-Kabir and Du’a' al-Hajj supplications are also reported to be read on this
night.
All the previous devotional acts for the ﬁrst night of Ramadhan are also performed on the ﬁrst day of
Ramadhan, although with some different formulas for prayers and supplications, except watching for the
new moon and visiting Imam Husayn (‘a).
‘Allamah al-Majlisi states that Shaykh al-Kulayni, Shaykh al-Tusi, and others have reported through a
valid chain of authority that Imam al-Kazim (‘a) used to say a special supplication on the ﬁrst of
Ramadhan. This supplication begins with the following statement:
ءَ ﺷﻞ ﻛﺖﻌﺳ وﻚَ ٱﻟﱠﺘﺘﻤﺣﺑِﺮ وءَ ﺷﻞ ﻛانَ ﻟَﻪﻚَ ٱﻟﱠﺬِي دﻤﻠُﻚَ ﺑِﭑﺳﯩ اَﺳّﻧ اﻢ…اﻟﻠﱠﻬ
O Allah I beseech You, in the name of Your name before which everything kneels down and in the name
of Your mercy which encompasses everything…58
Devotional Acts on the Bright Nights of Ramadhan
A special prayer, mentioned within the devotional acts of Rajab, is common to the bright (i.e. moonlit)
nights of the three months. Therefore, the ﬁfteenth night of Ramadhan is included.
In addition, it is recommended to perform the ritual bath and offer other prayers on the bright nights of
Ramadhan. However, the ﬁfteenth night is distinguished by visiting Imam Husayn (‘a) and offering some
prayers. One of these prayers is a ten-unit one, offered at the tomb of Imam Husayn (‘a) after the
obligatory early night prayer. This prayer is, of course, different from the eight-unit night prayer. Another
prayer to be offered this night is a hundred-unit prayer, in each unit of which Surah al-Fatihah is recited
once and Surah al-Tawhid ten times.59

Rites of the Nights of Qadr
In the previous discussion of the particular days and nights of the year, we mentioned both the common

and the private rites of the three Nights of Qadr. We also pointed out the signiﬁcance of the Night of
Qadr.
Devotional Acts of the Last Ten Nights of Ramadhan
The last ten nights of Ramadhan enjoy such a special signiﬁcance that the Holy Prophet (S) used to roll
up his bed and prepare himself for worship on these nights. To devote one’s efforts to devotional acts on
these ten nights denotes an acceleration of the devotional movement of Ramadhan, especially when we
take into consideration the fact that the Night of Qadr is one of these ten nights.
Some devotional acts and special supplications are devoted to these nights. For each night, a special
supplication has been reported in addition to other supplications that are common to the ten nights. One
of these is the supplication that begins with the following statement:
ُآن ٱﻟْﻘُﺮﻴﻪ ﻓﺎنَ ٱﻟﱠﺬِي اُﻧﺰِلﻀﻣ رﺮ ”ﺷَﻬ:ِلﻨْﺰﺘَﺎﺑِﻚَ ٱﻟْﻤ ﻛ ﻓﻧﱠﻚَ ﻗُﻠْﺖ اﻢ…“اَﻟﻠّﻬ
O Allah, You have said in Your revealed Book: “The month of Ramadhan in which the Qur'an was
revealed…”
On the twenty-seventh night, it is recommended to take the ritual bath and to repeat the following
supplication throughout the night:
ِﻠُﻮلِ ٱﻟْﻔَﻮت ﺣﻞتِ ﻗَﺒﻮﻠْﻤ ﻟﻌﺪَادﺘﺳٱﻻارِ ٱﻟْﺨُﻠُﻮدِ و دَﻟﺔَ اﻧَﺎﺑٱﻻورِ وارِ ٱﻟْﻐُﺮ دﻦ ﻋﺎﻓ ٱﻟﺘﱠﺠزُﻗْﻨ ٱرﻢاﻟﻠﱠﻬ.
O Allah, (please) provide me with alienation from the abode of delusion, turning to the abode of eternity,
and readiness for death before it is too late.
On the last day and night of Ramadhan, some special devotional acts, bidding this month farewell, have
been reported:
• Performing the ritual bath on the last night
• Visiting Imam Husayn (‘a)
• Reciting Surahs al-An’am (No. 6), al-Kahf (No. 18), and Yasin (No. 36)
• Repeating the forgiveness-seeking prayer one hundred times
• Saying a number of supplications, the most favorable being the forty-ﬁfth supplication of al-Sahifah
al-Sajjadiyyah and the following one reported from Imam al-Sadiq (‘a):

 ﻟتﻗَﺪْ ﻏَﻔَﺮ وﻻ اﻠَﺔ ٱﻟﻠﱠﻴﺬِه ﻫﺮ ﻓَﺠﻄْﻠُﻊﻮذُ ﺑِﻚَ اَنْ ﻳاَﻋﺎنَ وﻀﻣﺮِ رﺸَﻬ ﻟﺎﻣﻴﺪِ ﻣﻦ ﺻﻬ ٱﻟْﻌﺮ آﺧﻠْﻪﻌ ﺗَﺠ ﻻﻢاﻟﻠﱠﻬ.
O Allah, (please) do not determine my observance of fasting in this month of Ramadhan to be the last of
my observances of fasting. I seek Your protection against this day dawning before You forgive me.
This supplication contributes to having one’s sins forgiven.
Particular Acts of Days and Nights
Quoting ‘Allamah al-Majlisi in Zad al-Ma’ad, Shaykh al-Qummi has mentioned special prayers to be
offered on each night of Ramadhan and special supplications to be said on each day in Mafatih alJinan.60
This vast and diverse devotional course intends to make man attain self-perfection and serve Almighty
Allah on earth and be qualiﬁed and prepared for the crucial decisions that are made about this
community on the Night of Qadr. The night of ‘«d al-Fitr is the night of the fulﬁllment of promised
rewards.

Hajj and the First Ten Days of Dhu’l-Hijjah
Hajj is one of the most important devotional acts of Islam. According to some traditions, it follows the
ritual prayer with regard to its signiﬁcance and favorability in the list of the Islamic devotional acts.
Moreover, Hajj has been described as one of the two jihads (i.e. holy struggle).
In this respect, Shaykh al-Kulayni has reported through a valid chain of authority that ‘Abdullah ibn
Yahya al-Kahili heard Imam al-Sadiq (‘a) quoting the Holy Prophet (S) as saying:
ﻔَﺎءﻌ اﻟﻀﺎد ﺟِﻬﻮ ﻫ،ﻦﻳﺎدﺪُ اﻟْﺠِﻬﺣ اﻮﻫ.
Hajj is one of the two jihads. It is the jihad of the weak.
Commenting on this saying, Imam al-Sadiq (‘a) says:
ﺞ ﺣﻢَﻠ ﻗَﺒةﻼ اﻟﺼ ﻓﺲﻟَﻴةٌ وﻼﻨَﺎ ﺻﻬ ﻫﺞ اﻟْﺤﻓ و،َةﻼ اﻟﺼﻻ اﺞ اﻟْﺤﻦ ﻣﻞﻓْﻀ اءَ ﺷﺲ ﻟَﻴﻧﱠﻪﺎ اﻣ ا.ﻔَﺎءﻌ اﻟﻀﻦﻧَﺤو.
We are the weak. Verily, there is nothing better than Hajj except the ritual prayer; however, there is
prayer in the Hajj but there is no Hajj in the prayer.61
Hajj is also the support of the religion and the foundation of its existence. It is thus reported:

ُﺔﺒﻌْﺖِ اﻟﺎ ﻗَﺎﻣﻤﺎً ﻣ ﻗَﺎﺋ اﻟﺪِّﻳﻦالﺰ ﻳﻻ.
This religion is kept existent as long as the Ka’bah is still standing.62
The Hajj has a historical root that extends to the time before the existence of Adam (‘a) on earth
although the divine call to perform Hajj as an obligatory duty upon all people actually began at the time
of Prophet Abraham (‘a).
In this regard, Shaykh al-Kulayni, through a valid chain of authority, has reported Imam al-Sadiq (‘a) as
saying:
َﻟْﻔ ﺑِﺎﻪﺠنْ ﺗَﺤ اﻞ ﻗَﺒﺖﻴﺬَا اﻟْﺒﻨَﺎ ﻫﺠﺠﻧﱠﺎ ﻗَﺪْ ﺣﺎ اﻣ ا.َﻚﺠ ﺣﺮ ﺑ،مﺎ آد ﻳ:ﺔُ ﻓَﻘَﺎﻟَﺖﺋﻼ اﻟْﻤ ﺗَﻠَﻘﱠﺘْﻪَﻨ ﻣﻦ ﻣم آدﻓَﺎضﺎ اﻟَﻤ
ﺎمﻋ.
When Adam (‘a) returned from Mina (as a ritual practice), he was received by the angels who said to
him, “Make lawful your Hajj, for we have been going on Hajj to this house two thousand years before
you.”63
Through another valid chain of authority, Shaykh al-Kulayni has reported Imam al-Sadiq (‘a) as saying:
ى ﻧَﺎد ﻓَﻠَﻮ.ﺞ اﻟْﺤﻠُﻢ ﻫ:ى ﻧَﺎد ﺛُﻢﻦﻛ رَﻠ ﻋﻴﻢاﻫﺮﺑﺪَ ا ﻗَﻌ،ه ﺑِﻨَﺎوﺗَﻢﺖِ وﻴ اﻟْﺒ ﺑِﺒِﻨَﺎءمﻼﺎ اﻟﺴﻬِﻤﻠَﻴ ﻋﻴﻞﺎﻋﻤﺳا وﻴﻢاﻫﺮﺑ اﺮﻣﺎ اﻟَﻤ
:ِﺎلِﺟبِ اﻟﺮﻼﺻ ا ﻓ اﻟﻨﱠﺎس ﻓَﻠَﺒ.ﺞ اﻟْﺤﻠُﻢ ﻫ:ى ﻧَﺎدﻨﱠﻪَﻟ و،ًﺨْﻠُﻮﻗﺎﺎً ﻣﻴﻧْﺴﺬٍ اﺌﻣﻮﺎنَ ﻳ ﻛﻦ ﻣﻻ اﺞﺤ ﻳ ﻟَﻢﺞ اﻟْﺤَﻟﻮا اﻠُﻤﻫ
ﺜَﺮﻛ ا ﻟَﺒﻦﻣ و،ًﺴﺎ ﺧَﻤﺞﺴﺎً ﻳِﺤ ﺧَﻤ ﻟَﺒﻦﻣ و،ًﺸْﺮا ﻋﺞﺤﺸْﺮاً ﻳ ﻋ ﻟَﺒﻦ ﻓَﻤ.ﻪ اﻟاﻋﻚَ دﻴ ﻟَﺒ.ﻞﺟ وﺰ ﻋﻪ اﻟاﻋﻚَ دﻴﻟَﺒ
ﺞﺤ ﻳِ ﻟَﻢﻠَﺐ ﻳ ﻟَﻢﻦﻣ و،ًﺪااﺣ وﺞﺪاً ﺣاﺣ و ﻟَﺒﻦﻣ و،َﻚﺪَدِ ذَﻟﻚَ ﻓَﺒِﻌ ذَﻟﻦﻣ.
When the construction of the House was completed by Abraham (‘a) and Ishmael (‘a) by the command
of Almighty Allah, Abraham (‘a) sat in a corner and called out, “Come you all to the Hajj.” If he had called
out, “Come to the Hajj,” none would have come except the human beings of that time, but when his call
was, “Come you all to the Hajj,” all people even the unborn in the loins of their fathers responded to him,
saying, “We do respond to the caller of Allah. We do respond to the caller of Allah…” Thus, those who
repeated this statement of response ten times will go on Hajj ten times. Those who repeated it ﬁve times
will go on Hajj ﬁve times and so every one will go on Hajj as many times as he repeated this statement.
Likewise, he who repeated it once only will go on Hajj once only and who had not responded will not go
on Hajj at all.64
Performing the Hajj Pilgrimage is obligatory only once upon any adult who possesses the expenditure of
the Hajj journey along with an amount sufﬁcient to provide livelihood to one’s dependents, and that such
a journey will not cause disorder in one’s livelihood or personal conditions. At the same time, it is highly
recommended to go on Hajj as many times as possible—an act that is preferred to many other

devotional acts.65
It is also impermissible to suspend the Hajj or to leave the Holy Ka’bah unvisited. In this regard, it is
obligatory upon the supreme religious authority to force people to perform this religious duty and fund
their journeys if they cannot ﬁnd money to do so.
Detailed guidance on the performance of this duty is available in books on the practical laws of Hajj,
known as manasik al-Hajj (Rites of the Hajj).
Categories of the Ritual Hajj
To a great extent, all Muslims unanimously agree upon classifying the ritual Hajj into three categories
and upon the basic details of each category. This is of course one of the divine blessings with which
Muslims are endued and one of the matters that expresses their unity.
The categories of Hajj are thus three:
1. Hajj al-Tamattu’: The most signiﬁcant and preferred category of Hajj, Hajj al-Tamattu’ is obligatory
upon every adult person (old enough to carry out religious duties) who is capable of carrying out this
duty and whose place of dwelling is more than ninety kilometers away from the city of Makkah. Referring
to such people, the Holy Qur'an says:
196)امﺮﺠِﺪِ اﻟْﺤﺴﺮِي اﻟْﻤﺎﺿ ﺣﻠُﻪﻫ اﻦ ﻳ ﻟَﻢﻦﻤﻚَ ﻟ)ذَﻟ
This is for him whose family is not present in the Sacred Mosque. (2:196)
In the Muslim jurisprudential terminology, they are called ahl al-afaq (People of the Horizons).
2. Hajj al-Ifrad: This category of Hajj is obligatory upon those who live near Makkah and are present in
the Sacred Mosque. In it the performer (of Hajj) is required to enter into the state of Ihram (i.e. put on
two ceremonially white pieces of cloth and pledge to abandon the forbidden acts that violate one’s Hajj
or ‘Umrah). They start either from the Miqat (the starting points for Hajj) or from their houses and then
perform a single ‘Umrah (i.e. minor Hajj) only. This category of Hajj is different from the earlier in the
point that it does not require offering a sacriﬁce to the Holy Ka’bah or slaughtering an animal.
Additionally, entering into the state of Ihram for this category of Hajj is different from the earlier category.
3. Hajj al-Qiran: This category of Hajj is similar to the abovementioned one with one difference. The
pilgrim is required to mark the offering that he must offer to the Holy Ka’bah from the ﬁrst moment of
entering the state of Ihram until he slaughters it at Mina on the Day of ‘«d al-Adhha.

Rites of Hajj al-Tamattu’
In brief, in Hajj al-Tamattu’ a pilgrim enters the state of Ihram to perform the ‘Umrat al-Tamattu’66 from
one of the ﬁve places known as Mawaqit (sing. Miqat) and which had been marked out by the Holy
Prophet (S) for the people of the remote horizons as follows:
(1) Masjid al-Shajarah, which is also called Dhul-Halifah or Abyar ‘Ali: the starting point (i.e. Miqat) from
which the people of Madinah and those who pass by it start their ritual Hajj.
(2) Al-Juhafah: the starting point from which the people of Sham (currently Syria, Jordan, Lebanon, and
Palestine) and those passing by it start their Hajj.
(3) Wadi-’Aqiq: the starting point from which the people of Iraq and those passing by it start their Hajj.
(4) Qarn al-Manazil: the starting point from which the people of al-Ta'if (a city in western Saudi Arabia,
in al-Hijaz Province) and those passing by it start their Hajj.
(5) Yalamlam: the starting point from which the people of the Yemen and those passing by it start their
Hajj.
Entering into the state of Ihram means to take off one’s ordinary clothes and put on two unstitched
pieces of cloth worn as shirt and apron. Then, the pilgrim utters the statement of Talbiyah (i.e.
responding to the call of Hajj), which is in the following form:
َ ﺷَﺮِﻳﻚَ ﻟَﻚ ﻻ.َﻠْﻚﺔَ ﻟﻚَ واﻟْﻤﻤﻌّاﻟﻨﻤﺪَ و إنﱠ اﻟْﺤ.َﻚﻴ ﺷَﺮِﻳﻚَ ﻟَﻚَ ﻟَﺒﻚَ ﻻﻴ ﻟَﺒ.َﻚﻴ ﻟَﺒﻢﻚَ اﻟﻠﱠﻬﻴﻟَﺒ.
Here I am responding to You, O Allah, here I am. Here I am, You have no partner, here I am. Surely,
praise, grace, and kingship are Yours. You have no partner.
A pilgrim must also abstain from a set of matters some of which are inherently forbidden while others are
not, such as touching women, using perfume, wearing clothes other than the two pieces of Ihram,
covering the head with anything, engaging in disputes, hunting, and others.
A pilgrim must then present himself in Makkah to circumambulate the Holy Ka’bah seven times,
beginning and ending at the corner on which the Black Stone is placed. Then, he must offer the two-unit
prayer of circumambulation at the place known as the Station of Abraham (‘a) (Maqam Ibrahim).
Afterwards, he must go to al-Safa to begin performing the rite of Sa’y67 from al-Safa to al-Marwah, two
small hillocks between which a pilgrim must run slowly seven times; four times from al-Safa to alMarwah and three times the other way so as to end up at al-Marwah.
The next rite is to have his hair cut short and his nails trimmed.

Immediately after performing this rite, a pilgrim may release himself from the state of Ihram and return to
his normal state. However, he must wait for the time of Hajj to begin. Once it begins, he is required to
enter into a new state of Ihram for the Hajj from the holy city of Makkah on the eighth of Dhu’l-Hijjah. On
this day, he must leave for Mount ‘Arafat and stay there from midday to the sunset of the ninth of Dhu’lHijjah. This rite is known as halting at ‘Arafat.
After sunset, he must come down this mountain and move towards the Holy Monument (i.e. al-Mash’ar
al-Haram) where he must stay until sunrise.
On the tenth of Dhu’l-Hijjah, he must come to Mina to perform the rite of stoning the ‘Aqabah statue
(jamarat al-’aqabah) with seven small pebbles that he must gather from the Holy Precinct of Makkah
and the Holy Monument. He must then sacriﬁce an animal offering, which must be a sheep, a cow, or a
camel, and then shave or have the hair of his head cut short. Only then, can he release himself from the
state of Ihram and do all the legal things that have been made forbidden to him as long as he was in the
state of Ihram, except touching women and using perfumes.
He must then come to the Holy House again, circumambulate it seven times, offer a two-unit prayer at
the Station of Abraham (‘a), and run seven times between al-Safa and al-Marwah. Only then can he
use perfume.
In order to have intimacy made lawful for him, he must perform another seven-round circumambulation,
known in the jurisprudential terminology of the Ahl al-Bayt (‘a) School as Tawaf al-Nisa' and in the
terminology of the other Muslim schools as Tawaf al-Wada’ (Farewell Circumambulation).
On the eleventh and twelfth nights of Dhu’l-Hijjah, a pilgrim is required to spend half of the night (either
from nightfall to midnight, or from midnight to its last hour, at least) at Mina, although it is recommended,
and even obligatory under certain circumstances, to spend the thirteenth night there, too.
On the eleventh and twelfth days, and even the thirteenth day for those who spent the last night at Mina,
a pilgrim must stone the three statues (known as al-jamarah al-sughra, al-jamarah al-wusta, and
jamarat al-’Aqabah) with seven pebbles each.
This is a summary of the method and obligatory rites of Hajj al-Tamattu’ according to the jurisprudence
of the Ahl al-Bayt (‘a), although there are further details, manners, recommended acts, and even duties
to which a pilgrim may be exposed while performing this category of Hajj. However, there is no space to
mention all these in this book.
This method is largely followed by the other Muslim sects with the exception of a very few details,
options, and advancing or delaying in the performance of certain rites and in the rulings appertaining to
certain acts of a pilgrim.

Distinctive Features of Hajj
Under this title, we can refer to three features by which the worship of Hajj is distinguished from the
other devotional acts.
First: Hajj comprises several sorts of devotional acts, such as prayer, fasting, jihad, and almsgiving. The
ritual circumambulation of the Holy House is a sort of prayer, in addition to the ritual prayer that follows
each practice of circumambulation, known as Salat al-Tawaf (Circumambulation Prayer). Entering into
the state of Ihram, which imposes abstaining from certain good things and desires, is a sort of fasting.
Sacriﬁcing and offering an animal to the Holy Ka’bah is a sort of almsgiving.
The hardships undergone by a performer of Hajj, such as the hardship of taking long journeys to Makkah
and the exhaustive efforts that come from carrying out the rituals of the Hajj, are a sort of jihad. Besides,
the ritual Hajj involves other devotional acts, such as halting at a mountain, stoning the three statutes,
that represent Satan, with pebbles, and having one’s hair cut short or shaved. All these devotional acts
are distinctive, unlike all other acts of worship.
Second: Hajj is a large collective practice and Muslims of various social classes and from every remote
path gather on certain days to perform this religious duty collectively and respond to the divine call of
Prophet Abraham (‘a). They all move on the same highland and in a uniﬁed form to express the actual
equality of all human beings and practically achieve the perfect unity of the Muslim nation.
Third: The purpose behind the practice of this worship is wide-ranging at both the individual and
collective level and in various aspects, including the material, spiritual, social, political, economic,
educational, and moral.
Although explanation of this point requires elaborative discourse, it seems possible to explain it by citing
some traditions of the Ahl al-Bayt (‘a) that deal with some of the spiritual and material aspects and the
holy purpose of this worship.
Imam ‘Ali (‘a) is reported to have said:
ﺎﻧَﻪﺤﺒ ﺳﻠَﻪﻌ ﺟ.ﺎمﻤ اﻟﺤ ۇﻟُﻮهﻪﻟَﻴﻮنَ اﻟَﻬﻳﺎ و،ﺎمﻧْﻌ اﻻود ۇروﻧَﻪﺮِد ﻳ،َﻧَﺎمﻼﻠَﺔً ﻟﺒ ﻗﻠَﻪﻌ اﻟﱠﺬِي ﺟ،امﺮ اﻟﺤﻪﺘﻴ ﺑﺞ ﺣﻢﻠَﻴ ﻋضﻓَﺮ
ﻗَﻔُﻮاو و،ﻪﺘﻤﻠﺪﱠﻗُﻮا ﻛﺻ و،ﺗَﻪﻮﻋ دﻪﻟَﻴﻮا اﺎﺑﺟﺎﻋﺎً اﻤ ﺳﻪ ﺧَﻠْﻘﻦ ﻣاﺧْﺘَﺎر و،ﻪﺗﺰﻌ ﻟﻬِﻢﺎﻧذْﻋا و،ﻪﺘﻈَﻤﻌ ﻟﻬﻢﻌاﺿﺘَﻮﺔً ﻟﻣﻼﻋ
.ﻪﺗﺮﻐْﻔﺪَ ﻣﻋﻮ ﻣﻨْﺪَهونَ ﻋرﺎدﺘَﺒﻳ و،ﻪﺗﺎدﺒﺮِ ﻋﺘْﺠ ﻣ ﻓﺎحﺑرﺮِزُونَ اﻻﺤ ﻳ،ﻪﺷﺮ ﺑِﻌﻴﻦﻴﻔﻄ اﻟﻤﻪﺘﺋﻼﻮا ﺑﻤﻬﺗَﺸَﺒ و،ﻪﺎﺋﻧْﺒِﻴ اﻒاﻗﻮﻣ
ﻪﻟ و:ﺎﻧَﻪﺤﺒ ﺳ ﻓَﻘَﺎل،ﺗَﻪ وِﻓَﺎدﻢﻠَﻴ ﻋﺘَﺐﻛ و،ﻘﱠﻪ ﺣﺐﺟوا و،ﻪﺠ ﺣض ﻓَﺮ،ًﻣﺎﺮ ﺣﺬِﻳﻦﺎﺋﻠْﻌﻟ و،ًﻠَﻤﺎ ﻋﻼمﺳﻼ ﻟﺎﻧَﻪﺤﺒ ﺳﻠَﻪﻌﺟ
97) ﻴﻦﺎﻟَﻤ اﻟْﻌﻦ ﻋ ﻏَﻨﻪنﱠ اﻟ ﻓَﺎﻔَﺮ ﻛﻦﻣ وًﺒِﻴ ﺳﻪﻟَﻴﺘَﻄَﺎعَ ا اﺳﻦﺖِ ﻣﻴ اﻟْﺒﺞ اﻟﻨﱠﺎسِ ﺣَﻠ)ﻋ
Allah has made obligatory upon you the pilgrimage (Hajj) to His sacred House, which is the turning point
for the people who go to it as beasts or pigeons go towards spring water. Allah, the Gloriﬁed, made it a
sign of their supplication before His Greatness and their acknowledgment of His Dignity. He selected

from among His creation those who upon listening to His call responded to it and testiﬁed to His word.
They stood in the position of His Prophets and resembled His angels who surround the Divine Throne
securing all the beneﬁts of performing His worship and hastening towards His promised forgiveness.
Allah the Gloriﬁed made it (His sacred House) an emblem for Islam and an object of respect for those
who turn to it. He made obligatory its pilgrimage and claim on you, holding you responsible to discharge
it.
Thus, Allah the Gloriﬁed said, “And (purely) for Allah, is incumbent upon mankind, the pilgrimage
to the House, for those who can afford to journey thither. And whoever denies, then verily, Allah
is Self-sufﬁciently independent of the worlds. (3:97)”68
Within the famous tradition that al-Fadhl ibn Shadhan has reported from Imam al-Ridha (‘a) with regard
to the logic for the religious duties, Imam al-Ridha (‘a) has said:
…ًﺒﺎﺪُ ﺗَﺎﺋﺒ اﻟْﻌفﺎ اﻗْﺘَﺮ ﻣﻞ ﻛﻦ ﻣوجاﻟْﺨُﺮ وةﺎدِﻳﻃَﻠَﺐِ اﻟﺰ وﻞﺟ وﺰ ﻋﻪ اﻟَﻟ اة اﻟْﻮِﻓَﺎدﻠﱠﺔﻌ ﻟﻴﻞ؟ ﻗﺞ ﺑِﺎﻟْﺤﺮﻣ اﻢ ﻓَﻠنْ ﻗَﺎلﻓَﺎ
ِﻈْﺮﺣﻟَﺪِ واﻟْﻮ وﻞﻫ اﻻﻦﻐَﺎلِ ﻋاﻻﺷْﺘﺪَانِ وﺑﺐِ اﻻﺗَﻌالِ وﻮﻣ اﻻاجﺧْﺮ اﻦ ﻣﻴﻪﺎ ﻓﻊ ﻣ ﻣﺘَﻘْﺒِﻞﺴﺎ ﻳﻤﻔﺎً ﻟﻧﺘَﺎﺴ ﻣﻀﺎ ﻣﻤﻣ
َﻚ ذَﻟﺎ ﻓ ﻣﻊ ﻣاﻟﺘﱠﺬَﻟﱡﻞ وﺎﻧَﺔﺘاﻻﺳ وﻮع اﻟْﺨُﻀﻊﻤﺎً ﻣاﺋ دﻪﻠَﻴﻚَ ﻋدِ ﺛَﺎﺑِﺘﺎً ذَﻟﺮاﻟْﺒِ وﺮ اﻟْﺤﺼﺎً ﻓ اﻟﻠﱠﺬﱠاتِ ﺷَﺎﺧﻦﻧْﻔُﺲِ ﻋاﻻ
ٍ ﺗَﺎﺟِﺮﻦﻴ ﺑﻦ ﻣﺞﺤ ﻻ ﻳﻦﻤﻣ وﺞﺤ ﻳﻦﻤﺮِ ﻣﺤاﻟْﺒِ وﺮ اﻟْﺒ ﻓﻦﻣﺎ وﺑِﻬﻏَﺮضِ ورقِ اﻻ ﺷَﺮ ﻓﻊﻨَﺎﻓ اﻟْﻤﻦ ﻣ اﻟْﺨَﻠْﻖﻴﻊﻤﺠﻟ
ﻢ ﻟَﻬﻦﻤ اﻟْﻤﻊاﺿﻮ اﻟْﻤافِ ﻓﻃْﺮ اﻻﻞﻫ اﺞاﺋﻮ ﺣﺎءﻗَﻀﻴﺮٍ وﻓَﻘﺎرٍ وﻣ وﻴﻦﺴﻣﺐٍ وﺎﺳﻛﺸْﺘَﺮٍ وﻣ وﻊﺎﺋﺑﺐٍ وﺎﻟﺟو
:ﻞﺟ وﺰ ﻋﻪ اﻟﺎ ﻗَﺎلﻤ ﻛﺔﻴﻧَﺎﺣ وﻘْﻊ ﺻﻞ ﻛَﻟ امﻼ اﻟﺴﻬِﻢﻠَﻴ ﻋﺔﻤﺋﺎرِ اﻻﺧْﺒ اﻧَﻘْﻞ و اﻟﺘﱠﻔَﻘﱡﻪﻦ ﻣﻴﻪﺎ ﻓ ﻣﻊﺎ ﻣﻴﻬَﻤﺎعُ ﻓﺘاﻻﺟ
ﻮاﻌﺟذَا ر اﻢﻬﻣوا ﻗَﻮﻨْﺬِرﻴﻟ و اﻟﺪِّﻳﻦﻮا ﻓﺘَﻔَﻘﱠﻬﻴﻔَﺔٌ ﻟ ﻃَﺎﺋﻢﻨْﻬ ﻣﻗَﺔﺮ ﻓﻞ ﻛﻦ ﻣ ﻧَﻔَﺮﺎﻓﱠﺔً ﻓَﻠَﻮوا ﻛﺮﻨْﻔﻴﻨُﻮنَ ﻟﻣﻮﺎنَ اﻟْﻤﺎ ﻛﻣ"و
ﺾاﺋ اﻟْﻔَﺮﻊﺿ وﻞﺟ وﺰ ﻋﻪنﱠ اﻟ ﻻ،ﻴﻞ ﻗ.َﻚ ذَﻟﻦ ﻣﺜَﺮﻛ ﻻ اﺪَةاﺣ وﺔﺠوا ﺑِﺤﺮﻣ اﻢ ﻓَﻠنْ ﻗَﺎل( ﻓَﺎ122) "َونﺬَرﺤ ﻳﻢﻠﱠﻬ ﻟَﻌﻬِﻢﻟَﻴا
ﺮﺎﺋﻚَ ﺳﺬَﻟﻛ وﻴﻒﻌاﻟﻀ و اﻟْﻘَﻮِي ﻟَﻪﻊﺴﻴ ﺷَﺎةً ﻟﻨﻌ( ﻳ28) "ﻢ ﻟَﻬﻊﻨَﺎﻓﺪُوا ﻣﺸْﻬﻴ "ﻟ:ﻞﺟ وﺰ ﻋﺎ ﻗَﺎلﻤةً ﻛ ﻗُﻮم اﻟْﻘَﻮَﻧد اَﻠﻋ
ة اﻟْﻘُﻮﻞﻫﺪُ اﻌ ﺑﻏﱠﺐ رﺪاً ﺛُﻢاﺣ ووضﻔْﺮ اﻟْﻤﺞﺾِ اﻟْﺤاﺋﻠْﻚَ اﻟْﻔَﺮ ﺗﻦﺎنَ ﻣﻛةً و ﻗُﻮم اﻟْﻘَﻮَﻧد اَﻠ ﻋﺖﻌﺎ ۇﺿﻧﱠﻤﺾِ ااﺋاﻟْﻔَﺮ
ﻬِﻢﺑِﻘَﺪْرِ ﻃَﺎﻗَﺘ.
…If he asks, ‘Why have we been ordered to go on the Hajj pilgrimage?” It is said: This is because it is a
form of going towards Allah the Exalted and Majestic, asking him for numerous rewards, departing from
all evils that one has committed, being repentant for all that he has done in the past, and starting anew
what he will do in the future. The Hajj pilgrimage is also done so that one expends his wealth, puts
himself to physical trouble, experiences separation from his spouse and children, avoids lust and
pleasure, and suffers from the troubles of the trip in the hot and cold weather, in fear, for a long interval
in humility, submission, and humbleness.
In addition, the Hajj pilgrimage carries great beneﬁts for all people (such as learning to desire Almighty
Allah, fear Him, abandon hardheartedness, make continuous reference to Him, and not lose one’s hope
and expectation). It reminds people of fulﬁlling their duties towards their Lord and towards all people:
people who live in the deserts or at sea, partake in the Hajj pilgrimage or not, import goods, do business,
sell or buy, are dealers or needy, rent riding animals or are too poor to rent any riding animals to go on
the Hajj pilgrimage.

It also includes the fulﬁllment of the needs of the people who live in the vicinity where the Hajj pilgrims
gather. It includes the training of individuals in the narration of the traditions from the Immaculate Imams
(‘a) from one region over to another region. Almighty Allah has said, “If a contingent from every
expedition remained behind, they could devote themselves to studies in religion and admonish
the people, when they return to them, that thus they may learn to guard themselves against evil.
(9:122)”
He has also said, “So that they may witness advantages for them. (22:28)” If he asks, “Why have we
been ordered to go on the Hajj pilgrimage once and not more?” It is then said: It is because Almighty
Allah established the obligatory deeds taking into consideration the weakest people as He, the Exalted
and Majestic, has said, ‘…He must make an offering, as he can afford, but if he cannot afford it…’ This
refers to a sheep that both the rich and the poor can offer. The other obligatory deeds are established
considering the weakest people. One of the obligatory deeds is to go on the Hajj pilgrimage, which is
obligatory once in one’s lifetime. God has encouraged the rich people to perform it as often as they
can.69
Characteristics of the Ahl al-Bayt’s View of Hajj
It seems proper to refer, yet brieﬂy, to the Ahl al-Bayt’s view of the Hajj and their understanding of the
role that this worship can play in the life of the Muslim nation in general and the virtuous community in
particular. Hajj, in its capacity as a religious duty, unites the words of Muslims and expresses the
concord and entity of the Muslim nation.
The following distinctive features can add to the general understanding of all Muslims regarding Hajj:
Great Interest
The Ahl al-Bayt (‘a) took great interest in Hajj. They have discussed all the affairs and details of Hajj and
given vivid explanations about its reality, history, excellence, value, role, and goals. They have also
discussed in detail the laws appertaining to the rites and categories of Hajj and presented the various
problems and their solutions in the light of the laws of Islam.
By making a simple and swift comparison between the traditions of the Ahl al-Bayt (‘a) about Hajj and
the traditions that are reported from others, we can obviously notice the difference. Comparatively, the
number of traditions in which the Ahl al-Bayt (‘a) have discussed the questions of Hajj and transmitted,
both directly and indirectly, the Holy Prophet’s words and deeds in this regard is quantitatively70 and
qualitatively many times as much as the traditions that are reported from the other Muslim schools in the
same ﬁeld.
The following two samples will conﬁrm this obvious truth:
The tradition that the major Sunni reference books of Hadith report from Imam al-Baqir (‘a) on the

authority of Jabir ibn ‘Abdullah al-Ansari presents many details about the Holy Prophet’s last Hajj
(known as the Farewell Pilgrimage) that cannot be found in any other tradition mentioned in these
reference books. This tradition represents a jurisprudential basis for all Muslim schools of jurisprudence
in the ﬁeld of the laws of Hajj.71
Shaykh al-Saduq, through a valid chain of authority, has reported that Zurarah ibn A’yun once said to
Imam al-Sadiq (‘a), “May Allah accept me as ransom for you! I have been asking you about the laws of
Hajj for forty years and you have always given me answers.”
The Imam (‘a) answered:
ﺎﻣﺎً؟ ﻋﻴﻦﻌﺑر ا ﻓﻠَﻪﺎﺋﺴ ﻣنْ ﺗُﻔْﻨ ﺗُﺮِﻳﺪُ اﺎم ﻋَﻟْﻔ ﺑِﺎم آدﻞ ﻗَﺒﻪﻟَﻴ اﺞ ﺣﺖﻴﺑ
A house to which pilgrimages were made two thousand years before the creation of Adam (‘a)—do you
expect that you can learn all about it in forty years only?72
This answer obviously shows the wide-ranging scope of the Holy Imam’s practical interest in the topic of
Hajj, just as they show their great interest in the historical aspect of this worship.
Comprehensiveness of the Devotional Content of Hajj
Not to speak of their vast concentration on Hajj, we notice that the Ahl al-Bayt (‘a) also took much
interest in the devotional contents of all of its rites and laws. We cannot ﬁnd a performer of Hajj
practicing any rite without a supplication or a litany before, during, or after it. More precisely,
supplications and litanies accompany a performer of Hajj from the time he intends to perform Hajj until
he returns home. Hundreds of traditions deal with this topic.73
In a coming chapter, we will discuss some details of the vast devotional contents of Hajj.
Visiting the Holy Prophet (S), the Holy Imams (‘a), and Places of Worship
Performers of Hajj complete this obligatory devotional act by visiting the Holy Prophet’s (S) tomb and
mosque—an act common to all Muslims.74 However, the Holy Imams of the Ahl al-Bayt (‘a) have given
this topic much more signiﬁcance with regard to both quantity and quality.
With regard to quantity, they encourage their followers to visit the tombs of the Holy Imams (‘a) buried
in the al-Baqi’ Cemetery: Imam Hasan ibn ‘Ali (al-Mujtaba), Imam ‘Ali ibn al-Husayn (Zayn al-’Abidin),
Imam Muhammad ibn ‘Ali (al-Baqir), and Imam Ja’far ibn Muhammad (al-Sadiq), peace be upon them
all.
They also recommend visiting the tomb of Lady Fatimah al-Zahra' (‘a)—the veracious and pure—the
daughter of the Holy Prophet (S). She is said to have been buried in her house75 that is adjacent to the

Holy Prophet’s Mosque.
In addition, the Holy Imams (‘a) have recommended visiting the tombs of the Holy Prophet’s wives, Lady
Fatimah bint Asad (Imam ‘Ali’s mother), the other righteous companions of the Holy Prophet (S), and the
martyrs of the Battle of Uhud, topping the list being Hamzah ibn ‘Abd al-Muttalib, the Holy Prophet’s (S)
uncle.
In addition to the previous, there is much interest in visiting mosques and other places where the Holy
Prophet (S) offered prayers and said supplications and particular places where historical events or
bestowing of divine gifts took place. The following mosques top this list:
• Mosque Qaba
• Mosque al-Fath
• Mosque al-Qiblatayn
• Mosque Uhud
• Imam ‘Ali Mosque
• Salman al-Farsi Mosque
• Lady Fatimah al-Zahra' Mosque
• Mosque al-Ghumamah (the cloud)
Other places the Holy Imams (‘a) have recommended visiting are:
• Ummu-Ibrahim’s Chamber (known as mashrabat ummi-ibrahim).
• Al-Abtuh in the holy city of Makkah where there are the tombs of Lady Khadijah (‘a) (the Mother of
the Believers: the Holy Prophet’s ﬁrst wife and Lady Fatimah al-Zahra'‘s mother), Abu-Talib (‘a), and
other righteous personalities of the early age of Islam.
• Abu-Talib’s Col (where the Holy Prophet (S), along with his relatives from the Hashemites, were put
under a harsh siege by the polytheists of Makkah at the beginning of his promulgation of Islam).
• Hira' Cave (where the Holy Prophet (S) used to worship Almighty Allah secretly before he received the
divine revelation).
• Al-Arqam House (where the ﬁrst group of Muslims, led by the Holy Prophet (S) met secretly to
discuss the affairs of Islam).
• Dar al-Nidwah (the place where the chiefs of Quraysh would meet to discuss the latest issues).

The Holy Imams (‘a) also recommended visiting all sites that were connected with the history of Islam
and reminded Muslims of the dignity, honor, sacriﬁces, and difﬁculties that faced the divine mission of
promulgating Islam to establish a good link between them and the great history of their religion. They
hoped this would arouse their spirit of determination and renaissance, and create the qualities of
independence, and self-respect in them.76
With regard to quality, the Ahl al-Bayt (‘a) look at visiting the Holy Prophet (S) and Imams (‘a) as
perfection and completion of the ritual Hajj. Many traditions declare and conﬁrm this fact openly. In this
connection, Imam al-Ridha (‘a) is reported to have said:
ًﺔﻏْﺒ رﻢﻫ زَارﻦ ﻓَﻤ.ﻢﻮرِﻫةَ ﻗُﺒﺎر زِﻳاءد اﻻﻦﺴﺣﺪِ وﻬ ﺑِﺎﻟْﻌﻓَﺎء اﻟْﻮﺎم ﺗَﻤﻦنﱠ ﻣا و،ﻪﺘﻴﻌﺷ وهﺎءﻴﻟو اﻨُﻖ ﻋﺪاً ﻓﻬ ﻋﺎمﻣ اﻞنﱠ ﻟا
ﺔﺎﻣﻴ اﻟْﻘمﻮ ﻳﻢﻫﺎء ﺷُﻔَﻌﻢﺘُﻬﻤﺋﺎنَ ا ﻛﻴﻪﻮا ﻓﺒﻏﺎ رﺪِﻳﻘﺎً ﺑِﻤﺗَﺼ وﻬِﻢﺗﺎر زِﻳﻓ.
The disciples and followers of every Imam (‘a) are connected to him with a binding covenant that they
must fulﬁll. Among the items of an excellent fulﬁllment of these covenants is indeed the visiting of the
Imams’ (‘a) tombs. Hence, if one visits their tombs willingly and with the intention of accomplishing their
desire, the Imams (‘a) will intercede for that person on the Day of Resurrection.77
Isma’il ibn Mahran has reported Imam al-Sadiq (‘a) as saying:
ﺞ اﻟْﺤﺎم ﺗَﻤﻦﻚَ ﻣنﱠ ذَﻟﻨَﺎ; ﻻﺗﺎر ﺑِﺰِﻳﻪﺠ ﺣﻢﺨْﺘ ﻓَﻠْﻴﻢﺪُﻛﺣ اﺞذَا ﺣا.
Any one of you who goes on Hajj must conclude his Hajj by visiting us because this is the ﬁnalization of
Hajj.78
Imam ‘Ali, the Commander of the Faithful (‘a), is reported to have said:
ِﻮرﻮا ﺑِﺎﻟْﻘُﺒﻤﺗا و،ﺗُﻢﺮﻣﻚَ اﺑِﺬَﻟ وﻔَﺎء ﺟﻪﻛنﱠ ﺗَﺮ; ﻓَﺎﻪﺖِ اﻟﻴ ﺑَﻟ اﺘُﻢﺟذَا ﺧَﺮ اﻢﺠ ﺣﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻﻪﻮلِ اﻟﺳﻮا ﺑِﺮﻤﺗا
ﺎﻨْﺪَﻫ ﻋِزْقﻮا اﻟﺮاﻃْﻠُﺒ و،ﺎﻘﱠﻬﺣﺎ وﺗَﻬﺎر زِﻳﻞﺟ وﺰ ﻋﻪ اﻟﻢﻣﻟْﺰ ااﻟﱠﺘ.
When you go on pilgrimage to the House of Allah, ﬁnalize your Hajj by visiting the Messenger of Allah
(S) because to avoid doing this is a type of alienation from him, while you are ordered to avoid alienating
yourself. Also, ﬁnalize your Hajj by visiting the tombs that Almighty Allah has ordered you to visit and to
carry out your duties towards them. Seek sustenance at these tombs.79
In al-Kaﬁ, Shaykh al-Kulayni has reported Imam al-Baqir (‘a) as saying
ﺎمﻣ اﻻﻘَﺎء ﻟﺞ اﻟْﺤﺎمﺗَﻤ.

The acme of Hajj is to visit the Imam (‘a).80
1. - Rajab is the seventh month in the Islamic (lunar) calendar. It comes after Jumada al-Thaniyah (II) and before Sha`ban.
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Identifying the General Political Attitude
Imitating the Holy Prophet (S) and following the instruction of the Holy Qur'an, the Ahl al-Bayt (‘a) made
sure that the season of Hajj took the form of an annual meeting held by Muslims in order to declare their
general political attitude and the most important situations that are related to all Muslims.
Historically, in the ﬁrst year of their Hajj after the conquest of Makkah, Surah Bara'ah (al-Tawbah, No. 9)
was revealed. The Holy Qur'an and the Holy Prophet (S) declared a release from all obligations towards
the polytheists. This was one of the most signiﬁcant political attitudes demonstrated by Islam.
In the last season of Hajj led by the Holy Prophet (S) and known as the hijjat al-wada’ (Farewell
Pilgrimage), the Holy Prophet (S) delivered a sermon that included all political and social attitudes of
Muslims.

At the end of his last Hajj, he declared the future leadership as Imam ‘Ali’s and the Muslims’ duty
towards him. This declaration, which took place in a region called Khumm Spring (i.e. Ghadir), the Holy
Prophet (S) openly declared:
ﻦ ﻣاﺧْﺬُل و،هﺮ ﻧَﺼﻦ ﻣﺮاﻧْﺼ و،اهﺎد ﻋﻦﺎدِ ﻣﻋ و،هاﻻ وﻦالِ ﻣ وﻢ اَﻟﻠﱠﻬ.هﻻﻮ ﻣﻠﺬَا ﻋ ﻓَﻬهﻻﻮ ﻣﻨْﺖ ﻛﻦ ﻣ،ﺎ اﻟﻨﱠﺎسﻬﻳا
ﻪﻐَﻀﺑ اﻦ ﻣﺾﻐﺑا و،ﻪﺒﺣ اﻦ ﻣﺐﺣا و،ﺧَﺬَﻟَﻪ.
O people, whoever has taken me as master, ‘Ali is now his master. O Allah, (please) be the friend of him
who takes ‘Ali as master, be the opponent of him who antagonizes ‘Ali, give victory to him who supports
‘Ali, disappoint him who disappoints ‘Ali, love him who loves ‘Ali, and hate him who hates ‘Ali.1
This event is unanimously reported by all Muslims.
The aforementioned traditions on the goals of Hajj also indicate this particular goal and practical outline.
Of course, this goal is naturally imposed by the devotional act of Hajj and this annual gathering which is
attended by select individuals of the Muslim nation as well as those who are ﬁnancially capable of
performing this religious duty.

Meeting the Imam and the Leadership of the Muslim Community
The Ahl al-Bayt (‘a) emphasized meeting and visiting the Imam (‘a) during the season of Hajj in order to
get his advice and guidance and to become acquainted with the detailed attitudes towards various
issues that concern Muslims. These meetings also intended to provide the Imam (‘a) with a review of the
activities of the faithful believers, their problems and common and private questions in addition to other
affairs necessitated by the direct connection between the leader and the subjects with regard to the
Muslim society and the process of building a virtuous community inside this society.
In this regard, Shaykh al-Kulayni and Shaykh al-Saduq have reported through a valid chain of authority
that Imam al-Baqir (‘a) said:
ﻢﻫﺮﻨَﺎ ﻧَﺼﻠَﻴﻮا ﻋﺮِﺿﻌﻳ وﻬِﻢﺘﻳوﻧَﺎ ﺑِﻮِﻻﺨْﺒِﺮﺗُﻮﻧَﺎ ﻓَﻴﺎ ﻳ ﺛُﻢ،ﺎﻄُﻮﻓُﻮا ﺑِﻬ ﻓَﻴﺎرﺠﺣ اﻻﺬِهﺗُﻮا ﻫﺎنْ ﻳ ا اﻟﻨﱠﺎسﺮﻣﺎ اﻧﱠﻤا.
The people have been ordered to come to these stones and circumambulate them so that they can then
come to us to show their loyalty to us and offer their support for us.2
Many other traditions have spoken of the same topic. This proves the signiﬁcance of meeting the Imam
(‘a), which is an organizational trend in the process of building a virtuous community, during this blessed
devotional system, considering it one of the devotional acts a faithful believer is required to do.
Moreover, this organizational trend is in reality an Islamic principle that has been put into practice by the

Ahl al-Bayt (‘a) in setting up the system of building a virtuous community.3 In plain words, the
attachment of the people to their religious leadership and their commitment to the covenants and
pledges that they make with their leadership (which may take various forms including following the
guidelines, carrying out the commands, and giving complete support to the leadership) is actually one of
the principles of Islam to which the Holy Qur'an (‘a) has called, saying:
ﻪﻟَﻴ اﻧﱠﻪا وﻗَﻠْﺒِﻪ وءﺮ اﻟْﻤﻦﻴ ﺑﻮلﺤ ﻳﻪنﱠ اﻟﻮا اﻠَﻤاﻋ وﻢﻴِﻴﺤﺎ ﻳﻤ ﻟﻢﺎﻛﻋذَا دﻮلِ اﺳﻠﺮﻟ وﻪﻮا ﻟﺘَﺠِﻴﺒﻨُﻮا اﺳ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
24) َونﺸَﺮ)ﺗُﺤ
O you who believe, answer the call of Allah and His Messenger when he calls you to that which
gives you life. Know that Allah intervenes between man and his heart and that to Him you shall
be gathered. (8:24)

Hajj: Jihad of the Weak
Some traditions have reported the Holy Prophet (S) to have regarded Hajj as a type of jihad (holy
struggle) although he said so about women, who are exempted from the religious duty of jihad. In this
regard, al-Bukhari has reported that ‘A'ishah said to the Holy Prophet (S), “We, the women, see jihad as
the best of all deeds. Nonetheless, we are exempted from practicing this deed.”
He answered her, “This is true, but the best jihad is to perform an accepted Hajj.”4
Referring to the same tradition, al-Nasa'i reports the Holy Prophet (S) as saying, “The best and most
comprehensive kind of jihad is to make a pilgrimage to the Holy House.”5
Thus, al-Nasa'i generalizes this ruling to include the old, the children, the weak, and women.
In this connection, the Ahl al-Bayt (‘a) have given a broader view to the ritual Hajj from this angle that it
includes all the individuals of the virtuous community who may face exceptional circumstances that
prevent them from carrying out the duty of jihad for legal and moral reasons. This view stems from the
Ahl al-Bayt’s attempt to maintain the idea and spirit of jihad and to declare the necessity of practicing
this sort of devotional act under all conditions. Of course, this concept is founded on the understanding
of the Ahl al-Bayt of the Holy Prophet’s situation and content of this devotional duty.
The partisans of the Ahl al-Bayt (‘a) and the individuals of the virtuous community came under
exceptional political circumstances because the tyrannical rulers would wage unjustiﬁed campaigns
against people for no reason other than gaining a dominant inﬂuence over them, making more proﬁt, and
levying more ﬁnancial taxes. This matter reached its climax when some rulers of the Umayyad dynasty
refused to accept the conversion to Islam of some Christians so as not to be deprived of the tributes
those people would pay as long as they were non-Muslims.6

Declaring their religion-based attitude to such practices, the Ahl al-Bayt (‘a) disallowed the individuals of
the virtuous community to participate in such campaigns even though this attitude had a negative
spiritual inﬂuence on the virtuous community since it deprived them of gaining the moral outcomes of
carrying out the religious duty of jihad (struggle for the sake of Almighty Allah).
As a substitute, the Ahl al-Bayt (‘a) advised their followers to go for Hajj as frequently as possible
because the practice of Hajj would compensate for the spiritual, educational, and ethical fruits of jihad of
which they were deprived because of the political circumstances of those days. Of course, this concept
is also founded on their understanding of the Holy Prophet’s tradition.
In the beginning of our discussion of Hajj, we have referred to the validly reported tradition of Imam alSadiq (‘a) who quotes the Holy Prophet (S) as saying:
Hajj is one of the two jihads. It is the jihad of the weak.
Commenting on this saying, Imam al-Sadiq (‘a) said:
We are the weak.7
According to another tradition, Imam al-Sadiq (‘a) has said:
ﻔَﺎءﻌﺘُﻨَﺎ اﻟﻀﻴﻌﺷ وﻦﻧَﺤ.
Our Shi’ah and we are the weak.
These two texts may shed some light on this special situation and understanding of the Ahl al-Bayt (‘a)
with regard to the relationship between jihad and Hajj—an understanding that can be made clearer
through the following texts:
1. Ja’far ibn Muhammad ibn Qawlawayh has reported Imam al-Baqir (‘a) as saying:
ﺎمﻣ اﻻﻊ ﻣﻻ اﺎد ﺟِﻬﻻ و،ِﺎدﻗْﺖِ اﻟْﺠِﻬ وﺾِ ﻓاﺋﺪَ اﻟْﻔَﺮﻌ ﺑﺎءﺷْﻴ اﻻﻞﻓْﻀ اﺎداﻟْﺠِﻬ.
When its time comes, jihad is the best of all things save the ritual prayers. However, no jihad is
permissible except under the pennon (or the command) of an Imam.8
2. Al-Kulayni and others have reported through a valid chain of authority that Imam al-Sadiq (‘a) said:
‘Abbad al-Basri, on his way to Makkah, met Imam ‘Ali Zayn al-’Abidin (‘a) and said, “O ‘Ali, you have left
jihad, escaping its difﬁculty, and come to Hajj and its easiness. Almighty Allah says, “Surely, Allah has
bought of the believers their persons and their property for this, that they shall have Paradise.

They ﬁght in Allah's way, so they slay and are slain—a promise which is binding on Him in the
Torah, the Gospel, and the Qur'an. And who is more faithful to his covenant than Allah? Rejoice
therefore in the pledge, which you have made. And that is the mighty achievement. (9:111)”
Imam Zayn al-’Abidin (‘a) commented, “You may recite what comes next.”
So, the man recited, “They who turn to Allah, who serve Him, who praise Him, who fast, who bow
down, who prostrate themselves, who enjoin what is good and forbid what is evil, and who keep
the limits of Allah. And give good news to the believers. (9:112)”
The Imam (‘a) thus commented, “If we ﬁnd persons enjoying these characteristics, we will deﬁnitely
leave Hajj and practice jihad with them because it will then be better than Hajj.”9
According to another form of the tradition, Imam Zayn al-’Abidin (‘a) said, “If such people appear, we will
never prefer anything to jihad.”10
A reference to this situation of the Holy Imams (‘a) has been previously made within the discussion of
jihad.
3. Imam al-Sadiq (‘a) is validly reported to have quoted Imam ‘Ali (‘a) as saying:
َﻚ ذَﻟ ﻓﺎتنْ ﻣ اﻧﱠﻪ; ﻓَﺎﻞﺟ وﺰ ﻋﻪ اﻟﺮﻣ اءَ اﻟْﻔﺬُ ﻓﻨْﻔ ﻳﻻ و،ﻢ اﻟْﺤَﻠ ﻋﻦﻣﻮ ﻳ ﻻﻦ ﻣﻊﺎدِ ﻣ اﻟْﺠِﻬ ﻓﻢﻠﺴ اﻟْﻤجﺨْﺮ ﻳﻻ
ٌﺔﻴﻠﺎﻫﻴﺘَﺔٌ ﺟ ﻣﻴﺘَﺘُﻪﻣ و،ﻨَﺎﺎﺋ ﺑِﺪِﻣﺷَﺎﻃَﺔاﻻﻨَﺎ وّﻘﺲِ ﺣﺒ ﺣِﻧَﺎ ﻓﺪُوﻌﻴﻨﺎً ﻟﻌﺎنَ ﻣﺎنِ ﻛاﻟْﻤ.
A Muslim must not participate in jihad with one who cannot be regarded as a just ruler and who does not
apply the laws of Almighty Allah to the spoils of war. If one violates this order and then dies in that place,
he will deﬁnitely be determined as having supported our enemies in conﬁscating our dues and shedding
our blood. Thus, he will die the same death of those who have not accepted Islam.11

The Course of the Devotional Acts During The Hajj Season
The devotional acts of Hajj are the following:
Devotional Acts Attached to the Rites of Hajj.
Devotional Acts on the Day of ‘Arafat.
Devotional Acts on the First Ten Days of Dhu’l-Hijjah.
Devotional Acts on the Tashriq Days.

The Devotional Acts Attached to the Rites of Hajj
Jurisprudents have mentioned some etiquettes and recommended acts to be practiced in the midst of
carrying out the obligatory rites of Hajj. Such etiquettes and acts include ritual bathing, prayers,
supplications, and litanies. The most eminent of them are:
1. While preparing oneself for entering into the state of Ihram, it is recommended to clean the body from
dirt, trim the nails, remove the hairs of the armpits and pubes, and clip the moustache. For those who
intend to perform the ritual Hajj, it is recommended, in addition to all these, to comb the hair of the head
and the beard from the ﬁrst day of Dhu’l-Hijjah.
It is further recommended to bathe oneself ceremonially before entering into the state of Ihram and to
say a special supplication during the bathing and while putting on the uniform or Ihram.
Before entering into the state of Ihram, it is also recommended to offer a prayer, be it an obligatory or a
six or two-unit supererogatory prayer. Another special supplication is said immediately before entering
into the state of Ihram.
In addition to uttering the obligatory statement of Talbiyah, it is recommended to add other statements
comprising words praising Almighty Allah and words beseeching Him. It is also recommended to repeat
the statement of Talbiyah at different places and on different conditions until the houses of Makkah can
be seen.
2. Upon entering the Holy Precinct, which is a vast circular area surrounding the holy city of Makkah, it is
recommended to get off whatever one is riding, perform ritual bathing, take off the shoes, and say a
special supplication.
3. For entering the city of Makkah and the Sacred Mosque, it is recommended to bathe oneself
ceremonially. At the door of the mosque, it is recommended to offer salutations to the Holy Prophet and
Prophet Abraham, peace be upon them both, mention the Name of Almighty Allah through a special
formula, praise Him by saying another special formula, and turn the face towards the Holy Ka’bah while
uttering a third special formula of supplication.
4. Upon approaching the Black Stone, it is recommended to say certain litanies and supplications.
Likewise, it is recommended to beseech Almighty Allah and say more litanies, invocations of blessings
upon the Holy Prophet (S) and a special supplication while kissing the Black Stone.
5. During the ritual circumambulation, there are special supplications to be said on each round and at
certain places. These include the gate of the Holy Ka’bah, the corner of the Ka’bah facing Yemen
(known as al-Rukn al-Yamani), the Black Stone, the backside of the Ka’bah, the ﬂipside of the gate of
the Ka’bah,12 and Hijr Isma’il, (the fence built by Prophet Ishmael (‘a) around the tomb of his mother).

6. Upon accomplishing Salat al-Tawaf (the Circumambulation Prayer), it is recommended to thank and
praise Almighty Allah, invoke His blessings upon the Holy Prophet and his Household (S), and
supplicate to Him while prostrating.
7. Upon drinking water from Zamzam Spring, it is recommended to say a special supplication and pour a
little amount of that water on the head, belly, and back.
8. Upon performing the ritual running between al-Safa and al-Marwah, it is recommended to say some
special litanies, invocations of blessings upon the Holy Prophet and his Household (S), and
supplications. It is also recommended to recite certain chapters of the Holy Qur'an on al-Safa and alMarwah and while running between them.
9. The same recommended acts that are done at entering into the state of Ihram for the Hajj may be
repeated for the Ihram of the ‘Umrah. The only difference is that entering into the state of Ihram for
performing ‘Umrah may be followed by saying certain supplications while heading for Mina and on the
way to Mount ‘Arafat. At Mina, it is recommended to spend the whole night in devotional acts, especially
at al-Khif Mosque. There is also another special supplication to be said while heading for Mount ‘Arafat.
10. In the second section, the devotional acts and etiquettes practiced on the Day of ‘Afarat will be
mentioned, because some of these acts are practiced on this day by both performers of Hajj and
‘Umrah.
11. At the Holy Monument, it is recommended to say a supplication at the red dune that lies to the right
side of the road, slow down one’s steps, and spend the Night of ‘«d al-Adhha in acts of worship and
supplications.
In this regard, a hadith reads:
If possible, try to spend the whole night in acts of worship, because as reported, the gates of heaven
remain open on this night because of the voices of the believers who buzz like bees. On this night, Allah,
Majestic be His praise, says, “I am your Lord and you are My servants. You have fulﬁlled your duties
towards Me; therefore, it is incumbent upon Me to respond to you.” Thus, He excuses whoever He
wishes and forgives whoever He wishes on this night.13
In addition, there are some supplications reported to be said on the Night of ‘Arafat.
Immediately after the obligatory dawn prayer, it is recommended to praise and thank Almighty Allah,
enumerate any amount possible of His graces and favors, invoke His blessings upon the Holy Prophet
and his Household, and then say a supplication dedicated to this time.
It is also recommended to run about one hundred steps at Wadi Muhassar (a valley lying on the way
between Jam’ and Mina) and then say a special supplication while running there.

12. Upon stoning the large statue along with the other statutes representing Satan, it is recommended to
be ritually pure, say a special supplication while collecting the pebbles, say the takbir statement while
throwing them along with a special supplication, and say another special supplication on the way back to
Mina.
13. Upon offering and slaughtering an animal, it is recommended to say a special supplication and to
undertake the process of slaughtering or, if this is not possible, put the knife on the neck of the animal
and put the hand on the slaughterer’s hand.
14. Upon having one’s hair shaved or cut short, it is recommended to say a special supplication.
15. Upon performing the ritual circumambulation for Hajj, it is recommended to do the acts that have
been previously cited for performing the ritual circumambulation for ‘Umrah. In addition, it is
recommended to say a special supplication while standing at the door of the Sacred Mosque before
starting this rite.
16. There are more recommended acts to be done by a performer of Hajj during his/her residence in
Makkah. These acts can be summed up as follows:
a) It is recommended to mention Almighty Allah as frequently as possible.
b) It is recommended to recite as many chapters of the Holy Qur'an as possible or recite it entirely during
one’s residence in this city.
c) It is recommended to drink from the water of Zamzam Spring and say a special supplication thereat.
d) It is recommended to catch as many glimpses as possible of the Holy Ka’bah, for a great reward is
obtained from this act.
e) It is recommended to circumambulate the Holy Ka’bah seven rounds ten times a day: three at the ﬁrst
hour of night, three at the last hour of it, two immediately after dawn, and two immediately after midday.
f) It is recommended to circumambulate the Holy Ka’bah sixty-three times during residence in Makkah.
If this is not possible, then ﬁfty-two rounds will be sufﬁcient. If this is not possible either, then one may
circumambulate any number of rounds possible.
g) It is recommended to enter inside the Holy Ka’bah, bathe oneself ritually before doing so, say a
special supplication while entering, offer prayers, offer another special two-unit prayer, offer prayers at
the four corners of the Ka’bah followed by a special supplication, and repeat the takbir statement and a
special supplication while leaving.
h) It is recommended to do another circumambulating, which is called the Farewell Circumambulation,
when preparing oneself for leaving Makkah. Following this, it is recommended to kiss the Black Stone,

praise and thank Almighty Allah, invoke His blessings upon the Holy Prophet and his Household, and
say a special supplication.
For acquaintance with the details of all these acts, the reader should refer to books on the rites and laws
of Hajj.14
The course presented demonstrates the wide scope of the contents of Hajj as viewed by the Ahl al-Bayt
(‘a)—a course that cannot be found in any other Muslim school.

The Devotional Acts On The Day Of ‘Arafāt
The Day of ‘Arafat, the ninth of Dhu’l-Hijjah, has a special signiﬁcance and value in Islam as does the
night preceding it, which is a blessed night on which repentance is accepted, supplications responded to,
and acts of obedience to Almighty Allah awarded the reward of one hundred and seventy years of
worship.
Almighty Allah has called His servants to obey and serve Him on this day, stretching before them the
tables of His kindness and magnanimity. On this day too, Satan is more humble, despised, driven away,
and angry than any other day. The Day of ‘Afarat is thus a day of supplication and imploration.15
It has been narrated that Imam Zayn al-’Abidin (‘a), on the ninth of Dhu’l-Hijjah, heard someone
begging people for help. He (‘a) said to him, “Woe is you! Are you begging other than Almighty Allah on
such a day while even fetuses in wombs are expected to be included in His mercy on this day and
become delighted?”
For this day, there is a wide-ranging course of devotional acts and rites. All these acts and rites are to
be practiced during the ritual halting on Mount ‘Arafat during the Hajj season. However, some traditions
show them to also be practiced by other people in their own countries, especially those visiting Imam
Husayn’s tomb about which a tradition holds that Almighty Allah looks at the visitors of Imam Husayn’s
tomb on the ninth of Dhu’l-Hijjah before he looks at the performers of Hajj who are standing on Mount
‘Arafat.
Likewise, Talhah ibn Zayd has reported on the authority of Imam al-Baqir (‘a) on the authority of his
father on the authority of Imam ‘Ali (‘a) who said:
ﻪﻮنَ اﻟﺪْﻋﻓَﺔَ ﻳﺮ ﻋمﻮﺎرِ ﻳﺼﻣ اﻻﻮا ﻓﻌﺘَﻤﺠنْ ﻳ اسﺎ ﺑﻻ و،َﺔ ﺑِﻤﻻﻓَﺔَ اﺮ ﻋﻻ.
The Day of ‘Arafat should not be celebrated anywhere save Makkah. It is however not objectionable for
the people of a country to gather on this day and supplicate before Almighty Allah.16

Rites on the Night before the Day of ‘Arafat
Shaykh al-Qummi has cited a course of the rites on the night preceding the Day of ‘Arafat, which will be
cited hereinafter, albeit brieﬂy:
Supplications
It has been reported that whoever says the following supplication on the night preceding the Day of
‘Arafat, as well as on Thursday nights, will have all his/her sins forgiven by Almighty Allah:
ىﻮَ ﺷﻞ ﻛﻊﺿﻮﻣى وﻮ ﻧَﺠﻞﺪَ ﻛﺎ ﺷَﺎﻫ ﻳﻢ…اﻟﻠﱠﻬ
O Allah Who witnesses all secrets of hearts, Who is the object of all complaints…
This supplication holds highly regarded contents, including statements praising and thanking Almighty
Allah, recollection of His signs, and beseeching Him in the name of these signs to grant requests of this
world and the next.
Litanies
Highly recommended is repeating one thousand times the Four Statements of Gloriﬁcation (al-Tasbihat
al-Arba’ah).
Visiting Imam Husayn (‘a)
It is highly advisable to visit the tomb of Imam Husayn (‘a) this night.

Rites on the Day of ‘Arafat
Ritual Bathing
It is recommended to perform ritual bathing at midday.
Visiting Imam Husayn (‘a)
It is highly recommended to visit the tomb of Imam Husayn (‘a) and address him with a special formula
of ziyarah.
Prayers
It is recommended to offer a two-unit prayer in each unit of which Surah al-Fatihah is recited once and
Surah al-Tawhid repeated ﬁfty times. This prayer, which is offered after the obligatory afternoon prayer
and before beginning the supplications of this day, should be offered outdoors.

Fasting
Those who will not faint as a result of uttering many supplications on this day are recommended to fast.
Of course, this act does not include those performing the rite of halting on Mount ‘Arafat because
travelers are exempted from fasting.
Litanies
Many formulas of litanies are reported for this day. One of these is the litany of praising Almighty Allah,
glorifying Him, and professing Him as the One and Only God and as the Greatest of all, using all the
expressions mentioned in the Holy Qur'an.
Supplications
Too many are the supplicatory formulas that are reported to be said on the Day of ‘Arafat. However, the
most signiﬁcant, magniﬁcent, and comprehensive of all these is Imam Husayn’s supplication on the Day
of ‘Arafat—a marvelous supplicatory formula that he (‘a) recited one day in the midst of a group of
people during the last hours of the Day of ‘Arafat. This supplication, which is considered singular in its
form and eloquence, includes highly regarded contents.
The supplication of Imam Zayn al-’Abidin (‘a) on this Day is another wonderful formula. This supplication
is mentioned in al-Sahifah al-Sajjadiyyah under prayer No. 47.
Personal Supplications
On this day, it is highly recommended to pray to Almighty Allah for the good of one’s brothers-in-faith
and relatives, especially parents.
Actually, the devotional acts dedicated to this day, cover all the hours of this day.

The Devotional Acts On The First Ten Days Of Dhu’l-Hijjah
For the ﬁrst ten days of Dhu’l-Hijjah, a set of both particular and general devotional acts are reported.
The Holy Prophet (S) is reported to have said that nothing is more desirable to Almighty Allah than
practicing acts of worship on these ten stated days. Of course, the tenth day is the Day of ‘«d al-Adhha.
The summary of these devotional acts can be presented as follows:
Fasting
It is highly recommended to fast during the ﬁrst nine17 days of Dhu’l-Hijjah, for it is equal in reward to
fasting during one’s whole lifetime.

Prayers
Between the obligatory sunset and early night prayers on these days, it is recommended to offer a twounit prayer in each unit of which Surah al-Fatihah, Surah al-Tawhid, and the following verse (7:142) are
recited once:
ﻣ ﻗَﻮ ﻓونَ اﺧْﻠُﻔْﻨﺎر ﻫﻴﻪﺧ ﻮﺳ ﻣﻗَﺎلﻠَﺔً و ﻟَﻴﻴﻦﻌﺑر اِﻪﺑ رﻴﻘَﺎت ﻣﺸْﺮٍ ﻓَﺘَﻢﺎ ﺑِﻌﻨَﺎﻫﻤﺗْﻤاﻠَﺔً و ﻟَﻴﻴﻦﺛََ ﺛﻮﺳﺪْﻧَﺎ ﻣاﻋوو
142) ﺪِﻳﻦﻔْﺴ اﻟْﻤﺒِﻴﻞ ﺳ ﺗَﺘﱠﺒِﻊ وﺢﻠﺻا)و
We appointed with Moses a time of thirty nights and completed them with ten more, so the
appointed time of his Lord was a complete forty nights. Moses said to his brother Aaron: Take
my place among my people, act well, and do not follow the way of the mischief-makers. (7:142)
Supplications
On these days, it is recommended to say the special supplication that is reported by Shaykh al-Tusi and
Sayyid Ibn Tawus from Imam al-Sadiq (‘a) in addition to other supplications that are reported to have
been gifted by Archangel Gabriel to Prophet Jesus, the son of Mary, peace be upon them.
Litanies
A special formula of litany that is reported from Imam ‘Ali (‘a) is recommended to be said on these days.
It is worth mentioning that there are other special acts to be done on the ﬁrst day of Dhu’l-Hijjah
exclusively.18

The Devotional Acts On The Tashriq Days
The Tashriq Days19 (the 11th, 12th, and 13th of Dhu’l-Hijjah) are the three days that follow ‘«d alAdhha. There are certain devotional acts that are common to the Day of ‘«d Adhha and the Tashriq
Days. The most important of these acts is the rite of stoning the three statutes (jamarah), which is an
obligatory rite for the performers of Hajj. Besides, there are other recommended acts to be done on
these days:
Offering an Animal in Sacriﬁce
It is recommended to slaughter an animal in sacriﬁce on ‘«d al-Adhha although it is also lawful for those
who are not participating in the Hajj season to offer such animals on the eleventh and twelfth days, or
the thirteenth day at Mina.
Litany
It is recommended to repeat the famous statements of takbir speciﬁed for this occasion. These

statements are as follows:
ﺎ ﻣَﻠ ﻋﺮﺒ اَﻛﻪﺪَاﻧَﺎ اﻟﺎ ﻫ ﻣَﻠ ﻋﺮﺒ اَﻛﻪﺪُ اﻟﻤ ٱﻟْﺤﻪﻟ وﺮﺒ اَﻛﻪ ٱﻟﺮﺒ اَﻛﻪ اﻟﺮﺒ اَﻛﻪٱﻟ وﻪ ٱﻟﻻ اﻟٰﻪ ا ﻻﺮﺒ اَﻛﻪ ٱﻟﺮﺒ اَﻛﻪاﻟ
ﻧَﺎﻼﺎ اَﺑ ﻣَﻠ ﻋﻪﺪُ ﻟﻤٱﻟْﺤ وﺎمﻧْﻌ ٱﻻﺔﻬﻴﻤ ﺑﻦزَﻗَﻨَﺎ ﻣر.
Allah is the Greatest. Allah is the Greatest. There is no god save Allah. Allah is the Greatest.
Allah is the Greatest. Allah is the Greatest. All praise be to Allah. Allah is the Greatest for He has
guided us (to the right path). Allah is the Greatest for He has endued us with the cattle
quadrupeds. All praise be to Allah for the graces He has given us.
For those performing the Hajj rites, it is recommended to repeat these statements beginning with the
obligatory afternoon prayer on ‘«d al-Adhha up to the thirteenth of Dhu’l-Hijjah after performing the
obligatory and supererogatory prayers at Mina.
For those who are in their homelands, it is recommended to repeat these statements until the dawn of
the twelfth of Dhu’l-Hijjah.
1. - Hashim Ma`ruf al-Hasani, Usul al-Tashayyu`, pp. 39.
2. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 10:252, H. 1; Shaykh al-Kulayni, al-Kaﬁ 4:549, H. 1.
3. - This topic has been discussed with further details in Book III of this series under the title: The General System of the
Virtuous Community.
4. - Mansur `Ali Nasif, al-Taj al-Jami` lil-Usul 2:106-107.
5. - Mansur `Ali Nasif, al-Taj al-Jami` lil-Usul 2:106-107.
6. - This subject is a critical historical issue that should be discussed on other occasions.
7. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 8:77, H. 2 as quoted from Shaykh al-Kulayni, Furu` al-Kaﬁ.
8. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 8:83, H. 17.
9. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:32, H. 3.
10. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:34, H. 6.
11. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:34, H. 8.
12. - Also called al-Multazam and al-Muta`awwadh, this place, which is commonly known as al-Mustajar (the place of
seeking aid) is situated before al-Rukn al-Yamani and directly behind the gate of the Holy Ka`bah. It is the place
wherefrom Lady Fatimah bint (daughter of) Asad entered the Holy Ka`bah and gave birth to Imam `Ali (‘a). Many traditions
have conveyed the merits of this place. Imam `Ali (‘a) is reported to have said, “At al-Multazam, you should confess to
Almighty Allah all of your sins that you can recollect. As for the sins you may have forgotten, you should express them by
saying, ‘(please) forgive all our sins, including those, which Your keeper-angels recorded, but we have now forgotten.’
Verily, whoever confesses his sins at this place, mentions them, and prays to Almighty Allah to forgive him, it will be
incumbent upon Almighty Allah to forgive him.” [Translator]
13. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 10:44, H. 1.
14. - The translator of this book has compiled a guide book on the laws and rites of Hajj and `Umrah in English language.
This book is entitled The Rites of Makkah and Madinah, with some general laws of Hajj and `Umrah, compiled by Badr
Shahin, published by Ansariyan Publications. [Translator]
15. - Shaykh `Abbas al-Qummi, Mafatih al-Jinan, pp. 253 & 258.
16. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 10:32, H. 2.
17. - It is of course unlawful to observe fasting on the tenth of Dhu’l-Hijjah, because it is a feast day (i.e. `«d) and all feast
days are forbidden to fast according to the laws of Islam. [Translator]

18. - Shaykh `Abbas al-Qummi, Mafatih al-Jinan, pp. 251-252.
19. - The Tashriq (brightened) days are given this name either because the meat of the sacriﬁced animals shines on these
days when left under sunlight in order not to decay or because these animals should be offered for the sake of Almighty
Allah and not slaughtered before sunrise. (Quoted from Fathullah Ahmad, Mu`jam Alfaz al-Fiqh al-Ja`fari, pp. 78)
[Translator]

Chapter Two: Untimed Acts Of Worship
Prelude
The untimed acts of worship are not dedicated to a certain time but can be practiced at any time
according to one’s special circumstances and personal choice, or whenever the qualiﬁcations of their
obligation or recommendation are met. For instance, although jihad is an obligatory act of worship, it is
not dedicated to a certain time; rather, it is associated with its necessity and the fulﬁllment of its
conditions.
This chapter will be dedicated to discussing ﬁve untimed acts of worship only: prayer, fasting,
supplication, remembrance (dhikr), and jihad.
As for the other devotional acts, some of them have been previously discussed. For instance, almsgiving
and paying the zakat (poor-rate) and khums (one-ﬁfth) taxes have been discussed in the section on the
economic system of the virtuous community. Kind treatment and manners have been discussed in the
section regarding the general system of social relations.
As for enjoining the right and forbidding the wrong, which are among the most important obligations and
duties in Islam, their laws can be found within the laws and Islamic view of jihad since they are part of
the devotional acts that contribute to maintaining worship and religious laws. They are therefore related
to the issues of the supreme religious authority (wilayah), as has been previously conﬁrmed.
In the ﬁrst chapter of this volume devotional acts in their capacity as particular to certain times have
been discussed. In this chapter, we will discuss untimed devotional acts.

Prayer
In the Holy Qur'an, prayer (salat) is considered the most important devotional act in Islam. It is described
as the pillar of religion and if it is accepted, everything else will be accepted correspondingly; however, if

it is rejected, everything else will be rejected.1 Prayer also restrains one from indecency and evil.
According to some traditions, those who neglect performing the ritual prayers on purpose are ascribed to
disbelief (kufr).
Hundreds of traditions have been reported concerning the merits of performing prayers, the necessity of
establishing them regularly, their outcome, the logic for legislating the prayers, and the method of
performing them, as well as many other issues generally related to prayers. Therefore, to discuss all
these issues would require an independent, voluminous book.
In our previous discussion of the daily ritual prayers, we cited some traditions. Now, let us cite some
more traditions on this topic:
About the merit of prayer, Mu’awiyah ibn Wahab is validly reported to have asked Imam al-Sadiq (‘a)
about the best deed through which the servants of Allah can seek nearness to Him and which represents
the best ever deed in His sight.
The Imam (‘a) answered:
: ﻗَﺎلمﻼ اﻟﺴﻪﻠَﻴ ﻋﻢﻳﺮ ﻣﻦ ﺑﻴﺴ ﻋﺢﺎﻟﺪَ اﻟﺼﺒنﱠ اﻟْﻌى ا ﺗَﺮﻻ ا.َةﻼ اﻟﺼﺬِه ﻫﻦ ﻣﻞﻓْﻀ اﺮِﻓَﺔﻌﺪَ اﻟْﻤﻌﺌﺎً ﺑ ﺷَﻴﻠَﻢﻋﺎ اﻣ
ًﺎﻴ ﺣﺖﻣﺎ د ﻣﺎةﻛاﻟﺰ وةﻼ ﺑِﺎﻟﺼﺎﻧﺻوا))و.
After recognition of Almighty Allah, I do not know of any thing better than prayer. Have you not noticed
that the righteous servant, Jesus the son of Mary, (‘a) says, “He has enjoined on me prayer and the
poor-rate as long as I live. (19:31)”2
Making recommendations to his companions, Imam ‘Ali (‘a) is reported to have said the following about
prayer:
ﻻﻗُﻮﺗًﺎ" اﻮﺎ ﻣﺘَﺎﺑ ﻛﻴﻦﻨﻣﻮ اﻟْﻤَﻠ ﻋﺎﻧَﺖﺎ " ﻛﻧﱠﻬ ﻓَﺎ،ﺎﻮا ﺑِﻬﺑﺗَﻘَﺮ و،ﺎﻨْﻬوا ﻣﺮﺜَﺘاﺳ و،ﺎﻬﻠَﻴﻈُﻮا ﻋﺎﻓﺣ و،ةﻼ اﻟﺼﺮﻣﺪُوا اﺎﻫﺗَﻌ
 اﻟﺬﱡﻧُﻮبﺖﺎ ﻟَﺘَﺤﻧﱠﻬا " وﻴﻦّﻠﺼ اﻟْﻤﻦ ﻧَﻚُ ﻣ ﻗَﺎﻟُﻮا ﻟَﻢ. ﻘَﺮ ﺳ ﻓﻢَﻠﺎ ﺳ " ﻣ:ﻠُﻮاﺌ ﺳﻴﻦ اﻟﻨﱠﺎرِ ﺣﻞﻫابِ اﻮ ﺟَﻟﻮنَ اﻌﻤﺗَﺴ
ﻮ ﻓَﻬ،ﻞﺟﺎبِ اﻟﺮ ﺑَﻠﻮنُ ﻋَ ﺗﺔﻤ ﺑِﺎﻟْﺤﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻﻪ اﻟﻮلﺳﺎ رﻬﻬﺷَﺒ و،ﻖِﺑ اﻟﺮقﻃْﻼﺎ اﻘُﻬﺗُﻄْﻠ و،ِقر اﻟْﻮﺖﺣ
ﻴﻦﻨﻣﻮ اﻟْﻤﻦ ﻣﺎلﺎ رِﺟﻘﱠﻬ ﺣفﺮﻗَﺪْ ﻋنِ؟ و اﻟﺪﱠرﻦ ﻣﻪﻠَﻴ ﻋَﻘﺒنْ ﻳ اﺴﺎ ﻋ ﻓَﻤ،اتﺮ ﻣﺲ ﺧَﻤﻠَﺔاﻟﻠﱠﻴ ومﻮ اﻟْﻴﺎ ﻓﻨْﻬ ﻣﻞﻐْﺘَﺴﻳ
ﻦ ﻋﻊﻴ ﺑةٌ وﺎرﺠ ﺗ ﺗُﻠْﻬِﻴﻬِﻢ ﺎل "رِﺟ:ﺎﻧَﻪﺤﺒ ﺳﻪ اﻟﻘُﻮل ﻳ،ﺎل ﻣﻻﻟَﺪ و وﻦﻦ ﻣﻴةُ ﻋ ﻗُﺮﻻ و،ﺘَﺎعﺎ زِﻳﻨَﺔُ ﻣ ﻋﻨْﻬﻢ ﺗَﺸْﻐَﻠُﻬ ﻻاﻟﱠﺬِﻳﻦ
ﻴﺮِ ﻟَﻪﺸﺪَ اﻟﺘﱠﺒﻌ ﺑةﻼﺒﺎً ﺑِﺎﻟﺼ ﻧَﺼﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻﻪ اﻟﻮلﺳﺎنَ رﻛ و. " ... ﺎةﻛ اﻟﺰﻳﺘَﺎءا وةَ اﻟﺼﻗَﺎما وﻪﺮِ اﻟذِﻛ
ﻪﺎ ﻧَﻔْﺴﻬﻠَﻴ ﻋﺒِﺮﺼﻳ وﻠَﻪﻫﺎ ا ﺑِﻬﺮﻣﺎﺎنَ ﻳَ ﻓ،" ﺎﻬﻠَﻴ ﻋﻄَﺒِﺮاﺻ وةَﻠَﻚَ ﺑِﺎﻟﺼﻫ اﺮﻣا "و:ﺎﻧَﻪﺤﺒ ﺳﻪلِ اﻟﻘَﻮ ﻟ،ﻨﱠﺔﺑِﺎﻟْﺠ.
Pledge yourself to prayer and remain steady in its performance. Offer prayer as much as possible and
seek nearness of Allah through it, because it is, “imposed upon the believers as a timed ordinance!”
Have you not heard the reply of the people of Hell when they were asked, “‘What has brought you into
hell?’ They shall say, ‘We were not of those who offered the regular prayers!’” Certainly, prayer sheds

sins like the dropping of leaves from trees and removes them as ropes removed from the necks of cattle.
The Messenger of Allah—May peace and blessing of Allah be upon him and his descendants—has said,
“Prayer is like a hot spring situated at the door of a person’s home. If he takes a bath in it ﬁve times a
day, will any dirt then remain on him?”
Those believers recognize its value that neither the adornment of property nor the coolness of the eyes
produced by children, can turn away from. Allah, the Gloriﬁed, says, “(Those) men (are believers) whom
neither merchandise nor any sale diverts from the remembrance of Allah, and constancy in prayer, and
paying the poor-rate…” Even after receiving assurance of Paradise, the Messenger of Allah—peace and
blessing of Allah be upon him and his descendants—used to exert himself in prayer. After he was given
the glad tidings of being allowed into Paradise by Allah’s command, “And enjoin prayer on your followers
and adhere steadily to it,” the Holy Prophet (S) used to enjoin his followers to prayer and exert himself to
offer it.3
There are certain conditions and etiquettes with regard to the performer of prayers, his or her dress, the
place of performing the prayer, and the place of prostration. However, the most important of these
conditions are the following:
The body, dress, and place of prostration of a performer of prayer must be ceremonially pure (i.e. tahir).
A prayer must be preceded by ceremonial purity that is attained through ritual ablution (i.e. wudhu') or
ritual bathing (i.e. ghusl).
The place of performing the prayer must be legal (i.e. it must not be usurped or conﬁscated).
The dress of a performer of prayer must not be made of silk, gold, or the skin of an animal whose ﬂesh
is forbidden to eat or the skin of a corpse.
In addition, there are many rulings appertaining to prayer and mentioned in detail in the books on the
practical laws of Islam written by jurisprudents and known as Risalah.

The Untimed Recommended Prayers
Let us ﬁrst refer to the obligatory prayers in the following list:
1. Daily obligatory prayers: the dawn (fajr or subh) prayer, the midday (zuhr) prayer, the afternoon (‘asr)
prayer, the sunset (maghrib) prayer, and the early night (‘isha') prayer.
2. The congregational Friday Prayer substitutes the obligatory afternoon prayer on Fridays.
3. The ‘«d Prayers, which are performed on the two feast days of Islam (namely, ‘«d al-Fitr and ‘«d alAdhha).

4. The Prayer of Signs (salat al-ayat) is performed when a natural phenomenon is feared.4
5. The prayers obligatory due to a vow, an oath, or on behalf of others.
6. The Circumambulation Prayer, which has been discussed in the previous chapter of this book.
The optional, recommended prayers are too many, some offered at certain times and on certain
occasions. The most important of these untimed optional prayers are:
1. Voluntary prayers (Salat al-Tatawwu’)
2. The prayers of the Holy Infallibles (‘a)
3. Ja’far al-Tayyar’s Prayer
4. Prayer for Needs (Salat al-Hajah)
5. Prayer for Seeking the Best (Salat al-Istikharah)
6. Prayer of Dedication (Salat al-Hadiyyah)

Voluntary Prayers
A voluntary prayer is the prayer offered to seek nearness to Almighty Allah. Of course, such prayers are
not restricted to certain formulas, places, or times; rather, they are offered pursuant to the Holy Prophet’s
saying:
ﺜَﺮَﺘ إﺳ ﺷَﺎءﻦﻣ وﺘَﻘَﻞ إﺳ ﺷَﺎءﻦ ﻓَﻤﻮعﺿﻮ ﻣﺮةَ ﺧَﻴﻼنﱠ اﻟﺼا.
Prayer is the best subject. Therefore, whosoever wills, let him offer a few, and whosoever wills, let him
offer many.5
Likewise, it is reported that someone visited the Holy Prophet (S) and asked him to pray to Almighty
Allah to allow him into Paradise.
The Holy Prophet (S) answered:
ِﻮدﺠ اﻟﺴةﺜْﺮِ ﺑّﻨﻋا.
I will, if you help me by prostrating yourself before Him frequently.6
Imam al-Sadiq (‘a) is validly reported to have said:

 ﺗَﻘﻞﺎنُ ﻛﺑةُ ﻗُﺮﻼاﻟﺼ.
Prayer is the offering of every pious person.7
One of such voluntary prayers is the prayer that is offered upon entering a mosque as a form of greeting
the place. Of course, greeting a mosque includes offering a voluntary, obligatory, or any other prayer
therein. Such voluntary, recommended, or even supererogatory prayers usually consist of two units
ended with the statements of tashahhud8 and taslim unless the formula of the prayer has been
otherwise deﬁned in a valid religious text.
It is advisable to offer supererogatory prayers and any number of other voluntary prayers whenever
there is a desire to do so. In this respect, the Holy Prophet (S) is reported to have said:
ﺔ ﺑِﺎﻟْﻔَﺮِﻳﻀﻢﻠَﻴ ﻓَﻌتﺮﺑدذَا اا ﻓَﺘَﻨَﻔﱠﻠُﻮا وﻠَﺖﻗْﺒذَا اﺎراً ﻓَﺎﺑدا وﺎﻻﻗْﺒﻠْﻘُﻠُﻮبِ انﱠ ﻟا.
Hearts usually encounter different states ranging between enthusiasm and apathy. If your hearts are
enthusiastic, then offer the supererogatory prayers; otherwise, you may perform only the obligatory
ones.9
Nonetheless, man is required to keep his heart and self sound and open under all conditions such that
he is always ready to jump at the opportunity of offering prayers because the supererogatory and
voluntary prayers complete the shortcomings of the obligatory ones and make up the inadvertence,
inattentiveness, and absentmindedness to which a performer of an obligatory prayer may be exposed. In
fact, what is accepted of one’s prayer is only the amount for which a performer has presence of mind.
Supporting this fact, many traditions have been validly reported in this regard, such as one reported from
Muhammad ibn Muslim from Imam al-Baqir (‘a) who says:
ﻧَﺎﺮﻣﺎ اﻧﱠﻤا و،ﺎ ﺑِﻘَﻠْﺒِﻪﻨْﻬ ﻣﻪﻠَﻴ ﻋﻞﻗْﺒﺎ ا ﻣﻻ ا ﻟَﻪﻓَﻊﺮﺎ ﻳ ﻓَﻤ،ﺎﻬﺴ ﺧُﻤوﺎ اﻬﻌﺑ روﺎ ا ﺛُﻠُﺜُﻬوﺎ اﻔُﻬﺼ ﻧﻪﺗﻼ ﺻﻦ ﻣ ﻟَﻪﻓَﻊﺮﺪَ ﻟَﻴﺒنﱠ اﻟْﻌا
ﺔ اﻟْﻔَﺮِﻳﻀﻦﻮا ﻣﺼﺎ ﻧُﻘﺎ ﻣ ﺑِﻬﻢ ﻟَﻬﺘُﻢﻴ ﻟﻠَﺔﺑِﺎﻟﻨﱠﺎﻓ.
Only half, one third, one quarter, or even one ﬁfth of a servant’s prayer might be accepted. What is
accepted is only the amount of the prayer in which a servant has presence of mind. Therefore, we have
been ordered to offer the supererogatory prayers to make up for the shortcomings of the obligatory
ones.10

Prayers of the Holy Infallibles (‘a)
In many traditions that are narrated from the Holy Infallibles (‘a), certain formulas of recommended
prayers are reported to have been offered by these holy persons. These prayers must therefore be of

great signiﬁcance since they were offered by such holy persons. In his book of Tafsil Wasa’il al-Shi’ah,
al-Hurr al-’Amili has cited three formulas of prayers that are ascribed to the Holy Prophet, Imam ‘Ali,
and Lady Fatimah al-Zahra', peace be upon them all.

The Holy Prophet’s Prayer (S)
Shaykh al-Tusi, in Misbah al-Mutahajjid, has mentioned that the Holy Prophet’s (recommended) prayer
consists of two units, in each unit Surah al-Fatihah (No. 1) is recited once and Surah al-Qadr (No. 97)
repeated ﬁfteen times. The same Surah is repeated ﬁfteen times in the ritual genuﬂection, ﬁfteen times
when one raises the body after the genuﬂection, ﬁfteen times when one performs the ritual prostration,
ﬁfteen times when one raises the head after the ﬁrst prostration, ﬁfteen times when one performs the
second prostration, and ﬁfteen times when one raises the head from the second prostration. Upon
accomplishment, one may say any post-prayer litany one wishes. Then, one will have all one’s sins
forgiven by Almighty Allah.11
This prayer has also been reported by Sayyid Ibn Tawus through a valid chain of authority from Imam
al-Ridha (‘a), mentioning a special formula of supplication to be said upon accomplishment.12

Imam ‘Ali’s Prayer
Shaykh al-Kulayni, in al-Kaﬁ, and Shaykh al-Tusi, in Tahdhib al-Ahkam, have reported Imam al-Sadiq
(‘a) as saying:
Whoever offers four units of prayer and repeats Surah al-Tawhid ﬁfteen times in each unit,13 will be as
free of sins like a newborn immediately when he accomplishes the prayer.14
Shaykh al-Tusi, in Misbah al-Mutahajjid, has cited a special formula of litany to be said immediately
after this prayer.15

Lady Fatimah al-Zahra'‘s Prayer
In Wasa’il al-Shi’ah, two formulas of prayer are ascribed to Lady Fatimah al-Zahra' (‘a) one of which is
identical to the previously mentioned prayer of Imam ‘Ali (‘a), while the other is mentioned by Shaykh alTusi in Misbah al-Mutahajjid. It consists of two units, in the ﬁrst unit of which Surah al-Fatihah is recited
once and Surah al-Qadr repeated one hundred times, while in the second unit, Surah al-Fatihah is
recited once and Surah al-Tawhid repeated one hundred times.16
However, Shaykh al-Qummi has mentioned other formulas with a supplication to be said upon
completion.17
In addition to these prayers, al-Hurr al-’Amili, quoting Sayyid Ibn Tawus in his book Jamal al-Usbu’, has

mentioned other special formulas of prayers that are ascribed to the eleven Holy Imams of the Ahl alBayt (‘a). However, he has omitted to mention the traditions which relate these prayers to any one of the
Holy Infallibles (‘a).18
As for Shaykh al-Qummi, he has mentioned these prayers with special formulas of supplication to be
said after each prayer. Seemingly, Shaykh al-Qummi has imitated Sayyid Ibn Tawus in this respect.19
These prayers are not reported to be ascribed to any of the Holy Imams (‘a), therefore, we will not cite
them.

Ja’far al-Tayyar’s Prayer
Ascribed to Ja’far the son of Abu-Talib (‘a), the Holy Prophet’s cousin, this prayer is the most famous
and most favorable of all voluntary prayers. It may be offered anytime, especially on Fridays, the eve of
mid-Sha’ban, and on other holy occasions. Before the genuﬂection of the second and fourth unit of this
prayer, it is highly recommended to supplicate to Almighty Allah in the form of Qunut (the ritual
supplication of prayers). It can also be regarded as one of the daily supererogatory prayers.
Although many traditions have detailed the merits and method of offering this prayer, we will mention a
few traditions that are sufﬁcient to convey to the dear reader its signiﬁcance:
Through a valid chain of authority, Imam al-Sadiq (‘a) is reported to have said that the Holy Prophet (S)
once said to Ja’far:20
May I grant you something? May I give you something? May I endue you with something?
Ja’far answered, “Of course you may Allah’s Messenger!”
The attendants thought that Ja’far would be given gold or silver; therefore, they advanced to see what
this gift would be. Yet, the Holy Prophet (S) said to Ja’far:
I am going to give you something that if you do everyday, it will be better for you than the whole world
and whatever is therein. If you do it once every two days, Almighty Allah will forgive you all your sins that
you may have done during those two days, and if you do it once a week, once a month, or once a year,
all your sins that you may have done in this period will be forgiven:
For this prayer, you offer four units of prayer beginning them with recitation (of chapters of the Holy
Qur'an). When you ﬁnish reciting (these chapters), you may repeat the following litany ﬁfteen times:
ﺮﺒ اَﻛﻪٱﻟ وﻪ ٱﻟﻻ اﻟٰﻪ اﻻ وﻪﺪُ ﻟﻤٱﻟْﺤ وﻪﺎنَ ٱﻟﺤﺒﺳ.
All glory be to Allah, all praise be to Allah, there is no god save Allah, and Allah is the Greatest.

When you genuﬂect, you repeat the same litany ten times. When you raise your head after the
genuﬂection, repeat it ten times. When you prostrate, repeat it ten times. When you raise your head from
the ﬁrst prostration, repeat it ten times. When you perform the second prostration, repeat it ten times.
When you sit after the second prostration, you repeat it ten times. This means that you will have
repeated this litany seventy-ﬁve times a unit and three hundred times in the four units. Thus, you will
have gloriﬁed, praised, and professed Allah’s Godhead and Greatness one thousand and two hundred
times. If you like, you may offer this prayer in daylight and, if you like, you may offer it at night.21
Although more than one validly reported tradition states that Surah al-Tawhid and Surah al-Kaﬁrun may
be recited in Ja’far al-Tayyar’s prayer, another validly reported tradition has deemed recommended
reciting, after Surah al-Fatihah, Surah al-Zalzalah (No. 99) in the ﬁrst unit of this prayer, Surah al’Adiyat (No. 100) in the second, Surah al-Nasr (No. 110) in the third, and Surah al-Tawhid in the fourth.
According to another tradition, the following Surahs may be recited in the following sequence: alZalzalah, al-Nasr, al-Qadr, and al-Tawhid.
About the reward of offering this prayer, a tradition holds that Almighty Allah will forgive all the sins of
both the suppliant and those for whom he supplicates even if they are as many as the sands of ‘Alij (a
sandy area in the desert).22
Shaykh al-Kulayni has narrated that Imam Ja’far al-Sadiq (‘a) said to Abu-Sa’id al-Mada'ini, “May I
teach you something that you should recite in Ja’far al-Tayyar’s Prayer?” As the man answered in the
afﬁrmative, the Imam (‘a) said:
After you say the Tasbihat in the second prostration of the fourth unit, say the following litany:
ﻦﺎنَ ﻣﺤﺒ ﺳ ﻟَﻪﻻ اﺒِﻴﺢ ٱﻟﺘﱠﺴﻐﻨْﺒ ﻳ ﻻﻦﺎنَ ﻣﺤﺒ ﺳ ﺑِﻪمﺮَﺗﺪِ وﺠ ﺑِﭑﻟْﻤﻄﱠﻒ ﺗَﻌﻦﺎنَ ﻣﺤﺒ ﺳﻗَﺎرٱﻟْﻮ وﺰ ٱﻟْﻌ ﻟَﺒِﺲﻦﺎنَ ﻣﺤﺒﺳ
َﻚﺷﺮ ﻋﻦِ ﻣﺰﺪِ ٱﻟْﻌﺎﻗﻌﻠُﻚَ ﺑِﻤﯩ اَﺳّﻧ اﻢ اَﻟﻠﱠﻬمﺮْٱﻟ وةﺎنَ ذِي ٱﻟْﻘُﺪْرﺤﺒ ﺳﻢﻌّٱﻟﻨ وﻦﺎنَ ذِي ٱﻟْﻤﺤﺒ ﺳﻪﻠْﻤ ﻋءَ ﺷﻞ ﻛﺼاَﺣ
ﻪﺘﻴ ﺑﻞاَﻫﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞً ﺻﺪْﻻﻋﺪْﻗﺎً و ﺻﺖ ﺗَﻤ ٱﻟﱠﺘﺔﻚَ ٱﻟﺘﱠﺎﻣﺎﺗﻤﻠﻛ وﻈَﻢﻋﻚَ ٱﻻﻤٱﺳﺘَﺎﺑِﻚَ و ﻛﻦ ﻣﺔﻤﺣ ٱﻟﺮﻨْﺘَﻬﻣ…و
Glory be to Him Who has dressed Himself in majesty and dignity! Glory be to He Who bestows
favors abundantly, therefore surpasses in glory. Glory be to Him save Whom none is worthy of
being gloriﬁed! Glory be to He Whose wisdom surrounds everything! Glory be to the Lord of
bounty and boon! Glory be to the Lord of omnipotence and nobility! O Allah, I beseech You in the
name of that which is the cause of the majesty in Your Throne, in the name of the utmost of
mercy in Your Book, and in the name of Your Greatest Name and Your Accomplished Words,
which have been accomplished truly and justly, (please) send blessings upon Muhammad and
his Household…
Then, you may mention your needs in the form of a supplication.23

Prayers for Granting of Needs
Many traditions have presented various formulas for obtaining one’s needs from Almighty Allah. Prayers
form the greatest part of these formulas. Other formulas have come in the form of a prayer followed by a
supplication which completes it.
However, the most important and famous formula in this regard may be the prayer for rain (known as
Salat al-Istisqa') which is, just like the ‘«d prayer, offered congregationally in cases of drought and lack
of rain. The method of offering this prayer is that the Imam (‘a), or religious authority, leads the people to
a clean area and, with tranquility, gravity, and submission, they all praise, glorify, and thank Almighty
Allah, and then supplicate before Him earnestly, and repeat statements of gloriﬁcation (i.e. tasbih, tahlil,
and takbir). The religious authority then leads the people in a two-unit prayer along with earnest
entreaties. Upon completion, he turns over his garment by putting the right side of it on the left side and
vice versa as did the Holy Prophet (S).24 Other traditions have mentioned further details.
Due to the signiﬁcance of this prayer, jurisprudents have dedicated independent chapters to explaining it,
just like the ‘«d prayers.
Another formula of a prayer for granting of needs has been validly reported from Imam al-Sadiq (‘a) and
Imam al-Kazim (‘a) by Shaykh al-Kulayni, Shaykh al-Saduq, and Shaykh al-Tusi. The method of this
prayer is to give as alms one sa’ (approximately three kilograms) of dates, wheat, or barley to sixty poor
persons each. On the last third of the night, after performing a ceremonial bath and putting on the least
valued garment one’s dependents may have such that this garment includes an apron, one should offer
a two-unit prayer. In the ﬁrst prostration of the second unit of this prayer, one should profess Almighty
Allah as the One and Only God, exalt Him, sanctify Him, glorify Him, and then recollect one’s sins and
confess those one can remember before Him. One should then raise the head from the ﬁrst prostration.
In the second prostration, one should repeat the following supplication of seeking sanctuary in Almighty
Allah:
َكﺘَﺠِﻴﺮ اَﺳّﻧ اﻢاﻟﻠﱠﻬ.
O Allah, I do seek sanctuary in You.
After that, one may pray for anything one may desire, following it with the following supplication:
ءَ ﺷﻞﺪَ ﻛﻌﻨﺎً ﺑﺎﺋﺎ ﻛﻳ وءَ ﺷﻞِنَ ﻛﻮﺎ ﻣﻳ وءَ ﺷﻞ ﻛﻞﻨﺎً ﻗَﺒﺎﺋﺎ ﻛﻳ.
O He, Who existed before all things! O, Author of all things! O He, Who shall exist after all things!

One may then ask Almighty Allah to grant his or her need.
In every prostration, one may try to make the knees touch the ground and raise the apron to the
backside by putting it between the buttocks and the inner side of the legs.
In addition, there are other formulas of prayers for granting needs mentioned by al-Hurr al-’Amili, in
Wasa’il al-Shi’ah, and Shaykh al-Qummi, in Mafatih al-Jinan.25

Other Prayers for Granting Speciﬁc Needs
Special formulas of prayers have been reported for having special needs granted, such as prayers for
forgiveness of sins, prayers for relief from certain troubles, prayers for granting victory over tyrants,
prayers for strengthening of the rational faculties, prayers for activating the memory, prayers for reprieve
from feared matters, prayers for gaining sustenance, prayers for settling debts, prayers for repelling evil
at times of travel, prayers of mothers for the healing of their sick, prayers for anticipated misfortunes,
prayers of thanks for bounties, prayers for release from imprisonment, prayers to repel the evil of
enemies, prayers for victory, and prayers for pregnancy.26
Moreover, there are three formulas which have relevance with this subject though they are not prayers
for granting of needs. These are fasting and praying for warding off the consequences of a misfortune, a
two-unit prayer for thanking Almighty Allah, and the prayer at the consummation of marriage. However,
these three validly reported prayers express Islamic etiquettes.27

Istikharah and Its Prayer
A sort of devotional act, Istikharah (praying that Almighty Allah lead one to the best of many choices)
may be explained as follows:
When man intends to do something, such as begin a business, or go on a journey or pilgrimage, but has
more than one option and is too perplexed to choose from among them, he is advised to pray to
Almighty Allah to lead him to the best choice that beneﬁts him more with regard to his spiritual or worldly
affairs.
In this respect, Imam al-Sadiq (‘a), through a validly reported tradition, has said:
You may offer a two-unit prayer and then pray to Almighty Allah to guide you to the best choice. By Him
I take this oath: whenever a Muslim individual leaves the choice to Almighty Allah, He shall most
certainly guide him to the best of choices.28
Another tradition reads:
Whoever prays to Almighty Allah to choose for him with full contentment, Almighty Allah shall most

certainly guide him towards the best.29
In this connection, many traditions have been reported some of which carry the following method of
Istikharah:
You may come to the mosque at a time other than the prayer time and offer two units of prayer.
Afterwards, you may pray to Almighty Allah to guide you to the best choice, repeating it one hundred
times. Then, you may do whatever your heart leads you to do.
According to other traditions, you may repeat the prayer for guidance to the best choice a hundred and
one times.30
Mentioning the post-prayer supplication of Istikharah, another tradition states:
You may then praise and thank Almighty Allah, invoke His blessings upon the Prophet and his
Household, and say the following:
ّﻨ ﻋﺮِﻓْﻪﻚَ ﻓَﭑﺻ ذٰﻟﺮﺎنَ ﻏَﻴنْ ﻛ اﻢاﻟﻠﱠﻬ.
O Allah, if it is something other than that, then (please) repel it from me.
After reciting Surah al-Fatihah, one may recite any other Surah, preferably al-Tawhid and al-Kaﬁrun.31
According to another validly reported tradition, another more detailed and more painstaking formula of
Istikharah is presented.
Zurarah has reported that he asked Imam al-Baqir (‘a), “What should I say when I intend to seek the
guidance of Almighty Allah with regard to opting for a choice I should make?”
The Imam (‘a) instructed:
When you intend to do so, you may observe fasting on Tuesday, Wednesday, and Thursday. On Friday,
you may offer two units of prayer in a clean place. Upon accomplishment, you may raise your sight
towards the sky and repeat the following supplication one hundred times:
ﺎطَ ﺑِﻪﺎ اَﺣ ﻣﺮاً ﻓ ﺧَﻴﺮﻣﺬَا ٱﻻﺎنَ ﻫنْ ﻛﺐِ ا ٱﻟْﻐَﻴﻢﺎﻟ ﻋ اَﻧْﺖﻴﻢﺣ ٱﻟﺮﻦﻤﺣ ٱﻟﺮةﺎدٱﻟﺸﱠﻬﺐِ و ٱﻟْﻐَﻴﻢﺎﻟﻠُﻚَ ﺑِﺎَﻧﱠﻚَ ﻋﯩ اَﺳّﻧ اﻢاﻟﻠﱠﻬ
َﻧﱠﻚ ﻓَﺎﻠَﻢﺎ ﺗَﻌ ﺑِﻤّﻨ ﻋﺮِفﻚَ ﻓَﭑﺻﻠْﻤ ﻋﺎطَ ﺑِﻪﺎ اَﺣ ﻣاً ﻓ ﺷَﺮﻚَ ﻟﺎنَ ذٰﻟنْ ﻛا وﻴﻪ ﻓ ﻟٱﻓْﺘَﺢ وﻴﻪ ﻓﺎرِكْ ﻟﺑ و ﻟهﺮﺴﻚَ ﻓَﻴﻠْﻤﻋ
ِﻮب ٱﻟْﻐُﻴمﻼ ﻋاَﻧْﺖ و اَﻗْﻀﻻ وﺗَﻘْﻀ و اُﻗَﺪِّرﻻ وﺗُﻘَﺪِّر وﻠَﻢ اَﻋﻻ وﻠَﻢﺗَﻌ.
O Allah, I beseech You as the Knower of the unseen and the seen, the All-beneﬁcent, the All-merciful, if
this affair is good for me according to what Your knowledge has encompassed, then (please) make it

easy for me to do, make it blessed for me, and make it attainable for me. However, if it is evil for me
according to what Your knowledge has encompassed, then (please) ward it off from me by a means that
You know, for You best know while I do not, You have the power to destine while I do not, and You can
preordain while I cannot. You are the knower of the unseen.32
Other traditions33 hold other formulas of Istikharah, which entail that this act can be classiﬁed as prayer,
supplication, and imploration for seeking guidance from Almighty Allah. Of course, the more appropriate
the acts of supplication and attainment of response such as almsgiving, fasting, choosing the best times
to implore, the closer the response of Almighty Allah.
Supporting this fact, Imam al-Sadiq (‘a) is reported to have instructed those who intend to purchase a
riding animal or something lesser in consideration to seek the guidance of Almighty Allah seven times,
and those who intend to undertake greater matters should seek guidance one hundred times.34
Other formulas have entailed offering a prayer and preparing a certain number of sheets of paper in
some of which the word ‘if’al (do it)’ is written while in the others the word ‘la taf’al (do not do it)’ is
written. Then, a process of pulling these sheets is done. If the sheets on which the word ‘if’al’ come
more than the others, then one may do the thing he has intended to do; otherwise, one may not.35
Inferred from many such traditions, it seems advisable for everyone to pray to Almighty Allah for
guidance in every act he intends to do, especially at the time of the daily obligatory prayers and
immediately before engagement in a particular act.

Dedicated Prayers
Dedicated prayers are prayers whose rewards are dedicated to the Ahl al-Bayt (‘a) or one’s parents,
brothers-in-faith, sons, and relatives.
Moreover, the rewards of any righteous deed or devotional act that is done in this worldly life may be
dedicated to dead dedicatees who, consequently, will receive rewards by the permission of Almighty
Allah. Such dedicated acts include prayers, fasting, performing Hajj, almsgiving, reciting the Holy Qur'an,
litanies, and any other devotional acts. In this regard, many traditions have been reported some of which
hold that the Holy Imams of the Ahl al-Bayt (‘a) have made such dedications.
Shaykh al-Qummi has recorded an authentic tradition entailing that Imam al-Sadiq (‘a) used to offer
two-unit prayers everyday and dedicate their reward to his parents. In the ﬁrst unit of these prayers, he
used to recite Surah al-Fatihah and Surah al-Qadr and in the second Surah al-Fatihah and Surah alKawthar (No. 108).
It is also reported that Imam al-Sadiq (‘a) would offer a two-unit prayer every night and dedicate its
reward to his son, Isma’il.

Just as the alive delight at receiving a gift, the dead delight at receiving the rewards of supplications and
implorations for forgiveness that are said for them. Generally, in their graves, the dead receive the
rewards of the prayers, fasting, Hajj, alms, righteous deeds, and supplications that are dedicated to
them. Moreover, these rewards are recorded for both the dedicators and the dedicatees.36
In the previous chapter on weekly devotional acts, we referred to a formula of a prayer dedicated to the
Holy Imams of the Ahl al-Bayt (‘a).37

The Burial Night Prayer
One type of dedicated prayer, the prayer done on a person’s burial night, is familiarly known and
practiced by the individuals of the virtuous community. This prayer, which is offered on the ﬁrst night a
dead person spends in the grave, is composed of two units and its reward is dedicated to the deceased
by his brothers-in-faith and relatives. Two formulas of the burial night prayer have been mentioned:
The ﬁrst formula is to offer two units of prayer in the ﬁrst unit of which Surah al-Fatihah and Ayat alKursi are recited while in the second Surah al-Fatihah is recited once and Surah al-Qadr repeated ten
times. Upon completion, the reward of this prayer is dedicated to the dead in the following formula of
supplication:
ِﺮ ﻗَﺒﻟﺎ اﻬاﺑ ﺛَﻮﺚﻌٱﺑﺪٍ وﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞ ﺻﻢ…اﻟﻠﱠﻬ
O Allah, (please) send blessings upon Muhammad and the Household of Muhammad and send the
reward of this prayer to the grave of so-and-so.38
The second formula is to offer a two-unit prayer in the ﬁrst unit of which Surah al-Fatihah is recited once
and Surah al-Tawhid repeated twice while in the second unit Surah al-Fatihah is recited once and
Surah al-Takathur (No. 102) repeated ten times. Then, the aforementioned supplication dedicating the
reward of the prayer to the dead is recited.39
In his book entitled Jamal al-Usbu’, Sayyid Ibn Tawus has mentioned a great reward for those who
dedicate the rewards of their prayers to the Holy Prophet (S) and the other Holy Infallibles (‘a). However,
these prayers are offered with a special formula including certain litanies to be said while genuﬂecting
and prostrating.40

Prayers for the Parents
Regarded as another sort of prayers of dedication, the prayer for parents is to be offered by persons who
dedicate the reward to their parents. According to Shaykh al-Qummi, this prayer consists of two units, in
the ﬁrst unit of which Surah al-Fatihah is recited once and the following holy verse is repeated ten times:

ﺎبﺴ اﻟْﺤﻘُﻮم ﻳمﻮ ﻳﻴﻦﻨﻣﻮﻠْﻤﻟ وﺪَياﻟﻮﻟ و ﻟﺮﻨَﺎ اﻏْﻔﺑر
O our Lord, forgive me and my parents and the believers on the day when the reckoning shall
come to pass. (14:41)
In the second unit, Surah al-Fatihah is recited once and the following holy verse is repeated ten times:
اﺎر ﺗَﺒ اﻴﻦﻤ ﺗَﺰِدِ اﻟﻈﱠﺎﻟﻨَﺎتِ وﻣﻮاﻟْﻤ وﻴﻦﻨﻣﻮﻠْﻤﻟﻨًﺎ وﻣﻮ ﻣﺘﻴ ﺑﺧَﻞ دﻦﻤﻟ وﺪَياﻟﻮﻟ و ﻟﺮِ اﻏْﻔبر
O My Lord, forgive me and my parents and him who enters my house believing, and the believing
men and the believing women; and do not increase the unjust in aught but destruction. (71:28)
Upon accomplishment, the following holy verse is repeated ten times:
اﻴﺮﻐ ﺻﺎﻧﻴﺑﺎ رﻤﺎ ﻛﻤﻬﻤﺣِ ارب رﻗُﻞو
O my Lord, have compassion on them, as they brought me up when I was little. (17:24)41
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Fasting
One of the most signiﬁcant devotional acts, fasting (sawm) has been ordained in the Holy Qur'an. On
one occasion, it reads:

ﻢﻠ ﻗَﺒﻦ ﻣ اﻟﱠﺬِﻳﻦَﻠ ﻋﺐﺘﺎ ﻛﻤ ﻛﺎمﻴ اﻟﺼﻢﻠَﻴ ﻋﺐﺘﻨُﻮا ﻛ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
O you who believe, fasting is prescribed for you, as it was prescribed for those before you.
(2:183)
This holy verse entails that fasting, as a devotional act, has a historical root that began with the Divine
missions.
Another holy verse states:
ةَاﻟﺼﺮِ وﺒﻴﻨُﻮا ﺑِﺎﻟﺼﺘَﻌاﺳو
Seek assistance through patience and prayer. (2:45)
Exegetes of the Holy Qur'an have interpreted patience to be fasting. However, fasting can be obligatory,
recommended, and sometimes forbidden. The Ahl al-Bayt (‘a) have paid exceptional attention to this
devotional act whose details are reported from them through hundreds of traditions.

Obligatory Fasting
Obligatory fasting is observed during the month of Ramadhan, and it is also the most favorable sort of
fasting.
Fasting for two consecutive months is obligatory as a kaffarah (reparation; expiation from a violation of a
religious duty) upon those who commit a murder while a three-day fasting is obligatory as a kaffarah for
those who break their oaths.
As for the performers of the ritual Hajj pilgrimage who cannot ﬁnd any animal to offer as a sacriﬁce, it is
obligatory upon them to fast for ten days: three during Hajj and seven when they return home.
Other forms of obligatory fasting are the fasting of those who vow or pledge to observe fasting and
those who fast on behalf of dead people.
Some jurisprudents deem it obligatory upon those who sleep until the next morning without performing
the obligatory early night prayer to observe fasting the following day.
It is obligatory upon a mu’takif (one who practices i’tikaf; conﬁnement to a holy place for practicing
devotional acts) who has spent two days of i’tikaf to observe fasting on the third day because he is
required to complete the duration of i’tikaf, which is three days.
The details of the laws of obligatory fasting are cited in books on practical laws of Islam; it is therefore
necessary to refer to these books to acquaint oneself with these details.

Forbidden Fasting
Fasting is forbidden on the two ‘«d days (i.e. ‘Id al-Fitr, the ﬁrst of Shawwal, and ‘Id al-Adhha, the tenth
of Dhu’l-Hijjah), on the Tashriq Days (the 11th, 12th, and 13th of Dhu’l-Hijjah), and on ‘Ashura' (the tenth
of Muharram) as a day of blessings and delight. It is also forbidden to fast for two continuous days
(without breaking the fast at the end of the ﬁrst day and with one intention of fasting for both the days).

Recommended Fasting
There are special occasions on which fasting is highly recommended because it is connected to certain
characteristics that necessitate it. These occasions can be summed up in the following points:
1. Traditions hold that fasting during the summertime is more preferable and more rewardable. Some of
these traditions have expressed that fasting in the hot weather is a sort of jihad or even the best sort of
jihad.1
2. Youths who cannot afford the requirements of marriage are recommended to fast because it would
then hinder and restrain their sexual desires. In this connection, the Holy Prophet (S) is reported to have
said:
هﺎو وِﺟمﻮنﱠ اﻟﺼ; ﻓَﺎﻢﺼ ﻓَﻠْﻴﻊﺘَﻄﺴ ﻳ ﻟَﻢﻦﻣ و،جوﺘَﺰ ﻓَﻠْﻴﺎه اﻟْﺒﻢْﻨﺘَﻄَﺎعَ ﻣ إﺳﻦﻣ.
Whoever can afford marriage expenses should marry, but whoever cannot, should observe fasting
because fasting is a restraint for him.
He (S) is also reported to have said to ‘Uthman ibn Maz’un who suggested castration:
ﺎمﻴ اﻟﺼﺘﻣ اﺎءﺼنﱠ إﺧْﺘ ﻓَﺎﻞ ﺗَﻔْﻌﻻ.
Do not do it. The castration of my people is fasting.
Imam al-Sadiq (‘a) is reported to have said:
ﻦ ﻣَﺎﻟ ﺗَﻌﻪ اﻟَﻟ اﺐﺣةَ اﻼنﱠ اﻟﺼ ﻓَﺎ،ةﻼ اﻟﺼﻦﻚَ ﻣﻨَﻌﻤﺎﻣﺎً ﻳﻴ ﺻﻢ ﺗَﺼﻻ و،َﺗَﻚﻮ ﺷَﻬﻘْﻄَﻊﻣﺎً ﻳﻮ ﺻﻢ ﺻ:ﻪﻨﺑﺎنُ ﻻ ﻟُﻘْﻤﻗَﺎل
مﻮاﻟﺼ.
Luqman, the wise, said to his son: Observe fasting such that it cuts off your sexual desire, but do not
observe fasting such that it prevents you from offering prayers, for prayers are preferred by Almighty
Allah to fasting.2

3. Some validly reported traditions have laid emphasis on fasting on Wednesdays for the reason that
Hellﬁre, or divine chastisement, falls on such a day; therefore, to fast on Wednesdays protects against
Hellﬁre. However, it is not improbable that Wednesdays that fall in the middle of the months are the only
ones intended, as is indicated by some of these traditions.3
4. Some other traditions hold the recommendation of fasting on Fridays, provided that fasting on the
Wednesdays and/or Thursdays that precede these Fridays is also observed. It is also probable that
these traditions only intend to declare the legality of fasting on such days and deny that fasting on
Fridays is forbidden because they are feast days.4 This could also mean to declare that such
discommendation, if found, is cancelled out when fasting on Fridays becomes a continuation of a two or
three day fast (beginning with Wednesday or Thursday).
5. Other traditions recommend fasting during misfortunes, tribulations, catastrophes, hardships,
adversities, and natural disasters like earthquakes. On such occasions, it is highly advised to fast on
Wednesday, Thursday, and Friday. On the last day, it is likewise advisable to pray to Almighty Allah for
rescue from such catastrophes. In addition, it is clear that when almsgiving is attached to fasting, the
result will be removal of tribulations.5
6. Fasting during conﬁnement in mosques (i’tikaf) is highly recommended. I’tikaf is a devotional practice
that is attached to fasting under a vow of spending three days and two nights (that come in-between
these days) at least in a mosque. During this period of conﬁnement, abstaining from some legal
pleasures is practiced, such as sexual pleasures and using perfumes, as well as other matters the
details of which are mentioned in the books on practical laws of Islam.
The best time for practicing i’tikaf is the month of Ramadhan and speciﬁcally the last ten days of the
month. It is also preferable to practice it in famous mosques, such as the Sacred Mosque of Makkah, the
Prophet’s Mosque in Madinah, the Great Mosque of Kufah, the Great Mosque of Basrah, or the great
mosques of one’s hometown. Further details can be found in books on jurisprudence.
Finally, let us conclude this part by mentioning a number of points with regard to recommended fasting:
First: It is better to conceal fasting and avoid showing it. Shaykh al-Kulayni has reported through a
famous chain of authority that Imam al-Sadiq (‘a) said:
ﺎء ﺑِﺎﻟﺪﱡﻋﺘَﻪﺋﻼ ﻣﻞﺟ وﺰ ﻋﻪ اﻟﻞﻛو و.وهﺟِﻴﺮ ﻓَﺎِﺬَاﺑ ﻋﻦ ﻣﺎرﺘَﺠﺪِي إﺳﺒ ﻋ:ﻪﺘﺋﻼﻤ ﻟﻞﺟ وﺰ ﻋﻪ اﻟ ﻗَﺎلﻪﻣﻮ ﺻﺘَﻢ ﻛﻦﻣ
ﻴﻪ ﻓﻢ ﻟَﻬﺎبﺘَﺠ إﺳﻻﺪٍ اَﺣ ﻷﺎء ﺑِﺎﻟﺪﱡﻋﻢﻫﺮﻣﺎ ﻳﻟَﻢ و،ﻴﻦﻤﺎﺋﻠﺼﻟ.
About one who conceals his fasting, Almighty Allah will order His angels, saying, “My servant has sought
My protection against My chastisement; therefore, grant him protection.” He, the Almighty and Majestic,
will also commission His angels to pray to Him for the one fasting. Unquestionably, these prayers will be
responded to by Him.6

Second: When a faithful believer who is fasting is invited to a meal by one of his brothers-in-faith to
whom he is paying a visit, it is highly recommended that he share that meal with his host, winning the
highest reward of fasting. According to other traditions, it is advisable for one who is fasting not to tell his
brother-in-faith that he is fasting; lest, the latter might feel that he has done him a favor by serving him
with food to break his fast.7
Third: According to a set of traditions, the voluntary fasting of wives is not admissible unless they obtain
the permission of their husbands. According to other traditions, even the voluntary fasting of sons and
guests is not advisable without the permission of their fathers or hosts.8 Such laws embrace certain
social, moral, and organizational signiﬁcance.
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Supplication
In its capacity as one of the most preferred devotional acts, supplication (du’a') has been emphatically
encouraged by the Holy Qur'an on more than one occasion, such as in the following verses:
َﺷُﺪُونﺮ ﻳﻢﻠﱠﻬ ﻟَﻌِﻨُﻮا ﺑﻣﻮﻟْﻴ وﻮا ﻟﺘَﺠِﻴﺒﺴﺎنِ ﻓَﻠْﻴﻋذَا د اةَ اﻟﺪﱠاعﻮﻋ دﺟِﻴﺐ ا ﻗَﺮِﻳﺐّﻧ ﻓَﺎّﻨﺎدِي ﻋﺒﻟَﻚَ ﻋﺎذَا ﺳاو
When My servants ask you concerning Me, then surely I am very near. I answer the prayer of the
suppliant when he calls upon Me. So, they should answer My call and believe in Me that they may
walk in the right way. (2:186)
ﺘَﺪِﻳﻦﻌ اﻟْﻤﺐﺤ ﻳ ﻧﱠﻪﺔً اﺧُﻔْﻴﺎ وﻋﺮ ﺗَﻀﻢﺑﻮا رﻋاد
Supplicate your Lord humbly and secretly. Surely, He does not love those who exceed the limits.
(7:55)

ﺎاﻣﺰﻮنُ ﻟ ﻳفﻮ ﻓَﺴﺘُﻢﺬﱠﺑ ﻓَﻘَﺪْ ﻛﻢﻛﺎوﻋ د ﻟَﻮِﺑ رﻢِ ﺑﺎﺒﻌﺎ ﻳ ﻣﻗُﻞ
Say: My Lord would not care for you were it not for your supplication, but you have indeed
rejected the truth; so, that which shall cleave shall come. (25:77)
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴ ﺳﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦ اﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋ ادﻢﺑ رﻗَﺎلو
Your Lord says: Call upon Me, I will answer you. Surely, those who are too proud for My service
shall soon enter hell abased. (40:60)
Moreover, the Holy Qur'an has quoted supplications from a number of prophets and righteous people
who had to encounter critical situations. Due to their supplications, Almighty Allah saved them.
Supplication in its origin is a religious duty and true believers are required to pray to Almighty Allah and
supplicate to Him generally, as is indicated and conﬁrmed by the abovementioned Qur'anic verses and
many traditions.
In his book of al-Kaﬁ, Shaykh al-Kulayni has reported through a valid chain of authority that Sadir asked
Imam al-Baqir (‘a), “Which devotional act is the best?”
The Imam (‘a) answered:
ﺒِﺮَﺘﺴ ﻳﻦﻤ ﻣﻞﺟ وﺰ ﻋﻪ اﻟَﻟ اﻐَﺾﺑﺪٌ اﺣﺎ اﻣ وﻨْﺪَهﺎ ﻋﻤ ﻣﻄْﻠَﺐﻳ ولﺎﺴنْ ﻳ اﻦ ﻣﻞﺟ وﺰ ﻋﻪﻨْﺪَ اﻟ ﻋﻞﻓْﻀ اءَ ﺷﻦﺎ ﻣﻣ
ﻨْﺪَهﺎ ﻋ ﻣلﺎﺴ ﻳﻻ وﻪﺗﺎدﺒ ﻋﻦﻋ.
In the sight of Almighty Allah, nothing is better than asking Him and imploring Him for what He has in
possession. No one is more hateful in the sight of Him than one who is too arrogant to serve Him and to
implore Him for what He has in possession.1
According to another validly reported tradition that is quoted by Shaykh al-Kulayni on the authority of
Hammad ibn ‘Isa, Imam al-Sadiq (‘a) has said:
ﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦ "ا:ﻘُﻮل ﻳﻞﺟ وﺰ ﻋﻪنﱠ اﻟ ا.ُةﺎدﺒ اﻟْﻌﻮ ﻫﺎءنﱠ اﻟﺪﱡﻋﺮِ; ﻓَﺎﻣ اﻻﻦ ﻗَﺪْ ﻓَﺮِغَ ﻣ ﺗَﻘُﻞﻻعُ ودا
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴﺳ
Always pray to (Almighty Allah) and do not consider the matter to have ended, because
supplication is surely worship. Almighty Allah says, “Surely, those who are too proud for My
service shall soon enter hell abased. (40:60)”2

According to another validly reported tradition, Maysir ibn ‘Abd al-’Aziz has reported that Imam al-Sadiq
(‘a) said to him:
 ﻟَﻢلﺎﺴ ﻳﻟَﻢ وﺪﱠ ﻓَﺎهﺪاً ﺳﺒنﱠ ﻋ اﻟَﻮ و،ﻟَﺔﺎﺴ ﺑِﻤﻻ ا ﺗُﻨَﺎلﻨْﺰِﻟَﺔً ﻻ ﻣﻞﺟ وﺰ ﻋﻪﻨْﺪَ اﻟنﱠ ﻋ ا.ﻨْﻪ ﻗَﺪْ ﻓُﺮِغَ ﻣﺮﻣنﱠ اﻻ ا ﺗَﻘُﻞﻻعُ ودا
ﺒِﻪﺎﺣﺼ ﻟﻔْﺘَﺢنْ ﻳﻮﺷَﻚُ ا ﻳﻻعُ اﻘْﺮﺎبٍ ﻳ ﺑﻦ ﻣﺲ ﻟَﻴﻧﱠﻪ ا.َﻂ ﺗُﻌﻞ ﻓَﺴ،ًﺌﺎﻂَ ﺷَﻴﻌﻳ.
Always pray to (Almighty Allah) and do not consider the matter to have come to an end. There is a rank
with Almighty Allah that cannot be attained except by imploring to Him. If a servant shuts his mouth and
does not pray for anything, he will not be given anything. Therefore, always pray so that you will be
given. Verily, a door that is always knocked will sooner or later be opened for the knocker.3
Other traditions have deﬁned supplication as:
• The key to all mercies,
• The attainment of all requests,
• The armor of faithful believers,
• The essence of worship,
• The less the supplication, the more the tribulations,4
• The weapon of faithful believers,
• The pillar of religion,
• The defender against evil of enemies and tribulations before, when, and even after they befall,5
• The remedy of all maladies.6

Motives for Responding to Supplications
The following etiquettes that must be followed when supplicating can be grounds for having the prayers
responded to:
• A suppliant, upon supplicating, should raise the hands, turn them over, move them in a way indicating
submission, deference, and humility,7 and pass them, upon completion, over the face, the head, and the
chest.
• A suppliant should be attentive and sincerely beseeching.
• A suppliant should have full trust and hope in Almighty Allah.8

• A suppliant should pave the way to beseech for his/her personal requests by words of praise, thanks,
and gloriﬁcation of Almighty Allah.
• A suppliant should invoke blessings upon the Holy Prophet and his Household to supplicate for
personal requests. In fact, a supplication is enshrouded until the suppliant invokes Almighty Allah’s
blessings upon the Holy Prophet and his Household.9
• Just like beginning any supplication by invoking blessings upon the Holy Prophet and his Household, it
is highly advisable to conclude the supplication with the same invocation. In this respect, Imam al-Sadiq
(‘a) is reported to have said:
ِآلﺪٍ وﻤﺤ ﻣَﻠ ﻋةﻼ ﺑِﺎﻟﺼﻢﺨْﺘ ﻳ ﺛُﻢﺘَﻪﺎﺟ ﺣلﺎﺴ ﻳﺪٍ ﺛُﻢﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋةﻼ ﺑِﺎﻟﺼﺪَاﺒﺔٌ ﻓَﻠْﻴﺎﺟ ﺣﻪ اﻟَﻟ ا ﻟَﻪﺎﻧَﺖ ﻛﻦﻣ
ﻨْﻪ ﻋﺐﺠ ﺗُﺤ ﻻﻪآﻟﺪٍ وﻤﺤ ﻣَﻠةُ ﻋﻼﺎﻧَﺖِ اﻟﺼذْ ﻛﻂَ اﺳﺪَعَ اﻟْﻮ ﻳ ﺛُﻢﻦﻓَﻴ اﻟﻄﱠﺮﻞﻘْﺒنْ ﻳ اﻦ ﻣمﺮﻛ اﻞﺟ وﺰ ﻋﻪنﱠ اﻟ ﻓَﺎ،ٍﺪﻤﺤﻣ.
Whoever wishes a request to be granted by Almighty Allah, should begin his supplication by invoking
blessings upon the Holy Prophet and his Household and conclude it with the same invocation, because
Almighty Allah is too generous to respond to the two ends of a supplication and reject the center. He
never rejects any invocations of His blessings upon the Holy Prophet and his Household.10
• A suppliant should weep or try to weep and shed some tears, be they as small as a ﬂy’s head.11
• A suppliant should acknowledge and confess his/her sins and implore forgiveness.12
• A suppliant should beseech Almighty Allah in the name of the Holy Prophet and his Household (S), by
making them the intercessors for having his/her supplication responded.13
• A suppliant should call upon Almighty Allah by repeating such expressions like the following words ten
times at least before submitting the request:
ﻴﻦﻤاﺣ ٱﻟﺮﻢﺣﺎ اَر ﻳﻴﻢﺣﺎ ر ﻳﻦﻤﺣﺎ ر ﻳِﺪَاهﻴﺎ ﺳِ ﻳبﺎ ر ﻳﻪﺎ اﻟﻳ.
O Allah! O my Sustainer! O my Lord! O All-beneﬁcent! O All-merciful! O Most Merciful of all those who
show mercy!
It is reported that whenever a faithful believer utters such expressions before mentioning his/her request,
Almighty Allah will answer him/her, saying, “I am here to respond to you, My servant, pose your
request.”14
• A suppliant should mention his/her requests by name and in detail.
Imam al-Sadiq (‘a) is reported to have said:

َﺘَﻚﺎﺟ ﺣﻢ ﻓَﺴتﻮﻋذَا د ﻓَﺎ،ﺞاﺋﻮ اﻟْﺤﻪﻟَﻴ اﺚنْ ﺗُﺒ اﺐﺤ ﻳﻨﱠﻪَﻟ و،ﺎهﻋذَا دﺪُ اﺒﺮِﻳﺪُ اﻟْﻌﺎ ﻳ ﻣﻠَﻢﻌ ﻳَﺎﻟﺗَﻌكَ وﺎر ﺗَﺒﻪنﱠ اﻟا.
Allah, the Blessed and Exalted, does know what His servant wants from Him; yet, He likes requests to
be submitted verbally before Him. Therefore, when you supplicate Him, mention your requests by
name.15
• A suppliant should be insistent in supplication and repeat it frequently. A tradition holds that Almighty
Allah likes the insistence of those who entreat Him persistently.16
• A suppliant should pray to Almighty Allah conﬁdentially when beseeching Him for private affairs. A
tradition states that a conﬁdential supplication is equal to seventy public ones.17
• While supplicating, a suppliant should surrender to Almighty Allah’s will by saying:
ﻪ ﺑِﭑﻟﻻةَ ا ﻗُﻮﻻ ولﻮ ﺣﻻ وﻪ ٱﻟﺎ ﺷَﺎءﻣ.
Only that which Allah wills shall come to pass. There is neither might nor power save with Allah.
It is reported that when one adds these two phrases to one’s supplication, Almighty Allah will say, “This
servant of Mine has yielded and surrendered to My decree. Therefore, (O angels) grant him his
request.”18
• A suppliant should declare repentance, show piety, and abstain from violating the prohibitions of
Almighty Allah. In this connection, it is reported that Imam al-Sadiq (‘a) has said:
ًﻣﺎﻮ ﻳﻴﻦﻌﺑرةُ اﻮﻋ د ﻟَﻪﺎبﺘَﺠﺴﺎ ﻳ ﻓَﻤﻴﻪ ﻓَﻟﺔَ ا اﻟﻠﱡﻘْﻤﻓَﻊﺮ ﻳﻞﺟنﱠ اﻟﺮ ﻓَﺎ،ﻪﺒﺴ ﻣﺐﻄ ﻓَﻠْﻴﺗُﻪﻮﻋ د ﻟَﻪﺎبﺘَﺠﺴنْ ﻳ اهﺮ ﺳﻦﻣ.
Whoever wishes to have his supplication responded to should seek legal earnings only, for a single
illegally-earned morsel that is raised to his mouth prevents response to his supplication for forty days.19
• For supplicating to Almighty Allah, it is advisable that four or forty persons gather and supplicate
congregationally. When such a group gathers to supplicate collectively for an affair, response will be
more attainable.20
Whenever a matter distressed him, Imam al-Baqir (‘a) used to bring together all his women and children.
As he supplicated, they would say ‘Amen (so be it)’.21
Imam al-Sadiq (‘a) is reported to have said:
ِﺎن ﺷَﺮِﻳﻦﻣﻮاﻟْﻤ واﻟﺪﱠاﻋ.

The suppliant and the reciters of ‘Amen’ are partners (in the supplication and reward).22
• A suppliant is required to include as many persons as possible in his/her supplication and avoid
supplicating for himself/herself exclusively. This is based on the following tradition that is reported from
the Holy Prophet (S):
ﺎءﻠﺪﱡﻋ ﻟﺐﺟو اﻧﱠﻪ ﻓَﺎﻢﻌ ﻓَﻠْﻴﻢﺪُﻛﺣﺎ اﻋذَا دا.
Whenever one of you supplicates, let him make his supplication general, because this makes the
response more attainable.23
Other traditions have urged the supplicants to add the following prayer to their supplications, because
this brings about a great reward:
ِﺎتﻤﻠﺴٱﻟْﻤ وﻴﻦﻤﻠﺴٱﻟْﻤﻨَﺎتِ وﻣﻮٱﻟْﻤ وﻴﻦﻨﻣﻮﻠْﻤ ﻟﺮ ٱﻏْﻔﻢاَﻟﻠﱠﻬ.
O Allah, (please) forgive the believing men and women and the Muslim men and women.24
• A suppliant should not exceed the limits in supplication and should not supplicate for things that are
improper, unwarranted or aberrant.
In this respect, Imam al-Sadiq (‘a) is reported to have said:
ًﻤﺎﻮنَ ﻇَﺎﻟ ﻳﺘﱠﻮ ﺣﺪْﻋ ﻳالﺰ ﻳﻈْﻠُﻮﻣﺎً ﻓَﻼﻮنُ ﻣﺪَ ﻳﺒنﱠ اﻟْﻌا.
A wronged servant (of Allah) may keep on imprecating evil on the wronging party so excessively that he
himself turns into a wrongdoer.25
• Before supplicating, a supplicant is required to give back all things that he has seized illegally from
others and to please all those whom he has wronged. In this regard, a tradition holds that Almighty Allah
says:
ﺔﻈْﻠَﻤﻠْﻚَ اﻟْﻤ ﺗﺜْﻞ ﻣﻨْﺪَهﺪٍ ﻋﺣﻻ وﺔﻈْﻠَﻤ ﻣ ﻓﺎﻧﻋ دﻈْﻠُﻮمةَ ﻣﻮﻋ دﺟِﻴﺐ ا ﻻ،ﻟﻼﺟ وﺗﺰﻋو.
By My Almightiness and Majesty I take this oath: I will never respond to the supplication of a wronged
person with regard to the issue in which he has been wronged as long as he has wronged others in the
same way.26
• A suppliant should be ceremonially pure and should have performed the ritual ablution (wudhu') before

supplicating.
• A suppliant should face the kiblah direction while supplicating.
• A suppliant should give alms before supplicating.
• A suppliant should have already supplicated Almighty Allah before the befalling of an ordeal.
• A faithful believer should ask his brothers-in-faith to supplicate for him, since the Holy Prophet (S) is
reported to have said:
ٍﺐﻐَﺎﺋﺐٍ ﻟ ﻏَﺎﺋةﻮﻋ دﻦ ﻣﺔﺎﺑﺟعَ اﺮﺳ اءَ ﺷﺲﻟَﻴ.
Nothing is swifter in response than the supplication of an absent person to another absent one.27
It is also reported that Almighty Allah never rejects the supplication of a faithful believer for his brotherin-faith who does not know about it; rather, He, the Almighty, responds and decrees the same thing for
the supplicant.28
Before mentioning one’s personal needs, a suppliant should supplicate for forty faithful believers. This is
another sort of generalization in supplication, yet in a special method.29

More Motives
In addition to the aforementioned factors, there are more reasons that contribute to response of
supplications related to the time, place, and condition of the suppliant.

The Best Times for Supplicating
As for the best time of supplicating,30 these times are as follows:
• Thursday Nights and Fridays, especially the last hour of Fridays
• The last third of the night
• The month of Ramadhan
• The three Nights of Qadr, especially the eve of the twenty-third of Ramadhan
• The night and day of ‘Arafat. Here, supplication is preferred to fasting. In fact, it is recommended to
fast on this day only when such fasting will not detract from supplicating.
• The night and day of the Divine Mission (i.e. 27th of Rajab)

• The nights and days of the two ‘«ds
• The ﬁrst night of Rajab
• The ﬁfteenth night and day of Rajab
• The ﬁrst night of Sha’ban
• The Holy Prophet’s birthday
• Midday
• The time between dawn and sunrise
• Sunset
• The blowing of the wind
• The vanishing of shadows
• Rainfall
• The ﬁrst shedding of the blood of a slain faithful believer in war

Best Situations for Supplicating
• Recitation of the Holy Qur'an
• Recitation of the call to prayer (i.e. adhan)
• The meeting of two hosts for the purpose of winning martyrdom31
• Prayer of the wronged, because, in the expression of a tradition, “nothing can screen it from advancing
directly towards the Divine Throne”32
• Shuddering (having a convulsive tremor of the body)
• Inclination toward shedding tears (caused by a sad or moving feeling)
• When the sun is at its zenith, or starting to decline
• At this very time, the doors to the heavens are opened, the help of the angels is expected, and the
response of the Almighty Lord is awaited.33
• Upon completion of prayers

• The time between two obligatory prayers
• The time of breaking a fast34

Places of Supplicating
As for the best places of supplicating, the following can be mentioned:
• The Sacred Mosque of Makkah
• The holy places where the rituals of Hajj are performed.
• The Fount of Mercy (mizab al-rahmah) above Hijr Isma’il (a fence near the Holy Ka’bah).
• The Station of Prophet Abraham (‘a) (maqam Ibrahim)
• The Black Stone (al-hajar al-aswad)
• The area between the Station of Abraham (‘a) and the gate of the Holy Ka’bah
• Inside the Holy Ka’bah
• The Zamzam Spring
• On al-Safa
• On al-Marwah
• The Holy Monument (al-mash’ar al-haram)
• The three statues known as al-jamarat
• The ﬁrst glance of the Holy Ka’bah35
• The Holy Prophet’s tomb
• The Holy Prophet’s Mosque, especially the area between his tomb and minbar
• The holy shrine of Imam Husayn (‘a)
• The holy mosques, like the Kufah Mosque

Conditions of Supplicating
Supplications are responded under the following conditions:

• The supplications of the observers of fasting
• The supplications of the ailing and the performers of Hajj and ‘Umrah
• The supplications of three persons meeting at the home of one of their brothers-in-faith who is not
expected to betray them
• The imprecations of the wronged persons upon those who have wronged them and those who have
had a hand in such wrongdoings
In this connection, Imam al-Sadiq (‘a) is reported to have said:
ﺎءﻤ اﻟﺴَﻟﺪُ اﻌ ﺗَﺼﻈْﻠُﻮمةَ اﻟْﻤﻮﻋنﱠ د ﻓَﺎﻈْﻠُﻮمةَ اﻟْﻤﻮﻋﺗﱠﻘُﻮا د ا:ﻘُﻮل ﻳِﺑﺎنَ اﻛ.
My father used to say: Avoid the imprecation of the wronged, because it directly ascends to the
heavens.36
• The prayers of a poor believer for his brother-in-faith who helps him, and his imprecations (of evil)
upon his brother-in-faith who rejects to help him although he can easily do it, are responded to
• The prayers of a sick person for those who visit him
• The prayers of the beggars for those who give them
• The prayers of travelers
• The prayers of fathers for their pious sons and their imprecations upon their disobedient sons
• The prayers of just leaders
• The prayers for neighbors37

When Supplications are Rejected
According to the traditions of the Ahl al-Bayt (‘a), supplications that are in violation of the rules and
principles, as well as the natural and legal means that Almighty Allah has put at the disposal of man to
help him manage all his affairs, are always rejected. In plainer words, when man has sufﬁcient capability
of managing an affair that Almighty Allah wants him to do, but he, instead, stands still and depends upon
supplicating to Him for managing such affairs, then Almighty Allah will never respond to him.
Traditions have mentioned some samples of such persons whose supplications are never responded:
(1) Those who are capable of seeking earnings—a duty commanded by Almighty Allah—but they instead

sit in their houses and supplicate to Him to give them sustenance.
(2) Those who can divorce wives who are committing iniquity but instead keep them and imprecate
them.
(3) The creditors who are too lenient towards documenting the loans they give to others by means of
having witnesses or any other means, but when the debtors deny such loans, they imprecate them.
(4) Those who imprecate (evil or curse) neighbors that annoy them while they can move to other places.
(5) Those who proﬂigately waste the fortunes that Almighty Allah has given to them and then supplicate
to Him to give them sustenance.
(6) Those who commit acts of disobedience to Almighty Allah by usurping the rights of others while they
are capable of avoiding such illegal acts, and who later do not repent and submit to Almighty Allah.
The supplications and imprecations of such classes of people are never responded.38
From the above we can understand that whenever the individuals of a community desire to change their
conditions, they must ﬁrst of all change what is in their inner selves. To this general rule, the Holy Qur’an
has referred, saying:
ﻬِﻢﻧْﻔُﺴﺎ ﺑِﺎوا ﻣِﺮﻐَﻴ ﻳﺘﱠ ﺣمﺎ ﺑِﻘَﻮ ﻣِﺮﻐَﻴ ﻳ ﻪنﱠ اﻟا
Surely, Allah does not change the condition of a people until they change their own condition.
(13:11)
Of course, such changes cannot come by means of supplication; rather, practical steps bring about the
change. Only then can the supplication be effective in removing the obstacles and preparing for the outof-reach causes.

Special Directions
In addition to the previous instructions, the Ahl al-Bayt (‘a) taught the individuals of the virtuous
community special manners of supplicating. They, therefore, taught them how to supplicate and what to
say in their supplications. Although the traditions that demonstrate such manners are too many, we will
restrict the discussion of this topic to the following points:

Imprecation of Punishment on the Enemies
Just like the Holy Imams of the Ahl al-Bayt (‘a), the individuals of the virtuous community used to suffer
from great numbers of enemies and ill-wishers. In their capacity as the true faithful believers, their one

and only weapon was seeking Almighty Allah’s help against these enemies. Some traditions have
reported some occasions on which the Ahl al-Bayt (‘a) and their followers used to resort to supplication
in order to save themselves from their opponents. Let us now refer to a few samples of such events.
Quoted from the book known as Rijal al-Kashshi, Al-Masma’i has reported that when Dawud ibn ‘Ali,
one of the tyrants of the ‘Abbasid dynasty, arrested al-Mu’alla ibn Khunays, one of the intimate
companions of Imam al-Sadiq (‘a), and intended to kill him, al-Mu’alla asked him to allow him to meet
the people, claiming that he had many debts and much money to declare openly before the people.
Hence, when al-Mu’alla was allowed to meet the people in the marketplace, he declared, “O people, I
am al-Mu’alla ibn Khunays! Some of you may know me. I want you to witness that whatever estate,
money, debt, slave, or house, be it little or much, is now gifted to Ja’far ibn Muhammad.”
Upon hearing this declaration, the police chief ofﬁcer became angry and killed al-Mu’alla. Once he was
informed about this event, Imam al-Sadiq (‘a), followed by his son Isma’il, angry and hastening, left his
house and came to Dawud, “You have killed my follower and seized my money!” said the Imam (‘a).
“No,” answered Dawud, “I have neither killed your follower nor seized your money.”
“By Allah I swear it,” said the Imam (‘a), “I will imprecate Almighty Allah’s punishment upon the one who
killed my follower and seized my money.”
“I did not kill him,” said Dawud, “it was my police chief ofﬁcer who did it.”
“Was it under your permission or not?” asked the Imam (‘a).
“No,” answered Dawud, “it was not under my permission.”
The Imam (‘a) turned his face towards his son, Isma’il, and ordered him to deal with that police chief
ofﬁcer.
Immediately, Isma’il, unsheathing his sword, headed for the ofﬁce of that chief ofﬁcer and killed him
there…
Imam al-Sadiq (‘a) spent that whole night in worship, standing up and prostrating. At the last hour of that
night, he said this imprecation in his prostration:
ْناﺪٍ وﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋّﻠنْ ﺗُﺼ اﻞﺎ ذَﻳ ﺧَﻠْﻘُﻚَ ﻟَﻬﻚَ اﻟﱠﺘﺗﺰﺑِﻌﻚَ اﻟﺸﱠﺪِﻳﺪِ وﺎﻟﺤﺑِﻤ وﺔﻚَ اﻟْﻘَﻮِﻳﺗﻟُﻚَ ﺑِﻘُﻮﺎﺳ اّﻧ اﻢاﻟﻠﱠﻬ
َﺔﺎﻋ اﻟﺴﺧُﺬَهﺗَﺎ.
O Allah, I do beseech You in the name of Your powerful power, Your mighty prowess, and Your
Almightiness to which all Your creatures are docile, (please) send blessings upon Muhammad and the
Household of Muhammad and grasp him (i.e. Dawud) at this very hour.

No sooner did the Imam (‘a) ﬁnish his prayer than Dawud died.39
Sahl ibn Ziyad is reported to have quoted Ishaq ibn ‘Ammar as narrating:
I complained to Imam al-Sadiq (‘a) about one of my neighbors who used to annoy me. The Imam (‘a)
asked me to imprecate him. As I did, nothing changed. I then returned to the Imam (‘a) and complained
that my imprecation had done nothing to that man. “How did you imprecate upon him?” asked the Imam
(‘a). “Whenever I met him, I would do so,” I answered. “No,” the Imam (‘a) taught, “You must imprecate
him when he leaves and when he turns his back.” Soon after that, Almighty Allah spared him the
trouble.40
Shaykh al-Kulayni, in al-Kaﬁ, has reported Yunus ibn ‘Ammar as saying:
I, once, complained to Imam al-Sadiq (‘a) about a neighbor from the tribe of Quraysh and the clan of
Muhriz who used to defame me by name. Whenever I passed by him, he would cry out, “This Raﬁdhi is
carrying funds to Ja’far ibn Muhammad.”
The Imam (‘a) taught me to imprecate him, saying, “In the last prostration of the ﬁrst two units of the
Night Prayer, imprecate Almighty Allah’s punishment on this man. You may begin your imprecation with
statements of praising and glorifying Almighty Allah after which you may say the following: O Allah, soand-so (mention his name and his father’s) is defaming, offending, enraging, and exposing me to
repulsive things. O Allah, (please) hit him with a swift dart, causing him to be distracted from me. O
Allah, (please) hasten his death time, cut off his existence, and make this to happen immediately at this
very hour, O Lord.”
When we returned to Kufah, I asked my family members about the man, and I was told that he was
suffering an ailment. Forthwith, we heard lamentations coming from his house declaring his death.41

Invoking Allah’s Curse upon a Lying Party (Mubahalah)
In situations of argument, disputation, and failure of methods of logic and excellent preaching to guide to
the right path, the Ahl al-Bayt (‘a) taught their partisans to resort to the reciprocal invocation of Allah’s
curse upon the wrong party—a method inspired from the teaching of the Holy Qur'an with regard to the
disputation between the Holy Prophet (S) and the Christians of Najran.
In al-Kaﬁ, Shaykh al-Kulayni has reported that Abu-Masruq said to Imam al-Sadiq (‘a), “Whenever we
debate with people (regarding the question of which sect represents the genuine line of Islam), we
provide as evidence texts of the Holy Qur'an, but they distort their meanings. When we provide this holy
verse, ‘O you who believe, obey Allah and obey the Messenger and those in authority from among
you. (4:59),’ they claim that this verse was revealed to express obedience to the commanders of
detachments. When we provide as evidence this holy verse, ‘Only Allah is your Leader and His
Messenger and those who believe, those who keep up prayers and pay the poor-rate while they

bow. (5:55),’ they claim that this verse was revealed to express the leadership of the believers. When
we provide this holy verse, ‘Say: I do not ask of you any reward for it but love for my near relatives.
(42:23),’ they claim that it was revealed to express love for the relatives of Muslims, etc.”
The Imam (‘a), upon hearing this, said, “If it is so, then invite them to mubahalah.”
“How is that?” Abu-Masruq asked.
The Imam (‘a) taught, “You may reform yourself for three days (i.e. prepare yourself for this challenge
and avoid committing any acts of disobedience to Almighty Allah), observe fasting, and bathe yourself
ritually. The other party and you may then meet in the desert. When you are there, interlace the ﬁngers
of your right hands with his ﬁngers, and treat him fairly by beginning with yourself in this invocation of
curse upon the lying party. You may say the following formula of invocation: ‘O Allah, O Lord of the
seven skies and the seven (layers of) the earth, Knower of the unseen and the seen, All-beneﬁcent, and
All-merciful! If Abu-Masruq denied a truth or claimed falsely, then pour down upon him a thunderbolt
from heaven or a painful chastisement. But if so-and-so (i.e. the other party) denied a truth or claimed
falsely, then pour down upon him a thunderbolt from heaven or a painful chastisement.’ If you do all that,
you will soon see the outcome of this invocation on the other party.”
Abu-Masruq commented, “When I invited them to this challenge, I could not ﬁnd any single person
accepting to do it.”42
According to another validly reported tradition, Imam al-Sadiq (‘a) said to Abu-Ja’far Muhammad ibn alNu’man:
مﻼ اﻟﺴﻪﻠَﻴ ﻋﻠ ﻋ ﻓﻢﻠُﻮﻫﺎﻫﺑ وﻪﻠَﻴ ﻋﻧْﺘُﻢﺪَى اﻟﱠﺬِي ا اﻟْﻬﻢِﻨُﻮا ﻟَﻬﻴﺑ وﻢﻮﻫﻤﺧَﺎﺻ.
Debate with them, show them the true guidance you are following, and challenge them to an invocation
of curse with regard to the priority of ‘Ali (‘a).43
In the previous books of the security system of the virtuous community and the social relations system,
we have conﬁrmed that the invitation to following the true party is a duty commissioned by Almighty
Allah, but the Ahl al-Bayt (‘a) suspended carrying out this duty on account of the special political
circumstances to which the individuals of the virtuous community were subjected.
This method of invoking a curse upon the lying party (i.e. mubahalah) is another demonstration of this
fact.

Showing the Points of Error in Supplications
In the course of building a virtuous community, the Ahl al-Bayt (‘a) corrected the points of error their

followers might commit upon supplicating, addressing, and speaking to Almighty Allah. Corrections can
be deduced from traditions, some of which are:
Safwan ibn Yahya has reported al-Kahili as saying that he wrote a letter to Imam al-Ridha (‘a), asking
his opinion about the supplication that beings with, “All praise be to Allah to the utmost of His
knowledge.” He received an answer from the Imam (‘a) teaching him to change the phrase of “to the
utmost of His knowledge” into “to the utmost of His pleasure.”44
Imam al-Sadiq (‘a) is reported to have narrated that when Imam ‘Ali (‘a) heard someone saying, “O
Allah, I do seek Your protection against temptation,” he said to him, “You are seeking the protection of
Almighty Allah against your property and children! Instead, you should say, ‘O Allah, I do seek Your
protection against the misleading temptations.’ Almighty Allah says, ‘Your property and your children are
a temptation. (8:28)’”45
In al-Kaﬁ, Shaykh al-Kulayni has reported on the authority of Aban ibn ‘Abd al-Malik on the authority of
Bakr al-Arqat (on the authority of Shu’ayb) that someone visited Imam al-Sadiq (‘a) and said, “May
Allah lead you to more success! I am totally loyal to you, but when I was stricken by harsh poverty, I
sought the help of my family members and relatives. However, this has increased nothing but more
aloofness from them.”
The Imam (‘a) answered, “What Almighty Allah has given you is deﬁnitely better than what He has taken
from you.”
The man said, “May Allah accept me as ransom for you! Pray to Allah for me that He may make me
dispense with all His creatures.”
The Imam (‘a) answered:
ﻪ ﺧَﻠْﻘﺎمﯩ ﻟَﻟكَ اﻄَﺮ ﺗَﻀ اﻟﱠﺘﺔﺎﺟ اﻟْﺤﻦﻚَ ﻋﻴﻐْﻨنْ ﻳ اﻪ اﻟﻞ ﺳﻦَﻟ و، ﺷَﺎءﻦ ﻣﺪَي ﻳَﻠ ﻋ ﺷَﺎءﻦ ﻣ رِزْقﻢ ﻗَﺴﻪنﱠ اﻟا.
Verily, Allah has put the sustenance of him whom He willed in the hands of others whom He willed. Yet,
you should pray to Him to help you dispense with needs that compel you to resort to the lowly of His
creatures.46
Imam al-Sadiq (‘a) is also reported to have said:
In the presence of my father, a man, supplicating to Allah, said, “O Allah, (please) make us dispense
with all of Your creatures.”
“Do not say it in this way,” my father taught, “Rather, you should say, ‘O Allah, make us dispense with
the wicked ones of Your creatures.’ Verily, a faithful believer cannot dispense with his brothers-infaith.”47

In al-Kaﬁ, Shaykh al-Kulayni has reported Imam al-Ridha (‘a) as saying:
In the presence of Imam al-Baqir (‘a), a man, supplicating to Almighty Allah, said, “O Allah, I do beseech
You to give part of Your legally-gotten sustenance.”
“You have just besought the sustenance of the prophets,” the Imam (‘a) commented. “Rather, you
should say, ‘O Allah, I beseech You for sustenance that is legally-attained, abundant and pleasant.’”48

Spontaneous Supplications are the Best Supplications
A supplication may be of two forms:
The ﬁrst form entails the spontaneous supplications that one may compose of his own accord to express
gloriﬁcation and praise of Almighty Allah or to express his own emotions, feelings, and requests from
Him.
The second form entails the special formulas of supplications that are reported from the Holy Prophet (S)
and the Holy Imams (‘a) or mentioned in the Holy Qur'an.
Just as the Ahl al-Bayt (‘a) taught their followers methods and formulas of supplication, they also urged
them to supplicate of their own accord in order to educate and train them to invent and excel in praying
to Almighty Allah, which is a sort of righteous deed. They also intended such spontaneous supplications
to express the sentimental and spiritual states that interact with their feelings and prerequisites so that
the practice of supplicating would be easy, within reach, and correspond to current needs, without
memorization or following written texts.
Nonetheless, the reported formulas of supplications maintain their supreme ranks and vital roles in
education, puriﬁcation, and expression of feelings.
In this regard, Sayyid Ibn Tawus, quoting Sa’d ibn ‘Abdullah in his book of Du’a', has reported that when
Zurarah asked Imam al-Sadiq (‘a) to teach him a supplication, the Imam (‘a) answered:
َﻚﺎﻧﺴ ﻟَﻠى ﻋﺮﺎ ﺟ ﻣﺎء اﻟﺪﱡﻋﻞﻓْﻀنﱠ اا.
The best of supplications are those which you compose of your own accord.49
In his book of al-Khisal, Shaykh al-Saduq has reported Muhammad ibn Isma’il as quoting Imam alBaqir (‘a) as saying:
There is no speciﬁc supplication to be said in the following seven situations: (1) Prayers at funerals, (2)
supplications during the ritual prayers (i.e. Qunut), (3) supplicating at al-Mustajar (the opposite of the
gate of the Ka’bah), (4) supplicating at al-Safa, (5) supplicating at al-Marwah, (6) supplicating during the

ritual halt on Mount ‘Arafat, and (7) supplicating during the two-unit Circumambulation Prayer.50
Some traditions have interpreted this teaching as an inducement of ease in supplication.
Shaykh al-Kulayni in al-Kaﬁ and Shaykh al-Tusi in Tahdhib al-Ahkam have reported that Bakr ibn
Habib asked the Imam (‘a) as to what supplication he should say in the Qunut and Tashahhud.
The Imam (‘a) answered:
ﻠَﻚَ اﻟﻨﱠﺎسﻗﱠﺘﺎً ﻟَﻬﻮﺎنَ ﻣ ﻛ ﻟَﻮﻧﱠﻪ ﻓَﺎ،ﺖﻤﻠﺎ ﻋ ﻣﻦﺴﺣ ﺑِﺎﻗُﻞ.
You should say the best thing you know. If there were certain formulas to be said, then all people would
be destroyed.51
According to another tradition, the Imam (‘a) has said:
َﻮنﻠَﻤﻌﺎ ﻳ ﻣﺮﺴﻳﻘُﻮﻟُﻮنَ ا ﻳمﺎنَ اﻟْﻘَﻮﺎ ﻛﻧﱠﻤ ا.ﻮاَﻠ اﻟﻨﱠﺎسِ ﻫَﻠاﺟِﺒﺎً ﻋﻘُﻮﻟُﻮنَ وﺎ ﻳﻤﺎﻧُﻮا ﻛ ﻛﻟَﻮ.
Had it been obligatory upon people to say a certain formula of supplication, they all would be destroyed.
However, the people used to say the easiest of what they knew.52

Objectives of Supplicating
We can construe a general concept of the most signiﬁcant features in the following points:
1. Supplication is a method of education, puriﬁcation, and sanctiﬁcation. It also identiﬁes the most proper
manner of addressing the Lord with words of gloriﬁcation, praise, and thanks, in addition to resorting to
Him, calling down His mercy, and beseeching Him for granting needs. Obviously, these manners are
taught by the special formulas and styles of supplication and the means, of guaranteeing the response of
the supplicated Lord, that are instructed by the Ahl al-Bayt (‘a).
2. The supplicatory prayers are expressions of a practical attitude of man towards His Sustainer and
Creator. They therefore express man’s belief in Almighty Allah, commitment to serving Him, and belief in
the unseen and its role in and connection with the material life of human beings. For these reasons,
supplication enlists one to perform religious duties.
3. The Almighty Creator has created this universe according to a ﬁrmly compact, ﬂawless, and
comprehensive system. This system involves two aspects one of which is compulsory, in the sense that
it is related to creation which man has no power to change, while the other is optional, in the sense that
it is contingent upon the will of man to bring about the causes, outcomes, and consequences related to
his will.

As an inﬂuential factor in this comprehensive system, supplication enters this system through the
relationship between man’s will, deed, and behavior and the divine will that is totally overpowering and
dominating whatever is in existence, including man and his will. By means of supplication, this divine will
becomes responsive to man’s will and call according to certain conditions, criteria, and regulations.
These conditions and regulations can be presented in the following points:
a) The response of the Divine Will to supplications is contingent upon the level of relationship between
man and his Lord, identiﬁed through man’s deeds, behavior, and perfection in his correspondence with
the religious laws and provisions decided by Almighty Allah. In other words, the more man responds to
divine laws and provisions, the more the Lord responds to man’s supplications, will and desires.
b) Response to supplicatory prayers is also conditional upon the amount of the supplicant’s devotion to
Almighty Allah in times of urgency, feeling of absolute need for Him, resorting to Him, having hope in
Him, and recognizing Him.
c) A suppliant must exert all possible and legal efforts and energies to attain his need when all other
doors are blocked. A supplication can thus be deﬁned as request for operating the power of Almighty
Allah in a ﬁeld that is unattainable for man. Accordingly, supplication is not a compensation for the
human will by the Divine Will; otherwise, the divine logic for creating man as a willful being would be lost.
d) Response to supplications is contingent upon the absence of a person’s voluntary and optional
obstacles that result from his behavior and deeds and necessitate rejection of his supplication for help
and assistance.
e) Response of supplications is also contingent upon the absence of other interests related to the
supplicant himself or to other righteous people that require delay in or nullity of response.
About this condition, a part of a supplication reads:
…but when Your response is delayed, out of ignorance I blame You although perhaps slowing down
may be a blessing in disguise because You alone know the consequences of all matters.
ِﻮرﻣ ٱﻻﺔﺒﺎﻗﻚَ ﺑِﻌﻠْﻤﻌ ﻟ ﻟﺮ ﺧَﻴﻮ ﻫّﻨﻄَﺎَ ﻋ ٱﻟﱠﺬِي اَﺑﻞﻟَﻌﻚَ وﻠَﻴ ﻋﻠﻬ ﺑِﺠﺖﺘَﺒ ﻋّﻨﻄَﺎَ ﻋنْ اَﺑﻓَﺎ.
Referring to this fact too, the Holy Qur'an states:
ﻢَ ﻟ ﺷَﺮﻮﻫﺎ وﯩﻮا ﺷَﻴﺒنْ ﺗُﺤ اﺴﻋ وﻢَ ﻟﺮ ﺧَﻴﻮﻫﺎ وﯩﻮا ﺷَﻴﻫﺮَنْ ﺗ اﺴﻋ
It may be that you dislike a thing while it is good for you and it may be that you love a thing while
it is evil for you. (2:216)

Through a valid chain of authority, Shaykh al-Kulayni, in his book of al-Kaﬁ, has reported Ahmad ibn
Muhammad ibn Abi-Nasr as saying:
One day, I visited (Imam) Abu’l-Hasan Musa ibn Ja’far al-Kazim (‘a) and said to him, “May Allah accept
me as ransom for you! I have been beseeching Almighty Allah for granting me a request for more than a
year, but the response has been delayed, so I felt something must be improper about it.”
The Imam (‘a) answered:
ﻦﻣﻮنﱠ اﻟْﻤ ا:ﻘُﻮلﺎنَ ﻳ ﻛﻪﻠَﻴ ﻋﻪ اﻟاتﻠَﻮﻔَﺮٍ ﺻﻌﺎ ﺟﺑنﱠ ا ا.َﻄَﻚّﻘَﻨ ﻳﺘﱠ ﺣﺒِﻴﻞﻚَ ﺳﻠَﻴ ﻋﻮنَ ﻟَﻪنْ ﻳﻄَﺎنَ ااﻟﺸﱠﻴﺎكَ وﻳ ا،ُﺪﻤﺣﺎ اﻳ
ﻦ ﻋﻞﺟ وﺰ ﻋﻪ اﻟﺧﱠﺮﺎ ا ﻣﻪاﻟ و.ﻴﺒِﻪ ﻧَﺤﺎعﻤﺘاﺳ وﻪﺗﻮﺼﺎً ﻟﺒ ﺣﻪﺘﺎﺑﺟ اﺠِﻴﻞ ﺗَﻌﻨْﻪ ﻋﺧﱠﺮﻮﺔً ﻓَﻴﺎﺟ ﺣﻞﺟ وﺰ ﻋﻪ اﻟلﺎﺴﻳ
َﺎن ﻛمﻼ اﻟﺴﻪﻠَﻴﻔَﺮٍ ﻋﻌﺎ ﺟﺑنﱠ اﺎ؟ ا اﻟﺪﱡﻧْﻴءَ ﺷيا و،ﺎﻴﻬ ﻓﻢ ﻟَﻬﻞﺠﺎ ﻋﻤ ﻣﻢ ﻟَﻬﺮﺎ ﺧَﻴ اﻟﺪﱡﻧْﻴﺬِه ﻫﻦﻮنَ ﻣﺒﻄْﻠﺎ ﻳ ﻣﻴﻦﻨﻣﻮاﻟْﻤ
ﻧﱠﻪ ﻓَﺎﺎء اﻟﺪﱡﻋﻞ ﺗَﻤ ﻓَﻼ، ﻓَﺘَﺮﻄﻋذَا ا اﺲ ﻟَﻴ،ﺪﱠةّ اﻟﺸ ﻓﻪﺎﺋﻋ دﻦﻮاً ﻣ ﻧَﺤﺧَﺎء اﻟﺮ ﻓهﺎوﻋﻮنَ دنْ ﻳ اﻦﻣﻮﻠْﻤ ﻟﻐﻨْﺒ ﻳ:ﻘُﻮلﻳ
ﻞﺖِ ﻧَﺼﻴ اﻟْﺒﻞﻫﻧﱠﺎ اﺎﺷَﻔَﺔَ اﻟﻨﱠﺎسِ ﻓَﺎﻣﺎكَ وﻳا و،ﻢﺣ اﻟﺮﻠَﺔﺻلِ وﻼﻃَﻠَﺐِ اﻟْﺤﺮِ وﺒﻚَ ﺑِﺎﻟﺼﻠَﻴﻋ و.ﺶﺎﻧ ﺑِﻤﻞﺟ وﺰ ﻋﻪ اﻟﻦﻣ
لﺎذَا ﺳﺎ ا اﻟﺪﱡﻧْﻴ ﻓﺔﻤﻌّ اﻟﻨﺐﺎﺣنﱠ ﺻ ا.َﻨَﺔﺴﺔَ اﻟْﺤﺒﺎﻗﻚَ اﻟْﻌ ذَﻟ ﻓﻪاﻟى و ﻓَﻨَﺮ،ﻨَﺎﻟَﻴ اﺎءﺳ اﻦ ﻣَﻟ اﻦﺴﻧُﺤﻨَﺎ و ﻗَﻄَﻌﻦﻣ
َﻚ ذَﻟﻦ ﻣﻢﻠﺴﺎنَ اﻟْﻤ ﻛﻢﻌّتِ اﻟﻨﺜُﺮذَا ﻛا و،ءَ ﺷﻦ ﻣﻊﺸْﺒ ﻳ ﻓَﻼﻪﻨﻴ ﻋﺔُ ﻓﻤﻌّتِ اﻟﻨﻐُﺮﺻ ولﺎ اﻟﱠﺬِي ﺳﺮ ﻏَﻴ ﻃَﻠَﺐﻄﻋﻓَﺎ
؟ّﻨ ﻣ ﺑِﻪﻖ ﺗَﺜﻨْﺖﻛ اﻻ ﻟَﻚَ ﻗَﻮ ﻗُﻠْﺖّﻧ ا ﻟَﻮ،َﻨْﻚ ﻋﻧﺧْﺒِﺮ ا.ﺎﻴﻬ ﻓﺘْﻨَﺔ اﻟْﻔﻦ ﻣﺨَﺎفﺎ ﻳﻣ وﻪﻠَﻴ ﻋ ﺗَﺠِﺐﻘُﻮقِ اﻟﱠﺘﻠْﺤ ﺧَﻄَﺮٍ ﻟَﻠﻋ
O Ahmad, beware of letting Satan have a way against you that he may make you lose hope! Abu-Ja’far
(al-Baqir), Allah’s blessings be upon him, used to say, “It happens that a faithful believer beseeches
Almighty Allah for something, but Allah delays the response out of His love to hear the voice of that
believer and to listen to his crying out to Him.” By Allah I swear, He has never delayed responding to the
faithful believers who ask for some worldly things when these things would be better for them than what
He has already given them.” What is the value of this world? Abu-Ja’far used to say, “A faithful believer
is required to supplicate to Almighty Allah in situations of prosperity in the same way as he supplicates in
situations of misery. He thus must not slow down supplicating when he is prosperous.” Therefore, never
be weary of supplicating because it enjoys a considerable value in the sight of Almighty Allah.
Likewise, abide by patience, seeking legal earnings, and building good relations with your relatives. On
the other hand, beware of behaving impudently towards people, because we, the Ahl al-Bayt, always
build good relations with those who rupture their relations with us and we behave kindly towards those
who mistreat us. By doing so, we expect only good outcomes. I swear it by Allah. When the wealthy
people in this world are granted their needs whenever they ask, they ask for things that they do not
need. Consequently, they disregard the wealth they have to the degree that nothing will satiate them.
When graces are given in abundance to a Muslim, his duties with regard to these graces increase, and
he will not care if he fails in this test. If I say something to you, will you accept it from me in full trust?
Abu-Nasr answered, “Of course I will. May Allah accept me as ransom for you! If I do not put my trust in
you while you are the proof of Allah for His creatures, in whom else can I trust?”

The Imam (‘a) said:
َةﻮﻋ دﺟِﻴﺐ ا ﻗَﺮِﻳﺐّﻧ ﻓَﺎّﻨﺎدِي ﻋﺒﻟَﻚَ ﻋﺎذَا ﺳا" و:ﻘُﻮل ﻳﻞﺟ وﺰ ﻋﻪ اﻟﺲﻟَﻴ ا.ﻪ اﻟﻦﺪٍ ﻣﻋﻮ ﻣَﻠﻧﱠﻚَ ﻋ ﻓَﺎﺛَﻖو اﻪ ﺑِﺎﻟﻦَﻓ
ﻪ ﺑِﺎﻟﻦَ(" ﻓ268)ًﻓَﻀ وﻨْﻪةً ﻣﺮﻐْﻔ ﻣﻢﺪُﻛﻌ ﻳﻪ "اﻟ:ﻗَﺎل(" و53)ﻪ اﻟﺔﻤﺣ رﻦ ﺗَﻘْﻨَﻄُﻮا ﻣ " :ﻗَﺎل(" و186)ِﺎنﻋذَا د ااﻟﺪﱠاع
ﻢَ ﻟﻐْﻔُﻮر ﻣﻧﱠﻪﺮاً ﻓَﺎ ﺧَﻴﻻ اﻢﻧْﻔُﺴ اﻠُﻮا ﻓﻌ ﺗَﺠﻻ و،ﺮِهﻨْﻚَ ﺑِﻐَﻴ ﻣﺛَﻖو اﻞﺟ وﺰﻋ.
Thus, you should trust Almighty Allah more than anyone else, for He promises (to respond to your
supplications). Is it not that He, the Almighty and Majestic, says, “When My servants ask you
concerning Me, then surely I am very near. I answer the prayer of the suppliant when he calls on
Me. (2:186)” He also says, “Do not despair of the mercy of Allah. (39:53)” He also says, “Allah
promises you forgiveness from Himself and abundance. (2:268)” Thus, trust Almighty Allah more
than anyone else. Do not feel in yourselves towards Him anything other than good, for you will be
forgiven.53

Reported Formulas of Supplications
Many and various formulas of supplication that vary in length, contents, and style have been reported
from the Ahl al-Bayt (‘a), including marvelous and superb supplications, addressing, praising, thanking,
glorifying, begging, confessing, and resorting to Almighty Allah.
This great moral, literary, eloquent, and spiritual fortune is considered one of the distinctive features of
the Ahl al-Bayt (‘a) School and obviously indicates their superior standing and rank and their Imamate
and supremacy over all other people.
In the previous chapters and sections of this book, we have referred to a large number of such formulas
of supplications, demonstrating that the Holy Imams of the Ahl al-Bayt (‘a) gifted us special supplicatory
formulas for each occasion, condition, and time, especially on the blessed anniversaries, holy places,
and devotional rites. There are many lengthy books comprising these supplications.
Amongst the Holy Imams (‘a), Imam ‘Ali and Imam Zayn al-’Abidin (‘a) are particularly known for
reporting such distinctive supplicatory formulas like Du’a' al-Sabah (Supplication of the Morning), Du’a'
Kumayl (Supplication of Kumayl), the Fifteen Whispered Supplicatory Prayers, and many others. The
book of supplication known as al-Sahifah al-’Alawiyyah (The Book of ‘Ali (‘a)) is the best example in this
regard.
The book entitled al-Sahifah al-Sajjadiyyah (which comprises the supplications of Imam Zayn al-’Abidin
(‘a)) is too famous to require introduction. If we add the famous supplication known as Du’a' AbiHamzah al-Thumali and the collection of the other supplications of Imam Zayn al-’Abidin (‘a), the total
will be six books.

There are some other supplications by the other holy Imams (‘a) such as, Imam Husayn’s supplication
on the Day of ‘Arafat, Imam al-Baqir’s Du’a' al-Baha' (Supplication of Splendor), Imam al-Mahdi’s Du’a'
al-Iftitah (Supplication of Commencement), and Imam al-Hadi’s al-Ziyarah al-Jami’ah (the
Comprehensive Formula of Ziyarah).
To include all such formulas of supplication reported from the Ahl al-Bayt (‘a) requires lengthy books.
We can therefore notice that the scholars of the virtuous community, especially in the ﬁrst ages,
compiled lengthy books about this topic apart from their famous books on traditions. Further
acquaintance with these supplications can be obtained by referring to these books.
However, we will hereinafter list some famous supplicatory formulas, which can be found in the famous
and widely circulated book of Mafatih al-Jinan in addition to Shaykh al-Tusi’s Misbah al-Mutahajjid,
Shaykh al-Kaf’ami’s al-Misbah, Sayyid Ibn Tawus’s Iqba al-A’mal, and many other reference books:
• Du’a' Kumayl
• Du’a' al-Simat (Supplication of Attributes)
• Du’a' al-’Asharat (Supplication of the Tens)
• Du’a' al-Sabah (Supplication of the Morning)
• Du’a' al-Jawshan al-Kabir (The Major Supplication of the Coat of Armor)
• Du’a' al-Jawshan al-Saghir (The Minor Supplication of the Coat of Armor)
• Du’a' al-Mashlul (Supplication of the Lame)
• Du’a' al-Mujir (Supplication of the Succoring)
• Du’a' Yastashir (Supplication of the Counseling)
• The Fifteen Whispered Prayers
• Du’a' al-Iftitah (Supplication of Commencement)
• Du’a' al-Baha' (Supplication of Splendor)
• Du’a' Abi-Hamzah al-Thumali
• Du’a' al-Sahar (Supplication at Early Dawn)
• Al-Munajat al-Sha’baniyyah (The Whispered Prayer of Sha’ban)
• Du’a' Makarim al-Akhlaq (Supplication of Nobility of Character)

There are also some famous supplications that are not reported as ascribed to the Holy Imams (‘a), such
as the famous supplication known as Du’a' al-Nudbah (Lamentation).
These formulas of supplicatory prayers represent a practical school and methodology that man may
beneﬁt from once he applies them to the details of his life activities. These advantages can be summed
up thus:
1. Details of these supplicatory formulas teach the most proper way of speaking to the Almighty.
2. They introduce the attributes, manners, graces, and gifts of the Almighty.
3. They encourage piety, repentance for one’s sins, repeated turning to the Lord in penitence, and
abstention from violating His prohibitions.
4. They urge commitment to nobility of character, treat compliance with one’s personal lusts and desires,
and help provide power over desires and deviations.
5. They diagnose points of defect in one’s behavior.
6. They familiarize people with and lead them to perform righteous deeds and high-ranking conduct
according to religious law.
7. They disclose the means Satan usually uses to tempt man and the tiny cracks through which he may
take hold of him.
8. They present generally everything that is needed by man in this world as well as the world to come.
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Dhikr
By dhikr we mean the words and phrases by which Almighty Allah is mentioned,1 praised, thanked,
gloriﬁed, or besought for help. The most famous words of dhikr in Islam are the following:
• Alhamdu-lillah; all praise be to Allah.

• Bismillah; in the Name of Allah (I begin).
• Ma sha'allah; only that which Allah wills (shall come to pass).
• Allahu-akbar; Allah is the Most Great.
• La ilaha illallah; there is no god save Allah.
• Subhanallah; all glory be to Allah.
The word dhikr also means seeking forgiveness, declaring repentance, and turning to Almighty Allah in
penitence by giving up one’s sins and disobedience to Him.
It can also refer to invoking Almighty Allah’s blessings upon the Holy Prophet and his Household.2
Dhikr, in its inclusive meaning, is one of the Islamic obligatory devotional practices mentioned and urged
in the Holy Qur'an on many occasions, such as in the following verses:
26) ً ﻃَﻮِﻳً ﻟَﻴﻪِﺤﺒﺳ وﺪْ ﻟَﻪﺠ ﻓَﺎﺳﻞ اﻟﻠﱠﻴﻦﻣ( و25) ًﻴﺻاةً وﺮِﻚَ ﺑﺑ رﻢﺮِ اﺳاذْﻛ)و
Glorify the name of your Lord, morning and evening, and during part of the night adore Him, and
give glory to Him a long part of the night. (76:25-26)
اﻮدﻗُﻌﺎ وﺎﻣﻴ ﻗﻪونَ اﻟﺮﺬْﻛ ﻳ( اﻟﱠﺬِﻳﻦ190) ِﺎبﻟْﺒ اوﻟ ٍﺎتﻳ ِﺎراﻟﻨﱠﻬ وﻞفِ اﻟﻠﱠﻴَاﺧْﺘضِ ورااتِ وﺎوﻤ اﻟﺴ ﺧَﻠْﻖنﱠ ﻓا
191) ِ اﻟﻨﱠﺎرﺬَابﻨَﺎ ﻋﺎﻧَﻚَ ﻓَﻘﺤﺒ ﺳًﺎﻃﺬَا ﺑ ﻫﺎ ﺧَﻠَﻘْﺖﻨَﺎ ﻣﺑضِ ررااتِ وﺎوﻤ اﻟﺴ ﺧَﻠْﻖونَ ﻓﺮَﺘَﻔﻳ وﻨُﻮ ﺑِﻬِﻢ ﺟَﻠﻋ)و
Most surely, in the creation of the heavens and the earth and the alternation of the night and the
day there are signs for men who understand: those who remember Allah standing and sitting and
lying on their sides and reﬂect on the creation of the heavens and the earth (saying): Our Lord!
You have not created this in vain! Glory be to You! Save us then from the chastisement of the
ﬁre. (3:190-191)
َﻠوا ﻋﺮﺼ ﻳﻟَﻢ وﻪ اﻟ ا اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻦﻣ وﺬُﻧُﻮ ﺑِﻬِﻢوا ﻟﺘَﻐْﻔَﺮ ﻓَﺎﺳﻪوا اﻟﺮ ذَﻛﻢﻬﻧْﻔُﺴﻮا ا ﻇَﻠَﻤوﺸَﺔً اﻠُﻮا ﻓَﺎﺣذَا ﻓَﻌ ااﻟﱠﺬِﻳﻦو
135)ﻠُﻮاﺎ ﻓَﻌ)ﻣ
Those who, when they commit an indecency or do injustice to their souls, remember Allah and
ask forgiveness for their faults—and who forgives faults but Allah—and who do not knowingly
persist in what they have done. (3:135)

64) ﺎﻴﻤﺣﺎ راﺑ ﺗَﻮﻪﺪُوا اﻟﺟ ﻟَﻮﻮلﺳ اﻟﺮﻢ ﻟَﻬﺘَﻐْﻔَﺮاﺳ وﻪوا اﻟﺘَﻐْﻔَﺮوكَ ﻓَﺎﺳﺎء ﺟﻢﻬﻧْﻔُﺴﻮا اذْ ﻇَﻠَﻤ اﻢﻧﱠﻬ اﻟَﻮ)و
Had they, when they were unjust to themselves, come to you and asked forgiveness of Allah and
the Messenger had also asked forgiveness for them, they would have found Allah Oft-returning
to mercy, Merciful. (4:64)
3)ﻠَﻪ ﻓَﻀﻞ ذِي ﻓَﻀﻞتِ ﻛﻮﻳ وﻤﺴ ﻣﻞﺟ اَﻟﻨًﺎ اﺴﺎ ﺣﺘَﺎﻋ ﻣﻢﻌّﺘﻤ ﻳﻪﻟَﻴﻮا ا ﺗُﻮ ﺑ ﺛُﻢﻢﺑوا رﺮﺘَﻐْﻔنِ اﺳا)و
Ask forgiveness of your Lord, then turn to Him; He will provide you with a goodly provision to an
appointed term and bestow His grace on every one endowed with grace. (11:3)
56) ﺎﻴﻤﻠﻮا ﺗَﺴﻤّﻠﺳ وﻪﻠَﻴﻠﱡﻮا ﻋﻨُﻮا ﺻ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ ا ﻳِ اﻟﻨﱠﺒَﻠﻠﱡﻮنَ ﻋﺼ ﻳﺘَﻪﺋَﻣ وﻪنﱠ اﻟ)ا
Surely, Allah and His angels bless the Prophet. O you who believe, call for Divine blessings on
him and salute him with a becoming salutation. (33:56)
ﺘُﻪﺋَﻣ وﻢﻠَﻴ ﻋّﻠﺼ اﻟﱠﺬِي ﻳﻮ( ﻫ42) ًﻴﺻاةً وﺮ ﺑﻮهِﺤﺒﺳ( و41) اﻴﺮﺜا ﻛﺮ ذِﻛﻪوا اﻟﺮﻨُﻮا اذْﻛ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
43) ﺎﻴﻤﺣ رﻴﻦﻨﻣﻮﺎنَ ﺑِﺎﻟْﻤﻛ اﻟﻨﱡﻮرِ وَﻟﺎتِ ا اﻟﻈﱡﻠُﻤﻦ ﻣﻢﺨْﺮِﺟﻴ)ﻟ
O you who believe, remember Allah, remember Him frequently, and glorify Him morning and
evening. He it is Who sends His blessings on you, and so do His angels, that He may bring you
forth out of utter darkness into the light. He is Merciful to the believers. (33:41-43)
According to a validly reported tradition, Imam al-Baqir (‘a) is reported to have said:
ٌﻴﺪﻌ ﺑم ا،َﻧَﺎﺟِﻴﻚ ﻓَﺎّﻨ ﻣﻧْﺖ اﻗَﺮِﻳﺐ ا،ِبﺎ ر ﻳ: ﻓَﻘَﺎلﻪﺑ رلﺎ ﺳمﻼ اﻟﺴﻪﻠَﻴ ﻋﻮﺳنﱠ ﻣ اﺮ ﺗُﻐَﻴ ﻟَﻢ اﻟﱠﺘاةر اﻟﺘﱠﻮ ﻓﺘُﻮبﻣ
ﻻ اﺘْﺮ ﺳ ﻻمﻮﺘْﺮِكَ ﻳ ﺳ ﻓﻦ ﻓَﻤ:ﻮﺳ ﻣ ﻓَﻘَﺎل.ﻧﺮ ذَﻛﻦ ﻣﻴﺲﻠﻧَﺎ ﺟ ا،ﻮﺳﺎ ﻣ ﻳ:ﻪﻟَﻴ اﻞﺟ وﺰ ﻋﻪ اﻟﺣوﻧَﺎدِﻳﻚَ؟ ﻓَﺎﻓَﺎ
ﻮءضِ ﺑِﺴر اﻻﻞﻫ اﻴﺐﺻنْ ا اتدرذَا ا اﻚَ اﻟﱠﺬِﻳﻦوﻟَﺌ ﻓَﺎ،ﻢﻬﺒﺣ ﻓَﺎﻮنَ ﻓﺎﺑﺘَﺤﻳ وﻢﻫﺮذْﻛ ﻓَﺎوﻧَﻨﺮﺬْﻛ ﻳ اﻟﱠﺬِﻳﻦ:كَ؟ ﻓَﻘَﺎلﺘْﺮﺳ
 ﺑِﻬِﻢﻢﻨْﻬ ﻋﺖ ﻓَﺪَﻓَﻌﻢﺗُﻬﺮذَﻛ.
In the unaltered Torah, it is written that (Prophet) Moses asked his Lord, saying, “O Lord, are You nigh
to me that I can speak to You conﬁdentially, or remote from me that I should cry out to You?” The
Almighty and Majestic Lord revealed to him, saying, “O Moses, I am the adjacent companion of him who
remembers Me.” Prophet Moses asked, “Who will be under Your covering on the day when there shall
be no cover save Yours?” The Lord answering said, “They are those who remember Me; therefore, I
remember them, and those who love each other for My sake; therefore, I love them. When I am to
decide evil for the inhabitants of the earth, I may ward off this evil only when I remember those (who

remember Me).”3
Shaykh al-Kulayni has reported that Imam al-Sadiq (‘a) quoted the Holy Prophet (S) as saying:
ِﻔَﺎقّ اﻟﻨﻦةٌ ﻣاءﺮﺑ اﻟﻨﱠﺎرِ وﻦةٌ ﻣاءﺮ ﺑ:ِﺗَﺎناءﺮ ﺑ ﻟَﻪﺖﺒﺘﻴﺮاً ﻛﺜ ﻛﻪ اﻟﺮ ذَﻛﻦﻣ و،ﻪ اﻟﻪﺒﺣ اﻞﺟ وﺰ ﻋﻪ اﻟﺮ ذِﻛﺜَﺮﻛ اﻦﻣ.
Whoever mentions Almighty Allah frequently will be loved by Him. Whoever mentions Almighty Allah
frequently will be granted two immunities: one from Hellﬁre and the other from hypocrisy.4
It is reported that the Holy Prophet (S) once, came to his companions and said, “Enjoy yourselves in the
gardens of heaven.”
“What are these gardens of heavens?” they asked.
He (S) answered:
نﱠ ﻓَﺎ،ﻨْﺪَه ﻋﻪﻨْﺰِﻟَﺔُ اﻟ ﻣﻒﻴ ﻛﻨْﻈُﺮ ﻓَﻠْﻴﻪﻨْﺪَ اﻟ ﻋﻨْﺰِﻟَﺘَﻪ ﻣﻠَﻢﻌنْ ﻳ اﺐﺤﺎنَ ﻳ ﻛﻦﻣ و.واﺮاذْﻛﻮا ووﺣرﻏْﺪُوا و ا،ِﺮ اﻟﺬِّﻛﺲﺎﻟﺠﻣ
ﺮﺧَﻴ وﻢﺎﺗﺟر دﺎ ﻓﻬﻓَﻌراﺎ وﺎﻫزْﻛا وﻢﺎﻟﻤﻋ اﺮنﱠ ﺧَﻴﻮا اﻠَﻤاﻋ و.ﻪ ﻧَﻔْﺴﻦ ﻣﻪﺪُ اﻟﺒ اﻟْﻌلﻧْﺰ اﺚﻴﺪَ ﺣﺒ اﻟْﻌﻨْﺰِل ﻳَﺎﻟ ﺗَﻌﻪاﻟ
وﻧﺮ ﻓَﺎذْﻛ:ﺎﻧَﻪﺤﺒ ﺳﻗَﺎل و.ﻧﺮ ذَﻛﻦ ﻣﻴﺲﻠﻧَﺎ ﺟ ا: ﻓَﻘَﺎلﻪ ﻧَﻔْﺴﻦ ﻋﺮﺧْﺒ اﻧﱠﻪ ﻓَﺎ،ﺎﻧَﻪﺤﺒ ﺳﻪ اﻟﺮ ذِﻛﺲ اﻟﺸﱠﻤﻪﻠَﻴ ﻋﺖﺎ ﻃَﻠَﻌﻣ
ِانﻮِﺿاﻟﺮ وﺔﻤﺣاﻟﺮﺎنِ وﺴﺣاﻻ وﻢﻌّ ﺑِﺎﻟﻨﻢﻛﺮذْﻛ اةﺎدﺒاﻟْﻌ وﺔ ﺑِﺎﻟﻄﱠﺎﻋوﻧﺮاذْﻛ وﺘﻤﻌ ﺑِﻨﻢﻛﺮذْﻛا.
These are the meetings of mentioning Almighty Allah. Come, go, and mention Him. Whoever wishes to
know his standing with Almighty Allah should check the standing he has given Almighty Allah within
himself, because Almighty Allah gives a servant (of Him) the same rank that the servant gives to Him.
Be it known to you the most favorable, the most growing, the most raising of ranks, and the best of
whatever is under sunlight is the remembrance of Almighty Allah Who has informed with regard to
Himself saying, “I am the adjacent companion of him who remembers Me.” He, the Gloriﬁed, has said,
“Remember Me, and I will remember you with My grace. Remember me with obedience to Me and
servitude, and I will remember you with favors, kindness, mercy, and pleasure.”5

Categories Of Dhikr
It seems proper to classify our discussion of dhikr into three categories:
• Dhikr in its private meaning
• Imploration for forgiveness (istighfar)
• Invocation of blessings (salawat) upon the Holy Prophet, his Household, the other prophets, and the
faithful believers

Dhikr in its private meaning
Dhikr in its private meaning includes all varieties of verbal references to Almighty Allah, such as
mentioning Him by names and attributes, thanking, praising, glorifying, and exalting Him.
However, traditions give special signiﬁcance to certain formulas of dhikr, entailing phrases of praising,
glorifying, etc.
The most signiﬁcant of these formulas can be cited in the following list:
• Basmalah (Commencing with the Name of Allah)
• Isti’adhah (Seeking Almighty Allah’s protection)
• Tahlil (Professing Almighty Allah as the one and only God)
• Tahmid (Praising Almighty Allah)
• Tasbih (Glorifying Almighty Allah)
• Takbir (Professing Almighty Allah as the greatest of all)
• Hawqalah (Professing that there in neither power nor might save with Almighty Allah)
• Mashi'ah (Professing that only what Almighty Allah wills will comes to pass)
• Istirja’ (Professing that all things are Allah’s and everything returns to Him)

1. Basmalah
Basmalah is a verse of the Holy Qur'an. Except for Surah Bara'ah (al-Tawbah, No. 9), Basmalah is
found in all chapters of the Holy Qur'an. Some traditions hold that it is the best of all verses. In this
regard, Shaykh al-Tusi, in Tahdhib al-Ahkam, has reported through a valid chain of authority that
Muhammad ibn Muslim asked Imam al-Sadiq (‘a) whether al-sab’ al-mathani (seven of the oft-repeated
verses) wa’l-qur'an al-’azim6 stands for Surah al-Fatihah.
The Imam (‘a) answered in the afﬁrmative.
“Is bismi-llahir-rahmanir-rahim part of the al-sab’ al-mathani?” asked Muhammad.
The Imam (‘a) answered, “Yes, it is. It is the best of these seven verses.”7
According to another tradition, Imam al-Baqir (‘a) is reported to have said:

ﺎادِﻫﻮ ﺳَﻟ اﻦﻴﺮِ اﻟْﻌ ﻧَﺎﻇﻦ ﻣﻈَﻢﻋ اﻻﻪ اﻟﻢ اﺳَﻟ ابﻗْﺮ اﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢﺑِﺴ.
Bismi-llahir-rahmanir-rahim is closer to the Greatest Name than the pupil of the eye to its surrounding
blackness.8
A third tradition states:
ﻦﻴﺎ ﺑﻴﻤﺗْﻚَ ﻓﺘَﺮ ﺳﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ﺑِﺴتاذَا ﻗَﺮا و.ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ﺑِﺴﺎءﻤ اﻟﺴﻦ ﻣلﺘَﺎبِ ﻧَﺰ ﻛلونﱠ اا
ﺎءﻤاﻟﺴضِ وراﻻ.
Verily, bismi-llahir-rahmanir-rahim was the foremost book revealed from the heavens. When you recite
bismi-llahir-rahmanir-rahim, it will protect you from whatever is between the heavens and the earth.9
Basmalah: the Motto of the Virtuous Community
Due to the unmatched regard of the Basmalah in the view of the Ahl al-Bayt (‘a), it has turned into a sign
and motto of the individuals of the virtuous community to distinguish them from the other Muslims. This
fact can be concluded from the following points:
1. The followers of the Ahl al-Bayt (‘a) School, unlike all other Muslim sects, abide by reciting the
Basmalah in all prayers as an inseparable part of Surah al-Fatihah as well as all other Surahs.
2. In the ﬁve obligatory prayers, the followers of the Ahl al-Bayt (‘a) recite the Basmalah audibly,
including the prayers in which the Surahs should be recited inaudibly. Details of this point have been
previously cited within our discussion of the daily obligatory prayers.
In this regard, al-Hakam ibn ‘Umayr is reported to have said, “I followed the Prophet (S) in
congregational prayers and he recited the Basmalah audibly in the early night, dawn, and Friday
(obligatory) prayers.”10
3. The followers of the Ahl al-Bayt (‘a) ﬁrmly believe that the Basmalah is part of all the chapters of the
Holy Qur'an except Surah al-Tawbah. Many traditions reported from the Ahl al-Bayt (‘a) and the Holy
Prophet (S) maintain this. Many historical demonstrations such as all the calligraphies of the Holy
Qur'an, which are circulated among all Muslims, the Basmalah is written in the same calligraphy in which
all the other verses are written.
4. The followers of the Ahl al-Bayt (‘a) commit themselves to begin all their activities and affairs with the
Basmalah, especially in writing. Moreover, following the instructions of the Holy Imams (‘a), they believe
that before carrying out any matter, the Basmalah should be said.
In this regard, the Holy Prophet (S) is reported to have said:

ﺘَﺮﺑ اﻮ ﻓَﻬﻴﻪ ﻓﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ﺑِﺴﺮﺬْﻛ ﻳﺎلٍ ﻻﺮٍ ذِي ﺑﻣ اﻞﻛ.
Any important affair that is not preceded by bismi-llahir-rahmanir-rahim is imperfect.
ﻗْﻄَﻊ اﻮ ﻓَﻬﻪﺮِ اﻟ ﺑِﺬِﻛﻴﻪ ﻓﺪَاﺒ ﻳﺘَﺎبٍ ﻻ ﻛﻞﻛ.
Any letter that is not begun with bismi-llahir-rahmanir-rahim is incomplete.11
The partisans of the Ahl al-Bayt (‘a) are known for this special conduct regarding the Basmalah such
that it has been presented as one of the ﬁve distinctive features of true believers.12

2. Isti’adhah
Isti’adhah is to seek Almighty Allah’s protection from Satan the accursed no matter what the formula
might be. However, the most famous statements of Isti’adhah are the following:
1. A’udhu billahi min ashshaytani arrajim (I seek the protection of Allah against Satan, the accursed).
2. A’udhu billahi assami’I al’alim (I seek the protection of Allah, the All-hearing, the All-knowing, against
Satan, the accursed).
Referring to Isti’adhah, the Holy Qur'an has instructed that one who recites it should begin with this
statement.
It thus reads:
98) ﺟِﻴﻢﻄَﺎنِ اﻟﺮ اﻟﺸﱠﻴﻦ ﻣﻪﺬْ ﺑِﺎﻟﺘَﻌآنَ ﻓَﺎﺳ اﻟْﻘُﺮتاذَا ﻗَﺮ)ﻓَﺎ
So, when you recite the Qur'an, seek refuge with Allah from the accursed Satan. (16:98)
Traditions demonstrating the methods of some prayers of the Holy Imams (‘a) hold that they used to say
the Isti’adhah in the prayers before the Basmalah and before reciting the Holy Qur'an.
In Qurb al-Isnad, al-Himyari al-Qummi has reported Hannan ibn Sadir as saying:
One day, I followed Imam al-Sadiq (‘a) in a congregational prayer. In an audible voice, he said ‘a’udhu
billahi assami’i al’alimi min ashshaytani arrajimi wa a’udhu billahi an yahdhuruni (I seek the protection of
the All-hearing and All-knowing Allah against Satan, the accursed, and I seek Allah’s protection lest
devils be present with me)’. Audibly again, he (‘a) said the Basmalah.”
According to Shaykh al-Tusi’s Tahdhib al-Ahkam, Hannan ibn Sadir said:

Imam al-Sadiq (‘a) said the Isti’adhah audibly and then raised his voice with the Basmalah.13
In the famous tafsir (exegesis of the Holy Qur'an) book entitled Majma’ al-Bayan, Shaykh al-Tabrisi
states that to say the Isti’adhah before reciting any thing of the Holy Qur'an is recommended, but not
obligatory, be it in prayers or at any other situation.14
In al-Kaﬁ, Shaykh al-Kulayni has reported through a chain of authority that Furat ibn Ahnaf said that he
heard Imam al-Baqir (‘a) saying:
َﻴﺬﺘَﻌ ﺗَﺴﻻﺎلِ ا ﺗُﺒ ﻓَﻼﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ﺑِﺴتاذَا ﻗَﺮ ﻓَﺎ،ﻴﻢﺣ اﻟﺮﻦﻤﺣ اﻟﺮﻪ اﻟﻢ ﺑِﺴﺎءﻤ اﻟﺴﻦ ﻣلﺘَﺎبٍ ﻧَﺰ ﻛلوا.
The ﬁrst book revealed from the heavens was bismi-llahir-rahmanir-rahim. Therefore, when you utter it,
do not care if you have not said Isti’adhah before it.15

3. Tahlil
Tahlil is to profess that Almighty Allah is the one and only God. Its statements are the following:
• La ilaha illallah (There is no god save Allah).
• La ilaha illa huwa (There is no god save Him).
On several occasions in the Holy Qur’an, Tahlil has come in these two formulas, such as in the following
verse:
18) ﻴﻢ اﻟْﺤﺰِﻳﺰ اﻟْﻌﻮ ﻫ اﻟَﻪ ا ﻂﺴﺎ ﺑِﺎﻟْﻘﻤ ﻗَﺎﺋﻠْﻢوﻟُﻮ اﻟْﻌاﺔُ وﺋَاﻟْﻤ وﻮ ﻫ اﻟَﻪ ا ﻧﱠﻪ اﻪ)ﺷَﻬِﺪَ اﻟ
Allah bears witness that there is no god but He. So do the angels and those possessed of
knowledge, maintaining His creation with justice. There is no god but He, the Mighty, the Wise.
(3:18)
To bear witness that there is no god save Allah is one of the two creeds (i.e. shahadah) of Islam. These
two creeds are repeated in the ritual adhan and iqamah, which are recommended parts of the ritual
prayers, and at the tashahhud, which is an obligatory part.
While demonstrating the merits of repeating this article of faith, many traditions hold that there is nothing
greater, better, superior, and more precious than bearing witness that there is no god save Allah.
In the famous tradition known as al-Salsalah al-Dhahabiyyah (the golden chain of authority), which was
addressed to the people by Imam al-Ridha (‘a) at Nayshabur during his journey to Khurasan, he quoted
on the authority of his fathers, on the authority of Archangel Gabriel (‘a), on the authority of Almighty

Allah, Who says:
ِﺬَاﺑ ﻋﻦ ﻣﻦﻣ اﻨﺼ ﺣﺧَﻞ دﻦﻣ و،ﻨﺼ ﺣﺧَﻞ د ﻗَﻠْﺒِﻪﻦﺼﺎً ﻣﺨْﻠﺎ ﻣ ﻗَﺎﻟَﻬﻦ ﻣ،ﻨﺼ ﺣﻪ اﻟﻻ اﻟَﻪ اةُ ﻻﺎدﺷَﻬ.
To bear witness that there is no god save Allah is My fortress. Whoever pronounces it wholeheartedly
will enter into My fortress, and whoever enters My fortress will be safe from My chastisement.16
This creed is unquestionably the best of all words and the master of all statements. He who pronounces
it with faith will gain Paradise, but he who pronounces it hypocritically will have his property saved from
conﬁscation and his blood from being shed although his ﬁnal return is to Hellﬁre.17
Based on this fact, the Tahlil statement has come to be the motto of all Muslims in this world and on the
Discriminating Bridge on the Resurrection Day, as is maintained by traditions.18
Likewise, to declare this statement audibly brings about great rewards.
The Holy Prophet (S) is reported to have said:
ﺎﺘَﻬﺮِ ﺗَﺤ اﻟﺸﱠﺠقر وﺎ ﺗَﺘَﻨَﺎﺛَﺮﻤ ﻛﻪﻴ ﻗَﺪَﻣﺖ ﺗَﺤﻪ ذُﻧُﻮ ﺑ ﺗَﺘَﻨَﺎﺛَﺮﺘﱠ ﺣ،ُغﻔْﺮ ﻓَﻴﺗَﻪﻮﺎ ﺻ ﺑِﻬﻓَﻊﺮ ﻳﻪ اﻟﻻ اﻟَﻪ ا ﻻ:ﻘُﻮل ﻳﻢﻠﺴ ﻣﻦﺎ ﻣﻣ.
No Muslim raises his voice with la ilaha illallah but that his sins, the moment that he ﬁnishes, will be
scattered under his feet in the same way as leaves of a tree are scattered under it.19
It goes without saying that to add up the second creed (i.e. bearing witness that Muhammad (S) is the
Messenger of Allah) to this one will multiply the reward.
Some traditions state that pronouncing the two creeds of Islam brings about one million rewards,
redeems one from Hellﬁre, and permits one to enter Paradise.20

4. Tahmid
In statements like ‘Alhamdu lillah (All praise be to Allah)’ or ‘Alhamdu lillahi rabbi’l-’alamin (All praise be
to Allah, Lord of the Worlds)’, the ﬁrst statement in the ritual prayers, after the Basmalah, is the
expression that all praise is due to Allah; i.e. Tahmid. It is also the concluding part of the true believers’
prayers. Thus does the Holy Qur’an teach us, saying:
10) ﻴﻦﺎﻟَﻤِ اﻟْﻌب رﻪﺪُ ﻟﻤنِ اﻟْﺤ اﻢاﻫﻮﻋ دﺮآﺧ)و
The conclusion of their prayer will be: Praise be to Allah, Lord of the Worlds. (10:10)

In the Holy Qur'an too, this statement has been frequently repeated on the tongues of prophets and
saints.
It also expresses the dearest deed to Almighty Allah.
In al-Kaﬁ, Shaykh al-Kulayni has reported Muhammad ibn Marwan as saying: I asked Imam al-Sadiq
(‘a) about the dearest deed to Almighty Allah. He answered, “It is to praise Him.”21
The Holy Prophet (S) used to praise Almighty Allah very often in the morning and evening.22

5. Tasbih
The most familiar statement of Tasbih is Subhanallah (All glory be to Allah).
It has been mentioned in the Holy Qur'an on many occasions. It was also the object of pride of the
angels when they desired to be the vicegerents of Almighty Allah on the earth:
ِﺢﺒ ﻧُﺴﻦﻧَﺤ وﺎءﻚُ اﻟﺪِّﻣﻔﺴﻳﺎ وﻴﻬﺪُ ﻓﻔْﺴ ﻳﻦﺎ ﻣﻴﻬ ﻓﻞﻌﺗَﺠﻴﻔَﺔً ﻗَﺎﻟُﻮا اضِ ﺧَﻠر ا ﻓﻞﺎﻋ ﺟّﻧ اﺔﺋَﻠْﻤﻚَ ﻟﺑ رذْ ﻗَﺎلاو
30) َﻮنﻠَﻤ ﺗَﻌ ﺎ ﻣﻠَﻢﻋ اّﻧ ا ﻟَﻚَ ﻗَﺎلﻧُﻘَﺪِّسﺪِكَ وﻤ)ﺑِﺤ
When your Lord said to the angels, “Lo! I am about to place a viceroy in the earth.” They said,
“Will You place therein one who will do harm therein and will shed blood, while we, we glorify
Your praise and sanctify You?” He said, “Surely, I know that which you know not.” (2:30)
Glorifying Almighty Allah is a universal phenomenon that includes all the beings—a fact conﬁrmed by the
Holy Qur'an that says:
َﺎن ﻛﻧﱠﻪ اﻢﻬﺒِﻴﺤﻮنَ ﺗَﺴ ﺗَﻔْﻘَﻬ ﻦَﻟ وﺪِهﻤ ﺑِﺤِﺢﺒﺴ ﻳ اءَ ﺷﻦنْ ﻣا وﻴﻬِﻦ ﻓﻦﻣ وضرا وﻊﺒ اﻟﺴاتﺎوﻤ اﻟﺴ ﻟَﻪِﺢﺒﺗُﺴ
44) اﺎ ﻏَﻔُﻮرﻴﻤﻠ)ﺣ
The seven heavens and the earth and all that is therein glorify Him. There is not a thing but
gloriﬁes His praise, but you understand not their praise. Lo! He is ever Clement, Forgiving.
(17:44)
The Holy Qur'an has also urged the Holy Prophet (S) and the believers to hymn the glory of Almighty
Allah:
98) ﺎﺟِﺪِﻳﻦ اﻟﺴﻦ ﻣﻦﻛِﻚَ وﺑﺪِ رﻤ ﺑِﺤِﺢﺒ)ﻓَﺴ
Hymn the glory of your Lord, and be of those who make prostration to Him. (15:98)

A good number of traditions reveal the merits of Tasbih,23 such as the following one that is reported in
Ibn Idris al-Hilli’s book of al-Sara'ir from Imam al-Sadiq (‘a):
ﻪﺎنَ اﻟﺤﺒ ﺳ:ﻦﻠَﻎُ ﻣﺑ اﻻﺎنِ وﺴّ اﻟﻠَﻠ ﻋﺧَﻒ اﺔﻤﻠ ﻛﻦﺎ ﻣﻣ.
There in no word lighter on tongues and more eloquent than subhanallah (All glory is due to Allah).24
In his book entitled Thawab al-A’mal, Shaykh al-Saduq has quoted Imam al-Sadiq (‘a) as saying:
،ﺔﺟرفِ دﺛَﺔَ آﻻ ﺛَﻼ ﻟَﻪﻓَﻊر و،ﻨَﺔﺴفِ ﺣﺛَﺔَ آﻻ ﺛَﻼ ﻟَﻪﻪ اﻟﺘَﺐ ﻛ،ﺪِهﻤﺑِﺤ وﻴﻢﻈ اﻟْﻌﻪﺎنَ اﻟﺤﺒ ﺳﺪِهﻤﺑِﺤ وﻪﺎنَ اﻟﺤﺒ ﺳ: ﻗَﺎلﻦﻣ
 ﻟَﻪﻪﺒِﻴﺤ ﺗَﺴﺮﺟﺎنَ اﻛ وﻪ اﻟِﺢﺒﺴ ﻳﻨﱠﺔ اﻟْﺠﺮاً ﻓﺎ ﻃَﺎﺋﻨْﻬ ﻣﺧَﻠَﻖو.
Whoever says, ‘subhanallahi wabihamdihi subhanallahi al’azimi wabihamdihi (All glory is due to Allah
and in praise of Him. All glory be to Allah, the All-great, and in praise of Him),’ Almighty Allah will record
for him three thousand rewards, raise him three thousand ranks, and create from these words a bird in
Paradise that hymns the glory of Almighty Allah while the rewards of its hymns will be recorded for
him.25

6. Takbir
The statement of Takbir is Allahu-akbar (Allah is the Most Great).
Takbir has been mentioned in the Holy Qur'an on many occasions, such as in the following verses:
3) ِﺮﺒَﻚَ ﻓﺑر( و2) ﻧْﺬِر ﻓَﺎ( ﻗُﻢ1) ﺮّﺪﱠﺛﺎ اﻟْﻤﻬﻳﺎ ا)ﻳ
O you enveloped in your cloak, arise and warn, and your Lord magnify. (74:1-3)
185) َونﺮْ ﺗَﺸﻢﻠﱠﻟَﻌ وﻢﺪَاﻛﺎ ﻫ ﻣَﻠ ﻋﻪوا اﻟِﺮﺒُﺘﻟﺪﱠةَ وﻠُﻮا اﻟْﻌﻤُﺘﻟ)و
He desires that you should complete the period and that you should magnify Allah for having
guided you, that perhaps you may be thankful. (2:185)
111) اﺒِﻴﺮَ ﺗهِﺮﺒﻛِ و اﻟﺬﱡلﻦ ﻣﻟ و ﻟَﻪﻦ ﻳﻟَﻢﻠْﻚِ و اﻟْﻤ ﺷَﺮِﻳﻚٌ ﻓ ﻟَﻪﻦ ﻳﻟَﻢﻟَﺪًا وﺬْ وﺘﱠﺨ ﻳ اﻟﱠﺬِي ﻟَﻢﻪﺪُ ﻟﻤ اﻟْﺤﻗُﻞ)و
Say: Praise be to Allah Who has not taken to Himself a son and Who has no partner in the
sovereignty nor has He any protecting friend through dependence. Magnify Him with all

magniﬁcence. (17:111)
Takbir is another motto of Muslims, because it is repeated by them in the adhan and iqamah several
times. It is also the commencing statement of the ritual prayers. Actually, a prayer starts when the Takbir
statement is pronounced. Likewise, this statement is the point of moving from one ritual part of a prayer
to another.
About the merits of this statement, some traditions attach it to the merits of Tahlil. They thus hold that
nothing is more favorable to Almighty Allah than Tahlil and Takbir. Others hold that Paradise is the price
of stating this statement, which also erases sins.26
It is also one of the four statements of gloriﬁcation (al-Tasbihat al-Arba’ah) familiarly known for their
great merits and rewards.27 This statement of gloriﬁcation can substitute Surah al-Fatihah in the last two
units of the four-unit obligatory prayer.

7. Hawqalah
The Hawqalah statement is La hawla wa la quwwata illa billah (There is neither might nor power save
with Allah).
A reference to this statement has been made in the Holy Qur'an, more speciﬁcally in the following verse:
39)ﻪ ﺑِﺎﻟةَ ا ﻗُﻮ ﻪ اﻟﺎ ﺷَﺎء ﻣﻨﱠﺘَﻚَ ﻗُﻠْﺖ ﺟﺧَﻠْﺖذْ د اﻟَﻮ)و
If only, when you entered your garden, you had said, “That which Allah wills will come to pass!
There is no strength save in Allah!” (18:39)
Many traditions conﬁrm that repeating this statement, which is a sort of verbal dhikr, brings about great
rewards and wards off distress, grief, obsession, and poverty. According to other traditions, it is one of
the paradisiacal treasures. To pronounce this statement, according to other traditions, overthrows sins
and makes one as free of sins as the day on which his mother gave birth to him.28

8. Mashi'ah
The most familiar statement of Mashi'ah is Ma sha'allah (Only that which Allah wills shall come to pass).
This statement has been mentioned in the Holy Qur'an, Surah al-Kahf (No. 18) Verse No. 39.
In the famous discussion of supplications, we have cited the great reward of this statement, which
expresses surrender to the Divine Will. It has been also cited in some timed litanies, especially within the
devotional rites of the month of Rajab.

9. Istirja’
The statement of Istirja’ is to say Inna lillahi wa-inna ilayhi raji’un (We are Allah’s and to Him shall we
return). This sort of dhikr is said in situations of misfortune, according to the instruction of the Holy
Qur'an that states:
ﻢﻚَ ﻫوﻟَﺌاﺔٌ وﻤﺣر وِﻬِﻢﺑ رﻦ ﻣاتﻠَﻮ ﺻﻬِﻢﻠَﻴﻚَ ﻋوﻟَﺌ( ا156) َﻮناﺟِﻌ رﻪﻟَﻴﻧﱠﺎ اا وﻪﻧﱠﺎ ﻟﺔٌ ﻗَﺎﻟُﻮا اﻴﺒﺼ ﻣﻢﺘْﻬﺎﺑﺻذَا ا ااﻟﱠﺬِﻳﻦ
157) َﺘَﺪُونﻬ)اﻟْﻤ
When a misfortune befalls them, they say, “We are Allah’s and to Him shall we return. Those are
they on whom are blessings and mercy from their Lord and those are the followers of the right
course. (2:156-157)
This statement has been explained by Imam ‘Ali (‘a) in the following tradition:
As a consolation on the death of ‘Abd al-Rahman, al-Ash’ath’s brother, Imam ‘Ali (‘a) said to him:
If you show impatience, then you are carrying out your duty towards ‘Abd al-Rahman. However, if you
show patience, then you are carrying out your duty towards God. In any case, if you show patience, you
will suffer the matter while you are praised, and if you show impatience, you will suffer the same matter
without being praised.
Al-Ash’ath said, “We are Allah’s and to Him shall we return.” Imam ‘Ali (‘a) asked:
Do you know the interpretation of your saying?
Al-Ash’ath replied, “You are surely the utmost and best of knowledge.”
The Imam (‘a) explained:
ِكﻼﻨْﻚَ ﺑِﺎﻟْﻬ ﻣارﻗْﺮ ﻓَﺎ،َﻮناﺟِﻌ رﻪﻟَﻴﻧﱠﺎ اا و:َﻟُﻚﺎ ﻗَﻮﻣا و،ِﻠْﻚﻨْﻚَ ﺑِﺎﻟْﻤ ﻣارﻗْﺮ ﻓَﺎ،ﻪﻧﱠﺎ ﻟ ا:َﻟُﻚﺎ ﻗَﻮﻣا.
Your saying, ‘We are Allah’s,’ is a confession of Allah’s possession of all things, while your saying, ‘To
Him we will return,’ is a confession of your eventual death.29
About the signiﬁcance and reward of repeating this statement, the Holy Prophet (S) is reported to have
described it as a feature that keeps man in the circle of divine superior illumination.30
From some traditions, we can conclude that the Istirja’ statement is one of the divine gifts given to the
Muslim nation exclusively. In the famous book of tafsir ascribed to ‘Ali ibn Ibrahim, it is reported that
when Imam a-Sadiq (‘a) was asked about the scope of Prophet Jacob’s grief for the loss of his son,

Prophet Joseph (‘a), the Imam (‘a) answered:
He grieved for his son the grief of seventy mothers for losing their sons. Jacob did not know the Istirja’;
therefore, he said, “O my sorrow for Joseph!”31
Revealed by the aforesaid holy verse as well as many traditions of the Ahl al-Bayt (‘a), the Istirja’
statement has many advantages, some of which are listed hereinafter:
• Blessings, mercy, and guidance to the truth by Almighty Allah
• Forgiveness of sins
• Rewards when repeated in misfortunes and while remembering them32

Istighfar
Istighfar (imploration for forgiveness) has been repeated in the Holy Qur'an for various purposes:
1. On some occasions, the Holy Qur'an, encouraging people to implore Almighty Allah for forgiveness,
demonstrates the material and moral outcomes and advantages:
3)ﻠَﻪ ﻓَﻀﻞ ذِي ﻓَﻀﻞتِ ﻛﻮﻳ وﻤﺴ ﻣﻞﺟ اَﻟﻨًﺎ اﺴﺎ ﺣﺘَﺎﻋ ﻣﻢﻌّﺘﻤ ﻳﻪﻟَﻴﻮا ا ﺗُﻮ ﺑ ﺛُﻢﻢﺑوا رﺮﺘَﻐْﻔنِ اﺳا)و
Ask forgiveness of your Lord, then turn to Him; He will provide you with a goodly provision for
an appointed term and bestow His grace on every one endowed with grace. (11:3)
52)ﻢﺗ ﻗُﻮَﻟةً ا ﻗُﻮﻢﻛﺰِدﻳا وارﺪْر ﻣﻢﻠَﻴ ﻋﺎءﻤ اﻟﺴﻞﺳﺮ ﻳﻪﻟَﻴﻮا ا ﺗُﻮ ﺑ ﺛُﻢﻢﺑوا رﺮﺘَﻐْﻔ اﺳمﺎ ﻗَﻮﻳ)و
O my people, ask forgiveness of your Lord, then turn to Him; He will send on you clouds pouring
down abundance of rain and add strength to your strength. (11:52)
2. On other occasions, the Holy Qur'an shows the imploration for forgiveness in the form of supplicatory
prayers said by the righteous people:
10) ﻴﻢﺣ روفءﻧﱠﻚَ رﻨَﺎ اﺑﻨُﻮا ر آﻣﻠﱠﺬِﻳﻦ ﻟ ﻗُﻠُﻮ ﺑِﻨَﺎ ﻏ ﻓﻞﻌ ﺗَﺠﺎنِ وﻳﻤﻘُﻮﻧَﺎ ﺑِﺎﺒ ﺳﻨَﺎ اﻟﱠﺬِﻳﻦاﻧﺧْﻮ ﻟَﻨَﺎ وﺮﻨَﺎ اﻏْﻔﺑ)ر
Our Lord, forgive us, and those of our brethren who preceded us in faith, and do not allow any
spite to remain in our hearts towards those who believe, our Lord! Surely, You are Kind, Merciful.
(59:10)

3. On other occasions, it conﬁrms that there are always opportunities to repent and implore forgiveness
under all circumstances:
ﻴﻢﺣ اﻟﺮ اﻟْﻐَﻔُﻮرﻮ ﻫﻧﱠﻪﺎ اﻴﻌﻤ ﺟ اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻪنﱠ اﻟ اﻪ اﻟﺔﻤﺣ رﻦ ﺗَﻘْﻨَﻄُﻮا ﻣ ﻬِﻢﻧْﻔُﺴ اَﻠﻓُﻮا ﻋﺮﺳ ا اﻟﱠﺬِﻳﻦﺎدِيﺒﺎ ﻋ ﻳﻗُﻞ
53))
O my servants who have acted extravagantly against their own souls, do not despair of the
mercy of Allah. Surely, Allah forgives the faults altogether. Surely, He is the Forgiving, the
Merciful. (39:53)
4. On other occasions, it expresses the reasons for forgiveness and the methods of gaining it.
31) ﻴﻢﺣ ر ﻏَﻔُﻮرﻪاﻟ وﻢ ذُﻧُﻮ ﺑﻢَ ﻟﺮﻐْﻔﻳ وﻪ اﻟﻢﺒِﺒﺤ ﻳﻮﻧ ﻓَﺎﺗﱠﺒِﻌﻪﻮنَ اﻟﺒ ﺗُﺤﻨْﺘُﻢنْ ﻛ ا)ﻗُﻞ
If you love Allah, then follow me (so that) Allah will love you and forgive you your faults. Allah is
Forgiving, Merciful. (3:31)
29) ﻴﻢﻈ اﻟْﻌﻞ ذُو اﻟْﻔَﻀﻪاﻟ وﻢَ ﻟﺮﻐْﻔﻳ وﻢﺎﺗِﯩﻴ ﺳﻢْﻨ ﻋﺮّﻔﻳﻗَﺎﻧًﺎ و ﻓُﺮﻢَ ﻟﻞﻌﺠ ﻳﻪنْ ﺗَﺘﱠﻘُﻮا اﻟﻨُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ ا)ﻳ
O you who believe, if you are careful of your duty to Allah, He will grant you a distinction, do
away with your evils, and forgive you. Allah is the Lord of mighty grace. (8:29)
5. On other occasions, it shows how the respite of forgiveness ends and how the doors to it are locked:
34) ﻢ ﻟَﻬﻪ اﻟﺮﻐْﻔ ﻳ ﻓَﻠَﻦﻔﱠﺎر ﻛﻢﻫﺎﺗُﻮا و ﻣ ﺛُﻢﻪ اﻟﺒِﻴﻞ ﺳﻦﺪﱡوا ﻋﺻوا وﻔَﺮ ﻛنﱠ اﻟﱠﺬِﻳﻦ)ا
Surely, those who disbelieve and turn away from Allah's way, then they die while they are
unbelievers, Allah will by no means forgive them. (47:34)
137) ًﺒِﻴ ﺳﻢﻬﺪِﻳﻬﻴ ﻟ وﻢ ﻟَﻬﺮﻐْﻔﻴ ﻟﻪ اﻟﻦ ﻳا ﻟَﻢﻔْﺮوا ﻛاد ازْدوا ﺛُﻢﻔَﺮ ﻛﻨُﻮا ﺛُﻢ آﻣوا ﺛُﻢﻔَﺮ ﻛﻨُﻮا ﺛُﻢ آﻣنﱠ اﻟﱠﺬِﻳﻦ)ا
Surely, as for those who believe then disbelieve, again believe and again disbelieve, then
increase in disbelief, Allah will not forgive them nor guide them on the right path. (4:137)
6. On other occasions, it shows the way for forgiveness:
ﻪاﻟ وﻢَ ﻟﺮﻐْﻔﻳ وﺸُﻮنَ ﺑِﻪا ﺗَﻤ ﻧُﻮرﻢَ ﻟﻞﻌﺠﻳ وﻪﺘﻤﺣ رﻦ ﻣﻦﻔْﻠَﻴ ﻛﻢﺗﻮ ﻳﻪﻮﻟﺳﻨُﻮا ﺑِﺮآﻣ وﻪﻨُﻮا اﺗﱠﻘُﻮا اﻟ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ

28) ﻴﻢﺣ ر)ﻏَﻔُﻮر
O you who believe, be careful of your duty to Allah and believe in His Messenger: He will give
you two portions of His mercy, make for you a light with which you will walk, and forgive you.
Allah is Forgiving, Merciful. (57:28)
َﻠوا ﻋﺮﺼ ﻳﻟَﻢ وﻪ اﻟ ا اﻟﺬﱡﻧُﻮبﺮﻐْﻔ ﻳﻦﻣ وﺬُﻧُﻮ ﺑِﻬِﻢوا ﻟﺘَﻐْﻔَﺮ ﻓَﺎﺳﻪوا اﻟﺮ ذَﻛﻢﻬﻧْﻔُﺴﻮا ا ﻇَﻠَﻤوﺸَﺔً اﻠُﻮا ﻓَﺎﺣذَا ﻓَﻌ ااﻟﱠﺬِﻳﻦو
135)ﻠُﻮاﺎ ﻓَﻌ)ﻣ
Those who, when they commit an indecency or do injustice to their souls, remember Allah and
ask forgiveness for their faults—and who forgives the faults but Allah, and who do not knowingly
persist in what they have done. (3:135)
Concerning the merits and outcomes of implorations for forgiveness, many traditions have been
reported.
Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as saying:
ﺎء اﻟﺪﱡﻋﺮ ﺧَﻴﻐْﻔَﺎرﺘﺳاﻻ.
Imploration for forgiveness is the best of supplications.33
The Holy Prophet (S) is also reported to have said:
ِﻐْﻔَﺎرﺘﺎ ﺑِﺎﻹﺳﻠُﻮﻫ ﻓَﺎﺟ،ِﺎس اﻟﻨﱡﺤﺪَأﺼ ﻛﺪَاﻠْﻘُﻠُﻮبِ ﺻنﱠ ﻟا.
Hearts rust just like the rusting of copper. You should therefore polish them by means of imploring for
forgiveness.34
Imam al-Sadiq (‘a) is reported to have said:
ﻻ ﺗَﺘَﻼﻫ وﻴﻔَﺘُﻪﺤ ﺻﺖﻌﻓﻐْﻔَﺎرِ رﺘ اﻹﺳﻦﺪُ ﻣﺒ اﻟْﻌﺜَﺮﻛذَا اا.
When a servant (of Allah) implores Him for forgiveness repeatedly, his record of deeds will be elevated,
shining.35
Imploring for Allah’s forgiveness is obligatory, since it expresses repentance and turning to Him from the
committed sins.36

Repentance before Almighty Allah, which is another variety of istighfar, is a divinely commissioned duty.
In view of that, to neglect repenting before Him is considered an act of disobedience to Him or a graver
sin that may turn all the other insigniﬁcant sins into grave ones.
A tradition reads:
ِﻐْﻔَﺎرﺘ اﻹﺳﻊةَ ﻣﺒِﻴﺮ ﻛﻻارِ وﺮﺻ اﻻﻊةَ ﻣﻴﺮﻐ ﺻﻻ.
An insigniﬁcant fault that is committed persistently no longer remains insigniﬁcant, and a grave sin for
which forgiveness is implored does not remain grave.37
Explaining the meaning of this tradition, other traditions have interpreted persistence on insigniﬁcant sins
into negligence of repentance and imploration for forgiveness.38
Imam al-Sadiq, on the authority of Imam al-Baqir, has quoted the Holy Prophet (S) as saying:
ذَا اﻦﻣ و،ﻪ اﻟﻮلﺳ رّﻧا وﻪ اﻟﻻ اﻟَﻪ انْ ﻻةُ اﺎد ﺷَﻬﺮِهﻣﺔَ اﻤﺼﺎنَ ﻋ ﻛﻦ ﻣ:ﻈَﻢﻋ اﻻﻪ ﻧُﻮرِ اﻟﺎنَ ﻓ ﻛﻴﻪ ﻓﻦ ﻛﻦ ﻣﻊﺑرا
ﺎبﺻذَا ا اﻦﻣ و،ﻴﻦﺎﻟَﻤِ اﻟْﻌب رﻪﺪُ ﻟﻤ اﻟْﺤ:ﺮاً ﻗَﺎل ﺧَﻴﺎبﺻذَا ا اﻦﻣ و،َﻮناﺟِﻌ رﻪﻟَﻴﻧﱠﺎ اا وﻪﻧﱠﺎ ﻟ ا:ﺔٌ ﻗَﺎلﻴﺒﺼ ﻣﺘْﻪﺎﺑﺻا
ﻪﻟَﻴ اﺗُﻮبا وﻪ اﻟﺮﺘَﻐْﻔﺳ ا:ﺔً ﻗَﺎلﻴﯩﺧَﻄ.
He who possesses the following four qualities will enjoy the brightest illumination by Allah: (1) belief that
there is no god but Allah and Muhammad is His Messenger, (2) in misfortune saying, ‘We are Allah’s
and to Him shall we return’, (3) in situations of welfare saying, ‘All praise be to Allah the Lord of the
Worlds’, and (4) after committing sins saying, ‘I implore Allah for forgiveness and to Him do I repent’.39
According to another validly reported tradition, Mu’awiyah ibn Wahab is reported to have heard Imam alSadiq (‘a) saying:
ةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴ ﻓﻪﻠَﻴ ﻋﺘَﺮ ﻓَﺴﻪ اﻟﻪﺒﺣﻮﺣﺎً اﺔً ﻧَﺼﺑﺪُ ﺗَﻮﺒ اﻟْﻌذَا ﺗَﺎبا.
If one repents truly, Almighty Allah will then love him. As a result, He will cover up his sins in the world
and the Hereafter.
“How does Almighty Allah cover up sins?” he was asked.
The Imam (‘a) answered:
ﺎ ﻣﺘُﻤ إﻛ:ِضر اﻻ ﺑِﻘَﺎعَﻟ اﻮﺣﻳ و.ﻪ ذُﻧُﻮ ﺑﻪﻠَﻴ ﻋﺘُﻤ إﻛ:ﻪارِﺣﻮ ﺟَﻟ اﻮﺣﻳ و،ِ اﻟﺬﱡﻧُﻮبﻦ ﻣﻪﻠَﻴﺎ ﻋﺘَﺒﺎ ﻛ ﻣﻪﻴَﻠ ﻣﻨْﺴﻳ
ِ اﻟﺬﱡﻧُﻮبﻦ ﻣءَ ﺑِﺸﻪﻠَﻴﺪُ ﻋﺸْﻬ ﻳءَ ﺷﺲﻟَﻴ وﻠْﻘَﺎه ﻳﻴﻦ ﺣﻪ اﻟَﻠْﻘ ﻓَﻴ.ِ اﻟﺬﱡﻧُﻮبﻦﻚِ ﻣﻠَﻴ ﻋﻞﻤﻌﺎنَ ﻳﻛ.

He will make his two guardian angels forget whatever they have recorded regarding his sins. He will
order his limbs to screen whatever sins he has done with them, and He will conceal the places on the
earth where the sins where committed. Thus, when he goes to meet his Lord in the Hereafter, there will
be no evidence remaining of his sins.40
True repentance has been deﬁned in traditions as the interior becoming the same or even better than
the exterior.41
About the signiﬁcance of imploring for forgiveness, Imam al-Sadiq (‘a) said:
Almighty Allah will certainly forgive any believer who commits forty grave sins every day and night but
then truly regrets what he did and prays to Him for forgiveness through the following imploration:
َﻠ ﻋّﻠﺼ اَنْ ﻳَﻠُﻪﯩاَﺳ وامﺮﻛاﻻلِ وﻼضِ ذُو اﻟْﺠراﻻاتِ وﺎوﻤ اﻟﺴﺪِﻳﻊ ﺑمﻮ اﻟْﻘَﻴ اﻟْﺤﻮَ ﻫﻻ اﻟٰﻪ ا اﻟﱠﺬِي ﻻﻪ اﻟﺮﺘَﻐْﻔاَﺳ
َﻠ ﻋﺘُﻮباَنْ ﻳﺪٍ وﻤﺤآلِ ﻣﺪٍ وﻤﺤﻣ.
I pray for the forgiveness of Allah save Whom there is no god; the Ever-living, the Self-Subsisting, the
wonderful Originator of the heavens and the earth, and the Lord of Majesty and Honor; and I beseech
Him to send blessings upon Muhammad and the Household of Muhammad and to accept my
repentance.42
According to other traditions, imploring for forgiveness is one of the pillars of faith.43

The Limit of Asking for Forgiveness
In their traditions, the Ahl al-Bayt (‘a) have diagnosed the limit of asking for forgiveness (istighfar),
demonstrating that such entreaties must be sincere, originating from the heart and the sentiment, and
associated with remorse for having committed the sin involved and determination not to do it ever again.
In this respect, the following dialogue between Kumayl ibn Ziyad and al-Imam ‘Ali (‘a) is reported in the
book of Tuhaf al-’Uqul:
Kumayl asked, “It happens that a servant (of God) commits a sin then implores the Lord for forgiveness.
What is the limit of such entreaties?”
Imam ‘Ali (‘a) answered, “It is repentance, son of Ziyad.”
“Only this?” wondered Kumayl.
“No,” answered Imam ‘Ali (‘a).
“How is it then?” asked Kumayl.

The Imam (‘a) answered, “When a servant commits a sin, he should implore forgiveness through
action.”
“What is that action?” asked Kumayl.
The Imam answered, “It is the movement of the two lips and the tongue, and he should attach truth to
that movement.”
“What is that truth?” asked Kumayl.
“It is certiﬁcation of the heart and determination not to commit the sin for which he repented ever again,”
answered the Imam (‘a).
“If I do so, will I be regarded as a repentant?” asked Kumayl.
“No,” answered the Imam.
“How is that?” wondered Kumayl.
“This is because you have not attained the origin yet,” explained the Imam (‘a).
“What is the origin of imploration for God’s forgiveness, then?” asked Kumayl.
The Imam (‘a) replied, “The origin of imploring forgiveness is to turn to repentance for the sin from which
you have implored Allah’s forgiveness. This is the ﬁrst grade of the true worshippers. The abandonment
of sins and the imploration for forgiveness have six indications:
First: to feel sorry for the past deed
Second: to determine not to commit that sin ever again
Third: to fulﬁll the duties obligatory upon you towards other creatures
Fourth: to fulﬁll your duty towards Almighty Allah in every obligatory matter
Fifth: to dissolve the ﬂesh, which was composed due to forbidden and illegally gotten things until the skin
touches the bones. Only then may you start to build new ﬂesh.
Sixth: to make your body suffer the pains of obedience to Almighty Allah just as you have made it taste
the pleasures of acts of disobedience to Him.44

Hastening to Implore for Forgiveness
To implore for forgiveness, it is necessary to do it as immediately as possible without any delay.
Referring to this matter, the Holy Qur'an says:

135) ﺬُﻧُﻮ ﺑِﻬِﻢوا ﻟﺘَﻐْﻔَﺮ ﻓَﺎﺳﻪوا اﻟﺮ ذَﻛﻢﻬﻧْﻔُﺴﻮا ا ﻇَﻠَﻤوﺸَﺔً اﻠُﻮا ﻓَﺎﺣذَا ﻓَﻌ)ا
When they commit an indecency or do injustice to their souls, they remember Allah and ask
forgiveness for their faults. (3:135)
This matter has been also emphasized in many traditions:
Imam al-Sadiq (‘a) is reported to have said:
Whoever commits a sin will be granted a delay of seven hours before his sin is recorded. If he says the
following (formula of) imploration for forgiveness three times, the sin will not be recorded against him:
I implore forgiveness of Allah; there is no god save Him, the Ever-living and Self-Subsisting; and to Him
do I turn in repentance.45
ﻪﻟَﻴ اا ﺗُﻮب وﻮم ٱﻟْﻘَﻴ ٱﻟْﺤﻮ ﻫﻻ اﻟٰﻪ ا ٱﻟﱠﺬِي ﻻﻪ ٱﻟﺮﺘَﻐْﻔا ﺳ.
According to another validly reported tradition, Zurarah reports that he heard Imam al-Sadiq (‘a) saying:
ﻪﻠَﻴ ﻋﺘَﺐُ ﺗ ﻟَﻢﻪ اﻟﺘَﻐْﻔَﺮنِ إﺳ ﻓَﺎ،ﻞ اﻟﻠﱠﻴَ إَﻟة ﻏَﺪْوﻦ ﻣِﻞﺟ ذَﻧْﺒﺎً اذْﻧَﺐذَا اﺪَ اﺒنﱠ اﻟْﻌا.
When a servant (of Allah) commits a sin, he is granted a delay from morning to evening. If he implores
forgiveness of Almighty Allah, the sin will not be recorded against him.46
Imam al-Sadiq (‘a) is also reported to have said:
When this verse was revealed, “When they commit an indecency or do injustice to their souls, they
remember Allah and ask forgiveness for their faults, (3:135)” Satan (Iblis) went up a mountain in Makkah
called Thawr and cried out in a loud voice at his diabolic fellows. When they thronged together, he said
to them, “This verse has been revealed. Which one of you will take the mission of facing it?” A devil
stood up and said, “I will. I can do so-and-so.” “No,” said Satan, “you cannot.” Another devil stood up
and made the same suggestion, but Satan again rejected the suggestion. Then, the sneaking whisperer
stood up and said, “I can perform this mission.” “What are your means?” asked Satan. The devil said, “I
will give them promises and excite vain desires in them until they commit wrongdoings. When they do, I
will make them forget to ask for forgiveness.” “You are given this mission,” said Satan. Since then,
Satan entrusted this mission with this devil up to the Day of Resurrection.47
Sufyan ibn al-Simt is reported to have quoted Imam al-Sadiq (‘a) as saying:
ذْﻧَﺐاً ﻓَﺎﺪٍ ﺷَﺮﺒ ﺑِﻌﻞﺟ وﺰ ﻋﻪاَد اﻟرذَا اا و،ﻐْﻔَﺎرﺘ اﻹﺳهﺮﺬَﻛﻳ وﺔﻘْﻤ ﺑِﻨﻪﻌﺗْﺒ ذَﻧْﺒﺎً اذْﻧَﺐﺮاً ﻓَﺎﺪٍ ﺧَﻴﺒ ﺑِﻌﻞﺟ وﺰ ﻋﻪ اﻟادرذَا اا

"(182) َﻮنﻠَﻤﻌ ﻳ ﺚﻴ ﺣﻦ ﻣﻢﻬﺘَﺪْرِﺟﻨَﺴ "ﺳ:ﻞﺟ وﺰ ﻋﻪ اﻟل ﻗَﻮﻮﻫ و،ى ﺑِﻪﺎدﺘَﻤﻳ وﻐْﻔَﺎرﺘ اﻹﺳﻪﻴﻨْﺴ ﻓَﻴﺔﻤﻌ ﺑِﻨﻪﻌﺗْﺒذَﻧْﺒﺎً ا
ﺎﺻﻌﻨْﺪَ اﻟْﻤ ﻋﻢﻌّﺑِﺎﻟﻨ.
When Almighty Allah intends good for one of His servants who has committed a sin, He inﬂicts him with
a chastisement and then reminds him to implore for forgiveness. However, if He intends evil to someone
who has committed a sin, He grants him a grace after the sin and makes him forget to ask for
forgiveness and persist in committing sins. This is the meaning of Almighty Allah’s saying, “We will lead
them on by degrees from whence they know not. (7:182)” Thus, Almighty Allah will lead them on to
graces whereby they continue to commit acts of disobedience to Him.48
The most favorable entreaty for forgiveness is that which is attached to confession of having committed
the sin and mentioning it either by name or generally.
Shaykh al-Kulayni has reported Imam al-Baqir (‘a) as saying:
 ﺑِﻪﻗَﺮ اﻦ ﻣﻻ اﻟﺬﱠﻧْﺐِ اﻦﻮ ﻣﻨْﺠﺎ ﻳ ﻣﻪاﻟو.
By Allah I swear that none shall be redeemed from the consequences of a committed sin except he who
confesses it.
ًﺔﺑ ﺗَﻮ ﺑِﺎﻟﻨﱠﺪَمَﻔﻛ.
Remorse is sufﬁcient repentance.49
ﻢﺎ ﻟَﻬﻫﺮﻐْﻔﺑِﺎﻟﺬﱡﻧُﻮبِ ﻓَﻴ و،ﻢﺰِﻳﺪَﻫ ﻓَﻴﻢﻌّ ﺑِﺎﻟﻨوا ﻟَﻪﺮﻘنْ ﻳ ا:ﻦﻠَﺘَﻴﺼ ﺧﻻ اﻟﻨﱠﺎسِ اﻦ ﻣﻪ اﻟادرﺎ ا ﻣ،ﻪاﻟ وﻻ.
By Allah I swear that He does not want from people more than the following two features: they should
acknowledge His favors upon them so that He might increase these favors for them, and they should
confess having committed sins so that He might forgive them.50
Sinning is considered rebellion against Almighty Allah and violation of obedience and servitude to Him;
therefore, a sin that is committed openly results in immediate and harsher punishment while a sin that is
committed covertly out of shame before Almighty Allah is a sort of weakness to defy one’s desires and
instincts. At the same time, it expresses a hidden feeling in the inner self indicating fear of Almighty Allah
and inclination towards turning to Him and begging Him for forgiveness.
In this connection, Imam al-Ridha (‘a) is reported to have quoted the Holy Prophet (S) as saying:

 ﻟَﻪﻐْﻔُﻮر ﻣﺔِﯩﻴ ﺑِﺎﻟﺴﺮﺘَﺘﺴاﻟْﻤ و،ﺨْﺬُول ﻣﺔِﯩﻴ ﺑِﺎﻟﺴﺬِﻳﻊاﻟْﻤ و،ًﻨَﺔﺴ ﺣﻴﻦﻌﺒ ﺳﺪِلﻌ ﻳﻨَﺔﺴ ﺑِﺎﻟْﺤﺮﺘَﺘﺴاﻟْﻤ.
He who conceals a good deed that he has done will be given seventy rewards. He who commits a sin
openly will be disappointed. He who conceals a sin that he has committed will be forgiven.51
The abovementioned discussion demonstrates obviously the signiﬁcance of appeals for forgiveness
which, in addition to the removal of punishments for sins or preventing their documentation, represent
one of the pillars of faith and perfection in human progression.
As previously shown, to repeat statements of imploration for forgiveness must be accompanied by a
cordial and sentimental feeling because such statements must reﬂect true repentance.
According to a validly reported tradition, Imam al-Sadiq (‘a) has said:
The Messenger of Allah (S) used to repeat the statement imploring Almighty Allah for forgiveness
seventy times a day and the statement of declaring repentance to Him seventy times a day, also.
When he was asked about the very statements the Holy Prophet (S) used to repeat, Imam al-Sadiq (‘a)
answered:
He used to say ‘astaghﬁrullah’ seventy times a day and ‘atubu-ilallah’ seventy times, too.52

Invocations Of Blessings
The divine command of invoking Almighty Allah’s blessings upon the Holy Prophet (S) has been
declared in the Holy Qur'an:
56) ﺎﻴﻤﻠﻮا ﺗَﺴﻤّﻠﺳ وﻪﻠَﻴﻠﱡﻮا ﻋﻨُﻮا ﺻ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ ا ﻳِ اﻟﻨﱠﺒَﻠﻠﱡﻮنَ ﻋﺼ ﻳﺘَﻪﺋَﻣ وﻪنﱠ اﻟ)ا
Lo! Allah and His angels shower blessings on the Prophet. O you who believe, invoke blessings
on him and salute him with a worthy salutation. (33:56)
To invoke blessings upon the Holy Prophet and his Household is one of the religious duties
acknowledged by all Muslims. They consensually believe that the daily obligatory prayers are not
accepted unless an invocation of blessings upon the Holy Prophet and his Household is mentioned
therein. This invocation is, thus, one of the obligatory parts of the ritual tashahhud of prayers.
Let us now refer to some traditions that demonstrate the merits, effects, gains, and method of invoking
Allah’s blessings upon the Holy Prophet and his Household along with the laws appertaining to
mentioning the Holy Prophet (S) and agreed upon by almost all Muslims. However, the followers of the
Ahl al-Bayt (‘a) take special interest in this matter and follow it so persistently that it has become one of

the features that distinguish them from the others.
About the merits of invocations of blessings, many traditions have been reported. Through a valid chain
of authority, Shaykh al-Kulayni, in al-Kaﬁ, has reported Imam al-Baqir or Imam al-Sadiq (‘a) as saying:
ﺨْﺮِج ﻓَﻴ ﺑِﻪﻴﻞﻤانِ ﻓَﻴﻴﺰ اﻟْﻤ ﻓﺎﻟُﻪﻤﻋ اﻊ ﻟَﺘُﻮﺿﻞﺟنﱠ اﻟﺮا و.ٍﺪﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋةﻼ اﻟﺼﻦ ﻣﺛْﻘَﻞ اءَانِ ﺷﻴﺰ اﻟْﻤﺎ ﻓﻣ
 ﺑِﻪﺢﺟﺮ ﻓَﻴﻪاﻧﻴﺰ ﻣﺎ ﻓﻬﻌﻀ ﻓَﻴﻪﻠَﻴةَ ﻋﻼاﻟﺼ.
Nothing in the scale of one’s deeds is heavier than the invocations of blessings upon the Prophet and
his Household. When the deeds of someone are put in the Balance, the scale of bad deeds may
outweigh the scale of good deeds. However, when the invocations of blessings (said by this person) are
added to the scale of good deeds, only then will this scale outweigh the other scale of bad deeds.53
This fact has been reported in other traditions with various styles and explanations. For instance, the
Holy Prophet (S) is reported to have said:
ﻪﻨَﺎﺗﺴﺎ ﺣ ﺑِﻬﻞﺛْﻘ اﺘﱠ ﺣَﻠ ﻋةﻼ ﺑِﺎﻟﺼﺖ ﺟِﯩﻪﻨَﺎﺗﺴ ﺣَﻠ ﻋﺎﺗُﻪِﯩﻴ ﺳ ﺛَﻘُﻠَﺖﻦ ﻓَﻤ،ﺔﺎﻣﻴ اﻟْﻘمﻮانِ ﻳﻴﺰﻨْﺪَ اﻟْﻤﻧَﺎ ﻋا.
I will be standing at the Balance on the Day of Resurrection. When I notice that the scale of bad deeds
of someone outweighs the other scale, I will then add his invocations of blessings upon me to the scale
of his good deeds so that it will outweigh the other scale.
ﻨﱠﺔ اﻟْﺠ ﻃَﺮِﻳﻖﺧْﻄَﺎ ﻓَﻘَﺪْ اَﻠةَ ﻋﻼ اﻟﺼ ﻧَﺴﻦﻣ و،َﻠ ﻋﻠﱠ ﺻﻦ ﻣ اﻟﻨﱠﺎرﺞﻠ ﻳﻟَﻦ.
He that invokes blessings upon me will not be sent to Hellﬁre, but he that forgets to invoke blessings
upon me will lose the way to heaven.
ﺒِﻴﺮاﻟﺘﱠ وﻴﻞﻠاﻟﺘﱠﻬ وﺒِﻴﺢ اﻟﺘﱠﺴﻞﺟ وﺰ ﻋﻪﻨْﺪَ اﻟ ﻋﺪِلةَ ﺗَﻌﻼنﱠ اﻟﺼا.
In the sight of Almighty Allah, invocation of blessings is equal to the statements of Tasbih, Tahlil, and
Takbir.54

Gains of Invocations of Blessings upon the Prophet and his
Household
The following points demonstrate the gains that are obtained from invoking Allah’s blessings upon the
Holy Prophet and his Household.

• Invocations of blessings efface wrongdoings and demolish sins:
In Thawab al-A’mal, Shaykh al-Saduq has quoted Imam ‘Ali (‘a) as saying:
ِﻠﻨﱠﺎر ﻟﺎء اﻟْﻤﻦﺎ ﻣﻠْﺨَﻄَﺎﻳ ﻟﻖﺤﻣ اﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻِ اﻟﻨﱠﺒَﻠةُ ﻋﻼاﻟﺼ.
Invoking blessings upon the Prophet extinguishes wrongdoings in a way more effective than when water
is used to extinguish ﬁre.55
In ‘Uyun Akhbar al-Ridha and al-Amali, Shaykh al-Saduq has quoted Imam al-Ridha (‘a) as saying:
ًﺪْﻣﺎ ﻫ اﻟﺬﱡﻧُﻮبﺪِم ﺗَﻬﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻِ اﻟﻨﱠﺒإن اﻟﺼﻼة ﻋﻠ.
Surely, invoking blessings upon the Prophet totally demolishes sins.56
• Invocations of blessings eradicate hypocrisy:
Shaykh al-Kulayni, through a valid chain of authority, and Shaykh al-Saduq reported Imam al-Sadiq (‘a)
to have quoted the Holy Prophet (S) as saying:
ِﻔَﺎقّ ﺑِﺎﻟﻨﺐﺎ ﺗَﺬْﻫﻧﱠﻬ ﻓَﺎ،َﻠ ﻋةﻼ ﺑِﺎﻟﺼﻢَاﺗﻮﺻﻮا اﻓَﻌرا.
Raise your voices with invocations of blessings upon me, for this removes hypocrisy.57
According to another validly reported tradition, Shaykh al-Kulayni reports the Holy Prophet (S) as
saying:
ِﻔَﺎقّ ﺑِﺎﻟﻨﺐ ﺗَﺬْﻫﺘﻴ ﺑﻞﻫ اَﻠﻋ وَﻠةُ ﻋﻼاﻟﺼ.
Invocations of blessings upon me and my Household remove hypocrisy.58
• Invocations of blessings upon the Holy Prophet (S) lead to his intercession:
In his instructive will to Imam ‘Ali (‘a), the Holy Prophet (S) said:
ِﺮﺎﺋﺒْ اﻟﻞﻫ اﻦﺎنَ ﻣ ﻛﻟَﻮ وﺘ ﺷَﻔَﺎﻋ ﻟَﻪﺖﺒﺟ وﻠَﺔ ﻟَﻴﻞ ﻛو امﻮ ﻳﻞ ﻛَﻠ ﻋﻠﱠ ﺻﻦ ﻣ،ﻠﺎ ﻋﻳ.
O ‘Ali, my intercession will be bindingly attainable for him who invokes blessings upon me every day or
every night, even if he has committed grave sins.59

• Invocations of blessings cause Divine Mercy to descend upon the invoker:
Many traditions have conﬁrmed this fact. Shaykh al-Kulayni, in al-Kaﬁ, reported Imam al-Sadiq (‘a) as
saying:
ًﺪَةاﺣةً وﻼ ﺻﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻِ اﻟﻨﱠﺒَﻠ ﻋﻠﱠ ﺻﻦ ﻣﻧﱠﻪ; ﻓَﺎﻪﻠَﻴةَ ﻋﻼوا اﻟﺼﺮﺜﻛ ﻓَﺎﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻِ اﻟﻨﱠﺒﺮذَا ذُﻛا
ﻪ اﻟةﻼﺼﺪِ ﻟﺒ اﻟْﻌَﻠ ﻋﻠﱠ ﺻﻻ اﻪ اﻟﺎ ﺧَﻠَﻘَﻪﻤ ﻣءَ ﺷﻖﺒ ﻳﻟَﻢ و،ﺔﺋﻼ اﻟْﻤﻦٍ ﻣﻒ اَﻟْﻒِ ﺻ ﻓةﻼ ﺻ اَﻟْﻒﻪﻠَﻴ ﻋﻪ اﻟﻠﱠﺻ
ﻪﺘﺋﻼ ﻣةﻼﺻ وﻪﻠَﻴﻋ.
Whenever the Prophet (S) is mentioned, invoke Allah’s blessings upon him as many times as possible.
Verily, whoever invokes blessings upon him only once, Almighty Allah will send one thousand blessings
upon him (i.e. the invoker) with one thousand rows of angels. As Almighty Allah and His angels send
blessings upon him, every being that is created by Him will invoke His blessings upon that invoker.60
• Invocations of blessings make supplications accessible, please the Lord, and increase physical
powers:
In al-Ja’fariyyat, Imam ‘Ali (‘a) is reported to have quoted the Holy Prophet (S) as saying:
ﻢﺪَاﻧﺑﺎةٌ ﻻزَﻛ وﻢِﺑﺮﺎةٌ ﻟﺿﺮﻣ وﻢﺎﺋﺪُﻋِزَةٌ ﻟﻮﺠ ﻣَﻠ ﻋﻢُﺗﻼﺻ.
Your invocations of blessings upon me make your prayers successful, give pleasure to your Lord, and
improve your bodies.61
• Method of Invoking Blessings upon the Prophet and his Household:
It has been conﬁrmed in many traditions that invoking blessings upon the Holy Prophet (S) should be
done according to the same method of invoking blessings upon the Prophet Abraham (‘a) and his
household. Although these traditions have come in various forms, all of them eventually reveal the same
idea. Hereinafter, we will mention two of these traditions only.
In his book entitled ‘Uyun Akhbar al-Ridha, Shaykh al-Saduq, through a valid chain of authority, has
reported al-Rayyan ibn al-Salt as saying:
Imam al-Ridha (‘a) attended a session held by al-Ma'mun, the ‘Abbasid ruler, in Marw in which some of
the scholars of Iraq and Khurasan were present. Then, al-Ma'mun said, “Tell me about the meaning of
the following verse…” Imam al-Ridha (‘a) said:
In the seventh verse, God the Exalted says, ‘Allah and His angels send blessings on the Prophet. O you
that believe! send blessings on him and salute him with all respect.’ When this verse was revealed,
some people asked, “O Prophet of Allah! We know how to greet you but how should we send blessings

upon you?” The Prophet (S) answered, “Say: O Allah! Bless Muhammad and Muhammad’s Household
in the same way that You blessed Abraham and Abraham’s Household. You are surely Praiseworthy
and Glorious.” Can anyone of you disagree with this?
The scholars answered, “No.” Al-Ma'mun said, “This is something that no one can disagree about and
the whole nation agrees upon unanimously…62
Shaykh Sharaf al-Din al-Najaﬁ, in his book entitled Kanz al-Fawa'id, has reported Ibn Abi-Layla, the
famous scholar of jurisprudence, as saying:
One day, I met Ka’b ibn ‘Ajzah who said to me, “May I gift you a precious thing? One day, the
Messenger of Allah (S) came out to us and we asked him, ‘You have taught us how to greet you, but
how should we invoke blessings upon you?’
He (S) answered: “You should say: O Allah, send blessings upon Muhammad and the Household of
Muhammad in the same way that You sent blessings upon Abraham and the household of Abraham,
and send benedictions upon Muhammad and the Household of Muhammad in the same way that You
sent benedictions upon Abraham and the household of Abraham. Verily, You are Praiseworthy and
Glorious.”63
To add phrases like ali-Muhammad (Muhammad’s Household) and ahli-baytihi (his family) to the
formulas of invoking blessings upon the Holy Prophet has been emphasized in traditions, which conﬁrm
that cutting off this part (from the formula of invocation) is regarded as an injustice towards the family of
the Holy Prophet (S). The Holy Prophet (S) described such invocations as being mutilated.
In this regard, Shaykh al-Kulayni, in al-Kaﬁ, reports Abu’l-Qidah to have quoted Imam al-Sadiq (‘a) as
saying:
Upon hearing him who attached himself to the Holy House saying, “O Allah, send blessings upon
Muhammad,” my father said to him:
O servant of Allah! Do not mutilate it (i.e. the invocation). Do not usurp our right! Say, ‘O Allah, send
blessings upon Muhammad and his Household.’64
Imam ‘Ali (‘a) is reported to have quoted the Holy Prophet (S) as saying:
ﻻ اﻊﻨْﻘَﻄ ﻣﺔﺎﻣﻴ اﻟْﻘمﻮﺐٍ ﻳﺒﺳﺐٍ و ﻧَﺴﻞنﱠ ﻛ; ﻓَﺎﻢﻮﻫ ﺗَﻘْﻄَﻌﻻ وﺘﻴ ﺑﻞﻫ اَﻟﻠُﻮا ا ﺻﻞ ﺑ،ًةﺘُﻮرﺒةً ﻣﻼ ﺻَﻠﻠﱡﻮا ﻋ ﺗُﺼﻻ
ِﺒﻧَﺴ.
Do not utter mutilated invocations of blessings upon me; rather, you should include my Household and
not separate them. Verily, all lineages and relationships shall be cut off on the Day of Resurrection,
except mine.65

Circumstances of Invocations of Blessings
According to traditions, invocations of blessings upon the Holy Prophet (S) and his Household are highly
recommended in certain situations because of their positive effects. The following list includes the most
signiﬁcant of these situations:
When supplicating to Almighty Allah for a need, it is highly recommended to begin and end the
supplication with the invocation of blessings upon the Holy Prophet and his Household, since this
invocation helps achieve a response to the supplication.
Invocations of blessings are highly recommended after the daily obligatory prayers as a formula of postprayer invocation. As has been previously cited, this invocation is obligatory in the tashahhud statement
of the obligatory prayers.
Invocations of blessings are highly recommended and greatly rewardable on Thursday nights, on
Fridays, in Ramadhan and Sha’ban, and on other occasions.
Invocations of blessings are recommended while uttering any formula of dhikr.
In this respect, Shaykh al-Kulayni has reported ‘Abdullah ibn ‘Abdullah al-Dahqan as narrating the
following:
In one of my visits to Imam al-Ridha (‘a), I asked him about the interpretation of Almighty Allah’s saying,
“And remembered the name of his Lord, so prayed. (87:15)”
“Does this mean that whenever one remembers the name of his Lord, he should stand up and offer a
prayer?” I asked.
The Imam (‘a) commented, “He who does so has in fact ascribed an enormity to Almighty Allah!”
I thus asked, “May Allah accept me as ransom for you! What does the verse mean then?”
The Imam (‘a) explained:
It means that whenever one mentions the name of his Lord, he should invoke His blessings upon
Muhammad and his Household.66
Invocation of blessings upon the Holy Prophet and his Household is highly recommended while referring
to the prophets.
‘«sa ibn ‘Ubayd has reported Mu’awiyah ibn ‘Ammar as saying: In the presence of Imam al-Sadiq (‘a), I
mentioned one of the prophets and invoked Almighty Allah’s blessings upon him. Instructing me, the
Imam (‘a) said:

Whenever you mention any of the prophets, you should begin with invoking blessings upon Prophet
Muhammad before you invoke them upon the prophet involved. May Allah send blessings upon
Muhammad, his Household, and all the prophets.67
It is highly recommended to conclude any discourse with the invocation of blessings upon the Holy
Prophet and his Household.
In this respect, Muhammad ibn ‘Umar ibn Muhammad ibn Muslim ibn al-Bara' al-Ju’abi has reported
that Abu-Muhammad al-Hasan ibn ‘Abdullah ibn Muhammad ibn al-’Abbas al-Razi al-Tamimi said that
his master ‘Ali ibn Musa al-Ridha (‘a) told him that his father Musa ibn Ja’far said that his father Ja’far
ibn Muhammad said that his father Muhammad ibn ‘Ali said that his father ‘Ali ibn Husayn said that his
father Husayn ibn ‘Ali said that his father ‘Ali ibn Abi-Talib said that the Messenger of Allah (S) said:
َﻨﱠﺔ اﻟْﺠﺧَﻞ دﻠ ﻋَﻠﻋ وَﻠةُ ﻋﻼ اﻟﺼﻪﻣﻼ ﻛﺮﺎنَ آﺧ ﻛﻦﻣ.
He that concludes his discourse with an invocation of Allah’s blessings upon me and upon ‘Ali will be
allowed to enter Paradise.68
When something is forgotten, it is highly recommended to invoke blessings upon the Holy Prophet and
his Household because such invocation causes one’s heart and memory to become activated and
illumined.
Abu-Hashim Dawud ibn Qasim al-Ja’fari has reported on the authority of Imam al-Baqir (‘a) that Imam
Hasan (‘a) once replied to someone, thus:
َﻠﻚَ ﻋﻨْﺪَ ذَﻟ ﻋﻞﺟ اﻟﺮﻠﱠنْ ﺻ ﻓَﺎ،ﻖ ﻃَﺒﻖ اﻟْﺤَﻠﻋ وﻖ ﺣ ﻓﻞﺟ اﻟﺮنﱠ ﻗَﻠْﺐﺎنِ ﻓَﺎﻴﺴّاﻟﻨﺮِ وﺮِ اﻟﺬِّﻛﻣ اﻦ ﻣتﺮﺎ ذَﻛﺎ ﻣﻣاو
 ﻟَﻢﻮنْ ﻫ ﻓَﺎ،ﺎنَ ﻧَﺴﺎ ﻛ ﻣﻞﺟ اﻟﺮﺮذَﻛ و اﻟْﻘَﻠْﺐﺎءﺿ ﻓَﺎ،ﻖﻚَ اﻟْﺤ ذَﻟﻦ ﻋﻖﻚَ اﻟﻄﱠﺒ ذَﻟﺸَﻒْﺔً إﻧةً ﺗَﺎﻣﻼﺪٍ ﺻﻤﺤآلِ ﻣﺪٍ وﻤﺤﻣ
 اﻟْﻘَﻠْﺐﻇْﻠَﻢ ﻓَﺎﻖﻚَ اﻟْﺤ ذَﻟَﻠ ﻋﻖﻚَ اﻟﻄﱠﺒ ذَﻟﻖ اﻧْﻄَﺒﻬِﻢﻠَﻴ ﻋةﻼ اﻟﺼﻦ ﻣ ﻧَﻘَﺺوﺪٍ اﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣَﻠ ﻋﻞﺼﻳ.
Regarding what you have asked about remembering and forgetting, there is an area in man’s heart over
which there is a plate. When a person invokes Almighty Allah’s blessings upon Muhammad and the
Household of Muhammad in a perfect manner, this plate reveals that area. Then, the heart becomes
illuminated and the person remembers what he has forgotten. However, if he omits the invocation or
expresses it imperfectly, this plate will totally conceal that area. Then, the heart will be in darkness…69

Conclusion
Times and Situations of Dhikr
The verses of the Holy Qur'an show that there is no speciﬁed time for remembering and mentioning

Almighty Allah even though the times of morning and evening, expressed by the Holy Qur'an as
bukratan wa-asilan (33:42) or bi’lghadati wal’ashiyyi (18:28), are the best times to mention Him.
Yet, the verses of the Holy Qur'an and the traditions of the Holy Prophet (S) and the Ahl al-Bayt (‘a)70
encourage remembering and mentioning Almighty Allah and demonstrate that such remembrance is not
restricted to certain times.
Such absoluteness can be deduced from this holy verse:
41) اﻴﺮﺜا ﻛﺮ ذِﻛﻪوا اﻟﺮﻨُﻮا اذْﻛ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ ا)ﻳ
O you who believe, remember Allah with much remembrance. (33:41)
As far as traditions are concerned, the following tradition supports this fact:
Shaykh al-Kulayni reports Abu’l-Qidah to have quoted Imam al-Sadiq (‘a) as saying:
ﻮ ﻓَﻬﻦاﻫد اﻦ ﻓَﻤﺾاﺋ اﻟْﻔَﺮﻞﺟ وﺰ ﻋﻪ اﻟض ﻓَﺮ.ﻪﻟَﻴ اِﻨْﺘَﻬﺪﱞ ﻳ ﺣ ﻟَﻪﺲ ﻓَﻠَﻴﺮ اﻟﺬِّﻛﻻ ا،ﻪﻟَﻴ اِﻨْﺘَﻬﺪﱞ ﻳ ﺣﻟَﻪ وﻻ اءَ ﺷﻦﺎ ﻣﻣ
ﻨْﻪ ﻣضﺮ ﻳ ﻟَﻢﻞﺟ وﺰ ﻋﻪنﱠ اﻟ ﻓَﺎﺮ اﻟﺬِّﻛﻻ ا،ﺪﱡه ﺣﻮ ﻓَﻬﺞ ﺣﻦ ﻓَﻤﺞاﻟْﺤ و،ﺪﱡه ﺣﻮ ﻓَﻬﻪﺎﻣ ﺻﻦﺎنَ ﻓَﻤﻀﻣ رﺮﺷَﻬ و،ﻦﺪﱡﻫﺣ
"(42) ًﻴﺻاةً وﺮ ﺑﻮهِﺤﺒﺳ( و41) اﻴﺮﺜا ﻛﺮ ذِﻛﻪوا اﻟﺮﻨُﻮا اذْﻛ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ ا " ﻳ:ﻪﻟَﻴ اِﻨْﺘَﻬﺪّاً ﻳ ﺣ ﻟَﻪﻞﻌﺠ ﻳﻟَﻢ وﻴﻞﺑِﺎﻟْﻘَﻠ
،ﻪ اﻟﺮﺬْﻛ ﻟَﻴﻧﱠﻪا وﻪﻌ ﻣﺸﻣ اﻨْﺖ ﻟَﻘَﺪْ ﻛ.ِﺮ اﻟﺬِّﻛﻴﺮﺜ ﻛمﻼ اﻟﺴﻪﻠَﻴ ﻋِﺑﺎنَ اﻛ و.ﻪﻟَﻴ اِﻨْﺘَﻬﺪّاً ﻳ ﺣ ﻟَﻪﻞﺟ وﺰ ﻋﻪ اﻟﻞﻌﺠ ﻳﻟَﻢ
ًزِﻗﺎ ﻻﺎﻧَﻪﺴى ﻟر اﻨْﺖﻛ و،ﻪﺮِ اﻟ ذِﻛﻦﻚَ ﻋ ذَﻟﺸْﻐَﻠُﻪﺎ ﻳﻣ وم اﻟْﻘَﻮﺪِّثﺤﺎنَ ﻳﻟَﻘَﺪْ ﻛ و،ﻪ اﻟﺮﺬْﻛ ﻟَﻴﻧﱠﻪا وﺎم اﻟﻄﱠﻌﻪﻌ ﻣﻞآﻛو
ﻦﻣ و،ﻨﱠﺎ ﻣاﻘْﺮﺎنَ ﻳ ﻛﻦ ﻣةاءﺮ ﺑِﺎﻟْﻘﺮﻣﺎﻳ و،ﺲ اﻟﺸﱠﻤ ﺗَﻄْﻠُﻊﺘﱠﺮِ ﺣﻧَﺎ ﺑِﺎﻟﺬِّﻛﺮﻣﺎﻨَﺎ ﻓَﻴﻌﻤﺠﺎنَ ﻳﻛ و،ﻪ اﻟﻻ اﻟَﻪ ا ﻻ:ﻘُﻮل ﻳﻪَﻨﺑِﺤ
ُﺔﺋﻼ اﻟْﻤهﺮﻀﺗَﺤ وﺘُﻪﻛﺮ ﺑﺜُﺮَ ﺗﻴﻪ ﻓﻞﺟ وﺰ ﻋﻪ اﻟﺮﺬْﻛﻳآنُ و اﻟْﻘُﺮﻴﻪ ﻓاﻘْﺮ اﻟﱠﺬِي ﻳﺖﻴاﻟْﺒ و.ِﺮ ﺑِﺎﻟﺬِّﻛهﺮﻣﻨﱠﺎ ا ﻣاﻘْﺮ ﻳﺎنَ ﻻﻛ
ُآن اﻟْﻘُﺮﻴﻪ ﻓاﻘْﺮ ﻳ اﻟﱠﺬِي ﻻﺖﻴنﱠ اﻟْﺒا و،ِضر اﻻﻞﻫ ﻻِي اﻟﺪﱡرﺐﻛﻮْ اﻟءﻀﺎ ﻳﻤ ﻛﺎءﻤ اﻟﺴﻞﻫ ﻻءﻀﻳ وﻴﻦﺎﻃ اﻟﺸﱠﻴهﺮﺠﺗَﻬو
ﻴﻦﺎﻃ اﻟﺸﱠﻴهﺮﻀﺗَﺤﺔُ وﺋﻼ اﻟْﻤهﺮﺠﺗَﻬ وﺘُﻪﻛﺮ ﺑﻞ ﺗَﻘﻴﻪ ﻓﻞﺟ وﺰ ﻋﻪ اﻟﺮﺬْﻛ ﻳﻻو.
All things entirely have limits at which they eventually arrive, except remembering Allah (i.e. dhikr), which
is the one and only thing that has no limit. As for the divine precepts that Almighty Allah has imposed,
their limit is to carry them out properly. Similarly, he who fasts during the month of Ramadhan has in fact
arrived at the limit of the precept of fasting and he who performs the Hajj Pilgrimage arrives at its limit.
Exclusive is the remembrance of Allah, Who does not accept stopping at a small amount and has not
settled any limit at which one may stop. (He thus says) “O you who believe, remember Allah with
much remembrance and glorify Him early and late. (33:41-42)”
Thus, Allah, the Gloriﬁed and Majestic, has not decided any limit for remembering Him. My father used
to remember Allah most frequently. Whenever I accompanied him on a walk, he remembered Allah.
Whenever I ate with him, he remembered Allah. Although he was talking to others, this would never
distract him from remembering Allah. I used to see his tongue sticking to his jaw and repeating ‘la ilaha
illallahu’. He used to gather us and instruct us to remember Allah until sunrise. As for those who learnt

reading, he would order them to recite. As for those who could not read, he would order them to utter
statements remembering Allah.
Verily, a house in which the Qur'an is recited and Almighty Allah is mentioned frequently will be granted
many blessings, attended by the angels, deserted by the devils, and lit up for the inhabitants of the
heavens in the same way as a shining star lights up for the inhabitants of the earth. On the other hand, a
house in which neither the Qur'an is recited nor Almighty Allah is mentioned will diminish in blessing and
be deserted by the angels and attended by the devils.71
However, some other traditions have speciﬁed certain times and situations when remembering Almighty
Allah appears to be more favorable and more binding because these times, places, and situations enjoy
some particularities. For instance, traditions have laid much emphasis on remembering Almighty Allah in
the morning and evening.
Thus, non-assignment of certain times and situations for remembering Almighty Allah in some traditions
and assigning certain times and situations for it in others, demonstrates both aspects of dhikr in Islam.

Recommended situations for dhikr
Let us now cite a number of situations when remembering Almighty Allah is highly recommended:
When graces of Almighty Allah are showered upon a servant, he is required to remember Him with
words of praise and thanks. Conversely, when the servant is exposed to harsh poverty, he is required to
remember Almighty Allah by expressing that all might and all power are His alone; i.e. to repeat the
statement of Hawqalah.
In this regard, Muhammad ibn Yusuf has reported that Muhammad ibn Ja’far (‘a) reported on the
authority of his father, Imam al-Sadiq (‘a), on the authority of his fathers on the authority of the
Messenger of Allah (S) who said:
ﻪ ﺑِﺎﻟﻻةَ ا ﻗُﻮﻻ ولﻮ ﺣلِ ﻻ ﻗَﻮﻦ ﻣﺮﺜ ﻓَﻠْﻴ اﻟْﻔَﻘْﺮﻪﻠَﻴ ﻋﻟَﺢ اﻦﻣ و.ﻴﻦﺎﻟَﻤِ اﻟْﻌب رﻪﺪُ ﻟﻤ اﻟْﺤﻘُﻞ ﻓَﻠْﻴﻢﻌّ اﻟﻨﻪﻠَﻴ ﻋتﺮ ﺗَﻈَﺎﻫﻦﻣ
ﻢﺎ اﻟْﻬﻧَﺎﻫد ااء دﻴﻦﻌﺒﺳ وﻦ اﺛْﻨَﻴﻦ ﻣﻔَﺎءّ اﻟﺸﻴﻪﻓ وﻨﱠﺔﻨُﻮزِ اﻟْﺠ ﻛﻦ ﻣﻨْﺰ ﻛﻧﱠﻪ; ﻓَﺎﻴﻢﻈ اﻟْﻌﻠاﻟْﻌ.
Whoever is showered with graces should say alhamdu lillahi rabbi’l-’alamin (all praise is due to Allah,
Lord of the Worlds). But whoever is stricken by harsh poverty should repeatedly say la hawla wala
quwwata illa billahi al’aliyyi al’azim (there is neither might nor power save with Allah, the All-high and
All-great). This statement is one of the heavenly treasures. It cures seventy-two maladies the slightest
of which is distress.72
It is necessary to remember Almighty Allah in states of inattentiveness, absentmindedness, and lack of
feeling. In such conditions, hearts become stagnant like a worn-out tatter or a rotten bone.

In this connection, Shaykh al-Kulayni, in al-Kaﬁ, has reported the following from Abu-Usamah.
One day while I was accompanying Imam al-Sadiq (‘a), he asked me to recite something from the Holy
Qur'an. No sooner did I recite the ﬁrst verse of a chapter than Imam al-Sadiq (‘a) was moved and he
started weeping. He then said to me:
ﻦ اﻟﺸﱠﻚِّ ﻣﺎت َﺳﺎﻋو اات اﻟْﻘَﻠْﺐِ ﺗَﺎرَﻠ ﻋﺗﺎ ﻳﻧﱠﻪ; ﻓَﺎﺖوا اﻟﻨﱡﺬَراﺣ وﻞﺟ وﺰ ﻋﻪﺮِ اﻟ ﺑِﺬِﻛﻢا ﻗُﻠُﻮ ﺑﻮﻋر ا،َﺔﺎﻣﺳﺎ اﺑﺎ اﻳ
 ﺑِﻪﺮ ﺗَﺬْﻛﻚَ ﻓَﻼ ﻗَﻠْﺒﺎ ﺗَﻔَﻘﱠﺪْتﻤﺑ رﺲﻟَﻴ ا،َﺔﺎﻣﺳﺎ اﺑﺎ ا ﻳ.ِﺮ اﻟﻨﱠﺨﻈُﻢوِ اﻟْﻌ اﺔﻴﺎﻟ اﻟْﺒﻗَﺔﺮ اﻟْﺨﻪﺒ ﺷﻔْﺮ ﻛﻻﺎنٌ وﻳﻤ اﻴﻪ ﻓﺲ ﻟَﻴﺎحﺒﺻ
؟ﻮ ﻫﻦﻳ ﺗَﺪْرِي اﻻاً و ﺷَﺮﻻﺮاً وﺧَﻴ
O Abu-Usamah, take care of your heart (against negligence and oblivion) and beware lest corruption
attack it. A heart may be attacked at certain intervals of time by doubt, especially in the mornings, which
may empty it of both faith and unfaith, causing it to be like a worn-out tatter or a rotten bone. O AbuUsamah, have you ever come upon a time during which you searched for some good or bad item in your
heart but you could ﬁnd nothing, thus not knowing where your heart was?
“Yes, I have. Something like this has happened to me and I think it happens to all people,” answered
Abu-Usamah.
The Imam (‘a) commented:
ًﺎﻧﺎﻳﻤ اﺖَﺮاً ﻧﺪٍ ﺧَﻴﺒ ﺑِﻌادرذَا ا اﻧﱠﻪ; ﻓَﺎﺖوا اﻟﻨﱡﺬَراﺣ وﻞﺟ وﺰ ﻋﻪوا اﻟﺮﻚَ ﻓَﺎذْﻛﺎنَ ذَﻟذَا ﻛ ﻓَﺎ.ٌﺪﺣ اﻨْﻪى ﻣﺮﻌ ﻳﺲ! ﻟَﻴﻞﺟا
َﻚ ذَﻟﺮ ﻏَﻴﺖَﻚَ ﻧ ذَﻟﺮ ﻏَﻴ ﺑِﻪادرذَا ااو.
Yes, it does. No one is spared from this feeling. If this happens to you, you should remember Almighty
Allah and beware lest corruptive things attack you. If He intends good to one of His servants, He will
then cast items of faith in his heart, but if He intends something else, He will cast something else therein.
Abu-Usamah asked, “What do you—may Allah accept me as ransom for you—mean by something
else?”
The Imam (‘a) answered:
ًﻔْﺮا ﻛﺖَﻔْﺮاً ﻧ ﻛادرذَا اا.
He may cast unfaith if He intends it.73
When evil misgivings about a Divine attribute or a creation of Almighty Allah attack the heart, it becomes
highly recommended to remember Him by uttering any statement of dhikr, such as Hawqalah, Tahlil, or

any similar statement.74
As maintained by a tradition, remembering Almighty Allah when the others are preoccupied in their
worldly personal affairs, such as business and merchandise, brings about one thousand rewards and an
unprecedented forgiveness of the Lord.75
It is highly recommended to mention Almighty Allah upon leaving a meeting and concluding a lecture or
a discourse with one of the following statements:
ﻴﻦﺎﻟَﻤِ اﻟْﻌب رﻪﺪُ ﻟﻤاﻟْﺤ و,ﻴﻦﻠﺳﺮ اﻟْﻤَﻠ ﻋمَﺳ و,َﻔُﻮنﺼﺎ ﻳﻤ ﻋةﺰِ اﻟْﻌبِﻚَ رﺑﺎنَ رﺤﺒﺳ.
Glory be to you Lord, the Lord of Honor, above what they describe. Peace be on the messengers. All
praise is due to Allah, the Lord of the worlds.
َﻚﻟَﻴ اﺗُﻮباكَ وﺮﺘَﻐْﻔﺳ ا،ﻧْﺖ اﻻ اﻟَﻪ ا ﻻ،َﺪِكﻤﺑِﺤ وﻢﺎﻧَﻚَ اﻟﻠﱠﻬﺤﺒﺳ.
All glory be to You, O Allah, and in praise of You. There is no god save You. I implore Your forgiveness
and turn to You repentant.
Remembering Almighty Allah among people who are distracted from remembering Him is considered to
be like ﬁghting with warriors (for the sake of Almighty Allah) or ﬁghting when the others abscond.76
Upon looking in the mirror, it is highly recommended to remember Almighty Allah and thank Him for
granting you perfection in your creation and good looks. The Holy Prophet (S) said the following
statement whenever he looked in the mirror:
ةﻮ ﺑِﺎﻟﻨﱡﺒَﻠ ﻋﻦﻣ ومﻼﺳﻼ ﻟﺪَاﻧﻫ و،ﺮِي ﻏَﻴﻦﺎ ﺷَﺎنَ ﻣ ﻣّﻨزَانَ ﻣ وﺗﻮر ﺻﻦﺴﺣا و ﺧَﻠْﻘﻞﻤﻛ اﻟﱠﺬِي اﻪﺪُ ﻟﻤاﻟْﺤ.
All praise is due to Allah Who has granted perfection in my creation, made goodly my form, given me
perfect things that others have imperfect, guided me to Islam, and endued me with Prophethood.77
Remembering Almighty Allah should be practiced in company, in private, overtly and covertly.
Imam al-Sadiq (‘a) is reported to have said:
ًﻴﺮاﺜ ﻛﻪوا اﻟﺮا ذَﻛذَا ﺧَﻠَﻮ اﺘُﻨَﺎ اﻟﱠﺬِﻳﻦﻴﻌﺷ.
Our true partisans (i.e. Shi’ah) are those who mention Allah frequently in private.78

The following saying of Imam al-Sadiq (‘a) is recorded in the book of al-Mahasin:
،م آدﻦﺑ ا.ء ﺧَﻼكَ ﻓﺮذْﻛ اء ﺧَﻼ ﻓﻧﺮذْﻛ ا،م آدﻦﺑ ا. ﻧَﻔْﺴكَ ﻓﺮذْﻛﻚَ ا ﻧَﻔْﺴ ﻓﻧﺮذْﻛ ا،م آدﻦﺑ ا:َﺎﻟ ﺗَﻌﻪ اﻟﻗَﺎل
َكﻼ ﻣﻦﺮٍ ﻣ ﺧَﻴﻼ ﻣكَ ﻓﺮذْﻛ اﻼ ﻣ ﻓﻧﺮذْﻛا.
Allah, the Exalted, says, “O son of Adam, if you remember Me in private, I will remember you in private.
O son of Adam, if you remember Me conﬁdentially, I will remember you conﬁdentially. O son of Adam, if
you remember Me in the presence of a company, I will remember you in the presence of a company
better than yours.”
َﺔﺋﻼ اﻟْﻤﻦ ﻣﻼ ﻣ ﻓﻪ اﻟهﺮ ذَﻛﻻ اﻟﻨﱠﺎسِ اﻦ ﻣﻼ ﻣ ﻓﻪ اﻟﺮﺬْﻛﺪٍ ﻳﺒ ﻋﻦﺎ ﻣﻣ.
No servant remembers Allah in the company of others but that Allah will remember him in a company of
angels.79
It is worth mentioning that traditions hold that any act of obedience to Almighty Allah is remembrance of
Him, while any act of disobedience to Him is a sort of failing to remember Him.80 In view of that, dhikr
has a more profound meaning than mere movement of tongues. In other words, dhikr is a process of
keeping Almighty Allah in mind and turning to Him, convinced that He is always present, He knows all
our deeds, and He will call us to account according to every deed we do in this earthly life. We will
therefore be rewarded for our good deeds and punished for the evil ones.
Besides, other traditions hold that remembering the Holy Prophet (S) and Imams (‘a) is another sort of
dhikr (remembering Almighty Allah), because Almighty Allah has linked His Prophet (S) to Himself.81

Objectives Of Dhikr
The previous presentation of the circumstances and effects of dhikr and the various aspects and
features of the Islamic approach of dhikr must have made it clear that dhikr is a factor that inseparably
and incessantly accompanies man under all conditions and at all times. It also plays a vital role in the
process of achieving and working towards self-perfection in this world and the world to come with regard
to the following aspects:
• One’s relationship with Almighty Allah
• Spiritual, mental, and conﬁdential aspects of life
• Willpower to withstand personal desires and pressures
• Conduct and behavior

The following titles show some of its effects:

Spiritual Effects
Dhikr consolidates and strengthens man’s relationship with the Lord, thus achieving the highest ranks
and the best rewards.
• It cures many psychological disorders, and puriﬁes hearts from pollution and tarnish.
• It trains man in patience, steadfastness, submission to the Divine Will, satisfaction, and contentment
during ordeals and suffering.
• It deters a person from committing acts of disobedience to Almighty Allah, commands obedience to
Him, ensures piety and abstention for whatever is deemed forbidden, helps a person abide by true
conduct and performance, and aids a person to speak nothing but the truth and do nothing but what is
right. Of course, individuals can abide by all these points only when they feel that Almighty Allah is
constantly present with them, watching all their movements for which they will either be rewarded when
they are compatible with what Allah has commanded or punished when they are in violation of His
commands.

Material Effects
In addition to the spiritual effects of dhikr, we cite some of its material effects:
Some traditions conﬁrm that those who remember Almighty Allah frequently are saved from the dangers
of thunderbolts.82
When one is preoccupied in remembering Almighty Allah and misses doing another thing that he had
intended to do, Almighty Allah will give him a better thing than what he wished to gain from that deed.83
Whoever remembers Almighty Allah or His Prophet (S) in a meeting will gain ten rewards. On the other
hand, a session in which Almighty Allah or the Holy Prophet (S) are not mentioned can bring about evil
results for its people who will also suffer intense regret on the Day of Resurrection.84
Presence in sessions where Almighty Allah is remembered achieves beneﬁts and blessings in this world
as well as the world to come. Such sessions have been described as rich gardens of Paradise.
Advising his son, Luqman the wise said:
َﺰِﻳﺪُوﻧَﻚﻤﺎً ﻳﺎﻟ ﻋﻦَنْ ﺗ؛ ﻓَﺎﻢﻬﻌ ﻣﺲﻠ ﻓَﺎﺟﺰﻋ وﻞ ﺟﻪونَ اﻟﺮﺬْﻛﻣﺎً ﻳ ﻗَﻮﺖﻳانْ ر ﻓَﺎ،َﻚﻨﻴ ﻋَﻠ ﻋﺲﺎﻟﺠﺧْﺘَﺮِ اﻟْﻤ ا،َﻨﺎ ﺑﻳ
ﻞﺟ وﺰ ﻋﻪونَ اﻟﺮﺬْﻛ ﻳﻣﺎً ﻻ ﻗَﻮﺖﻳاذَا را و.ﻢﻬﻌﻚَ ﻣﻤﻌ ﻓَﻴﻪﺘﻤﺣ ﺑِﺮﻢﻠﱠﻬﻈنْ ﻳ اﻪ اﻟﻞﻟَﻌ و،َﻮكﻠﱠﻤ ﻋﻼﺎﻫ ﺟﻦَنْ ﺗا و،ًﻠْﻤﺎﻋ
َﻚﻤﻌ ﻓَﻴﺔﻘُﻮ ﺑ ﺑِﻌﻢﻠﱠﻬﻈنْ ﻳ اﻪ اﻟﻞﻟَﻌ و،ﻼﻬﺰِﻳﺪُوكَ ﺟ ﻳﻼﺎﻫ ﺟﻨْﺖنْ ﻛا و،َﻚﻠْﻤﻚَ ﻋﻨْﻔَﻌ ﻳﻤﺎً ﻟَﻢﺎﻟ ﻋﻦَنْ ﺗ؛ ﻓَﺎﻢﻬﻌ ﻣﺲﻠ ﺗَﺠﻓَﻼ
ﻢﻬﻌﻣ.

O son, investigate the meetings that you want to join. If you ﬁnd some people remembering Almighty
Allah, then sit with them because they will increase the knowledge you have, they will teach you if you
are ignorant, and perhaps Almighty Allah will cast a shadow of mercy upon them and this will include
you, also. If you ﬁnd some people distracted from remembering Almighty Allah, then do not sit with them
because, if you have some knowledge, you will not beneﬁt from your knowledge by being with them, if
you are ignorant, they will increase your ignorance, and perhaps Almighty Allah will cast a punishment
upon them and this will include you, also.85
1. - Lexically, the word dhikr means to remember or to remind.
2. - Although imploration for forgiveness (istighfar) and invocation of blessings (salawat) are sorts of supplications, they are
added to dhikr, because their verbal structures are similar to the structures and statements of dhikr. Another reason is that
it is deemed recommended to repeat these statements many times in certain formulas of dhikr. Moreover, some traditions
demonstrate that the invocation of blessings upon the Holy Prophet and his Household may substitute for phrases of
remembrance and gloriﬁcation of Almighty Allah. For these reasons, these two supplicatory prayers will be discussed within
the words and phrases of dhikr.
3. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:350, H. 1.
4. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:350, H. 19.
5. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:350, H. 6.
6. - This is an indication to the following holy verse:
Certainly, We have given you seven of the oft-repeated verses and the grand Qur'an. (15:87)
7. - Al-Huwayzi, Tafsir Nur al-Thaqalayn 1:8. Topic: bismi-llahir-rahmanir-rahim.
8. - Al-Huwayzi, Tafsir Nur al-Thaqalayn 1:8, H. 21.
9. - Al-Huwayzi, Tafsir Nur al-Thaqalayn 1:8, H. 14.
10. - Al-Suyuti, al-Durr al-Manthur 1:8.
11. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 5:378, H. 4 and 5.
12. - This is an indication of the previously mentioned tradition that reads:
The signs of true faithful believers are ﬁve: Offering the ﬁfty, visitation on the Day of Arba`in, wearing a ring on the right
hand, pressing the forehead, and raising the voice with bismi-llahir-rahmanir-rahim.
13. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 5:220-221.
14. -Shaykh al-Tabrisi, Majma` al-Bayan 3:385.
15. - Al-Huwayzi, Nur al-Thaqalayn 3:84, H. 217.
16. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:413, H. 22.
17. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:407, S. 19.
18. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:419, H. 44.
19. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:422, S. 21.
20. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:423, S. 22.
21. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:380, H. 1.
22. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:380, H. 6 & 7.
23. - Refer to Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:393, S. 16.
24. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:397, H. 11.
25. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:396, H. 9.
26. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:431, S. 24.
27. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:399, S. 24.
In this reference book, the following validly reported tradition is cited:
Imam al-Sadiq (‘a) is reported to have said:
One day, the poor came to the Holy Prophet (S) and complained, “O Allah’s Messenger, the rich have the (ﬁnancial) ability
to manumit slaves, while we do not; have the ability to go on Hajj, while we do not; have the ability to give alms, while we

do not; and, have the ability to participate in jihad, while we do not.”
The Holy Prophet (S) instructed them, “He who repeats the Takbir statement one hundred times will have a better reward
than that of manumitting one hundred slaves. He who repeats the Tasbih statement one hundred times will have a reward
better than that of sacriﬁcing one hundred camels as offerings (to the Holy Ka`bah). He who repeats the Tahmid statement
one hundred times will have a better reward than that of offering one hundred horses, along with their saddles and riddles,
for the warriors for the sake of Almighty Allah. He who repeats the Tahlil statement one hundred times will win the best
reward of all those who practice devotional acts on that day except those who repeat the same statement more than one
hundred times.”
When the rich were informed of this instruction, they applied these instructions to themselves. The poor then came to the
Holy Prophet (S) and informed him about it. He commented, “This is the favor of Allah which He gives to whom He wishes.”
There are similar traditions in Section: 18 of the same reference book.
Apparently, these Four Statements of Gloriﬁcation are the best of all statements of dhikr because they include the most
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Other sins may be a failure to do what ought to be done towards Almighty Allah, such as failure to thank Him for a grace, to
carry out a duty, to undertake a mission, to help a pauper as it should be, to stand by a brother-in-faith, to show affection
to a believer, or to avoid a discommended matter.
Although some of these acts are not regarded as sins in the jurisprudential concept, they require asking forgiveness for
them, especially by individuals of high ranks of self-perfection.
37. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:268, H. 3.
38. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:268, H. 4.
39. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:256, H. 18.
40. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:257, H. 1.
41. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:361, H. 1 & 2.
42. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:364, H. 3.
43. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:361, H. 9.
44. - Ibn Shu`bah al-Harrani, Tuhaf al-`Uqul, pp. 133-134.
45. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:351, H. 2.
46. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:351, H. 4.
47. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:351, H. 7.
48. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:351, H. 10.
49. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:347, H. 1.
50. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:347, H. 2.

51. - Al-Hurr al-`Amili, Wasa’il al-Shi`ah 11:350, H. 1.
52. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:496, H. 19.
53. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:462, H. 1.
54. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:462, H. 3, 5, and 8 respectively.
55. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:463, H. 6.
56. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:463, H. 8.
57. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:463, H. 13.
58. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:463, H. 14.
59. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:465, H. 18.
60. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:468, H. 32.
61. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:466, H. 22.
62. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:478, H. 67.
63. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:476, H. 62. Refer to H. 61, 63-70 in the same reference book.
64. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:488, H. 97.
65. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:488, H. 98.
66. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:491, S. 36, H. 1.
67. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:491, S. 33, H. 1.
68. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:491, S. 35, H. 1.
69. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:490, S. 34, H. 1.
70. - The Holy Qur'an and the Ahl al-Bayt (‘a) are the two “weighty” things that the Holy Prophet (S), by the command of
Almighty Allah, has ordered his people to adhere to. They represent the essence of Islam—a fact undeniably revealed in
the ﬁnal, most famous instruction of the Holy Prophet (S), known as Hadith al-Thaqalayn. [translator]
71. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:359, H. 42.
72. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:385, H. 1.
73. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:373, H. 1.
74. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:374, S. 9.
75. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:372, S. 7.
76. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:371, S. 6.
77. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:384, S. 14, H. 2.
78. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:367, S. 5, H. 2.
79. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:368, S. 5, H. 8.
80. - Sayyid al-Borujerdi, Jami` Ahadith al-Shi`ah 15:365, S. 3, H. 4.
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Jihad
Jihad (struggle for the sake of Almighty Allah) is one of the most signiﬁcant divine precepts and
devotional acts discussed in the Holy Qur'an on many occasions including the following:

ﻴﻦﻤﻠﺴ اﻟْﻤﻢﺎﻛﻤ ﺳﻮ ﻫﻴﻢاﻫﺮﺑ اﻢﺑِﻴﻠﱠﺔَ ا ﻣجﺮ ﺣﻦ ﻣ اﻟﺪِّﻳﻦ ﻓﻢﻠَﻴ ﻋﻞﻌﺎ ﺟﻣ وﻢﺎﻛﺘَﺒ اﺟﻮ ﻫﺎدِه ﺟِﻬﻖ ﺣﻪ اﻟﺪُوا ﻓﺎﻫﺟو
ﻮاﻤﺘَﺼاﻋﺎةَ وﻛآﺗُﻮا اﻟﺰةَ وَﻮا اﻟﺼﻴﻤﻗ اﻟﻨﱠﺎسِ ﻓَﺎَﻠ ﻋﺪَاءﻮﻧُﻮا ﺷُﻬَﺗ وﻢﻠَﻴ ﺷَﻬِﻴﺪًا ﻋﻮلﺳﻮنَ اﻟﺮﻴﺬَا ﻟ ﻫﻓ وﻞ ﻗَﺒﻦﻣ
78) ﻴﺮ اﻟﻨﱠﺼﻢﻌﻧ وَﻟﻮ اﻟْﻤﻢﻌ ﻓَﻨﻢﻛﻮ ﻣﻮ ﻫﻪ)ﺑِﺎﻟ
Strive hard in the way of Allah as is due to Him. He has chosen you (to convey the message of
Monotheism) and has not laid upon you any hardship in religion. (This is) the faith of your father
Abraham (‘a). He named you Muslims before and in this (the Qur'an), that the Messenger may be
a witness over you, and you be witnesses to the people; therefore, keep up prayer, pay the poorrate, and hold fast by Allah. He is your Guardian. How excellent a Guardian and how excellent a
Helper is He! (22:78)
ﻪ اﻟﺒِﻴﻞ ﺳﺪُونَ ﻓﺎﻫﺗُﺠ وﻪﻮﻟﺳر وﻪﻨُﻮنَ ﺑِﺎﻟﻣ( ﺗُﻮ10) ﻴﻢﻟﺬَابٍ ا ﻋﻦ ﻣﻢ ﺗُﻨْﺠِﻴةﺎرﺠ ﺗَﻠ ﻋﻢﻟﱡد اﻞﻨُﻮا ﻫ آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
11) َﻮنﻠَﻤ ﺗَﻌﻨْﺘُﻢنْ ﻛ اﻢَ ﻟﺮ ﺧَﻴﻢ ذَﻟﻢﻧْﻔُﺴا وﻢاﻟﻮﻣ)ﺑِﺎ
O you, who believe. Shall I lead you to a commerce which can deliver you from a painful
chastisement? You should believe in Allah and His Messenger and struggle hard in Allah's way
with your property and your lives. That is better for you, did you but know. (61:10-11)
The word ‘jihad’ has a vast meaning in Islam and in the Holy Qur'an, because it is derived from the
Arabic root j-h-d, which means capacity and scope. In view of this, jihad means to exert all possible
efforts to defend and struggle for Almighty Allah and to spread and defend Islam.
Consequently, any effort, suffering, endeavor, or sacriﬁce made for the sake of Almighty Allah, is jihad,
be it mental or material. It can be in the form of reporting a tradition, authoring a book, seeking religious
knowledge, learning any other advantageous ﬁeld of science, setting aright matters of difference among
disputing parties, enjoining the right, or forbidding the wrong in addition to self-sacriﬁce and ﬁghting for
the sake of Almighty Allah.
In Muslim jurisprudential terminology, the word jihad usually means ﬁghting for the sake of Almighty
Allah with weapons and readiness to embrace injury, death and martyrdom.
Almighty Allah has imposed jihad in this sense on every Muslim (male) individual under certain
conditions. Therein it becomes obligatory upon such individuals to expose themselves to death in
defense of themselves, Islam, and persecuted people.
In this regard, the Holy Qur'an states:
216)ﻢَ ﻟ ﺷَﺮﻮﻫﺎ وﯩﻮا ﺷَﻴﺒنْ ﺗُﺤ اﺴﻋ وﻢَ ﻟﺮ ﺧَﻴﻮﻫﺎ وﯩﻮا ﺷَﻴﻫﺮَنْ ﺗ اﺴﻋ وﻢَ ﻟهﺮ ﻛﻮﻫ وﺘَﺎل اﻟْﻘﻢﻠَﻴ ﻋﺐﺘ)ﻛ

Fighting is enjoined upon you, and it is an object of dislike to you. It may be that you dislike a
thing while it is good for you and it may be that you love a thing while it is evil for you. (2:216)
ﻘُﻮﻟُﻮانْ ﻳ ا اﻖﺮِ ﺣ ﺑِﻐَﻴﻢﺎرِﻫ دِﻳﻦﻮا ﻣﺧْﺮِﺟ ا( اﻟﱠﺬِﻳﻦ39)  ﻟَﻘَﺪِﻳﺮﻢﺮِﻫ ﻧَﺼَﻠ ﻋﻪنﱠ اﻟاﻮا وﻤ ﻇُﻠﻢﻧﱠﻬﻘَﺎﺗَﻠُﻮنَ ﺑِﺎ ﻳﻠﱠﺬِﻳﻦذِنَ ﻟا
اﻴﺮﺜ ﻛﻪ اﻟﻢﺎ اﺳﻴﻬ ﻓﺮﺬْﻛﺎﺟِﺪُ ﻳﺴﻣ واتﻠَﻮﺻ وﻊﺑِﻴ وﻊاﻣﻮ ﺻﺖﺪِّﻣﺾٍ ﻟَﻬﻌ ﺑِﺒﻢﻬﻀﻌ ﺑ اﻟﻨﱠﺎسﻪ اﻟﻓْﻊ دﻟَﻮ وﻪﻨَﺎ اﻟﺑر
40) ﺰِﻳﺰ ﻋ ﻟَﻘَﻮِيﻪنﱠ اﻟ اهﺮﻨْﺼ ﻳﻦ ﻣﻪنﱠ اﻟﺮﻨْﺼﻟَﻴ)و
Permission to ﬁght is given to those upon whom war is made because they are oppressed and,
most surely, Allah is well able to assist them; those who have been expelled from their homes
without a just cause except that they say, “Our Lord is Allah.” Had there not been Allah's repelling
some people by others, certainly there would have been pulled down cloisters, churches,
synagogues, and mosques in which Allah's name is much remembered. Surely, Allah will help
him who helps His cause. Most surely, Allah is Strong, Mighty. (22:39-40)
ﺬِه ﻫﻦﻨَﺎ ﻣﺧْﺮِﺟﻨَﺎ اﺑﻘُﻮﻟُﻮنَ ر ﻳاﻟْﻮِﻟْﺪَانِ اﻟﱠﺬِﻳﻦ وﺎءﺴّاﻟﻨﺎلِ وِﺟ اﻟﺮﻦ ﻣﻴﻦﻔﻌﺘَﻀﺴاﻟْﻤ وﻪ اﻟﺒِﻴﻞ ﺳﻠُﻮنَ ﻓ ﺗُﻘَﺎﺗ ﻢَﺎ ﻟﻣو
75) اﻴﺮ ﻟَﺪُﻧْﻚَ ﻧَﺼﻦ ﻟَﻨَﺎ ﻣﻞﻌاﺟﺎ وﻴﻟ ﻟَﺪُﻧْﻚَ وﻦ ﻟَﻨَﺎ ﻣﻞﻌاﺟﺎ وﻠُﻬﻫ اﻢ اﻟﻈﱠﺎﻟﺔﻳ)اﻟْﻘَﺮ
What reason do you have that you should not ﬁght in the way of Allah and the weak among men,
women, and children, for those who say, “Our Lord, cause us to go forth from the town whose
people are oppressors. Give us from You a guardian and give us from You a helper.” (4:75)
These holy verses entail that the reason for passing the law of ﬁghting was originally for the sake of selfdefense, especially after the polytheists, atheists, and enemies of Islam used all means of repression,
persecution, oppression, transgression, pursuit, banishment from hometowns, economic and social
siege, torture, and assassinations against Muslims in order to force them to give up their faith.
In addition to the last two verses, the following verse sheds light on this fact:
ﻢﻮﻫﻔْﺘُﻤ ﺛَﻘﺚﻴ ﺣﻢاﻗْﺘُﻠُﻮﻫ( و190) ﺘَﺪِﻳﻦﻌ اﻟْﻤﺐﺤ ﻳ ﻪنﱠ اﻟﺘَﺪُوا ا ﺗَﻌ وﻢَﻠُﻮﻧﻘَﺎﺗ ﻳ اﻟﱠﺬِﻳﻦﻪ اﻟﺒِﻴﻞ ﺳﻠُﻮا ﻓﻗَﺎﺗو
ْن ﻓَﺎﻴﻪ ﻓﻢﻠُﻮﻛﻘَﺎﺗ ﻳﺘﱠ ﺣامﺮﺠِﺪِ اﻟْﺤﺴﻨْﺪَ اﻟْﻤ ﻋﻢﻠُﻮﻫ ﺗُﻘَﺎﺗ و اﻟْﻘَﺘْﻞﻦﺷَﺪﱡ ﻣﺘْﻨَﺔُ ااﻟْﻔ وﻢﻮﻛﺟﺧْﺮ اﺚﻴ ﺣﻦ ﻣﻢﻮﻫﺧْﺮِﺟاو
ٌﺘْﻨَﺔﻮنَ ﻓَ ﺗ ﺘﱠ ﺣﻢﻠُﻮﻫﻗَﺎﺗ( و192) ﻴﻢﺣ ر ﻏَﻔُﻮرﻪنﱠ اﻟا ﻓَﺎﻮنِ اﻧْﺘَﻬ( ﻓَﺎ191) ﺮِﻳﻦﺎﻓْ اﻟاءﺰﻚَ ﺟﺬَﻟ ﻛﻢ ﻓَﺎﻗْﺘُﻠُﻮﻫﻢﻗَﺎﺗَﻠُﻮﻛ
ﺎصﺼ ﻗﺎتﻣﺮاﻟْﺤ وامﺮﺮِ اﻟْﺤ ﺑِﺎﻟﺸﱠﻬامﺮ اﻟْﺤﺮ( اﻟﺸﱠﻬ193) ﻴﻦﻤ اﻟﻈﱠﺎﻟَﻠ ﻋانَ اﺪْو ﻋََا ﻓﻮنِ اﻧْﺘَﻬ ﻓَﺎﻪ ﻟﻮنَ اﻟﺪِّﻳﻦﻳو
194) ﻴﻦﺘﱠﻘ اﻟْﻤﻊ ﻣﻪنﱠ اﻟﻮا اﻠَﻤاﻋ وﻪاﺗﱠﻘُﻮا اﻟ وﻢﻠَﻴﺘَﺪَى ﻋﺎ اﻋ ﻣﺜْﻞ ﺑِﻤﻪﻠَﻴﺘَﺪُوا ﻋ ﻓَﺎﻋﻢﻠَﻴﺘَﺪَى ﻋ اﻋﻦ)ﻓَﻤ
Fight in the way of Allah with those who ﬁght with you, and do not exceed the limits. Surely,
Allah does not love those who exceed the limits. Kill them wherever you ﬁnd them, and drive
them out from whence they drove you out. Persecution is severer than slaughter. Do not ﬁght
with them in the Sacred Mosque until they ﬁght with you in it, but if they do ﬁght you, then slay

them. Such is the recompense of the unbelievers. But if they desist, then surely Allah is
Forgiving, Merciful. Fight with them until there is no persecution and religion should be only for
Allah, but if they desist, then there should be no hostility except against the oppressors. The
sacred month for the sacred month and all sacred things are under the law of retaliation.
Whoever then acts aggressively against you, inﬂict injury on him according to the injury he has
inﬂicted on you. Be careful of your duty to Allah and know that Allah is with those who guard
against evil. (2:190-194)
From these holy verses, we can understand that such ﬁghting is based on self-defense and warding off
aggression. Therefore, such ﬁghting is stopped when aggression is warded off.

Signiﬁcance and Merit of Jihad
Jihad entails great merit for man and striving nations and involves great signiﬁcance in achieving the
sacred goals that Almighty Allah has put before man in his advancement towards perfection—a march
that cannot be consummated except by undergoing various sorts of “distress” and “afﬂiction”. Exegetes
have interpreted distress to be ﬁghting.
In many verses like the following, the Holy Qur'an has revealed this fact:
ﻘُﻮل ﻳﺘﱠزُﻟْﺰِﻟُﻮا ﺣ واءﺮاﻟﻀ وﺎءﺳﺎ اﻟْﺒﻢﺘْﻬﺴ ﻣﻢﻠ ﻗَﺒﻦا ﻣ ﺧَﻠَﻮ اﻟﱠﺬِﻳﻦﺜَﻞ ﻣﻢﺗﺎﺎ ﻳﻟَﻤﻨﱠﺔَ ونْ ﺗَﺪْﺧُﻠُﻮا اﻟْﺠ اﺘُﻢﺒﺴ ﺣما
214)  ﻗَﺮِﻳﺐﻪ اﻟﺮنﱠ ﻧَﺼ ا اﻪ اﻟﺮ ﻧَﺼَﺘ ﻣﻪﻌﻨُﻮا ﻣ آﻣاﻟﱠﺬِﻳﻦ وﻮلﺳ)اﻟﺮ
Do you think that you would enter heaven while yet the state of those who have passed away
before you has not come upon you. Distress and afﬂiction befell them and they were shaken
violently so that the Messenger and those who believed with him said, “When will the help of
Allah come?” Now, surely, the help of Allah is nigh. (2:214)
(12) ﻴﻢﻈزُ اﻟْﻌﻚَ اﻟْﻔَﻮﺪْنٍ ذَﻟﻨﱠﺎتِ ﻋ ﺟﺔً ﻓِﺒ ﻃَﻴﻦﺎﻛﺴﻣ وﺎرﻧْﻬﺎ اﻬﺘ ﺗَﺤﻦﺮِي ﻣﻨﱠﺎتٍ ﺗَﺠ ﺟﻢْﻠﺪْﺧﻳ وﻢ ذُﻧُﻮ ﺑﻢَ ﻟﺮﻐْﻔﻳ
13) ﻴﻦﻨﻣﻮﺮِ اﻟْﻤّﺸﺑ و ﻗَﺮِﻳﺐﻓَﺘْﺢ وﻪ اﻟﻦ ﻣﺮﺎ ﻧَﺼﻮﻧَﻬﺒى ﺗُﺤﺧْﺮا)و
He will forgive you your faults and cause you to enter into gardens, beneath which rivers ﬂow,
and goodly dwellings in gardens of perpetuity. That is the mighty achievement. Yet, another
blessing that you love: help from Allah and a victory near at hand. Give good news to the
believers. (61:12-13)
ﻪﻠ ﻓَﻀﻦ ﻣﻪ اﻟﻢﺎ آﺗَﺎﻫ ﺑِﻤﻴﻦ( ﻓَﺮِﺣ169) َزَﻗُﻮنﺮ ﻳِﻬِﻢﺑﻨْﺪَ ر ﻋﺎءﻴﺣ اﻞاﺗًﺎ ﺑﻮﻣ اﻪ اﻟﺒِﻴﻞ ﺳﻠُﻮا ﻓ ﻗُﺘ اﻟﱠﺬِﻳﻦﻦﺒﺴ ﺗَﺤو
ﻪ اﻟﻦ ﻣﺔﻤﻌونَ ﺑِﻨﺮﺸﺘَﺒﺴ( ﻳ170) َﻧُﻮنﺰﺤ ﻳﻢ ﻫ وﻬِﻢﻠَﻴ ﻋف ﺧَﻮ اﻬِﻢ ﺧَﻠْﻔﻦ ﻣﻘُﻮا ﺑِﻬِﻢﻠْﺤ ﻳ ﻟَﻢونَ ﺑِﺎﻟﱠﺬِﻳﻦﺮﺸﺘَﺒﺴﻳو

171) ﻴﻦﻨﻣﻮ اﻟْﻤﺮﺟ اﻴﻊﻀ ﻳ ﻪنﱠ اﻟا وﻞﻓَﻀ)و
Reckon not those who are killed in Allah's way as dead. Nay, they are alive and are provided
sustenance from their Lord—rejoicing in what Allah has given them out of His grace. They rejoice
for the sake of those who, being left behind them, have not yet joined them that they shall have
no fear nor shall they grieve. They rejoice on account of favor from Allah and His grace and Allah
does not waste the reward of the believers. (3:169-171)
ﻪﺎنَ اﻟﻛﺔً وﻤﺣرةً وﺮﻐْﻔﻣ وﻨْﻪﺎتٍ ﻣﺟر( د95) ﺎﻴﻤﻈا ﻋﺮﺟ اﺪِﻳﻦ اﻟْﻘَﺎﻋَﻠ ﻋﺪِﻳﻦﺎﻫﺠ اﻟْﻤﻪ اﻟﻞﻓَﻀ وَﻨﺴ اﻟْﺤﻪﺪَ اﻟﻋو
96) ﺎﻴﻤﺣا ر)ﻏَﻔُﻮر
Allah shall grant to the strivers, above those who hold back, a mighty reward—high degrees from
Him and protection and mercy. Allah is Forgiving, Merciful. (4:95-96)
22) ﻴﻢﻈ ﻋﺮﺟ اﻨْﺪَه ﻋﻪنﱠ اﻟﺪًا اﺑﺎ اﻴﻬ ﻓﺪِﻳﻦ( ﺧَﺎﻟ21) ﻴﻢﻘ ﻣﻴﻢﺎ ﻧَﻌﻴﻬ ﻓﻢﻨﱠﺎتٍ ﻟَﻬﺟانٍ وﻮرِﺿ وﻨْﻪ ﻣﺔﻤﺣ ﺑِﺮﻢﻬﺑ رﻢﻫﺮّﺸﺒ)ﻳ
Their Lord gives them good news of mercy from Himself, His good pleasure, and gardens
wherein lasting blessings shall be theirs, abiding therein for ever. The reward with Allah is great
indeed. (9:21-22)
 ﻢﻧﱠﻬﻚَ ﺑِﺎ ذَﻟﻪ ﻧَﻔْﺴﻦ ﻋﻬِﻢﻧْﻔُﺴﻮا ﺑِﺎﻏَﺒﺮ ﻳ وﻪﻮلِ اﻟﺳ رﻦﺘَﺨَﻠﱠﻔُﻮا ﻋنْ ﻳابِ اﺮﻋ اﻦ ﻣﻢﻟَﻬﻮ ﺣﻦﻣ وﺪِﻳﻨَﺔ اﻟْﻤﻞﻫ َﺎنﺎ ﻛﻣ
ﺐﺘ ﻛ اًٍ ﻧَﻴﺪُو ﻋﻦﻨَﺎﻟُﻮنَ ﻣ ﻳ وﻔﱠﺎرْﻴﻆُ اﻟﻐﺎ ﻳﯩﻃﻮﻮنَ ﻣﻄَﯩ ﻳ وﻪ اﻟﺒِﻴﻞ ﺳﺔٌ ﻓﺼﺨْﻤ ﻣ وﺐ ﻧَﺼ وﺎ ﻇَﻤﻢﻬﻴﺒﺼﻳ
120) ﻴﻦﻨﺴﺤ اﻟْﻤﺮﺟ اﻴﻊﻀ ﻳ ﻪنﱠ اﻟ اﺢﺎﻟ ﺻﻞﻤ ﻋ ﺑِﻪﻢ)ﻟَﻬ
It did not beseem the people of Madinah and those among the dwellers of the desert to remain
behind the Messenger of Allah, nor should they desire anything for themselves in preference to
him. This is because there afﬂicts them not thirst or fatigue or hunger in Allah's way, nor do they
tread a path which enrages the unbelievers, nor do they attain from the enemy what they attain,
but a good work is written down to them on account of it. Surely, Allah does not waste the
reward of the doers of good. (9:120)
Besides these verses and many others, traditions that are reported from the Holy Prophet (S) and the
Ahl al-Bayt (‘a) demonstrate emphatically the signiﬁcance and great role of jihad in preserving Islam,
human dignity and poise, and the strength of the Muslim community in addition to achieving the goals of
the individual and collective progression of man towards perfection.
In al-Kaﬁ, Shaykh al-Kulayni has reported through a valid chain of authority that Imam al-Sadiq (‘a)
quoted the Holy Prophet (S) as saying:

ِاﻟﻨﱠﺎر وﻨﱠﺔﻴﺪُ اﻟْﺠﻘَﺎﻟ ﻣﻮفﻴاﻟﺴ و.ﻒﻴ اﻟﺴ إﻻ اﻟﻨﱠﺎسﻴﻢﻘ ﻳﻻ و.ِﻒﻴ اﻟﺴﻞ ﻇﺖﺗَﺤﻒِ وﻴ اﻟﺴ ﻓﻠﱡﻪ ﻛﺮاَﻟْﺨَﻴ.
All goodness lies in swords and under their shadows. Nothing amends people except swords. Swords
are verily the keys of Paradise and Hellﬁre.1
The following sermon of Imam ‘Ali (‘a) is reported in both Shaykh al-Kulayni’s al-Kaﬁ and al-Sharif alRadhi’s compilation of Nahj al-Balaghah:
ﻨﱠﺘُﻪﺟ و،ُﻴﻨَﺔﺼ اﻟﺤﻪعُ اﻟدِر و،ى اﻟﺘﱠﻘْﻮﺒﺎس ﻟﻮﻫ و،ﻪﺎﺋﻴﻟو اﺔﺨَﺎﺻ ﻟﻪ اﻟﻪ ﻓَﺘَﺤ،ﻨﱠﺔابِ اﻟﺠﻮﺑ اﻦ ﻣﺎب ﺑﺎدنﱠ اﻟْﺠِﻬ ﻓَﺎ،ُﺪﻌﺎ ﺑﻣا
 ﻗَﻠْﺒِﻪَﻠ ﻋﺮِبﺿ و،ةﺎءاﻟﻘَﻤﻐَﺎرِ و ﺑِﺎﻟﺼِﺚﻳد و،ءﻼ اﻟﺒﻠَﻪﺷَﻤ و،ِ اﻟﺬﱡلب ﺛَﻮﻪ اﻟﻪﺴﻟﺒ اﻨْﻪﺔً ﻋﻏْﺒ رﻪﻛ ﺗَﺮﻦ ﻓَﻤ،ُﻴﻘَﺔﺛاﻟﻮ
ﻒ اﻟﻨﱠﺼﻊﻨﻣ و،ﻒ اﻟﺨَﺴﻴﻢﺳ و،ِﺎد اﻟﺠِﻬﻴِﻴﻊ ﺑِﺘَﻀﻨْﻪ ﻣﻖ اﻟﺤدِﻳﻞا و،ِﺎبﻬﺳﺑِﺎﻻ.
Now then, surely jihad (i.e. striving for Almighty Allah’s sake) is one of the doors of Paradise, which Allah
has opened for His special friends. It is the dress of piety and the protective armor of Allah and His
trustworthy shield. Whoever abandons it, Allah covers him with the dress of disgrace and the clothes of
distress. He is kicked with contempt and scorn, and his heart is veiled with screens (of neglect). Truth is
taken away from him because of missing jihad. He has to suffer ignominy and justice is denied to him.2
Imam al-Sadiq (‘a) is reported to have quoted the Holy Prophet (S) as saying:
ِﻒﻗﻮ اﻟْﻤ ﻓﻊﻤاﻟْﺠ و،ﻬِﻢﻮﻓﻴﺪُونَ ﺑِﺴّﺘَﻘَﻠ ﻣﻢﻫ وﻔْﺘُﻮح ﻣﻮذَا ﻫ ﻓَﺎﻪﻟَﻴﻮنَ اﻀﻤ ﻳ،ﺪِﻳﻦﺎﻫﺠ اﻟْﻤﺎب ﺑ ﻟَﻪﻘَﺎل ﻳﺎب ﺑﻨﱠﺔﻠْﺠﻟ
ِﻨَﺎﺑِﻚ ﺑِﺴﺘﻣ اَﻏْﻨ اﻪنﱠ اﻟ ا.ﻪ دِﻳﻨﻘﺎً ﻓﺤﻣ وﻪﻴﺸَﺘﻌ ﻣﻓَﻘْﺮاً ﻓ و ذُﻻﻪ اﻟﻪﺴﻟْﺒ اﺎدكَ اﻟْﺠِﻬ ﺗَﺮﻦ ﻓَﻤ. ﺑِﻬِﻢﺐﺣﺔُ ﺗُﺮﺋﻼاﻟْﻤو
ﺎﻬﺎﺣﺰِ رِﻣاﻛﺮﻣﺎ وﻬﻠﺧَﻴ.
Paradise has a gate that is called “the Gate of Strivers.” The strivers will walk to this gate, which is open
wide before them, holding their swords (i.e. weapons) while crowds will be halted in the ﬁeld of
interrogation, and the angels will be welcoming them. So, he who abandons jihad will be dressed by
Allah in the garb of humility, poverty in livelihood, and destruction in religion. Almighty Allah has endued
my people with dignity through the hooves of their horses and the handles of their spears.3
Shaykh al-Saduq in al-Khisal and Shaykh al-Tusi in Tahdhib al-Ahkam have reported on the authority
of Imam al-Sadiq (‘a) on the authority of his fathers that the Holy Prophet (S) said:
ﺘﱠ ﺣﻘُﻮقﻘُﻮقٍ ﻋ ذِي ﻋﻞ ﻛقﻓَﻮ و، ﺑِﺮﻗَﻪ ﻓَﻮﺲ ﻓَﻠَﻴﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻞذَا ﻗُﺘ ﻓَﺎ،ﻪ اﻟﺒِﻴﻞ ﺳ ﻓﻘْﺘَﻞ ﻳﺘﱠ ﺣٍ ﺑِﺮ ذِي ﺑِﺮﻞ ﻛقﻓَﻮ
ﻘُﻮق ﻋﻗَﻪ ﻓَﻮﺲ ﻓَﻠَﻴﻪﺪَﻳاﻟﺪَ وﺣ اذَا ﻗَﺘَﻞ ﻓَﺎ،ﻪﺪَﻳاﻟﺪَ وﺣ اﻘْﺘُﻞﻳ.
Over everyone that is possessed of devoutness there is one even more devout, except over those
martyred for the sake of Allah. When one is martyred for the sake of Allah, there will be no devoutness

greater than his. Likewise, over everyone undutiful there is one even more undutiful except for those
who kill one of their parents. When one kills one of his parents, there will be no impiety greater than his.4
In his other book entitled ‘Iqab al-A’mal, Shaykh al-Saduq, with regard to the rewards of the strivers for
the sake of Allah, reported the Holy Prophet (S) to have said:
 ﻟَﻪﻓَﻊﺮﻳ و،ًﺔِﯩﻴ ﺳﻟْﻒﺔَ اﺎﯨﻤﻌﺒ ﺳﻨْﻪ ﻋﺤﻤﻳ و،ًﻨَﺔﺴ ﺣﻟْﻒﺔَ اﺎﯨﻤﻌﺒ ﺳة ﺧُﻄْﻮﻞِ ﺑﺪاً ﻓَﻠَﻪﺎﻫﺠ ﻣﻪ اﻟﺒِﻴﻞ ﺳ ﻓج ﺧَﺮﻦﻣو
هﺎوﻋﺎﺑﺎً دﺘَﺠﺴ ﻣﻐْﻔُﻮراً ﻟَﻪ ﻣﺟِﻊ رﺟِﻊنْ را و،ًﺎنَ ﺷَﻬِﻴﺪا ﻛﺎتﺘْﻒٍ ﻣِ ﺣي ﺑِﺎﻪﺎنِ اﻟﻤ ﺿﺎنَ ﻓﻛ و،ًﺔﺟر دﻟْﻒﺔَ اﺎﯨﻤﻌﺒﺳ.
For every step that a striver takes, forsaking his home in the way of Allah, seven hundred thousand
rewards will be recorded. Seven hundred thousand of his evildoings will be effaced, seven hundred
thousand ranks will he be raised, and he will be, under the assurance of Allah, regarded as martyr no
matter what sort of death he dies. If he returns back home, he will be forgiven and his supplication
responded to.5
According to another tradition, Mansur ibn Hazim has reported that he asked Imam al-Sadiq (‘a) to
identify the best of all deeds. The Imam (‘a) answered:
ﻪ اﻟﺒِﻴﻞ ﺳ ﻓﺎداﻟْﺠِﻬ و،ﻦﺪَﻳاﻟ اﻟْﻮﺑِﺮ و،ﺎﻬﻗْﺘﻮةُ ﻟﻼاﻟﺼ.
(They are) performing the prayers in their times, acting piously towards parents, and striving in the way
of Allah.6
In al-Khisal, Shaykh al-Saduq has reported through a valid chain of authority that Imam Zayn al-’Abidin
(‘a) said:
ﺎﺮِﻳﺪُ ﺑِﻬ ﻳ ﻻﻞادِ اﻟﻠﱠﻴﻮ ﺳ ﻓﺔﻌﻣ دةﻗَﻄْﺮ و،ﻪ اﻟﺒِﻴﻞ ﺳ ﻓم دة ﻗَﻄْﺮ:ﻦﺗَﻴ ﻗَﻄْﺮﻦ ﻣﻞﺟ وﺰ ﻋﻪ اﻟَﻟ اﺐﺣ اة ﻗَﻄْﺮﻦﺎ ﻣﻣ
ﻞﺟ وﺰ ﻋﻪ اﻟﻻﺪٌ اﺒﻋ.
No drops are dearer to Almighty Allah than two drops: a drop of blood that is shed in the way of Allah
and a teardrop that is shed in the darkness of night intended for nothing save Almighty Allah.7
Shaykh al-Tusi, in al-Amali, has reported Imam ‘Ali (‘a) as saying:
ﻢﻧﱠ ا.ﻴﺺﺤتِ ﻣﻮ اﻟْﻤﻦ ﻋﺲ ﻟَﻴﻧﱠﻪ ﻓَﺎ،ﻮاﻠﱠﻤَ ﺗَﺘﻻﻮا و ﻓَﻘَﺪِّﻣ،ﺎرِب اﻟْﻬﻔُﻮﺗُﻪ ﻳﻻ وﻴﻢﻘ اﻟْﻤهﺠِﺰﻌ ﻳ ﻻ،ﻄْﻠُﻮبﻣ وﺐ ﻃَﺎﻟتﻮاﻟْﻤ
ٍاشﺮ ﻓَﻠتٍ ﻋﻮ ﻣﻦنُ ﻣﻮﻫسِ اا اﻟﺮَﻠﻒِ ﻋﻴ ﺑِﺎﻟﺴﺔﺑﺮ ﺿﻟْﻒ ﻻﺪِه ﺑِﻴﻠ ﻋاﻟﱠﺬِي ﻧَﻔْﺲ و.ﻮﺗُﻮا ﺗُﻘْﺘَﻠُﻮا ﺗَﻤنْ ﻟَﻢا.
Death is a greedy pursuer. As for the pursued, neither one who stays at home will be able to weaken it,

nor will one who ﬂees be able to escape it. Therefore, go forward into battle and do not shrink away
since there is no escape from death. Even if you are not killed in battle, you will die. By Allah, in Whose
hand is the life of ‘Ali (I swear), a thousand sword blows on the head are easier than death in bed.8
Shaykh al-Saduq, in al-Amali, reported Imam al-Sadiq (‘a) to have quoted the Holy Prophet (S) as
saying:
ةﺎد اﻟﺸﱠﻬتِ ﻗَﺘْﻞﻮ اﻟْﻤفﺷْﺮا.
The most honorable death is to be killed as a martyr.9
In each of the abovementioned traditions, we have attempted to display different merits of jihad and
mujahids (i.e. performers of jihad).

Categories of Jihad
Jihad is classiﬁed into two categories: struggle against the enemy and struggle against the self (i.e. selfstrife or self-puriﬁcation).
The Holy Prophet (S), in an authentically reported tradition, has expressed self-puriﬁcation as ‘the major
jihad’ and struggle against the enemy as ‘the minor jihad’.
Shaykh al-Kulayni, in al-Kaﬁ, and Shaykh al-Saduq, in al-Majalis and Ma’ani al-Akhbar, have reported
the following:
On seeing the returning armies from the battlefront, the Holy Prophet (S) said, “Blessed are those who
have performed the minor jihad, and have yet to perform the major one.” When asked what the major
jihad was, the Holy Prophet (S) replied, “It is the jihad of the self (struggle against one’s self).”10
The topic of self-strife has already been discussed in a previous book of this series.11
In the most reliable reference books of hadith, chapters comprising many sections have been dedicated
to discussing this topic.12
The most important point in this regard is that one should not assume that self-strife can substitute for
struggle against the enemy or that one who practices self-strife is not responsible for jihad against
enemies because self-strife, in its capacity as a category of jihad, is considered to be more important
than struggle against the enemy. To understand the relationship between these two categories of jihad,
we should say that self-strife is more comprehensive and broader than struggle against the enemy, but
the latter is still a branch of the earlier. In view of this, the major jihad cannot be attained unless its
qualiﬁcations are met.

Laws Appertaining to Jihad
The Holy Imams of the Ahl al-Bayt (‘a) are reported to have classiﬁed jihad, in terms of its laws, into
several classes.
Through a valid chain of authority, Shaykh al-Tusi reported Fudhayl ibn ‘Ayyadh and Hafs ibn Ghiyath to
have narrated the following:
As he was asked whether jihad is obligatory or recommended, Imam al-Sadiq (‘a) answered:
ﻦﻴﺿﺪُ اﻟْﻔَﺮﺣﺎ اﻣ ﻓَﺎ.ٌﻨﱠﺔ ﺳﺎدﺟِﻬ و،ِض اﻟْﻔَﺮﻊ ﻣﻻ ا ﺗُﻘَﺎمﻨﱠﺔٌ ﻻ ﺳﺎدﺟِﻬ و،ضانِ ﻓَﺮﺎد ﻓَﺠِﻬ،ﻪﺟو اﺔﻌﺑر اَﻠ ﻋﺎداﻟْﺠِﻬ
.ضﻔﱠﺎرِ ﻓَﺮْ اﻟﻦ ﻣﻢَﻠُﻮﻧ ﻳﺪَةُ اﻟﱠﺬِﻳﻦﺎﻫﺠﻣ و،ِﺎد اﻟْﺠِﻬﻈَﻢﻋ اﻦ ﻣﻮﻫ و،ﻞﺟ وﺰ ﻋﻪ اﻟﺎﺻﻌ ﻣﻦ ﻋﻪ ﻧَﻔْﺴﻞﺟﺪَةُ اﻟﺮﺎﻫﺠﻓَﻤ
ﻢﺗَﺎﻫ ﻻﺎدﻮا اﻟْﺠِﻬﻛ ﺗَﺮﻟَﻮ وﺔﻣ اﻻﻴﻊﻤ ﺟَﻠ ﻋضِ ﻓَﺮﺪُوﺪَةَ اﻟْﻌﺎﻫﺠنﱠ ﻣ ﻓَﺎ،ٍض ﻓَﺮﻊ ﻣﻻ اﻘَﺎم ﻳﻨﱠﺔٌ ﻻ ﺳﻮ اﻟﱠﺬِي ﻫﺎدﺎ اﻟْﺠِﻬﻣاو
 اﻟﱠﺬِيﺎدﺎ اﻟْﺠِﻬﻣا و.ﻢﺪُﻫﺎﻫﺠ ﻓَﻴﺔﻣ اﻻﻊ ﻣﺪُو اﻟْﻌﺗﺎنْ ﻳ اﺪَهﺣ وﺎمﻣ اﻻَﻠﻨﱠﺔٌ ﻋ ﺳﻮﻫ و،ﺔﻣﺬَابِ اﻻ ﻋﻦ ﻣﻮﺬَا ﻫﻫ و،ﺬَاباﻟْﻌ
ﺎﻧﱠﻬﺎلِ; ﻻﻤﻋ اﻻﻞﻓْﻀ اﻦﺎ ﻣﻴﻬ ﻓﻌاﻟﺴ وﻞﻤﺎ ﻓَﺎﻟْﻌﻫﺎءﻴﺣاﺎ وﻬﻠُﻮﻏﺑﺎ وﻬﺘﻗَﺎﻣ اﺪَ ﻓﺎﻫﺟ وﻞﺟﺎ اﻟﺮﻬﻗَﺎﻣ اﻨﱠﺔ ﺳﻞَﻨﱠﺔٌ ﻓ ﺳﻮﻫ
مﻮ ﻳَﻟﺎ ا ﺑِﻬﻞﻤ ﻋﻦ ﻣﺮﺟاﺎ وﻫﺮﺟ اﻨَﺔً ﻓَﻠَﻪﺴﻨﱠﺔً ﺣ ﺳﻦ ﺳﻦ ﻣ:ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻﻪ اﻟﻮلﺳ رﻗَﺪْ ﻗَﺎل و.ﻨﱠﺔ ﺳﺎءﻴﺣا
ءَ ﺷﻢﯘرِﻫﺟ اﻦ ﻣﻨْﻘُﺺنْ ﻳﺮِ ا ﻏَﻴﻦ ﻣﺔﺎﻣﻴاﻟْﻘ.
Jihad is of four kinds—two are obligatory, one recommended but performed only along with the
obligatory, and one that is only recommended. One of the two obligatory jihads is self-strife; that is,
struggle against committing acts of disobedience to Allah. It is surely the greatest form of jihad. The
other obligatory jihad is ﬁghting disbelievers. The jihad that is recommended but performed only with the
obligatory is ﬁghting the enemy. It is obligatory upon all the individuals of the (Muslim) nation. If they
abandon ﬁghting against the enemies, chastisement will befall them. In fact, the torments they are now
suffering is part of this chastisement.
Meanwhile, ﬁghting against the enemies is recommended under orders from the Imam, who is permitted
to ﬁght the enemy with his people. The jihad that is only recommended is every excellent practice of
man and his efforts in instituting, achieving, and enlivening that practice. Activities and efforts that are
exercised for achieving such traditions are the best deeds, because they represent restoration of
excellent traditions. The Messenger of Allah (S) said, “He who introduces an excellent traditional
practice will gain the reward of doing that practice in addition to the rewards of everyone who practices it
up to the Day of Resurrection without any decrease in the reward.13
The second form of jihad that is obligatory represents the defensive jihad that is obligatory upon all
Muslims, men and women, under all circumstances, with or without the existence of a just ruler. The
third form of jihad represents the preparatory jihad that is obligatory upon men under certain conditions,
the most important being the command and power in the hand of a just leader and promulgation for
Islam preceding the ﬁght.

In this connection, Shaykh al-Tusi has reported Talhah ibn Zayd as saying:
I asked Imam al-Sadiq (‘a) about the ruling concerning a Muslim who lives peacefully with non-Muslim
people, but when other non-Muslim people invade them, he wages a war against the invaders.
The Imam (‘a) answered:
 ﻓَﻼﻬِﻢﻨﱠﺘﺳرِ وﻮ اﻟْﺠﻢ ﺣَﻠ ﻋﻔﱠﺎرْ اﻟﻞﻘَﺎﺗنْ ﻳﺎ اﻣا و،ﻪﻮﻟﺳ رﻢﺣ وﻪ اﻟﻢ ﺣَﻠ ﻋﻞﻘَﺎﺗﻳ وﻪ ﻧَﻔْﺴﻨَﻊﻤنْ ﻳ اﻢﻠﺴ اﻟْﻤَﻠﻋ
َﻚ ذَﻟ ﻟَﻪﻞﺤﻳ.
It is obligatory upon such a Muslim individual to avoid engaging himself in such a war because he is
required to ﬁght in line with the laws of Almighty Allah and His Messenger (S). He is therefore disallowed
to ﬁght against non-Muslims under the power of unjust rulers.14
Conﬁrming the validity of this tradition, Shaykh al-Kulayni, in al-Kaﬁ, has reported that Abu-’Amr alZuhri, once, asked Imam al-Sadiq (‘a), “Is inviting to the religion of Allah and ﬁghting in His way
permissible to certain individuals in the situation that no one else is permitted to undertake these
missions or are they allowable to every one who believes in Almighty Allah as the One and Only God
and in Muhammad (S) as His Messenger?”
The Imam (‘a) answered:
To undertake these missions is not allowed except for certain people and none should do this job except
one from their circle.
“Who are these people?” al-Zuhri asked.
The Imam (‘a) answered:
ﻦﻣ و،ﻞﺟ وﺰ ﻋﻪ اﻟَﻟ اﺎء اﻟﺪﱡﻋ ﻓذُونُ ﻟَﻪﺎ اﻟْﻤﻮ ﻓَﻬﺪِﻳﻦﺎﻫﺠ اﻟْﻤَﻠﺎدِ ﻋاﻟْﺠِﻬﺘَﺎلِ و اﻟْﻘ ﻓﻞﺟ وﺰ ﻋﻪ اﻟﻂاﺋ ﺑِﺸَﺮ ﻗَﺎمﻦﻣ
ﺘﱠ ﺣ،ﻪ اﻟَﻟ اﺎءاﻟﺪﱡﻋﺎدِ و اﻟْﺠِﻬ ﻓذُونٍ ﻟَﻪﺎ ﺑِﻤﺲ ﻓَﻠَﻴﺪِﻳﻦﺎﻫﺠ اﻟْﻤَﻠﺎدِ ﻋ اﻟْﺠِﻬ ﻓﻞﺟ وﺰ ﻋﻪ اﻟﻂاﺋﻤﺎً ﺑِﺸَﺮ ﻗَﺎﺋﻦ ﻳﻟَﻢ
ِﺎد اﻟْﺠِﻬﻂاﺋ ﺷَﺮﻦ ﻣﻪﻠَﻴ ﻋﻪﺧَﺬَ اﻟﺎ ا ﺑِﻤﻪ ﻧَﻔْﺴ ﻓﻢﺤﻳ.
They are those who meet the qualiﬁcations that Almighty Allah has speciﬁed for ﬁghting and struggling
against the enemies. Only those are permitted to invite others to the religion of Allah. Thus, those who
cannot meet these qualiﬁcations of ﬁghting against the enemies are not permitted to practice jihad and
promulgate the religion of Allah until they ﬁnd themselves capable of meeting the qualiﬁcations that
Almighty Allah has speciﬁed for jihad.15
About the condition of inviting to Islam before waging war against the enemies, Shaykh al-Kulayni has
reported, in al-Kaﬁ, that Imam al-Sadiq (‘a) quoted Imam ‘Ali (‘a) as saying:

Before the Messenger of Allah (S) sent me to Yemen, he said to me:
ﻪﻠَﻴ ﻋﺖﺎ ﻃَﻠَﻌﻤ ﻟَﻚَ ﻣﺮ ﺧَﻴﻼﺟﻚَ رﺪَﻳ ﻳَﻠ ﻋﻞﺟ وﺰ ﻋﻪ اﻟﺪِيﻬنْ ﻳ ﻻ،ﻪ اﻟﻢﻳا و.مﻼﺳ اﻻَﻟ اهﻮ ﺗَﺪْﻋﺘﱠﺪاً ﺣﺣ اﻠَﻦ ﺗُﻘَﺎﺗﻻ
ﻠﺎ ﻋ ﻳهوﻟَﻚَ وِﻻ و،ﺖﺑﻏَﺮ وﺲاﻟﺸﱠﻤ.
Do not ﬁght anyone before inviting him to Islam. By Allah, if He guides a single man (to the true faith) at
your hands, this will be better for you than possessing whatever is under the sunlight. The loyalty of that
man will be yours, O ‘Ali.16
Many verses of the Holy Qur'an indicate that it is obligatory to invite everybody to the way of Allah by
means of wisdom and excellent preaching (16:125), while others instruct emphatically on steadfastness
in conveying the divine mission. Likewise, the tradition of the Holy Prophet (S) reveals that Muslims did
not ﬁght against any of their enemies before all other peaceful means had been used. Thus, when
Muslims maintained all conclusive arguments against their enemies and nothing prevented these
enemies from accepting Islam except psychological obstacles, Muslims would start ﬁghting them to
break such obstacles that represented inﬁdelity and deliberate rejection of the truth.
We thus can understand the condition of obtaining the just ruler’s authorization for waging war against
the enemies because identifying the proper conditions as precisely as is required entails thorough
experience, cognizance, and acquaintance with social conditions, in addition to a high level of piety and
perfect justice.
Many laws pertaining to jihad have been enacted in the religious code of Islamic law. These laws
discuss aspects such as the following:
• The means of killing, such as by poison or burning
• Killing techniques
• Those for whom jihad is obligatory including men who are not feeble and women under certain
circumstances.
• Spoils of war, and the ways of distributing them and paying their one-ﬁfth tax
• Ways of dealing with the prisoners of war and the conditions under which these prisoners are taken as
slaves, given unconditional freedom, released upon payment of ransom (when they are routed), or killed
(before they are routed).
• Circumstances and conditions of granting the enemy immunity
• Differentiation between polytheists, the People of the Book, and invaders.

• Fleeing the battleﬁeld
More details are available in books on Muslim jurisprudence and practical laws of Islam.
In addition to these laws, jihad has special manners to be followed including etiquettes of attacking the
enemy, etiquettes of private ﬁghts (between two people), and the methods of dealing with prisoners of
war.
In this respect, Malik ibn A’yun has reported the following:
Imam ‘Ali (‘a), rousing the people to ﬁght in Sifﬁn, said:
ﺒِﻴﻞ ﺳﺎدِ ﻓاﻟْﺠِﻬ وﻪﺎنِ ﺑِﺎﻟﻳﻤﺮِ اﻻ اﻟْﺨَﻴَﻠ ﻋﻢِ ﺑَﺸْﻔﻳ و،ﻴﻢﻟﺬَابٍ ا ﻋﻦ ﻣﻢ ﺗُﻨْﺠِﻴةﺎرﺠ ﺗَﻠ ﻋﻢﻟﱠ ﻗَﺪْ دﻞﺟ وﺰ ﻋﻪنﱠ اﻟا
ﻠُﻮنَ ﻓﻘَﺎﺗ ﻳ اﻟﱠﺬِﻳﻦﺐﺤ ﻳﻪنﱠ اﻟ "ا:ﻞﺟ وﺰ ﻋﻗَﺎل و.ٍﺪْنﻨﱠﺎتِ ﻋ ﺟﺔً ﻓِﺒ ﻃَﻴﻦﺎﻛﺴﻣ و،ِﻠﺬﱠﻧْﺐةً ﻟﺮﻐْﻔ ﻣﻪاﺑ ﺛَﻮﻞﻌﺟ و،ﻪاﻟ
،ﺮﺎﺳوا اﻟْﺤﺮّﺧا و،َﻮا اﻟﺪﱠارِعﻮصِ ﻓَﻘَﺪِّﻣﺻﺮﺎنِ اﻟْﻤﻨْﻴﺎﻟْﺒ ﻛﻢَﻔُﻮﻓوا ﺻﻮ(" ﻓَﺴ4) ﻮصﺻﺮﺎنٌ ﻣﻨْﻴ ﺑﻢﻧﱠﻬﺎﺎ ﻛﻔ ﺻﻪﺒِﻴﻠﺳ
ﺎرﺼﺑﻮا اﻻﻏُﻀ و،ﻨﱠﺔﺳﻼ ﻟرﻮﻣ اﻧﱠﻪ ﻓَﺎ،ﺎحِﻣافِ اﻟﺮﻃْﺮ اَﻠاﻟْﺘَﯘوا ﻋ و،ﺎم اﻟْﻬَﻠﻮفِ ﻋﻴﻠﺴ ﻟﻧْﺒ اﻧﱠﻪ ﻓَﺎ،ِاﺟِﺬ اﻟﻨﱠﻮَﻠﻮا ﻋﻀﻋو
ﺎِﻠُﻮﻫﻳ ﺗُﺰﻻ وﻢﺎﺗاﻳﻴﻠُﻮا ﺑِﺮ ﺗَﻤﻻ و،ِﻗَﺎر ﺑِﺎﻟْﻮَﻟوا وﻠْﻔَﺸَﻞ ﻟدﻃْﺮ اﻧﱠﻪ ﻓَﺎاتﻮﺻﻴﺘُﻮا اﻻﻣا و،ِﻠْﻘُﻠُﻮب ﻟﻦﺳاشِ وﺎﻠْﺠﻂُ ﻟﺑر اﻧﱠﻪﻓَﺎ
ذَاا و،ﻴﻞﻠُﻮا ﺑِﻘَﺘّﺜ ﺗُﻤﻻ و.ﻔَﺎظ اﻟْﺤﻞﻫ اﻢ ﻫﻘَﺎﻳِﻖولِ اﻟْﺤﻨْﺪَ ﻧُﺰ ﻋﺎﺑِﺮاﻟﺼﺎرِ وﻠﺬِّﻣ ﻟﻊﺎﻧنﱠ اﻟْﻤ; ﻓَﺎﻢﺎﻧﻌ ﺷُﺠﻊ ﻣﻻﺎ اﻠُﻮﻫﻌ ﺗَﺠﻻو
،ﻢﺮِﻫﺴ ﻋ ﻓﺪْﺗُﻢﺟﺎ و ﻣﻻ اﻬِﻢاﻟﻮﻣ اﻦﺌﺎً ﻣﺧُﺬُوا ﺷَﻴ ﺗَﺎﻻ و،ًارا ﺗَﺪْﺧُﻠُﻮا دﻻ و،ًﺘْﺮاﻮا ﺳﺘ ﺗَﻬ ﻓَﻼمﺎلِ اﻟْﻘَﻮ رِﺣَﻟ اﻠْﺘُﻢﺻو
،ِﻘُﻮلاﻟْﻌﻧْﻔُﺲِ واﻻى وﻮ اﻟْﻘﺎتﺼ ﻧَﺎﻗﻦﻧﱠﻬ; ﻓَﺎﻢﻛﺎءﻠَﺤﺻ وﻢﻛاءﺮﻣ اﻦﺒﺒﺳ وﻢاﺿﺮﻋ اﻦنْ ﺷَﺘَﻤا وذىةً ﺑِﺎاﺮﻮا إﻣِﺠﻴ ﺗُﻬﻻو
ْنﻮا اﻠَﻤاﻋ و.ﺪِهﻌ ﺑﻦ ﻣﻪﺒﻘﻋﺎ و ﺑِﻬﺮﻴﻌةَ ﻓَﻴاﺮ اﻟْﻤلﺘَﻨَﺎو ﻟَﻴﻞﺟﺎنَ اﻟﺮنْ ﻛا و،ﺎتﺸْﺮِﻛ ﻣﻦﻫ وﻦﻨْﻬِ ﻋﻒْ ﺑِﺎﻟﺮﻣﻨﱠﺎ ﻧُﻮﻗَﺪْ ﻛو
َونﺧﱠﺮﺘَﺎ ﻳ ﻻ.ﺎﻮﻧَﻬِﻌﻴﻀ ﻳﻻ و،ﺎﻬﺎﻣﻣاﺎ وﻫاءروﺎ وﻬﻴﻔَﺎﻓونَ ﺣﻴﺮﺼﻳ و،ﺎﻔُﻮﻧَﻬﺘَﻨﻳ وﻬِﻢﺎﺗاﻳﺘَﻔُﻮنَ ﺑِﺮﺤ ﻳ اﻟﱠﺬِﻳﻦﻢ ﻫﻔَﺎظ اﻟْﺤﻞﻫا
ﻪﻠَﻴ ﻋﻊﺘَﻤﺠ ﻓَﻴﻴﻪﺧ اَﻟ اﻧَﻪ ﻗَﺮﻞ ﻳﻟَﻢ و،ﻪ ﺑِﻨَﻔْﺴﺧَﺎه ااﺳ واﺮ إﻣﻪ اﻟﻢﺣ ر.ﺎوﻫﻔْﺮِدﺎ ﻓَﻴﻬﻠَﻴﻮنَ ﻋﺘَﻘَﺪﱠﻣ ﻳﻻ و،ﺎﻮﻫﻤّﻠﺴﺎ ﻓَﻴﻨْﻬﻋ
ْ ﻗَﺪﺪَهﻚٌ ﻳﺴﻤﺬا ﻣﻫ و،ﻦﺛْﻨَﻴ اﻻﻞﻘَﺎﺗ ﻳﻮﻫﻚَ وﺬَﻟﻮنُ ﻛ ﻳ ﻻﻒﻴﻛ و.ة ﺑِﺪَﻧَﺎءﺗﺎﻳ و،َﺔﻤﺋﻚَ اﻟﻼ ﺑِﺬَﻟﺐﺘَﺴ ﻓَﻴﻴﻪﺧنُ اﻗَﺮ وﻧُﻪﻗَﺮ
،ﻪ اﻟَﻟ اﻢﻛﺮﻤنﱠ ﻣ ﻓَﺎﻪﻘْﺖِ اﻟﻤﻮا ﻟﺿﺮ ﺗَﺘَﻌ ﻓَﻼ،ﻪ اﻟﻘُﺘْﻪﻤ ﻳﻠْﻪﻔْﻌ ﻳﻦ ﻓَﻤ،ﺬَاﻫ؟ وﻪﻟَﻴ اﻨْﻈُﺮ ﻳﻨْﻪﺎرِﺑﺎً ﻣ ﻫﻴﻪﺧ اَﻠ ﻋﻧَﻪ ﻗَﺮﺧَﻠﱠ
،ﻪ اﻟﻢﻳا(" و16)ًﻴ ﻗَﻠﻮنَ اﺘﱠﻌ ﺗُﻤ ذًاا ووِ اﻟْﻘَﺘْﻞتِ اﻮ اﻟْﻤﻦ ﻣﺗُﻢرنْ ﻓَﺮ اارﺮ اﻟْﻔﻢﻨْﻔَﻌ ﻳ ﻟَﻦ " ﻗُﻞ:ﻞﺟ وﺰ ﻋﻪ اﻟﻗَﺪْ ﻗَﺎلو
َﺪﻌ ﺑﺮ اﻟﻨﱠﺼﻨْﺰِلﺎ ﻳﻧﱠﻤ ﻓَﺎ،ِﺪْقاﻟﺼﺮِ وﺒﻴﻨُﻮا ﺑِﺎﻟﺼﺘَﻌ ﻓَﺎﺳ،ﻒِ اﻵﺟِﻠَﺔﻴ ﺳﻦﻮنَ ﻣﻠَﻤ ﺗَﺴ ﻻﺎﺟِﻠَﺔﻮفِ اﻟْﻌﻴ ﺳﻦ ﻣﺗُﻢر ﻓَﺮﻦﻟَﺌ
ﻪ ﺑِﺎﻟﻻةَ ا ﻗُﻮﻻ و،ﺎدِه ﺟِﻬﻖ ﺣﻪ اﻟﺪُوا ﻓﺎﻫ ﻓَﺠ،ِﺮﺒاﻟﺼ.
Verily, Allah, the Almighty and Majestic, has shown you a trade by which He will grant you an escape
from dreadful punishment and bring you great good. It is faith in Allah and striving on His path. He has
made their reward for it forgiveness of sins and blessed dwellings in gardens of Eden. He, the Almighty
and Majestic, said, “Surely, Allah loves those who ﬁght on His path in ranks like a tightly-packed
building.” Arrange your ranks, thus, like a tightly-packed building. Bring forward the man clad in armor
and keep back the unarmored. Bite hard on the teeth, for this makes swords stronger on the head. Twist
the edges of spears, for this makes the stabs of spearheads more piercing.
Lower your glances, for this increases conﬁdence and raises the spirit. Deaden your voices, for this
dismisses feelings of failure and detains despair. As for your standard, do not allow it to incline (towards
the ground) and do not desert it. Only put it in the hands of the brave among you. Those who defend

honor and are steadfast in their revelation of truth are the defenders who are right in their opinions. Do
not mutilate any killed person. When you advance for the spoils of the (other) party, do not tear any veil,
do not break into any house to seize their property, take only things that you ﬁnd in their camps. Do not
incite a woman by any harmful means even if they verbally attack your chastity and revile your
commanders and the righteous amongst you because women are of deﬁcient power, souls, and minds.
We were ordered to eschew them while they were polytheists. Whenever a man has harmed a woman,
he as well as his descendants have been imputed to dishonor because of it. Be it known to you all, only
the sagacious defenders among you will honor and protect your standards. They should thus surround
them from behind, front, and all sides. They should never fail to keep them raised. They should not hold
them behind them, so that they are easily surrendered, nor leave them behind, lest they remain
unprotected.
May Allah have mercy on any man of you who comforts his brother with his own life and does not ﬂee,
leaving his opponent with his brother so that his own opponent and his brother's opponent gather against
his brother. For, by that, he will acquire blame and inferiority will come upon him. How should he avoid it
if he ﬁghts the two when he refrains from supporting his brother and gives him up to the opponent,
ﬂeeing and looking at him?
Whoever does so will be loathed by Allah. Therefore, do not expose yourselves to the loathing of Allah,
for you will eventually pass by Him. Allah, the Almighty and Majestic, has said, “Say: Flight will never
beneﬁt you. If you ﬂee from death or being killed, then you will only enjoy it a little.” I swear by Allah that
if you ﬂee from the swords of this world, you will not be safe from the sword of the next world. Therefore,
seek help in steadfastness and honesty, for victory comes only after showing steadfastness. So, strive
hard in the way of Allah such a striving as is due to Him. There is no power save with Allah.17

Circumstances for Jihad
As deduced from the Holy Qur'an and the Holy Prophet’s traditions, we can list the situations when
ﬁghting with weapons is permissible:
1. Defense of Islam: When the religion is endangered by polytheists or apostates of Islam, it becomes
obligatory to defend it by means of jihad.
2. Self-defense: In addition to warding off dangers and defending one’s property and chastity, selfdefense includes defending the Muslim community when exposed to killing or persecution.
In al-Kaﬁ, Shaykh al-Kulayni has reported through a valid chain of authority that Imam al-Sadiq (‘a)
quoted the Holy Prophet (S) as saying:
ٌ ﺷَﻬِﻴﺪﻮ ﻓَﻬﻪﺘﻈْﻠَﻤونَ ﻣ دﻞ ﻗُﺘﻦﻣ.

He who is killed defending himself against wrongdoing is a martyr.18
Another tradition holds that being killed defending oneself against wronging includes being killed in
defense of one’s family members, property, and the like.19
3. Resistance of Oppression and Tyranny: When the nation is exposed to unbearable extents of
oppression and tyranny at the hands of despotic rulers who violate all human values and conﬁscate
man’s freedom, dignity, and basic rights, struggle against such rulers becomes obligatory. In this
respect, the Holy Qur'an declares:
ﻦﺎنَ ﻣ ﻛﻧﱠﻪ اﻢﻫﺎءﺴ ﻧِﻴﺘَﺤﺴﻳ وﻢﻫﻨَﺎءﺑ اِﺢﺬَﺑ ﻳﻢﻨْﻬﻔَﺔً ﻣ ﻃَﺎﺋﻒﻌﺘَﻀﺴﺎ ﻳﻌﻴﺎ ﺷﻠَﻬﻫ اﻞﻌﺟضِ ور ا ﻓَنَ ﻋﻮﻋﺮنﱠ ﻓا
5) ﻴﻦارِﺛ اﻟْﻮﻢﻠَﻬﻌﻧَﺠﺔً وﻤﺋ اﻢﻠَﻬﻌﻧَﺠضِ ور اﻔُﻮا ﻓﻌﺘُﻀ اﺳ اﻟﱠﺬِﻳﻦَﻠ ﻋﻦنْ ﻧَﻤﻧُﺮِﻳﺪُ ا( و4) ﺪِﻳﻦﻔْﺴ)اﻟْﻤ
Lo! Pharaoh exalted himself in the earth and made its people castes. He oppressed a tribe among
them, killing their sons and sparing their women. Lo! He was of those who work corruption. We
desired to show favor to those who were oppressed in the earth, to make them examples, and to
make them the inheritors. (28:4-5)
4. Liberating the oppressed and the weak from the tyrants and the oppressors: Referring to this
sort of jihad, the Holy Qur'an states:
ﺬِه ﻫﻦﻨَﺎ ﻣﺧْﺮِﺟﻨَﺎ اﺑﻘُﻮﻟُﻮنَ ر ﻳاﻟْﻮِﻟْﺪَانِ اﻟﱠﺬِﻳﻦ وﺎءﺴّاﻟﻨﺎلِ وِﺟ اﻟﺮﻦ ﻣﻴﻦﻔﻌﺘَﻀﺴاﻟْﻤ وﻪ اﻟﺒِﻴﻞ ﺳﻠُﻮنَ ﻓ ﺗُﻘَﺎﺗ ﻢَﺎ ﻟﻣو
75) اﻴﺮ ﻟَﺪُﻧْﻚَ ﻧَﺼﻦ ﻟَﻨَﺎ ﻣﻞﻌاﺟﺎ وﻴﻟ ﻟَﺪُﻧْﻚَ وﻦ ﻟَﻨَﺎ ﻣﻞﻌاﺟﺎ وﻠُﻬﻫ اﻢ اﻟﻈﱠﺎﻟﺔﻳ)اﻟْﻘَﺮ
What reason do you have that you should not ﬁght in the way of Allah and of the weak among the
men, the women, and the children who say, “Our Lord, cause us to go forth from this town whose
people are oppressors. Give us from You a guardian and give us from You a helper.” (4:75)
With regard to the same issue, the Holy Prophet (S) is reported to have said:
ﻢﻠﺴ ﺑِﻤﺲ ﻓَﻠَﻴﻪﺠِﺒ ﻳ ﻓَﻠَﻢ،ﻴﻦﻤﻠﺴﺎ ﻟَﻠْﻤ ﻳ:ﻘُﻮل ﻳﻼﺟ رﻊﻤ ﺳﻦﻣ.
He is deﬁnitely not a Muslim who hears a man calling for the help of Muslims but he refrains from
responding to him.20
5. Fighting a Transgressing Muslim Faction: Jihad is obligatory in situations where a faction of
Muslims violate the law and wrongfully rebel against a qualiﬁed, just ruler. Three factions broke away
and transferred their allegiances from Imam ‘Ali (‘a), led by ‘A'ishah, Talhah, and al-Zubayr, the
supporters of Mu’awiyah who challenged Imam ‘Ali’s authority, and the apostates who abandoned their

faiths (known as Khawarij) all mutinied against the government of Imam ‘Ali (‘a), forcing him to ﬁght
against them in defense of the Muslim community and government in the three famous battles led by
him during his reign.
Jihad is also carried out against Muslim parties that make inroads upon other Muslims. In such cases,
the community of Muslims is required to ﬁrst make peace between these two Muslims parties, but if one
party refuses and goes on assaulting and transgressing the other party, it will then be necessary for all
Muslims to ﬁght against this transgressing party in order to withstand transgression and oppression.
Another example of ﬁghting against the transgressors, which is a sort of jihad, is to ﬁght against the
Muslim tyrannical rulers who subjugate the Muslim community by means of injustice, discrimination, and
despotism.
This category of jihad was practiced by Imam Husayn (‘a) in his great uprising against the tyrannical rule
of Yazid ibn Mu’awiyah. Explaining his attitude to the tyranny of Yazid, Imam Husayn (‘a) is reported to
have said:
،ﺪِهﻬﻌﺜﺎً ﻟ ﻧَﺎﻛ،ﻪ اﻟامﺮﺤ ﻟﻼﺘَﺤﺴﺮاً ﻣﺎﺋﻠْﻄَﺎﻧﺎً ﺟأى ﺳ رﻦ ﻣ: ﻗَﺎل،ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻ،ﻪ اﻟﻮلﺳنﱠ ر ا،ﺎ اﻟﻨﱠﺎسﻬﻳا
َﺎن ﻛﻞﻌ ﻓﻻلٍ و ﺑِﻘَﻮﻪﻠَﻴ ﻋِﺮﻐَﻴ ﻳ ﻓَﻠَﻢ،ِانﺪْواﻟْﻌ و ﺑِﺎﻹﺛْﻢﻪﺎدِ اﻟﺒ ﻋ ﻓﻞﻤﻌ ﻳ،ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻ،ﻪﻮلِ اﻟﺳ رﻨﱠﺔﺴﻔﺎً ﻟﺨَﺎﻟﻣ
،ﺎدوا اﻟْﻔَﺴﺮﻇْﻬا و،ﻦﻤﺣ اﻟﺮﺔ ﻃَﺎﻋﻦا ﻋﻟﱠﻮﺗَﻮ و،ِﻄَﺎنﺔَ اﻟﺸﱠﻴﻮا ﻃَﺎﻋ ﻗَﺪْ ﻟَﺰِﻣءﻻﻮإنﱠ ﻫ وﻻ ا.ﺪْﺧَﻠَﻪ ﻣﻠَﻪﺪْﺧنْ ﻳ اﻪ اﻟَﻠﻘّﺎً ﻋﺣ
ِﺮﻣﺬَا اﻻ ﺑِﻬﻖﺣ اّإﻧ و،ﻟَﻪﻼﻮا ﺣﻣﺮﺣ وﻪ اﻟامﺮﻠﱡﻮا ﺣﺣا و،ءَوا ﺑِﺎﻟْﻔﺛَﺮﺘَﺎاﺳ و،ﺪُودﻄﱠﻠُﻮا اﻟْﺤﻋو.
O people, Allah’s Messenger (S) said, “If one realizes that an unjust ruler is violating the prohibitions of
Allah, breaching his pledge with Him, opposing the traditions of His Messenger (S), and treating His
servants with sinful and aggressive means, but does not try to change that by a deed or a word, then
Allah will deﬁnitely join him with that ruler.” Verily, those rulers abided by obedience to Satan,
abandoned obedience to the All-beneﬁcent God, made mischief openly, infringed upon the provisions of
Allah, seized booty, violated the prohibitions of Allah, and prohibited that which Allah had deemed lawful.
Most certainly, I am worthier than anyone else to stand against them.21
In the same manner, we can understand why the Holy Imams (‘a) defended the uprising of Zayd ibn ‘Ali
ibn al-Husayn, which was based on the same understanding of jihad. About this uprising, Imam alSadiq (‘a) is reported to have said:
.ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠ ﺻ،ٍﺪﻤﺤ آلِ ﻣﻦﺎ ﻣِﺿ اﻟﺮَﻟ اﻢﺎﻛﻋﺎ دﻧﱠﻤا و،ﻪ ﻧَﻔْﺴَﻟ اﻢﺪْﻋ ﻳﻟَﻢﺪُوﻗﺎً وﺎنَ ﺻﻛﻤﺎً وﺎﻟﺎنَ ﻋﺪاً ﻛنﱠ زَﻳﻓَﺎ
ﻪﻟَﻴ اﻢﺎﻛﻋﺎ د ﺑِﻤَﻓ ﻟَﻮﺮ ﻇَﻬﻟَﻮو.
Verily, Zayd was knowledgeable and honest. He did not call you to accept him as your leader; rather, he
called you to revolt for the sake of attaining the pleasure of Muhammad’s Household (S). Had he

succeeded (in his revolution), he would have certainly fulﬁlled his pledge and the slogan to which he had
called you.22
Similarly, Imam al-Ridha (‘a) is reported to have said to al-Ma'mun, the ‘Abbasid ruler:
ﺘﱠ ﺣهﺪَاءﻋﺪَ اﺎﻫ ﻓَﺠﻪ ﻟﺐ ﻏَﻀ،ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠﺪٍ ﺻﻤﺤ آلِ ﻣﺎءﻠَﻤ ﻋﻦﺎنَ ﻣ ﻛﻧﱠﻪ ﻓَﺎ،ﻠ ﻋﻦﺪِ ﺑ زَﻳَﻟﺪاً ا زَﻳﺧ اﺲ ﺗَﻘﻻ
ﻤ ﻋﻪ اﻟﻢﺣ ر:ﻘُﻮل ﻳمﻼ اﻟﺴﻪﻠَﻴﺪٍ ﻋﻤﺤ ﻣﻦ ﺑﻔَﺮﻌ ﺟﺎهﺑ اﻊﻤ ﺳﻧﱠﻪﻔَﺮٍ اﻌ ﺟﻦ ﺑﻮﺳ ﻣِﺑ اﺪﱠﺛَﻨﻟَﻘَﺪْ ﺣ و.ﻪﺒِﻴﻠ ﺳ ﻓﻞﻗُﺘ
ْن اﻴﺖﺿنْ ر ا: ﻓَﻘُﻠْﺖوﺟِﻪ ﺧُﺮ ﻓﻧﺘَﺸَﺎر ﻟَﻘَﺪِ اﺳ،ﻪﻟَﻴﺎ اﻋﺎ د ﺑِﻤَﻓ ﻟَﻮ ﻇَﻔَﺮﻟَﻮ و،ٍﺪﻤﺤ آلِ ﻣﻦﺎ ﻣِﺿ اﻟﺮَﻟﺎ اﻋ دﻧﱠﻪ ا،ًﺪازَﻳ
ﻧﱠﻪ ا.َﻚ ذَﻟﻦ ﻣﻪ ﻟَﺗْﻘﺎنَ ا ﻛﻧﱠﻪا و،ﻖ ﺑِﺤ ﻟَﻪﺲﺎ ﻟَﻴ ﻣﺪﱠع ﻳ ﻟَﻢﻠ ﻋﻦﺪَ ﺑنﱠ زَﻳﻧُﻚَ… ا ﻓَﺸَﺎﺔﻨﱠﺎﺳْ ﺑِﺎﻟﻠُﻮبﺼ اﻟْﻤﻘْﺘُﻮلﻮنَ اﻟْﻤَﺗ
ﻪآﻟ وﻪﻠَﻴ ﻋﻪ اﻟﻠﱠﺪٍ ﺻﻤﺤ آلِ ﻣﻦﺎ ﻣِﺿ اﻟﺮَﻟ اﻢﻮﻛﻋد ا:ﻗَﺎل.
Do not compare my brother Zayd23 to Zayd ibn ‘Ali. Zayd ibn ‘Ali was one of the scholars of the
Household of Muhammad (S). He was angry for the sake of Allah. He therefore strove against His
enemies until he was killed following His path. My father Musa ibn Ja’far narrated that he had heard his
father Ja’far ibn Muhammad saying, ‘May Allah bless my uncle Zayd! He was inviting the people to attain
the pleasure of Muhammad’s Household (S), not towards himself. He would have fulﬁlled what he had
said if he had become victorious. He consulted with me about his uprising and I told him, ‘O uncle! Do it
if you are pleased to be killed and your corpse be hung up from the gallows in the al-Kunnasah
neighborhood.’ Zayd did not make any unrighteous claims. He was much more pious than that. He
invited the people to attain the pleasure of Muhammad’s Household (S).24
The Ahl al-Bayt (‘a) have also extolled the revolution of Husayn ibn ‘Ali Sahib Fakhkh, describing it as
the most astounding misfortune after the tragic saga of al-Taff (i.e. Imam Husayn’s martyrdom).25
Of course, the ﬁrst, third, fourth, and ﬁfth situations of jihad apply to ﬁghting against non-Islamic powers
that govern Muslim countries although apparent power is in the hand of Muslim rulers.
Resistance, ﬁghting, and use of weapons are permissible only when all other means—like inviting to the
way of Allah with wisdom and excellent preaching—fail to achieve the goals. Hence, when rulers prevent
Muslims by force from conveying the divine mission, impose upon them laws that are incompatible to the
laws of Islam, or deprive them of the freedom of expressing their opinions or choosing for themselves,
only then will armed resistance and ﬁghting be legal to make the required changes.
However, Muslims must have the power to ﬁght as a means of self-defense or defense of their religion.
If not, they must wait for the appropriate opportunity. It is also necessary that such ﬁghting be under the
supervision of a decent, well-versed jurisprudent who enjoys all the qualiﬁcations of the political
leadership as ordained by the code of Islamic law.

Ribat (Taking up Positions on the Borders)
Another category of jihad is to take up positions on the frontiers of the Muslim countries in order to
safeguard them from probable invasions by the enemy and be ready to defend border territories,
especially when these borders are common with the country of an enemy.
Taking up positions on the frontiers is obligatory only when the Muslim country anticipates an attack by a
non-Muslim enemy; otherwise, it is not obligatory although it is encouraged by the code of Islamic law.26
In this regard, Muhammad ibn Muslim and Zurarah have reported Imam al-Baqir and Imam al-Sadiq (‘a)
as saying:
ﺎد ﺟِﻬﻮﻚَ ﻓَﻬزَ ذَﻟﺎوذَا ﺟ ﻓَﺎ،ًﻣﺎﻮﻮنَ ﻳﻌﺑر اهﺜَﺮﻛا و،ﺎمﻳﺛَﺔُ اﺎطُ ﺛَﻼﺑاﻟﺮ.
Ribat (guarding the borders) is three days at least and forty days as a maximum. If it exceeds this
period, it is then jihad.27

Conclusion
The objectives of jihad according to Islam can be summarized in the following points:
1. Jihad is one of the most signiﬁcant devotional acts through which Islam and the Muslim community
are protected; tyranny, corruption, and transgression are dealt with; and the dignity and esteem of
Muslims are maintained.
2. Jihad is one of the means of spreading the Islamic mission under certain circumstances and in an
exceptional way. When all other means of invitation to the religion of Islam are exhausted, and nothing
prevents the acceptance of Islam except psychological obstacles (that represent inﬁdelity and deliberate
rejection of the truth), only then is jihad carried out, in order to break these obstacles.
3. Jihad is based on the right of self-defense in the face of direct aggression against Islam and the
Muslim community. Jihad is a protective means against such threats. Such jihad is called protective
jihad. Whenever indications of such threats and dangers are experienced, it becomes necessary to be in
a state of preparation to confront them.
4. Jihad is taking up arms against Muslim rulers that swerve away from the path of Islam and is carried
out only when such rulers use power to prevent the Muslims from conveying the mission of Islam or
impose upon them a non-Islamic system of rule, without giving them the freedom to express their
opinions or to choose for themselves. Once again, such jihad must be preceded by exhausting all the
other peaceful means, such as preaching, advising and the like.

5. Fighting is obligatory only when there is sufﬁcient capability to do so or to achieve the purposes
sought after, even if this achievement requires a long time. It is necessary to prepare the required power
and wait for the most appropriate opportunity although it is impermissible to miss a suitable opportunity
or surrender in the face of despotic power.
6. Fighting must be under the supervision of a just leader. In the present time, a just leader is
represented by the well-versed and experienced jurisprudent who takes on the political and social
leadership, who has full acquaintance with the political and social circumstances, and who is courageous
and competent enough to identify the situations and take proper decisions according to religious law.
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Epilogue
This is the concluding book of the series entitled, The Role of the Ahl al-Bayt (‘a) in Building a
Virtuous Community.
I pray to Almighty Allah to accept this meager effort out of His vast generosity, to forgive all my faults
and failings, and accept it as purely dedicated to Him out of His favor, grace, and magnanimity.
I also pray to Him to make this work acceptable to my masters, the Household of Divine infallibility and
immaculacy—the Holy Prophet and the immaculate and pure Members of his Household, especially the
master and leader of our time, Imam al-Mahdi (peace be upon them all).
My success in my task can only come from Allah. In Him I trust and unto Him I look. All praise is due to
Allah, the Lord of the Worlds. All blessings be upon our master, Muhammad, and upon his immaculate
and pure Household.
Our Lord! Condemn us not if we forget or fall into error.
Our Lord! Lay not on us a burden like that
which You did lay on those before us.
Our Lord! Lay not on us a burden greater
than we have strength to bear.
Blot out our sins and grant us forgiveness.
Have mercy on us. You are our Protector.
Help us against those who stand against faith.
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