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The Categories of Supplicants
In this chapter, we discuss one important issue, which is the status of the supplicants.

The First Stage
A request includes only a speciﬁc desire; for instance, property, positions or knowledge. A supplicant
concentrates only on his special want and sees God as a means that achieves his objective. Of course,
this is an asset given by God. It embraces a servant who has not referred to others to achieve his
wishes but he has turned towards God only. Imam Ali (s) in his prayer says:
ﻊﻤﺳ و،ﻮا ﺛَﻮاﺑِﻚَ ﻓَﺨَﺸَﻌﺰﻳﻞ اﻟﻌﺎﺑِﺪونَ ﺑِﺠﻊﻤ ﺳ إﻟَﻬ.ِﺮﺗَﺠﺎكَ ﻳﺰونٍ ﺑِﻚَ إﻳﺤ ﻣﻞﻛ وءِﻠﺘَﺠﺮوبٍ إﻟَﻴﻚَ ﻳ ﻣﻞ ﻛإﻟَﻬ
َﻚ ﻏُﻔْﺮاﻧﺔﻌﺮِﻣﻮنَ ﺑِﺴﺠ اﻟﻤﻊﻤﺳ و،ﻮاﺟﻌﻮدِكَ ﻓَﺮﺪِ ﺑِﺠ اﻟﻘَﺼﻦﻟّﻮنَ ﻋﻮ اﻟﻤﻊﻤﺳ و،ﻌﻮاﻚَ ﻓَﻘَﻨﺘﻤﺣ رﺔﻌﺪُونَ ﺑِﺴاﻫاﻟﺰ
ﻦ ﻣﺼﺎة اﻟﻌﺐﺼﺎﺋ ﺑِﺒﺎﺑِﻚَ ﻋ،ﻮﻻي ﻣ،ﺖﻤﺣ ازْدﺘﺒﻮا ﺣﻏﻚَ ﻓَﺮﻮارِﻓ ﻋﻞﻓَﻀﻔْﻮِكَ و ﻋمﺮِﻨُﻮنَ ﺑﺆﻣ اﻟﻤﻊﻤﺳ و،ﻌﻮاﻓَﻄَﻤ
ًﺤﺘﺎﺟﺎ إﻟَﻴﻚَ ﻣﻪﺒﺎﺣ ﺻ ﻗَﺪ ﺳﺎقﻞﻣ اﻞﻟ ﺑِﻼدِكَ و ﻓ ﺑِﺎﻟﺪﱡﻋﺎءﺠِﻴﺞ اﻟﻀﺠﻴﺞﻢ ﻋﻨْﻬ إﻟَﻴﻚَ ﻣﺞﻋﺒﺎدِكَ وﻋ.
“O my Lord, every oppressed one resorts to You and every distressed one looks forward to You. O my
Lord, the worshippers hear of Your great reward so they submit to You, the ascetics hear of Your great
mercy so they become satisﬁed, the deviants hear of Your generosity so they return to You, the
criminals hear of Your great forgiveness so they covet to come to You and the believers hear of Your
pardon and favors so they long to You until masses of disobedient servants of Yours crowd at Your gate
and they clamor invoking You in Your sanctum and every one of them has a hope leading him to You to
fulﬁll his need.”1
In Arafah Supplication, Imam Husayn (s) says:
ﻣﺎﻟ وﻠ أﻫﻓ و،ﻔَﻈْﻨﻔَﺮي ﻓﺎﺣ ﺳﻓ و،ﻨﺳﺮ ﻓَﺎﺣدِﻳﻨ و ﻧَﻔْﺴﻓ و،ﻨ ﻓَﻘﺬَرﺎ أﺣ وﻣ،ﻨﻔ ﻓَﺎﻛﺧﺎف ﻣﺎ اﻢاَﻟﻠّﻬ
،ﻨﻤّﻠاﻷﻧْﺲِ ﻓَﺴ وِ اﻟﺠِﻦ ﺷَﺮﻦﻣ و،ﻨﻤّﻈ اﻟﻨّﺎسِ ﻓَﻌﻦﻴ أﻋﻓ و،ّﻠْﻨ ﻓَﺬَﻟ ﻧَﻔْﺴﻓ و، ﻓَﺒﺎرِكْ ﻟزَﻗْﺘَﻨ ﻣﺎ رﻓ و،ﻓﺎﺧْﻠُﻔْﻨ
ﻠْﻨَﺮِكَ ﻓَﻼ ﺗ ﻏَﻴ وإﻟ،ﻨﻠُﺒﻚَ ﻓَﻼ ﺗَﺴﻤﻌﻧ و،ﻨﺘَﻠ ﻓﻼ ﺗَﺒﻠﻤﺑِﻌ و، ﻓَﻼ ﺗُﺨْﺰِﻧﺗﺮﻳﺮﺑِﺴ و،ﻨﺤ ﻓَﻼ ﺗَﻔْﻀِﺑِﺬُﻧﻮ ﺑو.

“O Allah, relieve me from whatever I fear, save me from whatever I dread, protect my soul and religion,
take care of me in my travels, make me blessed with my family and properties, bless my livelihood,
make me low before myself and honored before people, make me safe from the evils of the jinn and
people, do not shame me with my sins, do not make me ashamed by disclosing my secrets, do not try
me with my living affairs, do not deprive me of Your blessings and do not leave me to other than You!”
Imam as-Sajjad prays God by saying:
ﻣﻮرِي اﻴﻊﻤ ﺟ ﻓ ﻟاﻧْﻈُﺮ وَ إﻟاﻧْﻈُﺮ وﺘﻔﺎﻳ ﻛلﺗَﻮو،ﺘ ﺑِﺤﺎﺟد ﺗَﻔَﺮﻞ ﺑ،َﻚ ﺧَﻠْﻘَ إﻟﻠْﻨَﻻ ﺗو.
“O my Lord, do not make me rely on Your creatures. Be the only one, Who fulﬁll my needs! Sufﬁce me
with all what I want! Look at me and look after all my affairs!”
One day, Imam as-Sajjad was told in Mecca that his garden in Medina had been conﬁscated. They told
him that al-Waleed Ibn Abdul Melik, the Umayyad caliph, had come from Damascus to Mecca to offer
the hajj and he might have asked for his help. Imam as-Sajjad (s) said: “Woe to you, should I ask, for
help, other than God in God's House?”
؟ﺜْﻠﺨْﻠﻮﻗﺎً ﻣﺄﻟُﻬﺎ ﻣ أﺳﻒﻴَ ﻓ،ﻘَﻬﺎ اﻟﺪﱡﻧْﻴﺎ ﺧﺎﻟﺄلﺳ أنْ ا آﻧَﻒّإﻧ
“I even avoid asking the Creator of the world for worldly desires, then how shall I ask a creature like me
for that?”2

The Second Stage
At this stage, a supplicant knows that the Almighty God likes His servants to practice supplication:
ﻢَ ﻟﺘَﺠِﺐﺳ اﻮﻧﻋاد.
“Call upon Me, I will answer you. 40:60”
Thus, a supplicant practices supplication just to carry out God's commands and he is to be always
content with his God and he is not to care if his wishes are answered or not. Haﬁz, the Iranian poet says:
“Haﬁz, it is your duty to engage in supplication,
You should not worry if it is answered or not.”
If one's wishes are answered, it shows that God has more favors towards that one. If they are not
answered, God sees that they are not appropriate for that one. Thus, an obedient servant of God obeys
the command “call upon Me, I will answer you” and wishes not to be among those who are meant by the

following verse:
ﺮِﻳﻦاﺧ دﻨﱠﻢﻬﺪْﺧُﻠُﻮنَ ﺟﻴ ﺳﺗﺎدﺒ ﻋﻦونَ ﻋﺒِﺮَﺘﺴ ﻳنﱠ اﻟﱠﺬِﻳﻦا.
“Surely those, who are too proud for My service, shall soon enter hell abased. 40:60”
Imam As-Sajjad (s) says:
ﺗَﻨﺎﺮﻣﻤﺎ اﺮوكَ ﻛ ذاﻛﻦﻫﺎ ﻧَﺤ و،َﺮِكﺗَﻨﺎ ﺑِﺬِﻛﺮﻣﻓَﺎ.
“You have ordered us to invoke You, and here we invoke You as You have ordered us.”3
And in the supplication of Abu Hamzeh ath-Thumali, we read:4
ًﻴﻤﺎﻠ ﻋءَ ﺷﻞِﺎنَ ﺑ ﻛﻪ إنﱠ اﻟﻪﻠ ﻓَﻀﻦ ﻣﻪﻟُﻮا اﻟﺎاﺳ “و:ﺪْقﺪُكَ ﺻﻋو وﻖﻟُﻚَ ﺣﻗَﻮ وﻞ اﻟﻘﺎﺋأﻧْﺖ وﻢ”اَﻟﻠّﻬ
“O Allah, You have said; -and Your saying and promise are the truth-: (and ask Allah of His grace;
surely Allah knows all things. 4:32)”
In Kumeyl Supplication, Imam Ali (s) says:
َﻚ ﺑِﺪُﻋﺎﺋﻢﺗَﻬﺮﻣاﻚَ وﺗﺒﺎدﺒﺎدِكَ ﺑِﻌ ﻋَﻠ ﻋﺖﻴﻓَﺈﻧﱠﻚَ ﻗَﻀ.
“You have imposed on Your servants to worship You and You have ordered them to invoke You.”
Imam Ali (S) says:
ﻪﻠَﻴ ﻋﺄﻟَﺔﺴ اﻟﻤ ﻓكِ اﻹﻟْﺤﺎح ﺗَﺮ ﻓﺨَﻄُﻪﺳ وﻪﻤﺎسِ ﻣﺎ ﻟَﺪَﻳإﻟْﺘ وﻪ اﻟﻄﱠﻠَﺐِ إﻟَﻴ ﻓﺿﺎﺗُﻪﺮ اﻟّﺬي ﻣﻪﺪُ ﻟﻤاَﻟﺤ.
“Praise be to Allah, Whose contentment is in invoking Him and asking for what He has and Whose
discontent is in not insisting on invoking Him.”5

The Third Stage
This is the status of those who are silent and who exemplify the following expression:
 ﺑِﺤﺎﻟﻪﻠْﻤ ﻋﺆاﻟ ﺳﻦ ﻣﺒﺴﺣ.

“I dispense with invoking Allah for it sufﬁces me that He is aware of my state.”652
A supplicant sees that this is his guideline. Imam Husayn (s) says:
ﻴﺎرِيﻦ اﺧْﺘﻴﺎرِكَ ﻋﺑِﺎﺧْﺘ ﺗَﺪﺑِﻴﺮِي وﻦ ﻋ ﺑِﺘَﺪْﺑِﻴﺮِكَ ﻟأﻏْﺘَﻨ.
“O my Lord, Your managing my affairs sufﬁces me rather than my management and Your choice to me
is better than mine to myself.”753
Such a person will have no request at all and he will be content with what Allah is content with. This is
the same as “the status of being content”, which is the characteristic of God's true believers. These
people have excelled in servitude and have tasted being God's genuine servants and they will not
compare any pleasure with being at the service of Allah. In such a status, we come across many
supplications narrated from our infallible imams (s), who have given people the best kind of education.
We read in the Sha'baniyyah supplication:
َﻴﻨﺎً ﻟَﻚَﺘﺴﻚَ ﻣﺪَﻳ ﻳﻴﻦ ﺑﻗَﻔْﺖو إﻟَﻴﻚَ وﺖﺑﺮﻓَﻘَﺪْ ﻫ.
“I have escaped to You. I have stopped before You submitting to You.”
Imam as-Sajjad (s) says:
َﻚﻠ ﻓَﻌﻦ ﻋﻞﯩ ﻻ ﺗُﺴ, ﺗَﺸﺎءﻒﻴ ﻛ ﺑِﻤﺎ ﺗَﺸﺎء ﺗَﺸﺎءﻦ ﻣﻢﺣﺗَﺮ و ﺗَﺸﺎءﻒﻴ ﻛ ﺗَﺸﺎءﻦ ﻣﺬّب ﺗُﻌ,ﻤﺎ ﺗَﺸﺎء ﻟﻞ اﻟﻔﺎﻋ أﻧْﺖﻬإﻟ.
“O my Lord, You do whatever You like. You torture whomever You like and however You like and have
mercy upon whomever You like, with whatever You like and however You like. You are not asked about
whatever You do.”8
Imam Husayn (s) says:
ﻼء ﺑﻨﻚَ ﻓﺄسِ ﻣاﻟﻴ وﻄﺎء ﻋﻮتِ إﻟ اﻟﺴﻦ ﺑِﻚَ ﻋﻴﻦكَ اﻟﻌﺎرِﻓﺒﺎدﻨَﻌﺎ ﻋﻘﺎدِﻳﺮِكَ ﻣ ﻣﺔَ ﻃَﻮاءﻋﺮﺳ ﺗَﺪﺑِﻴﺮِكَ وﻼفإنّ اﺧْﺘ.
“The diversity of Your managements and the hastiness of Your determinations make Your knowing
servants not refrain from asking for Your gift and not despair from Your mercy when afﬂicted with
calamities.”
He also says:
َﻚﺘﻴﯩﺸﻣﺬِ وﻚَ اﻟﻨﺎﻓﻤ ﺣﺮزَ إﻟَﻴﻚَ إﻟ ﺑ,َﻨﻚﻮ ﻣﻫ وﻘﺎﻟ ﺑِﻤﻢﺣﺗَﺮ ا ﻛﻴﻒ أم،َﻠﻴﻚ ﻋﺨْﻔﻮ ﻻ ﻳﻫ وﺎﻟﻮ إﻟَﻴﻚَ ﺣْ أﺷﻛﻴﻒ
ﺬِي ﺣﺎلٍ ﺣﺎﻻﻻ ﻟ وﻘﺎلٍ ﻣﻘﺎﻻﺬي ﻣﻛﺎ ﻟﺘْﺮ ﻟَﻢ ﻳ,ةﺮاﻟﻘﺎﻫ.

“How do I complain my state to You whereas it is well-known to You or how do I beseech Your mercy
with my words whereas they are from You, To You and to Your inevitable verdict and mighty will. Your
rule and will have left to no sayer a saying nor to a powerful one a power.”9
Imam Zayn al-Abidin (s) says:
 ﻣﺎهﺮَﻻ ﻧ وت ﻣﺎ أﺧﱠﺮﺠﻴﻞﻻ ﺗَﻌ وﻠْﺖﺠ ﻣﺎ ﻋﻴﺮ ﺗَﺄﺧﺐ ﻻ ﻧُﺤﺘﻚَ ﺣﺘﻴﯩﺸ ﻣﻦﻠَﻴﻨﺎ ﻣ ﻋتدرﻤﺎ أو ﻟﻴﺎدﺘَﻨﺎ اﻹﻧﻘﻤأﻟْﻬو
ﺖ ﻣﺎ ﻛﺮِﻫﺮ وﻻ ﻧَﺘَﺨَﻴﺖﺒﺒأﺣ.
“You have inspired us to submit to what You have determined by Your Will so that we do not like
delaying what You have hastened or hastening what You have delayed and we do not hate what You
like and we do not prefer what You hate.”10
Also, he says:
ةﺮﻴ ﺑﺎﻟﺨﺮِ إﻻﺠ ﻳكَ ﻟَﻢﻬﺎ ﺑﺄنﱠ ﻗَﻀﺎءﻌ ﻣﺮﻗﻘَﺔَ ﻻّ اﻟﺜَ إﻟﺐﻫﺪْري وﻚَ ﺻﻤ ﺣﻊﻮاﻗ ﺑِﻤﻊﺳو وﻚَ ﻧَﻔْﺴ ﺑِﻘَﻀﺎﺋِﺐﻃَﻴو.
“O my Lord, delight my soul with Your judgment, please my heart with Your determination and grant me
conﬁdence in order to confess that Your judgment does not decide save what is good.”11
Imam Ali (s) says: “The stage of satisfaction is the result of the stage of the true belief.” He introduces
the following concept: satisfaction is the source of obedience.12 In Sabah Supplication Imam Ali (s)
says:
َﻚﺘﻴﯩﺸﻘﺎلِ ﻣﻘَﻠْﺘُﻬﺎ ﺑِﻌ ﻋﺔُ ﻧَﻔْﺴ أزْﻣ ﻫﺬِهإﻟَﻬ.
“O my Lord, this is the rein of my soul. I have tied it with the hobble of Your will.”13
When Abraham (s) was being thrown into the ﬁre, Gabriel asked him: “Do want me to do you anything?”
He replied: “As from you, no. Allah is sufﬁcient for me and He is the Protector.” Then Michael came and
said: “If you want, I can put out the ﬁre. The sources of waters and rains are in my hand.” But Abraham
(s) replied: “No, I do not want that.” Then the Angel of the wind came and said to him: “If you like, I will
ﬂy the ﬁre.” Abraham (s) said: “No, I do not.” Then Gabriel said to Abraham (s): “Invoke Allah.” Abraham
(s) said: “It sufﬁces me that He knows about my state.”

The Fourth Stage
This is the position of an individual who has no want or desire because he knows the secrets of the
creation, the divine determination and the past and the present. This, in fact, is the position of the
prophets (s) and the infallible imams (s). These sincere servants of God are so obedient to God that they
can know the poison in the water they drink and realize that the dates in al-Ma'amun's court are

contaminated with poison. This is because they believe in the divine destiny. They know that this destiny
is not changeable; therefore, for them, the only way available is obeying God. Before his departure from
Mecca towards Karbala, Imam Husayn (s) said:
ﻼءﺑﺮﻛ اﻟﻨّﻮاوِﻳﺲِ وﻴﻦﻼنُ اﻟﻔَﻠَﻮاتِ ﺑﻬﺎ ﻋﺴﻌّ ﺗُﻘَﻄﺻﺎﻟ ﺑِﺄوﻛﺄﻧو.
“As if I see that the beasts of the deserts (the armies of Kuffa), in the land between Nawawis and
Karbala, will cut my limbs apart.”14
Not only Imam Husayn (s), but his beloved and honorable father, Imam Ali (s), too has referred to this
matter:
Nasr bin Hazim mentioned in Kitab Siffeen a tradition narrated by al-Hasan bin Katheer that his father
had said: “Once Imam Ali (s) came to Kerbala and stopped there. It was said to him: “O Ameerul
Mo'mineen, this is Kerbala”. He said: “It is of anguish and afﬂiction”. Then he pointed with his hand at a
place and said: “Here will be the place of their camping”15.
He pointed at another place and said: “Here their bloods will be shed”. Then he went on towards
Sabat.”16
Nasr bin Hazim also mentioned in his book a tradition narrated by Harthama bin Saleem saying: “We
went with Ali bin Abu Talib to ﬁght in the battle of Siffeen. When we arrived at Kerbala, he led us in
offering the prayer and when he ﬁnished the prayer, he took some soil and smelt it and then he said:
ٍﺴﺎبﻨﱠﺔَ ﺑِﻐَﻴﺮِ ﺣﺪﺧُﻠُﻮنَ اﻟﺠ ﻳﻨﻚِ ﻗَﻮمنﱠ ﻣﺸَﺮﺤ ﻟَﻴ،ُﺔﺘُﻬﺎ اﻟﺘّﺮ ﺑواﻫﺎً ﻟَﻚِ أﻳ.
“Ah! O you soil! Some people of you (of Karbala) will be resurrected (on the Day of Resurrection) and
will enter into Paradise without being inquired.”
For this reason, even at the last stage, looking at the sky, Imam Husayn (s) said:
ﻴﻦﻴﺜﺴﺘَﻐ اﻟﻤﻴﺎثﻮاكَ ﻳﺎ ﻏ ﺳ ﻻ إﻟَﻪ،ِبﻚَ ﻳﺎ ر ﻗَﻀﺎﺋﻠﺮاً ﻋﺒﺻ.
“We are patient before the fate You have determined O our Lord! There is no god save You, O You, the
relief of the yearners!”17

The Fifth Stage
This is the stage in which a believer asks God due to faith only. Fatima az-Zahra (s) invokes Allah just
before the last moments of her pure life by saying: “O my Lord, I have no one save You to relieve my

heart, comfort my soul, delight my eyes, gladden my face, brighten my features and to ease all my self.”
In the Arafah Supplication, we read as well:
َ إﻟَﻴﻚ اﻟﯘﺻﻮلﻨْﻚَ أﻃْﻠُﺐﻣ.
“I ask You to let me get to You!”
We also observe the expression:
ﻨﺎيﻣ وﻄْﻠﻮﺑﺔُ ﻣ ﻏﺎﻳأﻧْﺖ.
“You are the end of my hopes and wishes.”
Imam Ali (s) invokes Allah by saying:
ﻻﻮﻨْﻚَ ﺣ ﻋَﺘَﻐﺑِﻚَ ﻓَﺎﺑ ﺑِﻘُﺮﺲ ذا اﻟّﺬي أﻧﻦﻣ! وﺪَﻻﻨْﻚَ ﺑ ﻣﻚَ ﻓَﺮامﺘﺒﺤةَ ﻣﻼو ﺣﻦ ذا اﻟّﺬي ذاق ﻣ!إﻟَﻬ
“O my Lord, would he, who tasted the sweet of Your love, think to resort to other than You? And would
he, who became pleased near You, ever try to turn away from You?”
Also he said:
َﻠَﻴﻚﻠﻮﻓُﻮدِ ﻋقِ ﻟبِ اﻟﻄﱡﺮﻗْﺮ اﻧﺎ ﻓِﺮﻴﺳﻚَ و اﻟﯘﺻﻮلِ إﻟَﻴﻞﺒﻠُﻚْ ﺑِﻨﺎ ﺳ ﻓَﺎﺳإﻟَﻬ.
“O my Lord, guide us to the paths that get us to You and make us walk in the nearest ways that take us
to you.”
َﻚﻘﺎﺋ ﻟﻮمﻢ ﺑِﺎﻟﻨﱠﻈَﺮِ إﻟَﻴﻚَ ﻳﻨَﻬﻴ أﻋتر أﻗْﺮﻚَ اﻟّﺬﻳﻦﺗ ﺻﻔْﻮﻦ ﻣﻠْﻨﻌاﺟو.
“Make me among Your choice, whom You will delight their eyes by letting them look at You on the day
of the meeting with You.”
Imam Husayn (s) invokes Allah by saying:
َ إﻟَﻴﻚﻞ أﺻﺘﻚَ ﺣﺘﻤﺣ ﺑِﺮﻨأﻃْﻠُﺒ.
“O my Lord, grant me Your mercy so that I can get to You.”
Imam Ali (s) prays Allah by saying:

ﻴﻦﺨْﻠﺼ اﻟﻤﻧُﻮﻨْﻚَ د ﻣﻧُﻮأدﻚَ… وﺘﺪْﻣﺼﺎلِ ﺑِﺨّ اﻻﺗ ﻓاﻟﺪﱠوامﻚَ وﺘ ﺧَﺸْﻴ اﻟﺠِﺪﱠ ﻓ ﻟﺐﻫﻚَ… و ﻧَﻔْﺴ ﺑﻚَ إﻟﻊﺘَﺸْﻔأﺳو
ﻨﻴﻦﺆﻣﻊ اﻟﻤ ﺟِﻮارِكَ ﻣ ﻓﻊﺘَﻤوأﺟ.
“I intercede with You by You O my Lord, grant me to be serious in fearing You and in keeping on serving
You… to be close to You as the closeness of the sincere ones and to be near You with the believers.”

The Sixth Stage
This is the position of an individual whose request “I invoke You to let me get to You” has been accepted
and has reached such a state in which “no body thinks to ask for such a position.” In Al-Ziyarah AlJami'ah, we read:
ﻔﻮﻗُﻪﻻ ﻳ وﻖ ﻻﺣﻘُﻪﻠْﺤ ﻻ ﻳﻴﺚ ﺣﻴﻦﻠﺮﺳﺟﺎتِ اﻟﻤر دﻓَﻊ وأرﺑﻴﻦﻘَﺮﻨﺎزِلِ اﻟﻤ ﻣﻠ وأﻋﻣﻴﻦﺮ اﻟﻤﺤﻞ ﻣﻢ أﺷْﺮفِ ﺑﻪﻠﻎَ اﻟﻓَﺒ
ﻻﻻ ﺷَﻬﻴﺪٌ و وﺪّﻳﻖﻻ ﺻ وﻞﺳﺮ ﻣِﻻ ﻧَﺒ وبﻘَﺮﻠَﻚٌ ﻣ ﻣﻘﺒ ﻻ ﻳﺘ ﺣﻊ ﻃﺎﻣﻪراﻛ إد ﻓﻊﻄْﻤﻻ ﻳ وﺒِﻘُﻪ ﺳﺎﺑِﻖﺴﻻ ﻳ وﻖﻓﺎﺋ
ﻢﺮِﻛﻼﻟَﺔَ أﻣﻢ ﺟﻓَﻬﺮ ﻋ إﻻﻞﻻ ﺟﺎﻫ وﻢﺎﻟﻋ.
“Allah has granted you with the most honored position, the highest rank of the closest ones (to Allah)
and the highest positions of the prophets that no one reaches, exceeds, precedes or ever thinks to get.
There is no angel, prophet, truthful one, martyr, learned or unlearned man unless Allah has made them
know your loftiness.”
And this is special to the infallible imams (s). Allamah Tabatabai has a signiﬁcant and delicate elegy
which begins with the following line:
From the day I was born,
I have been bereaved and enamored.
In this elegy, he depicts the midnight at a garden in such a way that the human soul soars high in the
skies. He has seen candles and butterﬂies intimate with ﬂowers and nightingales and he has written:
The butterﬂy's world was all secrets,
The nightingale's world was all songs;
The morning bird put forth all its secrets,
In its songs like a raptured reed.
At this juncture, the nightingale makes a protest against the silent butterﬂy saying:
Indeed you are an ecstasized lover,
Why on earth are you so perplexed?
You should either forget the beloved ones,

Or you should forget your soul and heart;
You should either forget the treasure,
Or forget the pains you suffered.
And ﬁnally the butterﬂy reaches a point where:
When the butterﬂy heard this advice,
It became so enchanted as to forget its very being;
It entered the ﬁre and was silent,
It passed away, being forgotten for ever.

A Point To Be Noticed
The delicate point to be observed in the supplications of the infallible imams (s) is that they have left for
the believers an ocean of knowledge from which each individual takes according to his capability. These
beloved ones have instructed us to take our wants and desires, either small or big, from our God. The
secret behind this issue is that these honorable ones have established a school, which instructs
everybody. These scholars have opened up the doors of prosperity to every body. Thus, in supplication
a special aptitude is not required.
The educational school of supplication is different from other schools that everybody can take in it freely
and everybody can beneﬁt from it in accordance with his speciﬁc taste. In other words, the inclusive
nature of the knowledge of the infallible imams (s) makes their knowledge so pervasive that everybody
can enjoy it anywhere in the world and is not speciﬁc for a location; it is in accordance with:
ِهﻧُﻮ دﻼ ﻓ ﻋﻦﻳﺎ ﻣ وِهﻠُﻮ ﻋٍﻧﺎ ﻓ دﻦﻳﺎ ﻣ.
“O You, Who are near although You are so high and high even in Your nearness.”
And this delicate issue can be found only in the school of supplication, and not in other educational
schools. In those schools it is compulsory to know that philosophy is prior to Gnostics, to know that logic
is prior to the study of philosophy and to know that sciences are prior to the study of philosophy. In the
educational schools of supplication such requirements are not needed. Everybody is sitting around the
table of the divine assets to get his share.

The Third Constituent: God, Whom we ask for a favor
Knowledge
Knowing God has effects on the believers, who take part in supplication. This knowledge inﬂuences the
hastiness of the acceptance of supplication by Allah. This knowledge also has effects on the quality and

quantity of supplication, on selecting the wording and their annunciation. Concerning this subject, Imam
al-Kadhim (s) said when some people had asked him that why they invoked Allah but He did not
respond to them: “Because you invoke the One, whom you do not know.”18
Some people said to Imam as-Sadiq (s): “We invoke God, but our supplication is not responded to.
Imam as-Sadiq (s) said:
ﺮِﻓُﻮﻧَﻪ ﻻ ﺗَﻌﻦ ﺗَﺪﻋﻮنَ ﻣﻢﻷﻧﱠ.
“You invoke One, whom you do not recognize.”
Knowing God makes a supplicant so enchanted that he forgets his wish and gets absorbed in the
supplication itself. Here the attention towards supplication becomes the focal point. The love towards
God draws us to supplication. The supplicant under these circumstances does not wish for
disconnection with God. The Prophet (s) has said concerning this matter:
ﻠ اﻟﺪّﻧﻴﺎ ﻋﻦ ﻣﺢﺒ ﻣﺎ أﺻﻠ ﻋﺒﺎﻟ ﻻ ﻳع ﻟﻬﺎ ﻓَﻬﻮﺮ وﺗَﻀﺪِهﺴﻫﺎ ﺑِﺠﺑﺎﺷَﺮ وةَ ﻓَﻌﺎﻧَﻘَﻬﺎ ﺑِﻨَﻔْﺴﻪﺒﺎد اﻟﻌﻖﺸ ﻋﻦ اﻟﻨّﺎسِ ﻣﻞأﻓْﻀ
ٍﺮﺴﺮٍ أو ﻳﺴﻋ.
“The best of people is he, who loves worship and embraced it and undertakes it wholeheartedly and
does not care whether his life is easy or troubled.”19
Ma'ath ibn Jabal narrated that the Prophet (s) had said:
 اﻟﺠِﺒﺎلﻢﺪُﻋﺎﺋ ﻟ ﻟَﺰاﻟَﺖﻪﻌﺮِﻓَﺘ ﻣﻖ ﺣﻪ اﻟﺮﻓْﺘُﻢ ﻋﻟَﻮ.
“If you know Allah as He is, you will move the mountains with your supplication.”
Under this tradition, Allamah Tabataba’i says:
The secret of this problem lies in the fact that the ignorance of God's kingdom gradually brings about this
illusion that the means are effective and that each effect is based on a predetermined cause. Sometimes
man believes that these causes are deﬁnite and nothing can replace them. For instance, we see that
movement and speed take us to our destination. But if our knowledge n monotheism develops, we will
lose this belief and will consider movement, not as an independent factor; rather we will consider Allah
as the effective Mover and movement as intermediary.
As a summary, we believe that the effects follow their means and stimuli closely even if the stimuli do
not act independently. The genuine effects are caused by the Great Causer and the means and stimuli
are intermediary. We should reach such a degree of recognition that we could put the events in their real
positions. As a result man should observe the Qur'anic etiquette; i.e. he should never assume that the
effects are independent; he should know that all the creatures are created. He should not forget the

intermediary status of the superﬁcial means and stimuli. He should, as well, be aware that Allah had
created the world on the principle of cause and effect.
Here we will present some evidences from the verses of the Qur'an and from some supplications on
monotheism. In the Holy Qur'an, we read:
ِﻠْﻚ اﻟْﻤ ﺷَﺮِﻳﻚٌ ﻓ ﻟَﻪﻦ ﻳﻟَﻢﻟَﺪًا وﺬْ وﺘﱠﺨ ﻳ اﻟﱠﺬِي ﻟَﻢﻪﺪُ ﻟﻤ اﻟْﺤﻗُﻞو.
“And say: All praise is due to Allah, Who has not taken a son and Who has no partner in the
kingdom. 17:111”
ءَ ﺷﻞ ﻛﻖ ﺧَﺎﻟﻢﺑ رﻪ اﻟﻢذَﻟ.
“That is Allah, your Lord, the Creator of everything. 40:62”
ﺘْﻨَﺎﻧْﺒا واﺳوﺎ رﻴﻬﻨَﺎ ﻓﻟْﻘَﻴاﺎ وﻧَﺎﻫﺪَد ﻣضرا و.وج ﻓُﺮﻦﺎ ﻣﺎ ﻟَﻬﻣﺎ وﻨﱠﺎﻫزَﻳﺎ وﻨَﺎﻫﻨَﻴ ﺑﻒﻴ ﻛﻢﻗَﻬ ﻓَﻮﺎءﻤ اﻟﺴَﻟوا اﻨْﻈُﺮ ﻳﻓَﻠَﻢا
ﺐﺣﻨﱠﺎتٍ و ﺟﺘْﻨَﺎ ﺑِﻪﻧْﺒﺎ ﻓَﺎﻛﺎرﺒ ﻣﺎء ﻣﺎءﻤ اﻟﺴﻦﻟْﻨَﺎ ﻣﻧَﺰ و.ٍﻴﺐﻨﺪٍ ﻣﺒ ﻋﻞى ﻟﺮذِﻛةً وﺮﺼ ﺗَﺒ. ﻬِﻴﺞ ﺑج زَوﻞ ﻛﻦﺎ ﻣﻴﻬﻓ
وجﻚَ اﻟْﺨُﺮﺬَﻟﺘًﺎ ﻛﻴﻠْﺪَةً ﻣ ﺑﻨَﺎ ﺑِﻪﻴﻴﺣاﺎدِ وﺒﻠْﻌ رِزْﻗًﺎ ﻟ.ٌﻴﺪ ﻧَﻀﺎ ﻃَﻠْﻊﻘَﺎتٍ ﻟَﻬﺎﺳ ﺑاﻟﻨﱠﺨْﻞ و.ِﻴﺪﺼاﻟْﺤ.
Do they not then look up to the Heaven above them now We have made it and adorned it and it
has no gaps? And the earth, we have made it plain and cast in it mountains and we have made to
grow therein of all beautiful kinds; to give sight and as a reminder to every servant who turns
frequently to Allah; and we send down from the cloud water abounding in good, then we cause to
grow thereby gardens and the grain that is reaped; And the tall palm-trees having spadices
closely set one above another; a sustenance for the servants, and we give life thereby to a dead
land; thus is the rising. 50:6-11”
ﻪ اﻟﺸَﺎءنْ ﻳ اونَ اﺎ ﺗَﺸَﺎءﻣو.
And you do not please except that Allah pleases. 76:30”
Monotheism is the most observable issue in the supplications of the infallible imams (s). Imam Ali (s)
says:
ءَ ﺷﻛﺎنَ ﻛﻞ أرتﻼ ﻣﻚَ اﻟّﺘﻤﺎﺋﺑِﺄﺳو.
“I beg you with Your attributes that have occupied everything.”

Imam as-Sajjad (s) says:
يﺮﺿ وﻧَﻔْﻌ وﻧَﻘْﺼ وﺗﺪِ ﻏَﻴﺮِكَ زِﻳﺎدﺪِكَ ﻻ ﺑِﻴﺑِﻴ.
“It is in Your hands, and not in the hands of anyone else, every abundance, every defect, every beneﬁt
and every harm of mine.”
Thus, the etiquette in worshipping, especially at the time of the involvement in supplication, forces us to
turn and to rely on God only and to forget anything except God. This principle is of utmost importance
because if we rely only on God and think about nothing else, then we will worship with all our bodies and
souls. The Prophet (s) has said:
 ﻟﺺﺧْﻠ ﻣﺎ ا إﻻﻞ ﻻ أﻗْﺒّ ﻷﻧوﻧ د ﻟَﺸَﺮﻳ ﻓَﻬﻮﻪﻠﻤ ﻋﻦﺎً ﻣ ﺷَﺮﻳﻌكَ ﻣ أﺷْﺮﻦ ﻣ.ٍ ﺷَﺮﻳﻚ أﻧﺎ ﺧَﻴﺮ:ﺒﺤﺎﻧَﻪ ﺳﻪ اﻟﻘُﻮلﻳ.
“The Almighty God says: I am the best partner. He, who offers some of his doings to a partner other
than Me, I will leave him to My partner because I do not accept save what is offered sincerely to
Me.”2066
The Almighty God does not like His servants to recognize any partner with Him. He considers this act as
a great defect. The following holy verse refers to this kind of association:
َﻮنﺸْﺮِﻛ ﻣﻢﻫ و اﻪ ﺑِﺎﻟﻢﻫﺜَﺮﻛ اﻦﻣﻮﺎ ﻳﻣو.
“And most of them do not believe in Allah without associating others with Him. 12:106”
The following holy verse teaches us to set aside the concept of any partnership with God so that our
sincere supplications may save us from great calamities:
 اﻟﺪِّﻳﻦ ﻟَﻪﻴﻦﺼﺨْﻠ ﻣﻮهﻋ ﻓَﺎدﻮ ﻫ اﻟَﻪ ا  اﻟْﺤﻮﻫ.
“He is the Living, there is no god but He, therefore call on Him, being sincere to Him in
obedience. 40:65”
It is reported that among the issues which Allah has revealed to Jesus Christ (s) is the following:
ِ اﻟﺨَﻠَﻮات ذِﻛﺮِي ﻓﺮﺜأﻛﻚَ و ﻗَﻠْﺒ ﻟ أذِل.ﻴﺚﻐ ﻣ ﻟﻪ اﻟّﺬِي ﻟَﻴﺲﺰﻳﻦ اﻟﺤ اﻟﻐَﺮﻳﻖﻋﺎء دﻨﻋ اد،ﻴﺴﻳﺎ ﻋ.
“O Jesus! Call on Me like a depressed drowning person who has no rescuer. Make your heart

yield to Me and remember me in privacy.”21
The Almighty God mentions in the Qur'an the story of Prophet Yonus (Jonah) and his sincere prayer at
the time of depression:
ﻦ ﻣﻨﺖ ﻛّﻧﺎﻧَﻚَ اﺤﺒ ﺳﻧْﺖ ا اﻟَﻪ ا ْنﺎتِ ا اﻟﻈﱡﻠُﻤى ﻓ ﻓَﻨَﺎدﻪﻠَﻴ ﻋ ﻧَﻘْﺪِرنْ ﻟَﻦ اﺎ ﻓَﻈَﻦﺒﻐَﺎﺿ ﻣﺐذْ ذَﻫذَا اﻟﻨﱡﻮنِ او
ﻴﻦﻨﻣﻮ اﻟْﻤِﻚَ ﻧُﻨْﺠﺬَﻟﻛ و اﻟْﻐَﻢﻦ ﻣﻨَﺎهﻴﻧَﺠ وﻨَﺎ ﻟَﻪﺒﺘَﺠ ﻓَﺎﺳ.ﻴﻦﻤاﻟﻈﱠﺎﻟ.
“And Yunus, when he went away in wrath, so he thought that we would not straiten him, so he
called out among darkness: There is no god but Thou, glory be to Thee; surely I am of those who
make themselves to suffer loss. So We responded to him and delivered him from the grief, and
thus do We deliver the believers. 21:87-88”
This verse describes the horrible event that has happened to Prophet Yonus (s) who was in the
darkness, inside the whale's stomach, deep in the sea. He was prisoned there and he was hopeless. He
knew that God was the only One, who could rescue him. He invoked Allah by saying: “There is no god
but You.” He begged Allah after confessing his defect.
Allah replied:
َﺜُﻮنﻌﺒ ﻳمﻮ ﻳَﻟ اﻪﻄْﻨ ﺑ ﻓ ﻟَﻠَﺒِﺚ.ﻴﻦِﺤﺒﺴ اﻟْﻤﻦﺎنَ ﻣ ﻛﻧﱠﻪ اﻓَﻠَﻮ.
“But had it not been that he was of those who glorify us; He would certainly have tarried in its
belly to the day when they are resurrected. 37:143-144”
It is indeed correct to say that the sincerely-uttered supplication saves man from dangerous afﬂictions.
This means where wealth, power, intellect and wisdom are important, a mid-night worship gets us free
of all calamities on condition that we recognize our beloved God, love Him and ascribe all powers to
Him.

Sincerity of Supplication
In Uddat al-Da'ee there is a tradition narrated by Muhammad bin Ajlan from Muhammad bin Ubaydillah
bin Ali bin al-Husayn from his cousin from Imam as-Sadiq (s) from his fathers that the Prophet (s) had
said: Allah the Almighty, revealed to one of His prophets concerning his guardians:
؛ﻠﻓَﻀ وِﺟﻦ ﻓَﺮ ﻣﺪَﻧﱠﻪﻌﺑﻻ اﻟﻨّﺎسِ و ﻓ اﻟﺬِّﻟﱠﺔ ﺛَﻮبﻧﱠﻪﻮﺴﻷﻛﺄسِ و ﻏَﻴﺮِي ﺑِﺎﻟﻴ أﻣﻞﻞ آﻣﻞ ﻛﻞ أﻣﻦ ﻷﻗْﻄَﻌﻼﻟﺟ وﺗﺰﻋو
ٌﻐْﻠَﻘَﺔ ﻣﻫﻮابِ و اﻷﺑﻴﺢﻔﺎﺗﺪِي ﻣ ﺑِﻴﻮاد اﻟﺠأﻧﺎ اﻟﻐَﻨ وﻮايﻮ ﺳﺟﺮﻳﺪِي؟ وﺪُ ﺑِﻴاﻟﺸﱠﺪاﺋﺪِ ﻏَﻴﺮِي و اﻟﺸﱠﺪاﺋﺒﺪِي ﻓ ﻋﻞﺄﻣأﻳ
ﻋﺎﻧ دﻦﻤ ﻟﻔْﺘﻮح ﻣﺎﺑﺑو.

I swear by My magnanimity and Honor that I will cut the desire and wish of anyone, who relies on other
than Me and will dress him in the dress of ignominy among people and I will deprive him of My favors.
Does my servant rely on other than Me during afﬂictions whereas the afﬂictions are in My hands? Does
he expect other than Me while I am the Self-sufﬁcient, the Praised? I have the keys of the gates, which
are closed, whereas My gate is open to everyone, who calls upon Me.
The Prophet (s) said that Allah the Almighty says:
ْإن وﻪﻄﻋ ا ﻟَﻢﺄﻟَﻨ ﻓَﺈنْ ﺳﻪﻦ دوﻧ اﻷرضِ ﻣﺒﺎبﻮاتِ وأﺳﻤ اﻟﺴﺒﺎب أﺳﺖ ﻗَﻄَﻌ إﻻوﻧﺨْﻠﻮقٍ د ﺑِﻤﻢﺘَﺼﻌﺨْﻠﻮقٍ ﻳ ﻣﻦﺎ ﻣﻣ
ْ وإنﺘُﻪﺒ أﺟﻋﺎﻧ ﻓَﺈنْ د، رِزﻗَﻪاﻷرض وﻮاتﻤﻨَﺖِ اﻟﺴﻤ ﺿ إﻻ دونَ ﺧَﻠﻘ ﺑﻢﺘَﺼﻌﺨْﻠﻮقٍ ﻳ ﻣﻦﻣﺎ ﻣ و،ﻪﺟِﺒ ا ﻟَﻢﻋﺎﻧد
 ﻟَﻪت ﻏَﻔَﺮﻧﺘَﻐْﻔَﺮإنِ اﺳ وﺘُﻪﻄَﻴ أﻋﺄﻟَﻨﺳ.
If a creature resorts to another creature instead of Me, I will deprive him of the means of the heavens
and the earth. If he asks Me for something, I will not give him and if he invokes Me, I will not respond to
him. But if a creature resorts to Me rather than any of My creatures, the heavens and earth will insure his
livelihood. If he calls upon Me, I will respond to him, if he asks Me for anything I will give him and if he
asks Me to forgive him, I will forgive him.”22
In Tafseer Al-Mizan, after mentioning the following two traditions, which talk about depriving one, who
resorts to any other creature rather than Allah, of all means of prosperity, we read:
What we understand from these two traditions is that supplication should be uttered sincerely and should
not negate the Great Cause behind all causes. This is because everybody knows that there are causes
and effects in this world but the Great Cause is behind the all. These causes are not independent of the
Great Cause, however.
To explain the above issue, we should add that man, through his inner nature, knows that for his wants
there is a Giver, whose actions are under His control, and is aware, as well, that the superﬁcial stimuli
and means to which he resorts are not absolute.
Therefore, man recognizes that the origin, in which all the control rests and the pillar, on which he
depends to satisfy his desires, are something different from these superﬁcial means. It is compulsory for
man not to depend entirely on these means and not to forget the existence of the Absolute Cause.
Man, with the slightest attention, will comprehend this issue. Now if he asks for something and his needs
are satisﬁed, he will ﬁnd out that his asking is really addressed to God. Here the Cause is God. Now
suppose he asked the same thing from some other cause, he should know that this cause can not
satisfy his needs. In this case a wrong assumption has made him assume the wrong giver as the real
Giver. In this case we see that man's inner nature is different from his apparent one.
A good example on this case is when a person loves something and tries hard to get it. But then he
realizes that what he has got is a hindrance on the way of his other beneﬁts which are more signiﬁcant

and dearer to him. Now he has to put it aside and goes to the dearer one. The opposite is also true. He
might abhor something and escapes it to secure his other beneﬁts but accidentally he comes across it
and ﬁnds out that it is even more proﬁtable than the other things.
A sick child refuses to have the bitter medicine although he wants to recover his health soon. This child,
through his intelligence, asks for his health, using his nature tongue, despite the fact that he asks for its
opposite through his mouth's tongue and his actions.
Thus man has two systems: one is his innate nature and his innate intelligence, the other system is his
imagination. His innate nature guards him against errors. But his imagination and assumption puts him in
the wrong way. It very often happens that man asks for something on the basis of imagination, but he
does not understand that, through this asking, he indeed is asking for the opposite thing.
The author of Uddat al-Da'ee reports from the Prophet (s) his saying:
ﺔﺎﺑﻨﻮنَ ﺑِﺎﻹﺟﻮﻗﻧﺘُﻢ ﻣا وﻪﻋﻮا اﻟإد.
“Invoke Allah while being sure of His response.”
In this expression, this scholar refers to one of the secrets of God. He explains:
● Sincerity in supplication should be observed: we should be aware that the Absolute Cause is God.
Therefore we should not associate Him with anyone else.
● Sincerity is the absolute attention to the Real Cause: therefore, associating anybody with Allah is
something impermissible. If we see that our want is satisﬁed, we should know that we have resorted to
God. Then, the meaning of that heavenly tradition becomes clear. It declares: “If one resorts to
somebody other than Me, My favors would not reach him.” Therefore, in those situations when the
causes have satisﬁed one's needs, it is due to God. Sometimes a man does not superﬁcially recognize
God, but his inner nature is familiar with God.
But sometimes this drowsy nature is awakened through man's knowing inner-being. A good proof is the
holy verse:
َﻮنﺸْﺮِﻛ ﻳﻢذَا ﻫِ اﺮ اﻟْﺒَﻟ اﻢﺎﻫﺎ ﻧَﺠ ﻓَﻠَﻤ اﻟﺪِّﻳﻦ ﻟَﻪﻴﻦﺼﺨْﻠ ﻣﻪا اﻟﻮﻋ اﻟْﻔُﻠْﻚِ دﻮا ﻓﺒﻛذَا رﻓَﺎ.
“So when they ride in the ships they call upon Allah, being sincerely obedient to Him, but when
He brings them safe to the land, they associate others (with Him). 29:65”
The strange thing is that man has not previously believed in God, but now he sincerely calls upon Him.

َﻮن ﺗَﺪْﻋﻪ اﻟﺮﻏَﻴﺔُ اﺎﻋ اﻟﺴﻢْﺗَﺘ او اﻪ اﻟﺬَاب ﻋﻢﺗَﺎﻛنْ ا اﻢَﺘﻳار اﻗُﻞ.
“Say: Tell me if the chastisement of Allah should overtake you or the hour should come upon
you, will you call on others besides Allah? 6:40”
ﻪ اﻟ ﻗُﻞﺮِﻳﻦ اﻟﺸﱠﺎﻛﻦ ﻣﻮﻧَﻦَ ﻟَﻨﺬِه ﻫﻦﺎﻧَﺎ ﻣﻧﺠ اﻦﺔً ﻟَﺌﺧُﻔْﻴﺎ وﻋﺮ ﺗَﻀﻮﻧَﻪﺮِ ﺗَﺪْﻋﺤاﻟْﺒِ وﺮﺎتِ اﻟْﺒ ﻇُﻠُﻤﻦ ﻣﻢِﻴﻨَﺠ ﻳﻦ ﻣﻗُﻞ
َﻮن ﺗُﺸْﺮِﻛﻧْﺘُﻢ ابٍ ﺛُﻢﺮ ﻛﻞ ﻛﻦﻣﺎ وﻨْﻬ ﻣﻢِﻴﻨَﺠﻳ.
“Say: Who is that delivers you from the dangers of the land and the sea when you call upon Him
openly humiliating yourselves, and in secret: If He delivers us from this, we should certainly be of
the grateful ones. Say: It is Allah that delivereth you from these and all (other) distresses: and yet
ye worship false gods! 6:63-64”
● With a little attention we would come to the conclusion that we should not pay whole attention to these
destructible means and we should be aware that the Great Cause is somewhere else.
● Cause and effectiveness of the creatures are not deniable, but the thing we should be aware of is the
fact that none of the creatures are independent of this effectiveness; rather, they are intermediary
means, which are established by God, between He Himself and other creatures and their effect over one
another is in accordance with the system of the creation.
● We should recognize that most of the strength of the effective factors are neuter by nature and we
should not depend on their results. This is because there are numerous unrecognized agents.
Sometimes these agents have acted inversely. For instance, some factors were previously reckoned as
good but turned out to be pernicious. Imam Ali (s) says:
ﻮاﻓﺎﺗُﻪﻨﻪ ﻣ ﻣﺮباﻟﻬ اﻟﻨّﻔﺲِ وﺴﺎق ﻣﻞ اﻷﺟ. ﻓَﺮارِه ﻓﻨْﻪ ﻣﺮﻔﺮِئٍ ﻻقٍ ﻣﺎ ﻳ اﻣﻞ؛ ﻛﻬﺎ اﻟﻨّﺎسأﻳ.
“O people, every one will meet what he escapes from. The fate (death) is the destination of the soul.
Escaping from it will lead to it.”23
Thus each organism will go on the path, which the creation system has predetermined for. But our
understanding of the general system of cause and effect is in fact in accordance with our mental
capability. This is conﬁrmed in the Holy Qur'an:
ًﻴ ﻗَﻠ اﻠْﻢ اﻟْﻌﻦ ﻣﻴﺘُﻢوﺗﺎ اﻣو.
“And you are not given aught of knowledge but a little. 17:85”
Imam Ali (s) once was asked: “How have you recognized your god?” He answered:

ِﺮﺪَﺑ أنّ اﻟﻤﺖﻤﻠ ﻋﺰﻣ ﻋ اﻟﻘَﻀﺎء ﻓَﺨَﺎﻟﻒﺖﻣﺰﻋ وﻤ ﻫﻴﻦﺑ وﻴﻨ ﺑﻴﻞ ﻓَﺤﺖﻤﻤﺎ ﻫ ﻟَﻤ،ﻢﻧَﻘْﺾِ اﻟﻬِﻤ وﻢﺰاﺋ اﻟﻌﺦﺑِﻔَﺴ
ﻏَﻴﺮِي.
“I recognized God through revoking the determinations and breaking the intentions. When I determined
and I was prevented from achieving my determination and I intended and the fate contradicted my
intention, I realized that the administrator was other than me.”24
Although everybody tries to explain the relation between the “cause and effect” and frantically attempts
to bring the events to fruiting, it will not be easy to recognize these relations entirely. The poet says:
“When the cloud becomes dry after pouring all its water,
Then you can not call it as water-giver;
The nature which is not given life,
How can it be a life-giver?”
Of course, it should be noted that Allah has put the world of causes in contrast with the world of effects,
in such a way that each one modiﬁes the other. Thus, we read in the Qur'an:
اﺮﻣاتِ اِﺮﺪَﺑ ﻓَﺎﻟْﻤ.ﻘًﺎﺒﺎﺑِﻘَﺎتِ ﺳ ﻓَﺎﻟﺴ.ﺎﺤﺒﺎتِ ﺳﺎﺑِﺤاﻟﺴو.
”[I swear] by those who ﬂoat in space, then those who are foremost going ahead, then those who
regulate the affair. 79:3-5”
This is interpreted to mean that those angels, who speed up and excel the others, are the true managers
and they will dominate the others.25
● It is frequently observed that there is an indestructible, imperishable and absolute cause at work, which
if being asked will answer our needs. This Absolute Cause does not falter and its effect is inevitable.
● The human nature has recognized this Absolute Cause and has known that it is always at work. The
common sense, too, will accept this. But sometimes our imaginations force us to adopt the pseudocause for the real-cause and we like our wishes to come true through these unrealistic means. Such
cases are usually void of common sense and the innate intelligence has rejected them.
Here the imaginative factors have led the way. It often happens that our inner being asks God for
something, but our imagination asks for something else. This is like the sick person, whose inner being
(his nature) asks for health and wishes for medicine, but his imaginative system forces him to escape
taking the medicine. It also happens that an individual asks for the negative side of something and
escapes the positive side of it; but when it becomes clear to him that what he has been escaping from
has been more proﬁtable than what he has wished to keep.
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