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The Language of Supplication
The school of supplication has numerous features in which sublime intentions are set by the sacred
legislator to educate people. Here reference will be made to some of them:

The First Objective
One of the most signiﬁcant features in the sphere of education is the fact that in all supplications we may
not ﬁnd a case where the causation is referred to non-God or non-divine names. In other words, in all
these supplications the Absolute Cause is God and nothing can ever take place without His consent.
Among the divine knowledge and sciences, the closest science to this school is Gnosticism which
ascribes to God the cause of creating all the creatures and that every creature in the world stems from
one of God's positions and features. Thus, one of the features of the infallible ones (s) is to guide their
followers towards the supreme God.
Regarding this issue, Allamah Tabataba’i distinguishes between the Shiite Gnosticism and the common
Gnosticism and he says that “in the verses, traditions and supplications there is a special system which
paves the way for the Gnostic and the believer”. Thus, in the behaviors and manners of all these great
men of virtues in the school of the infallible imams (s) we may not see anything against the common
sense and the rational thinking. Great men such as Seyyid Ibn Tawus, Seyyed Bahroi uloom, Ibn Fahd
al-Hilli, Allamah Tabataba’i and his great teachers, whose manners and behaviors had been based on
the basis of those of the infallible imams (s), are good examples. All these men are among the elite
scholars in the employment of the verses of the Qur'an, traditions and the commands of the school of the
infallible imams (s).
In order to depict this signiﬁcant feature of the infallible imams (s), we will refer to some supplications.
This will lead us to appreciate the magniﬁcent content of these sacred texts. Of course, in each
supplication only those parts are referred to that are crucial to our argumentation:
In Simat supplication we see that God's name appears in the opening passage:

ﺔﻤﺣ ﺑِﺎﻟﺮﻠﻔَﺘْﺢ ﻟﻤﺎءﻮابِ اﻟﺴ أﺑﻖﻐﺎﻟ ﻣﻠ ﻋ ﺑﻪﻴﺖﻋ اﻟّﺬي إذا دمﺮ اﻷﻛﻞ اﻷﺟﻈَﻢ اﻷﻋﻈﻴِﻢﻚَ اﻟﻌﻤﺄﻟُﻚَ ﺑِﺎﺳ أﺳّ إﻧﻢاَﻟﻠّﻬ
ﺖﺟ اﻧْﻔَﺮجﻠﻔَﺮضِ ﻟﻮابِ اﻷر أﺑﻀﺎﻳِﻖ ﻣﻠ ﻋ ﺑﻪﻴﺖﻋ وإذا دﺖاﻧْﻔَﺘَﺤ.
“O Allah! I invoke You with Your Great Name which is greater than your names, more glorious than Your
names and more beloved than them. I invoke You with this name, with which if You are invoked to open
the locks of the gates of the Heaven they will be opened with mercy and if You are invoked with it to
open up the narrow gates of the earth with deliverance they will be opened up”.
 ﺑِﻬﺎﺧَﻠَﻘْﺖ وﺲ ﺑِﻬﺎ اﻟﺸﱠﻤﺧَﻠَﻘْﺖ ﻧَﻬﺎراً وﻠْﺘَﻪﻌﺟ و ﺑِﻬﺎ اﻟﻨﱡﻮرﺧَﻠَﻘْﺖﻨﺎً و ﺳﻠْﺘَﻬﺎ ﻟَﻴﻼﻌﺟﺔَ و ﺑِﻬﺎ اﻟﻈﱡﻠْﻤ ﺧَﻠَﻘْﺖﻚَ اﻟّﺘﺘﻤﺑِﺤو
ًﻠْﺘَﻬﺎ ﻧُﺠﻮﻣﺎﻌﺟ وﺐﻮاﻛ ﺑِﻬﺎ اﻟﺧَﻠَﻘْﺖ وﺮاﻟﻘَﻤ.
“…and with Your wisdom, by which You have created darkness and made it as calmness at night and
created light and made it as day and created the sun, the moon and the planets and made them as
stars.”
In the supplication of “al-Jawshan al-Kabir” God is given a thousand names, each name of which
relates to one aspect of the creation.
,ٍﺮزوق ﻣﻞ ﻛ ﻳﺎ رازِق,ٍﺨﻠﻮق ﻣﻞ ﻛ ﻳﺎ ﺧَﺎﻟﻖ,ﺼﻨﻮع ﻣﻞ ﻛﻊﺎﻧ ﻳﺎ ﺻ,ِﻘﺎلّﺤﺎبِ اﻟﺜ اﻟﺴﻨْﺸ ﻳﺎ ﻣ،ﻤﺎلاﻟﻠْﻚُ و اﻟﻤ ﻟﻪﻦﻳﺎ ﻣ
ِ اﻷﻧْﻬﺎرب ﻳﺎ ر,ِﻤﺎرّاﻟﺜﺒﻮبِ و اﻟﺤب ﻳﺎ ر, ﺑﻪﻢ ﻗﺎﺋءَ ﺷﻞ ﻛﻦ ﻳﺎ ﻣ, ﺑﻪﻮﺟﻮد ﻣءَ ﺷﻞ ﻛﻦ ﻳﺎ ﻣ,ِﺮﺪَﺑ ﻳﺎ ﻣﻘَﺪِّر ﻳﺎ ﻣِرﻮﺼﻳﺎ ﻣ
 ﻳﺎ,هﺮ أﻣءَ ﺷﻞ ﻛ ﻧَﻔَﺬَ ﻓﻦ ﻳﺎ ﻣ,ِاﻟﻨﱠﻬﺎر وِ اﻟﻠﱠﻴﻞب ﻳﺎ ر,ِﺮاري واﻟﺒِﺤﺎر اﻟﺒب ﻳﺎ ر,ِﻔﺎراﻟﻘﺤﺎري و اﻟﺼب ﻳﺎ ر,ِاﻷﺷْﺠﺎرو
ﻄﺎؤه ﻋ إﻻﻄﺎءﻦ ﻻ ﻋ ﻳﺎ ﻣ,ﻪﻠ ﻣﻠْﻚَ إﻻﻦ ﻻ ﻣ ﻳﺎ ﻣ,ﻪﻠﻤ ﻋءَ ﺷﻞِ ﺑﻖﻦ ﻟَﺤﻣ.
“O God, I invoke You, Who have the absolute domination and perfection, Who have created the heavy
clouds, Who have made every thing, Who have created every creature, Who have provided everyone
and everything with the means of subsistence, O You, the Creator of the universe, the Manager of the
worlds, O You, Whom everything is existed because of, Whom everything relies on, O You, the God of
the seeds and the fruits, the God of the rivers and the trees, the God of the deserts and the wilderness,
the God of the wild lands and the seas, the God of the night and the day, O You, Whose command has
prevailed over everything, Whose knowledge has covered everything, O You, Who there is no kingdom
except His, Who there is no gift except His.”
On the issue of the revolution of the world and the want and desire of every creature to be absorbed by
God, we read:
 إﻟَﻴﻪﻘْﺼﺪَ إﻻ ﻻ ﻣﻦ ﻳﺎ ﻣ، إﻟَﻴﻪعَ إﻻﻔْﺰ ﻻ ﻣﻦﻳﺎ ﻣ.
“O God, Who are the shelter for every creature and the One to Whom every creature resorts.”

We also read:
 إﻟَﻴﻪﺮ ﺻﺎﺋءَ ﺷﻞ ﻛﻦﻳﺎ ﻣ.
“O God, to Whom everything returns.”
In Rajabiyya Supplication, we read as well:
 ﻓﺄﻇْﻠَﻢ اﻟﻠّﻴﻞﻠﻋ و اﻟﻨﱠﻬﺎرِ ﻓَﺄﺿﺎءﻠ ﻋﺘَﻪﻌﺿ اﻟّﺬي ومﺮ اﻷﻛﻞ اﻷﺟﻈَﻢﻚَ اﻷﻋﻤﺄﻟُﻚَ ﺑِﺎﺳأﺳ.
“I invoke You with Your greatest, most honored and most glorious attribute, which You have put on the
day and it has lit and put on the night and it has become dark.”
We read in the Sabah supplication:
ِﻘﺎدِﻳﺮارِ ﺑِﻤ اﻟﻔَﻠَﻚِ اﻟﺪﱠوﻨْﻊ ﺻأﺗْﻘَﻦ وﻠُﺠِﻪﺐِ ﺗَﻠَﺠ ﺑِﻐَﻴﺎﻫﻢﻈْﻠ اﻟﻤ اﻟﻠّﻴﻞﻄَﻊ ﻗحﺮﺳ وﻠﱡﺠِﻪ ﺗَﺒ ﺑِﻨُﻄْﻖﺒﺎحﺴﺎنَ اﻟﺼ ﻟﻟَﻊ دﻦﻳﺎ ﻣ
ﻦ ﻣﻴﺎه اﻟﻤتﺮأﻧْﻬ وﻖ اﻟﻐَﺴِﻳﺎﺟﻚَ دﻣﺮِ ﺑتﻧَﺮا وﻚَ اﻟﻔَﻠَﻖ ﺑِﻠُﻄْﻔﺧَﻠَﻘْﺖ و،ﺠِﻪﺲِ ﺑِﻨُﻮرِ ﺗَﺄﺟ اﻟﺸّﻤﻴﺎء ﺿﺸَﻊﺷَﻌ وﺟِﻪﺮﺗَﺒ
ًﺎﺟﺎﺮاﺟﺎً وﻫ ﺳﺔﻠﺒﺮ ﻳ ﻟﺮ واﻟﻘَﻤﺲ اﻟﺸّﻤﻠﺖﻌﺟﺎﺟﺎً وﺠ ﺳﺮاتِ ﻣﺎءﺼﻌﻦ اﻟﻤ ﻣﻟْﺖأﻧْﺰﺟﺎﺟﺎً واﺬْﺑﺎً وﻴﺪِ ﻋﻴﺎﺧ اﻟﺼﻢاﻟﺼ.
“O You, Who have made the morning shine with brightness, released the night with darkness, mastered
the circulating orbits, made the sun shine with Your light…O you, Who have created the dawn with Your
kindness, descended the dusk with Your generosity, ﬂown waters from among solid rocks, poured from
the clouds pure water and have made the sun and the moon as shining lamps for Your peoples.”
It is mentioned in Kumayl supplication:
تﻼ ﻣﻚَ اﻟّﺘﻤﺎﺋﺑِﺄﺳ وءَ ﺷﻞ ﻛتﻼ ﻣﻚَ اﻟّﺘﺘﻈَﻤﺑِﻌ وءَ ﻟَﻬﺎ ﺷﻘُﻮم ﻻ ﻳﻚَ اﻟّﺘﺗﺰﺑِﻌ وءَ ﺷﻞ ﺑِﻬﺎ ﻛتﺮ ﻗَﻬﻚَ اﻟّﺘﺗﺑِﻘُﻮو
ءَ ﺷﻞﻛﺎنَ ﻛأر.
“…and with Your power, with which You have defeated everything, with Your glory that nothing ever
equals, with Your greatness that has ﬁlled everything and with Your attributes that have ﬁlled the corners
of everything…”
And we read in the thirty sixth supplication of Sahifa:
ﺮﺣ وﻘْﻴﺎكَ وأﺧْﺮِج ﺑِﻼدِﻧﺎ ﺑِﺴﺤﻞ ﻣﺐ أذﻫﻢ اَﻟﻠّﻬ,ﺗَﻬﺎﺮﻀﻣﻨّﺎ أذَاﻫﺎ و ﻋﺮِفاﺻﺘَﻬﺎ وﻛﺮﺑﺤﺎبِ و اﻟﺴﺬِهﻠَﻴﻨﺎ ﻧَﻔْﻎَ ﻫ ﻋأﻧْﺰِلو
ﺖﻗَﻴﻦ و ﻣﻢﺎﻟ وإنﱠ اﻟﺴﺖ أﻏْﻨَﻴﻦ ﻣ ﻓﺈنﱠ اﻟﻐَﻨ,َﻚﺪورِﻧﺎ ﺑِﺮِزْﻗﺻ.
“O Allah, bring down on us the beneﬁts and blessings of these clouds and turn their harms away from
us. O Allah, take away the barrenness of our country by Your rains and take away the distress of our

hearts by Your blessing. The rich one is he, whom You have made rich and the safe one is he, whom
You have protected.”
It is also said:
ﻧﺎ ﺑِﻬﺎﺮﻄ ﻓﻼ ﺗُﻤة ﺿﺎرﺔﻘْﻤ ﻧ أوﺔﻌ ﻧﺎﻓﺔﻤﺣﺘَﻚَ ﺑِﺮﺪﱠرانِ ﻃﺎﻋﺘَﺒﻚَ ﻳﻮاﻧﻦ أﻋﻮﻧﺎنِ ﻣ ﻋﻫﺬَﻳﻦﻚَ وﻦ آﻳﺎﺗﺘﺎنِ ﻣ آﻳ إنّ ﻫﺎﺗَﻴﻦﻢاَﻟﻠّﻬ
ﻼء اﻟﺒﺒﺎسﻨﺎ ﺑِﻬِﻤﺎ ﻟﻻ ﺗُﻠْﺒِﺴ وﻮء اﻟﺴﻄَﺮﻣ.
“O Allah! Cloud and lightning are two signs of Yours and two assistances from among Your assistances
obeying You with proﬁtable mercy or harmful wrath. O Allah, do not make them pour over us the rain of
wrath nor make them cover us with the dress of distress!”
And in the sixth supplication of Al-Sahifah al-Sajjadiyyah:
ًﺤﺪوداﺪّاً ﻣﻤﺎ ﺣﻨﻬﺪٍ ﻣ واﺣﻞ ﻟﻌﻞﺟ وﻪﺗﻤﺎ ﺑِﻘُﺪرﻴﻨَﻬ ﺑﺰﻴﻣ وﻪﺗ ﺑِﻘُﻮاﻟﻨﱠﻬﺎر وﻞ اﻟﻠّﻴ اﻟّﺬي ﺧَﻠﻖﻪﻤﺪُ ﻟاَﻟﺤ.
“Praise be to Allah, Who has created the night and the day with His power and distinguished between
them with His might and made to each of them a certain limit”.
ِﺐﻛﺎتِ اﻟﺘﱠﻌﺮﻦ ﺣ ﻣﻨُﻮا ﻓﻴﻪﺴﻴ ﻟ اﻟﻠّﻴﻞﻢ ﻟَﻬﺧَﻠﻖو.
“And He has created for them the night to rest from the hardships of the day.”
ﻦ ﻣ اﻟﻌﺎﺟِﻞ ﻧَﻴﻞﺎ ﻓﻴﻪﻤ ﻃَﻠَﺒﺎً ﻟﻪ أرﺿﺣﻮا ﻓﺮﺴﻳ وﻪ رِزْﻗﺒﻮا إﻟﺒﺘَﺴﻟﻴ وﻪﻠﻦ ﻓَﻀ ﻣﻐﻮا ﻓﻴﻪﺘْﺒﺮاً ﻟَﻴﺼﺒ ﻣ اﻟﻨﱠﻬﺎرﻢ ﻟَﻬﺧَﻠﻖو
ﻢﺧْﺮاﻫ ا ﻓكُ اﻵﺟِﻞردﻢ وﻧﻴﺎﻫد.
“…and He has created the day and made it bright for them to beneﬁt from their Lord's favors, to gain
livelihood and to rove in His earth to get the necessary needs of their worldly life and to insure the later
necessities of their afterlife.”
It is to be noticed that in these expressions every move and immovability is directly related to God and
the whole causality is ascribed to the Most Aware Allah. Another signiﬁcant point is that the infallibles
imams (s) have considered themselves as the manifestation of God's attributes (In some traditions they
consider themselves as the very content of God's attributes). However, the structure of the truth behind
God's attributes is beyond our thinking and imagination.
The recognition of the Absolute power and the Absolute knowledge and the absolute magnanimity of
God are evident for the infallible imams (s). This kind of knowledge is not the common knowledge; rather
it is their special understanding. They are, in fact, the manifestations of God's attributes. There is no

separation between them and these attributes. That is to say, when the infallible imams (s) refer to
themselves, they introduce themselves as God's great names.
The reason is that the imam's body is in this world and his truth rests in the other world. Imam as-Sadiq
(s) says:
ﻪﻨﺪَ اﻟﺪٌ ﻋ واﺣفﺣﺮ و،ًﺮﻓﺎﺒﻌﻮنَ ﺣﺳ اﺛْﻨﺎنِ وﻈَﻢ اﻷﻋﻢﻦ اﻻﺳﻨﺪَﻧﺎ ﻣ ﻋﻦﻧَﺤو.
“With us there are seventy two Great Names (of Allah) and one Name is with Allah.”1
That is to say, it is particular to Allah and no one knows it. Mo'awiya Ibn Ammar reports from Imam asSadiq (s):
ﻨﺴ اﻟﺤﻪ اﻟﻤﺎء أﺳﻪ واﻟﻧَﺤﻦ.
“By Allah, we are the attributes of Allah.”
Hammad Ibn Othman reports from Abi al-Sabah that one of the infallible imams (s) have said:
َﺴﻮدونﺤ اﻟﻤ اﻟﻨّﺎسﻪاﻟ وﻳﺎ أﺑﺎ اﻟﺼﺒﺎح! ﻧَﺤﻦ.
“O Abi al-Sabah, by Allah we are the very ones, who are envied by the people.”
This means that the infallible imams (s) are the closest ones to God. That is to say they are in a world
higher than this one. Imam Ali (s) has said:
ﻘﻴﻨ ﻳﻘﻴﻨﺎً ﻋﻠ ﻳتد ﻣﺎ ازْدﻄﺎء اﻟﻐ ﻟﻒﺸﻟَﻮ ﻛ.
“If the curtains (of the truth) are drawn apart, my conviction will never change.”
Concerning God's sincere servants, Imam Ali (s) has said: “The bodies of the infallible ones (s) are here
but their souls are in the other world.” Regarding pious Gnostics, Avicenna in chapter nine of his book
entitled Isharat says: “As if he was present although he was absent and as if he was resident although
he had moved away”. Thus, the bodies of the pious sincere servants of God are here in this world, but
their spirits are in the high layers of the system of creation.
The above sentence was an introduction for realizing the fact that when we observe that the infallible
ones (s), in their supplications, invoke God with names, each of which manifests one aspect of creation,
they are not concerned with words per se; rather, they see the whole creation as the effect of these
names; they would also look at the world as it is the creation of Allah. They have not established their
relation with God through this world. They are familiar with the speciﬁc features of each one of God's

names. They consider this tangible world as the manifestation of God's power. So we hear in Kumayl
supplication, “…and with Your attributes that have ﬁlled the corners of everything.”
They are, in fact, looking from the higher layers of the creation downwards the earthly world. They have
noticed that each creature depends on one of God's Names. In other word, they see the world as true
realizations of God's Names. They have known the geometry of this world through God's Names. They
know that, for instance, a certain name includes night, the other includes day, the third one manifests the
sun and the fourth one depicts the moon.

The Second Objective
Sometimes the infallible imams (s) supplicate to God so intensely that we are amazed how such unique
creatures should weep so anxiously. Of course, no body has any shred of doubt about the cleanliness of
these great people, but their regrets, continual weeping and confessions of their weaknesses are
amazing. We read in the supplication of al-Iftitah:
ِﺜﻴﺮﻦ ﻛﻚَ ﻋﻠْﻤﺣ وﻠﻤ ﻋ ﻗَﺒﻴﺢﻠكَ ﻋﺳﺘْﺮ و ﻇُﻠْﻤﻦﻚَ ﻋﻔْﺤﺻ وﺘﻴﯩ ﺧَﻄﻦﺗَﺠﺎۇزَكَ ﻋ وِﻦ ذَﻧﺒكَ ﻋﻔْﻮ إنﱠ ﻋﻢاَﻟﻠّﻬ
ﺪيﻤﻋﻦ ﺧَﻄﺄي وﻨﺪَ ﻣﺎ ﻛﺎنَ ﻣ ﻋﺮﻣ…ﺟ
“O Allah, Your forgiving my sins, Your overlooking my mistakes, Your pardoning my injustice, Your
covering my bad doings Your patience before my many crimes when I have committed them intendedly
and unintendedly…”
In Abu Hamza supplication we read:
َﻚﻠﱡﻘ ﺗَﻤﻦ ﻋﻔَﻔْﺖ ﻻ ﻛﻦ ﺑﺎﺑِﻚَ و ﻣﺖﺮِﺣ ﻣﺎ ﺑﺗَﻨﺮﺪي ﻟَﻮ أﻧْﻬﻴﻚَ ﻳﺎ ﺳﺗﺰﻋﻓَﻮ.
“O my Lord, I swear by Your dignity that even if You propel me, I will never leave Your gate nor will I
stop ﬂattering You.”
We also read:
ﻠُﻨ ﺗُﺨﺎﺗﺎﻣ وأﻳﻨ ﺗُﺨﺎدِﻋ؛ أرى ﻧَﻔﺴ اﻟّﺬي أﻗَﻠْﺘَﻪاﻟﺨﺎﻃ وﺘَﻪﻠﱠﻤ اﻟّﺬي ﻋﻞﺎﻫ أﻧﺎ اﻟﺠ,ﺘَﻪﻴﺑ اﻟّﺬي رﻐﻴﺮِﺪي! أﻧﺎ اﻟﺼﻴﺳ
 ﻻ أﺑﻮتِ ﻓَﻤﺎ ﻟﺔُ اﻟﻤﺤﻨ أﺟأﺳﻨﺪَ ر ﻋﻗَﺪْ ﺧَﻔَﻘَﺖ…و
“O my Lord, I am the little one, whom You have brought up. I am the ignorant one, whom You have
taught. I am the sinful one, whom You have forgiven. I see my self cheating me and my days deceiving
me while the wings of death are ﬂuttering near my head…what about me! Why do I not cry!”
We also read:

ﺮِكَ؟ وﻣﺎ ﻗَﺪرُﻨْﺐِ ﺷ ﺟ ﻓب ﻳﺎ رﺴﺎﻧ ﻟﻣﺎ ﻗَﺪرﻴﻚَ؟ ورﺿ اﻠﻤ ﻋﺪِي ﻓ ﺟﻬﺔ ﺑِﻐﺎﻳمكَ اﺮِْ أﺷﺎل ﻫﺬا اﻟﺴﺎﻧأﻓَﺒِﻠ
ﻚَ؟ﻤﻌﻨْﺐِ ﻧ ﺟ ﻓﻠﻤﻋ
“O my Lord, can I thank You with this tired tongue or can I please You with my doings? O my Lord, what
the value of my tongue is beside praising You and what the value of my doings is beside Your favors!”
We also read:
ﻚَ ﻟُﺒﺆاﻟﻨﺪَ ﺳ ﻋﻃَﺎش وﺴﺎﻧﻮاﺑِﻚَ ﻟﻦ ﺟ ﻋﻞﻛ وﺘﺠ ﺣﺖ إذا إﻧﻘَﻄَﻌﻨﻤﺣ إرإﻟَﻬ.
“O my Lord, have mercy on me if my means fails me, if my tongue fails to answer You and if my mind
becomes reckless when invoking You.”
In these phrases we observe how these sources of knowledge and treasures of piety employ
humbleness with pardon and ﬂattery to be close to God. This question has got two answers:
Firstly, we should be aware that piety, knowledge, power and glory of the infallible imams (s) have
stemmed from that of God's. We read in the ﬁrst ziyara of Imam Husayn (s) on the day of Ashura:
ﻢﻴﻮﺗﻦ ﺑ ﻣﺪُرﺗَﺼ وﻢﻮرِه ﺗَﻬﺒِﻂُ إﻟَﻴﻘﺎدِﻳﺮِ أﻣ ﻣِ ﻓبةُ اﻟﺮإراد.
“God's will, in performing His actions, descends to you and then sets out from your houses.”
We also read:
ﻊﻪ ﻃﺎﻣراﻛ إد ﻓﻊﻄْﻤ ﻻ ﻳ ﺣﻴﺚﻠﻴﻦﺮﺳرﺟﺎتِ اﻟﻤ دﻓَﻊ وأرﺑﻴﻦﻘَﺮﻨﺎزِلِ اﻟﻤ ﻣﻠ وأﻋﻴﻦﻣﺮ اﻟﻤﺤﻞ ﻣف أﺷْﺮﻢِ ﺑﻪﻠَﻎَ اﻟﺑ.
“Allah has granted you with the most honored position, the highest rank of the closest ones (to Allah)
and the highest positions of the prophets that no one reaches, exceeds, precedes or ever thinks to get.
All these stem from God and have been given to the infallible ones (s). If, at any moment, this favor is
cut, no sign of perfection will remain with man. In fact the fear of cutting these forms of perfection by God
has led these elite ones to know that the origin of the exultant status comes from God. The greater this
perfection, the greater is our need to come close to God and the more vivid is our poverty in the
presence of God. Thus, the infallible ones are away from their very selves and are more in need of the
Absolute Power. To be thankful for this great asset, they would never put supplications and regrets
aside. They have always pointed to this fact that what there is, could be accounted as to be from God.
Naturally, this great perfection and absolute dependence bring them humbleness. That is why they get
involved in supplications. Imam Ali (s), in this regard, says: “I have not stopped ﬂattering You.” From this
statement we can conclude that we may not ascribe to those honorable ones what we will consider
appropriate for ourselves, because this is going away from the status of any of the infallible ones (s).

Putting this kind of assumptions in our minds, we will never arrive at knowledge.
Secondly, coming close to God, the Almighty, and receiving that bottomless ocean of glory, absolute
power and inﬁnite knowledge, make man so humble that he keeps on worshipping God for ever and if he
cuts the mountains with his eye-lashes, he has yet not compensated for God's favors and he will always
remember to be humbleness and not to forget that.
The manifestation of glory, which could divide a mountain into two pieces and could make Moses
unconscious, is applied to the infallible ones (s). Any power compared with the Almighty power is just
nothing. In this case, there is a reverse relationship: the more a person understands the power of God,
the less he will regard himself. No matter how much time he will spend on worshipping or will go on
fasting, he will be ashamed in the presence of God. Therefore, he will always consider himself as an
obedient servant of God. In the Sabah supplication, we will:
َﻚﻬﺎﺑ ﻓﻼ ﻳ ﻣﺎ أﻧْﺖﻠَﻢﻌﻦ ذا ﻳﻣﺨﺎﻓُﻚَ! وكَ ﻓَﻼ ﻳ ﻗَﺪرﺮفﻌ ذا ﻳﻦﻤﺪِكَ؛ ﻣﺑِﺤ وﻢﺤﺎﻧَﻚَ اﻟﻠّﻬﺒ!ﺳ
“O God! Glory and praise be to You. Who is he that knows Your reality without being afraid of You?”
This point has put the traits and features of all the infallible ones (s) in a special position and let the
ignorant ones in the darkness. Thus Imam as-Sajjad (s) says:
َﻔْﻮِك ﺑِﻌَﻠ ﻋﺪﱠقﺗَﺼﻚَ وﻠ ﺑِﻔَﻀﺒﻨﻣﺎ ﺧَﻄَﺮي! ﻫ و؛ ﻣﺎ ﻟإﻟَﻬ.
“O my God! Who am I and what is my value? Grant me with Your favor and forgive me with Your
generosity.” He also declares:
 ﻟﻚ اﻟﻨﺎر ﻷﺧﺒﺮنّ أﻫﻞ اﻟﻨﺎر ﺣﺒوﻟﺌﻦ أدﺧﻠﺘﻨ.
“O God! If You throw me into the Hell, I will announce to the people of Hell that I love You.”
This statement shows that Imam as-Sajjad (s) does not assume any right for himself. Thus, humbly he
says:
َﺪَﻳﻚ ﻳﻴﻦﺔُ ﺑ اﻟﺨَﺼﺎﺻﺘْﻪﺒﺪُكَ ﺑِﺒﺎﺑِﻚَ أﻗﺎﻣِﺪي! ﻋﻴﺳ.
“O my Lord! Your poor servant has come at Your gate; his poverty has brought him here…”
Elsewhere, he adds:
ﺖَﻠ ﻫ ﻧَﻔْﺴ إﻟﻠْﺘَﻨﻛِﺪي! إنْ وﻴﺳ.

“O my Lord! If You leave me to myself, I shall perish.”
The important issue is that he is standing beside the light of the Creator of the world with no curtain
between them. That is why he sees all his worships as nothing and he humbly invokes God, assuming
no right for himself. This deﬁnitely is the highest degree of sincerity. In the sixteenth supplication of AlSahifah al-Sajjadiyyah we read:
ﻠْﺖﻛا وﺪﻗَﺘﺎي ﺣ ﺗَﻨْﻔَﻘﺘ ﻟَﻚَ ﺣﺪْتﺠﺳ وِﻠﺒ ﺻﻊﻨﺨَﻠ ﻳﺘ ﻟﻚَ ﺣﺖﻌﻛر وﻴﻨ ﻋ ﺗَﺴﻘُﻂَ أﺷْﻌﺎرﺘ إﻟَﻴﻚَ ﺣﻴﺖ ﻟَﻮ ﺑإﻟَﻬ
 ﻃَﺮﻓﻓَﻊ أر ﻟَﻢ ﺛُﻢﺴﺎﻧ ﻟﻞ ﻳﺘﻚَ ﺣﻼلِ ذﻟ ﺧﺗُﻚَ ﻓﺮذَﻛﺮي وﻫ دﻣﺎدِ آﺧﺮ اﻟﺮ ﻣﺎءﺖﺷَﺮِﺑﺮي وﻤ ﻋضِ ﻃُﻮل اﻷرﺗُﺮاب
ِﺌﺎﺗﻴﻦ ﺳ ﻣﺪَة واﺣﺔِﯩﻴ ﺳﻮﺤﻚَ ﻣ ﺑِﺬﻟﺐﺟﺘَﻮﻨﻚَ ﻣﺎ اﺳ ﻣﻴﺎءﺤﺘ اﺳﻤﺎء آﻓﺎقِ اﻟﺴإﻟ.
“O my God! If I cry until I lose my eye-lashes, and bow to You until I break my back, prostrate so much
till my eyes pop out of their sockets, eat earth from the ground all my life, drink water mixed with ashes
and during all this time I invoke You until my tongue becomes tired, then I do not dare to raise my head
towards the sky feeling ashamed in front of You, I shall not deserve that You forgive even one of my
sins.”
The one, who feels proud when offering prayer and expects a lot to happen to him because of his midnight prayers or his fasting, will be a prey to his greed and will not realize that servitude does not have
any conditions. One should engage in God's servitude without having any doubts.
The above two points, which we discussed above, were taken from the supplications. They will be good
guidelines for those who are entangled in this problem that “how Imam as-Sajjad (s) shows humbleness
before God?” This kind of mental states are seen among the great scholars who are among special
students of the school of the infallible imams (s) who have put forth a lot of energy in worshipping God
with no unusual expectation. It is enough for the reader to refer to their biographies in order to get to the
truth.

The Third Objective
Teaching Islamic knowledge depends on explaining mental and philosophical issues which are dealt with
in some supplications. This is a big issue which requires several volumes to deal with. It is a spring of
knowledge. In the Arafah Supplication, Imam Husayn (s) said:
ﻧْﺖرِ ﻣﺎ ا أد ﻟَﻢﻟَﻮ ﻻ أﻧْﺖ وﻟَﻠْﺘَﻨ دأﻧْﺖﺮﻓْﺘُﻚَ وﺑِﻚَ ﻋ.
“O God! I have known You by You. You have guided me to You. Without You I will never know what
You are”
And this is the best kind of the reasoning used by the sincere ones, who recognize God through God
Himself and use no other form of reasoning. This means that they will not feel qualiﬁed enough in with

mind to realize God. A poet says:
The sun is a proof of the sun,
If you are looking for proof, just have a look at it.
This is because it is absurd to look for the sun during the day by the light of the candle. Imam Husayn
(s), in another part of his supplication, refers to the proof of this issue with a fascinating interpretation;
ﺪْتﻌ ﺑﺘﻣﻠَﻴﻚَ؟ و ﻋﺪُل ﻳﻟﻴﻞ د إﻟ ﻧَﺤﺘﺎجﺘ ﺣﺖﺒ ﻏﺘ ﻟﻚَ؟ ﻣﺮﻈْﻬ اﻟﻤﻮﻮنَ ﻫ ﻳﺘ ﻟﻚَ ﺣﻦ اﻟﻈﱡﻬﻮرِ ﻣﺎ ﻟَﻴﺲﻐَﻴﺮِكَ ﻣأﻟ
ﻗﻴﺒﺎﻠَﻴﻬﺎ ر ﻻ ﺗَﺮاكَ ﻋﻴﻦ ﻋﺖﻴﻤ إﻟَﻴﻚَ؟ ﻋﻞ ﺗُﻮﺻ اﻟّﺘ ﻫﻮنَ اﻵﺛﺎرَ ﺗﺘﺣ.ً
“Is there any other one besides You having what You do not have so that other one would introduce
you? Have you ever been absent so that we would need a guide to get to You? Have You ever been
distant so that signs would be needed to lead to You? The eye, which does not see You as the observer
on it, is blind.”
When have You been hidden for me to look for you?
You have never been absent for me to be willing to see you;
You have never been hidden for me to appear.
You have come out with hundred thousand displays;
I will watch you with hundred thousand eyes.
It is also said:
ﺧَﻠْﺖﻤﺎ دﻨﻬﺎ ﻛ إﻟَﻴﻚَ ﻣ أرﺟِﻊﺘﺼﺎرِ ﺣﺒﺘ اﻹﺳﺔﺪاﻳﻫ اﻷﻧْﻮارِ وةﻮﺴِ إﻟَﻴﻚَ ﺑﻨﺟِﻌ اﻵﺛﺎرِ ﻓَﺄر إﻟﻮعﺟ ﺑِﺎﻟﺮﺗَﻨﺮ أﻣإﻟَﻬ
ﻦ اﻟﻨّﻈَﺮِ إﻟَﻴﻬﺎِ ﻋﺮﻮنَ اﻟﺴﺼﻨْﻬﺎ ﻣإﻟَﻴﻚَ ﻣ.
“O my Lord! You have ordered me to refer to Your signs, in order to recognize You, so take me to You
with the proofs of light and the guidance of insight so that I shall return to You from them as I have come
to You by them preserving Your secrets when seeing Your signs.”
Allah has said:
ﻒﻴضِ ﻛر اَﻟا و.ﺖﺒ ﻧُﺼﻒﻴﺎلِ ﻛ اﻟْﺠِﺒَﻟا و.ﺖﻌﻓ رﻒﻴ ﻛﺎءﻤ اﻟﺴَﻟا و.ﻘَﺖ ﺧُﻠﻒﻴ ﻛﺑِﻞ اَﻟونَ اﻨْﻈُﺮ ﻳََﻓا
ﺖﺤﻄﺳ.
“Will they not then consider the camels, how they are created and the heaven, how it is reared
aloft and the mountains, how they are ﬁrmly ﬁxed and the earth, how it is made a vast expanse?
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But I humbly beg Your magnanimity without letting doubts overcome me. I turn towards You because
You are the clearest. You need no reason to prove Yourself; rather, You are the reason for everything.
Love is observable from every angle,
She is manifesting herself, O eyes, see her.
Imam Husayn (s) refers to one of the secrets of the world, which is to high above the world of reason:
ءَ ﺷﻞ ﻛﺮاً ﻓﺘُﻚَ ﻇﺎﻫﻳار وءَ ﺷﻞ ﻛ ﻓَ إﻟﻓْﺖﺮ اﻟّﺬي ﺗَﻌأﻧْﺖ.
“You have made Yourself known to me in everything and I have seen You apparent in everything.”
Then he says:
ءَﻬِﻠَﻚَ ﺷﻣﺎ ﺟ وءَ ﺷﻞ ﻟﻓْﺖﺮﺗَﻌ.
“You have made Yourself known to everything and there nothing that has ignored You.”
It is evident that Imam Husayn (s) has observed the secrets in the entire creation ad he himself, besides
having seen God in every thing, has been aware of the awareness of the creatures.
O God! How should we know? We wish we were at his time to ask him: “O our Imam, how have you
become aware of the stones, mountains, iron and steel in the other world and how have you got the
knowledge to know that these items know God? What we could say, however, is that you are an
infallible Imam.” In the thirty second supplication of Sahifa as-Sajjadiah we read:
ًاﻠُﻮﻚَ ﻋْﻠ ﻣﻠﺘَﻌاﺳ وﻪﺘﺮِﻳ ﺑِﺂﺧ ﻟﻪﻨْﺘَﻬﻻ ﻣ وﻪﺘﻴﻟﺄو ﺑﺪﱠ ﻟَﻪاً ﻻ ﺣﺰﻠﻄﺎﻧُﻚَ ﻋ ﺳﺰ ﻋ،ِِﺪِ ﺑِﺎﻟﺨُﻠﻮدﺘَﺄﺑﻠْﻚِ اﻟﻤ ﻳﺎ ذا اﻟﻤﻢاَﻟﻠّﻬ
ﻴﻦﺘ اﻟﻨّﺎﻋﺖ ﻧَﻌﻚَ أﻗْﺼﻦ ذﻟ ﻣ ﺑﻪتﺘَﺄﺛَﺮ ﻣﺎ اﺳﻧﻠُﻎُ أدﺒﻻ ﻳ وﺪِهﻣ اﻠﻮغونَ ﺑ دﻘَﻄَﺖِ اﻷﺷْﻴﺎءﺳ.
“O God! O You the possessor of the everlasting kingdom over the world. Your kingdom is so dominant
that it has no limit in its beginning; nor does it have an end to its termination. Your kingdom is so high
that everything has failed to reach. The utmost description of the descriptors will not reach the least of
what You have appropriated to Yourself.”
In these sentences, Imam Husayn (s) refers to noticable points:
He has deﬁned the inﬁnite kingdom and might in the following words: The limits of that kingdom are not
shown by any beginning or end although by the use of the expression “He is the First and He is the
Last.” His kingdom is carrying the attributes of “the beginning and the end.” Every creature, before being
of its own, belongs to God. Imam Husayn (s) has said:

 ﻓَﻮﻗَﻪءَﻼ ﻓَﻼ ﺷﻋ و دوﻧَﻪءَ ﻓَﻼ ﺷﻧ دﻦﺎ ﻣﻳ.
“O You, Who have become so near that nothing is nearer than and have become so high that nothing is
higher than.”
This expression indicates that “He encompasses everything” and shows that everything in the world is
under the control of His power. Nothing could exist or act without His consent. This fact is called
monotheism. Imam as-Sajjad (s) says:
ﻧْﺖرِ ﻣﺎ ا أد ﻟَﻢﻟَﻮ ﻻ أﻧْﺖ وﻟَﻠْﺘَﻨ دأﻧْﺖﺮﻓْﺘُﻚَ وﺑِﻚَ ﻋ.
“O God! I have known You by You. You have guided me to You. Without You I will never know what
You are.”
This means that Allah has given us minds to reason and He has formed our nature in a way to seek for
Him. This is, as we have seen before, the best kind of reasoning offered by the infallible imams. No
better expression could ever be said by any philosopher. In the forty-seventh supplication of Arafah, we
read:
ﻻﺪكَ وﻌﺎﻧﻚَ ﻓَﻴﻌﺪﱠ ﻣ اﻟّﺬي ﻻ ﺿ أﻧْﺖ.ًﻮﻟﻮداﻮن ﻣَﺪْ ﻓَﺘ ﺗَﻠﻟَﻢﻮﺟﻮداً وﻮن ﻣَ ﻓَﺘﺜﱠﻞ ﺗُﻤﻟَﻢﺤﺪُوداً وﻮن ﻣﺪﱡ ﻓَﺘ اﻟّﺬِي ﻻ ﺗُﺤأﻧْﺖ
َﻌﺎرِﺿﻚﺪﱠ ﻟَﻚَ ﻓَﻴﻻ ﻧﺮكَ وﺎﺛ ﻟَﻚَ ﻓَﻴﺪْلﻋ.
“You have no boundary to be limited; You are not visualized to be an object; You have not begotten to
be born. You are the one for whom there is no opponent to oppose You; nor You have an equal to
defeat you.”
What is referred to, here in this expression, is the absolute power and the real monotheism which is
neither limited nor exempliﬁable; neither does it have appearance, nor is it derived from anything else.
He does not have any associate or partner. This is because if He has any of these things, then He will
not be the Absolute Power or have the attribute of being alone. In Kumayl supplication we read:
 ﻳﺎ ﻗُﺪّوس ﻳﺎ ﻧُﻮر،ءَ ﺷﻞ ﻛ ﻟَﻪﺎءﻬِﻚَ اﻟّﺬي أﺿﺟﺑِﻨﻮرِ و و،ءَ ﺷﻞ ﻛﻌﺪَ ﻓَﻨﺎء ﺑﻬِﻚَ اﻟﺒﺎﻗﺟﺑِﻮو.
“O God! I invoke You with Your Face that will remain after the perdition of everything and with the light of
Your Face, with which everything has lit. O You, the Light, the Most Holy.”
This infallible Imam has collected all of the Gnosticism in these few words.
Imam Ali (s) has seen that everything is reliant on God's Light and has seen that man's salvage from the
darkness of non-existence is only due to God's light, which is the Absolute Existence. However, by using
the expression “with Your Face that will remain after the perishing of everything” he has referred to the

absolute and everlasting dignity of God. After considering everything as dependant on God's Light, he
has used “O You, the Light, the Most Holy” so that to hinder the dubiety of adding an associate or a
partner to Him. This is what he has in mind “O God, You are the Absolute Light and everything else has
got its light from Your light. Glory be to You.”

The Fourth Objective
The expressions of love towards God, which are seen in these supplications while no exaggeration is
involved, show us how feeble we are to understand these beloved ones. They consider themselves as
the simplest of all the creatures. Now we refer to some aspects of this truth, which is beyond our
intelligence. Considering how innocent and pious these infallible ones are, the signiﬁcance of the issue
will be clear:
In the ﬁftieth supplication of Sahifa as-Sajjadiah, Imam as-Sajjad (s) has said:
َﻚﻮنَ ذﻟ أنْ ﻳﺖﺒﺒأﺣ وﻠَﻴﻪ ﻋﺮﺒ اﻟﺼﺄﻟْﺖﻚَ ﺳْﻠ ﻣﺰِﻳﺪُ ﻓﺎ ﻳﻤ ﻣِﺬاﺑﻟَﻮ أنّ ﻋ وة ذَرﺜﻘﺎلﻚَ ﻣْﻠ ﻣﺰﻳﺪُ ﻓ ﻳﺬاﺑ ﻋﻟَﻴﺲو
َﻟَﻚ.
“O God! Punishing me does not add to your Kingdom even as a weight of one atom. If punishing me
adds to Your Kingdom a thing, then I will ask You for patience and I would love that to You (if it adds
something to Your Kingdom.”
Imam Ali (s), in Kumayl supplication, has said:
َﻚﺮاﻗ ﻓﻠ ﻋﺒِﺮ أﺻﻒﻴَﺬاﺑِﻚَ ﻓ ﻋﻠ ﻋتﺮﺒ ﺻِﺑر وﻮﻻيﻣِﺪِي وﻴﺳ و ﻳﺎ إﻟَﻬﻨﺒ!ﻫ
“O my God! O my Lord! O my Guardian! Suppose I could tolerate Your punishment, then how could I
endure my being away from you?”
He has also said:
ًﻤﺎﺘَﻴِﻚَ ﻣﺒ ﺑِﺤِﻗَﻠْﺒﺮِكَ ﻟَﻬِﺠﺎً و ﺑِﺬِﻛﺴﺎﻧ ﻟﻞﻌاﺟو.
“O God, make my tongue ﬂuent in praising You and make my heart enthralled by Your love.”
He has also said:
ﺪِيﻤ ﺑِﺤﻖﺣاﻨْﺪي وٍِ ﻋءَﺪُ ﺷﻤ أﺣِﺑﻓَﺮ.
“My God the most beloved One to me and the worthiest of my praise.”

He also says:
ﻠْﺖﺣ و اﻟﻨّﺎرِ ﺑتﺮأﻣﺒﺎدِ وﻴﻮنَ اﻟﻌ ﻋﺤ ﻓَﻀﺎﺋﻠ ﻋﻟَﻠْﺖد اﻷﺷْﻬﺎدِ وﻴﻦﻦ ﺑﻚَ ﻣﻴﺒ ﺳﺘَﻨﻨَﻌﻣﻔﺎدِ و ﺑﺎﻷﺻﻧْﺘَﻨ ﻗَﺮ ﻟَﻮإﻟَﻬ
 أﻧﺎ ﻻ أﻧْﺴ،ِﻦ ﻗَﻠﺒﻚَ ﻣﺒ ﺣجﻻ ﺧَﺮﻨﻚَ وﻔْﻮِ ﻋﻠﻌ ﻟﻴﻠ ﺗَﺄﻣﻪﺟ وﻓْﺖﺮﻣﺎ ﺻﻨْﻚَ و ﻣﺟﺎﺋ رﺖﺮارِ ﻣﺎ ﻗَﻄَﻌ اﻷﺑﻦﻴﺑ وﻴﻨﺑ
ﻨﺪِيﻚَ ﻋﺎدِﻳأﻳ.
“O my Lord! If You bind me with fetters, prevent me Your favors, disclose my scandals before the
people, order to put me into Hell and separate me from the pious, I will never lose my hopes in You, I
will never despair to be forgiven by You and I will never take Your love out of my heart. I will never forget
Your favors on me.”
Imam Ali (s) also says:
َ ﻟَﻚِﺒ اﻟﻨّﺎرِ ﺣﻞنﱠ أﻫﺧْﺒِﺮ ﻻ اﻟﻨّﺎرﺧَﻠْﺘَﻨ أدﻦﻟَﺌو.
“If you put me in Hell, I will announce to the people of Hell my love to You.”
In Sha'baniyyah Prayer, Imam Ali (s) has said
َﻚﺒﺣ اّﻠَﻬﺎ أﻧ أﻫﺖﻠَﻤ أﻋ اﻟﻨّﺎرﺧَﻠْﺘَﻨﻚَ وإنْ أدﺗﺮﻐْﻔ أﺧَﺬْﺗُﻚَ ﺑِﻤِ ﺑِﺬُﻧﻮ ﺑإنْ أﺧَﺬْﺗَﻨو.
“If You punish me for my sins, I will ask Your pardon. If you put me in Hell, I will inform its residents that I
love You.”
As we see, all we have heard of the love of lovers towards their beloved ones, their sayings and their
exaggerated ﬁctions is not at all comparable to the tongues of sincerity and assured hearts of these
sincere infallible imams (s).

The Fifth Objective
The language of Gnosticism is the tongue of entrée into the world of intuition. It is the language of the
unimaginable world. In Sha'baniyyah Prayer we read:
ًﺮاﻬ ﻟَﻚَ ﺟﻤﻞﻋاً وﺮ ﺳﺘَﻪﻴﻧﺎﺟﻚَ وﻼﻟﺠ ﻟﻖﻌ ﻓَﺼﻈْﺘَﻪﻻﺣﻚَ و ﻓَﺄﺟﺎﺑﺘَﻪﻳ ﻧﺎدﻦﻤ ﻣﻠْﻨﻌاﺟو.
“O my God! Make me one of those, whom You have called and they have responded, whom You have
observed and they have been stricken for Your glory and whom You have conﬁde to secrets and they
have worked for You openly.”
We also see in the twelfth supplication of The 15 Munajat:

ﻢ ﻓَﻬ ﻗُﻠﻮ ﺑِﻬِﻢﻊﺠﺎﻣﻚَ ﺑِﻤﺘﺒﺤﺔُ ﻣ ﻟَﻮﻋأﺧَﺬَت وﻢﺪورِﻫ ﺻﺪاﺋﻖ ﺣ اﻟﺸّﻮقِ إﻟَﻴﻚَ ﻓ أﺷْﺠﺎرﺨَﺖﺳ ﺗَﺮﻦ اﻟّﺬﻳﻦﻠْﻨﺎ ﻣﻌ ﻓﺎﺟإﻟَﻬ
َﻋﻮنﺮ ﻳﻼﻃَﻔَﺔﺄسِ اﻟﻤ ﻟﺔﺒﺤﻴﺎضِ اﻟﻤ ﺣﻦﻣﺮﺗَﻌﻮنَ و ﻳﺎﺷَﻔَﺔاﻟﻤبِ و رِﻳﺎضِ اﻟﻘُﺮﻓﺄوونَ وﺎرِ ﻳْﺎرِ اﻷﻓْ أﻓإﻟ
ﻦﻠْﻨﺎ ﻣﻌاﺟﺑِﻚَ و ﻗُﺮب ﺷﺮﻈَﻢﻣﺎ أﻋِﻚَ وﺒ ﺣﻢ ﻃَﻌﺐ ﻣﺎ أﻃْﻴ.ﻢﺼﺎرِﻫﻦ أﺑ ﻋﻄﺎء اﻟﻐﻒﺸ ﻗَﺪ ﻛ.َﺮِدونﺼﺎﻓﺎتِ ﻳ اﻟﻤﺷَﺮاﺋﻊو
َﺒﺎدِك ﻋﻠَﺢﻴﻚَ وأﺻِ ﻋﺎرِﻓأﺧَﺺ.
“O my God! Let me be among those, in whose hearts the trees of longing to You have rooted and whose
hearts have been occupied with Your love so to the best of grace they resort, in the gardens of nearness
and disclosure they delight and from the ponds of love they drink. The curtain has been removed from
upon their sights…How sweet the taste of Your love is and how great Your nearness is. Make us among
the best of those, who know You, and the most pious of Your servants.”
Imam Husayn (s) says:
 ﻳﺎ،ِﻴﻄﺎتِ أﻓْﻼكِ اﻷﻧْﻮارﺤ ﺑِﻤ اﻷﻏْﻴﺎرتﻮﺤﻣ ﺑِﺎﻵﺛﺎرِ و اﻵﺛﺎرﻘْﺖﺤ ﻣ,ﻪ ذاﺗ ﻏَﻴﺒﺎً ﻓشﺮ اﻟﻌ ﻓَﺼﺎرﻪﺘﻴﻤﺎﻧﺣﺘَﻮى ﺑِﺮﻦ اﺳﻳﺎ ﻣ
…ﻮاءﺘ اﻻﺳ ﻓﺘُﻪﻈَﻤ ﻋﻘﱠﻘَﺖ ﻓَﺘَﺤﻪﻤﺎلِ ﺑِﻬﺎﺋِ ﺑّﻠ ﺗَﺠﻦ ﻳﺎ ﻣ،ﺼﺎر اﻷﺑﻪﻦ أنْ ﺗُﺪْرِﻛ ﻋﻪﺷﺮﺮادِﻗﺎتِ ﻋ ﺳ ﻓﺐﺘَﺠﻦ اﺣﻣ
ﺣﺪَه وﻪﻤﺪُ ﻟاﻟﺤ و، ﻗَﺪﻳﺮءَ ﺷﻞ ﻛﻠإﻧﱠﻚَ ﻋ.
“O You, Who have dominated with Your beneﬁcence that the Throne has become unseen in Your
essence. You have effaced the signs by the signs and removed the opponents by the horizons of light.
O You, Who have hidden in the pavilion of Your Throne so the sights cannot see You. O You, Who
gloried with Your perfect grace so Your greatness has shone loftily… You have power over all things…
Praise be to You alone.”
This part of the supplication is more distinguished and deeper than the other phrases of the supplication
because in the previous sections Imam has begged God, but at this stage of the supplication, he
describes his intuition, i.e., he talks about the secrets of the heavens and the glories of God. He
considers that everything will vanish except God.
Thus, this supplication in fact is the description of an innocent voyage, which this infallible imam has
adopted and so he has offered a great honor to the people, who have followed him. Deﬁnitely, if he had
not invited us to regard his dignity and if he had thought that the attainment of such a position was
impossible, he would have never described this position in this supplication.
Most of the secrets are signiﬁcant and only those infallible ones know them. When Imam as-Sajjad (s)
says in the thirty-second supplication of his Sahifa: “The utmost description of the descriptors will not
reach the least of what You have appropriated to Yourself” he refers to this delicate point that what he
knows of the names of God, the wisdom of all the learned can never reach. Since he knows that nobody
can attain those positions, he does not discuss their stages.

The Sixth Objective
The practical and ethical instructions, which are mentioned in the supplications, are not deniable. This is
especially true in al-Sahifah al-Sajjadiyyah. Perhaps one of the factors, which led to these instructions
in the language of supplication, was that at that time there was no reliable narrator at the side of this
Imam. These narrators might have been present but they did not dare to communicate much with Imam
as-Sajjad (s). This was because Imam as-Sajjad's followers were easily persecuted. That was why
Imam as-Sajjad's students communicated with him as little as possible.
They even could not teach the others what they had learned from Imam as-Sajjad (s). Thus those lofty
instructions were told in the form of supplications to be used by the subsequent generations. In this way,
these supplications were kept until the present time. Now it is time to refer to some instructions of these
infallible ones.

Praying for Parents and Respecting Them
The twenty-fourth supplication of Al-Sahifah al-Sajjadiyyah pays special attention to parents:
ﻨﻴﻌ ﻟِي ﺑِﻬِﻤﺎ أﻗَﺮﺑِﺮ وﺪَيﻮاﻟ ﻟﺘ ﻃﺎﻋﻞﻌؤوفِ واﺟ اﻟﺮم اﻻﻤﺎ ﺑِﺮﻫﺮﺑاﺴﻮفِ وﻠْﻄﺎنِ اﻟﻌﺔَ اﻟﺴﻴﺒﻤﺎ ﻫﻬﻫﺎﺑ اﻌﻠْﻨ إﺟﻢاَﻟﻠّﻬ
ﻢ اَﻟﻠّﻬ.ﻤﺎ رِﺿﺎﻫ رِﺿﺎيﻠ ﻋﻗَﺪِّماﻤﺎ وﻮاﻫ ﻫﻮاي ﻫﻠ ﻋﺮﺛ أوﺘﺂنِ ﺣ اﻟﻈّﻤﺔﻦ ﺷُﺮ ﺑﺪْرِي ﻣﺼ ﻟأﺛْﻠَﺞﻨﺎنِ وﺳ اﻟﻮﻗْﺪَة رﻦﻣ
ﺘُﻪﺒﻫﻦ واﺟِﺐٍ ﻓَﻘَﺪْ و ﻣﻨْﻪ ﻋِﺮا ﺑ ﻗَﺼ أوﻖ ﺣﻦ ﻣﻌﺎ ﻟﻴ ﺿ أوﻞﻦ ﻓﻌ ﻣﻴﻪ ﻓﻠﻓﺎ ﻋﺮ أﺳﻦ ﻗَﻮلٍ أو ﻣﻴﻪ ﻓﻠﺪﱠﻳﺎ ﻋﺎ ﺗَﻌوﻣ
ِبﺮِي ﻳﺎ رﻦ أﻣﻟّﻴﺎ ﻣ ﻣﺎ ﺗَﻮهﺮﻛﻻ ا و.ﻤﺎﻟَﻬ.
“O my God! Let make me fear them (my parents) like fearing a tyrant king. Make me treat them piously
like a kind mother. Make my obedience and being pious to them more delightful than the sleep of a
sleepy one and more pleasant to my heart than the drink of a thirsty one so that I prefer their tendencies
to mine and their contentment to mine. O my God! I forgave them whatever wrong they have said or
done to me or whatever right of mine they have wasted or duty towards me they have neglected…O my
Lord! I do not dislike whatever they have undertaken of my affairs.”
From this statement it is clear that Imam as-Sajjad (s) attracts the full attention of children towards their
parents and this is just an example because both he and his honorable father are infallible and they
never do any wrong. He has deﬁnitely not shown any kind of negligence towards his parents. Thus, the
objective of this supplication is the practical side of it.

How to Educate Children and what their Rights are
The twenty-sixth supplication deals with the education of children. In this part of the supplication, Imam
as-Sajjad (s) has ordered the parents to pray for their children and to take much care of them. They are

not to indulge in the wrong assumption that their only task is to provide food, clothing, shelter, medicine,
and to send them to schools or to high schools. Rather, the focal attention should be educating them.
At the same time, in this supplication it is talked about the ideal children. Should it be enough for them to
be only literate or should it sufﬁce them to be healthy or wealthy? Are there other factors, as well? Imam
as-Sajjad (s) has issued comprehensive commands concerning these issues:
ﻴﻦﻴﻌﻄ ﻣﻴﻦﻌ ﺳﺎﻣﺮاءﺼ ﺑﻴﺎءﺮاراً أﺗْﻘﻢ أﺑﻠْﻬﻌ واﺟ،ﻬِﻢ أرزاﻗﺪّي ﻳَﻠﻋ و ﻟرِردا و.ﻢﻢ وأﺧْﻼﻗَﻬﻳﺎﻧَﻬأدﻢ وﺪاﻧَﻬ أﺑ ﻟﺢأﺻو
ﺘﻳذُر وﺬْﻧﻋا و.ﻢﻫﺑِﺮﻢ وﻬﺗﺄدِﻳﺒ وﻢﺘَﻬ ﺗَﺮ ﺑِﻴّﻨﻋا وﻴﻦﻀﻐﺒﻣ وﺪِﻳﻦﻌﺎﻧﻚَ ﻣﺪاﺋ أﻋﻴﻊﻤﺠﻟ وﻴﻦﺤﻨﺎﺻ ﻣِﻴﻦﺒﺤﻚَ ﻣﻴﺎﺋﻟﻷوﻟﻚَ و
ﻪﻘﺎﺑﺘَﻨﺎ ﻋﺒﻫرﺗَﻨﺎ وﺮ ﺛَﻮابِ ﻣﺎ أﻣﺘَﻨﺎ ﻓﻏﱠﺒرﺘَﻨﺎ وﻴﻧَﻬﺗَﻨﺎ وﺮﻣا ﻓﺈﻧﱠﻚَ ﺧَﻠَﻘْﺘَﻨﺎ و،ﺟِﻴﻢ اﻟﺸّﻴﻄﺎنِ اﻟﺮﻦﻣ.
“O my God! I pray You to keep their (my children's) bodies healthy and to preserve their ethics and
faith…and grant me with their sustenance. Make them well-doers, pious, discerning and obedient to You
and make them love and follow Your guardians and hate and dissent from Your foes.
Assist me to bring them up and educate them well. Guard me and my children against the Satan. You
have created us and ordered us to do the right things and prohibited us from doing wrong. You have
made the reward of carrying out Your orders desirous to us and warned us of the punishment of not
obeying Your orders.”
As we see in this supplication that the two objectives above (i.e. introducing the ideal children and the
ways of educating children) are thoroughly dealt with.

Recognizing Satan and How to Keep Away from Him
We have been ordered to keep away from the Satan and to protect ourselves against him to have any
control over our souls. This is something vital to us because disregarding any of the commands of these
great ones may cause man to deteriorate. Moulana, the great Iranian Poet says:
The other day the Gnostic was going around the city with a lamp;
He said he was tired of seeing devils; he was looking for a true man;
I told him he cannot ﬁnd one because we have looked for him and we have failed.
He said he wanted the one who is not found.
Imam as-Sajjad (s) has mentioned the dangers of the Satan. He said that he is a foe, whose stronghold
is our breast, whose movement is into our blood vessels and whose weapon is our doubts.
Through these sentences the Satan is thoroughly introduced so that man can defend himself against his
bloody attacks and nullify his aggression. Of course, this supplication belongs to an imam, who is in the
stronghold of God and the Satan can never take hold of him. So it is evident that Imam as-Sajjad (s) has
offered these commands for people.

Treating the Others and The Rights of The Neighbors
In the twenty- sixth supplication of as-Sahifa As-Sajjadiah, Imam as-Sajjad (s) says:
ِّﺪﺳﻬِﻢ وﻌﻴﻔ إرﻓَﺎقِ ﺿﺑِﻚَ ﻓ أدﻦﺤﺎﺳاﻷﺧْﺬِ ﺑِﻤﻚَ وﻨﱠﺘ ﺳﺔﻢ ﻹﻗﺎﻣﻘْﻬّﻓوﻨﺎ وّﻘ ﺑِﺤﻴﻦ اﻟﻌﺎرِﻓﻮاﻟﻣ و ﺟِﻴﺮاﻧ ﻓﻟﱠَﻨﺗَﻮو
ﻬِﻢﻮراﺗﺘْﺮِ ﻋﺳ وﻢﺮارِﻫﺘْﻤﺎنِ أﺳﻛﻬِﻢ وﺪِ ﻗﺎدِﻣﻬﺗَﻌﻢ وﻴﺮِﻫﺘَﺸﺴ ﻣﺔﺤﻨﺎﺻﻣﺘَﺮﺷﺪِﻳﻬِﻢ وﺴ ﻣﺔﺪاﻳﻫﻬِﻢ وﺮﻳﻀ ﻣةﻴﺎدﻋﻬِﻢ وﺧَﻠﱠﺘ
ِﺆال اﻟﺴﻢ ﻗَﺒﻞ ﻟَﻬﺠِﺐ ﻣﺎ ﻳﻄﺎءإﻋ واﻹﻓْﻀﺎلِ وﻠَﻴﻬِﻢ ﺑﺎﻟﺠِﺪَةدِ ﻋﻮاﻟﻌﻮنِ وﺎﻋﻬِﻢ ﺑِﺎﻟﻤﻮاﺳﺎﺗ ﻣﻦﺴﺣﻬِﻢ وﻈﻠﻮﻣ ﻣةﺮﻧُﺼو
ّأﺗَﻮﻟ وﻬِﻢ ﻛﺎﻓﱠﺘ ﻓ اﻟﻈﱠﻦﻦﺴ ﺣﻞﻤﺘَﻌ وأﺳ،ﻬِﻢﻤﻦ ﻇﺎﻟ ﺑِﺎﻟﺘﱠﺠﺎۇزِ ﻋأﻋﺮِضﻢ وﻬﻴﯩﺴﺴﺎنِ ﻣ أﺟﺰِي ﺑﺎﻹﺣﻢ اﻟﻠّﻬﻠْﻨﻌاﺟو
ِ ﺑِﺎﻟﻐَﻴﺐﻢ ﻟﻬﺮأﺳﺔً وﻤﺣ رﻢﻨﻬ ﻣﻼء اﻟﺒﻞ أﻫﻠ ﻋﻌﺎً وأرِق ﺗَﻮاﺿﻢ ﻟﻬِﺒ ﺟﺎﻧﻴﻦأﻟﻔﱠﺔً وﻢ ﻋﻨﻬﺮي ﻋﺼ ﺑأﻏُﺾﻢ وﺘﱠﻬﺎﻣِ ﻋﺑِﺎﻟﺒِﺮ
ﻢﻨﻬﻚَ ﻣ ذﻟﺜﻞ ﻣارزُﻗْﻨ وﺘﺨﺎﺻ ﻟﻋﻢ ﻣﺎ أر ﻟَﻬﻋ وأرﺘﺤﺎﻣﻢ ﻣﺎ ﻟ ﻟَﻬوﺟِﺐﺤﺎً واﻢ ﻧُﺼﻨﺪَﻫ ﻋﺔ اﻟﻨّﻌﻤﻘﺎء ﺑﺐﺣةُ وادﻮﻣ.
“…and guide me (to be good) towards my neighbors and followers, who have acknowledged our
right…and guide them to keep to Your religion and to follow Your morals in being kind to the needy,
reforming their defects, visiting the sick, guiding the seekers of guidance, advising the consultees,
welcoming the comers, preserving their secrets, covering their defects, supporting the wronged,
assisting the hungry, doing them favors, giving them what they need before they ask for. O my Lord,
make me reward with good those, who have done me wrong, overlook the unjust, trust in them all, be
pious to them, lower my eyes continently, be humble to them, be kind merciful to afﬂicted ones, love
them truly, wishing them blessing, wish to them what I wish to my kins, take care of them as I take care
of my close relatives…O my Lord, grant me like that from them”
It is observed that in all of these constructive pieces of advice, Imam as-Sajjad (s) has great positive
feelings towards the neighbors. We should know that, according to the Islamic code, until forty houses
on each side of one's house are considered as one's neighbors. If these principles are carried out, we
can imagine what utopias persons like Plato and Aristotle have had in their minds. Under such
conditions, the dominance of human ethics and principles will lead the society without interference of the
governors. These ethical instructions are to secure the social justice. They are charters for living
peacefully and for modifying behaviors and speeches and for controlling one's imaginations.

Explanation of Ethical Virtues and Vices
Among the signiﬁcant commands in supplications are the ethical issues and the ﬁtness of one's soul to
them. Concerning this, we can refer to Imam as-Sajjad's “Resalatol Hoquq” in which he has dealt with
all these items, with which man contacts, and he has offered necessary instructions for each of them. In
the twenty-second supplication of Al-Sahifah al-Sajjadiyyah we read:
ﻠ ﻋﻨِﯨﺮﻻ ﺗُﺠ وﺎرِمﺤ اﻟﻤﻦ ﻋﻨِﻋرو اﻟﺬﱡﻧﻮبِ وﻦ ﻋﻧﺮﺼاﺣﺪِ وﺴ اﻟﺤﻦ ﻣﻨﺼّﺧَﻠﺪٍ وﻤﺤآلِ ﻣﺪٍ وﻤﺤ ﻣﻠ ﻋﻞ ﺻﻢاَﻟﻠّﻬ
ًﺠﺎراﻌﺎذاً ﻣﻤﻨُﻮﻋﺎً ﻣﺘﻮراً ﻣﺴﻠﻮءاً ﻣﺤﻔﻮﻇﺎً ﻣ ﻣﺎﻻﺗ ﺣﻞ ﻛ ﻓﻠْﻨﻌاﺟ وﻌﺎﺻاﻟﻤ.

“O my Lord, make Your blessings upon Muhammad and his progeny and get me rid of envy, make me
refrain from sins, make me pious before prohibitions, do not make me dare to disobey You and make me
in all of my states protected, safeguarded, defended and rescued!”
The supplication of Makarim al-Akhlaq, which is the twentieth supplication of Al-Sahifah al-Sajjadiyyah,
is very useful in this regard. We will refer to a part of it, which is a sample of the human ethical system.
The content of this supplication equals a visit to a library of ethical resources. As if a synopsis of a library
has been gathered in this supplication:
 ﻓَﻠ ﻋﻊﺳوا وﻨأﻏْﻨﻦ اﻟﻔَﺨْﺮِ و ﻣﻨﻤﺼاﻋ اﻷﺧْﻼقِ وﻌﺎﻟ ﻣ ﻟﺐﻫ وﻦ ﺑِﺎﻟﻤﻘْﻪﺤﻻ ﺗَﻤ وﺮ اﻟﺨَﻴﺪَي ﻳﻠﻠﻨّﺎسِ ﻋﺮِ ﻟأﺟو
ِﺐﺠ ﺑِﺎﻟﻌﺗﺒﺎدﺪْ ﻋﻻ ﺗُﻔْﺴ ﻟَﻚَ وِﺪْﻧﺒﻋﺮِ وﺒ ﺑِﺎﻟّﻨﻴﺘَﻠﻻ ﺗَﺒ وﻧﺰأﻋ ﺑِﺎﻟﻨﱠﻈَﺮِ وّﻨﻻ ﺗَﻔْﺘﻚَ ورِزْﻗ.
“O my Lord! Make me as a means of welfare for people and do not perish this welfare by making me
boast vainly. Grant me with the highest of morals and keep me safe from boasting. O my Lord, do not
make me in need of anything and ease my livelihood. Do not try me with pride and vanity. Make me
devote myself to You and do not spoil my worship with conceit.”
In another part of this supplication Imam as-Sajjad (s) says:
 أوَﻘْﺘُﻚَ إﻟ ﻣﺴﺒِﻖ أنْ ﻳﻞﻚَ ﻗَﺒ إﻟَﻴﻨﻄﺎنِ ﻓَﺎﻗْﺒِﻀﻠﺸﱠﻴﺗَﻌﺎً ﻟﺮﺮِي ﻣﻤﻚَ ﻓﺈذا ﻛﺎنَ ﻋﺘ ﻃَﺎﻋﺮِي ﺑﺬْﻟَﺔً ﻓﻤ ﻣﺎ ﻛﺎنَ ﻋﻧﺮﻤﻋو
َﻠﻚَ ﻋﺒ ﻏَﻀﻢﺴﺘَﺤﻳ.
“O my Lord! Keep me alive as long as I obey You and when my life becomes as a pasture to the Satan,
then make me die before You will detest me or You will send Your wrath on me!”

In Relation to The Government
There is another feature of supplication; it is the reference to the Islamic government and invoking Allah
to protect its stability and defending the borders of the Islamic countries by strong faithful men. Imam asSajjad (s) has devoted the twenty-seventh supplication of Al-Sahifah al-Sajjadiyyah to the guards of the
borders and the armies of the Islamic state. Imam as-Sajjad (s) has made people alert to defend their
Islamic heritage:
ﻒّ وأﻟﻢﺘَﻬﻮﻣ ﺣﻨَﻊﻢ واﻣﻮزَﺗَﻬ ﺣسﺮاﺣﻢ وﺘَﻬﺤﻠﺬْ أﺳاﺷْﺤ وﻢ ﻋﺪﱠﺗَﻬﺮّﺜﻛ و،َﻚﺗﻤﺎﺗَﻬﺎ ﺑِﻘُﻮِﺪْ ﺣﻳا وﻤﻴﻦﻠﺴ اﻟﻤ ﺛُﻐُﻮرﻦﺼﺣو
ﻤﺎ وأﻳﻢ اَﻟﻠّﻬ.َﺮونﺼﺒﻢ ﻣﺎ ﻻ ﻳﻫﺮﺼﺑﻠﻮنَ وﻬﺠ ﻣﺎ ﻳﻢﻓْﻬﺮﻋﻠَﻤﻮنَ وﻌ ﻣﺎ ﻻ ﻳﻢﻬﻤّﻠﻋﻢ وﻴﺮِﻫ ﻣﻴﻦ ﺑﺮواﺗ وﻢﻫﺮ أﻣِﺮﺑدﻢ وﻬﻌﻤﺟ
ﻪأﻟْﻬِﻤ وﻦﺒﻦ اﻟﺠﻪ ﻋﻔاﻋ و اﻷﻣﺮ ﻟﻪِﻫﻴ وﺮﺴ اﻟﻴﻪّﻚَ ﻓَﻠَﻘﻨﱠﺘ ﺳﻦ إﺗّﺒﺎع ﻣﻢﺪَﻫﺎﻫﺪٍ ﺟﺠﺎﻫ ﻣﻚَ أوﻠّﺘ ﻣﻞ أﻫﻦﻢ ﻣﻏﺎزٍ ﻏَﺰاﻫ
ﻢ اﻟﺤ ﻓهﺳﺪِّد وﻨَﻦاﻟﺴ وﻴﺮ اﻟﺴﻪﻤّﻠﻋ وةﺮ ﺑِﺎﻟﻨﱡﺼﺪْهﺪﱠةَ وأﻳّ اﻟﺸزُﻗْﻪارﺮأةَ واﻟﺠ.
“O my Lord! Protect the borders of the Moslem countries and support their guards with Your power…

increase their numbers and, sharpen their weapons, guard their land, defend their country, unite their
groups, manage heir affairs, teach them what they do not know, inform them of what they ignore,
enlighten them on what they do not see… O Allah, whoever ﬁghter of Your nation ﬁghts them (the
enemies) or a mujahid of the followers of Your religion strives against them… support him and prepare
his affairs… take cowardness off him, inspire him with courage, grant him with strength, assist him with
victory, teach him the Sunna and the laws and support him in the rule.”
These statements of this supplication refer to the organizations of Islam. The Moslems should be so
organized that the enemies could not ﬁnd a chance to demolish them. They should be equipped with
modern weaponry to defend themselves.
The phrase “sharpen their weapons” refers to the power of dominating. It means that the weapons
should be modiﬁed in accordance with the time. The phrase “teach him the Sunna and the laws” means
to learn the latest military tactics and the phrase “teach them what they do not know, inform them of
what they ignore, enlighten them on what they do not see” indicates that the Islamic army should learn
the military techniques and should behave diligently in accordance with the position of the enemy. Not
only the army should be ready, but also it should not act foolishly.
It should be noticed that Imam as-Sajjad (s) has recommended this strong organization not for
expanding the country or for dominating over the poor and the needy; but he (s) has intended to defend
the Moslems and the Islamic countries. Thus he says:
ﺘ ﺑﻚَ ﺣةﻠﻮﻠﺨ ﻟﻬِﻢﺬَﺗﻨﺎﺑ ﻣﻦﻋﻚَ وﺗﻌﺒﺎدﻬِﻢ ﻟﺘﺑﺤﺎرﻦ ﻣﻢ ﻋﻏْﻬﻓَﺮ وﻢﻫ دِﻳﺎر ﺑﻪﻦﺼﺣ وﻼم اﻹﺳﻞ أﻫﺤﺎلﻚَ ﻣِ ﺑِﺬﻟﻗَﻮ وﻢاَﻟﻠّﻬ
َوﻧَﻚﺔٌ دﺒﻬﻢ ﺟﻨﻬﺪٍ ﻣ ﻷﺣﻔﱠﺮكَ وﻻ ﺗُﻌضِ ﻏَﻴﺮ اﻷر ﺑِﻘﺎعﺪَ ﻓﺒﻌﻻ ﻳ.
“O God! Make the countries of the Moslems strong and fortiﬁed, do not make them busy with ﬁghting in
order to be free to worship You and to be alone with You so that no one is to be worshipped on the earth
save You and that no forehead of any of them is to be covered with soil to other than You.”
Imam as-Sajjad (s) in the supplication of “the Beginning” asks God for a pious government:
َﻚﺘ ﻃﺎﻋ إﻟﻦ اﻟﺪﱡﻋﺎةﻴﻬﺎ ﻣﻠُﻨﺎ ﻓﻌﺗَﺠ وﻠَﻪأﻫ و ﺑِﻬﺎ اﻟﻨّﻔﺎقﺗُﺬِل وﻠَﻪأﻫ وﻼم ﺑِﻬﺎ اﻹﺳ ﺗُﻌﺰﺔﺮﻳﻤ ﻛوﻟَﺔ د إﻟَﻴﻚَ ﻓ إﻧّﺎ ﻧﺮﻏَﺐﻢاَﻟﻠّﻬ
َﻚﺒﻴﻠ ﺳ إﻟةاﻟﻘﺎدو.
“O Allah! We are looking forward to an honorable state, in which You glorify Islam and its people and
degrade hypocrisy and its people and to make us among those, who invite to Your obedience and guide
to Your path.”
Elsewhere, he asks God to protect us against the trespassers and aggressors by saying:
ِ ﺣﺎﺟﺎتﻊﻮﺿ ﻣﻴﻦﺘَﺼﺮِﺧﺴﺮ ﻳِﺦ ِاﻟﻤ ﺻﻤﻴﻦﺎلِ اﻟﻈّﺎﻟَ ﻧﺎرِﺑِﻴﻦﺪرِكِ اﻟﻬ ﻣﻴﻦﻤﺒﻴﺮِ اﻟﻈّﺎﻟ ﻣﺎرﻳﻦﺒ اﻟﺠﻢ ﻗﺎﺻﻪﻤﺪُ ﻟاﻟﺤ

ﺒﻴﻦاﻟﻄّﺎﻟ.
“All praise be to Allah, the Defeater of the tyrants, the Destroyer of the unjust, the Overtaker of the
escapers, the Punisher of the unfair, the Resort of the resorters and the Responder of the applicants.”
In this statement, the oppressed ones in the world are given hopes and are encouraged not to despair. It
makes them realize that God remembers them because He is the destroyer of the tyrants, the opponent
of the vicious and the protector of the wretched. So when the wretched escape from the tyrants, Allah is
the only one, to Whom they are to resort to. They will not ﬁnd themselves unprotected and they will not
give the aggressors a chance to involve in more injustice.
It is evident that Islam has a ﬁrm view towards the Moslem social parties. It severely punishes those,
who make troubles for these foundations. Even in some verses of the Qur'an, the punishment for
trouble-makers in some cases is killing.
ًﻴ ﻗَﻠﺎ اﻴﻬوﻧَﻚَ ﻓﺎوِرﺠ ﻳ  ﺛُﻢﻨﱠﻚَ ﺑِﻬِﻢ ﻟَﻨُﻐْﺮِﻳﺪِﻳﻨَﺔ اﻟْﻤﺟِﻔُﻮنَ ﻓﺮاﻟْﻤ وضﺮ ﻣ ﻗُﻠُﻮ ﺑِﻬِﻢ ﻓاﻟﱠﺬِﻳﻦﻘُﻮنَ وﻨَﺎﻓ اﻟْﻤﻨْﺘَﻪ ﻳ ﻟَﻢﻦﻟَﺌ.
“If the hypocrites and those in whose hearts is a disease and the agitators in the City (Medina) do
not desist, we shall most certainly set you over them, then they shall not be your neighbors in it
but for a little while. Cursed, wherever they are found they shall be seized and murdered, a
(horrible) murdering. 33:60-61”
There are many such decisive verses in the Holy Qur'an. This policy is to protect the prestige of the
Moslem nation. This prestige is strongly protected by God. The Holy Qur'an says:
ﻴﻦﺎﻟَﻤِ اﻟْﻌب رﻪﺪُ ﻟﻤاﻟْﺤﻮا و ﻇَﻠَﻤ اﻟﱠﺬِﻳﻦم اﻟْﻘَﻮاﺑِﺮ دﻊﻓَﻘُﻄ.
“So the roots of the people who were unjust were cut off; and all praise is due to Allah, the Lord
of the worlds. 6:45”
This Islamic system and organization is deemed so crucial by the infallible imams (s). Imam Ali (s) says
in Nahj al-Balaghah: “I found that if I had asked for my rights and stood against the government, it would
have been hazardous to the society of the Moslems. So I gave up my rights to keep the Moslems safe
and I was a sincere counselor.” And for the same reason, Imam Hassan (s) signed the famous contract
with Mo'awiya. In many supplications the infallible imams (s) have ordered people to pray for the just
imam.
What has been mentioned above is just a few of the concepts included in the supplications offered by
the infallible imams (s). I hope it will be of use for the dear readers. All praise is due to Allah.

1. Al-Kaﬁ, vol. 1, p. 230.
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