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We live in an age of mass confusion in which the political landscape of countries around the world is
changing at a rapid pace. It is an era in which nations are unilaterally deciding to invade sovereign, free

countries under the pretext of ‘liberation’, ‘freedom’ and putting an end to ‘state-sponsored terrorism’ –
an act which “they” refer to as ‘pre-emptive strikes’. It is also a time in which countries are actively and
whole-heartedly engaged in the greatest crimes against humanity which can be classiﬁed as nothing
other than genocide and the enactment of their own state-sponsored holocaust by subjugating those
whose land they occupy and enacting fear on their neighbors who want nothing other than to live in
peace and harmony.
In such times of peril and strife, it becomes incumbent upon everyone, however the Muslim in particular,
to understand the global political maneuvers, rhetoric used to mislead the innocent people and the
tactics employed to oppress the downtrodden peoples of the world – regardless of their color or religion
– and to have a comprehensive awareness of the various political theories and ideologies present.
This will help in being able to better analyze and understand the various theories, see which one truly
offers ‘freedom’ to the masses and help alleviate the present predicament which a majority of the
countries of the world – particularly the ‘Muslim’ countries - are facing. In addition, from the point of view
of the Islamic teachings of the Qur`an and Sunnah, it is incumbent that the Muslim understands the role
which ‘religion’ plays in ‘politics’.
Indeed, in the Islamic world-view, there is no difference between ‘religion’ and ‘politics’ as one of the
roles of ‘politics’ or ‘government’ was to grant humanity the freedom to worship their Lord in the way in
which He wants them to submit to Him (SWT).
However, it must be kept in mind that the ‘submission’ to Allah (SWT) is not limited to the daily rituals
such as prayers (salat), fasting (sawm), pilgrimage (hajj) and other such actions. Rather and more
importantly, it extends to rules of social engagement, economic policy and covers the entire life of the
human being – from birth to death – and in all areas of life.
Once we understand the reason for the creation of the human being and why he was placed on this
Earth, which is beautifully illustrated in the Noble Qur`an, we can then begin to understand the reason
why Allah (SWT) appointed prophets to humanity, just as He (SWT) clearly tells us:

..ﻮا اﻟﻄﱠﺎﻏُﻮتﺒﺘَﻨاﺟ وﻪﺪُوا اﻟـﺒنِ اﻋ اﻮﻻﺳ رﺔﻣ اﻞ ﻛﺜْﻨَﺎ ﻓﻌﻟَﻘَﺪْ ﺑو
“Indeed We raised an apostle in every nation [to preach:] ‘Worship Allah, and keep away from the
despot...’”1
Thus, how can we keep away from the despots, tyrants, oppressors and dictators if there is no land on
the Earth which is ruled by the righteous people of Allah (SWT)? Where would the downtrodden people
of the Earth – regardless of their ‘religion’ – ﬂee to in times of peril and strife and in whom could they
take refuge?

Indeed, this is exactly what the founder of the Islamic Republic of Iran and the Supreme Leader of the
Muslim Ummah and the guide for all of the oppressed and downtrodden peoples of the Earth, the late
Ayatullah al-Uzma al-Hajj as-Sayyid Ruhullah al-Musawi al-Khumayni alluded to in his work, Islamic
Government, where he stated:
“The most Noble Messenger (SAWW) headed the executive and administrative institutions of Muslim
society. In addition to conveying the revelation and expounding and interpreting the articles of faith and
the ordinances and institutions of Islam, he undertook the implementation of law and the establishment
of the ordinances of Islam, thereby, bringing into being the Islamic state.
He did not content himself with the promulgation of law; rather, he implemented it at the same time,
cutting off hands and administering lashings, and stonings.
After the most Noble Messenger (SAWW), his successor had the same duty and function.
When the Prophet (SAWW) appointed a successor, it was not only for the purpose of expounding
articles of faith and law; it was for the implementation of law and the execution of Allah’s ordinances. It
was this function – the execution of law and the establishment of Islamic institutions – that made the
appointment of a successor such an important matter that the Prophet (SAWW) would have failed to
fulﬁll his mission if he had neglected it!
For after the Prophet (SAWW), the Muslims still needed someone to execute laws and establish the
institution of Islam in society, so that they might attain happiness in this world and the hereafter.
By their nature, in fact, laws and social institutions require the existence of an executor. It has always
and everywhere been the case that legislation alone has little beneﬁt: legislation by itself cannot assure
the well-being of mankind.
After the establishment of legislation, an executive power must come into being, a power that
implements the laws and the verdicts given by the courts, thus allowing people to beneﬁt from the laws
and the just sentences the courts deliver. Islam has therefore established an executive power in the
same way that it has brought laws into being. The person who holds this executive power is known as
the Waliul Amr.2
The sunnah3 and path of the Prophet (SAWW) constitute a proof of the necessity for establishing
government.
First, he himself established a government, as history testiﬁes. He engaged in the implementation of
laws, the establishment of the ordinances of Islam, and the administration of society. He sent out
governors to different regions; both sat in judgment himself and also appointed judges; dispatched
emissaries to foreign states, tribal chieftains, and kings; concluded treaties and pacts; and took
command in battle. In short, he fulﬁlled all the functions of government.

Second, he designated a ruler to succeed him, in accordance with Divine command.
If Allah Almighty, through the Prophet (SAWW), designated a man who was to rule over Muslim society
after him, this is in itself an indication that government remains a necessity after the departure of the
Prophet from this world.
Again, since the most Noble Messenger (SAWW) promulgated the divine command through his act of
appointing a successor, he also, implicitly stated the necessity for establishing a government.
It is self-evident that the necessity for enactment of the law, which necessitated the formation of a
government by the Prophet (SAWW), was conﬁned or restricted to his time, but continues after his
departure from this world.
According to one of the noble verses of the Qur`an, the ordinances of Islam are not limited with respect
to time or place; they are permanent and must be enacted until the end of time.4 They were not revealed
merely for the time of the Prophet (SAWW), only to be abandoned thereafter, with retribution and the
penal code no longer be enacted, or the taxes prescribed by Islam no longer collected, and the defense
of the lands and people of Islam suspended. The claim that the laws of Islam may remain in abeyance or
are restricted to a particular time or place is contrary to the essential creedal bases of Islam!
Since enactment of laws, then, is necessary after the departure of the Prophet (SAWW) from this world,
and indeed, will remain so until the end of time, the formation of a government and the establishment of
executive and administrative organs are also necessary. Without the formation of a government and the
establishment of such organs to ensure that through enactment of the law, all activities of the individual
take place in the framework of a just system, chaos and anarchy will prevail and social, intellectual and
moral corruption will arise. The only way to prevent the emergence of anarchy and disorder and to
protect society from corruption is to form a government and thus impart order to all the affairs of the
country.
Both reason and divine law, then, demonstrate the necessity in our time for what was necessary during
the lifetime of the Prophet (SAWW) and the age of the Commander of the Faithful, Ali ibn Abi Talib (AS)
-namely the formation of a government and the establishment of executive and administrative organs.”5
From this, we understand that the Prophet (SAWW) and his successors (AS) were not just ‘spiritual’
leaders – rather, they were also ‘temporal’ leaders as without ‘temporal’ leadership, it is impossible to
enact ‘spiritual’ leadership.
The life of the Prophet of Islam (SAWW) while in Madinah and his power of authority shows that he was
not only a ‘prophet’ of Allah (SWT), rather, he was the ‘Khalifah’ of Allah (SWT) - the governor
appointed by Allah (SWT) to rule over the believers.
Those who came after him, the twelve righteous and legitimate leaders (AS) were also charged with this

responsibility and even though it was only the ﬁrst Imam, the Commander of the Faithful, Ali ibn Abi Talib
(AS), who was able to exercise this right [due to the political climate of the time], nonetheless, the
remaining leaders of the faith (AS) also had this responsibility on their shoulders which was enacted in a
limit capacity amongst those who recognized and accepted their authority.
Ruling by what Allah (SWT) has revealed in His revealed books is so important, that the Supreme
Legislator has referred to this issue three times in one surah – one after the other! In these verses, He
(SWT) has severely castigated those who rule and adjudicate by anything other than the revelation of
the Almighty:

ﻪ اﻟلﻧﺰﺎ ا ﺑِﻤﻢﺤ ﻳ ﻟَﻢﻦﻣو...َونﺮﺎﻓْ اﻟﻢﻚَ ﻫﻟَﺌو ﻓَﺎﻪ اﻟلﻧﺰﺎ ا ﺑِﻤﻢﺤ ﻳ ﻟَﻢﻦﻣ و.
َﻘُﻮن اﻟْﻔَﺎﺳﻢﻚَ ﻫﻟَﺌو ﻓَـــﺎﻪ اﻟلﻧﺰﺎ ا ﺑِـــﻤﻢﺤ ﻳ ﻟَﻢﻦﻣو...َﻮنﻤ اﻟﻈﱠﺎﻟﻢﻚَ ﻫﻟَﺌوﻓَﺎ
“ ... Those who do not judge by what Allah has sent down, it is they who are the faithless ...
Those who do not judge by what Allah has sent down, it is they who are the wrongdoers ...
Those who do not judge by what Allah has sent down, it is they who are the transgressors.”
Thus, with the great importance that the issue of leadership and governance plays in Islam, especially in
today’s political climate in which many non-Muslims have launched calculated assaults against the
teachings of Islam and in which an increasing number of ‘Muslims’ are claiming to speak for ‘Moderate
Muslims’ or ‘Moderate Islam’ and are seeking to label and portray those Muslims who wish to follow the
Qur`an and Sunnah as ‘fundamentalists’, it is of the utmost importance to understand the Islamic mode
of governance which is based directly on the Qur`an and the Sunnah of the Prophet Muhammad
(SAWW) – what is referred to as ‘Wilayatul Faqih’ or the ‘Governance of the Jurist’.
This short treatise is not meant to be an exhaustive look at this very important topic. It is merely an
introduction to the ‘Governance of the Jurist’ and certain aspects related to his leadership and thus, we
present this short work to the readers with the hopes that others who are more educated on this topic
expend their energies to look at the ‘Governance of the Jurist’ from an even greater angle and with much
more in-depth insight from the Qur`an, Sunnah and the history of Islam.
--With there being very few books on this topic in the English language, it gives the Islamic Publishing
House great pleasure to present this short tract on ‘The Governance of the Jurist.’
This work is an extract from the work, On the Shore of Contemplation, written in Farsi by Akbar Asad Ali
Zadeh under the guidance of the well-known scholar and researcher, Ayatullah Shaykh Ja’far Subhani
[www.imamsadeq.org] [11] – the founder and rector of the Imam as-Sadiq (AS) Research Institute

based in Qum, Iran.
The entire work, On the Shore of Contemplation, features a series of questions and answers on the
following topics:
1. Allah (SWT) and various issues in regards to the Creator;
2. The creation of the Jinn;
3. The necessity of following a religion;
4. The necessity of following Islam;
5. The intellect of the human being and how it can reach to completion;
6. Logical proofs for the infallibility of the A`immah;
7. The reason behind the occultation of Imam al-Zaman;
8. Governance of the Jurist (the present work);
9. The physical resurrection of human beings after being decomposed and consumed by animals;
10. Nahj al-Balagha and women.
The book which you are currently holding is merely the ﬁrst series of selected questions and answers to
be published in English.
After feedback form the readership, and the assistance of Allah (SWT), we hope to have the other
chapters of this work translated and published in the form of individual booklets, Insha-Allah.
Due to various reasons, all installments in this series will be made available via www.iph.ca [12] and
www.al-mubin.org [13]. Those wishing to publish this series in print format are requested to contact
the publishers for permission.
All praise belongs to Allah - only the mistakes are mine
Islamic Publishing House
www.iph.ca [12]
1. Surat al-Nahl (16), Verse 36
2. Lit. “the one who holds authority,” a term derived from the Noble Qur`an, 4:59: “O you who believe! Obey God, and obey
the Messenger and the holders of authority (ūli ’l-amr) from among you.” For commentary of this verse, see Mīr Ahmad
Ali, The Noble Qur`an (NY: Tahrike Tarsile Qur`an, 1988).
3. The practice of the Prophet, accepted by Muslims as the norm and ideal for all human behavior.
4. See, for example, Sūrat Ibrāhīm (14), verse 52:

ِﺎبﻟْﺒﻟُﻮا اﻻو اﺮﺬﱠﻛﻴﻟﺪٌ واﺣ وﻟَﻪ اﻮﺎ ﻫﻧﱠﻤﻮا اﻠَﻤﻌﻴﻟ ووا ﺑِﻪﻨﺬَرﻴﻟﻠﻨﱠﺎسِ وغٌ ﻟﻼﺬَا ﺑﻫ
“This is a proclamation for mankind so that they may be warned thereby, and know that He is indeed the One God, and
those who possess intellect may take admonition.”
Sūrat Yūnus (10), verse 2:
ﺒِﻴﻦ ﻣﺮﺎﺣﺬَا ﻟَﺴنﱠ ﻫونَ اﺮﺎﻓْ اﻟ ﻗَﺎلِﻬِﻢﺑﻨْﺪَ رﺪْقٍ ﻋ ﺻ ﻗَﺪَمﻢنﱠ ﻟَﻬﻨُﻮا ا آﻣ اﻟﱠﺬِﻳﻦﺮّﺸﺑ وﻧْﺬِرِ اﻟﻨﱠﺎسنْ ا اﻢﻨْﻬ ﻣﻞﺟ رَﻟﻨَﺎ اﻴﺣونْ اﺎ اﺒﺠﻠﻨﱠﺎسِ ﻋﺎنَ ﻟﻛا
“Does it seem odd to these people that We have revealed to a an from among themselves, declaring , ‘Warn mankind, and
give good news to the faithful that they are in good standing with their Lord’? The faithless say, ‘This is indeed a plain
magician.’”
Sūrat al-Hājj (22), verse 49:
ﺒِﻴﻦ ﻣ ﻧَﺬِﻳﺮﻢَﻧَﺎ ﻟﺎ اﻧﱠﻤ اﺎ اﻟﻨﱠﺎسﻬﻳﺎ ا ﻳﻗُﻞ
“Say, ‘O mankind! I am only a manifest warner to you!’”
Sūrat al-Ahzāb (33), verse 40:
ﺎﻴﻤﻠ ﻋءَ ﺷﻞِ ﺑﻪﺎنَ اﻟﻛ وِﻴﻦ اﻟﻨﱠﺒِﻴﺧَﺎﺗَﻢ وﻪ اﻟﻮلﺳ رﻦَﻟ وﻢﺎﻟ رِﺟﻦﺪٍ ﻣﺣﺎ اﺑﺪٌ اﻤﺤﺎنَ ﻣﺎ ﻛﻣ
“Muhammad is not the father of any man among you, but he is the Apostle of Allah and the Seal of the Prophets, and Allah
has knowledge of all things.”
and Sūrat Yā Sīn (36), verse 70:
ﺮِﻳﻦﺎﻓْ اﻟَﻠ ﻋل اﻟْﻘَﻮﻖﺤﻳﺎ وﻴﺎنَ ﺣ ﻛﻦ ﻣﻨْﺬِرﻴﻟ
“So that anyone who is alive may be warned, and that the word may come due against the faithless.”
5. Islamic Government: Governance of the Jurist

By Ayatullah Shaykh Mirza Ja’far Subhani
The asking of questions and giving of their answers – as a pretext to guiding others – is one of the
methods which the Qur`an has placed a great emphasis upon. Indeed, human society has been invited
to approach the scholars and those aware of their cultural surroundings to ask them questions in order to
overcome their ignorance, just as we read:

َﻮنﻠَﻤ ﺗَﻌ ﻻﻨْﺘُﻢنْ ﻛﺮِ ا اﻟﺬِّﻛﻞﻫﻠُﻮا اﯩﻓَﺎﺳ
“So then ask those of the Reminder if you do not know.”1
The Qur`an has not sufﬁced with this ruling of the people asking [and waiting for their answer from their
scholars] and thus, we see that in some of the questions posed at the time of the message [revelation of
the Qur`an], the answers were clearly delivered to the people [by the Prophet of Islam (SAWW) himself].

Such verses in the Qur`an are noted by the word ‘ ’ﻳﺴﺄﻟﻮﻧﻚor ‘They ask you (O’ Muhammad!)’ – and this
phrase has been used ﬁfteen times2 in various chapters of the Qur`an.
The world today, thanks to the various tools of mass communication, has been transformed into a global
village in which the people’s ideologies and thoughts are quickly disseminated throughout the world. Due
to this, the youth of today come across a series of new questions and there is nowhere they can turn in
order to solve their dilemmas except the scholars of the Divine teachings.
In the hopes of fulﬁlling the noble goal of guiding the youth and providing answers to their questions, a
department was formed at the ‘Imam as-Sadiq (AS) Teaching and Research Institute’ under the banner
of the ‘Department of Answering the Theological Questions’ in which a group of graduate students who
have specialized in the Science of Kalam (Theology) have taken it upon themselves to answer the
various theological questions coming to this organization by keeping in mind the horizon of thought of
the youth.
At this point in time, we are pleased to present a section of the questions and answers which have been
compiled under the auspices of this humble servant and have been researched and written by the
respected scholar, Aqa Akbar Asad Ali Zadeh and to present this work to the scholars and researchers
of the community.
It is our hope that this small step is but an introduction to greater leaps and bounds in this ﬁeld and that
Allah, the Beneﬁcent, accepts this insigniﬁcant service and grants us success in being able to fulﬁll our
religious responsibility.
Ja’far Subhani
2nd of Jumadi al-Awwal, 1422 ah
1. Surat al-Nahl (16), Verse 43
2. The phrase is seen in the following verses:
ﻢﻠﱠ ﻟَﻌﻪاﺗﱠﻘُﻮا اﻟﺎ واﺑِﻬﻮﺑ اﻦ ﻣﻮتﻴﺗُﻮا اﻟْﺒا وَ اﺗﱠﻘﻦ ﻣ اﻟْﺒِﺮﻦَﻟﺎ وﻮرِﻫ ﻇُﻬﻦ ﻣﻮتﻴﺗُﻮا اﻟْﺒنْ ﺗَﺎ ﺑِﺎ اﻟْﺒِﺮﺲﻟَﻴ وﺞاﻟْﺤﻠﻨﱠﺎسِ و ﻟﻴﺖاﻗﻮ ﻣ ﻫ ﻗُﻞﻠﱠﺔﻫ اﻻﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
َﻮنﺤﺗُﻔْﻠ
“They question you concerning the new moons. Say, ‘They are timekeeping signs for the people and for the sake of hajj.’ It
is not piety that you come into houses from their rear; rather piety is personiﬁed by one who is God wary, and come into
houses from their doors, and be wary of God, so that you may be felicitous.” (2:189)
ﻴﻢﻠ ﻋ ﺑِﻪﻪنﱠ اﻟﺮٍ ﻓَﺎ ﺧَﻴﻦﻠُﻮا ﻣﺎ ﺗَﻔْﻌﻣ وﺒِﻴﻞ اﻟﺴﻦاﺑ وﻴﻦﺎﻛﺴاﻟْﻤ وﺘَﺎﻣاﻟْﻴ وﺑِﻴﻦﻗْﺮاﻻ وﻦﺪَﻳاﻟﻠْﻮﺮٍ ﻓَﻠ ﺧَﻴﻦ ﻣﻧﻔَﻘْﺘُﻢﺎ ا ﻣﻘُﻮنَ ﻗُﻞﻨﻔﺎذَا ﻳﻟُﻮﻧَﻚَ ﻣﺎﺴﻳ
“They ask you as to what they should spend. Say, ‘Whatever wealth you spend, let it be for parents, relatives, orphans, the
needy, and the traveller.’ And whatever good that you may do, God indeed knows it.” (2:215)
 اﻟْﻘَﺘْﻞﻦ ﻣﺮﺒﻛﺘْﻨَﺔُ ااﻟْﻔ وﻪﻨْﺪَ اﻟ ﻋﺮﺒﻛ اﻨْﻪ ﻣﻪﻠﻫ ااجﺧْﺮا وامﺮﺠِﺪِ اﻟْﺤﺴاﻟْﻤ و ﺑِﻪﻔْﺮﻛ وﻪ اﻟﺒِﻴﻞ ﺳﻦﺪﱞ ﻋﺻ وﺒِﻴﺮ ﻛﻴﻪ ﻓﺘَﺎل ﻗ ﻗُﻞﻴﻪﺘَﺎلٍ ﻓ ﻗامﺮﺮِ اﻟْﺤ اﻟﺸﱠﻬﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
َﻚﻟَﺌوا وةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴ ﻓﻢﺎﻟُﻬﻤﻋ اﺒِﻄَﺖﻚَ ﺣﻟَﺌو ﻓَﺎﺮﺎﻓ ﻛﻮﻫ وﺖﻤ ﻓَﻴﻪ دِﻳﻨﻦ ﻋﻢْﻨ ﻣﺗَﺪِدﺮ ﻳﻦﻣﻮا وﺘَﻄَﺎﻋنْ اﺳ اﻢ دِﻳﻨﻦ ﻋﻢوﻛدﺮ ﻳﺘﱠ ﺣﻢَﻠُﻮﻧﻘَﺎﺗاﻟُﻮنَ ﻳﺰ ﻳﻻو
َﺪُونﺎ ﺧَﺎﻟﻴﻬ ﻓﻢ اﻟﻨﱠﺎرِ ﻫﺎبﺤﺻا

“They ask you concerning warfare in the holy month. Say, ‘It is an outrageous thing to ﬁght in it, but to keep people from
God’s way, and to be unfaithful to Him, and to keep people from the Holy Mosque, and to expel its people from it are more
outrageous with God. And faithlessness is graver than killing. And they will not cease ﬁghting you until they turn you away
from your religion, if they can. And whoever of you turns away from his religion and dies faithless —they are the ones
whose works have failed in this world and the Hereafter. They shall be the inmates of the Fire, and they shall remain in it
forever .” (2:217)
ﻢﻠﱠﺎتِ ﻟَﻌ اﻵﻳﻢَ ﻟﻪ اﻟِﻦﻴﺒﻚَ ﻳﺬَﻟ ﻛﻔْﻮ اﻟْﻌﻘُﻮنَ ﻗُﻞﻨﻔﺎذَا ﻳﻟُﻮﻧَﻚَ ﻣﺎﺴﻳﺎ وﻬِﻤ ﻧَﻔْﻌﻦ ﻣﺮﺒﻛﺎ اﻤﻬﺛْﻤاﻠﻨﱠﺎسِ و ﻟﻊﻨَﺎﻓﻣ وﺒِﻴﺮ ﻛﺛْﻢﺎ اﻴﻬِﻤ ﻓﺮِ ﻗُﻞﺴﻴاﻟْﻤﺮِ و اﻟْﺨَﻤﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
َونﺮَﺗَﺘَﻔ
“They ask you concerning wine and gambling. Say, ‘There is a great sin in both of them, and some proﬁts for the people,
but their sinfulness outweighs their proﬁt.’ And they ask you as to what they should spend. Say, ‘All that is surplus.’ Thus
does God clarify His signs for you so that you may reﬂect.” (2:219)
ﺰِﻳﺰ ﻋﻪنﱠ اﻟ اﻢَﻨَﺘﻋ ﻪ اﻟ ﺷَﺎءﻟَﻮ وﺢﻠﺼ اﻟْﻤﻦﺪَ ﻣﻔْﺴ اﻟْﻤﻠَﻢﻌ ﻳﻪاﻟ وﻢُاﻧﺧْﻮ ﻓَﺎﻢﻄُﻮﻫنْ ﺗُﺨَﺎﻟا وﺮ ﺧَﻴﻢ ﻟَﻬحﻼﺻ ا ﻗُﻞﺘَﺎﻣ اﻟْﻴﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ وةﺮاﻵﺧﺎ و اﻟﺪﱡﻧْﻴﻓ
ﻴﻢﺣ
“…about the world and the Hereafter. And they ask you concerning the orphans. Say, ‘It is better to set right their affairs,
and if you intermingle with them, then they are your brothers: God knows the one who causes corruption from the one who
brings about reform, and had God wished He would have put you to hardship.’ Indeed God is all-mighty, all-wise.” (2:220)
اﺑِﻴﻦ اﻟﺘﱠﻮﺐﺤ ﻳﻪنﱠ اﻟ اﻪ اﻟﻢﻛﺮﻣ اﺚﻴ ﺣﻦ ﻣﻦﺗُﻮﻫنَ ﻓَﺎﺮذَا ﺗَﻄَﻬنَ ﻓَﺎﺮﻄْﻬ ﻳﺘﱠ ﺣﻦﻮﻫﺑ ﺗَﻘْﺮﻻﻴﺾِ وﺤ اﻟْﻤ ﻓﺎءﺴّﺘَﺰِﻟُﻮا اﻟﻨذًى ﻓَﺎﻋ اﻮ ﻫﻴﺾِ ﻗُﻞﺤ اﻟْﻤﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳو
ِﺮِﻳﻦﺘَﻄَﻬ اﻟْﻤﺐﺤﻳو
“They ask you concerning intercourse during menses. Say, ‘It is hurtful.’ So keep away from wives during the menses, and
do not approach them till they are clean. And when they become clean, go into them as God has commanded you. Indeed
God loves the penitent and He loves those who keep clean.” (2:222)
ﻦ ﻣﻞﺠ اﺗﱠﺨَﺬُوا اﻟْﻌ ﺛُﻢﻬِﻢﻘَﺔُ ﺑِﻈُﻠْﻤﺎﻋ اﻟﺼﻢﺧَﺬَﺗْﻬةً ﻓَﺎﺮﻬ ﺟﻪرِﻧَﺎ اﻟﻚَ ﻓَﻘَﺎﻟُﻮا ا ذَﻟﻦ ﻣﺮﺒﻛ اﻮﺳﻟُﻮا ﻣﺎ ﻓَﻘَﺪْ ﺳﺎءﻤ اﻟﺴﻦﺎ ﻣﺘَﺎﺑ ﻛﻬِﻢﻠَﻴ ﻋِلنْ ﺗُﻨَﺰﺘَﺎبِ اْ اﻟﻞﻫﻟُﻚَ اﺎﺴﻳ
ﺒِﻴﻨًﺎﻠْﻄَﺎﻧًﺎ ﻣ ﺳﻮﺳﻨَﺎ ﻣآﺗَﻴﻚَ و ذَﻟﻦﻧَﺎ ﻋﻔَﻮ ﻓَﻌِﻨَﺎتﻴ اﻟْﺒﻢﺗْﻬﺎءﺎ ﺟﺪِ ﻣﻌﺑ
“The People of the Book ask you to bring down for them a Book from the sky. Certainly they asked Moses for something
greater than that, for they said, ‘Show us God visibly,’ whereat a thunderbolt seized them for their wrongdoing. Then they
took up the Calf for worship , after all the manifest proofs that had come to them. Yet We excused that, and We gave
Moses a manifest authority.” (4:153)
ﻪﻠَﻴ ﻋﻪ اﻟﻢوا اﺳﺮاذْﻛ وﻢﻠَﻴ ﻋﻦﺴﻣﺎ اﻤﻠُﻮا ﻣَ ﻓﻪ اﻟﻢﻠﱠﻤﺎ ﻋﻤ ﻣﻦﻮﻧَﻬﻤّﻠ ﺗُﻌﺒِﻴﻦّﻠ ﻣارِحﻮ اﻟْﺠﻦ ﻣﺘُﻢﻠﱠﻤﺎ ﻋﻣ وﺎتِﺒ اﻟﻄﱠﻴﻢَ ﻟﻞﺣ ا ﻗُﻞﻢ ﻟَﻬﻞﺣﺎذَا اﻟُﻮﻧَﻚَ ﻣﺎﺴﻳ
ِﺎبﺴ اﻟْﺤﺮِﻳﻊ ﺳﻪنﱠ اﻟ اﻪاﺗﱠﻘُﻮا اﻟو
“They ask you as to what is lawful to them. Say, ‘All the good things are lawful to you.’ As for what you have taught hunting
dogs to catch , teaching them out of what God has taught you, eat of what they catch for you and mention God’s Name
over it, and be wary of God. Indeed God is swift at reckoning.” (5:4)
ﺎ ﻗُﻞﻨْﻬ ﻋﻔﻧﱠﻚَ ﺣﺎﻟُﻮﻧَﻚَ ﻛﺎﺴﻐْﺘَﺔً ﻳ ﺑﻻ اﻢﻴﺗ ﺗَﺎضِ ﻻراﻻاتِ وﺎوﻤ اﻟﺴ ﻓ ﺛَﻘُﻠَﺖﻮ ﻫﻻﺎ اﻬﻗْﺘﻮﺎ ﻟﻴﻬّﻠﺠ ﻳ ﻻِﺑﻨْﺪَ رﺎ ﻋﻬﻠْﻤﺎ ﻋﻧﱠﻤ اﺎ ﻗُﻞﺎﻫﺳﺮﺎنَ ﻣﻳ اﺔﺎﻋ اﻟﺴﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
َﻮنﻠَﻤﻌ ﻳ اﻟﻨﱠﺎسِ ﻻﺜَﺮﻛ اﻦَﻟ وﻪﻨْﺪَ اﻟﺎ ﻋﻬﻠْﻤﺎ ﻋﻧﱠﻤا
“They question you concerning the Hour, when it will set in. Say, ‘Its knowledge is only with my Lord: none except Him shall
manifest it at its time. It will weigh heavy on the heavens and the earth. It will not overtake you but suddenly.’ They ask you
as if you were in the know of it. Say, ‘Its knowledge is only with God, but most people do not know.’” (7:187)
ﻴﻦﻨﻣﻮ ﻣﻨﺘُﻢنْ ﻛ اﻮﻟَﻪﺳر وﻪﻮا اﻟﻴﻌﻃا وﻢﻨﻴ ﺑﻮا ذَاتﺤﻠﺻا وﻪﻮلِ ﻓَﺎﺗﱠﻘُﻮا اﻟﺳاﻟﺮ وﻪ ﻟﻧْﻔَﺎل اﻻﻧْﻔَﺎلِ ﻗُﻞ اﻻﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
“They ask you concerning the anfal. Say, ‘The anfal belong to God and the Apostle.’ So be wary of God and settle your

differences, and obey God and His Apostle, should you be faithful.” (8:1)
ﻴﻼ ﻗَﻠﻻ اﻠْﻢ اﻟْﻌﻦ ﻣﻴﺘُﻢوﺗﺎ اﻣ وِﺑﺮِ رﻣ اﻦ ﻣوح اﻟﺮ ﻗُﻞوح اﻟﺮﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳو
“They question you concerning the Spirit. Say, ‘The Spirit is of the command of my Lord, and you have not been given of
the knowledge except a few of you .’” (17:85)
اﺮ ذِﻛﻨْﻪ ﻣﻢﻠَﻴﺗْﻠُﻮ ﻋﺎ ﺳ ﻗُﻞﻦﻧَﻴ ذِي اﻟْﻘَﺮﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳو
“They question you concerning Dhul Qarnayn. Say, ‘I will relate to you an account of him.’” (18:83)
ﻔًﺎ ﻧَﺴِﺑﺎ رﻔُﻬﻨﺴ ﻳﺎلِ ﻓَﻘُﻞ اﻟْﺠِﺒﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳو
“They question you concerning the mountains. Say, ‘My Lord will scatter them like dust .” (20:105)
ﺎﻮنُ ﻗَﺮِﻳﺒَﺔَ ﺗﺎﻋ اﻟﺴﻞﺪْرِﻳﻚَ ﻟَﻌﺎ ﻳﻣ وﻪﻨْﺪَ اﻟﺎ ﻋﻬﻠْﻤﺎ ﻋﻧﱠﻤ ا ﻗُﻞﺔﺎﻋ اﻟﺴﻦ ﻋﻟُﻚَ اﻟﻨﱠﺎسﺎﺴﻳ
“The people question you concerning the Hour. Say, ‘Its knowledge is only with God.’ What do you know, maybe the Hour
is near.” (33:63)
ﺎﺎﻫﺳﺮﺎنَ ﻣﻳ اﺔﺎﻋ اﻟﺴﻦﻟُﻮﻧَﻚَ ﻋﺎﺴﻳ
“They ask you concerning the Hour, when it will set in.” (79:42)

Question: Is the authority of the Jurist (Faqih) absolute or
limited? Why?
The authority of the Jurist (Faqih) is absolute, meaning that the Supreme Leader (Wali al-Faqih)
possesses all of the authority which the Noble Prophet (SAWW) and infallible A`immah (AS) possess in
relation to the administration of the society.
In order to better understand this discussion, we must ﬁrst discuss two points:
The ﬁrst point is that ‘wilayat’ or ‘authority’ is of two types – ‘wilayat takwini’ - the ‘generative authority’,
and ‘wilayat tashrii’ - the ‘legislative authority’.
The ‘generative authority’ – meaning any form of intervention in the world of creation – is a right
restricted to Allah (SWT) alone. However, sometimes Allah (SWT) grants a portion of this authority to
some of His servants and the miracles and super-natural acts of the prophets and select-friends
(awliya`) of Allah (SWT) stem from this form of authority.
The second form, the ‘legislative authority’, refers to the right to issue commandments and prohibitions in
regards to matters of faith and the life of the temporal world.
When we say that the Noble Prophet (SAWW) and the A`immah (AS) possess ‘wilayat tashrii’ or the
‘legislative authority’, we mean that they have the right, by the permission of Allah (SWT), to command

and prohibit the people from certain actions. Once these individuals (the Prophet (SAWW) and A`immah
(AS) have employed their ‘legislative authority’, it then becomes obligatory upon the people to obey them
in everything which they command (and prohibit).
We see that the same authority (as that of the Prophet (SAWW) and A`immah (AS) has also been given
to the Jurist, and therefore, the meaning of the governance of the Jurist (the wilayat of the Faqih) is
within the boundaries of the ‘wilayat tashrii’ or the ‘legislative authority.’
Therefore, the Jurist also has the right, just as the Noble Prophet (SAWW) and A`immah (AS) have the
canonical right, to command and prohibit the people from various actions.1
The second point which must be noted is that such an authority being absolute does not mean that it is
unrestrained and uncontrolled! It does not mean that the Jurist can work in any way which he wishes!
Rather, the meaning of the absolute authority of the Jurist is that he has an absolute authority in regards
to the enforcement of the Islamic injunctions. This means that the Jurist and Muslim ruler’s absolute
authority is limited to the scope of the implementation of the rulings – not that he is able to alter the
Islamic commandments!
In addition, the meaning of the absolute authority in regards to the implementation of the rulings is not
that the Jurist can put the Islamic laws into practice in any way he sees ﬁt. Rather, the implementation of
the Islamic laws must be carried out in the ways which the sacred teachings have explained that they
are to be executed.2

The Reason why the Authority of the Jurist is Absolute
The reason why the authority of the Jurist is absolute is that during the occultation of Imam al-Zaman
(may Allah hasten his return), since Islam must be implemented in all of its dimensions and because all
of its societal rules must be put in place, the Jurist is the custodian of the faith.
In order to implement all of the Islamic commandments, the Islamic leader must establish a government
so that all aspects of the Islamic regulations - such as the application of the rules of retribution, the
economic regulations and all other areas of life (governed by Islam) can be put into action.
In addition, the Jurist who fulﬁlls all of the conditions to implement this system is responsible for putting
an end to all forms of societal corruptions and deviations for which he is in need of the co-operation of
the entire society, a central system of management and a just and able government.
In order to regulate the society and implement the various Islamic regulations, the Muslim leader must
be able to appoint individuals to maintain the system. He must also be able to issue the necessary laws
and regulations for the maintenance and preservation of the country, protection of the wealth (of
individuals), safety of the people and the freedom and independence of the entire Islamic society. Such

laws must also cover the areas of war and peace – as needed.
Maintaining local and foreign relations; dispatching border patrols to protect the country; appointing the
prayer leaders for Salatul Jumuah and Salatul Jamaat; appointing ﬁnancial representatives who would
be responsible for collecting the zakat and other forms of wealth [which are due by the people to
maintain the country] and hundreds of other programs which must be implemented, including the various
cultural issues, economic rights, political and military issues, etc... are all the deﬁnite responsibility and
task of the Jurist!
Without such responsibilities, it would be impossible to implement the complete and comprehensive
code of Islam and correctly manage the Islamic society in a way which would earn the pleasure of Allah
(SWT).3

In Summary
From that which we have just mentioned, we conclude that:
1. The meaning of ‘wilayat’ or ‘authority’ is the ‘wilayat tashrii’ or ‘legislative authority’.
2. The absolute authority does not mean that the Jurist works unrestrained or with no one overseeing
him. Rather, it means that he has the absolute authority when it comes to the implementation of the
Islamic regulations within the framework of the sacred teachings of Islam.
3. Seeing as how the Jurist is responsible for all aspects of the faith and its protection during the
occultation of the infallible Imam (AS), he cannot achieve his goals without having a full authority in the
realm of the implementation of all of the aspects of Islam and the best form of management of the
Islamic society as it should be managed and guided. Therefore, this (too) points to his absolute authority.
For more information on this topic, refer to:
1. Naqd Quarterly Journal, issue 7, pp. 68 to 69.
2. Naqd Quarterly Journal, issue 8, pg. 68 onwards.
1. Ayatullah Muhammad Taqi Misbah Yazdi, Questions and Answers, vol. 1, pg. 59
2. Ayatullah Abdullah Jawadi Amuli, Wilayatul Faqih, pg. 251
3. Ibid., pp. 248 - 249

Question: Is the Supreme Leader elected to his position or

appointed to it?
The position of the Supreme Leader is granted by appointment and this can be proven through the
logical proofs and also the narrated proofs (the Qur`an and ahadith) of which, we shall refer to some
below.

A. The Logical Proofs
Seeing as how the governance of the Jurist is known as a continuation of the leadership of the infallible
A`immah (AS) and since the infallible A`immah (AS) are guardians (of the faith) who have been
appointed directly by Allah (SWT), the Jurist who fulﬁlls all of the criteria (for being followed) is also one
who has been appointed by Allah (SWT) and the infallible A`immah (AS) to the station of the Supreme
Leader over the Islamic society.
In regards to this, we state that: Our intellect dictates that a person’s felicity is tied to the Divine Laws
and on his own, mankind is not able to formulate laws which would be without defect for his happiness in
this life and the next.
The Divine Laws, which have been conveyed through the perfect human being referred to as the prophet
of Allah (SWT) were given to humanity as a gift, and since these laws cannot have any impact if they are
not implemented, and since the implementation of such laws cannot be carried out error free except by
one who is infallible, it is for this reason that Allah (SWT) appointed and sent prophets (AS) and then
followed this up with the infallible A`immah (AS) as guardians over the Islamic society and for the
implementation of the teachings of the faith.
Since it is inconsistent with the wisdom of Allah (SWT) and His grace that during the period of
occultation of the Imam of the time (may Allah hasten his noble advent) that the Muslims would be left
without a leader and that the faith and the ﬁnal way of life (Shariah) would be abandoned without a
guardian, it is for this reason that the Jurists who fulﬁll all of the requirements (to lead) - who happen to
be the closest people to the infallible A`immah (AS) from three angles – their knowledge, justice, and
ability of management – are therefore recognized as the successors to Imam al-Zaman (may Allah
hasten his noble advent).
Therefore, during the period of the occultation, the Jurists have been appointed to be the guardians of
the Islamic society.
Thus, it becomes incumbent upon the Muslims and the wise people of the society who fully comprehend
the issue as it has been presented and are not caught up in unruliness and the worship of their lower
desires and passions, to accept the governance of such worthy individuals. Through this, the religion of
Allah (SWT) will become manifest throughout the entire society.
Therefore, the governance of the Jurist who fulﬁlls all of the conditions (for leadership) is just as the rule

of the Prophet (SAWW) and the infallible A`immah (AS). By this we mean that in regards to the
maintenance of the Islamic society, just as the people would pledge their allegiance to the Prophet
(SAWW) and the Imam (AS) as the governor who has been appointed by Allah (SWT), and would
accept the authority of these individuals over them, so too during the period of the occultation, the
people must also pledge their allegiance and give their hand in fealty and follow the worthy and rightful
representative of Imam al-Asr (may Allah hasten his noble advent) who has been proclaimed by the
infallible A`immah (AS) as the leader.1

B. The Qur`anic Proofs
The various verses of the Noble Qur`an give us a general picture of the appointment of the Islamic
leader (and the Jurist). From amongst all of these verses, we narrate the following:

ﻢ ُﺘنْ ﺗَﻨَﺎزَﻋ ﻓَﺎﻢْﻨﺮِ ﻣﻣ اﻻﻟوا وﻮلﺳﻮا اﻟﺮﻴﻌﻃا وﻪﻮا اﻟﻴﻌﻃﻨُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
ﺮﻚَ ﺧَﻴﺮِ ذَﻟ اﻵﺧمﻮاﻟْﻴ وﻪﻨُﻮنَ ﺑِﺎﻟﻣ ﺗُﻮﻨﺘُﻢنْ ﻛﻮلِ اﺳاﻟﺮ وﻪ اﻟَﻟ اوهد ﻓَﺮءَ ﺷﻓ
ﻦ ﻣﻧﺰِلﺎ اﻣﻚَ وﻟَﻴ اﻧﺰِلﺎ اﻨُﻮا ﺑِﻤ آﻣﻢﻧﱠﻬﻮنَ اﻤﻋﺰ ﻳ اﻟﱠﺬِﻳﻦَﻟ ا ﺗَﺮﻟَﻢ ا.وِﻳﻼ ﺗَﺎﻦﺴﺣاو
ُﻄَﺎنﺮِﻳﺪُ اﻟﺸﱠﻴﻳ ووا ﺑِﻪﻔُﺮنْ ﻳوا اﺮﻣﻗَﺪْ ا اﻟﻄﱠﺎﻏُﻮتِ وَﻟﻮا اﻤﺎﻛﺘَﺤنْ ﻳﺮِﻳﺪُونَ اﻚَ ﻳﻠﻗَﺒ
ﺖﻳاﻮلِ رﺳ اﻟﺮَﻟا وﻪ اﻟلﻧﺰﺎ ا ﻣَﻟا اﺎﻟَﻮ ﺗَﻌﻢ ﻟَﻬﻴﻞذَا ﻗا و.ﻴﺪًاﻌ ﺑﻻﻼ ﺿﻢﻠﱠﻬﻀنْ ﻳا
اﺪُودﻨْﻚَ ﺻﺪﱡونَ ﻋﺼ ﻳﻴﻦﻘﻨَﺎﻓاﻟْﻤ
“O you who have faith! Obey Allah and obey the Apostle and those vested with authority among
you. And if you dispute concerning anything, refer it to Allah and the Apostle, if you have faith in
Allah and the Last Day. That is better and more favourable in outcome. Have you not regarded
those who claim that they believe in what has been sent down to you, and what was sent down
before you? They desire to seek the judgment of the despot, though they were commanded to
defy it, and Satan desires to lead them astray into far error. And when they are told, ‘Come to
what Allah has sent down and [come] to the Apostle,’ you see the hypocrites keep away from
you, aversely.”2
In these verses, the Qur`an expressly orders us to obey Allah (SWT), His Messenger (SAWW) and
those who are ‘in authority amongst us’ and in times of dispute and differences, rather than referring to
the despots, we must refer to Allah (SWT) and His Messenger (SAWW). This means that we must be
satisﬁed with the ruling given by the book of Allah (SWT) and the sunnah of the Prophet (SAWW).
Thus, the responsibility of the Muslims is that they must submit to those who are put into authority over
them.

However, are those who are in authority (whom we are to obey) the despotic forces? Without a doubt,
this is not the case since in the verse which follows, this has been forbidden!
Therefore, the meaning of those who are charged with authority from amongst us whose
commandments must be followed are individuals whose directives are on the same level as those of
Allah (SWT) and His Messenger (SAWW):

..ﻢْﻨﺮِ ﻣﻣ اﻻﻟوا وﻮلﺳﻮا اﻟﺮﻴﻌﻃا وﻪﻮا اﻟﻴﻌﻃﻨُﻮا ا آﻣﺎ اﻟﱠﺬِﻳﻦﻬﻳﺎ اﻳ
“O you who have faith! Obey Allah and obey the Apostle and those vested with authority among you...”
The meaning of ‘those who are charged with authority from amongst you’ are those people who follow
the Qur`an and the Sunnah in relation to governance and judgment.
In the second verse which we wish to look at (as was quoted above), we see that Allah (SWT) has
stated that those who show satisfaction with the governance and judgment of the despotic forces have
actually disbelieved in all of the Divinely revealed books!
If the responsibility of the Muslims is to keep away from and struggle against the despotic governments,
then it stands to reason that it is their responsibility to establish a just government and submit
themselves to those who order others to act according to the Qur`an and the Sunnah:

… .ِﻮلﺳ اﻟﺮﻟَـ ا وﻪ اﻟلﻧْــــــــﺰﺎ ا ﻣﻟَـا اﺎﻟَﻮﺗَـــــﻌ
“Come to that which Allah has revealed and [come] to the Messenger.”
From this verse, we understand that in the Qur`anic terminology, a despotic force refers to the person
who judges contrary to the rulings of the Qur`an and the Sunnah of the Prophet (SAWW). Thus, the only
person who is worthy of attaining the government is the one who judges by the Qur`an and the Sunnah!
Thus, one of the conditions of governance is a deep understanding of the Book of Allah (SWT) and the
Sunnah – and this is reserved for the one who is a Jurist.3

C. The Narrated Proofs (Ahadith)
1. There is a long tradition contained in the book Tuhaf al-Uqul from Imam Husayn b. Ali (AS) in which
the Imam (AS) reprimanded the scholars of his time as to why, due to their own slackness and
differences, they were denied the status of leadership. In this tradition, the Imam (AS) stated:

َونﺮ ﺗَﺸْﻌﻨْﺘُﻢ ﻛ ﻟَﻮﺎءﻠَﻤﻨَﺎزِلِ اﻟْﻌ ﻣﻦ ﻣﻪﻠَﻴ ﻋﺘُﻢﺒﺎ ﻏُﻠﻤﺔً ﻟﻴﺒﺼ اﻟﻨﱠﺎسِ ﻣﻈَﻢﻋ اﻧْﺘُﻢ او
 وﻪﻟﻼ ﺣﻠ ﻋﻨَﺎءﻣ اﻻﻪ ﺑِﺎﻟﺎءﻠَﻤﺪِي اﻟْﻌﻳ اَﻠ ﻋﺎمﺣ اﻻﻮرِ وﻣ اﻻﺎرِيﺠنْ ﻣﻚَ ﺑِﺎذَﻟ
 وﻖ اﻟْﺤﻦ ﻋﻢﻗ ﺑِﺘَﻔَﺮﻻﻚَ ا ذَﻟﺘُﻢﺒﻠﺎ ﺳ ﻣ وﻨْﺰِﻟَﺔﻠْﻚَ اﻟْﻤﻮنَ ﺗﻠُﻮ ﺑﺴ اﻟْﻤﻧْﺘُﻢ ﻓَﺎﻪاﻣﺮﺣ
...ﺔﺤاﺿ اﻟْﻮِﻨَﺔﻴﺪَ اﻟْﺒﻌ ﺑﻨﱠﺔ اﻟﺴ ﻓﻢﻓﻼاﺧْﺘ
“You are the people at the greatest loss - if you only knew - as you subdued the status of scholars, as
the answers to affairs and religious rulings rest with these godly scholars – those who are responsible for
(guiding you to) the permissible (halal) and impermissible (haram) as prescribed by Allah. You have not
plundered that dignity and have not deprived (yourselves) of that status except by your swaying from the
truth and disagreeing with the Sunnah after it has been shown clearly. If you would be patient in the face
of tribulations and would bear whatever has been provided, for the sake of Allah - then the commands of
Allah would come to you, would issue from you and would return back to you.”
2. Ishaq b. Yaqub wrote a letter to Imam Wali al-Asr (AS) [the 12th Imam] and gave it to Muhammad b.
Uthman, the representative of the 12th Imam to pass it on to the Imam (AS). In a portion of the reply,
Imam al-Zaman (AS) wrote the following as a response to the questions of Ishaq:

ﻧَﺎ ا وﻢﻠَﻴ ﻋﺘﺠ ﺣﻢﻧﱠﻬــﻨَﺎ ﻓَﺎﺪِﻳﺜ ﺣاةو رﻟـﺎ اﻴﻬﻮا ﻓﺟِﻌﺔُ ﻓَﺎرﻌاﻗ اﻟْﻮادِثﻮﺎ اﻟْﺤﻣا
.ﻪﺔَ اﻟﺠﺣ
“As for those events that will occur in the future, (for the answer on how to deal with them), refer to those
people who narrate our sayings (ahadith) since surely they (the Ulama) are my proof over you and I am
the proof of Allah.”4
The proofs which we have, show us that the challenge which Ishaq b. Yaqub was facing was not in
ﬁnding a person to answer his religious enquiries. He was not a person that did not know that answers to
the practical laws of Islam relating to worship and transactions had to be taken from the scholars of the
traditions of the Infallibles (AS)! Rather, his hindrance was in understanding his responsibility in relation
to societal issues for which the only way to solve these sorts of challenges was to have the judgment of
one who had the right of governance (over him).
In this letter, ﬁrst off we see that the Imam (AS) orders the people to refer to the Jurists; they are then
told that they must follow such people due to the fact that they are a proof (hujjat) over them.
From the general purport of this discussion, it is clear that the authority of the Jurist is vast and is at the
same scale as the authority of the Imam (AS).5

3. Umar b. Hanzalah asked Imam Ja’far b. Muhammad as-Sadiq (AS) a question in regards to two Shia,
who due to either a loan or some inheritance, had gotten into a dispute with one another. Were they
permitted to refer to the governor or the judges of the un-Islamic system for a ruling? The text of the
tradition and the answer of the Imam (AS) is as follows:

ﻦﻳ دﺔٌ ﻓﻨَﺎزَﻋﺎ ﻣﻤﻨَﻬﻴﺎﺑِﻨَﺎ ﺑﺤﺻ اﻦ ﻣﻦﻠَﻴﺟ رﻦ ﻋمﻼ اﻟﺴﻪﻠَﻴ ﻋﻪﺪِ اﻟﺒﺎ ﻋﺑ اﻟْﺖﺎﺳ
ﻢﺎﻛ ﺗَﺤﻦ ﻣ:ﻚَ؟ ﻗَﺎل ذَﻟﻞﺤ ﻳ اﺎة اﻟْﻘُﻀَﻟ اﻠْﻄَﺎنِ و اﻟﺴَﻟـﺎ اﻤﺎﻛاثٍ ﻓَﺘَﺤﻴﺮ ﻣوا
ُﺧُﺬﺎﺎ ﻳﻧﱠﻤ ﻓَﺎ ﻟَﻪﻢﺤﺎ ﻳ ﻣ اﻟﻄﱠﺎﻏُﻮتِ وَﻟ اﻢﺎﻛﺎ ﺗَﺤﻧﱠﻤ ﻓَﺎﻞﺎﻃ ﺑو اﻖ ﺣ ﻓﻬِﻢﻟَﻴا
 ﺑِﻪﻔَﺮنْ ﻳ اﻪ اﻟﺮﻣ ﻗَﺪْ ا اﻟﻄﱠﺎﻏُﻮتِ وﻢ ﺑِﺤﺧَﺬَه اﻧﱠﻪ ًﻘّﺎً ﺛَﺎﺑِﺘﺎﺎنَ ﺣنْ ﻛ اﺘﺎً وﺤﺳ
.ِوا ﺑِﻪﻔُﺮنْ ﻳوا اﺮﻣ ﻗَﺪْ ا اﻟﻄﱠﺎﻏُﻮتِ وَﻟﻮا اﻤﺘَﺤﺎﻛنْ ﻳﺮِﻳﺪُونَ ا ﻳ:َﺎﻟ ﺗَﻌﻪ اﻟﻗَﺎل
ﺪِﻳﺜَﻨَﺎ وى ﺣو ﻗَﺪْ رﻦﻤ ﻣﻢْﻨﺎنَ ﻣ ﻛﻦ ﻣَﻟانِ اﻨْﻈُﺮ ﻳ:ﺎنِ؟ ﻗَﺎلﻨَﻌﺼ ﻳﻒﻴَ ﻓ:ﻗُﻠْﺖ
ﻠْﺘُﻪﻌ ﻗَﺪْ ﺟّﻧﻤﺎً ﻓَﺎ ﺣا ﺑِﻪﻮﺿﺮﻨَﺎ ﻓَﻠْﻴﺎﻣﺣ افﺮ ﻋﻨَﺎ واﻣﺮ ﺣﻨَﺎ وﻟﻼ ﺣ ﻓﻧَﻈَﺮ
ﻨَﺎﻠَﻴ ﻋ وﻪ اﻟﻢ ﺑِﺤﺘَﺨَﻒﺎ اﺳﻧﱠﻤ ﻓَﺎﻨْﻪ ﻣﻠْﻪﻘْﺒ ﻳﻨَﺎ ﻓَﻠَﻢﻤ ﺑِﺤﻢذَا ﺣﻤﺎً ﻓَﺎﺎﻛ ﺣﻢﻠَﻴﻋ
.ﻪكِ ﺑِﺎﻟﺮّﺪِّ اﻟﺸ ﺣَﻠ ﻋﻮ ﻫ وﻪ اﻟَﻠ ﻋادﻨَﺎ اﻟﺮﻠَﻴ ﻋاد اﻟﺮ ودر
“I asked Aba Abdillah, peace be upon him, about two of our people (the Shia) who have a dispute
amongst themselves regarding a loan or an inheritance and seek a judgment from the ruler or from
(government appointed) judges – is this permissible (for them)? He said, ‘The one who seeks judgment
from them justly or unjustly has sought judgment from the despot and (if he takes) that which has been
awarded to him, then surely he has taken (possession) unlawfully even if it may be an established right,
because he took it by the judgment of a despot whereas Allah has commanded that he (the despot) be
deﬁed. Allah (Glorious and Free from Imperfections is He) says: They desire to seek judgment from a
despot, though they were commanded to defy it...”
I said, “Then what should they do?” He said, “They should wait for one from among them who has
narrated (traditions) from us, has observed our permissible (halal) and impermissible (haram), knows our
rulings and should sufﬁce with his judgment for I have made him a judge over you. So if he judges by
our judgment and it is not accepted, then Allah’s judgment has been belittled and he has rejected us and the one who rejects us has rejected Allah and this is the same as ascribing partners to Allah.”6
From this tradition, we can deduce the following three points:
1. In regards to the portion of the tradition which reads:

ا ﺑِﻪﻮﺿﺮﻨَﺎ ﻓَﻠْﻴﺎﻣﺣ افﺮ ﻋﻨَﺎ واﻣﺮ ﺣﻨَﺎ وﻟﻼ ﺣ ﻓ ﻧَﻈَﺮﺪِﻳﺜَﻨَﺎ وى ﺣوﻗَﺪْ ر

...ًﻤﺎﺣ
“That person who narrates our tradition and who knows our permissible (halal) and our impermissible
(haram) and knows our injunctions...”
the Imam (AS) is, without doubt, referring to the Jurists and scholars of the faith of Islam since this part
of the tradition cannot be in reference to anyone other than the person who is a Faqih and Mujtahid of
the Islamic injunctions and religious issues.
2. The second point gathered from this tradition from the portion which states:

...ًﻤﺎﺎﻛ ﺣﻢﻠَﻴ ﻋﻠْﺘُﻪﻌﻗَﺪْ ﺟ...
“...Surely I have placed them as a ruler over you...”
is a general formula given which actually shows us the ‘reason for the ruling’.
From this we can understand that being in charge of the affairs and ruling over the societal issues which
will occur in the future for which the people will need to refer to the government in place must be the
undertaking of the Jurist.
3. The third and ﬁnal point which we gain from this tradition is that the Imam (AS) has introduced the
Faqih as the authority over the people. In addition, the ruling of the Faqih has been equated as being the
same as the ruling of the Imam (AS).
As we know, it is obligatory to obey the command of the infallible Imam (AS) and in the same way, the
Imam (AS) himself has stated that denying the governance and ruling of the Faqih is equivalent to not
accepting the governance of the infallible Imam (AS) and is tantamount to considering his rule as being
insigniﬁcant! This [not obeying the command of the Imam and the Faqih] is equal to not accepting the
‘legislative governance’ of Allah (SWT) and is equivalent to associating partners with Allah (SWT)!
For more information on this, refer to:
1. Wilayatul Faqih, Ayatullah Abdullah Jawadi Amuli
2. The Sources of Islamic Governance, Husain Jawan Araste
3. A Glance at the Opinions in regards to Wilayatul Faqih in the writings of Ayatullah Muhammad Taqi
Misbah Yazdi, compiled by Muhammad Mahdi Nadiri Qummi.

1. Ayatullah Abdullah Jawadi Amuli, Wilayatul Faqih, Section on Wilayat of the Jurists and Adalat, pp. 212 to 213.
2. Surat al-Nisa (4), Verses 58 to 61
3. Abbas Yazdani, Discussions on Religious Governance, pp. 32 to 34
4. Ikmal al-Din wa Itmam al-Nimah, section on the Letters of the 12th Imam, no. 4; Wasa`il ash-Shia, vol. 18, section on
the Traits of a Islamic Judge, no. 9.
5. Refer to Wilayat-e-Faqih containing the opinions of Ayatullah Muhammad Taqi Misbah Yazdi as compiled by
Muhammad Mahdi Nadiri Qummi, pp. 98 and 99.
6. Furu al-Kaﬁ, vol. 7, pg 412; also refer to the work by Husain Jawan Araste, The Sources of Islamic Governance.

Question: Is it Obligatory to Follow the Orders of the Supreme
Leader?
First off, we must mention the following point that: An issue which is tied to the management of the
affairs of the society – for the Prophet (SAWW), the infallible Imam (AS) and also for the Jurist - is
related to the discussion of the ‘wilayat tashrii’ or the ‘legislative authority’. This is what is referred to in
the verse of the Qur`an which reads:

...ﻬِﻢﻧْﻔُﺴ اﻦ ﻣﻴﻦﻨﻣﻮ ﺑِﺎﻟْﻤﻟـو اِﻟﻨﱠﺒا
“The Prophet has a greater authority over the believers than they have over their own selves.” 1
In addition, there is a hadith which states:

.هﻻﻮ ﻣﻠﺬَا ﻋ ﻓَﻬهﻻﻮ ﻣﻨْﺖ ﻛﻦﻣ
“Whosoever I am his master, this Ali is also his master (and authority).”
At this juncture, this verse and hadith form the basis of our discussion.
Therefore, the ‘legislative authority’ refers to the ‘judicial authority’. This means that a person can and
has the right to, through the establishment and formation of laws and their implementation, intervene in
the lives of the people and the society while others are obliged to submit to such an individual and follow
his laws.
The meaning of:

...ﻬِﻢﻧْﻔُﺴ اﻦ ﻣﻴﻦﻨﻣﻮ ﺑِﺎﻟْﻤﻟـو اِﻟﻨﱠﺒا
“The Prophet has a greater authority over the believers than they have over their own selves.”2
is that when the Prophet (SAWW) decides on an issue for an individual Muslim or for the entire Islamic
society, it is obligatory to follow that decision. In addition, any resolution which the people would make in
relation to themselves or the entire society would be superseded by the decision of the Prophet
(SAWW)!
In other words, the society is in need of one powerful point of reference for which, in the face of societal
issues, this focal-point would have the right and power to speak the ﬁnal word and in the verse of the
Qur`an quoted above, Allah (SWT) has clearly identiﬁed the central point on the pyramid of authority.
Therefore, the ‘Guardianship of the Jurist’ is not in the meaning of the mere guardianship over the
mental challenged or simple minded people [since such individuals do not have ability to maintain
themselves and conduct their own lives, they are in need of an authority and assistant].
Rather, it is our belief that the Jurist has the right of possession (of the property of others); right of
formulating religious laws and societal regulations; passing rulings and the execution of the laws in
relation to the administration of the affairs of the society and the societal issues. Therefore, we must
place him ahead of all others while all other people are bound with the responsibility of observing this
right and obeying his decisions, commands and laws.
It is for this reason that we state that according to the verse:

...ﻬِﻢﻧْﻔُﺴ اﻦ ﻣﻴﻦﻨﻣﻮ ﺑِﺎﻟْﻤﻟـو اِﻟﻨﱠﺒا
“The Prophet has a greater authority over the believers than they have over their own selves.”3
if the Prophet (SAWW) was to order a person to go to the battleﬁeld and even if that person did not want
to go, he would be obligated to obey the order of the Prophet (SAWW)!
Or if, for example, a person had given his khums (20% savings tax) and zakat (various religious tithes
which have been explained in the detailed books of Islamic jurisprudence) and had no other compulsory
ﬁnancial obligations resting upon him, however if the Prophet (SAWW) was to order him to give a certain
amount of money towards the war [or any other cause], then that person would be obligated to give that
money! He would not have the right to object since his (the Prophet’s (SAWW) ruling is as the ruling of
Allah (SWT) and as we know, when it comes to the rule of Allah (SWT), there are no ifs, ands or buts!

The late Imam Khumayni (RA) had given the following example in his lessons on many occasions that:
“If the Islamic authority was to tell me to give my Aba (cloak), then I must give it to him. When the best
interest of the Islamic society would have demanded it, the Jurist who is in authority must have
discerned that he had a need for my Aba and thus, if he was to ask me for it, I would be obliged to obey
him and hand it over.”
This is the true meaning of the ‘Governance of the Jurist’ which has matured and set into our culture.
Until recent, there were no doubts in regards to this issue. Indeed, every single man and woman young and old - villager or city dweller - knew this deﬁnition and accepted it.
In addition, there are also various proofs in regards to this authority, of which the most well-known is the
‘Tobacco ruling’ case and the verdict (hukm) which was laid down by the late Mirza Shirazi.
During the era of Mirza Shirazi, all of the Shia ﬁrmly believed that the Ulama and the Mujtahidin were
sitting in the seat of authority which ultimately belongs to Imam al-Zaman (AS). Thus, if the one in the
place of the Imam (AS) was to order something, his commands would be obeyed.
It is for this reason that when the late Mirza Shirazi stated that:

.اﻟﻴﻮم اﺳﺘﻌﻤﺎل ﺗﻨﺒﺎﻛﻮ ﺣﺮام و ﻣﺨﺎﻟﻔﺖ ﺑﺎ اﻣﺎم زﻣﺎن )ﻋﻠﻴﻪ اﻟﺴﻼم( اﺳﺖ
“From today, the use of tobacco is forbidden (haram) and is akin to going against Imam al-Zaman
(peace be upon him).”
all of the hookah machines were destroyed! Even the wife of Nasir al-Din Shah (the ruler of Iran at that
time) took the hookah pipe and threw it, breaking it!
It did not come into anyone’s mind at how it was possible that tobacco usage, which up until the day
before this ruling was issued was permissible and was not problematic was now forbidden!? Is it
possible for the permissible (halal) and impermissible (haram) of Allah (SWT) to change like this??
Rather, everyone – including the scholars, Maraja and those who had the right to issue legal rulings
(fatawa) all realized that they were bound by the ruling and that they had to follow the verdict of Mirza
Shirazi!
In any case, when the principle of the ‘Governance of the Jurist’ is proven using the logical and narrated
proofs, then without doubt, the next rational step is complete obedience of (the one who is in) that
position.

For more information on this, refer to:
1. The Governance of the Jurist: The Governance of the Jurisprudence and Justice by Ayatullah
Abdullah Jawadi Amuli
2. A Glance at the Theory of the Governance of the Jurist Ayatullah Muhammad Taqi Misbah Yazdi
3. Naqd Quarterly Journal, Issue 7
1. Suratul Ahzab (33), Verse 6
2. Ibid.
3. Ibid.

Question: Can the Supreme Leader be criticized? Who has the
right to do this and under what conditions can he do this?
It is permissible to criticize the Supreme Leader, however in doing so, the following points must be
observed:
1. Islamic etiquette must be observed at the time of criticizing and in this regards, the Supreme Leader is
the same as all other believers.
It must be noted that the conditions of criticizing include the following:
a. Before criticism, the original subject matter, defect or shortcoming must be deﬁnite. This means that it
must not be based on rumor or information which cannot be relied upon. It must also not be based upon
one’s supposition and without any sort of research such that something is unjustly attributed to an
individual and is then used to bring about objections and criticism upon him.
b. The criticism must be done in order to bring about a reformation and improvement – not that one
becomes a fault picker and one who seeks to disgrace people.
c. The criticism must be done because one feels sympathy and consideration for the other party and not
because he wishes to be thought of as being greater than the other person.
d. The criticism must be done with no insult or abuse. Rather, it must be carried out with complete
etiquette and by observing the status which the person holds. In reality, such criticism must be presented
to the individual as a gift.
Imam Ja’far b. Muhammad as-Sadiq (AS) has said:

.ِﻮ ﺑﻴ ﻋﻟَـﺪَى اﻫ اﻦ ﻣﻟَـ ااﻧﺧْﻮ اﺐﺣا
“My most beloved brother to me is the one who offers me my shortcomings as a gift.”1
In addition to what was mentioned above in regards to a respected individual (and how he should be
treated) – especially the leader of the Islamic system, there are also other issues which must be kept in
mind.
Certainly there is clear difference when it comes to a person criticizing his friend; a wife censuring her
husband; a child pointing out the slips of his father or a student noting the errors of his teacher, than
there is in criticizing a religious leader and authority.
The child and a student both owe a certain level of respect to their father and teacher, however above
these people is the respect and honor which the Imam (AS) and his representative deserve.
3. The third point in regards to criticizing the Supreme Leader is that one must keep the enemies (of
Islam) in mind. Criticizing the Supreme Leader must be planned out with intelligence so that the enemies
do not make ill use of such a thing.
Seeing as how it is necessary to observe this point when it comes to criticizing the Supreme Leader, we
see that there is a commission referred to as the ‘Assembly of Experts’ whose task is to oversee the
actions of the Supreme Leader and when necessary, inform him of their review (of him). In fact, this
group of investigators was put into place by the advice of the Supreme Leader himself!

The Best Way to Appraise the Supreme Leader
In our opinion, in order to comply with the mentioned principles, the best path to follow in airing one’s
criticisms is to write a letter to the Secretary General of The Assembly of Experts for the Supreme
Leadership [Majlis-e-Khubragan-e-Rahbari] explaining the issue at hand.
Criticizing others in the establishment (the Parliament, Judicial System, etc...) has been mentioned in
principle number 90 of the constitution of the Islamic Republic of Iran which reads:
“Whoever has a complaint concerning the work of the Assembly, executive power or the judicial power
can forward his complaint in writing to the Assembly. The Assembly must investigate his complaint and
give a satisfactory reply. In cases where the complaint relates to the executive or the judiciary, the
Assembly must demand proper investigation in the matter and an adequate explanation from them, and
announce the results within a reasonable time. In cases where the subject of the complaint is of public
interest, the reply must be made public.”
1. Bihar al-Anwar, vol. 78, pg. 249, no. 108, sec. 23

Question: What happens if the Supreme Leader makes a
mistake?
In the event that it is conﬁrmed that the Supreme Leader has made a mistake, he can be appraised of it,
since:
1. According to our religious beliefs, it is only the prophets (AS), Sayyida Zahra (SA) and the twelve
A`immah (AS) who are infallible. Therefore, no one else can claim that there is no possibility of the
Supreme Leader making a mistake in his actions or his opinions! There is a possibility of error and
mistake in the Supreme Leader and it is possible that others may notice it.1
2. In the Islamic system and governance of the religion, each and every person is responsible and
answerable to the laws laid down.
3. The principle of Amr bil Maruf wa Nahi anil Munkar or ‘enjoining the good and forbidding from the evil’
is a responsibility of every person - even the Jurist who fulﬁlls all of the requirements (of being followed)
– including the Supreme Leader! This responsibility (general supervision and that of commanding to
good and forbidding from evil) is obligatory upon the people.2 Therefore, based on this, we are permitted
to appraise the Supreme Leader if he makes a mistake.
According to the teachings of the faith, one of the rights of the leader which he has over the people is the
necessity to show sympathy and wish the best for him (the leader). This right has been mentioned under
the heading of ‘Admonishment to the Leaders of the Muslims’ ( )اﻟﻨﺼﺤﻴﺔ ﻷﺋﻤﺔ اﻟﻤﺴﻠﻤﻴﻦin the books of
ahadith.3 However it should be noted that the meaning of ‘admonishment’ as is mentioned does not refer
to counsel and advice. Rather, it means to have sympathy and wish the best for the leaders of Islam.
Therefore, not only is the act of appraising the Supreme Leader permissible, rather it is a religious
obligation which rests upon the Muslims and the interests and beneﬁts of a person or group of people
must not get in the way of enacting this obligation.4 (AS)
1. Ayatullah Muhammad Taqi Misbah Yazdi, Questions and Answers, vol. 1, pg. 69, question 11.
2. Ayatullah Abdullah Jawadi Amuli, The Governance of the Jurist: Governance of Jurisprudence and Justice, pg. 496.
3. Nahjul Balagha, sermon 34
4. Ayatullah Muhammad Taqi Misbah Yazdi Questions and Answers, vol. 1, pg. 69.

Addendum1: Governance of a Jurist and Jurisprudence

Question: What is the relationship between ‘Governance of a

Jurist’ (Wilayat al-Faqih) and authority in Jurisprudence
(Marjaiyyat)?
Brief Answer
Wilayat is a part of marjaiyyat in the culture of the Shia. The great maraji not only guide people with
respect to the divine Law, but they also lead people in the particular problems of society - even judging
between people in particular matters and domestic disputes. But if we separate the two matters and
associate the former with marjaiyyat then a number of questions arise:
1. Is it permissible to separate marjaiyyat and wilayat?
2. If we suppose that it is permissible, then is it possible to have multiple maraji and leaders?
3. If it is possible to separate the marji and the leader, is it possible to follow other than the leader in
rules relating to society and the individual?
The answers to the aforementioned questions are as follows: The reason that the jurisprudent is an
authority in matters of the law is because of his specialization in jurisprudence and his power to derive
the rules of Allah (SWT) from their sources while the reason that a leader is what he is, is because aside
from the above mentioned qualities, he has the ability to manage society according to the principles and
values of Islam. It is because of this fact that it becomes possible for a person to be chosen as a leader
due not so much to his aptitude in jurisprudence as much as to his better management skills.
In lieu of this reality, the separation of the ofﬁces of the marji and the leader becomes a reasonable, and
in some instances, a necessary expedient.
In principle, leadership is conﬁned to a single person, whereas the marjaiyyat is applicable to numerous
individuals. But the possibility for the reverse situation also holds; just as does the possibility that the two
ofﬁces should be combined in a single individual. Since following the orders of the leader is obligatory
upon all people - including other jurisprudents - and it is forbidden to disobey his orders, hence it is not
possible for people to follow other than the leader in matters related to the social order and the running
of society.
What was said above regarding the authority of the jurisprudent was in reference to the individual order
and to matters of a personal nature; it is in these matters that people can follow other than the leader.

Detailed Answer
The Noble Prophet (SAWW) of Islam had three mandates:
1. To propagate Allah’s (SWT) message; teaching the laws of religion and guiding the people;

2. To judge between people when they differed;
3. To lead and manage society.
All of these qualities and functions exist for the jurisprudents in the time of the occultation of the Imam
(AS). They too have three functions:
1. Acting as judges and resolving disputes that arise between people;
2. Giving edicts in law and expounding the general rules of the Divine law for the people. This can be
considered a type of guidance of the people;
3. Leadership.
Wilayat is a part of marjaiyyat in the culture of the Shia. The great maraji not only guide people with
respect to the divine Law, but they also lead people in the particular problems of society - even judging
between people in particular matters and domestic disputes. But if we separate the two matters and
associate the former with marjaiyyat then a number of questions arise:
1. Is it permissible to separate marjaiyyat and wilayat? In other words is it possible that one individual is
the one people refer to in the general matters of the law while another person is the leader of the Islamic
nation?
2. If we suppose that it is permissible, then is it possible to have multiple maraji and leaders? Is there a
difference between them in this regard?
3. If it be possible to separate the marji and the leader, is it possible to follow other than the leader in
rules relating to society and the individual?
Before we answer the aforementioned questions it is necessary for us to give a brief explanation of the
“edict” that the leader issues.
When the jurisprudent refers to the religious sources in order to obtain the general rule of Allah (SWT)
regarding a certain problem and uses the special techniques that exist for obtaining the rules of the Law,
it is called giving an edict or ‘fatwa’. When the leader pays attention to the general rules of Allah (SWT),
the various systems in Islam, and the conditions of the time, and according to these delineates a
person’s or a speciﬁc group’s responsibility with regards to a certain matter, this is called giving an order
or a ‘hukm’. In doing this, he not only pays attention to the general rules of Islam and the lofty
aspirations of the religion, but also to the speciﬁc conditions that exist in that time.
As long as those conditions exist, the order issued by him or his representative is binding. Of course
from the point of view of the law, the rules of Allah (SWT) and the edicts of the jurisprudent who has all
the necessary qualiﬁcations are also binding, just like the rulings of the leader, but with this difference

that the jurist’s rulings are binding on him and his followers only, while everyone must follow the orders
of the leader.
With this in mind we will now answer the ﬁrst question, in other words the separation of the marjaiyyat
and the leader. According to the logic of the ‘leadership of the jurisprudent’ and its proofs, the
jurisprudent takes upon himself the management of society and in accordance with the values of Islam,
he takes on the responsibility of leadership. But marjaiyyat means simply to issue an edict and is a
completely different matter.
In order to understand marjaiyyat it is necessary to explain taqlid ﬁrst.
In the Persian language, taqlid means to follow someone without a proof. Taqlid in the parlance of
jurisprudence means that someone follows a specialist in a speciﬁc matter that is in line with his
specialty. The ﬁrst meaning is considered bad in the eyes of all sane people, but the second is totally
sound and accepted by them. The most important proof as to the permissibility of taqlid lies in the fact
that the person who is not a specialist in a particular ﬁeld must refer to the specialist of that ﬁeld. All of
the proofs that are contained in the traditions and verses of the Qur`an regarding taqlid point to this very
fact. Like for example the verse that says:

َﻮنﻠَﻤ ﺗَﻌ ﻻﻨْﺘُﻢنْ ﻛﺮِ ا اﻟﺬِّﻛﻞﻫﻟُﻮا اﺎ ﻓَﺎﺳﻬِﻢﻟَﻴ ا ﻧُﻮﺣﺎﻻ رِﺟﻻﻚَ اﻠ ﻗَﺒﻦﻠْﻨَﺎ ﻣﺳرﺎ اﻣو
“We did not send [any apostles] before you except as men to whom We revealed—ask the People
of the Reminder if you do not know.”2
With this explanation it becomes clear that the reason that the jurisprudent is an authority in matters of
the law is because of his specialization in jurisprudence and his power to derive the rules of Allah (SWT)
from their sources while the reason that a leader is what he is, is because aside from the
aforementioned qualities, he has the ability to manage society according to the principles and values of
Islam.
It is because of this that it becomes possible for a person to be chosen as a leader due not so much to
his aptitude in jurisprudence as much as to his better management skills.
In lieu of this reality, the separation of the ofﬁces of the marji and the leader becomes a reasonable, and
in some instances, necessary expedient.
With regards to the second question (i.e. whether the leadership and the marjaiyyat is conﬁned to one
person or is open to more than one person) and assuming that a separation of the two is possible, we
must remember that when someone refers to the marji he does so because the marji is a specialist in
the ﬁeld of law and the one who refers, is not. This being the case, it is possible that there be numerous

specialists in society. Moreover, this is something that is to be sought after so that everyone can refer to
them with ease and obtain their rulings.
But the leadership of society, because it is tied up with the order of society and because the multiplicity
of centres of decision making would cause a disturbance–since it is necessary for everyone to follow the
leader in his rulings–dictate that the leader be one. This is especially true because according to Islam
there is only one nation of Islam. Of course it is possible that speciﬁc conditions dictate that speciﬁc
areas have their own leaders, but all of these leaders should cooperate with one another. But it is not
necessary that various jurisprudents issue one edict in order that society not be disturbed. Rather, every
jurisprudent issues his edict according to his judgment and the general rules of deriving the laws from
their sources.
In principle, leadership is conﬁned to a single person, whereas the marjaiyyat is applicable to numerous
individuals. But the possibility for the reverse situation also holds true.
As to the third question (i.e. the possibility of following someone other than the leader in all matters) we
must not lose sight of the fact that when the leader issues an order or a ruling he looks at all aspects of
the situation from the perspective of the various systems and realms within Islam, and after such an
appraisal and due to his position it is his opinion which has the ﬁnal say.
If it were permissible for people to follow other than the leader in all matters, while the orders of the
leader remain binding upon them, then in certain cases this would lead to a serious problem. In other
words, it is possible that in a speciﬁc matter of social order the leader could issue an edict and say that if
my ruling was other than this I would have said so, while on the other hand the marji of the people could
issue a ruling other than his. In this situation how can we expect the people to follow the edict of the
ruler?
It is with regards to this problem that it seems necessary that people do not follow other than the leader
in social and state matters, since to disobey his order is forbidden according to all the jurisprudents.
Therefore what was said above regarding the authority of the jurisprudent and marji was in reference to
the individual order and to matters of a personal nature; it is in these matters that people can follow other
than the leader.
1. This ﬁnal section has been extracted from the book, Faith and Reason, published by the Islamic Education Board of the
World Federation of KSIMC. This work can be read in its entirety and also purchased from www.world-federation.org/ieb
[14] or ieb.world-federation.org.
2. Surat al-Nahl, (16), verse 43
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