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ﻪ اﻟﺮﺣﻤﻦ اﻟﺮﺣﻴﻢﺑﺴﻢ اﻟ
This research is dedicated to the master
of all prophets, messengers and Imams,
Muhammad b. ‘Abd Allah,

sallallahu ‘alaihi wa alihi

.

ﻪ اﻟﺮﺣﻤﻦ اﻟﺮﺣﻴﻢﺑﺴﻢ اﻟ
Special thanks to Tural Islam, Ali Baker, Aneela Sultan, Jafar Mer and Ahmad Olawuyi. May Allah bless
them all and all our loving brothers and sisters from the Shi’ah Imamiyyah and the Ahl al-Sunnah wa alJama’ah.

ﻪ اﻟﺮﺣﻤﻦ اﻟﺮﺣﻴﻢﺑﺴﻢ اﻟ
Let us imagine that an authentic hadith of the Prophet, sallallahu ‘alaihi wa alihi, reads:

 ﻛﻞ ﻣﺆﻣﻦ ﻣﻦ ﺑﻌﺪي ﻓﺮ ﺧﻠﻴﻔﺘأﺑﻮ ﺑ
Abu Bakr is my khalifah over every believer after me.
How would the Ahl al-Sunnah have interpreted it?
What about this one:

 ﻛﻞ ﻣﺆﻣﻦ ﺑﻌﺪيﺮ وﻟأﺑﻮ ﺑ
Abu Bakr is the wali of every believer after me.
Or this:

 ووزﻳﺮي ووارﺛ وﺻﺎﺣﺒﺮ أﺧأﺑﻮ ﺑ

Abu Bakr is my brother, and my companion, and my inheritor and my wazir.
We have absolutely no doubt that the Ahl al-Sunnah would cite these statements as unassailable proofs
of Abu Bakr’s legitimate khilafah over the Ummah immediately after the Messenger of Allah. However,
as we have discussed in our second book, On the Khilafah of ‘Ali over Abu Bakr, the above ahadith and
similar others actually exist with reliable chains in the Sunni books – except that instead of “Abu Bakr”, it
is the name of Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi al-salam, that is mentioned in them. This is why
the Ahl al-Sunnah do not like, and always struggle against, them.
When we quote the actual ahadith with the name of ‘Ali to our Sunni brothers, they usually instinctively
respond with a tired counterargument: the Prophet deputized Abu Bakr to lead the salat during his fatal
illness. To them, that, in a weird way, is a stronger, and more explicit, proof of khilafah than any of the
ahadith about ‘Ali! Apparently, the world is indeed a very strange place. When the Messenger of Allah
said “ ‘Ali is my khalifah over every believer after me”, Sunnis think he was NOT naming ‘Ali as his
khalifah! But, when he allegedly appointed Abu Bakr to lead salat as he had similarly appointed many
others before him – to our brothers from the Ahl al-Sunnah - he was somehow naming him his khalifah!
In this book, we are thoroughly investigating the Sunni reports on the alleged leadership of salat by Abu
Bakr during the fatal illness of the Messenger. We will be analyzing the bewildering contradictions
between the so-called “sahih” Sunni ahadith on the claim; and we will be questioning the historicity of
the whole episode. In particular, we will be examining the correct implications of leadership in salat,
according to orthodox Sunni Islam. Does it indicate superiority? Does it confer the khilafah? Do our
brothers from the Ahl al-Sunnah really have any case, even if the tale about Abu Bakr had been true?
We seek Allah’s Help in this effort, and we implore Him to forgive us all our mistakes in it, and to accept
it as a worthy act of ‘ibadah. And may Allah send His salawat and barakat upon our master, Muhammad
b. ‘Abd Allah, and upon his puriﬁed offspring.

Shaykh Ibn Taymiyyah (d. 728 H) says:

 ﺑﺎﻟﻤﺴﻠﻤﻴﻦ ﻛﻤﺎوﻛﺎن إذا ﺳﺎﻓﺮ ﻋﻦ اﻟﻤﺪﻳﻨﺔ اﺳﺘﺨﻠﻒ ﻣﻦ ﻳﺴﺘﺨﻠﻔﻪ ﻳﺼﻠ
 اﻟﺼﻼة واﺳﺘﺨﻠﻒ ﻏﻴﺮﻫﻤﺎ ﺗﺎرةﺘﻮم ﺗﺎرة وﻋﻠﻴﺎ ﺗﺎرة ﻓاﺳﺘﺨﻠﻒ اﺑﻦ أم ﻣ

ﺮ ﻻ ﻋﻠﻴﺎ وﻻ ﻏﻴﺮه واﺳﺘﺨﻼﻓﻪ ﺣﺎل ﻏﻴﺒﺘﻪ وﻣﺮﺿﻪ ﻓﻠﻢ ﻳﺴﺘﺨﻠﻒ إﻻ أﺑﺎ ﺑﻓﺄﻣﺎ ﻓ
 اﻟﺼﺤﺎح واﻟﺴﻨﻦ واﻟﻤﺴﺎﻧﺪ ﻣﻦ ﻏﻴﺮ وﺟﻪ اﻟﺼﻼة ﻣﺘﻮاﺗﺮ ﺛﺎﺑﺖ ﻓﻟﻠﺼﺪﻳﻖ ﻓ

Whenever he (the Prophet) left Madinah on a journey, he would appoint a khalifah (to govern the city on
his behalf). Whoever he appointed as a khalifah would lead the Muslims in salat, as he once made Ibn
Umm Maktum a khalifah, and also ‘Ali once, to lead the salat. He equally appointed others apart from
them both as khalifahs at other times.
However, during his absence or illness, he never appointed anyone as khalifah except Abu Bakr –
neither ‘Ali nor anyone else. And his appointment of al-Siddiq as khalifah to lead salat is
mutawatir, and authentically narrated in the Sahih books, and the Sunan books, and the Musnad books
through many routes.1
Basically, our Shaykh confesses to the following points:
1. Abu Bakr was NOT the ﬁrst or the only to lead Muslims in salat in the mosque of the Prophet,
sallallahu ‘alaihi wa alihi, in Madinah.
2. Amir al-Muminin ‘Ali, ‘alaihi al-salam, and Ibn Umm Maktum, raḍiyallahu ‘anhu, were among those
Sahabah, raḍiyallahu ‘anhum, who also led the Muslims in salat in that mosque on the order of the
Messenger of Allah.
But, our Shaykh then proceeds to make some garbled remarks:
i. Abu Bakr was the only one ever deputized to lead salat in the mosque of the Prophet during his
absence from Madinah.
ii. He was also the only one ever commanded to lead the salat in that mosque during the Messenger’s
illness.
Somehow, Ibn Taymiyyah thinks that these were “exclusive merits” of his ﬁrst khalifah, Abu Bakr. But,
when the Messenger of Allah appointed Imam ‘Ali, Ibn Umm Maktum and others as khalifahs over his
Madinah, was he then not also “absent” from the city?! The Shaykh himself answers:

 ﺑﺎﻟﻤﺴﻠﻤﻴﻦوﻛﺎن إذا ﺳﺎﻓﺮ ﻋﻦ اﻟﻤﺪﻳﻨﺔ اﺳﺘﺨﻠﻒ ﻣﻦ ﻳﺴﺘﺨﻠﻔﻪ ﻳﺼﻠ
Whenever he (the Prophet) LEFT MADINAH on a journey, he would appoint a khalifah (to govern the
city on his behalf). Whoever he appointed as a khalifah would lead the Muslims in Salat
With this admission, one wonders: on what basis then was Abu Bakr the only one ever appointed
khalifah to lead salat in Madinah during the Prophet’s absence? How on earth did that submission of Ibn
Taymiyyah even ever make any sense to him at all?! Why do these people suddenly lose their simple
logic whenever discussions involving Amir al-Muminin ‘Ali b. Abi Talib come up?

As for our Shaykh’s insistence on the “uniqueness” of Abu Bakr’s khilafah in salat during the Prophet’s
illness, then, there are two issues. One, as we will demonstrate in this book, there is NO reliable proof of
it - to begin with! All that our Sunni brothers can muster together are nothing but a set of severely
contradictory riwayat which only muddle up the entire picture. Such kinds of irreconcilable reports are
never accepted as valid testimonies. Two, even if it is agreed, for the sake of argument, that Abu Bakr
ever led the salat on the order of the Prophet, then there is very little “merit” in it for him, if any at all. He
then would have been a khalifah in salat only, which was the weakest form of khilafah. He would have
had no authority whatsoever to give commands to the Muslim soldiers, or to administer the Muslim
society, or to pass judgments in disputes. Basically, he had no administrative, military or judicial authority
in his alleged khilafah. By contrast, when Amir al-Muminin was made the khalifah of Madinah by the
Messenger during the Battle of Tabuk, the former had full authority to lead Muslims in salat in the
Prophet’s mosque, command the Muslim armed forces stationed with him in the city, administer the
affairs of its inhabitants and give judgments in any disputes that arose among them! How can anyone
rationally consider the largely empty khilafah of Abu Bakr as superior to that of ‘Ali? How do these
people reason?
The issue of Abu Bakr’s alleged appointment as prayer-leader is usually raised by our brothers from the
Ahl al-Sunnah in debates over khilafah. Their logic always is – since the Prophet deputized Abu Bakr to
lead the salat in his mosque, then he was automatically declaring the latter, implicitly, as his khalifah
after his death. However, even Ibn Taymiyyah is unable to completely ignore the fallacy of this
mainstream Sunni premise:

 ﺑﻌﺾ اﻷﻣﺔ ﻳﺼﻠﺢ إن ﻳﺴﺘﺨﻠﻒ اﻟﺤﻴﺎة ﻋﻠﻟﻴﺲ ﻛﻞ ﻣﻦ ﻳﺼﻠﺢ ﻟﻼﺳﺘﺨﻼف ﻓ
 ﺣﻴﺎﺗﻪ ﻏﻴﺮ واﺣﺪ وﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﺳﺘﺨﻠﻒ ﻓ اﻟ ﺻﻠﺑﻌﺪ اﻟﻤﻮت ﻓﺈن اﻟﻨﺒ
ﻣﻨﻬﻢ ﻣﻦ ﻻ ﻳﺼﻠﺢ ﻟﻠﺨﻼﻓﺔ ﺑﻌﺪ ﻣﻮﺗﻪ
Not all who are qualiﬁed to be appointed khalifahs during the lifetime (of the Muslim ruler) over part of
the Ummah are equally qualiﬁed to be appointed as khalifahs after the death (of the ruler). The Prophet,
peace be upon him, appointed during his lifetime many people as khalifahs, and among them
were those who were not qualiﬁed for the khilafah after his death.2
1. Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 8, p. 558
2. Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah al-Nabawiyyah (Muasassat
Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad Rashad Salim], vol. 7, p. 339

There actually is no valid Sunni proof to establish that Abu Bakr was ever deputized by the Messenger,

sallallahu ‘alaihi wa alihi, as prayer-leader during the latter’s fatal or other illness. The reports about Abu
Bakr’s alleged appointment were narrated mainly by both Umm al-Muminin ‘Aishah and Anas. Most of
the reports on the matter trace directly to them both, and to ‘Aishah in particular. There were other
Sahabah – such as Ibn Mas’ud, Ibn ‘Abbas, Ibn ‘Umar, Abu Musa al-Ash’ari, Buraydah, Salim b.
‘Ubayd, and Ibn Zam’a. However, their reports were mostly carbon copies of the severely contradictory
riwayat of both ‘Aishah and Anas. In this chapter, we will be dissecting primarily the narrations of ‘Aishah
and Anas – and by extension, those of all the others too. We will be exposing their extreme weakness as
valid proofs in the issue at hand.
Imam Muslim (d. 261 H) has compiled many of these reports under the chapter: “The Imam is authorized
to appoint someone as khalifah who will lead the people in salat when there is a valid reason for it, for
example illness, or journey or others. And whoever performs salat behind a sitting Imam who is unable
to stand should do so standing if he can. And there is an abrogation of performing salat sitting behind a
sitting Imam for whoever is able to stand.” So, we will be examining the landmark reports in it in this
investigative research.

Exhibit A
Muslim records:

ﻪ ﻗﺎﻻ ﺣﺪﺛﻨﺎ ﻋﺒﺪاﻟﺼﻤﺪ ﻗﺎل ﺳﻤﻌﺖ وﻫﺎرون ﺑﻦ ﻋﺒﺪاﻟﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﻤﺜﻨ
ﻪ اﻟﻪ ﺻﻠ اﻟ ﻳﺤﺪث ﻗﺎل ﺣﺪﺛﻨﺎ ﻋﺒﺪاﻟﻌﺰﻳﺰ ﻋﻦ أﻧﺲ ﻗﺎل ﻟﻢ ﻳﺨﺮج إﻟﻴﻨﺎ ﻧﺒأﺑ
ﻪ اﻟﻪ ﺻﻠ اﻟﺮ ﻳﺘﻘﺪم ﻓﻘﺎل ﻧﺒﻋﻠﻴﻪ و ﺳﻠﻢ ﺛﻼﺛﺎ ﻓﺄﻗﻴﻤﺖ اﻟﺼﻼة ﻓﺬﻫﺐ أﺑﻮ ﺑ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠ اﻟﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﺎﻟﺤﺠﺎب ﻓﺮﻓﻌﻪ ﻓﻠﻤﺎ وﺿﺢ ﻟﻨﺎ وﺟﻪ ﻧﺒ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺣﻴﻦ اﻟ ﺻﻠﻣﺎ ﻧﻈﺮﻧﺎ ﻣﻨﻈﺮا ﻗﻂ ﻛﺎن أﻋﺠﺐ إﻟﻴﻨﺎ ﻣﻦ وﺟﻪ اﻟﻨﺒ
ﺮ أن ﻳﺘﻘﺪم ﺑ أﺑﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﻴﺪه إﻟ اﻟﻪ ﺻﻠ اﻟوﺿﺢ ﻟﻨﺎ ﻗﺎل ﻓﺄوﻣﺄ ﻧﺒ
 ﻣﺎتﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﺤﺠﺎب ﻓﻠﻢ ﻧﻘﺪر ﻋﻠﻴﻪ ﺣﺘ اﻟﻪ ﺻﻠ اﻟ ﻧﺒوأرﺧ
Muhammad b. Al-Muthanna and Harun b. ‘Abd Allah – ‘Abd al-Samad – my father – ‘Abd al-‘Aziz –
Anas:
The Prophet of Allah, peace be upon him, did not come out to us for three days. When the salat
was about to start, ABU BAKR STEPPED FORWARD TO LEAD. The Prophet of Allah, peace be
upon him, was near the curtain and he lifted it. When the face of the Prophet of Allah, peace be upon
him, became visible to us, we had never seen anything as wonderful to us as the face of the Prophet,
peace be upon him when it became visible to us. So, the Prophet of Allah, peace be upon him,

gestured to Abu Bakr with his hand to lead. The Prophet of Allah, peace be upon him, then drew the
curtain, and we were unable to see him until he died.1
This report explicitly states that the Messenger of Allah was unable to lead the Sahabah in salat for a
total of four days – the initial three days and his day of death. Basically, he did not participate in salat
with the Muslims in his mosque throughout the last four days of his lifetime.

Exhibit B
In another report, Anas indicated that the Messenger died on a Monday. Muslim again documents:

 وﻗﺎل وﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ )ﻗﺎل ﻋﺒﺪ أﺧﺒﺮﻧ ﻋﻤﺮو اﻟﻨﺎﻗﺪ وﺣﺴﻦ اﻟﺤﻠﻮاﻧﺣﺪﺛﻨ
 ﻋﻦ ﺻﺎﻟﺢ ﻋﻦ أﺑاﻵﺧﺮان ﺣﺪﺛﻨﺎ ﻳﻌﻘﻮب( )وﻫﻮ اﺑﻦ إﺑﺮاﻫﻴﻢ ﺑﻦ ﺳﻌﺪ( وﺣﺪﺛﻨ
 وﺟﻊ رﺳﻮل ﻟﻬﻢ ﻓﺮ ﻛﺎن ﻳﺼﻠ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ أن أﺑﺎ ﺑاﺑﻦ ﺷﻬﺎب ﻗﺎل أﺧﺒﺮﻧ
 إذا ﻛﺎن ﻳﻮم اﻻﺛﻨﻴﻦ وﻫﻢ ﺻﻔﻮف ﻓﻴﻪ ﺣﺘﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﺬي ﺗﻮﻓ اﻟﻪ ﺻﻠاﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺳﺘﺮ اﻟﺤﺠﺮة ﻓﻨﻈﺮ إﻟﻴﻨﺎ وﻫﻮ اﻟﻪ ﺻﻠ اﻟﺼﻼة ﻛﺸﻒ رﺳﻮل اﻟﻓ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠﻗﺎﺋﻢ ﻛﺄن وﺟﻬﻪ ورﻗﺔ ﻣﺼﺤﻒ ﺛﻢ ﺗﺒﺴﻢ رﺳﻮل اﻟ
ﻪ ﻋﻠﻴﻪ اﻟﻪ ﺻﻠ اﻟﺼﻼة ﻣﻦ ﻓﺮج ﺑﺨﺮوج رﺳﻮل اﻟﺎ ﻗﺎل ﻓﺒﻬﺘﻨﺎ وﻧﺤﻦ ﻓﺿﺎﺣ
ﻪ اﻟﻪ ﺻﻠ ﻋﻘﺒﻴﻪ ﻟﻴﺼﻞ اﻟﺼﻒ وﻇﻦ أن رﺳﻮل اﻟﺮ ﻋﻠﺺ أﺑﻮ ﺑو ﺳﻠﻢ وﻧ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﻴﺪه أن اﻟﻪ ﺻﻠﻋﻠﻴﻪ و ﺳﻠﻢ ﺧﺎرج ﻟﻠﺼﻼة ﻓﺄﺷﺎر إﻟﻴﻬﻢ رﺳﻮل اﻟ
 اﻟﺴﺘﺮ ﻗﺎلﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓﺄرﺧ اﻟﻪ ﺻﻠﻢ ﻗﺎل ﺛﻢ دﺧﻞ رﺳﻮل اﻟأﺗﻤﻮا ﺻﻼﺗ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻣﻦ ﻳﻮﻣﻪ ذﻟﻚ اﻟﻪ ﺻﻠ رﺳﻮل اﻟﻓﺘﻮﻓ
‘Amr al-Naqid, Hasan al-Halwani and ‘Abd b. Hamid – Ya’qub b. Ibrahim b. Sa’d – my father – Salih –
Ibn Shihab – Anas b. Malik:
Abu Bakr led them in salat during the fatal illness of the Messenger of Allah, peace be upon him,
UNTIL IT WAS A MONDAY and they had stood in congregational rows PERFORMING salat. The
Messenger of Allah, peace be upon him, drew aside the curtain of the room and looked at us while he
was standing. His face was like the page of the mushaf. Then, the Messenger of Allah, peace be upon
him, felt happy and smiled. And we were confounded with joy DURING THE SALAT due to the coming
out of the Messenger of Allah, peace be upon him. Abu Bakr stepped back upon his heels to
continue the salat in the congregational row, thinking that the Messenger of Allah, peace be upon
him, had come out for the salat. The Messenger of Allah, peace be upon him, gestured to them
with his hand to “complete your salat”. Then, the Messenger of Allah, peace be upon him, entered

and drew the curtain.
He (Anas) said: The Messenger of Allah breathed his last ON THAT VERY DAY of his.2
This hadith is interesting. Anas made it absolutely clear that they were already performing the salat (ﻓ
)اﻟﺼﻼة, in their congregational rows, before the appearance of the Prophet. Yet, the Sahabah were able,
during salat, to see the Messenger of Allah draw the curtain, to view his bright face and his happy smile,
to witness how Abu Bakr stepped back, to notice how the Prophet’s hand gesture to him, and to look at
him returning to his room. What kind of salat was that?! Where were they really looking during the
prayer? Were they even concentrating at all?
Muslim has this further riwayah as well:

وﺣﺪﺛﻨﻴﻪ ﻋﻤﺮو اﻟﻨﺎﻗﺪ وزﻫﻴﺮ ﺑﻦ ﺣﺮب ﻗﺎﻻ ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎن ﺑﻦ ﻋﻴﻴﻨﺔ ﻋﻦ اﻟﺰﻫﺮي
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻛﺸﻒ اﻟﺴﺘﺎرة ﻳﻮم رﺳﻮل اﻟﻋﻦ أﻧﺲ ﻗﺎل آﺧﺮ ﻧﻈﺮة ﻧﻈﺮﺗﻬﺎ إﻟ
اﻻﺛﻨﻴﻦ
‘Amr al-Naqid and Zuhayr b. Harb – Sufyan b. ‘Uyaynah – al-Zuhri – Anas:
The last glance which we had of the Messenger of Allah, peace be upon him, was when he drew the
curtain aside ON MONDAY.3
Therefore, the Prophet did not participate in congregational salat on Monday, the day of his death. He
also did not pray in his mosque throughout the three days before that. That means that he stopped
leading his Sahabah on Thursday, most probably in its afternoon or evening. So, on Friday, Saturday
and Sunday, he did not come out to his followers at all. On Monday, the day he died, he showed himself
to them but did not join them in the salat. The direct implication of all this is that his last ever salat with
his Sahabah was offered on Thursday.
Al-Haﬁz Ibn Kathir (d. 774 H) agrees with our conclusions:

ﻮن آﺧﺮ ﺻﻼة ﺻﻼﻫﺎ ﻣﻌﻬﻢ اﻟﻈﻬﺮ ﻛﻤﺎ ﺟﺎء ﻣﺼﺮﺣﺎ ﺑﻪ ﻓ ﻫﺬا ﻳﻗﻠﻨﺎ ﻓﻌﻠ
ﻮن ذﻟﻚ ﻳﻮم اﻟﺨﻤﻴﺲ ﻻ ﻳﻮم اﻟﺴﺒﺖ وﻻ ﻳﻮم اﻷﺣﺪ وﻳ،ﺣﺪﻳﺚ ﻋﺎﺋﺸﺔ اﻟﻤﺘﻘﺪم
 ﺑﻦ ﻋﻘﺒﺔ وﻫﻮ ﺿﻌﻴﻒ ﻋﻦ ﻣﻐﺎزي ﻣﻮﺳﺎه اﻟﺒﻴﻬﻘﻛﻤﺎ ﺣ
We say: based upon this, the last salat which he performed with them would be Zuhr, as it is
explicitly reported in the foregoing hadith of ‘Aishah, and that would be on Thursday – and not on

Saturday or Sunday as al-Bayhaqi quoted from Maghazi of Musa b. ‘Uqbah, and it (i.e. that submission
of Musa) is ḍa’if.4
Imam al-Salihi al-Shami (d. 942 H) has a backup for him:

 أﻧﻪ ﺛﻼﺛﺔ ﻋﺸﺮ ﻳﻮﻣﺎ وﻗﻴﻞ ﻓﺎﻷﻛﺜﺮ ﻋﻠ، ﻣﺪة ﻣﺮﺿﻪاﺧﺘﻠﻒ ﻓ: ﻗﺎل اﻟﺤﺎﻓﻆ
ﻪ اﻟ رﺿﺗﺴﻌﺔ أﻳﺎم رواه اﻟﺒﻼذري ﻋﻦ ﻋﻠ: وﻗﻴﻞ. ﺑﻨﻘﺼﻪ: ﺑﺰﻳﺎدة ﻳﻮم وﻗﻴﻞ:
 اﻟﺼﻼة إﻻ وﻛﺎن ﻳﺨﺮج إﻟ، وﻓﻴﻪ ﺟﺰم ﺳﻠﻴﻤﺎن اﻟﺘﻴﻤ،ﻋﺸﺮة:  ﻋﻨﻪ وﻗﻴﻞﺗﻌﺎﻟ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ أن اﻟﻪ ﺻﻠأﻣﺮ رﺳﻮل اﻟ:  اﻟﻌﻴﻮنﻗﺎل ﻓ. أﻧﻪ اﻧﻘﻄﻊ ﺛﻼﺛﺔ أﻳﺎم
 ﺑﻬﻢ ﻓﻴﻤﺎ روﻳﻨﺎ ﺳﺒﻊ ﻋﺸﺮة ﺻﻼة ﺑﺎﻟﻨﺎس ﻓﺼﻠﻳﺼﻠ
Al-Haﬁz (Ibn Hajar al-‘Asqalani) said: “There is disagreement about the length of his (i.e. the Prophet’s
fatal) illness. The majority are of the opinion that it lasted thirteen days. Some say: it was a day more.
Some say: it was a day less.” Some also say: it was nine days. This opinion was narrated from ‘Ali, may
Allah the Most High be pleased with him, by al-Baladhari. Some say: it lasted ten days. This was
explicitly stated by Sulayman al-Tamimi.
He (the Prophet) used to come out for the salat (throughout his illness) except that he missed
three days.
The author of al-‘Uyun said: “The Messenger of Allah, peace be upon him, ordered that he (Abu Bakr)
lead the people in salat, and he led them in seventeen salats, according to what was narrated to us.”5
One glaring omission from Anas’ reports is that of any explicit order from the Prophet concerning Abu
Bakr’s leadership of salat. As such, we do not know – from Anas’ narrations – whether he led the
Sahabah in salat from Thursday till Monday on the order of the Messenger of Allah or not. What is clear
from them, however, is that the Prophet was allegedly pleased with Abu Bakr’s leadership of salat when
he saw it on the Monday of his demise. This is also the best – based upon Anas’ reports above – that
can be said about Abu Bakr’s leadership of salat for the three previous days: that the Prophet knew
about it, and silently approved it by not objecting. Nothing more can be claimed from those texts. Of
course, an approval is not always the same thing as an order.

Exhibit C
Ibn Kathir makes reference to a hadith of Umm al-Muminin ‘Aishah. This is it, as recorded by Imam
Muslim:

ﺣﺪﺛﻨﺎ أﺣﻤﺪ ﺑﻦ ﻋﺒﺪاﻟﻪ ﺑﻦ ﻳﻮﻧﺲ ﺣﺪﺛﻨﺎ زاﺋﺪة ﺣﺪﺛﻨﺎ ﻣﻮﺳ ﺑﻦ أﺑ ﻋﺎﺋﺸﺔ ﻋﻦ
ﻋﺒﻴﺪاﻟﻪ ﺑﻦ ﻋﺒﺪاﻟﻪ ﻗﺎل دﺧﻠﺖ ﻋﻠ ﻋﺎﺋﺸﺔ ﻓﻘﻠﺖ ﻟﻬﺎ أﻻ ﺗﺤﺪﺛﻴﻨ ﻋﻦ ﻣﺮض
رﺳﻮل اﻟﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ؟ ﻗﺎﻟﺖ ﺑﻠ ﺛﻘﻞ اﻟﻨﺒ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ
ﻓﻘﺎل أﺻﻠ اﻟﻨﺎس ؟ ﻗﻠﻨﺎ ﻻ وﻫﻢ ﻳﻨﺘﻈﺮوﻧﻚ ﻳﺎ رﺳﻮل اﻟﻪ ﻗﺎل ﺿﻌﻮا ﻟ ﻣﺎء ﻓ
اﻟﻤﺨﻀﺐ ﻓﻔﻌﻠﻨﺎ ﻓﺎﻏﺘﺴﻞ ﺛﻢ ذﻫﺐ ﻟﻴﻨﻮء ﻓﺄﻏﻤ ﻋﻠﻴﻪ ﺛﻢ أﻓﺎق ﻓﻘﺎل أﺻﻠ اﻟﻨﺎس
؟ ﻗﻠﻨﺎ ﻻ وﻫﻢ ﻳﻨﺘﻈﺮوﻧﻚ ﻳﺎ رﺳﻮل اﻟﻪ ﻓﻘﺎل ﺿﻌﻮا ﻟ ﻣﺎء ﻓ اﻟﻤﺨﻀﺐ ﻓﻔﻌﻠﻨﺎ
ﻓﺎﻏﺘﺴﻞ ﺛﻢ ذﻫﺐ ﻟﻴﻨﻮء ﻓﺄﻏﻤ ﻋﻠﻴﻪ ﺛﻢ أﻓﺎق ﻓﻘﺎل أﺻﻠ اﻟﻨﺎس ؟ ﻗﻠﻨﺎ ﻻ وﻫﻢ
ﻳﻨﺘﻈﺮوﻧﻚ ﻳﺎ رﺳﻮل اﻟﻪ ﻓﻘﺎل ﺿﻌﻮا ﻟ ﻣﺎء ﻓ اﻟﻤﺨﻀﺐ ﻓﻔﻌﻠﻨﺎ ﻓﺎﻏﺘﺴﻞ ﺛﻢ
ذﻫﺐ ﻟﻴﻨﻮء ﻓﺄﻏﻤ ﻋﻠﻴﻪ ﺛﻢ أﻓﺎق ﻓﻘﺎل أﺻﻠ اﻟﻨﺎس ؟ ﻓﻘﻠﻨﺎ ﻻ وﻫﻢ ﻳﻨﺘﻈﺮوﻧﻚ ﻳﺎ
رﺳﻮل اﻟﻪ

ﻗﺎﻟﺖ واﻟﻨﺎس ﻋﻮف ﻓ اﻟﻤﺴﺠﺪ ﻳﻨﺘﻈﺮون رﺳﻮل اﻟﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ
ﻟﺼﻼة اﻟﻌﺸﺎء اﻵﺧﺮة

ﻗﺎﻟﺖ ﻓﺄرﺳﻞ رﺳﻮل اﻟﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ إﻟ أﺑ ﺑﺮ أن ﻳﺼﻠ ﺑﺎﻟﻨﺎس
ﻓﺄﺗﺎه اﻟﺮﺳﻮل ﻓﻘﺎل إن رﺳﻮل اﻟﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﺄﻣﺮك أن ﺗﺼﻠ ﺑﺎﻟﻨﺎس
ﻓﻘﺎل أﺑﻮ ﺑﺮ وﻛﺎن رﺟﻼ رﻗﻴﻘﺎ ﻳﺎ ﻋﻤﺮ ﺻﻞ ﺑﺎﻟﻨﺎس ﻗﺎل ﻓﻘﺎل ﻋﻤﺮ أﻧﺖ أﺣﻖ
ﺑﺬﻟﻚ

ﻗﺎﻟﺖ ﻓﺼﻠ ﺑﻬﻢ أﺑﻮ ﺑﺮ ﺗﻠﻚ اﻷﻳﺎم ﺛﻢ إن رﺳﻮل اﻟﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ وﺟﺪ
ﻣﻦ ﻧﻔﺴﻪ ﺧﻔﺔ ﻓﺨﺮج ﺑﻴﻦ رﺟﻠﻴﻦ أﺣﺪﻫﻤﺎ اﻟﻌﺒﺎس ﻟﺼﻼة اﻟﻈﻬﺮ وأﺑﻮ ﺑﺮ ﻳﺼﻠ
ﺑﺎﻟﻨﺎس ﻓﻠﻤﺎ رآه أﺑﻮ ﺑﺮ ذﻫﺐ ﻟﻴﺘﺄﺧﺮ ﻓﺄوﻣﺄ إﻟﻴﻪ اﻟﻨﺒ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ أن
ﻻ ﻳﺘﺄﺧﺮ وﻗﺎل ﻟﻬﻤﺎ أﺟﻠﺴﺎﻧ إﻟ ﺟﻨﺒﻪ ﻓﺄﺟﻠﺴﺎه إﻟ ﺟﻨﺐ أﺑﻮ ﺑﺮ وﻛﺎن أﺑﻮ ﺑﺮ
ﻳﺼﻠ وﻫﻮ ﻗﺎﺋﻢ ﺑﺼﻼة اﻟﻨﺒ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ واﻟﻨﺎس ﻳﺼﻠﻮن ﺑﺼﻼة أﺑ
ﺑﺮ واﻟﻨﺒ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ اﻟﺴﻼم ﻗﺎﻋﺪ

ﻪ ﺑﻦ ﻋﺒﺎس ﻓﻘﻠﺖ ﻟﻪ أﻻ أﻋﺮض ﻋﻠﻴﻚ ﻣﺎ ﻋﺒﺪاﻟﻪ ﻓﺪﺧﻠﺖ ﻋﻠﻗﺎل ﻋﺒﻴﺪاﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ؟ ﻓﻘﺎل ﻫﺎت اﻟﻪ ﺻﻠ ﻋﺎﺋﺸﺔ ﻋﻦ ﻣﺮض رﺳﻮل اﻟﺣﺪﺛﺘﻨ
ﺮ ﻣﻨﻪ ﺷﻴﺌﺎ ﻏﻴﺮ أﻧﻪ ﻗﺎل أﺳﻤﺖ ﻟﻚ اﻟﺮﺟﻞ اﻟﺬيﻓﻌﺮﺿﺖ ﺣﺪﻳﺜﻬﺎ ﻋﻠﻴﻪ ﻓﻤﺎ أﻧ
ﻛﺎن ﻣﻊ اﻟﻌﺒﺎس؟ ﻗﻠﺖ ﻻ ﻗﺎل ﻫﻮ ﻋﻠ
Ahmad b. ‘Abd Allah b. Yunus – Zaidah – Musa b. Abi ‘Aishah – ‘Ubayd Allah b. ‘Abd Allah:
I visited ‘Aishah and said to her, “Would you tell me about the illness of the Messenger of Allah, peace
be upon him?” She replied, “Yes, I will. The Prophet, peace be upon him, was seriously ill, and he
asked, ‘Have the people performed salat?’ We said, ‘No, they are waiting for you (to lead them), O
Messenger of Allah’. He said, ‘Put some water for me in the tub’. We complied. So, he performed
ablution. Then, he was about to move with difﬁculty but fainted. Then, he woke up and said, ‘Have the
people performed salat?’ We said, ‘No. They are waiting for you, O Messenger of Allah.’ He said, ‘Put
some water for me in the tub’. We complied. So, he performed ablution. Then, he was about to move
with difﬁculty but fainted. Then, he woke up and said, ‘Have the people performed salat?’ We said, ‘No.
They are waiting for you, O Messenger of Allah.’ He said, ‘Put some water for me in the tub’. We
complied. So, he performed ablution. Then, he was about to move with difﬁculty but fainted. Then, he
woke up and said, ‘Have the people performed salat?’ We said, ‘No. They are waiting for you, O
Messenger of Allah.’
She (‘Aishah) said, “The people were standing in the mosque waiting for the Messenger of Allah, peace
be upon him, FOR THE ‘ISHA PRAYER.”
She (‘Aishah) said, “Then, the Messenger of Allah sent a messenger to Abu Bakr to tell him to lead the
people in salat. When the messenger (of the Prophet) got to him, he said, ‘The Messenger of Allah,
peace be upon him, orders you to lead the people in salat.’ So, Abu Bakr, who was a man of tenderly
feelings, said, ‘O ‘Umar, lead the people in salat.’ ‘Umar replied, ‘You are more entitled to that.’
She (‘Aishah) said, ‘So, Abu Bakr led them in salat during those days. THEN, the Messenger of
Allah, peace be upon him, felt some relief and he went out, supported by two men, one of whom was
al-‘Abbas, FOR THE ZUHR PRAYER while Abu Bakr was already leading the people in salat.
When Abu Bakr saw him, he began to move backwards. But the Prophet, peace be upon him, indicated
to him not to move backwards. He also told them both (i.e. the two men with him), ‘Sit me beside Abu
Bakr.’ Therefore, they sat him beside Abu Bakr. Abu Bakr was performing salat while standing, and he
was following the salat of the Prophet, peace be upon him, and the people were following the salat of
Abu Bakr. The Prophet, peace be upon him, was sitting.”
‘Ubayd Allah said: I visited ‘Abd Allah b. ‘Abbas and said to him, “Should I tell you what ‘Aishah told me
concerning the illness of the Messenger of Allah?” He said, “Tell.” So, I presented her hadith to him, and

he did not deny anything from it, except that he asked, “Did she tell you the name of the other man who
was with al-‘Abbas?” I said, “No”. He said, “He was ‘Ali.”6
But, ‘Aishah has only blown up everything here! The Messenger of Allah became unable to lead salat on
Thursday, according to the hadith of Anas. In this report of ‘Aishah, that was at the time of the ‘Isha
prayer – and not Zuhr as al-Haﬁz Ibn Kathir wants us to believe. That ‘Isha prayer, as well as the
subsequent salats for a few days, were led by Abu Bakr on the explicit order of the Prophet. These are
claims of ‘Aishah which are missing in the reports of Anas. But, according to Anas, the Messenger of
Allah never again joined the Muslims in salat once Abu Bakr started leading.
By contrast, ‘Aishah claimed that her blessed husband actually took over the leadership of salat from her
father after some “days”! In the Arabic, the word ayam is used for the days of Abu Bakr’s leadership
after the initial ‘Isha. That word is plural, and refers to at least three days. This means that Abu Bakr led
the salats on Friday, Saturday and Sunday. Then, the Prophet of Allah intervened in his salat and took
over from him on Monday. Here, Anas and ‘Aishah clash again. He submitted that the Messenger never
participated in congregational salat on the Monday of his death, while she insisted that her husband did
in the Zuhr prayer of that day!

Exhibit D
Yet, ‘Aishah proceeded to contradict herself too in a very fundamental way. Muslim records:

 ﺑﻦ ﻳﺤﻴ ﺷﻴﺒﺔ ﺣﺪﺛﻨﺎ أﺑﻮ ﻣﻌﺎوﻳﺔ ووﻛﻴﻊ ح وﺣﺪﺛﻨﺎ ﻳﺤﻴﺮ ﺑﻦ أﺑﺣﺪﺛﻨﺎ أﺑﻮ ﺑ
)واﻟﻠﻔﻆ ﻟﻪ( ﻗﺎل أﺧﺒﺮﻧﺎ أﺑﻮ ﻣﻌﺎوﻳﺔ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ إﺑﺮاﻫﻴﻢ ﻋﻦ اﻷﺳﻮد ﻋﻦ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺟﺎء ﺑﻼل ﻳﺆذﻧﻪ ﺑﺎﻟﺼﻼة اﻟﻪ ﺻﻠﻋﺎﺋﺸﺔ ﻗﺎﻟﺖ ﻟﻤﺎ ﺛﻘﻞ رﺳﻮل اﻟ
ﺮ رﺟﻞﻪ إن أﺑﺎ ﺑﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ ﻓﻘﻠﺖ ﻳﺎ رﺳﻮل اﻟﻓﻘﺎل ﻣﺮو أﺑﺎ ﺑ
ﺮ ﻳﻘﻢ ﻣﻘﺎﻣﻚ ﻻ ﻳﺴﻤﻊ اﻟﻨﺎس ﻓﻠﻮ أﻣﺮت ﻋﻤﺮ ﻓﻘﺎل ﻣﺮوا أﺑﺎ ﺑأﺳﻴﻒ وإﻧﻪ ﻣﺘ
ﺮ رﺟﻞ أﺳﻴﻒ وإﻧﻪ ﻣﺘ ﻟﻪ إن أﺑﺎ ﺑﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ ﻓﻘﻠﺖ ﻟﺤﻔﺼﺔ ﻗﻮﻟ
ﻪ اﻟﻪ ﺻﻠﻳﻘﻢ ﻣﻘﺎﻣﻚ ﻻ ﻳﺴﻤﻊ اﻟﻨﺎس ﻓﻠﻮ أﻣﺮت ﻋﻤﺮ ﻓﻘﺎﻟﺖ ﻟﻪ ﻓﻘﺎل رﺳﻮل اﻟ
ﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖﻦ ﻷﻧﺘﻦ ﺻﻮاﺣﺐ ﻳﻮﺳﻒ ﻣﺮوا أﺑﺎ ﺑﻋﻠﻴﻪ و ﺳﻠﻢ إﻧ
ﻪ ﺻﻠ اﻟﺼﻼة وﺟﺪ رﺳﻮل اﻟ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ ﻓﻠﻤﺎ دﺧﻞ ﻓﺮ ﻳﺼﻠﻓﺄﻣﺮوا أﺑﺎ ﺑ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻣﻦ ﻧﻔﺴﻪ ﺧﻔﺔ ﻓﻘﺎم ﻳﻬﺎدي ﺑﻴﻦ رﺟﻠﻴﻦ ورﺟﻼه ﺗﺨﻄﺎن ﻓاﻟ
ﺮ ﺣﺴﻪ ذﻫﺐ ﻳﺘﺄﺧﺮ ﻓﺄوﻣﺄ إﻟﻴﻪاﻷرض ﻗﺎﻟﺖ ﻓﻠﻤﺎ دﺧﻞ اﻟﻤﺴﺠﺪ ﺳﻤﻊ أﺑﻮ ﺑ
ﻪ ﻋﻠﻴﻪ و اﻟﻪ ﺻﻠﺎﻧﻚ ﻓﺠﺎء رﺳﻮل اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﻢ ﻣ اﻟﻪ ﺻﻠرﺳﻮل اﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠﺎن رﺳﻮل اﻟﺮ ﻗﺎﻟﺖ ﻓ ﺑ ﺟﻠﺲ ﻋﻦ ﻳﺴﺎر أﺑﺳﻠﻢ ﺣﺘ

ﻪ ﻋﻠﻴﻪ اﻟ ﺻﻠﺮ ﺑﺼﻼة اﻟﻨﺒﺮ ﻗﺎﺋﻤﺎ ﻳﻘﺘﺪي أﺑﻮ ﺑ ﺑﺎﻟﻨﺎس ﺟﺎﻟﺴﺎ وأﺑﻮ ﺑﻳﺼﻠ
ﺮ ﺑو ﺳﻠﻢ وﻳﻘﺘﺪي اﻟﻨﺎس ﺑﺼﻼة أﺑ
Abu Bakr b. Abi Shaybah – Abu Mu’awiyah and Waki’ AND Yahya b. Yahya – Abu Mu’awiyah – alA’mash - Ibrahim – al-Aswad – ‘Aishah:
When the Messenger of Allah became seriously ill, Bilal came to summon him to salat. He said, “Ask
Abu Bakr to lead the people in salat.”
She said: I said, “O Messenger of Allah! Verily, Abu Bakr is a tenderly man. If he stood in your place, he
would not be able to make the people hear anything. You should instead order ‘Umar.” He said, “Ask
Abu Bakr to lead the people in salat.”
She said: “So, I told Hafsah my statement to him, ‘Abu Bakr is a tenderly man. If he stood in your place,
he would not be able to make people hear anything. You should instead order ‘Umar.” She told him. On
that, the Messenger of Allah said, “You are like the women who gathered around Yusuf. Ask Abu Bakr to
lead the people in salat.”
She said: “Therefore, Abu Bakr was asked to lead the people in salat.” She said: “As he (Abu
Bakr) began the salat, the Messenger of Allah, peace be upon him, felt some relief. So, He got up
and moved, supported by two men, and his feet dragged on the ground.
She said: “When he entered the mosque, Abu Bakr heard his sound. He moved backwards, but the
Messenger of Allah, peace be upon him, indicated to him to ‘stand in your place.’ The Messenger of
Allah, peace be upon him, then came and sat on the left side of Abu Bakr.”
She said: “The Messenger of Allah, peace be upon him, was leading the people in salat in a sitting
posture. Abu Bakr was following the salat of the Prophet, peace be upon him, in a standing
posture and the people were following the salat of Abu Bakr.7
The contradictions between this report and Exhibit C above are tremendous:
1. According to Exhibit C, Bilal did not come to summon the Prophet for salat. In Exhibit D, he came.
2. According to Exhibit C, the Messenger of Allah attempted to join the Muslims in the mosque but
fainted three times. In Exhibit D, the Prophet did not faint at all, and made no attempt whatsoever to join
his followers in his mosque.
3. According to Exhibit C, the Prophet only ordered Abu Bakr to lead the salat after three failed attempts
to do so by himself. In Exhibit D, he gave the order immediately Bilal came to him, without making any
attempt to lead the salat by himself.

4. According to Exhibit C, the Prophet sent a speciﬁc messenger to Abu Bakr to lead the Salat.
Moreover, Abu Bakr too offered the “honour” to ‘Umar, who politely turned it down. However, in Exhibit
D, the Messenger of Allah did not send any speciﬁc messenger to Abu Bakr. Rather, he only gave a
general order to inform Abu Bakr to lead the salat. Besides, Abu Bakr did not offer the “honour” to
‘Umar.
5. According to Exhibit C, ‘Aishah did not object to the Prophet’s order to Abu Bakr to lead the salat.
However, in Exhibit D, she allegedly ﬁercely objected to it.
6. According to Exhibit C, after the Prophet’s order to Abu Bakr to lead the salat, he continued to do so
for days, till Monday before the Messenger of Allah felt a relief and “took over” an already ongoing salat
from him. In Exhibit D, the Prophet felt a relief and “took over” from Abu Bakr, on that same Thursday,
only minutes after giving his order to him to lead the salat! ‘Aishah’s “frantic” objection to Abu Bakr’s
appointment, especially the text of her arguments - as narrated in Exhibit D - shows that Abu Bakr had
never led Muslims in salat before then!
7. According to Exhibit C, Abu Bakr led the salat for several days before the Prophet’s intervention. By
contrast, in Exhibit D, Abu Bakr did not even lead a single salat before the take-over!
8. According to Exhibit C, the Messenger – on his order - was taken by two men to the side of Abu Bakr.
But, in Exhibit D, the Prophet went to the left side of Abu Bakr by himself, with no support.
What exactly are we supposed to believe from all these terrible contradictions?!
1. Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi)
[annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 315, # 419 (100)
2. Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi)
[annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 315, # 419 (98)
3. Ibid, vol. 1, p. 315, # 419 (99)
4. Abu al-Fida Isma’il b. Kathir al-Dimashqi, al-Bidayah wa al-Nihayah (Dar Ihya al-Turath al-‘Arabi; 1st edition, 1408 H)
[annotator: ‘Ali Shiri], vol. 5, p. 256
5. Muhammad b. Yusuf al-Salihi al-Shami, Subul al-Huda al-Rashad ﬁ Sirah Khayr al-‘Ibad (Beirut: Dar al-Kutub al‘Ilmiyyah; 1st edition, 1414 H) [annotators: ‘Adil Ahmad ‘Abd al-Mawjud and ‘Ali Muhammad Ma’ud], vol. 12, p. 244
6. Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi)
[annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 311, # 418 (90)
7. Abu al-Husayn Muslim b. al-Hajjaj al-Qushayri al-Naysaburi, Sahih Muslim (Beirut: Dar Ihya al-Turath al-‘Arabi)
[annotator: Muhammad Fuad ‘Abd al-Baqi], vol. 1, p. 311, # 418 (95)

Suddenly, the whole drama gets out of hand.

Exhibit E
Ibn Zam’a makes things much worse with his own set of new contradictions! Imam Abu Dawud (d. 275
H) records:

 ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺳﻠﻤﺔ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ إﺳﺤﺎق ﻗﺎلﻪ ﺑﻦ ﻣﺤﻤﺪ اﻟﻨﻔﻴﻠﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
ﺮ ﺑﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ ﺑﻦ اﻟﺤﺎرث ﺑ ﻋﺒﺪ اﻟﻤﻠﻚ ﺑﻦ أﺑ اﻟﺰﻫﺮي ﻗﺎل ﺣﺪﺛﻨﺣﺪﺛﻨ
ﻪ اﻟﻪ ﺻﻠﻪ ﺑﻦ زﻣﻌﺔ ﻗﺎل ﻟﻤﺎ اﺳﺘﻌﺰ ﺑﺮﺳﻮل اﻟﺑﻦ ﻫﺸﺎم ﻋﻦ أﺑﻴﻪ ﻋﻦ ﻋﺒﺪ اﻟ
 اﻟﺼﻼة ﻓﻘﺎل ﻣﺮوا ﻧﻔﺮ ﻣﻦ اﻟﻤﺴﻠﻤﻴﻦ دﻋﺎه ﺑﻼل إﻟﻋﻠﻴﻪ و ﺳﻠﻢ وأﻧﺎ ﻋﻨﺪه ﻓ
ﺮ اﻟﻨﺎس وﻛﺎن أﺑﻮ ﺑﻪ ﺑﻦ زﻣﻌﺔ ﻓﺈذا ﻋﻤﺮ ﻓ ﻟﻠﻨﺎس ﻓﺨﺮج ﻋﺒﺪ اﻟﻣﻦ ﻳﺼﻠ
ﻪ اﻟﻪ ﺻﻠﺒﺮ ﻓﻠﻤﺎ ﺳﻤﻊ رﺳﻮل اﻟﻏﺎﺋﺒﺎ ﻓﻘﻠﺖ ﻳﺎ ﻋﻤﺮ ﻗﻢ ﻓﺼﻞ ﺑﺎﻟﻨﺎس ﻓﺘﻘﺪم ﻓ
ﻪ ذﻟﻚ اﻟﺮ ؟ ﻳﺄﺑﻋﻠﻴﻪ و ﺳﻠﻢ ﺻﻮﺗﻪ وﻛﺎن ﻋﻤﺮ رﺟﻼ ﻣﺠﻬﺮا ﻗﺎل " ﻓﺄﻳﻦ أﺑﻮ ﺑ
ﺮ ﻓﺠﺎء ﺑﻌﺪ أن ﺻﻠ ﺑ أﺑﻪ ذﻟﻚ واﻟﻤﺴﻠﻤﻮن " ﻓﺒﻌﺚ إﻟ اﻟواﻟﻤﺴﻠﻤﻮن ﻳﺄﺑ
.  ﺑﺎﻟﻨﺎسﻋﻤﺮ ﺗﻠﻚ اﻟﺼﻼة ﻓﺼﻠ
‘Abd Allah b. Muhammad al-Nufayli – Muhammad b. Salamah – Muhammad b. Ishaq – al-Zuhri – ‘Abd
al-Malik b. Abi Bakr b. ‘Abd al-Rahman b. al-Harith b. Hisham – his father – ‘Abd Allah b. Zam’a:
When the Messenger of Allah, peace be upon him, was seriously ill, and I, with a number of Muslims,
was with him, Bilal summoned him to salat. He said, “Tell SOMEONE to lead the people in salat.”
So, ‘Abd Allah b. Sam’a went out (into the mosque), and found ‘Umar. Meanwhile, Abu Bakr was
absent. I said, “O ‘Umar! Get up and lead the people in salat.” Therefore, he stepped forward and
made the takbir (thereby starting the congregational salat). When the Messenger of Allah, peace be
upon him, heard his voice, and ‘Umar was a man with a loud voice, he (the Prophet) said, “Where is Abu
Bakr? Allah and the Muslims forbid that (i.e. the leadership of ‘Umar in salat). Allah and the Muslims
reject that.” As such, he sent a messenger to Abu Bakr. HE CAME AFTER ‘UMAR HAD
PERFORMED THAT SALAT. Then, he (Abu Bakr) led the people in salat (again).1
‘Allamah al-Albani (d. 1420 H) comments:

ﺣﺴﻦ ﺻﺤﻴﺢ
Hasan sahih.2

Abu Dawud also records a supplementary report, which gives further details:

 ﺑﻦ ﻳﻌﻘﻮب ﻋﻦ ﻋﺒﺪ ﻣﻮﺳ ﻓﺪﻳﻚ ﻗﺎل ﺣﺪﺛﻨﺣﺪﺛﻨﺎ أﺣﻤﺪ ﺑﻦ ﺻﺎﻟﺢ ﺛﻨﺎ اﺑﻦ أﺑ
ﻪ ﺑﻦ ﻋﺘﺒﺔ أن ﻋﺒﺪﻪ ﺑﻦ ﻋﺒﺪ اﻟاﻟﺮﺣﻤﻦ ﺑﻦ إﺳﺤﺎق ﻋﻦ اﺑﻦ ﺷﻬﺎب ﻋﻦ ﻋﺒﻴﺪ اﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺻﻮت اﻟ ﺻﻠﻪ ﺑﻦ زﻣﻌﺔ أﺧﺒﺮه ﺑﻬﺬا اﻟﺨﺒﺮ ﻗﺎل ﻟﻤﺎ ﺳﻤﻊ اﻟﻨﺒاﻟ
 أﻃﻠﻊ رأﺳﻪ ﻣﻦﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺣﺘ اﻟ ﺻﻠﻋﻤﺮ ﻗﺎل اﺑﻦ زﻣﻌﺔ ﺧﺮج اﻟﻨﺒ
.  ﻗﺤﺎﻓﺔ " ﻳﻘﻮل ذﻟﻚ ﻣﻐﻀﺒﺎﺣﺠﺮﺗﻪ ﺛﻢ ﻗﺎل " ﻻ ﻻ ﻻ ﻟﻴﺼﻞ ﻟﻠﻨﺎس اﺑﻦ أﺑ
Ahmad b. Salih – Ibn Abi Fudayk – Musa b. Ya’qub – ‘Abd al-Rahman b. Ishaq – Ibn Shihab – ‘Ubayd
Allah b. ‘Abd Allah b. ‘Utbah – ‘Abd Allah b. Zam’a:
When the Prophet, peace be upon him, heard the voice of ‘Umar, the Prophet, peace be upon him, went
out until his head appeared from his room. Then, he said, “No. No. No. Certainly, it is the son of Abu
Quhafah (i.e. Abu Bakr) that shall lead the people in salat.” He was saying it in a state of ANGER.3
Al-Albani says:

ﺻﺤﻴﺢ
Sahih4
It is interesting. Is it not? The Prophet, sallallahu ‘alaihi wa alihi, allegedly knew that it was haram for
anyone other than Abu Bakr to lead the salat. Yet, he ordered them to tell “someone” to do so?! Was it
not his mission to “deliver the message clearly”?5 So, what was he allegedly angry about exactly?
According to this Sunni riwayah, it was the Prophet himself who caused the confusion – and may Allah
protect us from such blasphemous thoughts! So, logically, none was to blame except him. Thus, why
was he angry, and at whom? What is this drama which the Ahl al-Sunnah have attributed to the
Messenger of the Lord of the worlds?! In any case, this report of Ibn Zam’a opens a new can of worms
for our Sunni brothers, which severely complicate an already horrible situation.

Exhibit F
In order to analyze the reports of Ibn Zam’a, we must ﬁrst pinpoint them within a speciﬁc timescale. So,
this hadith of Imam Ahmad (d. 241 H) comes in handy:

ﻪ ﺑﻦ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ اﻟﺰﻫﺮي ﻋﻦ ﻋﺒﻴﺪ اﻟ ﺛﻨﺎ ﻋﺒﺪ اﻷﻋﻠ أﺑﻪ ﺣﺪﺛﻨﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
 ﺑﻴﺖﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓ اﻟﻪ ﺻﻠﻪ ﻋﻦ ﻋﺎﺋﺸﺔ ﻗﺎﻟﺖ ﻟﻤﺎ ﻣﺮض رﺳﻮل اﻟﻋﺒﺪ اﻟ
ﻪ اﻟﻪ ﺻﻠ ﻓﺄذن ﻟﻪ ﻓﺨﺮج رﺳﻮل اﻟ ﺑﻴﺘﻣﻴﻤﻮﻧﺔ ﻓﺎﺳﺘﺄذن ﻧﺴﺎءه ان ﻳﻤﺮض ﻓ
 اﻷرض رﺟﻞ آﺧﺮ ورﺟﻼه ﺗﺨﻄﺎن ﻓ اﻟﻌﺒﺎس وﻋﻠﻋﻠﻴﻪ و ﺳﻠﻢ ﻣﻌﺘﻤﺪا ﻋﻠ
 ﻃﺎﻟﺐ ﺑﻦ أﺑﻪ ﻓﻘﺎل ﺑﻦ ﻋﺒﺎس أﺗﺪري ﻣﻦ ذﻟﻚ اﻟﺮﺟﻞ ﻫﻮ ﻋﻠوﻗﺎل ﻋﺒﻴﺪ اﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟ ﺻﻠﻦ ﻋﺎﺋﺸﺔ ﻻ ﺗﻄﻴﺐ ﻟﻬﺎ ﻧﻔﺴﺎ ﻗﺎل اﻟﺰﻫﺮي ﻓﻘﺎل اﻟﻨﺒوﻟ
 ﻋﻤﺮ ﺑﻦﻪ ﺑﻦ زﻣﻌﺔ ﻣﺮ اﻟﻨﺎس ﻓﻠﻴﺼﻠﻮا ﻓﻠﻘ ﺑﻴﺖ ﻣﻴﻤﻮﻧﺔ ﻟﻌﺒﺪ اﻟوﻫﻮ ﻓ
ﻪ ﻋﻠﻴﻪ اﻟﻪ ﺻﻠ ﺑﻬﻢ ﻓﺴﻤﻊ رﺳﻮل اﻟاﻟﺨﻄﺎب ﻓﻘﺎل ﻳﺎ ﻋﻤﺮ ﺻﻞ ﺑﺎﻟﻨﺎس ﻓﺼﻠ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠو ﺳﻠﻢ ﺻﻮﺗﻪ ﻓﻌﺮﻓﻪ وﻛﺎن ﺟﻬﻴﺮ اﻟﺼﻮت ﻓﻘﺎل رﺳﻮل اﻟ
ﻪ ﺟﻞ وﻋﺰ ذﻟﻚ واﻟﻤﺆﻣﻨﻮن ﻣﺮوا أﺑﺎ اﻟ ﻗﺎل ﻳﺄﺑأﻟﻴﺲ ﻫﺬا ﺻﻮت ﻋﻤﺮ ﻗﺎﻟﻮا ﺑﻠ
ﺮ رﺟﻞ رﻗﻴﻖ ﻻ ﻳﻤﻠﻚﻪ ان أﺑﺎ ﺑﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ ﻋﺎﺋﺸﺔ ﻳﺎ رﺳﻮل اﻟﺑ
 ﻗﺎﻟﺖ وﻣﺎ ﻗﻠﺖ ذﻟﻚ اﻻ ﻛﺮاﻫﻴﺔ ان ﻳﺘﺄﺛﻢ اﻟﻨﺎس ﺑﺄﺑدﻣﻌﻪ واﻧﻪ إذا ﻗﺮأ اﻟﻘﺮآن ﺑ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓﻘﺎل ﻣﺮوا أﺑﺎ اﻟﻪ ﺻﻠﻮن أول ﻣﻦ ﻗﺎم ﻣﻘﺎم رﺳﻮل اﻟﺮ ان ﻳﺑ
ﻢ ﺻﻮاﺣﺐﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس اﻧﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎس ﻓﺮاﺟﻌﺘﻪ ﻓﻘﺎل ﻣﺮوا أﺑﺎ ﺑﺑ
ﻳﻮﺳﻒ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd al-A’la – Ma’mar – al-Zuhri – ‘Ubayd Allah
b. ‘Abd Allah – ‘Aishah:
When the Messenger of Allah, peace be upon him, became ill in the house of Maymunah, he sought the
permission of his wives to stay in my house during his illness. So, they permitted him. Then, the
Messenger of Allah, peace be upon him, came out (of Maymunah’s room) supported by al-‘Abbas and
another man and his feet were dragging on the ground.
‘Ubayd Allah said: “Ibn ‘Abbas asked, ‘Do you know that man? He was ‘Ali b. Abi Talib. But, ‘Aishah did
not like him.’”
Al-Zuhri (narrating from ‘Ubayd Allah from ‘Aishah) reported: The Prophet, peace be upon him, said
while he was (still) in the house of Maymunah to ‘Abd Allah b. Zam’a, “Tell THE PEOPLE to
perform the salat.” So, he met ‘Umar b. al-Khattab and said, “O ‘Umar! Lead the people in salat.”
Therefore, he led them in salat. Then, the Messenger of Allah, peace be upon him, heard his voice and
recognized him, as he was someone with a loud voice. The Messenger of Allah, peace be upon him,
said, “Is that not the voice of ‘Umar?” They said, “Yes, it is.” He said, “Allah the Almighty and the
believers forbid that. Tell Abu Bakr to lead the people in salat.” ‘Aishah said, “O Messenger of Allah,
verily, Abu Bakr is a tenderly man. He cannot control his tears. As he recites the Qur’an, he cannot help

weeping.”
She (‘Aishah) said: “I did not say that except through worry that the people may take an evil omen with
Abu Bakr, that he would become the ﬁrst to occupy the position of the Messenger of Allah, peace be
upon him.” He said, “Tell Abu Bakr to lead the people in salat.” But, I dissuaded him. He said (again),
“Tell Abu Bakr to lead the people in Salat. You are like the women around Yusuf.”6
Shaykh al-Arnaut says:

 ﺷﺮط اﻟﺸﻴﺨﻴﻦإﺳﻨﺎده ﺻﺤﻴﺢ ﻋﻠ
Its chain is sahih upon the standard of the two Shaykhs7
So, it was before the Prophet moved to the house of ‘Aishah. This was during the initial stages of his
fatal illness, at the start of his inability to join the congregational salats. That apparently was on
Thursday. Imam Muslim (d. 261 H) records another hadith which conﬁrms this:

ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ راﻓﻊ وﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ )واﻟﻠﻔﻆ ﻻﺑﻦ راﻓﻊ( ﻗﺎﻻ ﺣﺪﺛﻨﺎ ﻋﺒﺪاﻟﺮزاق
ﻪ ﺑﻦ ﻋﺘﺒﺔ أن ﻋﺎﺋﺸﺔﻪ ﺑﻦ ﻋﺒﺪاﻟ ﻋﺒﻴﺪاﻟأﺧﺒﺮﻧﺎ ﻣﻌﻤﺮ ﻗﺎل ﻗﺎل اﻟﺰﻫﺮي وأﺧﺒﺮﻧ
 ﺑﻴﺖ ﻣﻴﻤﻮﻧﺔﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓ اﻟﻪ ﺻﻠ رﺳﻮل اﻟأﺧﺒﺮﺗﻪ ﻗﺎﻟﺖ أول ﻣﺎ اﺷﺘ
 اﻟﻔﻀﻞ ﺑﻴﺘﻬﺎ وأذن ﻟﻪ ﻗﺎﻟﺖ ﻓﺨﺮج وﻳﺪ ﻟﻪ ﻋﻠﻓﺎﺳﺘﺄذن أزواﺟﻪ أن ﻳﻤﺮض ﻓ
ﻪ اﻷرض ﻓﻘﺎل ﻋﺒﻴﺪاﻟ رﺟﻞ آﺧﺮ وﻫﻮ ﻳﺨﻂ ﺑﺮﺟﻠﻴﻪ ﻓﺑﻦ ﻋﺒﺎس وﻳﺪ ﻟﻪ ﻋﻠ
ﻓﺤﺪﺛﺖ ﺑﻪ اﺑﻦ ﻋﺒﺎس ﻓﻘﺎل أﺗﺪري ﻣﻦ اﻟﺮﺟﻞ اﻟﺬي ﻟﻢ ﺗﺴﻢ ﻋﺎﺋﺸﺔ ؟ ﻫﻮ ﻋﻠ
Muhammad b. Raﬁ’ and ‘Abd b. Hamid – ‘Abd al-Razzaq – Ma’mar – al-Zuhri - ‘Ubayd Allah b. ‘Abd
Allah b. ‘Utbah – ‘Aishah:
“It was in the house of Maymunah that the Messenger of Allah, peace be upon him, ﬁrst fell ill. He
asked permission from his wives to stay in my house during his illness. They granted him permission.”
She said: “Then, he went out with one of his hands over (the shoulder of) ‘al-Faḍl b. ‘Abbas and the
other hand on (the shoulder of) another man. His feet dragged on the earth.
‘Ubayd Allah said: “I narrated it to Ibn ‘Abbas and he said, ‘Do you know the man whose name ‘Aishah
did not mention? He was ‘Ali.”8
There is a fresh contradiction in these last two reports of ‘Aishah. In the ﬁrst, she claimed that the

partner of Amir al-Muminin ‘Ali, ‘alaihi al-salam, when he was supporting the Messenger of Allah out of
Umm al-Muminin Maymunah’s room was al-‘Abbas. In the second, she said that the same partner was
al-Faḍl b. al-Abbas! That, apparently, is an irreconcilable contradiction.
One cannot help but notice the strange inconsistencies between the reports of Zam’a and Exhibit F on
the one hand and the other reports of ‘Aishah and Anas (in the last chapter) on the other:
1. In one report, the Prophet gave the order that Abu Bakr - speciﬁcally naming him - should lead the
salat immediately when Bilal came to him. However, in other reports, the Messenger only said, “Tell
someone to lead the people in salat” or “Tell the people to perform the salat” without naming Abu Bakr.
2. In some reports, ‘Umar was mistakenly chosen, by Ibn Zam’a or another messenger of the Prophet, to
lead the salat, and he (‘Umar) did so, before Abu Bakr. In other reports, ‘Umar was never selected for
leadership of the salat by any messenger of the Prophet, and he (‘Umar) never led it.
3. In one report, after Abu Bakr’s designation as the prayer leader, he went ahead to offer the position to
‘Umar, who politely turned it down. By contrast, according to other reports, Abu Bakr never offered the
position to ‘Umar. Rather, ‘Umar himself had already held the position, by mistake, before him! So, it
would have been illogical to ask him to lead the same salat again.
4. By one report, Abu Bakr was one of those waiting in the mosque for the Messenger of Allah in the
evening of Thursday. The messenger of the Prophet came to him in the mosque, while ‘Umar too was
present with him, to convey the order to lead. Meanwhile, in other reports, Abu Bakr was absent from the
mosque, while the other Muslims were waiting for salat! Where was he? What could he possibly be
doing where he was? The messenger of the Prophet had to quickly locate him to bring him into the
mosque so that he could take over from ‘Umar who was already leading the salat by mistake. But,
before Abu Bakr arrived, ‘Umar had already ﬁnished.
At this point, let us make a ﬁnal recap of the some of the words of ‘Aishah concerning that same event,
about that same ‘Isha prayer of that same Thursday. This is the ﬁrst one:

ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠ اﻟﻤﺴﺠﺪ ﻳﻨﺘﻈﺮون رﺳﻮل اﻟﻮف ﻓﻗﺎﻟﺖ واﻟﻨﺎس ﻋ
ﻟﺼﻼة اﻟﻌﺸﺎء اﻵﺧﺮة

 ﺑﺎﻟﻨﺎسﺮ أن ﻳﺼﻠ ﺑ أﺑﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ إﻟ اﻟﻪ ﺻﻠﻗﺎﻟﺖ ﻓﺄرﺳﻞ رﺳﻮل اﻟ
 ﺑﺎﻟﻨﺎسﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﺄﻣﺮك أن ﺗﺼﻠ اﻟﻪ ﺻﻠﻓﺄﺗﺎه اﻟﺮﺳﻮل ﻓﻘﺎل إن رﺳﻮل اﻟ
ﺮ وﻛﺎن رﺟﻼ رﻗﻴﻘﺎ ﻳﺎ ﻋﻤﺮ ﺻﻞ ﺑﺎﻟﻨﺎس ﻗﺎل ﻓﻘﺎل ﻋﻤﺮ أﻧﺖ أﺣﻖﻓﻘﺎل أﺑﻮ ﺑ

ﺑﺬﻟﻚ

ﺮ ﺗﻠﻚ اﻷﻳﺎم ﺑﻬﻢ أﺑﻮ ﺑﻗﺎﻟﺖ ﻓﺼﻠ
She (‘Aishah) said, “The people were standing in the mosque waiting for the Messenger of Allah, peace
be upon him, FOR THE ‘ISHA PRAYER.
She (‘Aishah) said, “So, the Messenger of Allah sent a messenger to Abu Bakr to tell him to lead
the people in salat. When the messenger (of the Prophet) got to him, he said, ‘The Messenger of Allah,
peace be upon him, orders you to lead the people in salat.’ So, Abu Bakr, who was a man of tenderly
feelings, said, ‘O ‘Umar, lead the people in salat.’ ‘Umar replied, ‘You are more entitled to that.’
She (‘Aishah) said, ‘So, Abu Bakr led them in salat DURING THOSE DAYS.
This is her second claim on that same event:

ﻪ ﺻﻠ اﻟﺼﻼة وﺟﺪ رﺳﻮل اﻟ ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ ﻓﻠﻤﺎ دﺧﻞ ﻓﺮ ﻳﺼﻠﻓﺄﻣﺮوا أﺑﺎ ﺑ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻣﻦ ﻧﻔﺴﻪ ﺧﻔﺔ ﻓﻘﺎم ﻳﻬﺎدي ﺑﻴﻦ رﺟﻠﻴﻦ ورﺟﻼه ﺗﺨﻄﺎن ﻓاﻟ
ﺮ ﺣﺴﻪ ذﻫﺐ ﻳﺘﺄﺧﺮ ﻓﺄوﻣﺄ إﻟﻴﻪاﻷرض ﻗﺎﻟﺖ ﻓﻠﻤﺎ دﺧﻞ اﻟﻤﺴﺠﺪ ﺳﻤﻊ أﺑﻮ ﺑ
ﻪ ﻋﻠﻴﻪ و اﻟﻪ ﺻﻠﺎﻧﻚ ﻓﺠﺎء رﺳﻮل اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﻢ ﻣ اﻟﻪ ﺻﻠرﺳﻮل اﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠﺎن رﺳﻮل اﻟﺮ ﻗﺎﻟﺖ ﻓ ﺑ ﺟﻠﺲ ﻋﻦ ﻳﺴﺎر أﺑﺳﻠﻢ ﺣﺘ
ﻪ ﻋﻠﻴﻪ اﻟ ﺻﻠﺮ ﺑﺼﻼة اﻟﻨﺒﺮ ﻗﺎﺋﻤﺎ ﻳﻘﺘﺪي أﺑﻮ ﺑ ﺑﺎﻟﻨﺎس ﺟﺎﻟﺴﺎ وأﺑﻮ ﺑﻳﺼﻠ
ﺮ ﺑو ﺳﻠﻢ وﻳﻘﺘﺪي اﻟﻨﺎس ﺑﺼﻼة أﺑ
She said: “Therefore, Abu Bakr was asked to lead the people in salat.” She said: “As he (Abu
Bakr) began the salat, the Messenger of Allah, peace be upon him, felt some relief. So, He got up
and moved, supported by two men, and his feet dragged on the ground.
She said: “When he entered the mosque, Abu Bakr heard his sound. He moved backwards, but the
Messenger of Allah, peace be upon him, indicated to him to ‘stand in your place.’ The Messenger of
Allah, peace be upon him, then came and sat on the left side of Abu Bakr.”
She said: “The Messenger of Allah, peace be upon him, was leading the people in Salat in a sitting
posture.

Here, we have her third:
 ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب ﻓﻘﺎل ﻳﺎ ﻋﻤﺮﻪ ﺑﻦ زﻣﻌﺔ ﻣﺮ اﻟﻨﺎس ﻓﻠﻴﺼﻠﻮا ﻓﻠﻘ ﺑﻴﺖ ﻣﻴﻤﻮﻧﺔ ﻟﻌﺒﺪ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ وﻫﻮ ﻓ اﻟ ﺻﻠﻓﻘﺎل اﻟﻨﺒ
ﻪ ﻋﻠﻴﻪ اﻟﻪ ﺻﻠﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺻﻮﺗﻪ ﻓﻌﺮﻓﻪ وﻛﺎن ﺟﻬﻴﺮ اﻟﺼﻮت ﻓﻘﺎل رﺳﻮل اﻟ اﻟﻪ ﺻﻠ ﺑﻬﻢ ﻓﺴﻤﻊ رﺳﻮل اﻟﺻﻞ ﺑﺎﻟﻨﺎس ﻓﺼﻠ
ﺮ ﻓﻠﻴﺼﻞ ﺑﺎﻟﻨﺎسﻪ ﺟﻞ وﻋﺰ ذﻟﻚ واﻟﻤﺆﻣﻨﻮن ﻣﺮوا أﺑﺎ ﺑ اﻟ ﻗﺎل ﻳﺄﺑو ﺳﻠﻢ أﻟﻴﺲ ﻫﺬا ﺻﻮت ﻋﻤﺮ ﻗﺎﻟﻮا ﺑﻠ
The Prophet, peace be upon him, said while he was (still) in the house of Maymunah to ‘Abd
Allah b. Zam’a, “Tell the people to perform the salat.” So, he met ‘Umar b. al-Khattab and said, “O
‘Umar! Lead the people in salat.” Therefore, he led them in salat. Then, the Messenger of Allah,
peace be upon him, heard his voice and recognized him, as he was someone with a loud voice. The
Messenger of Allah, peace be upon him, said, “Is that not the voice of ‘Umar?” They said, “Yes, it is.” He
said, “Allah the Almighty and the believers forbid that. Tell Abu Bakr to lead the people in Salat.”
What exactly are we supposed to believe, O Umm al-Muminin ‘Aishah?
1. Abu Dawud Sulayman b. al-Ash’ath al-Sijistani al-Azdi, Sunan (Dar al-Fikr) [annotator: Muhammad Nasir al-Din alAlbani], vol. 2, p. 627, # 4660
2. Ibid
3. Ibid, vol. 2, p. 627, # 4661
4. Ibid
5. See Qur’an 5:92, 14:4, 16:44, 16:64, 24:54 and 64:12
6. Abu ‘Abd Allah Ahmad b. Hanbal al-Shaybani, Musnad (Cairo: Muasassat Qurtubah) [annotator: Shu’ayb al-Arnaut],
vol. 6, p. 34, # 24107
7. Ibid
8. Ibid, vol. 1, p. 311, # 418 (91)

As if the crisis is not bad enough yet, ‘Aishah threw in one more unnerving contradiction into the mess.

Exhibit G
Imam Ibn Hibban (d. 354 H) records about it:

أﺧﺒﺮﻧﺎ ﻣﺤﻤﺪ ﺑﻦ إﺳﺤﺎق ﺑﻦ ﺧﺰﻳﻤﺔ ﻗﺎل ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺑﺸﺎر ﻗﺎل ﺣﺪﺛﻨﺎ ﺑﺪل
ﻪﻪ ﺑﻦ ﻋﺒﺪ اﻟ ﻋﺎﺋﺸﺔ ﻋﻦ ﻋﺒﻴﺪ اﻟ ﺑﻦ أﺑﺑﻦ اﻟﻤﺤﺒﺮ ﻗﺎل ﺣﺪﺛﻨﺎ ﺷﻌﺒﺔ ﻋﻦ ﻣﻮﺳ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻓ اﻟﻪ ﺻﻠ ﺑﺎﻟﻨﺎس ورﺳﻮل اﻟﺮ ﺻﻠﻋﻦ ﻋﺎﺋﺸﺔ أن أﺑﺎ ﺑ
اﻟﺼﻒ ﺧﻠﻔﻪ
Muhammad b. Ishaq b. Khuzaymah – Muhammad b. Bashar – Badal b. al-Muhabbar – Shu’bah – Musa
b. Abi ‘Aishah – ‘Ubayd Allah b. ‘Abd Allah – ‘Aishah:

Abu Bakr led the people in salat while the Messenger of Allah, peace be upon him, was in the
congregational row BEHIND him.1
‘Allamah al-Albani (d. 1420 H) comments:
ﺻﺤﻴﺢ
Sahih2
And, Shaykh al-Arnaut concurs:

 ﺷﺮط اﻟﺒﺨﺎريإﺳﻨﺎده ﺻﺤﻴﺢ ﻋﻠ
Its chain is sahih upon the standard of al-Bukhari.3
Imam al-Tirmidhi (d. 279 H) also documents:

 ﻫﻨﺪﺣﺪﺛﻨﺎ ﻣﺤﻤﻮد ﺑﻦ ﻏﻴﻼن ﺣﺪﺛﻨﺎ ﺷﺒﺎﺑﺔ ]ﺑﻦ ﺳﻮار[ ﻋﻦ ﺷﻌﺒﺔ ﻋﻦ ﻧﻌﻴﻢ ﺑﻦ أﺑ
ﻪ ﻋﻠﻴﻪ و اﻟﻪ ﺻﻠ رﺳﻮل اﻟ واﺋﻞ ﻋﻦ ﻣﺴﺮوق ﻋﻦ ﻋﺎﺋﺸﺔ ﻗﺎل ﺻﻠﻋﻦ أﺑ
 ﻣﺮﺿﻪ اﻟﺬي ﻣﺎت ﻓﻴﻪ ﻗﺎﻋﺪاﺮ ﻓ ﺑﺳﻠﻢ ﺧﻠﻒ أﺑ
Mahmud b. Ghilan – Shubabah b. Sawar – Shu’bah – Na’im b. Abi Hind – Abu Wail – Masruq – ‘Aishah:
The Messenger of Allah, peace be upon him, performed salat in a sitting posture BEHIND Abu Bakr
during his fatal illness.4
Al-Tirmidhi says:

ﺣﺪﻳﺚ ﻋﺎﺋﺸﺔ ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ
The hadith of ‘Aishah is hasan sahih gharib.5
‘Allamah al-Albani comments too:

ﺻﺤﻴﺢ

Sahih6
When did this take place? At the best, one may only attempt to ﬁx it either in the ‘Isha prayer of
Thursday or in the Zuhr of Monday, the Prophet’s last day. By the narration of Anas, the Messenger of
Allah did not step into the mosque at all on the Friday, Saturday and Sunday preceding his death. So,
we are left with only the evening of Thursday, when he ﬁrst stopped leading the salat and the Monday of
his demise. According to one report of ‘Aishah, the Messenger of Allah took over the ‘Isha on Thursday,
shortly after giving the order to Abu Bakr to lead it. But, in another narration by her, the Prophet actually
never intervened in that ‘Isha at all, and Abu Bakr led it and all subsequent salats till the Zuhr of the
following Monday. Yet, even on that Monday, Abu Bakr only prayed beside him as a surrogate Imam. As
such, there really is nowhere to place this new claim of ‘Aishah – that her father was our Prophet’s Imam
– within the possible timeframe.
However, Anas b. Malik made a frantic attempt to save her! Imam Ibn Hibban documents:

 ﻗﺎل ﺣﺪﺛﻨﺎ إﺳﺤﺎق ﺑﻦ إﺑﺮاﻫﻴﻢ ﺑﻦ ﺳﻮﻳﺪ اﻟﺮﻣﻠأﺧﺒﺮﻧﺎ ﻋﻤﺮ ﺑﻦ ﻣﺤﻤﺪ اﻟﻬﻤﺪاﻧ
 أوﻳﺲ ﻋﻦ ﺳﻠﻴﻤﺎن ﺑﻦﺮ ﺑﻦ أﺑ أﺑﻮ ﺑﻗﺎل ﺣﺪﺛﻨﺎ أﻳﻮب ﺑﻦ ﺳﻠﻴﻤﺎن ﻗﺎل ﺣﺪﺛﻨ
 ﻋﻦ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻗﺎل آﺧﺮ ﺻﻼةﺑﻼل ﻋﻦ ﺣﻤﻴﺪ اﻟﻄﻮﻳﻞ ﻋﻦ ﺛﺎﺑﺖ اﻟﺒﻨﺎﻧ
 ﺛﻮب واﺣﺪ ﻣﺘﻮﺷﺤﺎ ﺑﻪ ﺑﺮدﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻣﻊ اﻟﻘﻮم ﻓ اﻟﻪ ﺻﻠﺻﻼﻫﺎ رﺳﻮل اﻟ
ﺮ ﺑﻗﺎﻋﺪا ﺧﻠﻒ أﺑ
‘Umar b. Muhammad al-Hamdani – Ishaq b. Ibrahim b. Suwayd al-Ramli – Ayub b. Sulayman – Abu
Bakr b. Abi Uways – Sulayman b. Bilal – Humayd al-Tawil – Thabit al-Banani – Anas b. Malik:
The last salat performed by the Messenger of Allah, peace be upon him, with the people was done in
a single garment wrapped around him in a sitting posture BEHIND Abu Bakr.7
‘Allamah al-Albani comments:

ﺻﺤﻴﺢ
Sahih8
Shaykh al-Arnaut agrees:

إﺳﻨﺎده ﺻﺤﻴﺢ
Its chain is sahih9
Imam al-Tirmidhi also records:

 زﻳﺎد ﺷﺒﺎﺑﺔ ﺑﻦ ﺳﻮار ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻃﻠﺤﺔ ﻋﻦ ﺣﻤﻴﺪﻪ ﺑﻦ أﺑﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
 ﻣﺮﺿﻪ ﺧﻠﻒﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓ اﻟﻪ ﺻﻠ رﺳﻮل اﻟﻋﻦ ﺛﺎﺑﺖ ﻋﻦ أﻧﺲ ﻗﺎل ﺻﻠ
 ﺛﻮب ﻣﺘﻮﺷﺤﺎ ﺑﻪﺮ ﻗﺎﻋﺪا ﻓ ﺑأﺑ
‘Abd Allah b. Abi Ziyad - Shubabah b. Sawar – Muhammad b. Talhah – Humayd – Thabit – Anas:
He (the Prophet), peace be upon him, during his illness, performed salat in a sitting posture BEHIND
Abu Bakr, wrapped in a garment.10
Al-Tirmidhi comments:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ
This hadith is hasan sahih11
‘Allamah al-Albani agrees:

ﺻﺤﻴﺢ اﻹﺳﻨﺎد
Its chain is sahih12
So, it was the last congregational salat of the Prophet, after all. But, even Anas’ intervention rescues
nothing! We still do not know when that last salat was. Anas himself narrated that the ﬁnal
congregational salat of the Messenger of Allah – and it was led by him, obviously before the ‘Isha prayer
- was on Thursday, followed by three days when he never stepped into the mosque at all. On the
Monday of his departure, he came into the mosque, but did not join the congregational salat. He
retreated into his room, and that was the very last time his Sahabah saw him alive. He apparently died
shortly after his appearance. Basically, it is practically impossible to ﬁx his alleged salat behind Abu Bakr

anywhere within his lifetime!
There is another similarly unﬁxable riwayah by this same ‘Aishah, concerning the same period. Imam alNasai (d. 303 H) records:

 ﺑﻦ أﺑ أﺑﻮ داود ﻗﺎل أﻧﺒﺄﻧﺎ ﺷﻌﺒﺔ ﻋﻦ ﻣﻮﺳأﺧﺒﺮﻧﺎ ﻣﺤﻤﻮد ﺑﻦ ﻏﻴﻼن ﻗﺎل ﺣﺪﺛﻨ
ﻪ ﻋﻨﻬﺎ أن اﻟﻪ ﻳﺤﺪث ﻋﻦ ﻋﺎﺋﺸﺔ رﺿﻪ ﺑﻦ ﻋﺒﺪ اﻟﻋﺎﺋﺸﺔ ﻗﺎل ﺳﻤﻌﺖ ﻋﺒﻴﺪ اﻟ
 ﺑﺎﻟﻨﺎس ﻗﺎﻟﺖ وﻛﺎن اﻟﻨﺒﺮ أن ﻳﺼﻠﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ أﻣﺮ أﺑﺎ ﺑ اﻟﻪ ﺻﻠرﺳﻮل اﻟ
 ﺑﺎﻟﻨﺎسﺮ ﻳﺼﻠ ﻗﺎﻋﺪا وأﺑﻮ ﺑﺮ ﻓﺼﻠ ﺑﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﻴﻦ ﻳﺪي أﺑ اﻟﺻﻠ
ﺮ ﺑواﻟﻨﺎس ﺧﻠﻒ أﺑ
Mahmud b. Ghilan – Abu Dawud – Shu’bah – Musa b. Abi ‘Aishah – ‘Ubayd Allah b. ‘Abd Allah –
‘Aishah, may Allah be pleased with her:
“The Messenger of Allah, peace be upon him, ordered Abu Bakr to lead the people in Salat.”
She said: “The Prophet, peace be upon him, was IN FRONT of Abu Bakr, and he performed the salat
in a sitting posture while Abu Bakr led the people in salat and the people were behind Abu Bakr.13
‘Allamah al-Albani declares about it:

ﺻﺤﻴﺢ
Sahih14
Where does this belong? Was it the ‘Isha prayer of the Messenger’s last Thursday? Well, ‘Aishah herself
had also narrated that he led that salat, sitting beside her father! Of course, Anas denied completely the
Prophet’s participation in that Isha’ prayer or any other, from that period, till his death! ‘Aishah also
claimed in another report that the Prophet did not join the ‘Isha prayer on that Thursday! But, what about
the salat on the Monday of his death? Still, the problem adamantly persists. ‘Aishah had narrated that
her blessed husband led that salat beside Abu Bakr! He neither stayed in front of her father, nor behind
him. Therefore, it is once more impossible to ﬁx another riwayah of Umm al-Muminin ‘Aishah within the
lifetime of her master and prophet, sallallahu ‘alaihi wa alihi.
Understandably, the ‘ulama of the Ahl al-Sunnah are very disturbed by these grave, irreconcilable
inconsistencies in ‘Aishah’s, and of course Anas’, reports. Al-Haﬁz (d. 852 H) himself is unable to hide
this fact:

ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﺻﻠ اﻟ ﺻﻠورواه ﻣﺴﻠﻢ ﺑﻦ إﺑﺮاﻫﻴﻢ ﻋﻦ ﺷﻌﺒﺔ ﺑﻠﻔﻆ أن اﻟﻨﺒ
 وﻫﻮ اﺧﺘﻼف ﻣﻮﺳﺲ رواﻳﺔ أﺑﺮ أﺧﺮﺟﻪ ﺑﻦ اﻟﻤﻨﺬر وﻫﺬا ﻋ ﺑﺧﻠﻒ أﺑ
 رواﻳﺔ ﻣﺴﺮوق ﻋﻨﻬﺎ أﻳﻀﺎ اﺧﺘﻼف ﻓﺄﺧﺮﺟﻪ اﺑﻦ ﺣﺒﺎن ﻣﻦ رواﻳﺔﺷﺪﻳﺪ ووﻗﻊ ﻓ
 ﺑﺼﻼﺗﻪ واﻟﻨﺎس ﻳﺼﻠﻮن ﺑﺼﻼةﺮ ﻳﺼﻠﻋﺎﺻﻢ ﻋﻦ ﺷﻘﻴﻖ ﻋﻨﻪ ﺑﻠﻔﻆ ﻛﺎن أﺑﻮ ﺑ
ﺮ ﺑأﺑ
Muslim b. Ibrahim narrated from Shu’bah with the wording, “The Prophet, peace be upon him, performed
salat behind Abu Bakr”. Al-Mundhir recorded it. This is in contrast to the narration of Abu Musa,
AND IT IS A SEVERE CONTRADICTION. Moreover, there is A FURTHER CONTRADICTION in the
report of Masruq. It is recorded by Ibn Hibban in the report of ‘Asim, from Shaqiq from him (i.e. Masruq)
with the wording, “Abu Bakr was following his salat (i.e. that of the Prophet), and the people were
following the salat of Abu Bakr.”15
So, what answer do the Sunni ‘ulama have to these contradictions? They, of course, attempted to devise
a way out, as ‘Allamah al-Albani explains, after quoting the contradictory stories:

؛ ﻓﻔﻴﻬﺎﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻛﺎن إﻣﺎﻣﺎ ﺑﺨﻼف اﻷوﻟ اﻟ ﺻﻠ ﻫﺬه اﻟﺮواﻳﺔ أن اﻟﻨﺒﻓﻔ
 وﺟﻮه ذﻛﺮﻫﺎ اﻟﺘﻮﻓﻴﻖ ﺑﻴﻦ اﻟﺮواﻳﺎت ﻋﻠ وﻗﺪ اﺧﺘﻠﻒ اﻟﻌﻠﻤﺎء ﻓ،أﻧﻪ ﻛﺎن ﻣﻘﺘﺪﻳﺎ
 ﺻﻼﺗﻴﻦ ﻓﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﺻﻠ اﻟ ﺻﻠ " اﻟﻔﺘﺢ" ؛ أوﻻﻫﺎ أن اﻟﻨﺒاﻟﺤﺎﻓﻆ ﻓ
 وإﻟﻴﻪ ذﻫﺐ اﺑﻦ ﺣﺰم ﻓ. اﻷﺧﺮى إﻣﺎﻣﺎ وﻓ، إﺣﺪاﻫﻤﺎ ﻣﺄﻣﻮﻣﺎاﻟﻤﺴﺠﺪ؛ ﻛﺎن ﻓ
 وﻗﺒﻠﻪ اﺑﻦ ﺣﺒﺎن،  واﻟﺒﻴﻬﻘ،(3/47) ""اﻟﻤﺤﻠ
In this report, it is stated that the Prophet, peace be upon him, was the Imam (in the salat), in
contradiction to the ﬁrst one which states that he was a follower (in the salat). The ‘ulama are in
disagreement over the methods to harmonize the two reports. Al-Haﬁz mentioned them (i.e. those
methods) in al-Fath. The ﬁrst of them is that the Prophet, peace be upon him, performed two salats in
the mosque. In one of them, he was a follower (of Abu Bakr), and in the other, he was the Imam (of Abu
Bakr). This was the opinion of Ibn Hazm in al-Muhalla (3/47) and al-Bayhaqi, and before him, Ibn
Hibban.16
The ‘Allamah does not cite any other of those methods. This suggests that he most probably considers
the two-salat “solution” as the strongest possibility. But, does it really help the Sunni case? Apparently,
it does not. Even if we ignore Anas’ claim that the Messenger of Allah never participated in
congregational salat in his mosque since the last Thursday of his fatal illness, it is still impossible to ﬁx
his alleged salat behind Abu Bakr anywhere within his lifetime! No matter where it stays, it clashes with

some other “sahih” ahadith of the Ahl al-Sunnah and creates a new commotion. Besides, even ﬁnding a
comfortable seat for that riwayah (about Abu Bakr’s leadership of the Prophet) does not in any way
resolve the innumerable, severe contradictions in the various reports about the Messenger of Allah’s last
congregational prayers and his alleged order(s) to Abu Bakr to lead in salat.
1. Abu Hatim Muhammad b. Hibban b. Ahmad b. Hibban b. Mu’adh b. Ma’bad al-Tamimi al-Darimi al-Busti, Sahih Ibn
Hibban bi Tartib Ibn Balban (Beirut: Muasassat al-Risalah; 2nd edition, 1414 H) [annotators: Muhammad Nasir al-Din alAlbani and Shu’ayb al-Arnaut], vol. 5, p. 483, # 2117
2. Ibid
3. Ibid
4. Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath al‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 2, p. 196, # 362
5. Ibid
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10. Abu ‘Isa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-Tirmidhi (Beirut: Dar Ihya al-Turath al‘Arabi) [annotator: Muhammad Nasir al-Din al-Albani], vol. 2, p. 197, # 363
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16. Muhammad Nasir al-Din al-Albani, Asl Sifat Salat al-Nabi (Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawzi’; 1st
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Apart from the severe contradictions in the ahadith on Abu Bakr’s alleged leadership of salat during the
Prophet’s fatal illness, there is also the question of its factual possibility. It is one thing for something to
be possible; it is another for it to have truly occurred. Where it is impossible, then all reports of its
occurrence are false by default. However, where it is possible, then additional, consistent and authentic
evidence of its actual occurrence must be produced by whoever seeks to rely on that fact. With regards
to Abu Bakr’s alleged leadership of the salat, there are only conﬂicting, irreconcilable “proofs” of it. As
such, there actually are none. In this chapter, we seek to explore the possibility of it even ever
happening. This way, we bury it for good.
Without a doubt, the very ﬁrst step in determining the possibility of Abu Bakr’s leadership of the salat is
to establish or discredit his qualiﬁcation for it. Unless it is proved that he was qualiﬁed to lead, then every
effort to claim that he did is futile. If he was not qualiﬁed, apparently his appointment as prayer leader by

the Prophet, sallallahu ‘alaihi wa alihi, would have been impossible. However, if he was qualiﬁed, it
would, in that case, be at least possible. Then, additional, unquestionable evidence would become
admissible to establish its factual occurrence.
So, was Abu Bakr qualiﬁed to lead the Messenger of Allah in salat? Moreover, was he equally qualiﬁed
to lead the Sahabah in salat in the Prophet’s mosque?
The answer to the ﬁrst question is in this verse:

ﻪ ﺳﻤﻴﻊ ﻋﻠﻴﻢﻪ إن اﻟﻪ ورﺳﻮﻟﻪ واﺗﻘﻮا اﻟﻳﺎ أﻳﻬﺎ اﻟﺬﻳﻦ آﻣﻨﻮا ﻻ ﺗﻘﺪﻣﻮا ﺑﻴﻦ ﻳﺪي اﻟ
O you who believe! Do not lead in front of Allah and His Messenger, and fear Allah. Verily, Allah is
All-Hearing, All-Knowing.1
This effectively makes it absolutely haram to lead the Prophet of Allah in anything – including in battles
and salat. Imam al-Mubarakfuri (d. 1282 H) also states:

ﻪ اﻟ ﻋﻴﺎض ﻗﺎل وﻻ ﻳﺼﺢ ﻷﺣﺪ أن ﻳﺆم ﺟﺎﻟﺴﺎ ﺑﻌﺪه ﺻﻠ ذﻟﻚ اﻟﻘﺎﺿﺣ
 اﻷﻗﺎوﻳﻞﻋﻠﻴﻪ وﺳﻠﻢ ﻗﺎل وﻫﻮ ﻣﺸﻬﻮر ﻗﻮل ﻣﺎﻟﻚ وﺟﻤﺎﻋﺔ أﺻﺤﺎﺑﻪ ﻗﺎل وﻫﺬا أوﻟ
 ﻏﻴﺮﻫﺎ وﻻ اﻟﺼﻼة وﻻ ﻓﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻻ ﻳﺼﺢ اﻟﺘﻘﺪم ﺑﻴﻦ ﻳﺪﻳﻪ ﻓ اﻟﻷﻧﻪ ﺻﻠ
ﻟﻌﺬر وﻻ ﻟﻐﻴﺮه
That is narrated from Qaḍi ‘Iyaḍ. He said, “It is not correct for anyone to lead in salat in a sitting posture
other than him, peace be upon him.” He said, “And this is the famous statement of Malik and the
majority of his companions.” He said, “And this is the most correct of the opinions, because it is NOT
correct to lead in front of him in salat or in anything else, whether due to an excuse or
otherwise.”2
Al-Haﬁz (d. 852 H), while relating the submissions of Qaḍi Iyaḍ, reports:

 ﺑﻬﻢ ﻗﺎﻋﺪا ﻷﻧﻪ ﻻ ﻳﺼﺢ اﻟﺘﻘﺪمﻪ ﻋﻠﻴﻪ وﺳﻠﻢ إﻧﻤﺎ ﺻﻠ اﻟواﺣﺘﺞ أﻳﻀﺎ ﺑﺄﻧﻪ ﺻﻠ
ﻪ ﻋﻦ ذﻟﻚ اﻟﺑﻴﻦ ﻳﺪﻳﻪ ﻟﻨﻬ
He cited as proof also the fact that he, peace be upon him, led them in salat in a sitting posture,

because it is NOT correct to lead in front of him, due to the prohibition of that by Allah.3
In simpler words, it was absolutely impossible that Abu Bakr ever led Muhammad in salat or in any
anything else. Allah has totally forbidden that; and so, Abu Bakr was NOT qualiﬁed in any way or by any
means to lead the Messenger in salat or in any other situation or circumstance. Even Abu Bakr too
realized this, as documented by Imam Muslim (d. 261 H):

ﻪ اﻟﻪ ﺻﻠ ﺑﻴﻦ ﻳﺪي رﺳﻮل اﻟ ﻗﺤﺎﻓﺔ أن ﻳﺼﻠﺮ ﻣﺎ ﻛﺎن ﻻﺑﻦ أﺑﻗﺎل أﺑﻮ ﺑ
ﻋﻠﻴﻪ و ﺳﻠﻢ
Abu Bakr said, “It is NOT for the son of Abu Quhafah (i.e. Abu Bakr) to lead salat in front of the
Messenger of Allah, peace be upon him.”4
So, all the reports about how the Prophet was led in salat by Abu Bakr or anyone else from this Ummah
are fallacious and hold no truth at all. The Book of Allah rejects them, and Abu Bakr too denounced
them. There is also an element of high blasphemy in those ahadith. The only way Abu Bakr could have
legitimately led the Messenger of Allah in salat was if the latter had lost or forfeited his risalah
(messengership) and had become inferior to the former in many areas.
Moreover, we ask our Sunni brothers: who was the ruler of Madinah at that moment when – as your sect
claims - Abu Bakr led the Prophet in salat? Was it the Messenger? Or, was it Abu Bakr? This question
is crucial in the light of some authentic narrations in your books. For instance, Imam al-Tirmidhi (d. 279
H) records:

ﺣﺪﺛﻨﺎ ﻫﻨﺎد ﺣﺪﺛﻨﺎ أﺑﻮﻣﻌﺎوﻳﺔ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ إﺳﻤﺎﻋﻴﻞ ﺑﻦ رﺟﺎء ﻋﻦ أوس ﺑﻦ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﺎل ﻻ ﻳﺆم اﻟﺮﺟﻞ اﻟﻪ ﺻﻠ ﻣﺴﻌﻮد أن رﺳﻮل اﻟﺿﻤﻌﺞ ﻋﻦ أﺑ
ﺮﻣﺘﻪ إﻻ ﺑﺈذﻧﻪ ﺗ ﺳﻠﻄﺎﻧﻪ وﻻ ﻳﺠﻠﺲ ﻋﻠﻓ
Hanad – Abu Mu’awiyah – al-A’mash – Isma’il b. Raja - Aws b. Ḍam’aj – Abu Mas’ud:
The Messenger of Allah, peace be upon him, said: “No one can lead a man in salat in his place of
authority, and no one can sit in his place of honour except with his permission.”5
Al-Tirmidhi says:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ

This hadith is hasan sahih6
‘Allamah al-Albani (d. 1420 H) also comments:

ﺻﺤﻴﺢ
Sahih7
Imam al-Nasai (d. 303 H) also documents:

 ﺑﻦ ﺳﻌﻴﺪ ﻋﻦ ﺷﻌﺒﺔ ﻋﻦ ﻗﺎل ﺣﺪﺛﻨﺎ ﻳﺤﻴأﺧﺒﺮﻧﺎ إﺑﺮاﻫﻴﻢ ﺑﻦ ﻣﺤﻤﺪ اﻟﺘﻴﻤ
ﻪ ﻣﺴﻌﻮد ﻗﺎل ﻗﺎل رﺳﻮل اﻟإﺳﻤﺎﻋﻴﻞ ﺑﻦ رﺟﺎء ﻋﻦ أوس ﺑﻦ ﺿﻤﻌﺞ ﻋﻦ أﺑ
ﺮﻣﺘﻪ إﻻ ﺑﺈذﻧﻪ ﺗ ﺳﻠﻄﺎﻧﻪ وﻻ ﻳﺠﻠﺲ ﻋﻠﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻻ ﻳﺆم اﻟﺮﺟﻞ ﻓ اﻟﺻﻠ
Ibrahim b. Muhammad al-Taymi – Yahya b. Sa’id – Shu’bah – Isma’il b. Raja – Aws b. Ḍam’aj – Abu
Mas’ud:
The Messenger of Allah, peace be upon him, said: “No one can lead a man in salat in his place of
authority, and no one can sit in his place of honour except with his permission.”8
And ‘Allamah al-Albani declares again:

ﺻﺤﻴﺢ
Sahih9
So, if the Prophet of Allah was really still the amir of the Muslims at that moment, then Abu Bakr was
further disqualiﬁed from ever leading him in salat ! Whoever insists that Abu Bakr was his Imam is telling
us that he (the Messenger) had lost authority over Madinah. Meanwhile, the authority of the Prophet
was, and still is, tied to his risalah, among others. As such, if he had lost authority over Madinah, then he
must have lost all his divine ranks. The direct implication of this is – the only way Abu Bakr could have
been the Prophet’s Imam was if the latter was no longer a messenger of Allah, at the least! Therefore,
whoever claims that Abu Bakr led him in salat has thereby rejected his (i.e. the Prophet’s) risalah! There
is simply no second way to it.
In other ahadith, the Messenger of Allah mentions some other conditions with farther reaching

implications. Imam Muslim records:

ﺮ ﺧﺎﻟﺪ ﻗﺎل أﺑﻮ ﺑ ﺷﻴﺒﺔ وأﺑﻮ ﺳﻌﻴﺪ اﻷﺷﺞ ﻛﻼﻫﻤﺎ ﻋﻦ أﺑﺮ ﺑﻦ أﺑوﺣﺪﺛﻨﺎ أﺑﻮ ﺑ
ﺣﺪﺛﻨﺎ أﺑﻮ ﺧﺎﻟﺪ اﻷﺣﻤﺮ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ إﺳﻤﺎﻋﻴﻞ ﺑﻦ رﺟﺎء ﻋﻦ أوس ﺑﻦ ﺿﻤﻌﺞ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﺆم اﻟﻘﻮم اﻟﻪ ﺻﻠ ﻣﺴﻌﻮد اﻷﻧﺼﺎري ﻗﺎل ﻗﺎل رﺳﻮل اﻟﻋﻦ أﺑ
 اﻟﻘﺮاءة ﺳﻮاء ﻓﺄﻋﻠﻤﻬﻢ ﺑﺎﻟﺴﻨﺔ ﻓﺈن ﻛﺎﻧﻮا ﻓﻪ ﻓﺈن ﻛﺎﻧﻮا ﻓﺘﺎب اﻟأﻗﺮؤﻫﻢ ﻟ
 اﻟﻬﺠﺮة ﺳﻮاء ﻓﺄﻗﺪﻣﻬﻢ ﺳﻠﻤﺎ وﻻ ﻳﺆﻣﻦاﻟﺴﻨﺔ ﺳﻮاء ﻓﺄﻗﺪﻣﻬﻢ ﻫﺠﺮة ﻓﺈن ﻛﺎﻧﻮا ﻓ
ﺮﻣﺘﻪ إﻻ ﺑﺈذﻧﻪ ﺗ ﺑﻴﺘﻪ ﻋﻠ ﺳﻠﻄﺎﻧﻪ وﻻ ﻳﻘﻌﺪ ﻓاﻟﺮﺟﻞ اﻟﺮﺟﻞ ﻓ
Abu Bakr b. Abi Shaybah and Abu Sa’id al-Ashja’ – Abu Khalid: Abu Bakr – Abu Khalid al-Ahmar – alA’mash – Isma’il b. Raja – Aws b. Ḍam’aj – Abu Mas’ud al-Ansari:
The Messenger of Allah, peace be upon him, said: “The people should be led in salat by the best
reciter of the Book of Allah among them. But, if they are equal in recitation, then the one who is the
most knowledgeable among them concerning the Sunnah. If they are equal regarding the Sunnah, then
the earliest of them to do the hijrah. If they are equal in the hijrah, then the earliest of them to embrace
Islam. No man can lead another in salat in a place where the latter has authority, or sit in his place
of honour in his house without his permission.”10
There is need to quickly highlight a point here. Where someone is the ruler or administrator of a place,
as long as he is a Muslim, none can lead him in salat in it. He is the automatic Imam, even if he is not
the best of them in Qur’anic recitation, or in knowledge of the Sunnah. His political authority overrides all
the other set conditions. However, where none in the mosque is the ruler of its area, then the various
criteria are examined in the speciﬁed order. Imam al-Mubarakfuri (d. 1282 H) conﬁrms:

 وﻟﺬا ﻛﺎن اﺑﻦ ﻋﻤﺮ ﻳﺼﻠ...  ﺳﻠﻄﺎﻧﻪ رواﻳﺔ ﻣﺴﻠﻢ ﻻ ﻳﺆﻣﻦ اﻟﺮﺟﻞ اﻟﺮﺟﻞ ﻓوﻓ
 ﻏﻴﺮ اﻟﺴﻠﻄﺎنﺧﻠﻒ اﻟﺤﺠﺎج وﺻﺢ ﻋﻦ اﺑﻦ ﻋﻤﺮ أن إﻣﺎم اﻟﻤﺴﺠﺪ ﻣﻘﺪم ﻋﻠ
In the report of (Imam) Muslim, it is stated “No man can lead another in salat in a place where the latter
has authority.”... This was why Ibn ‘Umar used to offer salat behind al-Hajjaj. It is also authentically
narrated that Ibn ‘Umar stated that the Imam of the mosque leads (only) the non-ruler.11
These facts reveal that leadership in salat is no indicator of superiority before Allah at all. Ibn ‘Umar was
superior – in the eyes of Sunni Islam – over al-Hajjaj in all ways and by all means. So, even a drunken
Sunni governor can validly be the Imam for a saint of Allah. The other criteria in the hadith are of the

same effect as well. The best reciter in the Ummah, who is the most qualiﬁed to lead the salat after the
ruler or governor, may – just like the executive leader - not necessarily be the best of the Muslims, or
their most knowledgeable. Something we wonder about though is – how many of the Sunni kings,
sultans, emirs, presidents and sheikhs today lead salat in their grand mosques?
Imam Ahmad (d. 241 H) also documents:

 ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺛﻨﺎ ﺷﻌﺒﺔ ﻋﻦ إﺳﻤﺎﻋﻴﻞ ﺑﻦ رﺟﺎء أﺑﻪ ﺣﺪﺛﻨﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
ﻪﻗﺎل ﺳﻤﻌﺖ أوس ﺑﻦ ﺿﻤﻌﺞ ﻳﻘﻮل ﺳﻤﻌﺖ أﺑﺎ ﻣﺴﻌﻮد ﻳﻘﻮل ﻗﺎل ﻟﻨﺎ رﺳﻮل اﻟ
 وإﻗﺪﻣﻬﻢ ﻗﺮاءة ﻓﺎنﻪ ﺗﻌﺎﻟﺘﺎب اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﺆم اﻟﻘﻮم أﻗﺮؤﻫﻢ ﻟ اﻟﺻﻠ
 اﻟﻬﺠﺮة ﺳﻮاء ﻓﻠﻴﺆﻣﻬﻢﻛﺎﻧﺖ ﻗﺮاءﺗﻬﻢ ﺳﻮاء ﻓﻠﻴﺆﻣﻬﻢ أﻗﺪﻣﻬﻢ ﻫﺠﺮة ﻓﺎن ﻛﺎﻧﻮا ﻓ
ﺮﻣﺘﻪ ﻓ ﺗ ﺳﻠﻄﺎﻧﻪ وﻻ ﻳﺠﻠﺲ ﻋﻠ أﻫﻠﻪ وﻻ ﻓأﻛﺒﺮﻫﻢ ﺳﻨﺎ وﻻ ﻳﺆﻣﻦ اﻟﺮﺟﻞ ﻓ
ﺑﻴﺘﻪ اﻻ ان ﻳﺄذن ﻟﻪ أو ﺑﺈذﻧﻪ
‘Abd Allah (b. Ahmad) – my father – Muhammad b. Ja’far – Shu’bah – Isma’il b. Raja – Aws b. Ḍam’aj –
Abu Mas’ud:
The Messenger of Allah, peace be upon him, said to us: “The people should be led in salat by the
best reciter of the Book of Allah the Most High among them. But, if their recitations are equal, then
the earliest of them in hijrah should lead them in salat. If they are equal in the hijrah, then the oldest of
them should lead them in salat. No man can be led in salat among his family members or in a place
where he has authority, or none can sit in his place of honour in his house without his permission.”12
Shaykh al-Arnaut comments:

 ﺷﺮط ﻣﺴﻠﻢإﺳﻨﺎده ﺻﺤﻴﺢ ﻋﻠ
Its chain is sahih upon the standard of (Imam) Muslim13
It is undisputed that Abu Bakr was not the ruler over the Messenger of Allah at any point in time.
Therefore, he was automatically and absolutely disqualiﬁed from ever leading his Prophet in salat.
Besides, was Abu Bakr a better reciter of the Qur’an than the Messenger of Allah? Was he more
knowledgeable of the Sunnah than the Prophet? Did Abu Bakr do the hijrah before him? Was he older
than his Messenger? Did he accept Islam before his Prophet? We ask – on what basis exactly was Abu
Bakr ever qualiﬁed lead the Master and Best of all creation in salat? Apparently, there is none, and there
can never be any! As such, all the Sunni riwayat about how he supposedly was the Imam of the

Messenger are only Sunni exaggerations and hallucinations!
Interestingly, Abu Bakr was equally unqualiﬁed to lead even the other Sahabah! In order to be qualiﬁed,
he had to be their best reciter. But, was he? Imam al-Bukhari (d. 256 H) records the answer of ‘Umar:

 ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎن ﻋﻦ ﺣﺒﻴﺐ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﺣﺪﺛﻨﺎ ﻳﺤﻴﺣﺪﺛﻨﺎ ﻋﻤﺮو ﺑﻦ ﻋﻠ
 وأﻗﻀﺎﻧﺎ ﻋﻠ أﻗﺮؤﻧﺎ أﺑ:ﻪ ﻋﻨﻪ اﻟﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل ﻗﺎل ﻋﻤﺮ رﺿ
‘Amr b. ‘Ali – Yahya – Sufyan – Habib – Sa’id b. Jubayr – Ibn ‘Abbas:
‘Umar, may Allah be pleased with him, said: “The best reciter among us is Ubayy, and the best judge
among us is ‘Ali.”14
‘Allamah al-Albani has equally copied the Prophetic conﬁrmation of this:

 ﺑﺄﻣﺘأرﺣﻢ أﻣﺘ: ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗﺎل اﻟﻪ ﺻﻠ أن رﺳﻮل اﻟ،ﻋﻦ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ
 ﺑﻦ أﺑﻪ ﻋﻤﺮ وأﺻﺪﻗﻬﻢ ﺣﻴﺎء ﻋﺜﻤﺎن وأﻗﻀﺎﻫﻢ ﻋﻠ دﻳﻦ اﻟﺮ وأﺷﺪﻫﻢ ﻓأﺑﻮ ﺑ
. ﺑﻦ ﻛﻌﺐﻪ أﺑﺘﺎب اﻟ وأﻗﺮؤﻫﻢ ﻟ.ﻃﺎﻟﺐ
Narrated Anas b. Malik:
The Messenger of Allah, peace be upon him, said, “The most merciful of my Ummah to my Ummah is
Abu Bakr. The most severe of them in the religion of Allah is ‘Umar. The most shy of them is ‘Uthman.
And the best judge among them is ‘Ali b. Abi Talib. And the best reciter of the Book of Allah among
them is Ubayy b. Ka’b.”15

ﺻﺤﻴﺢ
Sahih.16
So, it was not Abu Bakr?! Therefore, it was Ubayy who was qualiﬁed for the leadership of the salat and
NOT Abu Bakr! With the presence of Ubayy among the Sahabah, Abu Bakr – the ﬁrst Sunni khalifah –
was thereby disqualiﬁed from leading either the Prophet or his followers in salat in the grand mosque of
Madinah. With this, all the reports about Abu Bakr’s leadership of the salat drown in the Sunni ocean of
fabrications. The Messenger of Allah would never place the wrong rod in the right hole – neither by

nepotism nor by mistake. The Sunnah is that the best reciter should lead in salat – unless where the
ruler is present. Abu Bakr was neither the best reciter nor the ruler. Those facts alone terminate the
entire story.
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The most qualiﬁed to lead salat in any circumstance is the Muslim administrator within his domain,
according to Sunni Islam. He may be righteous or a drunkard. He may be a good reciter or a poor one.
He may be knowledgeable or ignorant. He is the automatic Imam. Where he is absent in the mosque,
then the most qualiﬁed is the best reciter among those present. This best reciter too may also be the
best of them in the Sight of Allah – in terms of taqwa (piety) and knowledge – or one of their worst.
Leadership in salat has nothing to do with righteousness or spiritual superiority. A lot of Sunni ahadith
testify to this. We have discussed some of them in the last chapter. Let us brieﬂy quote a few more
before proceeding. Imam Ahmad (d. 241 H) records:

 ﺑﻦ ﺳﻌﻴﺪ ﺛﻨﺎ ﻫﺸﺎم ﻗﺎل ﺛﻨﺎ ﻗﺘﺎدة ﻋﻦ ﻳﻮﻧﺲ ﺛﻨﺎ ﻳﺤﻴ أﺑﻪ ﺣﺪﺛﻨﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
... ﺑﺄﺻﺤﺎﺑﻪ ﺻﻼة ان اﻷﺷﻌﺮي ﺻﻠﻪ اﻟﺮﻗﺎﺷﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺣﻄﺎن ﺑﻦ ﻋﺒﺪ اﻟ

ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺧﻄﺒﻨﺎ ﻓﻌﻠﻤﻨﺎ ﺳﻨﺘﻨﺎ وﺑﻴﻦ اﻟﻪ ﺻﻠ اﻟان ﻧﺒ... ﻓﻘﺎل اﻷﺷﻌﺮي
ﻢ أﻗﺮؤﻛﻢﻢ ﺛﻢ ﻟﻴﺆﻣﻟﻨﺎ ﺻﻼﺗﻨﺎ ﻓﻘﺎل أﻗﻴﻤﻮا ﺻﻔﻮﻓ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. Sa’id – Hisham – Qatadah – Yunus b.
Jubayr – Hittan b. ‘Abd Allah al-Raqashi:
Al-Ash’ari led his companions in a salat ... So, al-‘Ashari said, “... Verily, the Prophet of Allah, peace be
upon him, gave us a sermon and taught us our Sunnah, and explained to us our salat. So, he said,
‘Establish your congregational rows. Then, the best reciter among you should be your Imam.’”1
Shaykh al-Arnaut says:

 ﺷﺮط ﻣﺴﻠﻢإﺳﻨﺎده ﺻﺤﻴﺢ ﻋﻠ
Its chain is sahih upon the standard of (Imam) Muslim.2
Imam Muslim (d. 261 H) also documents:

 ﺳﻌﻴﺪ ﻧﻀﺮة ﻋﻦ أﺑﺣﺪﺛﻨﺎ ﻗﺘﻴﺒﺔ ﺑﻦ ﺳﻌﻴﺪ ﺣﺪﺛﻨﺎ أﺑﻮ ﻋﻮاﻧﺔ ﻋﻦ ﻗﺘﺎدة ﻋﻦ أﺑ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ إذا ﻛﺎﻧﻮا ﺛﻼﺛﺔ ﻓﻠﻴﺆﻣﻬﻢ اﻟﻪ ﺻﻠاﻟﺨﺪري ﻗﺎل ﻗﺎل رﺳﻮل اﻟ
أﺣﺪﻫﻢ وأﺣﻘﻬﻢ ﺑﺎﻹﻣﺎﻣﺔ أﻗﺮؤﻫﻢ
Qutaybah b. Sa’id – Abu ‘Awanah – Qatadah – Abu Naḍrah – Abu Sa’id al-Khudri:
The Messenger of Allah, peace be upon him, said: “Whenever there are three persons, one of them
should be their Imam. The most entitled to be the Imam among them is the best reciter among
them.3
Imam Ahmad again records:

 ﻋﺒﺪ اﻟﻤﻠﻚ ان ﺛﻨﺎ ﻋﺒﺪ اﻟﺮزاق أﻧﺎ ﺑﻦ ﺟﺮﻳﺞ ﻗﺎل ﻟ أﺑﻪ ﺣﺪﺛﻨﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﺎل ﻳﺆم اﻟﻘﻮم أﻗﺮؤﻫﻢ ﻟﻠﻘﺮآن اﻟ ﺻﻠأﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻗﺎل ﻋﻦ اﻟﻨﺒ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd al-Razzaq – Ibn Jurayj – ‘Abd al-Malik –

Anas b. Malik:
The Prophet, peace be upon him, said: “The people are to be led in salat by the best reciter of the
Qur’an among them.”4
Al-Arnaut submits:

ﺻﺤﻴﺢ ﻟﻐﻴﺮه
It is sahih li ghayrihi5
The Sahabah too put this into practice. Imam al-Bukhari (d. 256 H) documents such an instance:

ﻪ ﻋﻦ ﻧﺎﻓﻊ ﻋﻦﺣﺪﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑﻦ اﻟﻤﻨﺬر ﻗﺎل ﺣﺪﺛﻨﺎ أﻧﺲ ﺑﻦ ﻋﻴﺎض ﻋﻦ ﻋﺒﻴﺪ اﻟ
 ﻟﻤﺎ ﻗﺪم اﻟﻤﻬﺎﺟﺮون اﻷوﻟﻮن اﻟﻌﺼﺒﺔ ﻣﻮﺿﻊ ﺑﻘﺒﺎء ﻗﺒﻞ ﻣﻘﺪم: اﺑﻦ ﻋﻤﺮ ﻗﺎل
 ﺣﺬﻳﻔﺔ وﻛﺎن أﺑﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻛﺎن ﻳﺆﻣﻬﻢ ﺳﺎﻟﻢ ﻣﻮﻟ اﻟﻪ ﺻﻠرﺳﻮل اﻟ
أﻛﺜﺮﻫﻢ ﻗﺮآﻧﺎ
Ibrahim b. al-Mundhir – Anas b. ‘Iyaḍ – ‘Ubayd Allah – Naﬁ’ – Ibn ‘Umar:
When the earliest Muhajirun came to al-‘Usbah, a place in Quba, before the arrival of the Messenger of
Allah, peace be upon him, Salim, the freed slave of Abu Hudhayfah, used to lead them in salat, and he
was the most knowledgeable of the Qur’an among them.6
Al-Haﬁz (d. 852 H) comments about this hadith:

 ﺳﺒﺐ ﺗﻘﺪﻳﻤﻬﻢ ﻟﻪ ﻣﻊ ﻛﻮﻧﻬﻢ أﺷﺮف ﻣﻨﻪﻗﻮﻟﻪ( وﻛﺎن أﻛﺜﺮ ﻫﻢ ﻗﺮآﻧﺎ )إﺷﺎرة إﻟ
 ﻷﻧﻪ ﻛﺎن أﻛﺜﺮﻫﻢ ﻗﺮآﻧﺎ رواﻳﺔ ﻟﻠﻄﺒﺮاﻧوﻓ
His statement (and he was the most knowledgeable of the Qur’an among them) is an indicator
towards their reason for making him their leader (in salat) despite that they were of more noble
statuses than him. In the report of al-Tabarani, it is narrated: “because he was the most
knowledgeable of them of the Qur’an)7
The explanation is conﬁrmed by this riwayah of Imam Ibn Abi Shaybah (d. 235 H):

ﻪ ﻋﻦ ﻧﺎﻓﻊ ﻋﻦ اﺑﻦ ﻋﻤﺮ أن اﻟﻤﻬﺎﺟﺮﻳﻦ ﺣﻴﻦ أﻗﺒﻠﻮاﺣﺪﺛﻨﺎ اﺑﻦ ﻧﻤﻴﺮ ﻋﻦ ﻋﺒﻴﺪ اﻟ
 ﺣﺬﻳﻔﺔ ﻷﻧﻪ ﻛﺎن أﻛﺜﺮﻫﻢ ﻗﺮآﻧﺎ أﺑ ﺟﻨﺐ ﻗﺒﺎء ﻓﺄﻣﻬﻢ ﺳﺎﻟﻢ ﻣﻮﻟﺔ ﻧﺰﻟﻮا إﻟﻣﻦ ﻣ
.ﻓﻴﻬﻢ أﺑﻮ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ اﻷﺳﺪ وﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب
Ibn Numayr – ‘Ubayd Allah – Naﬁ’ – Ibn ‘Umar:
When the Muhajirun ﬂed Makkah, they camped near Quba and Salim, the freed slave of Abu
Hudhayfah, led them in salat because he was the most knowledgeable of the Qur’an among them.
Among them were Abu Salamah b. ‘Abd al-Asad and ‘Umar b. al-Khattab.8
Grading another hadith with this same exact chain, ‘Allamah al-Albani (d. 1420 H) declares:

 ﺷﺮط اﻟﺸﻴﺨﻴﻦوﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ ﻋﻠ
This chain is sahih upon the standard of the two Shaykhs.9
Al-Bukhari further records:

 اﺑﻦ ﺟﺮﻳﺞ أن ﻧﺎﻓﻌﺎﻪ ﺑﻦ وﻫﺐ أﺧﺒﺮﻧﺣﺪﺛﻨﺎ ﻋﺜﻤﺎن ﺑﻦ ﺻﺎﻟﺢ ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
 ﺣﺬﻳﻔﺔ ﻳﺆم أﺑﻪ ﻋﻨﻬﻤﺎ أﺧﺒﺮه ﻗﺎل ﻛﺎن ﺳﺎﻟﻢ ﻣﻮﻟ اﻟأﺧﺒﺮه أن اﺑﻦ ﻋﻤﺮ رﺿ
 ﻣﺴﺠﺪ ﻗﺒﺎء ﻓﻴﻬﻢﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓ اﻟ ﺻﻠاﻟﻤﻬﺎﺟﺮﻳﻦ اﻷوﻟﻴﻦ وأﺻﺤﺎب اﻟﻨﺒ
ﺮ وﻋﻤﺮ وأﺑﻮ ﺳﻠﻤﺔ وزﻳﺪ وﻋﺎﻣﺮ ﺑﻦ رﺑﻴﻌﺔأﺑﻮ ﺑ
‘Uthman b. Salih – ‘Abd Allah b. Wahb – Ibn Jurayj – Naﬁ’ – Ibn ‘Umar, may Allah be pleased with him:
Salim, the freed slave of Abu Hudhayfah, used to lead the earliest Muhajirun and the Sahabah of the
Prophet, peace be upon him, in Salat in the mosque of Quba. Among them were Abu Bakr, ‘Umar,
Abu Salamah, and Amir b. Rabi’ah.10
So, the most senior Muhajirun – including Abu Bakr and ‘Umar – unanimously appointed Salim, a freed
slave, as their Imam in salat pending the arrival of the Messenger of Allah, sallallahu ‘alaihi wa alihi,
because he was more knowledgeable of the Qur’an than all of them. This, obviously, was in line with the
Sunnah of Muhammad.
Salim was a freed slave. But, the ‘ulama of the Ahl al-Sunnah actually allow leadership in salat by even

serving slaves and bastards too, as long as they are the best in Qur’anic recitation, as al-Haﬁz declares:

 ﺻﺤﺔ إﻣﺎﻣﺔ وﻟﺪ وإﻟ...  ﺻﺤﺔ إﻣﺎﻣﺔ اﻟﻌﺒﺪ ذﻫﺐ اﻟﺠﻤﻬﻮر وﺧﺎﻟﻒ ﻣﺎﻟﻚوإﻟ
اﻟﺰﻧﺎ ذﻫﺐ اﻟﺠﻤﻬﻮر
The majority (of the scholars) accepted the correctness of leadership in salat by a slave. But, (Imam)
Malik objected.... Also, the majority accepted the correctness of leadership in salat by a bastard.11
The supreme Salaﬁ ﬁqh council in Saudi Arabia and across the world, al-Lajnah al-Daimah, also states:

 ﻣﻦ ﺟﻬﺔ، إذا ﻛﺎن ﻛﻞ ﻣﻨﻬﻤﺎ أﻫﻼ ﻟﺬﻟﻚ، اﻟﺼﻼةﺗﺼﺢ إﻣﺎﻣﺔ اﻟﻌﺒﺪ ووﻟﺪ اﻟﺰﻧﺎ ﻓ
.ﻪ " وﻻ ﻧﻌﻠﻢ دﻟﻴﻼ ﻳﻤﻨﻊ ذﻟﻚﺘﺎب اﻟﻳﺆم اﻟﻘﻮم أﻗﺮؤﻫﻢ ﻟ: اﻟﺪﻳﻦ؛ ﻟﻌﻤﻮم ﻗﻮﻟﻪ
The leadership of the slave or the bastard in salat is correct, as long as each of them is qualiﬁed for
it, from the religious aspect, due to the generality of his (i.e. the Prophet’s) statement, “The people are to
be led in salat by the best reciter of the Book of Allah among them.” We do not know any proof
forbidding that.12
Even a small child can lead his grandfathers in salat, according to the same council:

( ص" )ﻳﺆم اﻟﻘﻮم أﻗﺮؤﻫﻢ اﻟﺬي ﻳﻌﻘﻞ اﻟﺼﻼة؛ ﻟﻘﻮل اﻟﻨﺒﺗﺼﺢ إﻣﺎﻣﺔ اﻟﺼﺒ
" ﻪﺘﺎب اﻟﻟ
The leadership of salat by a small child, who understands salat, is correct, due to the statement of
the Prophet, peace be upon him: “The people are to be led in salat by the best reciter of the Book of
Allah among them.”13
As such, if the Messenger of Allah ever truly designated Abu Bakr as Imam in salat during the former’s
fatal illness – and he never did – then it would have been only because he considered him as having the
best recitation among the Sahabah – nothing more, nothing less. Most importantly, even if Abu Bakr had
been a bastard – and he was NOT – he would still have been appointed Imam in salat over the Sahabah
by the Prophet at that point in time, according to Sunni Islam, as long as he had the best Qur’anic
recitation among them. The problem however is that Abu Bakr was never the overall best reciter among
his colleagues.

So, he was unqualiﬁed, and therefore could never have been appointed as Imam during the period of the
illness. Still, even if he had been qualiﬁed and had been designated, it would have indicated absolutely
nothing of spiritual status or choice for the khilafah after the Messenger.
However, the ‘ulama of the Ahl al-Sunnah go to desperate lengths in exaggerating about the event –
which, in the ﬁrst place, is narrated only in severely contradictory reports. For instance, Imam al-Nawawi
(d. 676 H) claims about the alleged leadership of the Sahabah in salat by Abu Bakr:

 ﺟﻤﻴﻊﻪ ﻋﻨﻪ وﺗﺮﺟﻴﺤﻪ ﻋﻠ اﻟﺮ اﻟﺼﺪﻳﻖ رﺿ ﺑﻓﻴﻪ ﻓﻮاﺋﺪ ﻣﻨﻬﺎ ﻓﻀﻴﻠﺔ أﺑ
 أﻧﻪ أﺣﻖ ﺑﺨﻼﻓﺔﻪ ﻋﻠﻴﻬﻢ أﺟﻤﻌﻴﻦ وﺗﻔﻀﻴﻠﻪ وﺗﻨﺒﻴﻪ ﻋﻠاﻟﺼﺤﺎﺑﺔ رﺿﻮان اﻟ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻣﻦ ﻏﻴﺮه وﻣﻨﻬﺎ أن اﻹﻣﺎم إذا ﻋﺮض ﻟﻪ ﻋﺬر ﻋﻦ اﻟﻪ ﺻﻠرﺳﻮل اﻟ
 ﺑﻬﻢ وأﻧﻪ ﻻ ﻳﺴﺘﺨﻠﻒ إﻻ أﻓﻀﻠﻬﻢﺣﻀﻮر اﻟﺠﻤﺎﻋﺔ اﺳﺘﺨﻠﻒ ﻣﻦ ﻳﺼﻠ
There are beneﬁts from it. Among them is the excellence of Abu Bakr al-Siddiq, may Allah be
pleased with him, and his preference over all the Sahabah, riḍwanullah ‘alaihim ajma’in, and his
overall superiority and his notice that he (Abu Bakr) was more entitled to the khilafah of the Messenger
of Allah, peace be upon him, than anyone else. Among them (i.e. the beneﬁts) is that the Imam, if he
has an excuse for not attending the congregational prayer, he should deputize someone to lead them in
salat, and that he cannot deputize except the best of them.14
For Allah’s sake, where exactly did he get all that? We are certain that this same Nawawi and his
followers would object to these words about Salim – the freed slave of Abu Hudhayfah, concerning his
leadership over Abu Bakr, ‘Umar and the other Sahabah in salat:
There are beneﬁts from it. Among them is the excellence of Salim, may Allah be pleased with him,
and his preference over all the Sahabah, riḍwanullah ‘alaihim ajma’in, and his overall superiority
and a notice that he (Salim) was more entitled to the khilafah of the Messenger of Allah, peace be upon
him, than anyone else.
It is amusing how almost everything about Abu Bakr – whether true or not – is easily interpreted by the
Ahl al-Sunnah as “evidence” of his “excellence”, “superiority” and “khilafah”. Sometimes, the
ridiculousness of such submissions gets to extreme lengths, as in this case of his alleged leadership in
salat. For instance, they claim that Abu Bakr’s leadership in salat over the Sahabah was evidence of his
overall superiority above them. Of course, such a conclusion actually contradicts the authentic Sunnah
of the Messenger of Allah. Nonetheless, did Abu Bakr not lead the Prophet in salat according to Sunnis?
So, did the Messenger consider himself to have lost his overall superiority over Abu Bakr? Moreover,
Abu Bakr allegedly offered the leadership of the salat to ‘Umar. Was he then admitting thereby the
superiority of ‘Umar over himself?
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There is another fundamental twist to the whole saga about Abu Bakr’s alleged leadership of the salat
during the Prophet’s fatal illness, sallallahu ‘alaihi wa alihi, which creates a new major crisis for the
ofﬁcial Sunni narrative. Imam al-Bukhari (d. 256 H) records:

ﻪﻪ ﺑﻦ دﻳﻨﺎر ﻋﻦ ﻋﺒﺪ اﻟ ﻋﺒﺪ اﻟﺣﺪﺛﻨﺎ ﺧﺎﻟﺪ ﺑﻦ ﻣﺨﻠﺪ ﺣﺪﺛﻨﺎ ﺳﻠﻴﻤﺎن ﻗﺎل ﺣﺪﺛﻨ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﻌﺜﺎ وأﻣﺮ اﻟ ﺻﻠ ﺑﻌﺚ اﻟﻨﺒ: ﻪ ﻋﻨﻬﻤﺎ ﻗﺎل اﻟﺑﻦ ﻋﻤﺮ رﺿ
ﻪ ﻋﻠﻴﻪ و اﻟ ﺻﻠ إﻣﺎرﺗﻪ ﻓﻘﺎل اﻟﻨﺒﻋﻠﻴﻬﻢ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻓﻄﻌﻦ ﺑﻌﺾ اﻟﻨﺎس ﻓ
ﻪ إن إﻣﺎرة أﺑﻴﻪ ﻣﻦ ﻗﺒﻞ واﻳﻢ اﻟ إﻣﺎرﺗﻪ ﻓﻘﺪ ﻛﻨﺘﻢ ﺗﻄﻌﻨﻮن ﻓﺳﻠﻢ إن ﺗﻄﻌﻨﻮا ﻓ
 وإن ﻫﺬا ﻟﻤﻦ أﺣﺐ اﻟﻨﺎسﻛﺎن ﻟﺨﻠﻴﻘﺎ ﻟﻺﻣﺎرة وإن وﻛﺎن ﻟﻤﻦ أﺣﺐ اﻟﻨﺎس إﻟ
 ﺑﻌﺪهإﻟ
Khalid b. Makhlad – Sulayman – ‘Abd Allah b. Dinar – ‘Abd Allah b. ‘Umar, may Allah be pleased with
him:

The Prophet, peace be upon him, sent troops and appointed Usamah b. Zayd as their amir
(commander). But, some people criticized his appointment as amir. Then, the Prophet, peace be upon
him, said, “If you criticize his appointment as amir, you used to criticize the appointment of his father as
amir before. I swear by Allah, he (Usamah’s father) deserved the appointment as amir indeed, and he
used to be one of the most beloved persons to me, and now this (Usamah) is certainly one of the most
beloved persons to me after him.”1
Dr. al-Bagha has some comments on this narration:

 ﻫﺬا ﻋﻴﺎش اﺑﻦ أﺑﺑﻌﺾ اﻟﻨﺎس )وﻛﺎن أﺷﺪﻫﻢ ﻓ. (ﻠﻢ ﻓﻴﻬﺎ(ﻓﻄﻌﻦ )ﻗﺪح وﺗ
. ﻪ ﻋﻨﻪ اﻟ رﺿرﺑﻴﻌﺔ اﻟﻤﺨﺰوﻣ
(criticized) disparaged and condemned. (Some people) the most severe of them in this was ‘Ayyash b.
Abi Rabi’ah al-Makhzumi, may Allah be pleased with him.2
Al-Haﬁz (d. 852 H) also has these words on the hadith:

 ﻣﺮﺿﻪ اﻟﺬي ﺗﻮﻓﻪ ﻋﻠﻴﻪ وﺳﻠﻢ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻓ اﻟ ﺻﻠﻗﻮﻟﻪ( ﺑﺎب ﺑﻌﺚ اﻟﻨﺒ
ﻓﻴﻪ) إﻧﻤﺎ أﺧﺮ اﻟﻤﺼﻨﻒ ﻫﺬه اﻟﺘﺮﺟﻤﺔ ﻟﻤﺎ ﺟﺎء أﻧﻪ ﻛﺎن ﺗﺠﻬﻴﺰ أﺳﺎﻣﺔ ﻳﻮم اﻟﺴﺒﺖ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﺑﻴﻮﻣﻴﻦ اﻟ ﺻﻠﻗﺒﻞ ﻣﻮت اﻟﻨﺒ
His statement (Chapter on the Appointment of Usamah b. Zayd by the Prophet, peace be upon him,
during his Fatal Illness): The author (i.e. al-Bukhari) has only given this biography a late timing due to
what is narrated that the mobilization of Usamah (for war) was on Saturday, two days before the death of
the Prophet.3
This was well into the period when Abu Bakr was supposed to be leading the salat! What is going on
here? Well, al-Haﬁz has some more information:

ﺮ وﻋﻤﺮ وأﺑﻮوﻛﺎن ﻣﻤﻦ اﻧﺘﺪب ﻣﻊ أﺳﺎﻣﺔ ﻛﺒﺎر اﻟﻤﻬﺎﺟﺮﻳﻦ واﻷﻧﺼﺎر ﻣﻨﻬﻢ أﺑﻮ ﺑ
 ذﻟﻚ ﻗﻮم ﻣﻨﻬﻢﻠﻢ ﻓﻋﺒﻴﺪة وﺳﻌﺪ وﺳﻌﻴﺪ وﻗﺘﺎدة ﺑﻦ اﻟﻨﻌﻤﺎن وﺳﻠﻤﺔ ﺑﻦ أﺳﻠﻢ ﻓﺘ
 ﻓﺮد ﻋﻠﻴﻪ ﻋﻤﺮ رﺑﻴﻌﺔ اﻟﻤﺨﺰوﻣﻋﻴﺎش ﺑﻦ أﺑ
Among those conscripted with Usamah were senior Muhajirun and Ansar, among them Abu Bakr,

‘Umar, Abu ‘Ubaydah, Sa’d, Sa’id, Qatadah b. al-Nu’man, and Salamah b. Aslam. So, a group
criticized that, among them ‘Ayyash b. Abi Rabi’ah al-Makhzumi, and ‘Umar opposed him.4
So, the Messenger of Allah deployed Abu Bakr and ‘Umar as ordinary foot soldiers under the command
of Usamah, just two days before his death. This is huge indeed.
Elsewhere, al-Haﬁz submits further:

ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ وﻟﻪ اﻟ ﺻﻠ اﻻﺳﻼم وﻣﺎت اﻟﻨﺒﻗﺎل ﺑﻦ ﺳﻌﺪ وﻟﺪ أﺳﺎﻣﺔ ﻓ
 ﺟﻴﺶ ﻋﻈﻴﻢ ﻋﺸﺮة وﻛﺎن أﻣﺮه ﻋﻠ ﺧﻴﺜﻤﺔ ﺛﻤﺎﻧﻋﺸﺮون ﺳﻨﺔ وﻗﺎل ﺑﻦ أﺑ
Ibn Sa’d said: “Usamah was born during the Islamic era, and the Prophet, peace be upon him, died
while he (Usamah) was twenty years old.” Ibn Abi Khaythamah said, “He was eighteen years old”.
He (the Prophet) made him the amir (commander) of a huge army.5
Usamah was old enough only to be a grandson of Abu Bakr. He was barely a teenager. Yet, the
Messenger of Allah, in his divinely-inspired wisdom, made him the amir over Abu Bakr and ‘Umar.
Besides that, Usamah was amir just a few days before the Prophet’s death, during the most serious
phase of his fatal illness when he was no longer able to appear in the mosque. The direct implications of
this are clear:
1. Abu Bakr and ‘Umar were under the command of Usamah. Therefore, they both were supposed to be
at the army camp, and Usamah was their appointed Imam in salat as long as their deployment lasted.
2. The Messenger never intended either Abu Bakr or ‘Umar to be his khalifah. Otherwise, he would not
have sent them away from Madinah during what obviously were his very last days on the earth.
3. The story of Abu Bakr’s leadership of salat in the Prophet’s mosque is false. If Abu Bakr was in
Madinah, it was only because he had mutinied from the Islamic army. Mutineers are never rewarded with
any form of leadership in Islam.
Understandably, Shaykh Ibn Taymiyyah (d. 728 H) was very disturbed:

ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﺎل ﺟﻬﺰوا ﺟﻴﺶ اﻟﻪ ﺻﻠ اﻟﺘﺎﺳﻊ أن رﺳﻮل اﻟﻗﺎل اﻟﺮاﻓﻀ
ﺮ وﻋﻤﺮ وﻋﺜﻤﺎن وﻟﻢ ﻳﻨﻔﺬ أﻣﻴﺮأﺳﺎﻣﺔ وﻛﺮر اﻷﻣﺮ ﺑﺘﻨﻔﻴﺬه وﻛﺎن ﻓﻴﻬﻢ أﺑﻮ ﺑ
 اﻟﺨﻼﻓﺔ ﺑﻌﺪه ﻓﻠﻢ ﻳﻘﺒﻠﻮا ﻣﻨﻪاﻟﻤﺆﻣﻨﻴﻦ ﻷﻧﻪ أراد ﻣﻨﻌﻬﻢ ﻣﻦ اﻟﺘﻮﺛﺐ ﻋﻠ

واﻟﺠﻮاب ﻣﻦ وﺟﻮه أﺣﺪﻫﺎ اﻟﻤﻄﺎﻟﺒﺔ ﺑﺼﺤﺔ اﻟﻨﻘﻞ ﻓﺈن ﻫﺬ ﻻ ﻳﺮوي ﺑﺈﺳﻨﺎد
ﻣﻌﺮوف وﻻ ﺻﺤﺤﻪ أﺣﺪ ﻣﻦ ﻋﻠﻤﺎء اﻟﻨﻘﻞ وﻣﻌﻠﻮم أن اﻻﺣﺘﺠﺎج ﺑﺎﻟﻤﻨﻘﻮﻻت ﻻ
ﻦ أن ﻳﻘﻮل ﻛﻞ أﺣﺪ ﻣﺎ ﺷﺎءﻳﺴﻮغ إﻻ ﺑﻌﺪ ﻗﻴﺎم اﻟﺤﺠﺔ ﺑﺜﺒﻮﺗﻬﺎ وإﻻ ﻓﻴﻤ

ﺮ وﻻ ﺟﻴﺶ أﺳﺎﻣﺔ ﻻ أﺑﻮ ﺑﻦ ﻓ أن ﻫﺬا ﻛﺬب ﺑﺈﺟﻤﺎع ﻋﻠﻤﺎء اﻟﻨﻘﻞ ﻓﻠﻢ ﻳاﻟﺜﺎﻧ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟ ﺻﻠﻋﺜﻤﺎن وإﻧﻤﺎ ﻗﺪ ﻗﻴﻞ إﻧﻪ ﻛﺎن ﻓﻴﻪ ﻋﻤﺮ وﻗﺪ ﺗﻮاﺗﺮ ﻋﻦ اﻟﻨﺒ
ﻪ ﻋﻨﻪ اﻟﺮ رﺿ أﺑﻮ ﺑ ﻣﺎت وﺻﻠ اﻟﺼﻼة ﺣﺘﺮ ﻋﻠأﻧﻪ اﺳﺘﺨﻠﻒ أﺑﺎ ﺑ
ﺮ ﻓﺴﺮ ﺑاﻟﺼﺒﺢ ﻳﻮم ﻣﻮﺗﻪ وﻗﺪ ﻛﺸﻒ ﺳﺠﻒ اﻟﺤﺠﺮة ﻓﺮآﻫﻢ ﺻﻔﻮﻓﺎ ﺧﻠﻒ أﺑ
 ﺟﻴﺶ أﺳﺎﻣﺔﻮن ﻣﻊ ﻫﺬا ﻗﺪ أﻣﺮه أن ﻳﺨﺮج ﻓﻴﻒ ﻳﺑﺬﻟﻚ ﻓ
The Raﬁḍi said: “The ninth (point) is that the Messenger of Allah, peace be upon him, said: “Mobilize the
army of Usamah” and repeatedly gave the order for its dispatch. And among them (i.e. the soldiers
under Usamah) were Abu Bakr, ‘Umar and ‘Uthman. But, he did not conscript Amir al-Muminin, because
he (the Prophet) intended to prevent them (i.e. those in the army) from jumping over the khilafah after
him. But, they did not accept it from him”.
The answer is from a number of angles. One of them is request for evidence of the authenticity of the
report. This is because this (claim) is not narrated with any known chain, and none of the
scholars of narrations ever declared it authentic. It is, of course, known that the use of reports as
evidence is not permissible except after providing proof of their authenticity. Otherwise, everyone would
say whatever he likes.
The second (answer) is that this (report) is a lie by the consensus of the scholars of narrations.
Therefore, neither Abu Bakr nor ‘Uthman was in the army of Usamah. It is only said that ‘Umar was in it.
Meanwhile, it has been narrated in mutawatir reports from the Prophet, peace be upon him, that he
deputized Abu Bakr to lead the salat until he (the Prophet) died. Moreover, Abu Bakr, may Allah be
pleased with him, performed the Subh (early morning) prayer of the day of his (i.e. the Prophet’s) death.
He (the Prophet) had drawn the curtain of the room, and saw them in congregational rows behind Abu
Bakr, and he was pleased with that. So, with this, how could he (i.e. the Prophet) have ordered him (i.e.
Abu Bakr) to go out with the army of Usamah?6
Here, our Shaykh has muddled things up. First and foremost, according to the “sahih” hadith of ‘Aishah,
the Messenger – during his lifetime - literally took over the salat from Abu Bakr, thereby effectively
terminating the latter’s alleged appointment (assuming it ever existed). It was the Zuhr prayer of that
Monday, and that was the last recorded salat of the Prophet. As such, Abu Bakr’s prayer leadership –

even if it had been true – was cut off before the Messenger’s death.
Besides, Ibn Taymiyyah submitted that the reports about Abu Bakr’s conscription into Usamah’s army
had no known chains. How true was this claim? Our Shaykh further stated that all the Sunni scholars of
narrations, without a single exception, from the time of the Prophet up to his own lifetime, had explicitly
declared those same narrations as “a lie”. So, we should be able to easily harvest from hundreds, or
perhaps thousands, of ancient Sunni books tons of statements to that effect.
The truth, however, is the opposite. Malik b. Anas (d. 179 H), Ibn al-Mubarak (d. 181 H), al-Shaﬁ’i (d.
204 H), al-Tayalisi (d. 204 H), ‘Abd al-Razzaq al-San’ani (d. 211 H), al-Humaydi (d. 219 H), Ibn Ja’d (d.
230 H), Ibn Sa’d (d. 230 H), Ibn Abi Shaybah (d. 235 H), Ibn Rahwayh (d. 238 H), Ahmad b. Hanbal (d.
241 H), al-Darimi (d. 255 H), al-Bukhari (d. 256 H), Muslim (d. 261 H), Ibn Majah (d. 273 H), Abu Dawud
(d. 275 H), Ibn Qutaybah (d. 276 H), al-Tirmidhi (d. 279 H), Ibn Abi ‘Asim (d. 287 H), al-Bazzar (d. 292
H), al-Nasai (d. 303 H), Ibn Khuzaymah (d. 311 H), al-‘Aqili (d. 322 H), Ibn Abi Hatim (d. 327 H), Ibn
Hibban (d. 354 H), al-Tabarani (d. 360 H), al-Daraqutni (d. 385 H), Ibn Shahin (d. 385 H), al-Hakim (d.
403 H), al-Bayhaqi (d. 458 H), al-Baghdadi (d. 463 H), Ibn ‘Abd al-Barr (d. 463 H), al-Khawarazmi (d.
568 H), Ibn Asakir (571 H), and al-Nawawi (d. 676 H) did NOT declare riwayat about Abu Bakr’s
conscription into Usamah’s army as “a lie” in any of their books! In fact, Ibn Taymiyyah – from all
indications – was the ﬁrst ever human being to describe them as “a lie”.
Further exposing the “lie” of Shaykh Ibn Taymiyyah is this report by Imam Ibn Asakir:

ﺮ وﺟﻴﻪ ﺑﻦ ﻃﺎﻫﺮ أﻧﺎ أﺑﻮ ﺣﺎﻣﺪ اﻷزﻫﺮي أﻧﺎ أﺑﻮ ﻣﺤﻤﺪ اﻟﻤﺨﻠﺪي أﻧﺎأﺧﺒﺮﻧﺎ أﺑﻮ ﺑ
اﻟﻤﺆﻣﻞ ﺑﻦ اﻟﺤﺴﻦ ﻧﺎ أﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮر ﻧﺎ أﺑﻮ اﻟﻨﻀﺮ ﻫﺎﺷﻢ ﺑﻦ اﻟﻘﺎﺳﻢ ﻧﺎ ﻋﺎﺻﻢ
ﻪ اﻟﻪ ﺻﻠﻪ ﺑﻦ ﻋﻤﺮ ﻋﻦ ﻧﺎﻓﻊ ﻋﻦ اﺑﻦ ﻋﻤﺮ أن رﺳﻮل اﻟﺑﻦ ﻣﺤﻤﺪ ﻋﻦ ﻋﺒﻴﺪ اﻟ
ﺮ وﻋﻤﺮ ﻓﻄﻌﻦ اﻟﻨﺎس ﺟﻴﺶ ﻓﻴﻬﻢ أﺑﻮ ﺑﻋﻠﻴﻪ وﺳﻠﻢ اﺳﺘﻌﻤﻞ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻋﻠ
ﻢ ﻗﺪ أﻧﻪ ﻋﻠﻴﻪ وﺳﻠﻢ اﻟﻨﺎس ﺛﻢ ﻗﺎل ﻗﺪ ﺑﻠﻐﻨ اﻟ ﺻﻠ ﻋﻤﻠﻪ ﻓﺨﻄﺐ اﻟﻨﺒﻓ
 ﻋﻤﻞ أﺑﻴﻪ ﻗﺒﻠﻪ وإن أﺑﺎه ﻟﺨﻠﻴﻖ ﻟﻺﻣﺎرة وإﻧﻪ ﻟﺨﻠﻴﻖ ﻋﻤﻞ أﺳﺎﻣﺔ وﻓﻃﻌﻨﺘﻢ ﻓ
ﻢ ﺑﻪ ﻓﺄوﺻﻴ أﺳﺎﻣﺔ وإﻧﻪ ﻟﻤﻦ أﺣﺐ اﻟﻨﺎس إﻟﻟﻸﻣﺮة ﻳﻌﻨ
Abu Bakr Wajih b. Tahir – Abu Hamid al-Azhari – Abu Muhammad al-Makhladi – al-Muammal b. alHasan – Ahmad b. Mansur – Abu al-Naḍr Hashim b. al-Qasim – ‘Asim b. Muhammad – ‘Ubayd Allah b.
‘Umar – Naﬁ’ – Ibn ‘Umar:
The Messenger of Allah, peace be upon him, appointed Usamah b. Zayd as the commander over
an army WHICH INCLUDED ABU BAKR AND ‘UMAR. But, the people criticized his appointment. So,
the Prophet, peace be upon him, addressed the people, and then said: “News has reached me that you

have criticized the appointment of Usamah and the appointment of his father before him. His father
deserved the appointment as amir, and he too deserves the appointment as amir, that is Usamah. He is
also one of the most beloved people to me. Therefore, I advise you concerning him.7
We know that – contrary to the wild claim of Ibn Taymiyyah – the narration actually has a known chain of
transmission! So, what is its authenticity? Imam al-Dhahabi (d. 748 H) states about the ﬁrst narrator:

 ﻣﺴﻨﺪ، اﻟﺸﻴﺦ اﻟﻌﺎﻟﻢ اﻟﻌﺪل،وﺟﻴﻪ ﺑﻦ ﻃﺎﻫﺮ اﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ أﺣﻤﺪ
 اﻟﻨﻴﺴﺎﺑﻮري أﺧﻮ زاﻫﺮ اﻟﺸﺤﺎﻣ،ﺮ أﺑﻮ ﺑ،ﺧﺮاﺳﺎن
Wajih b. Tahir b. Muhammad b. Muhammad b. Ahmad, the Shaykh, the scholar, the trustworthy, the
top scholar of Khurasan, Abu Bakr, brother of Zahir, al-Shahami, al-Naysaburi.8
Concerning the second narrator, al-Dhahabi similarly declares:

 أﺣﻤﺪ ﺑﻦ اﻟﺤﺴﻦ ﺑﻦ ﻣﺤﻤﺪ اﺑﻦ، أﺑﻮ ﺣﺎﻣﺪ، اﻟﺼﺪوق، اﻟﻤﺴﻨﺪ،اﻟﻌﺪل: اﻷزﻫﺮي
. ﻣﻦ أوﻻد اﻟﻤﺤﺪﺛﻴﻦ، اﻟﺸﺮوﻃ، اﻟﻨﻴﺴﺎﺑﻮري،اﻟﺤﺴﻦ ﺑﻦ أزﻫﺮ اﻷزﻫﺮي
Al-Azhari: the trustworthy, the top scholar, the highly truthful, Abu Hamid, Ahmad b. al-Hasan b.
Muhammad b. al-Hasan b. Azhar al-Azhari, al-Naysaburi, al-Shuruti, from the descendants of hadith
scholars.9
So, what about the third narrator? Al-Dhahabi has this verdict about him too:

 اﻟﺤﺴﻦ ﺑﻦ أﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ، أﺑﻮ ﻣﺤﻤﺪ،اﻹﻣﺎم اﻟﺼﺎدق اﻟﻤﺴﻨﺪ: اﻟﻤﺨﻠﺪي
 ﺑﻦ ﻣﺨﻠﺪ ﺑﻦ ﺷﻴﺒﺎن اﻟﻤﺨﻠﺪي اﻟﻨﻴﺴﺎﺑﻮري اﻟﻌﺪلاﻟﺤﺴﻦ ﺑﻦ ﻋﻠ
Al-Makhladi: The truthful Imam, the top scholar, Abu Muhammad, al-Hasan b. Ahmad b. Muhammad
b. al-Hasan b. ‘Ali b. Mukhlid b. Shayban al-Mukhlidi al-Naysaburi, the trustworthy.10
Then, we proceed to the fourth narrator, and the words of al-Dhahabi concerning him:

 اﻟﺮﺋﻴﺲ اﻻﻣﺎم اﻟﻤﺤﺪث، ﺑﻦ ﻣﺎﺳﺮﺟﺲ اﻟﻤﻮﻟاﻟﻤﺆﻣﻞ ﺑﻦ اﻟﺤﺴﻦ اﺑﻦ ﻋﻴﺴ

. اﻟﻨﻴﺴﺎﺑﻮري أﺑﻮ اﻟﻮﻓﺎء اﻟﻤﺎﺳﺮﺟﺴ، ﺻﺪر ﺧﺮاﺳﺎن،اﻟﻤﺘﻘﻦ
Al-Muammal b. al-Hasan b. ‘Isa b. Masarjisa the freed slave, the leader, the Imam, the hadith
scientist, the extremely precise narrator, the foremost in Khurasan, Abu al-Wafa al-Masarjisi alNaysaburi.11
The ﬁfth narrator is like that too, as stated by al-Haﬁz:

ﺮ ﺛﻘﺔ ﺣﺎﻓﻆ ﻃﻌﻦ ﻓﻴﻪ أﺑﻮأﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮر ﺑﻦ ﺳﻴﺎر اﻟﺒﻐﺪادي اﻟﺮﻣﺎدي أﺑﻮ ﺑ
 اﻟﻘﺮآن اﻟﻮﻗﻒ ﻓداود ﻟﻤﺬﻫﺒﻪ ﻓ
Ahmad b. Mansur b. Sayyar al-Baghdadi al-Ramadi, Abu Bakr: Thiqah (trustworthy), a hadith
scientist. Abu Dawud criticized him due to his opinion of neutrality concerning (the creation of) the
Qur’an.12
Imam al-Dhahabi conﬁrms:

 أﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮر ﺑﻦ ﺳﻴﺎر ﺑﻦ،ﺮ أﺑﻮ ﺑ،اﻻﻣﺎم اﻟﺤﺎﻓﻆ اﻟﻀﺎﺑﻂ: اﻟﺮﻣﺎدي
. اﻟﺮﻣﺎدي اﻟﺒﻐﺪادي،ﻣﻌﺎرك
Al-Ramadi: the Imam, the hadith scientist, the accurate narrator, Abu Bakr, Ahmad b. Mansur b.
Sayyar b. Mu’arik, al-Ramadi al-Baghdadi.13
Al-Haﬁz has these words on the sixth narrator as well:

ﻨﻴﺘﻪ ﻣﻮﻻﻫﻢ اﻟﺒﻐﺪادي أﺑﻮ اﻟﻨﻀﺮ ﻣﺸﻬﻮر ﺑﻫﺎﺷﻢ ﺑﻦ اﻟﻘﺎﺳﻢ ﺑﻦ ﻣﺴﻠﻢ اﻟﻠﻴﺜ
وﻟﻘﺒﻪ ﻗﻴﺼﺮ ﺛﻘﺔ ﺛﺒﺖ
Hashim b. al-Qasim b. Muslim al-Laythi, their freed slave, al-Baghdadi, Abu al-Naḍr, well-known with
his kunya and nickname Qaysar: Thiqah (trustworthy), thabt (accurate).14
About the seventh narrator, al-Haﬁz proceeds:

 ﺛﻘﺔﻪ ﺑﻦ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب اﻟﻌﻤﺮي اﻟﻤﺪﻧﻋﺎﺻﻢ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ زﻳﺪ ﺑﻦ ﻋﺒﺪ اﻟ
‘Asim b. Muhammad b. Zayd b. ‘Abd Allah b. ‘Umar b. al-Khattab al-‘Umari al-Madani: Thiqah
(trustworthy).15
He equally states concerning the eighth narrator:

 أﺑﻮﻪ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﺣﻔﺺ ﺑﻦ ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب اﻟﻌﻤﺮي اﻟﻤﺪﻧﻋﺒﻴﺪ اﻟ
ﻋﺜﻤﺎن ﺛﻘﺔ ﺛﺒﺖ
‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khattab al-‘Umari al-Madani, Abu ‘Uthman:
Thiqah (trustworthy), thabt (accurate).16
And, with regards to the last narrator, he declares:

 اﺑﻦ ﻋﻤﺮ ﺛﻘﺔ ﺛﺒﺖ ﻓﻘﻴﻪ ﻣﺸﻬﻮر ﻣﻮﻟﻪ اﻟﻤﺪﻧﻧﺎﻓﻊ أﺑﻮ ﻋﺒﺪ اﻟ
Naﬁ’, Abu ‘Abd Allah al-Madani, freed slave of Ibn ‘Umar: Thiqah (trustworthy), thabt (accurate), a
well-known jurist.17
So, the chain is fully connected and all the narrators are trusted people. Therefore, it is sahih, or at least
hasan.
Furthermore, there is a mutaba’ah for Asim b. Muhammad, documented by Imam al-Bazzar:

 ﻋﻦ، ﺣﺪﺛﻨﺎ ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ، ﺣﺪﺛﻨﺎ أﺑﻮ اﻟﻨﻀﺮ،ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺣﺴﺎن اﻷزرق
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ اﻟ ﺻﻠن اﻟﻨﺒ ﻋﻦ اﺑﻦ ﻋﻤﺮ ا، ﻋﻦ ﻧﺎﻓﻊ،ﻪ ﺑﻦ ﻋﻤﺮﻋﺒﻴﺪ اﻟ
،  ﻋﻤﻠﻪﺮ وﻋﻤﺮ ﻓﻄﻌﻦ اﻟﻨﺎس ﻓ ﺟﻴﺶ ﻓﻴﻬﻢ أﺑﻮ ﺑاﺳﺘﻌﻤﻞ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻋﻠ
 ﻋﻤﻞ أﺳﺎﻣﺔﻢ ﻃﻌﻨﺘﻢ ﻓ أﻧﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻓﻘﺎل ﻗﺪ ﺑﻠﻐﻨ اﻟ ﺻﻠﻓﺨﻄﺐ اﻟﻨﺒ
 وإن أﺑﺎه ﻛﺎن ﺧﻠﻴﻘﺎ ﻟﻺﻣﺎرة وإﻧﻪ ﻟﺨﻠﻴﻖ ﻟﻺﻣﺎرة ﻳﻌﻨ، ﻋﻤﻞ أﺑﻴﻪ ﻣﻦ ﻗﺒﻠﻪوﻓ
.ﻢ ﺑﻪ أﺣﺴﺒﻪ ﻗﺎل ﺧﻴﺮا أوﺻﻴ وإﻧأﺳﺎﻣﺔ وإﻧﻪ ﻟﻤﻦ أﺣﺐ اﻟﻨﺎس إﻟ
Muhammad b. Hassan al-Azraq – Abu al-Naḍr – ‘Asim b. ‘Umar – ‘Ubayd Allah b. ‘Umar – Naﬁ’ – Ibn

‘Umar:
The Prophet, peace be upon him, appointed Usamah b. Zayd as commander over an army which
included Abu Bakr and ‘Umar. So, people criticized his appointment. As a result, the Prophet, peace
be upon him, delivered a sermon and said, “News has reached me that you criticized the appointment of
Usamah and the appointment of his father before him. Verily, his father deserved the appointment as
amir, and he too deserves the appointment as amir, that is Usamah. He is also one of the most beloved
of mankind to me. I advise you to think good of him.”18
Al-Bazzar comments:

 وإﻧﻤﺎ،ﻪ ﺑﻦ ﺑﻦ ﻋﻤﺮ إﻻ ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮوﻫﺬا اﻟﺤﺪﻳﺚ ﻻ ﻧﻌﻠﻢ رواه ﻋﻦ ﻋﺒﻴﺪ اﻟ
.ﺑِﻴﻪ ﻋﻦ ا، ﻋﻦ ﺳﺎﻟﻢ،  ﺑﻦ ﻋﻘﺒﺔﻳﻌﺮف ﻣﻦ ﺣﺪﻳﺚ ﻣﻮﺳ
We do not know anyone who has narrated this hadith from ‘Ubayd Allah b. ‘Umar except ‘Asim b. ‘Umar,
and it is only known through the hadith of Musa b. ‘Uqbah, from Salim, from his father.19
The mistake of al-Bazzar is apparent. ‘Asim b. Muhammad also narrated it from ‘Ubayd Allah b. ‘Umar,
apart from Asim b. ‘Umar. Obviously, al-Bazzar did not have sufﬁcient information concerning the
transmission of this hadith. In fact, his mistake becomes clearer when we consider his statement that the
narration is known only through the hadith of Musa b. ‘Uqbah. If, by the hadith of this Musa, he meant
the narration on Usamah’s army without the explicit mention of Abu Bakr and ‘Umar (and this is most
likely al-Bazzar’s position), then certainly he was in error, as ‘Abd Allah b. Dinar also related that. In any
case, the misjudgements of scholars are never accepted as proofs in academic researches.
In the chain of ‘Asim b. ‘Umar above, we already know that Abu al-Naḍr, ‘Ubayd Allah b. ‘Umar and
Naﬁ’ were thiqah (trustworthy). So, we are left with only Muhammad b. Hassan al-Azraq and ‘Asim b.
‘Umar to investigate. Well, al-Azraq too is thiqah (trustworthy) according to al-Haﬁz:

 اﻷزرق أﺑﻮ ﺟﻌﻔﺮ اﻟﺒﻐﺪادي اﻟﺘﺎﺟﺮ أﺻﻠﻪﻣﺤﻤﺪ ﺑﻦ ﺣﺴﺎن ﺑﻦ ﻓﻴﺮوز اﻟﺸﻴﺒﺎﻧ
ﻣﻦ واﺳﻂ ﺛﻘﺔ
Muhammad b. Hassan b. Fayruz al-Shaybani al-Azraq, Abu Ja’far al-Baghdadi al-Tajir, his root was
from Wasit: Thiqah (trustworthy).20
However, as conﬁrmed by al-Haﬁz, ‘Asim b. ‘Umar was weak:

ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﺣﻔﺺ ﺑﻦ ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب اﻟﻌﻤﺮي أﺑﻮ ﻋﻤﺮ
.ﻪ اﻟﻌﻤﺮي ﺿﻌﻴﻒ ﻣﻦ اﻟﺴﺎﺑﻌﺔ وﻫﻮ أﺧﻮ ﻋﺒﻴﺪ اﻟاﻟﻤﺪﻧ
‘Asim b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khattab al-‘Umari, Abu ‘Umar al-Madani: Ḍa’if (weak).
He was from the seventh (tabaqah), and he was the brother of ‘Ubayd Allah al-‘Umari.21
Yet, the chain of al-Bazzar is sahih li ghayrihi due to the corroboration of ‘Asim b. ‘Umar by ‘Asim b.
Muhammad, from ‘Ubayd Allah in the riwayah of Ibn Asakir.
Finally, Imam Ibn Sa’d has a third report:

 ﻗﺎل أﺧﺒﺮﻧﺎ اﻟﻌﻤﺮي ﻋﻦ ﻧﺎﻓﻊ ﻋﻦ ﺑﻦ ﻋﻤﺮﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﻮﻫﺎب ﺑﻦ ﻋﻄﺎء اﻟﻌﺠﻠ
ﺮ وﻋﻤﺮ اﺳﺘﻌﻤﻞ ﻋﻠﻴﻬﻢﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﺑﻌﺚ ﺳﺮﻳﺔ ﻓﻴﻬﻢ أﺑﻮ ﺑ اﻟ ﺻﻠأن اﻟﻨﺒ
ﻪ ﺻﻠ ﺻﻐﺮه ﻓﺒﻠﻎ ذﻟﻚ رﺳﻮل اﻟﺎن اﻟﻨﺎس ﻃﻌﻨﻮا ﻓﻴﻪ أي ﻓأﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻓ
 ﻋﻠﻴﻪ وﻗﺎل إن اﻟﻨﺎس ﻗﺪ ﻃﻌﻨﻮا ﻓﻪ وأﺛﻨﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻓﺼﻌﺪ اﻟﻤﻨﺒﺮ ﻓﺤﻤﺪ اﻟاﻟ
 إﻣﺎرة أﺑﻴﻪ ﻣﻦ ﻗﺒﻠﻪ وإﻧﻬﻤﺎ ﻟﺨﻠﻴﻘﺎن ﻟﻬﺎ وإﻧﻪإﻣﺎرة أﺳﺎﻣﺔ وﻗﺪ ﻛﺎﻧﻮا ﻃﻌﻨﻮا ﻓ
ﻢ ﺑﺄﺳﺎﻣﺔ ﺧﻴﺮا آﻻ ﻓﺄوﺻﻴﻟﻤﻦ أﺣﺐ اﻟﻨﺎس إﻟ
‘Abd al-Wahhab b. ‘Ata al-‘Ijli – al-‘Umari – Naﬁ’ – Ibn ‘Umar:
The Prophet, peace be upon him, deployed an army. Among them were Abu Bakr and ‘Umar. He
appointed Usamah b. Zayd over them as their commander. So, people criticized it, that was his
young age. News of that reached the Messenger of Allah, peace be upon him. Therefore, he climbed the
pulpit, thanked Allah and extolled Him, and said, “People have criticized the appointment of Usamah as
amir. They had earlier criticized the appointment of his father as amir before him. Yet, both of them (i.e.
Usamah and his father) deserve it (i.e. the commandership), and he (Usamah) is one of the most
beloved of mankind to me. Verily, I advise you to be good to Usamah.22
We know about Naﬁ’ already. So, we only have to investigate the ﬁrst and second narrators. Al-Haﬁz
says about the ﬁrst narrator:

 ﻣﻮﻻﻫﻢ اﻟﺒﺼﺮي ﻧﺰﻳﻞ ﺑﻐﺪادﻋﺒﺪ اﻟﻮﻫﺎب ﺑﻦ ﻋﻄﺎء اﻟﺨﻔﺎف أﺑﻮ ﻧﺼﺮ اﻟﻌﺠﻠ
 اﻟﻌﺒﺎس ﻳﻘﺎل دﻟﺴﻪ ﻋﻦ ﺛﻮرﺮوا ﻋﻠﻴﻪ ﺣﺪﻳﺜﺎ ﻓﺻﺪوق رﺑﻤﺎ أﺧﻄﺄ أﻧ

‘Abd al-Wahhab b. ‘Ata al-Khaffaf, Abu Nasr al-‘Ijli, their freed slave, al-Basri, a resident of Baghdad:
Saduq (very truthful), maybe he made mistakes. They denied a hadith from him about al-‘Abbas. It is
said that he narrated it in an ‘an-‘an manner from Thawr.23
The second narrator is al-‘Umari. His name is ‘Abd Allah. Al-Haﬁz declares concerning him:

ﻪ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﺣﻔﺺ ﺑﻦ ﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب أﺑﻮ ﻋﺒﺪ اﻟﺮﺣﻤﻦﻋﺒﺪ اﻟ
 ﺿﻌﻴﻒ ﻋﺎﺑﺪاﻟﻌﻤﺮي اﻟﻤﺪﻧ
‘Abd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khattab, Abu ‘Abd al-Rahman al-‘Umari al-Madani:
Ḍa’if (weak), a great worshipper of Allah.24
However, this defect in the chain of Ibn Sa’d is removed by the corroboration of ‘Abd Allah b. ‘Umar by
‘Ubayd Allah b. ‘Umar. Both have transmitted the same report from the same Naﬁ’. As such, the sanad
of Ibn Sa’d is hasan li ghayrih due to al-Khaffaf.
So, there is a sahih li dhatihi (i.e. independently sahih) or hasan li dhatihi (i.e. independently hasan)
chain for the hadith of Ibn ‘Umar which places Abu Bakr and ‘Umar in the army of Usamah. There is
another, which is sahih li ghayrihi (i.e. sahih by corroboration), ad there is a third that is hasan li ghayrihi
(i.e. hasan by corroboration). Each of these chains sufﬁciently establishes the fact that both Abu Bakr
and ‘Umar were conscripts under Usamah’s command. Of course, the army of Usamah was mobilized
on Saturday, two days before the ﬁnal breath of the Messenger of Allah.
Among the Sunni scholars of narrations, one of their earliest to afﬁrm this fact was ‘Urwah b. al-Zubayr.
Imam Ibn Hibban says concerning him:

ﻪ ﺑﻦ اﻟﺰﺑﻴﺮ أﻣﻬﻤﺎ أﺳﻤﺎء ﺑﻨﺖ أﺑ أﺧﻮ ﻋﺒﺪ اﻟﻋﺮوة ﺑﻦ اﻟﺰﺑﻴﺮ ﺑﻦ اﻟﻌﻮام اﻟﻘﺮﺷ
ﺮ اﻟﺼﺪﻳﻖ ﻣﻦ ﻓﻘﻬﺎء اﻟﻤﺪﻳﻨﺔ وأﻓﺎﺿﻞ اﻟﺘﺎﺑﻌﻴﻦ وﻋﺒﺎد ﻗﺮﻳﺶﺑ
‘Urwah b. al-Zubayr b. al-‘Awwam al-Qurshi, the brother of ‘Abd Allah b. al-Zubayr. Their mother was
Asma bint Abi Bakr al-Siddiq. He was one of the jurists of Madinah, and one of the best of the Tabi’in,
and one of the devout worshippers from Quraysh.25
Al-Haﬁz, who grades him “thiqah” (trustworthy)26, further states that he narrated from many of the
Sahabah, including his father (al-Zubayr b. al-‘Awwam), his mother Asma bint Abi Bakr, Umm alMuminin ‘Aishah, Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi al-salam, Zayd b. Thabit, Ibn ‘Abbas, Ibn
‘Umar, Usamah b. Zayd, Abu Ayub al-Ansari, Abu Hurayrah, Umm Salamah, and Jabir b. ‘Abd Allah al-

Ansari27. Apparently, ‘Urwah was no small ﬁsh in Sunni hadith scholarship. So, did he really claim that
the report – which states that Abu Bakr and ‘Umar were part of Usamah’s army - was “a lie”, as alleged
by Shaykh Ibn Taymiyyah?
Imam Ibn Abi Shaybah records his clear testimony here:

ﻪ ﺻﻠﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﺮﺣﻴﻢ ﺑﻦ ﺳﻠﻴﻤﺎن ﻋﻦ ﻫﺸﺎم ﺑﻦ ﻋﺮوة ﻋﻦ أﺑﻴﻪ أن رﺳﻮل اﻟ
 ذﻟﻚ وﻓ،ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻛﺎن ﻗﻄﻊ ﺑﻌﺜﺎ ﻗﺒﻞ ﻣﻮﺗﻪ وأﻣﺮ ﻋﻠﻴﻬﻢ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪاﻟ
ﺮ وﻋﻤﺮاﻟﺒﻌﺚ أﺑﻮ ﺑ
‘Abd al-Rahim b. Sulayman – Hisham b. ‘Urwah – his father (‘Urwah b. al-Zubayr):
The Messenger of Allah, peace be upon him, deployed an army before his death and appointed Usamah
b. Zayd as the amir over them. In that army were Abu Bakr and ‘Umar.28
The ﬁrst narrator is thiqah (trustworthy), as stated by al-Haﬁz:

ﻮﻓﺔ اﻷﺷﻞ اﻟﻤﺮوزي ﻧﺰﻳﻞ اﻟ أﺑﻮ ﻋﻠ أو اﻟﻄﺎﺋﻨﺎﻧﻋﺒﺪ اﻟﺮﺣﻴﻢ ﺑﻦ ﺳﻠﻴﻤﺎن اﻟ
ﺛﻘﺔ
‘Abd al-Rahim b. Sulayman al-Kanani or al-Tai, Abu ‘Ali al-Ushil al-Maruzi, a resident of Kufah:
Thiqah (trustworthy).29
Hisham too, the son of ‘Urwah, was like that, according to al-Haﬁz:

ﻫﺸﺎم ﺑﻦ ﻋﺮوة ﺑﻦ اﻟﺰﺑﻴﺮ ﺑﻦ اﻟﻌﻮام اﻷﺳﺪي ﺛﻘﺔ ﻓﻘﻴﻪ رﺑﻤﺎ دﻟﺲ
Hisham b. ‘Urwah b. al-Zubayr b. al-‘Awwam al-Asadi: Thiqah (trustworthy), a jurist, maybe he did
tadlis.30
So, the chain is sahih up to ‘Urwah. Shaykh Dr. Asad conﬁrms this while treating another riwayah:

 ﺷﻴﺒﺔ ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﺮﺣﻴﻢ ﺑﻦ ﺳﻠﻴﻤﺎن ﻋﻦ ﻫﺸﺎم ﺑﻦ ﻋﺮوةﺮ ﺑﻦ أﺑﺣﺪﺛﻨﺎ أﺑﻮ ﺑ
 إﺳﻨﺎده ﺻﺤﻴﺢ...ﻋﻦ أﺑﻴﻪ ﻋﻦ ﻋﺎﺋﺸﺔ

Abu Bakr b. Abi Shaybah – ‘Abd al-Rahim b. Sulayman – Hisham b. ‘Urwah – his father – ‘Aishah ... Its
chain is sahih.31
He actually believed the incident to have been true, and had taught it to his son! So, basically, the
following claims of Ibn Taymiyyah are false:
1. The hadith mentioning Abu Bakr in the army of Usamah is false.
2. All the Sunni scholars of narrations, up till his time, had each explicitly declared that hadith to have
been “a lie”.
3. The hadith does not have any known chain of narration.
The truth, as we have proved through Allah’s Grace, is below:
1. That hadith has been narrated by one independently sahih or hasan chain.
2. It has also been narrated by one sahih li ghayrihi chain, as well as another which is hasan li ghayrihi.
3. No scholar before Ibn Taymiyyah ever called the hadith “a lie” – not a single one!
4. Instead, ‘Urwah, who was one of the greatest scholars of narrations in Sunni Islam afﬁrmed that both
Abu Bakr and ‘Umar were really in the army of Usamah!
So, Abu Bakr was conscripted into the army of Usamah during the Prophet’s fatal illness. Moreover, it
was only the despatch of the army for war that occurred on Saturday, two days before the Messenger’s
death. The army itself had been formed long before then. Al-Haﬁz comes in once again:

 ﻣﺮﺿﻪ اﻟﺬي ﺗﻮﻓﻪ ﻋﻠﻴﻪ وﺳﻠﻢ أﺳﺎﻣﺔ ﺑﻦ زﻳﺪ ﻓ اﻟ ﺻﻠﻗﻮﻟﻪ( ﺑﺎب ﺑﻌﺚ اﻟﻨﺒ
ﻓﻴﻪ )إﻧﻤﺎ أﺧﺮ اﻟﻤﺼﻨﻒ ﻫﺬه اﻟﺘﺮﺟﻤﺔ ﻟﻤﺎ ﺟﺎء أﻧﻪ ﻛﺎن ﺗﺠﻬﻴﺰ أﺳﺎﻣﺔ ﻳﻮم اﻟﺴﺒﺖ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﺑﻴﻮﻣﻴﻦ وﻛﺎن اﺑﺘﺪاء ذﻟﻚ ﻗﺒﻞ ﻣﺮض اﻟﻨﺒ اﻟ ﺻﻠﻗﺒﻞ ﻣﻮت اﻟﻨﺒ
 آﺧﺮ ﺻﻔﺮ ودﻋﺎ أﺳﺎﻣﺔ ﻓﻘﺎلﻪ ﻋﻠﻴﻪ وﺳﻠﻢ ﻓﻨﺪب اﻟﻨﺎس ﻟﻐﺰو اﻟﺮوم ﻓ اﻟﺻﻠ
 ﻓﺒﺪأ...  ﻣﻮﺿﻊ ﻣﻘﺘﻞ أﺑﻴﻚ ﻓﺄوﻃﺌﻬﻢ اﻟﺨﻴﻞ ﻓﻘﺪ وﻟﻴﺘﻚ ﻫﺬا اﻟﺠﻴﺶﺳﺮ إﻟ
 اﻟﻴﻮم اﻟﺜﺎﻟﺚ ﻓﻌﻘﺪ ﻷﺳﺎﻣﺔ ﻟﻮاء ﺑﻴﺪهﻪ ﻋﻠﻴﻪ وﺳﻠﻢ وﺟﻌﻪ ﻓ اﻟﻪ ﺻﻠﺑﺮﺳﻮل اﻟ
ﺮ ﺑﺎﻟﺠﺮف وﻛﺎن ﻣﻤﻦ اﻧﺘﺪب ﻣﻊ أﺳﺎﻣﺔ ﺑﺮﻳﺪة وﻋﺴﻓﺄﺧﺬه أﺳﺎﻣﺔ ﻓﺪﻓﻌﻪ إﻟ
ﻪ اﻟﻪ ﺻﻠ ﺛﻢ أﺷﺘﺪ ﺑﺮﺳﻮل اﻟ... ﺮ وﻋﻤﺮﻛﺒﺎر اﻟﻤﻬﺎﺟﺮﻳﻦ واﻷﻧﺼﺎر ﻣﻨﻬﻢ أﺑﻮ ﺑ
ﻋﻠﻴﻪ وﺳﻠﻢ وﺟﻌﻪ ﻓﻘﺎل أﻧﻔﺬوا ﺑﻌﺚ أﺳﺎﻣﺔ

His statement (Chapter on the Appointment of Usamah b. Zayd by the Prophet, peace be upon him,
during his Fatal Illness): The author (i.e. al-Bukhari) has only given this biography a late timing due to
what is narrated that the mobilization of Usamah (for war) was on Saturday, two days before the death of
the Prophet, peace be upon him. Meanwhile, the beginning of that was before the illness of the Prophet,
peace be upon him. He had delegated people to go to war with Rome at the end of Safar and called
Usamah and said, “Go to the place where your father was martyred. Equip them with the horses, for I
have appointed you as the wali of this army....”
Then, the illness of the Messenger of Allah began on the third day (of the next month, Rabi’ al-Awwal),
and he passed the ﬂag to Usamah, who in turn passed to Buraydah. Solders were (camped) at al-Jurf.
Among those conscripted with Usamah were senior Muhajirun and Ansar, among them Abu Bakr,
‘Umar ... Then, the illness of the Messenger of Allah, peace be upon him, became serious, and he said,
“Dispatch the army of Usamah.”32
The Prophet of Allah died on the 12th of Rabi’ al-Awwal. His formation of the army of Usamah occurred
in the end of the preceding month – Safar - before his fatal illness. On the 3rd day of Rabi’ al-Awwal,
nine days from his death, he passed the ﬂag of war to Usamah, the commander. His soldiers were
already at their military camp at al-Jurf. He included the senior Muhajirun and Ansar in the army, and
made Usamah – a teenager – their amir. Abu Bakr and ‘Umar were among the soldiers under him. The
Messenger’s illness became very serious on Thursday, such that he was unable to lead the ‘Isha prayer
of its evening. On the following Saturday – two days before his demise - he gave an order for the
dispatch of the army for war.
Both Abu Bakr and ‘Umar were soldiers under Usamah in this expedition. So, they were supposed to be
with their colleagues at al-Jurf. But, they both jumped camp and stayed in Madinah instead! This,
undeniably, was in unmistakable disobedience to the Command of Allah and His Messenger. This made
them mutineers. Interestingly, our brothers from the Ahl al-Sunnah want us to believe that one of these
mutineers was then rewarded by the Rasul with leadership of the salat in his mosque?! How is that even
logical? Moreover, their only evidence are only a bunch of warring reports, each of them slashing the
throat of the other! Besides, Abu Bakr was NOT even qualiﬁed to lead either the Messenger or the
Sahabah in salat, to begin with! Why then would the Prophet of Allah appoint an unqualiﬁed mutineer as
salat leader for his obedient, qualiﬁed disciples?
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Or, was it a sudden affair for them? The Ahl al-Sunnah often insist that Abu Bakr’s alleged leadership of
salat was effectively his appointment by the Prophet, sallallahu ‘alaihi wa alihi, as the ﬁrst khalifah over
the Ummah. Normally, if this had been the case, then all of the Sahabah would have regarded Abu
Bakr’s “succession” to the Messenger a natural process. In fact, every single one of them would have
considered Abu Bakr the khalifah-designate; and they all would have been shocked if he had not
become the ruler after Muhammad. However, it seems that the reverse was the reality. The Sahabah
were surprised when they learnt that Abu Bakr was claiming the khilafah. They apparently were not
expecting him to be their next ruler. This is what Imam al-Bukhari (d. 256 H) reports:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﻌﺰﻳﺰ ﺑﻦ ﻋﺒﺪ اﻟﻪ ﺣﺪﺛﻨ إﺑﺮاﻫﻴﻢ ﺑﻦ ﺳﻌﺪ ﻋﻦ ﺻﺎﻟﺢ ﻋﻦ اﺑﻦ ﺷﻬﺎب
ﻋﻦ ﻋﺒﻴﺪ اﻟﻪ ﺑﻦ ﻋﺒﺪ اﻟﻪ ﺑﻦ ﻋﺘﺒﺔ ﺑﻦ ﻣﺴﻌﻮد ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل  :ﻛﻨﺖ أﻗﺮئ
رﺟﺎﻻ ﻣﻦ اﻟﻤﻬﺎﺟﺮﻳﻦ ﻣﻨﻬﻢ ﻋﺒﺪ اﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮف ﻓﺒﻴﻨﻤﺎ أﻧﺎ ﻓ ﻣﻨﺰﻟﻪ ﺑﻤﻨ وﻫﻮ
ﻋﻨﺪ ﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب ﻓ آﺧﺮ ﺣﺠﺔ ﺣﺠﻬﺎ إذ رﺟﻊ إﻟ ﻋﺒﺪ اﻟﺮﺣﻤﻦ ﻓﻘﺎل ﻟﻮ
رأﻳﺖ رﺟﻼ أﺗ أﻣﻴﺮ اﻟﻤﺆﻣﻨﻴﻦ اﻟﻴﻮم ﻓﻘﺎل ﻳﺎ أﻣﻴﺮ اﻟﻤﺆﻣﻨﻴﻦ ﻫﻞ ﻟﻚ ﻓ ﻓﻼن ؟
ﻳﻘﻮل ﻟﻮ ﻗﺪ ﻣﺎت ﻋﻤﺮ ﻟﻘﺪ ﺑﺎﻳﻌﺖ ﻓﻼﻧﺎ ﻓﻮاﻟﻪ ﻣﺎ ﻛﺎﻧﺖ ﺑﻴﻌﺔ أﺑ ﺑﺮ إﻻ ﻓﻠﺘﺔ
ﻓﺘﻤﺖ ﻓﻐﻀﺐ ﻋﻤﺮ ﺛﻢ ﻗﺎل إﻧ إن ﺷﺎء اﻟﻪ ﻟﻘﺎﺋﻢ اﻟﻌﺸﻴﺔ ﻓ اﻟﻨﺎس ﻓﻤﺤﺬرﻫﻢ
ﻫﺆﻻء اﻟﺬﻳﻦ ﻳﺮﻳﺪون أن ﻳﻐﺼﺒﻮﻫﻢ أﻣﻮرﻫﻢ … ﻓﺠﻠﺲ ﻋﻤﺮ ﻋﻠ اﻟﻤﻨﺒﺮ ﻓﻠﻤﺎ ﺳﺖ
اﻟﻤﺆذﻧﻮن ﻗﺎم ﻓﺄﺛﻨ ﻋﻠ اﻟﻪ ﺑﻤﺎ ﻫﻮ أﻫﻠﻪ ﺛﻢ ﻗﺎل أﻣﺎ ﺑﻌﺪ … إﻧﻪ ﺑﻠﻐﻨ ﻗﺎﺋﻞ ﻣﻨﻢ
ﻳﻘﻮل واﻟﻪ ﻟﻮ ﻗﺪ ﻣﺎت ﻋﻤﺮ ﺑﺎﻳﻌﺖ ﻓﻼﻧﺎ ﻓﻼ ﻳﻐﺘﺮن اﻣﺮؤ أن ﻳﻘﻮل إﻧﻤﺎ ﻛﺎﻧﺖ ﺑﻴﻌﺔ
أﺑ ﺑﺮ ﻓﻠﺘﺔ وﺗﻤﺖ أﻻ وإﻧﻬﺎ ﻗﺪ ﻛﺎﻧﺖ ﻛﺬﻟﻚ وﻟﻦ اﻟﻪ وﻗ ﺷﺮﻫﺎ وﻟﻴﺲ ﻓﻴﻢ
ﻣﻦ ﺗﻘﻄﻊ اﻷﻋﻨﺎق إﻟﻴﻪ ﻣﺜﻞ أﺑ ﺑﺮ ﻣﻦ ﺑﺎﻳﻊ رﺟﻼ ﻣﻦ ﻏﻴﺮ ﻣﺸﻮرة ﻣﻦ اﻟﻤﺴﻠﻤﻴﻦ
ﻓﻼ ﻳﺘﺎﺑﻊ ﻫﻮ وﻻ اﻟﺬي ﺗﺎﺑﻌﻪ ﺗﻐﺮة أن ﻳﻘﺘﻼ وإﻧﻪ ﻗﺪ ﻛﺎن ﻣﻦ ﺧﺒﺮﻧﺎ ﺣﻴﻦ ﺗﻮﻓ اﻟﻪ
ﻧﺒﻴﻪ ﺻﻠ اﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ أن اﻷﻧﺼﺎر ﺧﺎﻟﻔﻮﻧﺎ واﺟﺘﻤﻌﻮا ﺑﺄﺳﺮﻫﻢ ﻓ ﺳﻘﻴﻔﺔ ﺑﻨ
ﺳﺎﻋﺪة وﺧﺎﻟﻒ ﻋﻨﺎ ﻋﻠ واﻟﺰﺑﻴﺮ وﻣﻦ ﻣﻌﻬﻤﺎ واﺟﺘﻤﻊ اﻟﻤﻬﺎﺟﺮون إﻟ أﺑ ﺑﺮ
ﻓﻘﻠﺖ ﻷﺑ ﺑﺮ ﻳﺎ أﺑﺎ ﺑﺮ اﻧﻄﻠﻖ ﺑﻨﺎ إﻟ إﺧﻮاﻧﻨﺎ ﻫﺆﻻء ﻣﻦ اﻷﻧﺼﺎر ﻓﺎﻧﻄﻠﻘﻨﺎ
ﻧﺮﻳﺪﻫﻢ ﻓﻠﻤﺎ دﻧﻮﻧﺎ ﻣﻨﻬﻢ ﻟﻘﻴﻨﺎ ﻣﻨﻬﻢ رﺟﻼن ﺻﺎﻟﺤﺎن ﻓﺬﻛﺮا ﻣﺎ ﺗﻤﺎﻷ ﻋﻠﻴﻪ اﻟﻘﻮم
ﻓﻘﺎﻻ أﻳﻦ ﺗﺮﻳﺪون ﻳﺎ ﻣﻌﺸﺮ اﻟﻤﻬﺎﺟﺮﻳﻦ ؟ ﻓﻘﻠﻨﺎ ﻧﺮﻳﺪ إﺧﻮاﻧﻨﺎ ﻫﺆﻻء ﻣﻦ اﻷﻧﺼﺎر
ﻓﻘﺎﻻ ﻻ ﻋﻠﻴﻢ أن ﻻ ﺗﻘﺮﺑﻮﻫﻢ اﻗﻀﻮا أﻣﺮﻛﻢ ﻓﻘﻠﺖ واﻟﻪ ﻟﻨﺄﺗﻴﻨﻬﻢ ﻓﺎﻧﻄﻠﻘﻨﺎ ﺣﺘ
أﺗﻴﻨﺎﻫﻢ ﻓ ﺳﻘﻴﻔﺔ ﺑﻨ ﺳﺎﻋﺪة ﻓﺈذا رﺟﻞ ﻣﺰﻣﻞ ﺑﻴﻦ ﻇﻬﺮاﻧﻴﻬﻢ ﻓﻘﻠﺖ ﻣﻦ ﻫﺬا ؟
ﻓﻘﺎﻟﻮا ﻫﺬا ﺳﻌﺪ ﺑﻦ ﻋﺒﺎدة ﻓﻘﻠﺖ ﻣﺎ ﻟﻪ ؟ ﻗﺎﻟﻮا ﻳﻮﻋﻚ ﻓﻠﻤﺎ ﺟﻠﺴﻨﺎ ﻗﻠﻴﻼ ﺗﺸﻬﺪ
ﺧﻄﻴﺒﻬﻢ ﻓﺄﺛﻨ ﻋﻠ اﻟﻪ ﺑﻤﺎ ﻫﻮ أﻫﻠﻪ ﺛﻢ ﻗﺎل أﻣﺎ ﺑﻌﺪ ﻓﻨﺤﻦ أﻧﺼﺎر اﻟﻪ وﻛﺘﻴﺒﺔ

ﻢ ﻓﺈذا ﻫﻢ ﻳﺮﻳﺪوناﻹﺳﻼم وأﻧﺘﻢ ﻣﻌﺸﺮ اﻟﻤﻬﺎﺟﺮﻳﻦ رﻫﻂ وﻗﺪ دﻓﺖ داﻓﺔ ﻣﻦ ﻗﻮﻣ
ﻠﻢﺖ أردت أن أﺗ ﻓﻠﻤﺎ ﺳ. أن ﻳﺨﺘﺰﻟﻮﻧﺎ ﻣﻦ أﺻﻠﻨﺎ وأن ﻳﺤﻀﻨﻮﻧﺎ ﻣﻦ اﻷﻣﺮ
ﺮ وﻛﻨﺖ أداري ﺑ أردت أن أﻗﺪﻣﻬﺎ ﺑﻴﻦ ﻳﺪي أﺑوﻛﻨﺖ ﻗﺪ زورت ﻣﻘﺎﻟﺔ أﻋﺠﺒﺘﻨ
ﺮﻫﺖ أن أﻏﻀﺒﻪ رﺳﻠﻚ ﻓﺮ ﻋﻠﻠﻢ ﻗﺎل أﺑﻮ ﺑﻣﻨﻪ ﺑﻌﺾ اﻟﺤﺪ ﻓﻠﻤﺎ أردت أن أﺗ
 ﻓﻪ ﻣﺎ ﺗﺮك ﻣﻦ ﻛﻠﻤﺔ أﻋﺠﺒﺘﻨ وأوﻗﺮ واﻟﺎن ﻫﻮ أﺣﻠﻢ ﻣﻨﺮ ﻓﻠﻢ أﺑﻮ ﺑﻓﺘ
ﻢﺖ ﻓﻘﺎل ﻣﺎ ذﻛﺮﺗﻢ ﻓﻴ ﺳ ﺑﺪﻳﻬﺘﻪ ﻣﺜﻠﻬﺎ أو أﻓﻀﻞ ﻣﻨﻬﺎ ﺣﺘﺗﺰوﻳﺮي إﻻ ﻗﺎل ﻓ
 ﻣﻦ ﻗﺮﻳﺶ ﻫﻢ أوﺳﻂﻣﻦ ﺧﻴﺮ ﻓﺄﻧﺘﻢ ﻟﻪ أﻫﻞ وﻟﻦ ﻳﻌﺮف ﻫﺬا اﻷﻣﺮ إﻻ ﻟﻬﺬا اﻟﺤ
.اﻟﻌﺮب ﻧﺴﺒﺎ ودارا
‘Abd al-‘Aziz b. ‘Abd Allah – Ibrahim b. Sa’d – Salih – Ibn Shihab – ‘Ubayd Allah b. ‘Abd Allah b. ‘Utbah
b. Mas’ud – Ibn ‘Abbas:
I used to teach qirat to some men from the Muhajirun, among them were ‘Abd al-Rahman b. ‘Awf. So,
while I was in his house in Mina, and he was with ‘Umar b. al-Khattab during the last Hajj which he
performed, ‘Abd al-Rahman came to me and said, “If only you had seen a man who came to Amir alMuminin today, saying: ‘O Amir al-Muminin! What do you say about so-and-so? He says, “When ‘Umar
dies, I will pledge allegiance to so-and-so, for, I swear by Allah, the pledge of allegiance given to
Abu Bakr was nothing but an error and it succeeded.”’ So, ‘Umar became angry. Then, he said,
‘Insha Allah, I will stand before the people tonight and will warn them against these people who want to
usurp their affairs…”.
So, ‘Umar sat on the pulpit, and when the muezzins became silent, he stood up. He praised Allah as He
deserved. Then he said:
“Now then … I have been informed that a speaker amongst you says, ‘I swear by Allah, when
‘Umar dies, I will pledge allegiance to so-and-so.’ One should not deceive oneself by saying that
the pledge of allegiance given to Abu Bakr was an error and it succeeded. NO DOUBT, IT WAS
SURELY LIKE THAT. However, Allah saved from its EVIL. And there is none amongst you towards
whom throats are slit like Abu Bakr. Whosoever pledges allegiance to anyone without consultation
with the Muslims, then neither that person nor the person to whom the pledge of allegiance was
given, is to be supported. Rather, they both should be killed.
And, verily, there was someone who informed us when Allah took the life of His Prophet, peace be upon
him, that the Ansar opposed us and gathered, all of them, at Saqifah Bani Sa’idah; and ‘Ali, alZubayr and whoever was with them both, also opposed us; and the Muhajirun gathered towards
Abu Bakr.
.

So, I said to Abu Bakr, ‘O Abu Bakr! Let us go to these brothers of ours from the Ansar’. As a result, we
went, seeking them. When we approached them, two righteous men from them met us, and informed us
of the ﬁnal decision of the people, and both of them said, ‘O group of Muhajirun, where are you going?’
Then, we said, ‘We are going to these brothers of ours from the Ansar.’ They said, ‘You should not go
near them. Decide your affair.’ So, I said, ‘I swear by Allah, we will go to them.’ Therefore, we went until
we reached them at Saqifah Bani Sa’idah. There was a wrapped man amongst them. Then, I said, ‘Who
is that?’ They said, ‘This is Sa’d b. ‘Ubadah.’ Then, I said, ‘What is wrong with him?’ They said, ‘He is
sick.’
After we had sat for a little period, their speaker testiﬁed. He praised Allah as He deserved. Then, he
said, ‘Now then, we are the Ansar (Helpers) of Allah and the battalion of Islam, and you Muhajirun are a
small group. Some people from your people have come, seeking to cut us off from our root and to
prevent us from authority.’ When he became silent, I intended to talk and I had prepared a speech which
I really loved. I intended to deliver it in the presence of Abu Bakr, and I used to avoid provoking him. So,
when I wanted to speak, Abu Bakr said, ‘Wait a while’, and I hated to make him angry.
Therefore, Abu Bakr spoke, and he was more patient and more digniﬁed than I was. I swear by Allah, he
did not miss a sentence that I really loved from my prepared speech, except that he said the like of it or
better than it spontaneously, until he fell silent. So, he said, ‘What you stated about yourself in terms of
good things, you truly deserve it. And this authority will never be recognized except for this living
person from Quraysh. They are the best of the Arabs in terms of lineage and family.’”1
‘Umar, who told his staunchly pro-Abu Bakr version of what happened, nonetheless gives us insights
into the state of the Ummah immediately after the death of its Prophet. The Sahabah were divided into
three political camps:
(a) the camp of Abu Bakr and his supporters;
(b) the camp of ‘Ali, ‘alaihi al-salam, supported by al-Zubayr, and their supporters; and
(c) the camp of the Ansar.
The Ansar held the military advantage, being the overwhelming majority of the Islamic soldiers. The
Muhajirun were only a small group, with little or no numerical or military signiﬁcance. Yet, they were
nonetheless divided into the opposing camps of Abu Bakr and ‘Ali. What we get from all this, is that the
Ansar – who had numerical and military strength – were united while the Muhajirun – despite their
serious numerical and military disadvantages – were divided.
Naturally, whoever controlled the Ansar would hold the real political and military powers. ‘Umar was well
aware of this. Therefore, instead of going to the camp of ‘Ali to resolve the political dispute, he took the
party of Abu Bakr to the Ansar, to try to win them over. Moreover, looking at the arguments of Abu Bakr
against the Ansar, one understands fully why he would never have gone to ‘Ali anyway, even if the latter

had had the numerical and military advantages. Abu Bakr argued on the strengths of lineage and family.
The tribe of Quraysh were of the best human lineage, and they were the best family. So, the Muslims –
especially those in other parts of Arabia – would never recognize the rule of a khalifah from the Ansar.
This tactic was clearly to make the Ansar see the futility of their political efforts. They were not from
Quraysh, and the generality of the Muslims would never accept the rule of a non-Qurayshi. The strategy
worked, and the Ansar backed down, and supported Abu Bakr instead.
As for ‘Ali, he was also from Quraysh. As such, Abu Bakr’s arguments about lineage and family would
not have worked in his case. In fact, they would have backﬁred terribly. Imam Muslim (d. 261 H)
documents that the Messenger of Allah had declared the Banu Hashim as the best of Quraysh:

ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻣﻬﺮان اﻟﺮازي وﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪاﻟﺮﺣﻤﻦ ﺑﻦ ﺳﻬﻢ ﺟﻤﻴﻌﺎ ﻋﻦ
 ﻋﻤﺎر ﺷﺪاد ﻋﻦ أﺑاﻟﻮﻟﻴﺪ ﻗﺎل اﺑﻦ ﻣﻬﺮان ﺣﺪﺛﻨﺎ اﻟﻮﻟﻴﺪ ﺑﻦ ﻣﺴﻠﻢ ﺣﺪﺛﻨﺎ اﻷوزاﻋ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﻘﻮل اﻟﻪ ﺻﻠأﻧﻪ ﺳﻤﻊ واﺛﻠﺔ ﺑﻦ اﻷﺳﻘﻊ ﻳﻘﻮل ﺳﻤﻌﺖ رﺳﻮل اﻟ
 ﻗﺮﻳﺸﺎ ﻣﻦ ﻛﻨﺎﻧﺔ واﺻﻄﻔ ﻛﻨﺎﻧﺔ ﻣﻦ وﻟﺪ إﺳﻤﺎﻋﻴﻞ واﺻﻄﻔﻪ اﺻﻄﻔإن اﻟ
 ﻫﺎﺷﻢ ﻣﻦ ﺑﻨ ﻫﺎﺷﻢ واﺻﻄﻔﺎﻧﻣﻦ ﻗﺮﻳﺶ ﺑﻨ
Muhammad b. Mihran al-Razi and Muhammad b. ‘Abd al-Rahman b. Sahm – al-Walid b. Muslim – alAwza’i – Abu ‘Ammar Shaddad – Wathilah b. al-Asqa’:
I heard the Messenger of Allah, peace be upon him, saying: “Verily, Allah chose Kinanah from the
children of Isma’il, and chose Quraysh from Kinanah, and He chose Banu Hashim from Quraysh, and
He chose me from Banu Hashim”.2
Commenting on this hadith, Shaykh Ibn Taymiyyah (d. 728 H) states:

 أن آل ﻣﺤﻤﺪ وأﻫﻞ ﺑﻴﺘﻪ ﺗﻘﺘﻀ أن اﻟﺼﻼة واﻟﺴﻼم ﻋﻠوﻫﺬا ﻛﻠﻪ ﺑﻨﺎء ﻋﻠ
ﻮﻧﻮا أﻓﻀﻞ ﻣﻦ ﺳﺎﺋﺮ أﻫﻞ اﻟﺒﻴﻮت وﻫﺬا ﻣﺬﻫﺐ أﻫﻞ اﻟﺴﻨﺔ واﻟﺠﻤﺎﻋﺔ اﻟﺬﻳﻦﻳ
 آدمﻳﻘﻮﻟﻮن ﺑﻨﻮ ﻫﺎﺷﻢ أﻓﻀﻞ ﻗﺮﻳﺶ وﻗﺮﻳﺶ أﻓﻀﻞ اﻟﻌﺮب واﻟﻌﺮب أﻓﻀﻞ ﺑﻨ
 ﻋﻤﻦ ﻟﻘﻴﻬﻢ ﻣﺜﻞﺮﻣﺎﻧوﻫﺬا ﻫﻮ اﻟﻤﻨﻘﻮل ﻋﻦ أﺋﻤﺔ اﻟﺴﻨﺔ ﻛﻤﺎ ذﻛﺮه ﺣﺮب اﻟ
ﻪ ﺑﻦ اﻟﺰﺑﻴﺮ اﻟﺤﻤﻴﺪي وﻏﻴﺮﻫﻢأﺣﻤﺪ وإﺳﺤﺎق وﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮر وﻋﺒﺪ اﻟ
 أﺑﻮﺮ واﻟﻘﺎﺿ أﺑﻮ ﺑ ﻣﻨﻊ اﻟﺘﻔﻀﻴﻞ ﺑﺬﻟﻚ ﻛﻤﺎ ذﻛﺮه اﻟﻘﺎﺿوذﻫﺒﺖ ﻃﺎﺋﻔﺔ إﻟ
ﻪ ﻋﻠﻴﻪ و اﻟ ﺻﻠ اﻟﻤﻌﺘﻤﺪ وﻏﻴﺮﻫﻤﺎ و اﻷول اﺻﺢ ﻓﺈﻧﻪ ﻗﺪ ﺛﺒﺖ ﻋﻦ اﻟﻨﺒ ﻓﻳﻌﻠ
 ﻛﻨﺎﻧﺔ ﻣﻦ وﻟﺪ إﺳﻤﺎﻋﻴﻞ واﺻﻄﻔﻪ اﺻﻄﻔ اﻟﺼﺤﻴﺢ أﻧﻪ ﻗﺎل ﻷن اﻟﺳﻠﻢ ﻓ

 ﻫﺎﺷﻢ ﻣﻦ ﺑﻨ ﻫﺎﺷﻤﺎ ﻣﻦ ﻗﺮﻳﺶ واﺻﻄﻔﺎﻧﻗﺮﻳﺶ ﻣﻦ ﻛﻨﺎﻧﺔ واﺻﻄﻔ
All of this is based upon the fact that sending salat and salam upon the family of Muhammad and his Ahl
al-Bayt establishes absolutely that they are better than all other people. And this is the position of the
Ahl al-Sunnah wa al-Jama’ah, who say that Banu Hashim are the best of Quraysh, and that
Quraysh are the best of the Arabs, and that Arabs are the best of the Children of Adam. This is
narrated from the Imams of the Sunnah - as Harb al-Kirmani mentioned from those who met them such as Ahmad, Ishaq, Sa’id b. Mansur, ‘Abd Allah b. al-Zubayr al-Humaydi and others. A group
are of the opinion that superiority cannot be established through that, as stated by al-Qaḍi Abu Bakr,
and by al-Qaḍi Abu Ya’la in al-Mu’tamad, and others. However, the ﬁrst opinion is more correct, for
it is authentically narrated in the sahih hadith that the Prophet, peace be upon him, said, “Verily,
Allah chose Kinanah from the children of Isma’il, and chose Quraysh from Kinanah, and He chose
Hashim from Quraysh, and He chose me from Banu Hashim”3
Meanwhile, Amir al-Muminin ‘Ali b. Abi Talib was from Banu Hashim like the Messenger, while Abu Bakr
was not. Therefore, in terms of lineage, ‘Ali was superior to Abu Bakr.
Moreover, Imam Ahmad (d. 241 H) further records:

 زﻳﺎد ﻋﻦ ﻋﺒﺪ ﺛﻨﺎ أﺑﻮ ﻧﻌﻴﻢ ﻋﻦ ﺳﻔﻴﺎن ﻋﻦ ﻳﺰﻳﺪ ﺑﻦ أﺑ أﺑﻪ ﺣﺪﺛﻨﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟ
 وداﻋﺔ ﻗﺎل ﻗﺎل اﻟﻌﺒﺎس ﺑﻠﻐﻪ ﺑﻌﺾﻪ ﺑﻦ اﻟﺤﺮث ﺑﻦ ﻧﻮﻓﻞ ﻋﻦ اﻟﻤﻄﻠﺐ ﺑﻦ أﺑاﻟ
ﻪ ﻓﻘﺎل أﻧﺎﻣﺎ ﻳﻘﻮل اﻟﻨﺎس ﻗﺎل ﻓﺼﻌﺪ اﻟﻤﻨﺒﺮ ﻓﻘﺎل ﻣﻦ أﻧﺎ ﻗﺎﻟﻮا أﻧﺖ رﺳﻮل اﻟ
 ﺧﻴﺮ ﺧﻠﻘﻪ ﻓﻪ ﺧﻠﻖ اﻟﺨﻠﻖ ﻓﺠﻌﻠﻨﻪ ﺑﻦ ﻋﺒﺪ اﻟﻤﻄﻠﺐ ان اﻟﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟ
 ﺧﻴﺮ ﻗﺒﻴﻠﺔ ﻓ ﺧﻴﺮ ﻓﺮﻗﺔ وﺧﻠﻖ اﻟﻘﺒﺎﺋﻞ ﻓﺠﻌﻠﻨ ﻓوﺟﻌﻠﻬﻢ ﻓﺮﻗﺘﻴﻦ ﻓﺠﻌﻠﻨ
 ﺧﻴﺮﻫﻢ ﺑﻴﺘﺎ ﻓﺄﻧﺎ ﺧﻴﺮﻛﻢ ﺑﻴﺘﺎ وﺧﻴﺮﻛﻢ ﻧﻔﺴﺎ ﻓوﺟﻌﻠﻬﻢ ﺑﻴﻮﺗﺎ ﻓﺠﻌﻠﻨ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Abu Na’im – Sufyan – Yazid b. Abi Ziyad – ‘Abd
Allah b. al-Harith b. Nawfal – al-Mutalib b. Abi Wada’ah – al-‘Abbas:
The words of some people reached him. So, he climbed the pulpit and asked, “Who am I?” They
answered, “You are the Messenger of Allah.” So, he said, “I am Muhammad, the son of ‘Abd Allah, the
son of ‘Abd al-Mutalib. Verily, Allah created the creation and put me among the best of His creation. He
made them into two groups, and put me in the best group. He created the tribes and put me in the
best tribe. He created homes and put me among those of them with the best home. So, I am of
the best home among you, and I am of the best personality among you.”4

Shaykh al-Arnaut comments:

ﺣﺴﻦ ﻟﻐﻴﺮه
It is hasan due to supporting evidence5.
‘Allamah al-Albani also says concerning the hadith:

ﺻﺤﻴﺢ
Sahih6
Here, we know that Quraysh – the tribe of Muhammad – is the best of all tribes. Of course, Banu Hashim
are the best of the clans of Quraysh. Also, we equally know from the hadith that the house of
Muhammad – his family – is the best of all families. ‘Ali belonged to this same house of the Prophet, and
Abu Bakr did not. So, ‘Ali beat Abu Bakr completely on lineage and family. No wonder, Abu Bakr made
no attempt to go to him. Instead, he rushed to the camp with weaker claims in terms of lineage and
family, and defeated them on both accounts.
Interestingly, the fact that the Ansar submitted to Abu Bakr’s arguments about lineage and family shows
that the generality of the Sahabah considered both as the primary criteria for the khilafah. Moreover, the
fact that they would not recognize the authority of any khalifah from the Ansar - however pious,
knowledgeable and competent - reveals that they viewed the khilafah only as a dynasty, the dynasty of
the offspring of Quraysh. In order to make this clearer, if the Ahl al-Sunnah were to choose a khalifah
today, they would only pick a man from Quraysh even if there are millions of far better candidates within
the Ummah from the other tribes and races. This tells that the most very ﬁrst criterion for leadership in
Sunni Islam is the tribe of the ruler; and that is exactly why it is a dynasty.
The Prophet of Allah also limited the khilafah to a speciﬁc family within the Quraysh. Therefore, if you
are not from that family, you are not a legitimate khalifah. Imam Ibn Abi Shaybah (d. 235 H) reports:

أﺑﻮ داود ﻋﻤﺮ ﺑﻦ ﺳﻌﺪ ﻋﻦ ﺷﺮﻳﻚ ﻋﻦ اﻟﺮﻛﻴﻦ ﻋﻦ اﻟﻘﺎﺳﻢ ﺑﻦ ﺣﺴﺎن ﻋﻦ زﻳﺪ ﺑﻦ
 وإﻧﻬﻤﺎ،ﻪ وﻋﺘﺮﺗﻛﺘﺎب اﻟ: ﻢ اﻟﺨﻠﻴﻔﺘﻴﻦ ﻛﺎﻣﻠﺘﻴﻦ ﺗﺮﻛﺖ ﻓﻴ إﻧ: ﺛﺎﺑﺖ ﻳﺮﻓﻌﻪ ﻗﺎل
. اﻟﺤﻮض ﻳﺮدا ﻋﻠﻟﻦ ﻳﺘﻔﺮﻗﺎ ﺣﺘ

Abu Dawud ‘Umar b. Sa’d – Sharik – al-Rukayn – al-Qasim b. Hassan – Zayd b. Thabit – the Prophet:
“I have left behind over you the two all-comprehensive khalifahs: the Book of Allah and my
offspring. Verily, both shall never separate from each other until they meet me at the Lake-Fount.”7
The annotators declare:

واﻟﺤﺪﻳﺚ ﺻﺤﻴﺢ
The hadith is sahih.8
Imam Ibn Abi ‘Asim (d. 287 H) has recorded it as well:

 ﻋﻦ اﻟﺮﻛﻴﻦ ﻋﻦ، ﻋﻦ ﺷﺮﻳﻚ، ﺛﻨﺎ ﻋﻤﺮو ﺑﻦ ﺳﻌﺪ أﺑﻮ داود اﻟﺤﻔﺮي،ﺮﺛﻨﺎ أﺑﻮ ﺑ
:ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ اﻟﻪ ﺻﻠ ﻋﻦ زﻳﺪ ﺑﻦ ﺛﺎﺑﺖ ﻗﺎل ﻗﺎل رﺳﻮل اﻟ،اﻟﻘﺎﺳﻢ ﺑﻦ ﺣﺴﺎن
 وإﻧﻬﻤﺎ ﻟﻦ أﻫﻞ ﺑﻴﺘﻪ وﻋﺘﺮﺗ ﻛﺘﺎب اﻟ،ﻢ اﻟﺨﻠﻴﻔﺘﻴﻦ ﻣﻦ ﺑﻌﺪي ﺗﺎرك ﻓﻴإﻧ
. اﻟﺤﻮض ﻳﺮدا ﻋﻠﻳﺘﻔﺮﻗﺎ ﺣﺘ
Abu Bakr – ‘Amr b. Sa’d Abu Dawud al-Hafari – Sharik – al-Rukayn – al-Qasim b. Hassan – Zayd b.
Thabit:
The Messenger of Allah, peace be upon him, said, “I am leaving behind over you the two khalifahs
after me: the Book of Allah and my offspring, my Ahl al-Bayt. Verily, both shall never separate from
each other until they meet me at the Lake-Fount.”9
And ‘Allamah al-Albani (d. 1420 H) states:

.ﺣﺪﻳﺚ ﺻﺤﻴﺢ
It is a sahih hadith.10
Apparently, if you are not from the offspring of Muhammad, from his Ahl al-Bayt, you are nothing but an
illegitimate khalifah. It is that simple and straightforward. Abu Bakr, without any doubt, was NOT from the
offspring of the Prophet, neither by blood nor by special designation. As for ‘Ali, he was specially
included within that blessed offspring by the Messenger himself, on the Command of Allah, for the

speciﬁc purpose of the khilafah. Ibn Abi ‘Asim (d. 287 H) again documents:

 ﺑﻦ ﺳﻠﻴﻢ ﻋﻦ ﻳﺤﻴ، ﻋﻮاﻧﺔ ﻋﻦ أﺑ، ﺑﻦ ﺣﻤﺎد ﺣﺪﺛﻨﺎ ﻳﺤ،ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﻤﺜﻨ
ﻪ اﻟﻪ ﺻﻠ ﻗﺎل رﺳﻮل اﻟ: ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل، ﺑﻠﺞ ﻋﻦ ﻋﻤﺮو ﺑﻦ ﻣﻴﻤﻮنأﺑ
 إﻻ أﻧﻚ ﻟﺴﺖ ﻧﺒﻴﺎ وأﻧﺖ ﺑﻤﻨﺰﻟﺔ ﻫﺎرون ﻣﻦ ﻣﻮﺳ أﻧﺖ ﻣﻨ:ﻋﻠﻴﻪ وﺳﻠﻢ ﻟﻌﻠ
. ﻛﻞ ﻣﺆﻣﻦ ﻣﻦ ﺑﻌﺪي ﻓﺧﻠﻴﻔﺘ
Muhammad b. al-Muthanna – Yahya b. Hammad – Abu ‘Awanah – Yahya b. Sulaym Abu Balj – ‘Amr b.
Maymun – Ibn ‘Abbas: The Messenger of Allah, peace be upon him, said to ‘Ali: “You are to me of the
status of Harun to Musa, with the exception that you are not a prophet. And you are my khalifah over
every believer after me.”11
Dr. al-Jawabirah says:

.اﺳﻨﺎده ﺣﺴﻦ
Its chain is hasan.12
And ‘Allamah al-Albani (d. 1420 H) backs him:

إﺳﻨﺎده ﺣﺴﻦ
Its chain is hasan.13
So, obviously, the Prophet had already fully settled the issues of al-khilafah before he died:
(a) ‘Ali was the ﬁrst khalifah immediately after him;
(b) then, the khilafah passes, after ‘Ali, to the children of Fatimah till the Day of al-Qiyamah.
This was the Decree of Allah, and it shall be in force till the end of our planet. Clearly, there was never
any vacancy in the khilafah at all, and there will never be. The very moment that the Messenger of the
Lord departed, all his powers, authorities and leadership responsibilities naturally passed to Amir alMuminin, his publicly designated successor. However, Allah had also revealed to His Prophet that the
Ummah generally would betray ‘Ali after him. Imam al-Hakim (d. 403 H) records:

 ﺑﻦ ﻋﺒﺪ اﻟﻌﺰﻳﺰ ﺛﻨﺎ ﻋﻤﺮوﺔ ﺛﻨﺎ ﻋﻠ ﺑﻤﺣﺪﺛﻨﺎ أﺑﻮ ﺣﻔﺺ ﻋﻤﺮ ﺑﻦ أﺣﻤﺪ اﻟﺠﻤﺤ
 رﺿ إدرﻳﺲ اﻷودي ﻋﻦ ﻋﻠﺑﻦ ﻋﻮن ﺛﻨﺎ ﻫﺸﻴﻢ ﻋﻦ إﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺳﺎﻟﻢ ﻋﻦ أﺑ
ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ أن اﻷﻣﺔ ﺳﺘﻐﺪر ﺑ اﻟ ﺻﻠ اﻟﻨﺒﻪ ﻋﻨﻪ ﻗﺎل إن ﻣﻤﺎ ﻋﻬﺪ إﻟاﻟ
ﺑﻌﺪه
Abu Hafs ‘Umar b. Ahmad al-Jamhi – ‘Ali b. ‘Abd al-‘Aziz – ‘Amr b. ‘Awn – Hushaym – Isma’il b. Salim
– Abu Idris al-Awdi – ‘Ali, may Allah be pleased with him:
“Verily, part of what the Prophet, peace be upon him, told me is that the Ummah would soon betray
me after him.”14
Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد
This hadith has a sahih chain.15
Imam al-Dhahabi (d. 748 H) agrees:

ﺻﺤﻴﺢ
Sahih16
Al-Hakim also reports:

ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ إن اﻟﻪ ﺻﻠ رﺳﻮل اﻟﻋﻦ ﺣﻴﺎن اﻷﺳﺪي ﺳﻤﻌﺖ ﻋﻠﻴﺎ ﻳﻘﻮل ﻗﺎل ﻟ
 ﻣﻦ أﺣﺒﻚ أﺣﺒﻨ ﺳﻨﺘ وﺗﻘﺘﻞ ﻋﻠ ﻣﻠﺘاﻷﻣﺔ ﺳﺘﻐﺪر ﺑﻚ ﺑﻌﺪي وأﻧﺖ ﺗﻌﻴﺶ ﻋﻠ
 ﻟﺤﻴﺘﻪ ﻣﻦ رأﺳﻪ وإن ﻫﺬه ﺳﺘﺨﻀﺐ ﻣﻦ ﻫﺬا ﻳﻌﻨوﻣﻦ أﺑﻐﻀﻚ أﺑﻐﻀﻨ
Narrated Hayyan al-Asadi:
I heard ‘Ali saying: The Messenger of Allah, peace be upon him, said to me: “Verily, the Ummah will
soon betray you after me; and you will live upon my religion, and you will be killed upon my Sunnah.

Whoever loves you loves me, and whoever hates you hates me. Verily, this will soon be painted from
this”, he meant: his beard (will be drained with blood) from his head.17
Then he again declares:

ﺻﺤﻴﺢ
Sahih18
And al-Dhahabi, once more, concurs with him:

ﺻﺤﻴﺢ
Sahih19
Al-Haﬁz Ibn Hajar al-‘Asqalani (d. 852 H) copies as well:

، ﺛﺎﺑﺖ ﺣﺒﻴﺐ ﺑﻦ أﺑ أﺧﺒﺮﻧ،  ﺛﻨﺎ ﻓﻄﺮ ﺑﻦ ﺧﻠﻴﻔﺔ، ﺣﺪﺛﻨﺎ اﻟﻔﻀﻞ ﻫﻮ أﺑﻮ ﻧﻌﻴﻢ
ﻪ إﻧﻪ واﻟ:  ﻳﻘﻮل،ﻪ ﻋﻨﻪ اﻟﺳﻤﻌﺖ ﻋﻠﻴﺎ رﺿ:  ﻗﺎل، ﺳﻤﻌﺖ ﺛﻌﻠﺒﺔ ﺑﻦ ﻳﺰﻳﺪ:ﻗﺎل
 ﺳﻴﻐﺪروﻧﻚ ﻣﻦ ﺑﻌﺪي:ﻪ ﻋﻠﻴﻪ وﺳﻠﻢ اﻟ ﺻﻠ اﻷﻣﻟﻌﻬﺪ اﻟﻨﺒ
Al-Faḍl, Abu Na’im – Fitr b. Khalifah – Habib b. Abi Thabit – Tha’labah b. Yazid:
I heard ‘Ali, may Allah be pleased with him, saying: “I swear by Allah, verily, the Ummi Prophet, peace
be upon him, told me: “They will soon betray you after me.”20
The Salaﬁ annotator, ‘Abd Allah al-Shahri, comments:

ﻓﺎﻟﺤﺪﻳﺚ ﺣﺴﻦ ﻟﻐﻴﺮه
The hadith is hasan li ghayrihi.21
And they did betray him immediately after the death of the Messenger of Allah, exactly as prophesied.
The Ansar opted to take advantage of their numerical and military powers by installing one of their

members, instead of pledging allegiance to the divinely designated khalifah. They were staging a coup.
But, they did not succeed, thanks to the early intervention of Abu Bakr and ‘Umar. Meanwhile, Abu Bakr
and ‘Umar themselves were supposed to be on their way to faraway Palestine at that very moment, as
foot soldiers under the command of Usamah. They both however deﬁed the Prophet’s conscription
order, and refused to leave al-Madinah or to join the marching army. Moreover, rather than pledging
allegiance to the khalifah of the Messenger, the duo successfully won the Ansar to their side and seized
the political khilafah! To use contemporary terms, Abu Bakr and ‘Umar, with the backing of the Ansar,
staged a successful coup against ‘Ali, who had earlier been declared khalifah by Muhammad himself –
apparently, on the Order of Allah. No wonder, Imam ‘Ali called both Abu Bakr and ‘Umar traitors and
dishonest liars. Imam Muslim quotes ‘Umar saying to him (i.e. ‘Ali) and ‘Abbas:

ﻪ رﺳﻮل اﻟﺮ أﻧﺎ وﻟﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻗﺎل أﺑﻮ ﺑ اﻟﻪ ﺻﻠ رﺳﻮل اﻟﻓﻠﻤﺎ ﺗﻮﻓ
ﻪ ﻳﻌﻠﻢ إﻧﻪ ﻟﺼﺎدق ﻓﺮأﻳﺘﻤﺎه ﻛﺎذﺑﺎ آﺛﻤﺎ ﻏﺎدرا ﺧﺎﺋﻨﺎ واﻟ... ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﺻﻠ
ﻪ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﻪ ﺻﻠ رﺳﻮل اﻟﺮ وأﻧﺎ وﻟ أﺑﻮ ﺑﺑﺎر راﺷﺪ ﺗﺎﺑﻊ ﻟﻠﺤﻖ ﺛﻢ ﺗﻮﻓ
 ﻛﺎذﺑﺎ آﺛﻤﺎ ﻏﺎدرا ﺧﺎﺋﻨﺎﺮ ﻓﺮأﻳﺘﻤﺎﻧ أﺑﺎ ﺑووﻟ
When the Messenger of Allah, peace be upon him, died, Abu Bakr said: “I am the wali of the
Messenger of Allah, peace be upon him” ... So both of you (‘Ali and ‘Abbas) thought him (i.e. Abu
Bakr) to be a liar, sinful, A TRAITOR and dishonest. And Allah knows that he was really truthful,
pious, rightly-guided and a follower of the truth. Abu Bakr died and I became the wali of the
Messenger of Allah, peace be upon him, and the wali of Abu Bakr. So both of you thought me to be
a liar, sinful, A TRAITOR and dishonest.22
But, is that why someone said this:

ﺮ إﻻ ﻓﻠﺘﺔ ﻓﺘﻤﺖ ﺑﻪ ﻣﺎ ﻛﺎﻧﺖ ﺑﻴﻌﺔ أﺑﻟﻮ ﻗﺪ ﻣﺎت ﻋﻤﺮ ﻟﻘﺪ ﺑﺎﻳﻌﺖ ﻓﻼﻧﺎ ﻓﻮاﻟ
When ‘Umar dies, I will pledge allegiance to so-and-so, for, I swear by Allah, the pledge of allegiance
given to Abu Bakr was nothing but an error and it succeeded.
It was undeniably an “error”. However, it succeeded. In other words, it was illegal. The Ummah should
not have done it. But, it succeeded and gave him power nonetheless. So, the people obeyed him. What
is more interesting here is ‘Umar’s response to this statement:

 ﺷﺮﻫﺎﻪ وﻗﻦ اﻟأﻻ وإﻧﻬﺎ ﻗﺪ ﻛﺎﻧﺖ ﻛﺬﻟﻚ وﻟ

No doubt, IT WAS SURELY LIKE THAT. However, Allah saved from its EVIL.
This is the man, who was the most instrumental in bringing Abu Bakr to power, confessing that the
pledge of allegiance given to him was surely an “evil” error. However, according to him, Allah saved
from its “evil”. So, that somehow justiﬁes it, in his view! But, has Allah really saved the Ummah from the
“evil” of the pledge of allegiance given to Abu Bakr? When one considers how it has divded us into
sects, some killing the others because of it, then one sees that its “evil” clearly still lives with us.
Meanwhile, even though the word used faltah ( )ﻓﻠﺘﺔtruly means “error”23, the Ahl al-Sunnah do not like
that meaning. They prefer one of its other meanings, as al-Haﬁz does:

ﻮن اﻟﻼم ﺑﻌﺪﻫﺎ ﻣﺜﻨﺎةﺮ إﻻ ﻓﻠﺘﺔ )ﺑﻔﺘﺢ اﻟﻔﺎء وﺳ ﺑﻪ ﻣﺎ ﻛﺎﻧﺖ ﺑﻴﻌﺔ أﺑﻗﻮﻟﻪ( ﻓﻮاﻟ
ﺛﻢ ﺗﺎء ﺗﺄﻧﻴﺖ أي ﻓﺠﺄة
His statement (I swear by Allah, the pledge of allegiance given to Abu Bakr was nothing but a faltah),
meaning a SURPRISE.24
In other words, the pledge of allegiance given to Abu Bakr was “a surprise” to the generality of the
Sahabah. When they heard about it, they wondered: how come? Well, even this meaning of faltah,
which the Sunnis prefer, still supports our position. Why was the rise of Abu Bakr to power “a surprise”,
as ‘Umar himself testiﬁed? If he had been leading the Sahabah in salat, and this had somehow
translated into his appointment as khalifah-designate, why then would anyone ﬁnd the pledge of
allegiance given to him surprising?
After all, all the Sahabah would have been expecting him to assume the khilafah, if the Sunni claims had
been true. In fact, it would have been the other way round: they would have been surprised if anyone
else, other than Abu Bakr, had received the pledge of allegiance. So, apparently, the Sahabah were
NOT expecting Abu Bakr to be the khalifah immediately after the Messenger of Allah. This was why it
was “a surprise” to them when they heard his name being linked with the khilafah! However, he had
already secured the allegiance of the Islamic army, and literally held the military power of the Ummah.
Therefore, the Sahabah were presented with only a ﬁat accompli.
But, this deﬁnition of al-Haﬁz does not explain the evil nature of Abu Bakr’s authority. The fact that
something is a “surprise” does not necessarily make it “evil”. By contrast, when it is “illegal”, then it is
necessarily “evil”. ‘Umar himself described the pledge of allegiance sworn to Abu Bakr with evil:

 ﺷﺮﻫﺎﻪ وﻗﻦ اﻟأﻻ وإﻧﻬﺎ ﻗﺪ ﻛﺎﻧﺖ ﻛﺬﻟﻚ وﻟ

No doubt, IT WAS SURELY LIKE THAT. However, Allah saved from ITS EVIL.
These words of ‘Umar are extremely signiﬁcant, indeed. He was the staunchest supporter and defender
of Abu Bakr’s rule. The fact that even he qualiﬁed that same regime of his role model with “evil” reveals
that the matter was so glaring that denying it would do no good. He instead merely offered a blind
defence: Allah saved from “its evil”. Of course, its evil still rules the world of Islam today – with rapidly
growing sectarian killings spreading everywhere. Everything, all this evil, stemmed from the pledge of
allegiance given to Abu Bakr, by the Ansar, at Saqifah on that fateful day.
‘Umar also added:

ﻢ ﻣﻦ ﺗﻘﻄﻊ اﻷﻋﻨﺎق إﻟﻴﻪ ﺷﺮﻫﺎ وﻟﻴﺲ ﻓﻴﻪ وﻗﻦ اﻟوإﻧﻬﺎ ﻗﺪ ﻛﺎﻧﺖ ﻛﺬﻟﻚ وﻟ
ﺮ ﻣﻦ ﺑﺎﻳﻊ رﺟﻼ ﻣﻦ ﻏﻴﺮ ﻣﺸﻮرة ﻣﻦ اﻟﻤﺴﻠﻤﻴﻦ ﻓﻼ ﻳﺘﺎﺑﻊ ﻫﻮ وﻻ اﻟﺬي ﺑﻣﺜﻞ أﺑ
ﺗﺎﺑﻌﻪ ﺗﻐﺮة أن ﻳﻘﺘﻼ
No doubt, it was surely like that. However, Allah saved from its evil. And there is none amongst you
towards whom throats are slit like Abu Bakr. Whosoever pledges allegiance to anyone without
consultation with the Muslims, then neither that person nor the person to whom the pledge of
allegiance was given, is to be supported. Rather, they both should be killed.
Here, he mentioned the exact method through which Abu Bakr came to power. ‘Umar, his colleagues
and the Ansar pledged allegiance to him without consulting the other Muslims. The son of al-Khattab
then recommended the death sentence for whosoever achieved the khilafah again through the “Abu
Bakr” method. Such a khalifah and all his supporters should be executed. This is very telling, especially
on the meaning of faltah in the athar. If the “Abu Bakr” method had been legal, then whosoever adopted
it would not have deserved death. So, it was illegal, and therefore “an error”, which bore “evil” for this
Ummah.
In any case, whether faltah is translated as “error” or “surprise”, the direct implication is still that the
Sahabah were not expecting Abu Bakr to become their khalifah. Imagine: would this have been the case
if all those Sunni claims about Abu Bakr – including his alleged leadership of salat and its overstretched
implications – had been true?
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